
A Nation Forever 
remain a nation forever and survive all the de-
struction? Hashem then told Moshe to throw the 

gold into a fire, and the menorah emerged. The 
Chofetz Chaim explains that not only would it be 
possible, but the fires of destruction themselves 

would actually guarantee Klal Yisrael’s survival. 
The suffering we have historically endured pre-
serves our identity as Yidden and allows us to 
remain a nation forever.  

This lesson is a major theme of the upcoming 

Yomim Tovim of Purim and Pesach. Chazal say 
that the decrees of Haman and Pharoh were is-
sued precisely when the Yidden of those eras 
started to mix with the other nations. The pur-
pose of the terrible decrees carried out against 
the Yidden was to protect them from getting lost 

amongst the other nations. The suffering served 
to separate them and preserve them as Klal Yis-

rael, the chosen nation.  

Our generation too suffers from the anti-

Semitism of the many nations that seek our de-
struction. We must realize that it is for our good, 
internalize the message to strengthen in Torah 

and mitzvos and act with the proper kedushah 
befitting Klal Yisrael. The more we strengthen 
and separate ourselves from the other nations, 

the less the need for their relentless persecution. 

Rabbi Norman learns daily at the kollel. 

“Vaya’as es hamenorah” 

The Midrash says that Moshe Rabbeinu had diffi-
culty making the menorah until Hashem told him 
to throw the chunk of gold into a fire; when he 

did so, the menorah emerged fully formed. 

The Chofetz Chaim questions Moshe’s inability to 

make the menorah, considering that he was able 
to create all the other keilim of the Mishkan in 

full detail. The Chofetz Chaim answers that  
Moshe Rabbeinu was certainly able to make the 
menorah with all its physical details. However, 

each of the keilim of the Mishkan also brought 
its own spiritual influence to Klal Yisroel. The 
aron brought the influence of wisdom, the shul-
chan brought gashmiyus, and the mizbeiach 
brought closeness to Hashem. The menorah 
channeled the influence of nitzchiyus, as repre-
sented by the ner tamid, the eternal flame that 
never extinguished. The fact that Klal Yisrael will 
remain a nation forever and never cease to exist 

was established through the menorah. 

When Moshe Rabbeinu came to make the meno-

rah, he foresaw with Ruach Hakodesh all the 
suffering the Yidden will endure. He saw that 
throughout all the generations the other nations 

will try to wipe out Klal Yisrael; he couldn’t un-
derstand how it would be possible for him to 

make a menorah to bring nitzchiyus to Klal Yisra-
el. How would it be possible for Klal Yisrael to 
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When does the obligation begin?When does the obligation begin?When does the obligation begin?When does the obligation begin? 
The obligation to put up a mezuzah does not fall on the owner 
of the house, but rather on the one who is living in the house 
(Pesachim 4a, Baba Metzia 102a).  One who owns the house he 
is living in, or is renting in Eretz Yisroel, is required to put up 
mezuzos on the very first day that he moves in (Shulchan Aruch 
286:22, see below about one renting a residence in Chutz L’Ar-
etz). However, if he waits until he moves in, he has a new obli-
gation every moment, and there is a time pressure to put up a 
mezuzah. Is one able to put it up at an earlier time, before 
actually moving in? The Magen Avraham (19:1, quoted in the 
Mishnah Berurah 19:4) writes that one is obligated to put up 
mezuzos only after he is already living in the house. Many 
Poskim follow the simple reading of the Magen Avraham, that 
the mezuzah is to be put up only on the day one moves in. 
However, there are other opinions found in the Poskim. The 
Har Tzvi (YD 235) and R. Chaim Kanievsky (Mezuzos Beisecha 
286:78) state that moving one’s furniture into the house is 
considered the beginning of his living there, and from that 
point on he may put up a mezuzah. Dayan Weiss zt”l (Minchas 
Yitzchak 10:93) and Rav Shternbuch shlit”a (Vol. 2:544) also 

follow a variant of this opinion.  

The Aruch HaShulchan (289:4) writes that the minhag seems to 
be to put it up before actually moving anything in, as long as 
one is planning to live there. (See R. Kanievsky ibid siman 52 
who brings support for this opinion) R. S.Z. Auerbach ruled the 

same way (Halichos Shlomo Tefillah 23 note 54).  

When does a renter put up When does a renter put up When does a renter put up When does a renter put up mezuzosmezuzosmezuzosmezuzos????    
One who rents a residence outside of Eretz Yisroel is only obli-
gated in mezuzah after 30 days (SA ibid). This means that his 
obligation starts on day 31, not on the 30th day itself. The 
count begins whenever one starts living there, which will de-
pend on the discussion above regarding a home owner. Even if 
the move takes place right before sunset, that day will count 
as the first day. The Pischei Teshuvah (286:18) writes that the 
thirty days must be consecutive. At first glance this is very rel-
evant, as most young couples do not stay in their rented apart-
ment for a full month without going somewhere else for a day 
or two. However, the Poskim explain that as long as they have 
not “uprooted their living there,” meaning that they leave 
their belongings in the apartment, their days of residence are 

considered to be consecutive (see Da’as Kedoshim ibid 30). 

One borrowing a house from someone else is also obligated in 
mezuzah after thirty days (Rema ibid). If he is only able to live 
there for limited time periods, for example, only on weekdays 
and not on Shabbos, some Poskim rule that he is not considered 
a true resident of the house and is not obligated in mezuzah 

(Orchos Rabbeinu 3:23).  

The Nachalas Tzvi (on Shulchan Aruch ibid) derives from the 
wording of the Derech HaChaim (siddur of the author of the 
Nesivos) that if one knows in advance that he will be living 

there for more than thirty days (for example, he signs a 
contract for an extended period of time), he is obligated in 
mezuzah right away, not after thirty days. The Aruch 
HaShulchan (286:49) and R. Moshe (Igros YD 1:179) rule 
that one should follow this opinion. R. Moshe adds that if 
the nature of the living quarters is such that it is very nor-
mal to back out, even if there is a signed contract, as was 
common with the old style bungalows, one would wait the 
full 30 days before putting up mezuzos. However, Rav Yaa-
kov Kaminetzsky zt”l encouraged people not to follow the 
Derech Hachaim, out of concern over when to recite the 

berachah, as will be explained below (R. Zucker Shlit”a). 

 There is a machlokes amongst the Poskim regarding one 
who is following the opinion of the Derech HaChaim, when 
to recite the brachah (see Pischei Teshuvah ibid). Some 
Poskim rule that one to put mezuzos up right away with a 
brachah (Ar”H ibid). Rav Moshe (ibid) writes that it would 
be better not to recite a brachah at that time. When he 
reaches the thirty-first day, he will be obligated according 
to all opinions and could theoretically perform the mitzvah 
with a brachah. However, because the mitzvah has already 

been performed, he can no longer recite the brachah.  

Rav Moshe (ibid) writes that since he has not yet fulfilled 
his obligation of reciting a brachah, he may do so at that 
time without the need to do any new action. However, 
most Poskim do not use this approach. There are different 
solutions offered that would enable one to recite a brachah 

on the thirty first day. 

 One suggestion made by the Poskim (Da’as Kedoshim 
286:23, Har Tzvi OC: 18, Koveitz Teshuvos 1:116, Minchas 
Shlomo 2:97:24) is that since all he needs is a small action 
involving the mitzvah, he should remove the mezuzah from 
the post and put it back on with a brachah. However, some 
Acharonim seem to maintain that when one is removing a 
mezuzah with intention to put it back up again right away, 
a new brachah is not required (see R. Akiva Eiger to Shach 
286:25, Derech Chaim, although see Har Tzvi ibid who ar-

gues why their words are not applicable to our case).  

Another solution would be to remove the mezuzah and ex-
change it with a mezuzah that is on a different post. That 
action will be sufficient to require a brachah (Minchas 
Yitzchak 9:105, Shevet Levi 2:158:4 from the Maharam Shik 
YD 286, see Halichos Shlomo Tefillah 4:#10). One who does 
follow this solution should be careful to ensure that no me-
zuzah gets downgraded from being used in a doorway 
where the obligation is more severe to a doorway where 
the obligation is less severe. This is applicable if one mezu-
zah was put up in a doorway that unanimously requires a 
mezuzah, while a second one was in a place that is subject 
to a dispute in the Poskim. One example would be a room 
with a door which is obligated according to all Poskim, 
while a room without a door is cited in the Shulchan Aruch 
(286:15) as a dispute in the Rishonim. One should not take 
the mezuzah from the room with a door and put it on the 

doorway that does not have a door. 

Rabbi Kaufman is a full-time member of the kollel. 


