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One measure of the moral and spiritual health of a society, 
or of a family, is the level of respect shown to parents by 

their children.
My own children, always, thank God, scrupulous in this 

regard, would sometimes tell me, when they were growing up, 
of witnessing rather shocking scenes of filial disrespect in other 
families. Hopefully, it was not quite as bad as they described it. 
For kibud av v’em is more fundamental to our existence than is 
obvious from logic alone, or from the mitzvah alone.

My mother would tell me about when she was growing 
up, how when one of the children in her family misbehaved, all 
it took was one sigh, one disappointed look, from their father. 
Their hearts would break, they would melt with remorse, beg for 
forgiveness, and return to the straight and narrow. All fueled by 
love and respect, never by force, and certainly never by raised 
voices or by hitting. The parents were held in such awe and es-
teem, viewed with such loving respect, that pleasing them was 
paramount, for that was undoubtedly the wisest, the right path for 
them. And that was how good children, especially good Jewish 
children, behaved. 

The Gemara (Kidushin 31a) famously tells of a certain gen-
tile in Ashkelon, Dama ben Nesina, who exhibited remarkable 
kibud av, and who was rewarded to have a Parah Adumah born 
into his herd, a totally red heifer so rare and valuable, so needed 
by the Bais Hamikdash, that he was able to earn a great deal of 
money from its sale. 

Why should Dama ben Nesina’s kibud av v’em connect to 
Parah Adumah?  There is always a mida k’neged mida, an equiv-
alence, between the elements in such a story. What has one to do 
with the other? The Ateres Yeshua suggests an answer. 

In the Aseres Hadibros, the Commandment of Kabed Es 
Avicha V’es Imecha, honoring ones parents, corresponds to the 
primary Commandment, Anochi Hashem Elokecha. They are 
connected. 

Now, in the popular mind, the Luchos are these two thin 
ovoid tablets, flat on the bottom and oval on top, with five Com-
mandments etched on one, and five on the other. We “know” that 
because that’s what we see decorating the place of honor above 
the Aron Kodesh in so many shuls. Indeed, it may be so, at least 
insofar as there being five Commandments on each of the two 
Tablets. But some hold, with good basis, that there were four 
Commandments on the first Tablet, and six, starting with Kabed 
es avicha v’es imecha, on the other. In either event, the first group 
of  Comamndments concentrate primarily on the relationship be-
tween Man and God, and the second group on the relationship 
between Man and Man, which is, of course, also a measure of 
how Man relates to God through his fellow man. And honoring 
one’s parents, a human metaphor for honoring God, bridges the 

two groups. 
And so, whichever configuration the Luchos had, Kabed Es 

Avicha V’es Imecha corresponds to Anochi Hashem Elokecha, 
and reverential fear of, and regard for, one’s parents is related to 
fear of Heaven, as is supported by other sources as well. 

And so, too, the Parah Adumah is a tikun, a repairative, for 
the sin of the Golden Calf ( “Let the mother [the red heifer] come 
and clean up after its child [the golden calf]”). 

The sin of the Golden Calf was a violation and a negation of 
the Commandment, Anochi Hashem Elokecha. Fulfilling God’s 
command, Parah Adumah, accepting, indeed faithfully embrac-
ing a chok for which we can discern no logical reason other than 
it is His Will, even in the face of potential ridicule by all the na-
tions of the world, is a powerful affirmation of Anochi Hashem 
Elokecha.  Parah Adumah, an act of obedient faith, atones for the 
Golden Calf. 

Dama ben Nesina, cited by the Gemara for his exemplary 
kibud av v’em, was a gentile who, in fact, had no mitzvah of 
kibud av v’em, even if he did have a moral imperative for it. How 
much more so for us, who are specifically commanded Kabed 
Es Avicha V’es Imecha  by the same God who declared to us, at 
Sinai, Anochi Hashem Elokecha. Dama’s reward was very great. 
How great is our reward? As the Torah tells us, that reward is 
Life itself.

Children don’t always realize, or stop to think, in the ups and 
downs of daily life, what a precious thing God has given them in 
their parents, and how finite is the opportunity to do them honor, 
while they are still here to honor. My own parents were no longer 
young when I was born. I remember slinking out of shul for Yiz-
kor, not wanting those who stayed behind, who had lost parents, 
to look at me leaving.  

The specialness of our relationship with our Creator ( Ano-
chi) is mirrored in the specialness of our relationship with those 
who brought us into, and nurtured us in, this life ( Kabed). And 
the same God who requires us to acknowledge Him directly ( 
Anochi) also requires us to acknowledge Him, and his chosen 
surrogates ( our parents) this other way (Kabed).

The moral reward for kibud av v’em is is very great. The 
spiritual reward is very great. The reward of Life is very great. 
And even a sin as besmirching and as awful as the Golden Calf 
has, as part of its remedy, the opportunity to atone to God by 
honoring those whom He chose to be the vehicles for our pres-
ence in this world, our precious, holy parents, through whom 
we also encounter He who declared to us, before all the world, 
and for all time, Anochi Hashem Elokecha, I Am Your God. 

Yerucham Baruch Reich
Parashas Chukas 5777

Yerucham Reich
I AM YOUR GOD: HONOR YOUR FATHER AND YOUR MOTHER
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R’ Akiva Eisenstadt  Rosh Kollel 

BURNING THE TALMUD

In the year 1242, On Erev Shabbos Parshas Chukas, tens of 
cartloads of Jewish manuscripts, including almost all of the 

existing French copies of the Talmud, were burned in a public 
square in Paris1. One needs to understand that in those times, 
before the advent of the printing press, all books were written 
by and therefore this aspect of the loss was a compounded 
tragedy for Klal Yisroel. This terrible act was perpetrated by 
the Church at the behest of King Louis IX who wanted to show 
his countrymen what a “pious” and “holy” king he really was.  
The great sages of the time were shocked and devastated at 
this tragic loss and performed a “Shailos Chalom”2 in order 
to understand the reason why they had suffered this calam-
ity. The answer they received was “Da Gezeiras Oraisah”, 
which is the Onkeles’s Aramaic translation of the first Pasuk 
in that week’s Parsha, “Zos Chukas HaTorah”.  Essentially, 
the response indicated that the burning of the Talmud was de-
creed by Hashem to happen, however no explanation as to the 
“why” was given. 

As a result of this terrible tragedy, the Magen Avrohom3 
comments that this day was considered ominous and in mem-
ory of this misfortune a custom evolved amongst certain Jews 
to fast on every Erev Shabbos Parshas Chukas4.

The sefer Otsros Hageonim 5 suggests the following rea-
son as to the “why” of this tragedy in the name of famed Rab-
beinu Yonah of Geronah. 

Although in the present day the written works the Ram-
bam are universally accepted by the Jewish public, this was 
not always the case. 

When the Rambam published his Moreh Nevuchim and 
Madah, the first volume of his Yad Hachazakah, they gained 
wide circulation and general acceptance in the Jewish world. 

However, for many and varied reasons, some of the great-
est men of his generation rose and opposed the Rambam’s 
ideas and works. The Rambam reacted to the storm that his 
works caused, but refused to be drawn into the fray. He de-
fended his positions and answered the questions of the people 
that he felt were sincere and completely ignored the attacks 
of those he considered more interested in controversy than 
truth6. Thus, there was a spirit of tempered argument. This 
feeling of some sort of moderate debate lasted until the Ram-
bam’s death in 1204 when the spirit of moderation also died. 
The conflicts increased and the lines were drawn into two ba-
sic camps; those that defended the works of the Rambam and 
those that vigorously opposed them. In 1232 Rabbi Shlomo 
Min Hahar issued a rabbinic ban excommunicating those that 
studied the Rambam’s works. Among the signers of this ban 

was the aforementioned Rabbeinu Yonah of Geronah. Al-
though the great sages were arguing about the real issues and 
debated in a restrained tone, the masses of ignorant people 
added violence and hostility to the mix and soon things got 
out of hand. Some of these ignorant Jews went so far as to 
condemn the works of the Rambam to the church, specifically 
the rabidly anti- Semitic monks, as anti- Christian and copies 
of the Rambam’s works were taken to be burned in a public 
square in Paris.

It is said that Rabbeinu Yonah felt that the burning of the 
Talmud was a punishment from Hashem for the burning of the 
Rambam’s works. A certain Rav Hillel7 wrote that he knew 
this to be true because the twenty wagonloads of the Talmud 
were burned in the very same square in Paris that the Ram-
bam’s works were burned in. 

The ashes of the Talmud and the ashes of the seforim 
of the Rambam were ultimately mixed together in the same 
square. Although Rabbeinu Yonah was one of the sages that 
were foremost against the study of the Rambam, he later said 
that he regretted his actions and repented for his active and 
public opposition to the Rambam. It is said that his famous se-
fer about repentance, Shaarey Teshuva, was written as part of 
his teshuva and he struggled throughout his remaining years 
to right the wrong he felt he committed against the Rambam. 

 This week’s Parsha contains the deaths of Aharon HaKo-
hen and Miriam Haniviyah, two of the greatest and most illus-
trious people that the nation of Klal Yisroel had ever known. 
They were shepherds who had helped guide us through our 
forty year journey in the desert. When Aharon HaKohen 
passed away the Torah tells us that the entire nation of Israel 
mourned his loss, men and women both. Rashi tells us the 
reason for the outpouring of emotion for Aharon; he was an 
Ohaiv Sholom V’Rodef Shalom, a lover of peace and a pursuer 
of peace. Even though he had been appointed by God to an 
exalted position, he still extended himself and did not hesitate 
to degrade himself in order to bring peace to husband and 
wife and between all Jews8. When Aharon HaKohen died the 
Ananei haKovod, the protective clouds that shielded Klal Yis-
roel, which the Gemarah in Taanis (9a) tells us, were actually 
only there in the merit of Aharon, ceased to exist. When Aha-
ron’s drive for Shalom ceased, then the divine protection that 
the clouds afforded to Klal Yisroel also ceased to exist.  

Aharon HaKohen’s life’s message was Shalom, peace. 
The last Mishneh in Shas delivers this same lesson “Lo 

Motzah Hakodesh Baruch Hu K’li Machzik Berachah 
L’Yisroel elah Shalom”, Hashem did not find a vessel for 
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blessing except for peace. 
And we reiterate that message, ostensibly to ourselves, 

throughout our every day routine.
Every day we close the Shemoneh Esrai with the Bera-

chah of “SIm Shalom”, asking God to establish peace.
 We conclude Birchas Hamozon with the verse, “Hashem 

Yivarech es Amo BaShalom”. 
The last blessing of Birchas Kohanim, the priestly bless-

ing, is “Vayaseim Lecha Shalom”, may he establish peace 
for you.

 Without Shalom we are fractured and split, conflicted and 
separated.  

Perhaps the decree from Hashem that the Talmud be 
burned on Erev Shabbos Chukas, one Parsha after the tragic 
episode of the Machlokes of Korach, was to teach us that that 
Machlokes can be averted. If we care for peace and pursue it, 
if we make it our life’s mission as Aharon Hakohen took it 
upon himself as his life’s mission, then perhaps the Machlokes 
of the past can be the impetus for peace in the future.

No one said it is easy. If life is left to its own natural devices 
then it will inevitably and most probably lead to machlokes- 
arguments, strife and dissention. There will always be a rea-
son to fight if there are issues of Kavod, jealousy, distrust, 
ego, selfishness, and downright contempt for others. The na-
ture of the world is that opportunities for machlokes do spring 
up out of nowhere and it is up to us to decide how to react to 
each and every situation. We have to learn how to fargin each 
other, we should learn to overlook another’s faults, and we 
most definitely need to try to understand each other. 

That is why it is called a Rodef Shalom, - pursuer of 
peace. It takes an active role to reach that goal. Care, concern 
and involvement are needed on a constant basis in order to 
keep a steady and unvarying peace. And the Blessings of such 
a peace can be endless just as it was in the following phenom-
enal story which I recently read in Rabbi Frand’s book (it’s 
never too little, it’s never too late……page 110)

There was childless couple who had spent 20 years ex-
ploring every medical treatment, every doctor and every av-
enue known in order to have a child, but it was just not hap-
pening for them. 

After all of their disappointment and bitterness they went 
to pour out their souls to Rav Chaim Kanievsky. He listened 
and heard but said that “nu, efsher dus iz der gezeirah”- may-
be this is how it is supposed to be, perhaps this is the decree.

Upon hearing such a harsh statement they began to cry 
bitter tears. Rav Chaim, seeing how devastated they were, 
then said, “Perhaps there is one thing that will work. If you get 

a Berachah- blessing- from someone who is Boleim es atzmo 
bishaas meirivah- a person who remains silent during times 
of dispute.” 

The couple did not know what to do with such advice. 
How could they find such a person? It seemed hopeless. 

Fast forward four years later. There was another unrelated 
family who were looking to buy an apartment in Bnei Brak, 
Israel. After searching for a long while they settle on an apart-
ment and as they are about to finalize the arrangement a wom-
en with an unsettled look in her eyes walked in and started 
screaming that they should not dare buy this apartment, She 
said that she had claims against the previous owner and would 
continue to claim damages from the as well. She warned them 
strongly against buying this apartment.

Bewildered, they went to seek the advice of Rav Nissim 
Karelitz and he said that he already knew the case and the 
woman for he himself presided over the din Torah. He told 
them that she did not have any halachic leg to stand on and 
they should go ahead, buy the apartment and to not give it a 
second thought.

So they did. They moved in and were happy and pleased 
to find that one of their new neighbors invited them to their 
son’s bar mitzvah.  

 They arrive at the bar mitzvah and the wife begins to 
walk around to socialize and meet the families of the commu-
nity. Suddenly she saw that woman, the one who had seriously 
warned her not to buy the apartment. She made an immediate 
run towards the wife and started to berate here in public. She 
shouted at her, “you’re a ganav, you’re a thief, and I told you 
not to but the apartment......” 

Under this vicious attack she was about to answer back, 
she wanted to shout at her that she was wrong, when she felt 
a hand on her shoulder. She looked up at a middle age woman 
who had a pleading look in her eyes. “Don’t say a word”, she 
asked. “Please, just keep quiet.” 

As difficult as it was, the woman did not answer, she did 
not shout at the somewhat unhinged attacker, she kept quiet. 
Then this middle aged woman asked, “Please, right now, give 
me a blessing that I should have a child.” And this woman, 
who was boleim es atzmo bisha’as mereivah, gave her a be-
rachah.

This is not a made up story. It really happened. One year 
later, after 25 years of marriage, this couple was blessed with 
their first baby.

That, Rabbi Frand so eloquently points out, is the power 
of a person who is prepared to avoid machlokes and strife at 
all costs.   

R’ Akiva Eisenstadt
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HALACHIC PERSPECTIVES: DANGEROUS FOODS 
R’ Heshy Kahan|Chaver HaKollel

FOOTNOTES

1.  Herald of Destiny, Rabbi Berel Wein. Page 177.
2.  They were able to communicate with the heavens through 

dreams.
3.  Hilchos Taanis, O.C. Tof Kuf Peh.
4.  The Magen Avrohom also cites that during the Chelmenski 

massacres of 1648, two of the largest Jewish communities per-
ished on Erev Shabbos Parshas Chukas.

5.  Volume 7, page 105.
6.  Rabbi Wein , ibid.
7.  Rav Hillel was the son of Rabbeinu Eliezer of Verona, who was 

a student of Rabbeinu Yonah.
8.  In contrast, Moshe was not as universally mourned for he was 

a judge who had to admonish and that lessened the love that 

R’ Akiva Eisenstadt

Q: Is there any halachic concern with eating meat and 
fish together?

A: The Gemara in Pesachim1 forbids one to cook meat 
and fish together in due to the leprosy that it may cause. 
Shulchan Aruch2 says for this reason, aside for cooking, 
one obviously must not eat it together as well. Furthermore, 
even eating one dish after the other would require a rinsing 
of the mouth in between.

Q: Nowadays does one have to be concerned with leprosy 
if it has been proven that cooking many different kinds 
of fish and meat dishes together is medically harmless?

A: Although the concern of illness is not evident today as 
both the foods and physiological reaction to the human 
body has been altered with time,3 nonetheless, since we 
treat a sakanah with far greater reverence then we do an 
issur one should still be stringent and refrain from eating 
any fish with any meat and to rinse in between in well.4 

Q: Since the Gemara makes no mention of any adverse 
affect (i.e. leprosy) that comes from eating fish together 
with chicken, would one be permitted to do so?

A: Similar to meat, one would should not eat fish together 
with chicken just as well.5 Many have the minhag to make a 
l’chaim between the fish and chicken soup on Friday night 
to adhere to this principle. 

Q: Do we treat fish and meat just as we do milk and 
meat?

A: Since the former combination was decreed because of 
danger as opposed to the latter which is  purely halachic, 
one may use a utensil that was previously used to cook 
meat, even if it was used within 24 hours, as most poskim6 
are not concerned with absorption (b’lyus) in a utensil as 
opposed to milk and meat where we are.7 Additionally, there 
are those who permit one to l’chatchila nullify fish in meat, 
however one should be stringent and follow those who 
don’t agree with this concept.8 Therefore, when it comes to 
using Worcestershire sauce which has fish that is less then 
1.6 of the sauce (which is already batul in the rest of the 
sauce),9 on a piece of steak, there are still those who are 
stringent and avoid eating such foods with meat even after 
the fish is nullified in the sauce, and are surely rigorous in 
avoiding to nullify it in the steak. If one is stringent in these 
halachos,10one should check the ingredients11 to make sure 
that there is no fish involved at all in the product before 
using it to marinate meat. If a product contains a higher 
concentration of fish where it is not batul, then the product 
would most likely bare a “fish” declaration by the kashrus 
agency making it prohibited to smear on meat according to 
all views.

Q: Does the same concern for danger apply to eating 
fish with cheese as well?

A: The Bais Yosef12 does state this concern, and therefore 
prohibits one to eat fish together with cheese. In fact many 
people of Sephardic descent are stringent in this halacha 
and refrain from eating bagels and lox, tuna melt etc, for 
this reason. Majority of poskim however, do not find issue 
with fish and cheese and therefore do not extend the danger 
to a dish that involves both foods.13
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R’ Heshy Kahan

some felt for him. Yalkut Shemoni. 

Q: May one eat eggs, onions, or garlic that was left 
peeled overnight?

A: Although not brought down in Shulchan Aruch the 
Gemarah14 does mention that one who eats these items 
is “risking his life” and “will have this iniquity on his 
account”.15 Therefore if one has peeled an onion, garlic or 
egg one should not leave it overnight because of the danger 
of this concern.

Q: Are there any exceptions to this rule?

A: In the event that the onion, garlic or egg:

	still has some peel on it16

	has the stem remaining17 (this is relevant to a garlic 
or onion that has the hairs sticking from the top of 
the bulb still on it)

	is placed in a salad18 together with other ingredients19 
i.e. Eggs with mayonnaise in egg salad, onions 
sliced with cucumbers and mixed with salt and 
vinegar etc.

	are fried or cooked and not in  their raw state20 (it 
is for this reason why many don’t have a concern 
with all of the raw eggs that are left overnight in a 
commercial bakery or large restaurant etc.)21

then one need not be concerned with this danger.

Q: If one purchases peeled garlic (as sold in more 
upscale groceries) does he have to be concerned that 
they were left peeled overnight?

A: One can deduce from the term used in the Gemara 
“she’avar al’aihen h’layla” (that happened to be leftover 
overnight), that it is only if it “happened to be”, by 
chance, put into this situation. If however something was 
intentionally made for this situation, it would then be 
permitted.  Many rely on this leniency when purchasing 
peeled garlic  and frozen crushed garlic from the store as 
well as keeping them in their own Frigidaire overnight as 
well.

Q: May one purchase garlic powder, onion powder, and 

powdered eggs considering the fact that they definitely 
were left “peeled” overnight?

A: Since it is completely changed and is “panim chadashos”,  
it is as if it’s a completely different item then the original 
onion, garlic or egg that it started off as and therefore one 
may purchase and use them without any halachic concerns.

FOOTNOTES

1. 66b
2. Y.D. 116:2
3. M.B. 173:1
4. Sh”ut Shvus Yakov 3:70, see Yad Ephraim Y.D. 116:3
5. Sh”ut Shvus Yakov 2:104, Pischai Teshuva Y.D. 116:2
6. While there are those who require a special “fish” pot, see 

Minchas Yakov:57, Sh”ut Mekor Baruch:8
7. Taz 95:3, 116:2
8. Sh”ut Sha’ul Umaishiv 1:28
9. Issur V’heter 23:7
10. As chamira sakanta m’issurah
11. Darchai Moshe and Taz hold that bitul is ineffective when 

both materials are permitted such as the anchovies and vin-
egar etc.

12. Y.D. 87:3
13. Taz 87:3, Shach 87:5, Magen Avraham 173, Pischai Teshu-

va:9, Pri Chadash Y.D.:116, Aruch Hashulchan 87:15, see 
Chidah in Machzik B’racha Y.D. 87:4

14. Niddah 17a
15. The term used in the Gemarah is “mischayiv b’nafsho 

v’damo b’rosho”...for lack of better translation it was para-
phrased accordingly

16. Allulos Moshe 28 footnote:4
17. Shmiras Haguf V’Hanefesh
18. Kaf Hachaim 117:92
19. Smak 171
20. Sh”ut Yad Meir:19
21. As most commissaries order large amounts of already peeled 

and beaten eggs in order to minimize preparation time of 
their product

22. As heard from R’ Yisroel Belsky b’shem R’ Moshe Fienstien 
zt”l

23. One can couple this with the previously mentioned leniency 
of having the top of the bulb still on

24. As heard from R’ Yitzchok Berkowitz Shlita
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Moshe and Aharon were denied entry into the Land of 
Israel.  The understanding of why this is so, is in this 

week’s perasha. They were commanded to bring forth water 
from a rock – there was something in what they did that was 
considered sinful and they were therefore punished by never 
being allowed to enter into the Land that they strived so 
diligently to bring the Jewish people to.

Defining what exactly was the mistake is more of a 
challenge. Commentators attempt and rebut answers in their 
attempt to come to a conclusion of what exactly went wrong.

The Targum Yonatan understands the issue to be that 
Moshe and Aharon did not establish a connection between the 
name of Hashem and the Rock. This understanding correlates 
to Rashi’s (1040-1105) description of events that the name of 
Hashem was not sanctified in front of the people.  This could 
have been a lesson for the people, who would have said that 
if this rock which does not speak or hear listen’s to Hashem’s 
commands then all the more so, that we should!

Instead Moshe hit the rock and initially only a little bit 
of water came out. The multitudes scoffed and said, “Is that 
going to wet the lips of all the Jewish people?” 

The Maharal of Prague (1520-1609) gives an interesting 
answer   - the sin comes down to a diminishment of faith. 
This means that when one has faith in Hashem, every action 
is carried out with certainty. The situation was that it is well 
understood that a rock does not dispense water; the actuality 
of this occurring in the desert was to be an open miracle. 
Hashem gave instruction for Moshe to speak to the rock, but 
instead he struck it (Chukat 20:7-11).

And even though this detour from the instruction of 
Hashem was in itself an issue, the greater issue was what 
happened after Moshe initially struck the rock. The entire 
nation of Israel was expecting the result of gushing water, 
yet instead there was nothing. Moshe struck the rock and 
nothing happened – no water came, only a few drops. Moshe, 
according to the Maharal, got frustrated, and what did he do – 
he hit the rock again for a second time!

Rabbi Avraham Steinberg Shlita conveys that the Ibn Ezra 
(1089-1164) mentions this as a possible answer of what went 
wrong (Ibn Ezra on 20:8), but then rejects it. His reasoning 
was if this was the case, then why should Aharon be punished. 
Aharon did not strike the rock and therefore should not be 
guilty of any transgression.  Yet, in the face of this charge, 
we can consider Rashi’s words in Vezot HaBeracha (33:8) 
that Aharon’s misstep was not like Moshe’s, since he did not 
actually commit an action of striking the rock, yet his implicit 
compliance to what Moshe was doing was what was sinful. 

This act of striking the rock as opposed to speaking to 
it or the striking of the rock a second time instead of once 
may to each of us appear minor and insignificant. None of 
us would ever expect to be able to draw water from a rock 
let alone any other object that water does not usually come 
from. Yet, Moshe was being judged on a different plateau than 
each of us. First he was the epitome of what a true servant of 
Hashem was and therefore held to a higher standard. As the 
Talmud (Yevamot 121b) writes, “Hashem is exacting with the 
righteous to a hairsbreadth.”

Additionally, Moshe Rabbeinu’s actions would serve as 
an example for the future generations. So in this regard, the 
exacting measure was to ensure that others would learn the 
correct path to follow from how Moshe behaves and responds 
in any given situation.

His noncompliance with Hashem’s instruction and 
subsequent second striking of the rock teaches us an important 
and practical aspect with our confrontation with struggles. 
We know that we must strive within our lives to reach our 
goals. One may not just stay home and expect that a result will 
happen automatically. One must make his own personal effort 
to have the result materialize.

Yet, coupled with this reality is the fact that each of us must 
recognize that our efforts are insignificant t and negligible. 
Meaning that the outcome of the striving within your life does 
not materialize due to your efforts, it comes to fruition from 
Hashem. One can work and make money which provides for 
one’s needs, but one must know that despite the worked which 
he has done, the sustenance that was provided to him comes 
from Hashem. It is this balance of perspective that we must 
incorporate into our daily efforts.

The greatest challenge though, can come when despite 
one’s efforts, the results that one is after does not materialize 
as he would like them to. One may come to believe that it is 
because of something he did that it did not come to fruition; 
he may not take to heart that his lack of success is because 
that was what Hashem willed to be. Conversely, if one is 
successful, one may forget that his success did not come from 
himself; rather this also is an outcrop of what Hashem willed 
to be.

So when situations and circumstances thwart our desired 
outcome, we can become impatient and frustrated. We can 
believe that if we take matters into our hands, we can alter the 
events. We may begin to press the issue, even if it means that 
what we are doing things which are not what Hashem wants 
us to do.

When we confront these obstacles, whether it is in business, 
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with our children, or within our personal relationships with 
others, we may act impulsively, causing more harm than good. 
We may be guilty of the very same sin that Moshe had done. 
We may be hitting the rock not once, but twice, even though 
deep down we know that this is not what Hashem had wanted. 
We may act out of irritation rather than proper contemplation.

It could be that this segment of the Torah is teaching 
us about the highest levels of being a servant to Hashem. It 
means circumventing our own emotional misgivings about 
events that occur within our lives and aligning our will and 
aspirations with Hashem. 

R’ Boruch Yechiel Schreiber
PARSHAS CHUKAS; LESSON FROM THE HAFTORAH

This week’s Haftorah discusses the war Klal Yisroel waged 
with the nation Ammon. The elders of Gilad selected 

Yiftach, “a mighty warrior” to be their general and to lead the 
war. After trying unsuccessfully with diplomatic engagement, 
Yiftach forged ahead and dealt the Ammonites “a very large 
blow”, ultimately winning the war for Klal Yisroel. 

The Haftorah relates, that prior going out to war, Yiftach 
made a pact with Hashem.  He vowed that if Hashem will help 
him succeed and win the war, then “The first that exits the 
doorway of my home coming towards me, upon my return from 
the war with Ammon peacefully, I shall give to Hashem as an 
Oleh sacrifice”.

Tragically, upon his return from the victorious war, his one 
and only daughter was the first to exit his home. It is obvious 
that Yiftach meant the first ‘animal’ that would exit his home, 
and never meant his daughter. Nevertheless, Yiftach refused to 
take counsel from the elders of the generation, specifically the 
Godol Hador Pinchas, and adamantly insisted on keeping his 
literal word. There is a dispute if he actually sacrificed her, or 
he confined her to solitary confinement which is also consid-
ered as if she died. 

This story, although very tragic, seems to bring to light the 
tremendous piety and righteousness of Yiftach. We are struck 
by how far a person will go to keep his word to Hashem, to the 
point of giving away his only daughter, even though he never 
meant it as such. Yiftach could easily have justified himself 
by following the intent of his words, which clearly was not 
referring to his daughter, rather than the literal meaning of his 
words. It would seem that Yiftach was indeed a person of a 
remarkable caliber. 

But Chazal tell us otherwise. The sefer Chayim Sheyesh 
Bahem brings from sefer Madanei Shmuel who directs us to 
an enlightening Medrash. The Medrash (Tanchuma Bichuko-
sai 5) states that Yiftach lost his daughter because he wasn’t 

a Ben Torah. The Medrash explains that the laws of Nedarim 
dictate that when one vows to sacrifice something as a Korban, 
it only includes something which is worthy of being sacrificed. 
For example, if a dog would have exited from his home first, 
Yiftach would have been relieved of his vow, since a dog can-
not be sacrificed as a Korban. Surely his daughter was not in-
cluded in his vow. 

But because Yiftach wasn’t learned, his mistaken piety 
cost him his daughter’s life. Furthermore, the Medrash Rab-
bah (Beraishis 60:3) faults Yiftach because he refused to ask 
Pinchas to be Matir Neder.  The Medrash says that Yiftach 
refused to go to Pinchas, because he felt it was beneath his 
stature to lower himself to seek direction from Pinchas. He 
was so convinced in his position, that he didn’t need any as-
sistance from others.  

The lesson to be learned here is very frightening. A per-
son can be convinced that he is doing something righteous and 
honorable, but if he doesn’t seek true Da’as Torah, he can be 
so misguided that he ends up doing the worst sin imaginable. 
Yiftach who thought he was doing the most admirable act, was 
considered a murderer, taking his own daughter’s life, because 
he was lacking of true Torah guidance. 

Indeed, the Sem’a in Choshen Mishpat (3:13) writes that 
the reasoning and thought process of one who is not a Talmud 
Chochom, is “hepach da’as Torah”, the exact opposite of To-
rah reasoning. We may be convinced we are right and that our 
thought process is noble and correct, but without Torah mind-
training we will inevitable be mistaken. The Maharal explains 
that the word ‘Torah’, comes from ‘Horah” which means to 
train and show the way. This is because through learning To-
rah our minds become developed in Emes, and the true way 
of thinking. Without Torah, as smart as we may be, we will be 
lacking, and can cause tragic results.  

The Minhag is that young children who are starting to 

R’ Aharon Finkelstein
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R’ Boruch Yechiel Schreiber

learn Gemara for the first time, we teach them first Baba Met-
zia perek Ailu Metzias. This perek discusses primarily mon-
etary dealings and how to deal with returning a lost item to 
it’s rightful owner. There were those that came to Rav Moshe 
Feinstein ZTL and suggested maybe it would be more appro-
priate to teach young children first about Shabbos observance, 
or other more relevant halachos. After all, returning a lost item 
isn’t so relevant to young children, why start from there. 

Rav Moshe explained, that we must ingrain in the young 
children’s minds the importance of ownership, and that any 
penny which does not belong to us, should be viewed as Traife, 
as non-kosher food. This needs to be taught and instilled in 
their young minds before they get involved with money deal-

ings.
Perhaps there is another reason we start specifically with 

a Gemara that is not so relevant to the young children. It is to 
impress upon them that Gemara study is not only a book of 
laws. It is not only a manual to know the laws in specific situ-
ations. But rather by learning Torah, are minds become trained 
to think properly. When learning Gemara, even those that deal 
with things that are not relevant to us, the reasoning and back 
and forth of the various Sages of the Gemara transform our 
minds to be able to think correctly and make the proper de-
cisions. Let us realize the importance of leaning to mold our 
minds to think correctly, and more importantly to always seek 
Da’as Torah before making any important decision. 

Rabbi Avraham Greenwald
PARSHAS CHUKAS

After traveling away from the land of Edom, the 
Yidden complained, “Why have you brought us up 

from Mitzrayim to die in the midbar? There is no food and 
there is no water; we are disgusted with the insubstantial 
food (i.e. the manna).” Hashem then sent venomous snakes, 
which bit the people, killing many of them. After admitting 
their sin, Hashem tells Moshe, “Make yourself a saraf (a 
venomous snake), and place it on a neis (a pole), and it will 
be that anyone who had been bitten will look at it va’chay  
(will live) [21:8].

The Mateh Moshe (#980), cited by Eliyahu Rabbah 
and Eliyahu Zutah (#676), says something remarkable: The 
three berachos we recite on kindling the chanukah menorah 
[Lehadlik, she’asah nissim, she’hechayanu] are hinted to in 
this pasuk. Make yourself a saraf, hints to the first berachah 
of “lehadlik” [saraf = fire]. Place it on a neis, refers to the 
berachah of she’asah nissim. Finally, va’chay hints to the 
berachah of she’hecheyanu.

It seems reasonable to assume that the Torah hinted 
to this mitzvah here for a reason. Indeed, Imrei Emes 
(to Parshas Va’yeishev), who brings this hint from “the 
seforim,” says that what transpired here was a preparation - 
and gave us strength - for the battle against the Greeks! This 
begs the question: Ma inyan nechashim eitzel Chanukah?

Netziv (throughout this Parshah and in his introduction 
to Bamidbar) explains the many episodes that took place 
now, based on the drastic change that was now taking 
place in the everyday lives of the Yidden. Up to this point, 
the Yidden were living a completely miraculous life, in 
a totally unsettled area. They were now coming closer to 

civilization and [as Netziv puts it] they began to breathe in 
the “ruach” of civilization. Their miraculous existence was 
soon coming to a close and it was necessary for them to be 
weaned slowly from what they were used to. Just as a nursing 
child cannot be weaned suddenly, so, too, the Yidden could 
not be thrust from their miraculous existence to a natural 
one without being weaned slowly but surely. That process 
began now. Hashem began dealing with them, and teaching 
them, how to live under natural conditions. Yes, there were 
still miracles, but the transition had begun. Being in this 
situation, although necessary, has its dangers. The culture of 
foreign society began infiltrating the Jewish camp. Netziv 
explains: Just as a child who is beginning a solid food 
diet, loses interest in the milk supplied by his mother, so, 
too, the Yidden became enamored with this new lifestyle 
and therefore complained about the manna and the be’er, 
something which did not bother them for the last 38 years! 
Middah kineged middah, Hashem sent the snakes. These 
snakes had always been in the midbar. Until now, the Yidden 
saw these snakes but were not affected by them. Indeed, 
they had no idea of their danger. They had now been enticed 
by seeing something new and exciting. They were therefore 
punished with something that had always been in front of 
their eyes; but, now, they had a new understanding of what 
had always been there (Chasam Sofer). In short, the Yidden 
had begun living a quasi-miraculous/natural life. They must 
get used to it, but it is a slippery slope. They can easily be 
influenced by what they see and by the culture around them.

Let us now fast forward to the second Beis HaMikdash 
era. That era was very different from the era of the first 
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This week’s parsha contains the deaths of two out of the 
three great shepherds of Israel. The trustworthy shep-

herds who had shepherded Klal Yisrael through the latter part 
of their time in Egypt and now through the Wilderness were 
the three children of Amram and Yocheved — Miriam, Aha-
ron, and Moshe. In this week’s parsha, both Miriam [Bamid-
bar 20:1] and Aharon [Bamidbar 20:28] die. In connection 
with Miriam’s death, the Torah uses a peculiar language: “She 
died there and was buried there.” What is the pasuk trying to 
tell us with this apparent redundancy?

R Yissocher Frand points out how the Torah is contrasting 
Miriam’s death with that of her brothers. Later in the parsha, 
when Aharon died, Moshe, Aharon, and Elazar ascended the 
mountain but only Moshe and Elazar came down from the 
mountain. No one was aware of exactly when Aharon died or 
how he died. The people were merely informed that “Aharon 
is dead.” Everyone knew that Moshe Rabbeinu was about to 
die, but nevertheless — as the Torah tells us at the end of Zos 
HaBracha — no one was aware of where he died and in fact 
until today we do not know where he is buried.

However, Miriam died THERE and was buried THERE. 
People knew when she died, where she died and where she 
was buried. What is the point of all this? Rav Zalman Sorotz-
kin makes a very interesting observation: When Aharon died 
the pasuk says, “The entire House of Israel mourned him” 
[Bamidbar 20:29]. Chazal point out that when Aharon died, 
there seems to have been an even greater mourning than there 

was over the death of Moshe Rabbeinu. Nevertheless, the To-
rah does mention that when Moshe Rabbeinu died, the people 
mourned his loss as well [Devorim 34:8]. However concern-
ing Miriam’s death, the Torah only says that she died and was 
buried. There is no reference to any public mourning. Rav 
Zalman Sorotzkin asks: Why not?

Rav Zalman Sorotzkin answers that all three of the “shep-
herds” lived very long lives. At this point in history, people 
usually did not live 120 years. The normal situation is that 
when older people die and they have lived a long and fruit-
ful life, there is not such profound mourning. Whether this 
is appropriate or not, most people do not view the passing of 
an elderly person as a tragedy. Such funerals are usually not 
overly emotional or marked with a great deal of public crying, 
certainly not beyond the immediate family members.

This is what happened with Miriam. People were aware 
that she was going to die, they saw her die, and they saw 
where she was buried. There was emotional closure.

When Aharon died, that was a tremendous shock. One 
day he was here, the next day he was gone. There was no op-
portunity to share any last thoughts. He went up the mountain 
with his brother and son and the two of them came back and 
announced “Aharon is dead.” There was no opportunity to 
close things off and say goodbye.

When someone — even when he is old — is taken away 
from us like that, it is a shock and therefore there is public 
mourning. In the case of Moshe, people knew he was going 

PARSHAS CHUKAS
R’ Moishe Wiederman   Chaver HaKollel

Beis HaMikdash. During the first Beis HaMikdash era, one 
saw Hashem clearly; not so in the times of the second Beis 
HaMikdash. Indeed, R’ Yaakov z”l explains that it was a 
geulah/galus situation. This is very similar to the situation 
in the last year of the midbar. It was a situation where the 
glory of the Jewish religion could not be discerned so 
easily. It was very easy to become attracted to what other 
cultures had to offer, and indeed many Yidden saw in the 
Greek culture something more exciting than what they had. 

Where did we get the strength to overcome? The Imrei 
Emes explains that this strength was developed when we 
were in the midbar, where we faced a similar situation and 
came to the realization that not everything you see is what 
you get. The food looks enticing, but manna is better for 

us; the snakes did not seem dangerous and now Hashem 
showed us their real potential. We were now able to look 
at the snake on the pole and see it for what it really is. Yes, 
it is naturally dangerous, but it is but a tool in the hands of 
Hashem; we were able to see its danger, but yet see past it 
and place our trust in Hashem (see Nefesh HaChayim 2:12, 
in note).

Now, we understand why the hint to the mitzvah of 
Chanuka is here in our Parsha. The lessons of both are very 
much the same. We must not let what we see attract us to the 
point that it takes us away from Hashem. Let us learn from 
the venomous snake, which seemed harmless to the Yidden, 
and from the oil that seemed to be enough for only one day, 
that not everything we see is really what we get.

Rabbi Avraham Greenwald
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to die. He came to them and gave them his final blessings and 
charge. The people said goodbye to him. But to not be able to 
go to his gravesite — or even to know where he was buried — 
that was hard to handle. People were traumatized by the fact 
that they had not been able to participate in the funeral of their 
great leader or would not ever visit his kever . This trauma led 
to tears and strong emotion, regardless of the advanced age of 
Moshe at the time of his death.

Miriam was an old woman who lived an illustrious life. 
People knew she died. They knew where she was buried. 
Spiritual people realize the great tragedy in the death of any 
righteous person, and from that perspective Miriam’s death 
was certainly worthy of great mourning. But for the average 
person, there was closure and consequently there was no great 
out pouring of emotion from the masses upon the death of 
Miriam.

This past week a friend of mine, Meir Weiss, was niftar 
at the tender age of  27. It was hard for all of us to compre-
hend how such a young, vibrant, energetic and loving hus-
band can be taken from the world with so much left to offer. 

It was sudden and tragic yet oh so impactful. Although the 
pain and shock was so great and it was so sudden that none 
of us had much time to process, there was something to be 
learned. When a young life that’s so precious and vibrant is 
snuffed out it can serve as a reminder for us to accomplish 
all that we can in our allotted time here. We get complacent 
and think that we can push things off till tomorrow or perhaps 
even worse that it’s not our objective to accomplish in this 
world. Meir was the type of askin that we would read about in 
a book. He did so much behind the scenes for guys that most 
people didn’t bother helping. The stories about him of how he 
brought smiles to people’s faces just by walking into a room 
or that he always maintained an upbeat attitude even under 
duress and in hectic times. We won’t be able to duplicate his 
actions nor the cavalier persona he had toward any hard situ-
ation, however what we can imitate is his can-do attitude and 
his will to accomplish. We must do what we can today and let 
the world mourn us when we’re gone that we can’t do more, 
rather than have the world mourn us when we’re gone for 
what we should have done more. 

R’ Moishe Wiederman

Rabbi Berach Steinfeld
FOOD UNDER BED

Anybody familiar with the summer camping experience 
is aware of the lack of space in most bunkhouses. I 

therefore would like to discuss the topic of food that is kept 
under the bed.

The laws concerning a person who dies in a tent is discussed 
in this week’s parsha, Perek Yud Tes, posuk yud daled. Is there 
a correlation between death and sleep, which is one sixtieth 
of death? The Shulchan Aruch in Yoreh Deah, siman kuf tes 
zayin, seif koton heh based on the Gemara in Pesachim, daf 
kuf yud bais paskens that a person may not eat food that was 
kept under the bed as they have a “ruach raah.” The Toras 
Chaim in Bava Basra explains that the reason one may not 
put food under the bed is because we know when a person 
sleeps he is like one sixtieth of death. The neshama leaves 
his body therefore enabling a ruach ra’ah to enter that void. 
That is the reason why one must do netilas yadayim in the 
morning; to remove the ruach hatumah. While one is sleeping 
he is “ma’hil “ (like a tent over) the food like an ohel of a dead 
person; thereby rendering the food tamei.

The Poskim argue whether this is only lekatchila or 
even b’dieved. The Shvus Yaakov in Chelek Bais, siman kuf 
heh says that putting food under a bed is davka assur lekatchi-

lah. However, if food was kept under the bed already, it may 
be eaten. The Chida and the Divrei Yatziv hold that this applies 
even b’dieved and under no circumstances may one eat food 
that was kept under a bed.

One may wish to differentiate whether the following sce-
nario would have the same ruling or not. Is food that was un-
der the pillow a person was laying on considered the same as 
being under the bed or not? Similarly, one may wonder about 
food that was in one’s pocket and they fell asleep with it there. 
Does it have the same halachic ruling as food that was under 
a bed?

The Shailos U’teshuvos Ein Yitzchok in Orach Chaim, 
siman chof daled, ois tes brings proof that food under the 
bed is not forbidden b’dieved. The Midrash in Eicha says 
that a “chemes” (flask) has two purposes. First, it can store 
flour. Secondly, you can use it under your head. From this mi-
drash we see that a flask can be used as a pillow. Therefore the 
same ruling would apply to food under a bed. The same logic 
may be applies to food kept under a bed. There is therefore no 
difference between food under the bed or pillow and having 
some food in your pocket.

The Sdei Chemed argues with this and says that since 
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the midrash says it serves two things it is as if it said it serves 
as a holder for flour “or” a pillow, but it does not say you 
could use the flour as a pillow. In addition, he argues with 
the Ein Yitzchok that there is definitely a difference between 
under the bed and under the pillow. He holds that under the 
bed is a place of ruach ra’ah similar to a bathroom where 
some hold even if you just enter you must wash your hands. 
This machlokes would also bring about another difference 
in halacha. What is the halacha if one did not sleep in the 
bed and food was kept under it? According to the Ein Yitz-
chok it would not be tamei as he would say like the To-
ras Chaim that the reason it becomes tamei is because 

sleeping is like one sixtieth of death. Conversely, the Sdei 
Chemed would say it has nothing to do with sleeping; it is 
a makom of tumah whether one slept t here or not. The Sdei 
Chemed brings a proof from the Gemara in Bava Basra that 
says that a bed of a Talmid Chacham should only have shoes 
underneath it, and the Gemara does not differentiate between 
a Talmid Chacham sleeping on it or not.

The bottom line is that the bottom of the bed is not a place 
for food.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@gmail.
com or Berachsteinfeldscorner@gmail.com 
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