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SHIRAS HAAZINU 

Layout of HaAzinu in the Sefer Torah: 

Most Sifrei Torah are written with columns of 42 lines each “page”. The “page” containing Parsha HaAzinu has 

the last 6 lines of VaYelech, starting with the word V’AIDA ואעידה. Then a line 

is left blank. 

The remaining 35 lines are the first “half” of the “song” of HaAzinu, with each 

line written in two parts with a space between them (more later on this aspect). 

Then the remaining 35 lines of the second half of the “song,” begin the next 

“page”, again with the pattern of two parts with a space between them. This is 

followed by another blank line and then 6 “regular” lines of Torah text.  Parshas 

HaAzinu (with approximately 14 lines of “regular” text) concludes on the next 

page. 

Structure of Shiras (“Song”) of HaAzinu: 

The first part of each verse is written on the right side and a large space is left in the middle.  The next part of the 

each verse is then written on the left side.  Usually 2-5 

words in each section.  Some verses are written in two 

parts, others in four parts. This leaves two columns of 

writing encasing a blank middle.  This configuration is 

called "אריח על גבי אריח ולבינה על גבי לבינה" (a half-brick 

upon a half-brick of writing and a full brick upon a full 

brick of blank space).    

The 43 verses of the Shirah comprise the first six of the 

seven weekly “aliyos laTorah.”  Also, the Gemara (Rosh HaShana 31a) says that the chant of the Leviim for the 

Shabbos Musaf was the Shiras HaAzinu.  Rabbi Chonon bar Rovo in the name of Rav says the Shira was divided 

into six sections.  The acronym for the first words of these six sections is הזי"ז ל"ך. And also this same concept 

applies to the synagogue (Rashi explains the same six sections are read in the synagogue on Shabbos). 

The division of הזי"ו ל"ך has six major opinions: 

(43-40כי אשא ) (39-29לו חכמו )  (28-19וירא )  (18-13ירכיבהו )  (12-7זכור )  (6-1האזינו )   בה"ג רמב"ם 

(43-36כי ידין ) ( -15וישמן ) לו חכמו   מסכת סופרים האזינו זכור ירכיבהו 

( -27לולי ) כי ידין  רש"י תוס' האזינו זכור ירכיבהו וירא 

 ר"ח ערוך האזינו זכור ירכיבהו וירא לו חכמו כי ידין

( -10) הומצאי וישמן לולי כי אשא  רה"ג האזינו זכור 

 ריב"ן האזינו זכור ירכיבהו וירא לולי כי אשא

 

Five people called up to read the Torah on Rosh HaShana    –ה  

Seven people called up to the Torah when Rosh HaShana occurs on Shabbos    - ז  

  Ten days of Teshuvah    י-  

Six people called to read the Torah on Yom HaKipur    -ו   

Thirty notes in the basic requirement of Shofar on Rosh HaShana    ל-  

Twenty days of fast from Rosh Chodesh Elul until Yom HaKipur    כ-  

 

Six “Pages” in the Sefer Torah have a 

first word set by tradition:  בי"ה שמ"ו 

 Bereshis (first word of Torah) – ב

 Yehuda (Parshas VaYechi)  - י

 HaBa’im (Parshas B’Shalach) – ה

 Shmor Lecha (Parshas Ki Sisa) – ש

 Mah Tovu (Parshas Balak) – מ

 V’aida (Parshas VaYelech) – ו

Examples of half-brick upon half-brick: 

Shiras HaAzinu; Shiras Yehoshua - Defeat of the 31 

kings; 10 sons of Haman 

A second configuration is 2 half-bricks with space in 

between & the next line a word, space, one long 

brick, space, word.  Examples: 

Shiras ha'Yam, Shiras Devorah, Shiras Dovid 

 הזי"ו ל"ך גמטריא ע"ח

This mnemonic is 

for the 78 

Tzadikim at that 

time that were 

involved in 

creation of the 

Shira HaAzinu 

 מחזור ויטרי

 )מחזור ויטרי(



CHIDUSH 
The Gemara (Kidushin 31a) states that the Torah has 5,888 verses.  However, according to our Mesorah the Torah 

has 5,845 verses. How do we reconcile these counts? 

The Torah journal Pri Eitz T'morim, Tishrei 5743 issue, #221 explains the discrepancy of 43 verses as follows: 

We have 43 verses in the song of Haazinu. Each verse has a gap of space in the middle of the verse after the 

cantillation "ESNACHTO," which is normally a mid-sentence stop, similar to a comma. Since we have a 

combination of both an ESNACHTO and a gap of space, these two divisions combined render each of the 43 

verses as if they were two verses. This would bring the total number of verses in the Torah to 5,888, the 

original text in the Gemara. 

DEEPER INSIGHTS 
The Gemara (Rosh Hashana 31a) tells us that the Shiras HaAzinu was said in six parts by the Leviim while the 

Shabbos Musafim were being offered. So it was done in the reading in the synagogue (with the seventh reading 

being the balance of the Parsha).  The commentators bring an insight that the six (seven) parts are connected 

to the special Psalms )שיר של יום(   said each day by the Leviim in the Mikdash (and in our morning prayers).  

Further, these six (seven) parts are connected to the days of Creation.    ,לבוש, לקוטי שיחות חלק כד( )טור  

 ימי מעשה בראשית

Days of Creation 

 שיר של יום

Special Psalm of the Day 

 פרשת האזינו

Shiras HaAzinu 

Day One  

HaShem acquired the universe 

as its sole occupant 

Psalm 24 

 לה' הארץ ומלואה תבל ויושבי בה

To HaShem was the earth for the 

purpose of those that (would 

ultimately) dwell in it 

Verses 1-6 ה 
“My Doctrine shall drop as rain” 

(Rashi) The Torah that I gave to the Jews 

is the life of the world 

“Is He not your Father that acquired you” 

Second Day 

HaShem created the firmament 

which divided establishing His 

place to Rule over the creations 

Psalm 48 

 גדול ה' ומהולל מאד בעיר אלקינו הר קדשו

Division on earth between the 

place of the Shechinah is manifest 

in the rest of the world 

Verses 7-12 ז 
“When He gave the nations their 

inheritance…for the portion of G-d is 

His people, Yaacov is the lot of His 

inheritance” 

Third Day 

G-d contained the waters, 

exposing the land, thus 

preparing the place for the His 

testifiers (the Jews) 

Psalm 82 

ל בקרב אלקים ישפוט-דת אאלקים נצב בע  

G-d stood and became separate and 

hidden for the ultimate purpose of 

judgment through Torah 

Verses 13-18 י 
“He settled them on the peak of the 

earth (the land of Israel)” 

“but you forgot G-d Who delivered 

you” 

Fourth Day 

Placement of the sun and the 

moon as servants of G-d, and in 

the future He would punish 

those that worshiped these 

luminaries 

Psalm 94 

ל נקמות הופיע-ל נקמות ה' א-א  

Vengeance against the wicked 

and weak-willed that do not 

recognize the Creator 

Verses 19-28 ו 
Potential punishments of the Jews for 

not following Torah as a means of 

provoking Teshuvah 

Fifth Day 

Creation of the many species of 

birds 

Psalm 81 

 הרנינו לאלקים עוזנו הריעו לאלקי יעקב

Upon seeing the diverse, 

wondrous creations, we are 

uplifted to sign praise to G-d 

Verses 29-39 ל 

“If they were wise, they would 

understand this” 

Words of comfort 

Sixth Day 

Completion of the creations, 

Man, whose mission is to 

recognize G-d as King 

Psalm 93 

 ה' מלך גאות לבש לבש ה' עוז התאזר

 

Verses 40-43 ך 

Upon Teshuvah of the Jews,  

Seventh Day 

Shabbos of the Creation 

Psalm 92 

Shabbos of the week 

Balance of Parsha 

Conclusion of Moshe’s mission 
 



CALLING IN THE NAME OF G-D 

י ב, גפרק ל דברים ם  כִּ אֹל ה'שֵׁ ינּוקֶאְקָרא ָהבּו ֹגֶדל לֵׁ  

When I pronounce G-d’s name, give greatness to our G-d 

Yuma 37a 

When Moshe began to tell over the Shira (of HaAzinu), he told Yisrael I will make 

a blessing and you will answer after it, amen.  This is the intent of “I will call”, to 

make a beginning blessing prior to learning Torah. 

Rashi 

 in this verse means “when.” Until this point Moshe spoke to the Heavens and "כי"

the Earth.  In this verse he begins to speak to the Jews that when you enter the land, 

you need to provide greatness to the name of G-d by answering ברוך שם כבוד מלכותו 

after a blessing in the Mikdash and amen when outside of the Mikdash. 

Targum 

Unkelos 
The word "אקרא" does not mean “I will call” but means “I will pray.”  

Daas 

Yonasan 

Moshe teaches the proper method of calling to HaShem.  One does simply jump into 

song of praise with immediate mention of the Holy name. One must preface the 

calling with a proper introduction of 85 letters and 21 words (in the first two verses 

of the Shira until this third verse).  This is the exact number of letters and words 

found in the Parsha of ויהי בנסוע. 

Chizkuni 

Chaza”l established that in each of the Kedusha responses one says at least 21 words 

and 85 letters prior to mentioning the name of G-d.  

 .has exactly 21 words and 85 letters (Askenazi nusach) נקדש שמך

 .has 22 words and 85 letters (Sefardi/Chasidic nusach) נקדישך 

Ibn Ezra 
Moshe is still talking to the Heavens and the Earth (from prior two verses) that in 

recognizing their greatness they recount the praise of their Creator. 

Paneach 

Raza 

When one recounts the praises of G-d regarding the future functions of the Creation 

whether for good or for bad, one should respond by attributing greatness to HaShem 

and not have thoughts regarding the matter. 

Minchah 

Belulah 

The word "כי" in this verse means to give a reason. When Moshe began “Listen the 

Heavens”, the worlds objected and made a commotion. Therefore, Moshe said that 

“the name of HaShem I call” and the worlds were quiet, listening to Moshe. 

Tzur 

Hamor 

This forthcoming song of Moshe is composed of the names of G-d.  The Song 

contains 42 verses and each verse corresponded to a letter from the 42-letter name 

of G-d. (third letter is "ג" as in the word גדל) 

R’ Efraim 
“Give greatness” הבו (Gematria of 13) indicates that one begins Divine service upon 

reaching the age of 13, becoming fit to lead the services at a minyan. 

Berachos 

48a 

Three that eat together are obligated to make a “Ziman” (formal invite to bless 

together); הבו plural (minimum of two) and אקרא one that invites = three. 

According the Askenazi nusach “Ki Shem HaShem Ekra” appears before “HaShem S’fasai 

Tiftach” at the start of the Amida only for Mincha and Musaf, but is not said for Shacharis or Ma'ariv. 

The simple reason is that in Shacharis and Ma'ariv, the blessing of “Ga’al Yisrael” is said before the 

Amida and saying “Ki Shem” would be an invalid interruption between Ga’al Yisrael and the Amida. 

However, in Musaf and Mincha, “Ga’al Yisrael” is not present (Kaddish is said before the Amida). 

Therefore, it is acceptable to say “Ki Shem” there. The recitation of “Ki Shem” is found in the 

Machzor Vitri, but not in the siddurim of Rav Amram Gaon or Saadia Gaon. The Rambam omits 

both “Ki Shem” and “HaShem S’fasai.” The words are a meaningful preamble to our tefillos since 

we seek to ascribe greatness to G-d when we mention His name acknowledging that His ways are 

just, His word is true and His prophesies of Redemption will come true. 

 



THE RIGHTEOUS JUDGE 
Devarim 32,4 

ל ֳעלֹו ִכי כָּ ִמים פָּ ט -ַהּצּור תָּ פָּ יו ִמשְּ כָּ רָּ ר הּוא ל-אדְּ יָּשָּ ֶול ַצִדיק וְּ ֵאין עָּ ה וְּ ֱאמּונָּ  

Rashi 

Though He is powerful like a Rock, His acts of retribution are perfectly balanced, 

for all His ways are just; G-d is faithful to reward the righteous ones in the next 

world and He even rewards the wicked in this world without injustice; all 

acknowledge that He is righteous and upright in judgment. 

Onkelus 

The verse makes a statement and the reason follows; the Rock that His work is 

complete for the sake of all His ways are just. He is faithful to those He deals with 

since He is righteous and direct. 

Daas Yonasan 

When Moshe ascended to the heavens he saw that HaShem split His activities into 

four parts of the day. During the first He is involved in Torah study, the second in 

judgment, the third in matching up people for marriage (and deciding whom to 

elevate and whom to lower), and the fourth He is involved in supplying sustenance 

to all His creations.  

These four points are alluded to in the four sections of our verse.  

(1) "Tomim" refers to the Torah, which is called "t'mimoh." (2) "Ki chol drochov 

mishpot" clearly indicates judgment. (3) "V'ein o'vel" refers to properly matching 

up couples, as per the Gemara Sotoh 2a, that people are matched up with whom 

they deserve, based on their behaviour. (4) "Tzadik" refers to one who sustains the 

world, as we find that Noach is called "tzadik" and he sustained all the creatures 

in the ark. Yoseif is likewise called "tzadik," and he also sustained Egypt and the 

surrounding countries. Hashem is also caaled "Tzadik" in relation to His 

sustaining the world, as per the verse in Tehillim 145, "Po'sei'ach es yo'decho 

umasbia l'chol chai rotzone, "TZADIK HaShem."  

Torah Shlemah 

A Jewish custom is that when a Jew dies, we speak of the righteous judgment of G-

d by saying "HaTzur tomim po'olo". This is a very old custom based on the 

Gemara (Avodah Zara 18a) The Roman authorities charged R. Chanina ben 

Tradyon 'why did you engage in Torah?' R. Chanina answered that HaShem 

commanded me to do so. It was decreed that he be burned, for he was Hogeh the 

letters of HaShem's name (Rashi - he expounded them; Tosfos - he pronounced 

His name as it is written). When he was taken out for his punishment, Rabbi 

Chanina justified HaShem's decree saying "Ha'Tzur Tamim Pa'alo..." Explanation 

of this action is that the Judge of the world is called Tzur, a rock, a substance that 

became very hard.  Similarly, when HaShem becomes a Judge due to our sins, the 

Merciful G-d has now turned from mercy to strict judgment. 

Rabbi Bachaye 

Moshe alludes to the creation of Adom haRishon and his sin and punishment.  His 

actions caused pain )צר( to the world. Originally HaShem created Adom that all 

his work would to be perfect and serve HaShem.  Due to his sin which resulted in 

the punishments since all of Hashem’s ways are proper judgment; G-d is faithful 

that He exists while the generations of people change; He is righteous and upright. 

Rabbenu Efraim 
Relationship between צור (rock) and צייר (artist). HaShem is the ultimate Artist, the 

creator of a wonderful and beautiful universe. 

Gr”a 

This verse alludes to the three main items creation: עולם, שנה, נפש עש"ן - .  

"HaTzur tomim po'olo" – time: prior to creation nothing was lacking. 

“Kel emunah” – soul; faithful to revive the dead. 

"V'ein o'vel" – world: place where all His Ways are recognized. 



 

Yalkut Meam 

Loeiz 

The Gemara Berachos 7a discusses the subject of "tzadik v'ra lo," why seemingly 

bad things happen to good people. HaShem imparted of His wisdom to Moshe and 

allowed him to understand HaShem's ways of justice that He is never unfair. 

Others do not comprehend this. This subject is on the minds of many. It is related 

that two people came to the Ibn Ezra with a monetary dispute, and once they were 

there they also asked this question, not only posing it as a question, but with their 

intonations indicating that they had a great complaint against HaShem for such 

seeming injustice. Their monetary question was as follows: They had been 

traveling together and sat down to eat. Another traveler came upon them and told 

them that he had no food with him and that he was starving. He told them that he 

did have money with him and would pay them for whatever they would give him. 

They agreed to his offer. One of these two had three loaves of bread, while the 

other had two. All loaves were the same size. They equally consumed all the bread. 

The man who had no food left them with five gold coins. The person who owned 

the three loaves felt that he deserved three coins, as he had started off with three 

loaves and that his friend deserved two coins, as he owned two loaves. His friend 

disagreed, stating that since the third party consumed an equal amount from both 

of their breads, he and his friend should each receive 2 ½ coins. The Ibn Ezra ruled 

that the owner of the three loaves deserves four coins, while the owner of the two 

loaves deserves only one coin. Both of the litigants responded that the Ibn Ezra 

does not know how to rule properly, as he awarded one of the men even more than 

he felt he deserved. The Ibn Ezra explained his position quite simply. Since each 

of the three people who had partaken of the breads ate an equal amount, let us 

calculate as follows: The five breads can be considered as 15 portions if we split 

each loaf into three. Each of the three people ate five portions. The owner of the 

three breads owned 9 portions while the owner of the two breads owned 6 portions. 

The owner of the 9 portions ate five portions and gave away 4 portions, while the 

owner of the 6 portions ate 5 portions and gave away only 1 portion. It thus makes 

perfect sense to give 4 coins to the owner of the three breads and only 1 coin to 

the owner of the two breads. The Ibn Ezra ended by telling these two people that 

if they could not fathom the judgment of a mere flesh and blood human being 

whose judgment was actually quite simple to comprehend, how could they expect 

to understand the depth of HaShem's rightful judgment, let alone voice a complaint 

against HaShem. "Mish'p'tei HaShem emes tzodku yachdov" (Tehillim 19:10). 

Rabbi Shimon of 

Yarislov 

He lived to a very old age. He was asked the question "Ba'meh he'erachto yomim" 

(see Gemara Taanis 20b, Megilah 27b, 28a, Sotah 39a) - what did you do to 

deserve to live to such a ripe old age? He answered that he never once complained 

about anything that HaShem did to him. This was because he was absolutely 

convinced that all that HaShem did to him was deserved and calculated. He 

continued: "When a person questions HaShem's actions and complains, he is given 

an answer. However, to comprehend the answer he must be removed from this 

beclouded and confusing world to see the truth. This necessitates bringing him to 

heaven, i.e. dying, and showing him the fairness of all that has been meted out to 

him.” 

 

 

 

 



 

SOURCE OF LIFE 

ים עמדי אני אמית ואחיה מחצתי ואני ארפא ואין מידי מצילקראו עתה כי אני אני הוא ואין אל  

See now that it is Me; I am the One! There is no other G-d besides me. I cause death and I bring to life; I injure 

and I heal; and no one can rescue from My Hand. (Devarim 32,39) 

"R'u atoh ki ani ani hu" – See now that it is Me 

See in order to immediately repent ("atah" refers to teshuvah). “I am I.” I remain the same as your sins do not 

ch"v diminish HaShem in any manner. Thus, verse clarifies that just as before you have sinned I was close to you, 

so too, I remain the same, eager to be close to you. All I ask of you is to repent. (Rabbi Hersch Lisker in Ach Pri 

Svuoh)  

"R'u ki ani ani hu v'ein elohim imodi" - See that I indeed I am He and there is no other power with Me  

Rabbi Elazor of Amsterdam explains this according to what is written in the Rekanti and Megaleh Amukos. There 

are 955 strata of heavens. The first 900 strata have angels residing in them who ascend in greatness from strata to 

strata. However, the top fifty-five levels of heaven are devoid of angels. This is alluded to in the verse Devarim 

10:14, "Hein laShem hashomayim ushmei hashomayim." "Hein" equals fifty-five, so the verse is saying that the 

fifty-five heavens closest to HaShem are uniquely His with no angels residing there. Rabbi Elazor of Amsterdam 

says that Moshe pierced through all 955 levels of heaven with the power of the verses of Devarim, which total 

955 verses. From our verse "R'u" until the completion of the Torah there are fifty-five verses. As Moshe penetrated 

each heaven with another verse of Devarim, he saw angels at each level until he reached level 901. In our verse 

which is the 901st verse of Devarim, Moshe is saying, "See that I am He," meaning that HaShem is here alone, 

"v'ein elohim imodi," and there is no other power with Me, as from this level and upwards, no angels reside.  

As an aside, the Divrei Chanoch says that with this piece of information that there are 55 strata of heavens that 

are uniquely HaShem's residence above the 500 strata of heavens that are shared with angels, we can penetrate 

the words of the Ibn Ezra on Koheles 5:7. On the words "Govoah al govoah" “the heights upon the heights”, Ibn 

Ezra comments that he who knows the hidden secret of HaShem knows that they are fifty-five. These words are 

very cryptic. According to the above he might very well be referring to the highest 55 strata of the heavens, the 

"high above high."  

Ani Ani – I indeed I am  

Rabbi Shlomo Kluger asks that the repetition of the word "ani" is not explained according to the above insight. 

He offers that Rashi in numerous places in the Torah on the words "Ani HaShem" explains these words to mean 

either "I am trustworthy to carry out retribution," or "I am trustworthy to give a reward." (REWARD: Shmos 6:2, 

Vayikrah 18:5, 18:6, 19:16, 22:33, 23:22, 26:2 - PUNISHMENT: Shmos 6:2, Vayikrah 19:16, Bemidbar 

15:41)How indeed can the same words connote totally opposite concepts, reward and punishment? We must say 

that even punishment is to be considered a positive act, as it either prods a person to walk the straight and narrow 

or cleanses his sins.  

This is the intention of these words in our verse. See that "ani" when used by retribution and "ani" when used by 

reward are both positive, "v'ein Elokim imodi," there is no negative punishment involved, as the word "Elokim," 

which connotes strict punishment, is not with Me, only the words "ani HaShem," the appellation of mercy. 

I cause death and I bring to life 

Proof of revival of the dead (Pesachim 68a) 

 

  



 

"I wounded and I heal, and there is no rescuer from My hand."  

It should have said the reverse, "There is no rescuer from My hand; I wound and I heal"? 

An ill chassid who many doctors were unable to help, desperately visited his Rebbe for a blessing and advice. He 

was told, "Consult the professor in the town of Anipoli. He will cure you." The ailing chassid spared no effort or 

money and made the arduous trip. Upon arrival, he was disappointed to learn that there was no professor, no 

doctor, and not even a medical attendant in the tiny hamlet of Anipoli. Dumbfounded, he returned to his Rebbe 

and told him that in Anipoli there were no medical experts.  

"Then tell me," asked the Rebbe, "What do the people of Anipoli do when someone, G-d forbid, is sick?"  

"What do they do?" said the chassid, "I suppose they have no other option but to trust in HaShem and ask Him to 

send the healing from Heaven."  

"He is the One," exclaimed the Rebbe. "That is the professor of Anipoli that I referred you to. Put your faith in 

HaShem and He who helps the people of Anipoli will surely help you too."  

HaShem is saying, "Machatzti" — "I wounded" — "ve'ani erpeh" — "and I heal," [when the person realizes that] 

"ve'ein miyadi matzil" — "there is no rescuer from My hand" — i.e. he honestly believes that it is not the doctors 

who bring healing, but HaShem.  

"Mochatzti vaani erpo"  

In the Amidah prayer (Shmoneh-Esrei) we say "R'fo'einu HaShem v'neiro'fei ...... ki s'hiloseinu Atoh." The words 

"ki s'hiloseinu Atoh" are most puzzling. Why do we mention that because HaShem will heal us He is our praise? 

Why not say this by any of the other middle blessings, i.e. because You give us wisdom, forgive us, give us 

sustenance, etc.?  

Rabbi Yechezkel Abramski answers that it specifically because HaShem allows us to avail ourselves of doctors 

in pursuit of healing (Shmos 21:19) that there is the fear of attributing our healing only to the doctor and ch"v 

forgetting that it is truly HaShem Who has sent us our refuah. We therefore beseech HaShem to send us healing 

because we will remember that "You are our praise" and we will attribute it to HaShem. In a similar vein Tehilim 

107:18 describes those who are so sick that they have lost their appetite and are on the threshold of death. Verse 

20 says "Yishlach dvaro v'yirpo'eim," - He will send His word and will heal them, "vima'leit mish'chisosom," and 

He will chase away those who destroy them. This is usually understood as the sicknesses being chased away. 

However, it is possible to say that it refers to incompetent doctors who destroy the person with their modalities. 

Verse 21 says "Yodu laShem chasdo," - Their praises should have been to HaShem, however, v'nif'l'osov livnei 

odom," - His wonders of healing have been attributed to humans (the doctors). 

 

 

In this pasuk the word "Ani" is mentioned four times, which is an allusion to what the Gemara (Megillah 29a) 

says that HaShem is always with the Jewish people, and that even when they go into galut — exile — the 

Shechinah — Divine Presence — is there together with them. Since the exiles of the Jewish people are associated 

with four monarchies: Edom, i.e. Rome, Media/Persia, Babylon, and Greece, "Ani," which is a reference to the 

Shechinah, is written four times. 

 

  



TESHUVAH 
 

 

 

 

Story #1 (Menachos 44a) 

Once a man, who was very careful about the commandment of Tzitzis, heard about a harlot in one of the towns 

by the sea who charged four hundred gold coins. He sent her four hundred gold coins and appointed a day with 

her. When he came to her door the harlot’s maid told her, “The man who sent you four hundred gold coins is 

here and waiting at the door”; to which the harlot replied, “Let him come in”. 

When he came in she prepared for him seven beds, six of silver and one of gold; and between one bed and the 

other there were steps of silver, but the last were of gold. She then went up to the top bed and lay down upon 

it. He went up after her in his desire to sit be with her, when all of a sudden, the four fringes (Tzitzis) of his 

garment struck him across the face; whereupon he slipped off the bed and sat upon the ground. She said to him, 

“I will not leave until you tell me what blemish you saw in me.”  He replied, “never have I seen a woman as 

beautiful as you are; but there is one commandment which G-d has commanded us, it is called Tzitzis, and with 

regard to it the expression “I am the Lord your G-d” is written twice, signifying, I am He who will exact 

punishment in the future and I am He who will give reward in the future. The Tzitzis appeared to me as four 

witnesses.” 

She said, “I will not leave you until you tell me your name, the name of your town, the name of your teacher, the 

name of your school in which you study the Torah.” He wrote all this down and handed it to her. Thereupon 

she arose and divided her estate into three parts; one-third for the government, one-third to be distributed among 

the poor, and one third she-took with her in her hand; the bed clothes, however, she retained. She then came to 

the Beis HaMedrash (house of study) of Rabbi Chiya, and said to him, ‘Master, give instructions that they may 

make me a convert’. ‘My daughter’, he replied; ‘perhaps you have set your eyes on one of my students?’ She 

thereupon took out the paper and handed it to him. ‘Go’, said he ‘and enjoy your acquisition’…Those very 

bed-clothes which she had spread for the student for an illicit purpose she now spread out for him lawfully 

(they were married). 

Story #2 (Avodah Zara 17a)  

It was said of Elazar ben Durdia that there was no harlot in the world he did not have. Once, upon hearing that 

there was a certain harlot in one of the towns by the sea, he took a purse of gold coins and crossed seven rivers 

to reach her. As he was with her, she had flatulence and said, “As this gas will not return to its place, so will 

Elazar ben Durdia never be received in repentance.” 

He thereupon went and sat between two mountains and exclaimed: “O, mountains, plead for mercy for me!” They 

replied: “How shall we pray for thee? We stand in need of it ourselves, for it is said, “For the mountains shall 

depart and the hills be removed!”” He exclaimed: “Heaven and earth, plead for mercy for me! They, too, 

replied: How shall we pray for you? We stand in need of it ourselves, for it is said, “For the heavens shall 

vanish away like smoke, and the earth shall wax old like a garment.””. He then pleaded with the Sun and moon 

and the stars and constellations to plead for mercy on his behalf but they all gave the same answer. 

Then Elazar said, “Then it depends upon me alone!” Having placed his head between his knees, he wept aloud 

until his soul departed (he died). Then a bas-kol (voice from heaven) was heard proclaiming: ‘Rabbi Elazar 

ben Durdai is destined for the life of the world to come!’ When Rebbe heard this story, he wept and said: “One 

person may acquire eternal life after many years, and another person in but an hour!” Rebbe also said: “Not 

only are those who repent accepted but they are even called “Rabbi”!” 

 

QUESTION: 

Why in the first story does Rabbi Chiyah’s student do Teshuvah without dying and even merits marrying the 

harlot, but in the second story even though Rabbi Elazar ben Durdia does Teshuvah, the ending is more tragic? 



EXPLANATION: 

The possible difference is in the differing attitude and motivations of the two individuals with regard to 

Teshuvah.  Rabbi Chiyah’s student repents out of his appreciation for mitzvoth, for holiness.  He is able to 

weigh the infinite value of the spirit (his Tzitzis) against the fleeting pleasure of the physical.  This well- 

balanced approach brings him to Teshuvah without losing himself, and the parts of himself that are of value 

and can be used for holiness.  He will be able to elevate the physical by his connection to the spiritual, and 

indeed in the end of the story he truly does this, as the Talmud points out, by marrying the harlot and 

transforming the bed clothes that were illicit into those of a mitzvah. 

In the second story, in contrast, Rabbi Elazar ben Durdia is only moved to Teshuvah when the physical becomes 

repulsive, only when the harlot, the object of his desire, passes gas, and is thus suddenly stripped of her 

sensuality and the curtain of his idealization of her.  He does not have the spiritual tools with which to raise the 

physical and sanctify it, his obsession and desire are gone and he is left alone and empty. 

There are many motivations for Teshuvah.  Sometimes we feel empty and lost, grasping at straws. Teshuvah can 

emerge from there but it does not always sanctify one’s life, rather such Teshuvah often functions by jettisoning 

one’s current identity and replacing it with a different life.  In contrast one can add holiness to the life one 

already leads and let the mitzvoth not expunge who we are but sanctify us.   

Rav Kook says that Teshuvah is like electric shock therapy (today, let’s say chemotherapy instead). In the effort 

to defeat the yetzer hara, we quench also the yetzer ha-tov. (As often noted, many baalei Teshuvah, when they 

become religious, abandon many aspects of their entire identities, such as playing musical instruments, etc.) 

But as Rabbi Dr. Eliezer Berkovits says in Crisis and Faith (“A Jewish Sexual Ethics”), the yetzer hara is simply 

man’s vital force. Therefore, says Rav Kook, the ultimate goal of Teshuvah is not to quench the vital forces, 

but rather, to redirect those forces from the yetzer hara to the yetzer hatov. Mathematically, we’d say to change 

the force from negative to positive but retain the same absolute value. 

According to Rav Soloveitchik, the difference between Teshuvah m’ahava (from love) and m’yirah (from fear) 

is whether the Teshuvah cuts one off from his past entirely, forgetting his past and starting entirely anew; or 

whether he uses his past as a motivation, learning lessons from his past and using his past sinful experiences 

as positive educational material. The key to Teshuvah is that it changes one’s relationship to one’s own past, 

changing the meaning of the past, and changing one’s own identity. Therefore, G-d judges him differently. 

This all fits with Rav Kook as well. 

NAMES: 

Emek Hamelech Gate 1, Chapter 4 (Rabbi Naftali Hertz Bachrach, Germany, 17th Century): 

There is no man in Israel whose name does not emerge from our Holy Torah, either explicitly, or via numerical 

equivalence, or through the interchangeable letters. 

We have found that the perfect Sage, Ramban, had a student who was eating pork and indulging in all of his hearts 

lusts, and he asked Ramban: What will be my end? He replied with the verse: “I said that I would make an end 

of them, I will eradicate their remembrance from mankind,” (Haazinu 32:26). Each third letter spelled this 

students name, R’ Avner, and his end will be destruction. 

Thus, even the wicked are mentioned in the Torah according to their deeds, as our Sages say “Where is Haman 

mentioned in the Torah?” 

The Holy Arizal said: When a child is circumcised and named it is not just chance. Rather G-d places this name 

in the mouth of the father, and thus is the child inscribed under G-d’s Throne of Honor. 

Maharal: The name of Elazar ben Durdia alludes to his level of sin and his level of Teshuvah. Durdai דורדאי 

indicates the sediments of wine (Avodah Zara 34a); and a rasha is called chometz (vinegar).  Vinegar is not 

completely useless but has some benefit.  Whereas the dregs are not useful at all just like wanton sexual 

behavior has no benefit.  

The name Elazar )אלעזר( implies ל שעזרהו לשוב בתשובה-הא  that G-d would assist him to do Teshuvah.  Even though 

Elazar was in a very low state, once he starts the process of Teshuvah, HaShem would assist him (or any other 

sinner). 

Ben Yehoyada: Why was Elazar ben Durdia given the title Rabbi? Since his engaged and overpowered his Yetzer 

haRa, he was called Rabbi )רבי( same letters as רי"ב (contention). 



Five Methods in Avoda of Teshuvah 
 תשובה

An explanation by Rabbi Shalom DovBer 

 

The five letters of the word Teshuvah,  concluded Rabbi Shmuel to Rabbi Sholom DovBer, are five paths , תשובה

and methods in the avoda of Teshuvah, through which one arrives at actual repentance. 

“My father [Rabbi Sholom Dov-Ber] told me that the word Teshuvah is comprised of five letters, each signifying 

a path and a method in the avoda of Teshuvah, all to be realized, brought from potential to actual, through prayer”. 

He graciously elaborated on the five methods in brief: 

The first method of avodas haTeshuvah: 

 Tamim . . . , “You shall be sincere with G-d. This represents the avoda of Teshuvah that comes through-ת

sincerity.” (Devarim 18,13) Sincerity, or wholeness, takes any number of forms and has many levels. In 

reference to Teshuvah, the highest form is wholeness of heart; as Torah says of Avraham, You found his heart 

faithful before You,-the wholeness of heart called earnestness. 

The second method of avodas haTeshuvah: 

 Shiviti . . . , “I have set G-d (Havayeh) before me always. Havayeh indicates the creation of the universe and-ש

creatures.” (Tehillim 16,8) Creation and the sustenance of it all is in a unique manner, ex nihilo. This form of 

the avoda of Teshuvah results from one's constant awareness of the way in which the universe and all that is in 

it, is (constantly) brought into being. 

The third method of avodas haTeshuvah: 

 V'ahavta . . . , “Love your neighbor as yourself.” (VaYikra 19,18) The Alter Rebbe taught that this love is a-ו

means to achieve 'Love the Eternal, your G-d. Our Sages declared, 'Whoever is pleasing to man is pleasing to 

G-d. This service of Teshuvah stems from goodness of heart. 

The fourth method of avodash haTeshuvah: 

 B'chol . . . , “In all your ways, know Him.” (Mishlei 3,6) One who carefully observes all that happens to him-ב

and around him will see tangible evidence of G-d everywhere. Rabbi DovBer, the Mitteler Rebbe, pointed out 

the advantage, in this respect, of working folk over Torah students in that the former have more opportunity to 

witness the actual manifestations of G-d. This form of the service of Teshuvah comes from recognizing Divine 

Providence in the events of daily life. 

The fifth method of avodas haTeshuvah: 

 Hatznei'a . . . , “Walk discreetly with your G-d.” (Michah 6,8) One must take care not to be conspicuous or-ה

ostentatious in the slightest. It is said, Man should always be artful in piety. This artfulness lies in the ability to 

conceal one's piety. We know that a number of the early chasidim concealed their true selves, and when 

discovered were sincerely distressed. This is the avoda of Teshuvah that comes from hatznei'a lechet, being 

discreet. 

In summation, the five methods of the avoda of Teshuvah comprise five avenues in Divine service. Each one of 

the five paths is a comprehensive avenue to be followed in all phases of man's service of G-d, not in repentance 

alone. Each one flows from the well-spring flowing from the house of G-d -Chasidus.  

We can bring these paths from potentiality to actuality through the avoda of prayer, which is the foundation of 

effort and the pillar of deed. In this way, the Divine purpose of Creation, viz. the Holy One, blessed be He, desired 

to have an abode in the lowest world is fulfilled. 



 

LENGTH OF DAYS 

 כי לא דבר רק הוא מכם כי הוא חייכם ובדבר הזה תאריכו ימים על האדמה אשר אתם עברים את הירדן שמה לרשתה

For it is not an empty thing for you; rather it is your life. Through this thing, you will lengthen your days upon 

the land to which you are crossing over the Yarden, to take possession of. (Devarim 32,47) 

 

Berachos 24b: If one was walking in a filthy alley, he may not say Shema. If he was in the middle of saying it, he 

must pause. What is the reward of one who pauses? It says about him "uva'Davar ha'Zeh Ta'arichu Yamim." 

(His days will be lengthened). 

How does the Gemara know that the reward of long life results from not saying words of Kedusha when in 

an area of uncleanliness? The verse seems to apply to one who learns Torah would receive such a 

reward. 

Perisha: The verse uses the language of דבר הזה which is unclear regarding its reference.  We have another verse 

with this same wording  )בזה ואת מצותו הפר הכרת תכרת הנפש ההוא עונה בה 'כי דבר ה)במדבר טו,לא  “For he has 

disdained G-d’s word and violated His commandment; that soul will be utterly cut off and his sin is (still) 

within him.” Therefore, the verse in Devarim can now be understood that the one that honors the Torah by 

not learning in unclean areas merits to length of days. 

The Tur seems to understand this verse differently.  This verse is a continuation of the prior verses subject matter. 

Moshe is stressing that the Jews must bear witness to the Torah by guarding and observing )לשמור ולעשות( all 

the words of the Torah. The concept of "לעשות" is to be involved (learning) in the Torah.  The concept of 

 is to not engage in Torah learning in improper places (like places of filth). When one refrains from "לשמור"

learning in such places it is not a time of emptiness, but a fulfillment of the Torah, which is your life.  Thus, 

the guarding at such a time when one refrains from learning Torah in a filthy place is not a wasted time, but a 

fulfillment of engaging in Torah. 

Ben Yehoyada: In the sefer “Osios (letters) of Rabbi Akiva” it mentions that the letter Heh "ה" is the name of 

HaShem.  Why? This letter is tahor more than all the other letters.  Normally when a person speaks the 

formation of the letters involve different parts of the body (lips, tongue, teeth, throat, nose). These body parts 

are exposed to tumah (physically through the spit or spiritually through the expressions used).  However, the 

letter Heh none of the body parts are used to express this letter since it is only a breath, and remains tahor.  

Therefore, the Torah could have said “with this )זה( one lengthens his days.” However, the Torah adds a Heh 

 as if to say “if the Torah is to you like this letter Heh, that you engage in the Torah constantly and remove )הזה(

oneself from unclean places that would prevent learning, then one merits to the reward of lengthening of days. 

 

Rabbi Elazar Min Shach delivered a eulogy at the funeral of the Mashgiach of the Yeshiva, Rabbi Yechezkel Levenshtein. 

In his remarks, HaRav Shach mentioned that he never saw anyone who was as great a servant of G-d as was the Mashgiach.  

Afterwards, Rabbi Chaim Berman approached the Rosh HaYeshiva and wondered, for HaRav Shach had the privilege of 

seeing many of the outstanding Torah scholars and luminaries of pre-war Europe, including the Chafetz Chaim. How could 

he have said that he never had met anyone who was as outstanding in his service of G-d as HaRav Levenshtein, when he 

had seen and observed so many of the leaders of European Jewry? 

HaRav Shach responded and explained, “What I said was accurate. Every person who serves G-d with distinction has his 

own style and character. HaRav Levenshtein approached his mission as a total servant. If he did not personally feel 

comfortable with a particular situation, but the mitzvah called for it to be done, he did it with devotion. If he wanted to do 

something, but it was not needed for his service of G-d, he avoided it. He saw himself not as an independent entity, but 

rather as a servant who was always available to serve his Master. This is the nature of the service of G-d that we must all 

emulate!” 

  



COMPLETION OF THE TORAH 

 כי לא דבר רק הוא מכם )דברים לב, מז(

“For it is not an empty thing for you” (for which you will not be rewarded) 

Tiferes Shlomo explains the insight from this verse that the entire Torah is “from you”. Every Jew (600,000) has 

a connection to one of the 600,000 letters in the Torah.  And the Torah is not complete without each letter (or 

without each Jew) 

Verse in Tehillim (19, 8)  'תמימה משיבת נפשתורת ה  

 indicates Teshuvah משיבה

The completeness of the Torah requires the engagement of all the Jews.  Thus, the Torah assists the wayward 

Jews to do Teshuvah in order to achieve completion.  Since each letter of the Torah has an effect for each 

Jew, this provides a framework for each Jew to return to their Torah roots. 

Tiferes Shlomo explais the following Gemara according to this same understanding. 

Shimon ha’Amsoni was committed to the concept that each letter of the Torah has value and a connection to an 

individual Jew. Thus, he expounded every word “Es” which has no contribution to the translation and simple 

understanding of the Torah, but did have a connection to an individual Jew. 

When he reached the verse in Devarim (6,13) he considered that he was unaware that any individual (including 

himself) could have a connection to the concept of being feared liked HaShem.  However, when Rabbi Akiva 

expounded the verse publicly, all were not able to see that Rabbi Akiva’s soul was connection this letter in 

the Torah, and all could now understand how the fear of Talmidei Chachumim could be similar to the fear of 

G-d. 

Interestingly, the verse in Devarim 6,13, is repeated in Devarim 10,20 with small differences: 

 אתו תעבד ובשמו תשבע: ולהיך תירא -א ה' את יגו,
 ובשמו תשבע:   ובו תדבקלהיך תירא אתו תעבד -א ה' את כי,

Chizkuni asks the source of the difference.  He answers that the section containing the second verse contains 

some references to the ways of HaShem, and thus, the verse mentions ובו תדבק to provide extra emphasis.  

The first verse does not mention His Ways (and thus is not limited) and does not need the extra reinforcement. 

 The Gemara (Temurah 3b) states the first verse indicates a positive Mitzvah to when making – ובשמו תשבע

an oath, one only uses the name of G-d.  The second verse extends this Mitzvah of using only the name of 

G-d when one takes an oath to fulfill a Mitzvah. 

However, the same Gemara cites the beginning of these verses את ה' א-להיך תירא to state that one should 

not say the name of HaShem for no reason.  And the Shulchan Aruch (O.C. 156:1) codifies the law that one 

should be careful to avoid taking an oath even if swearing to the truth.  And the code mentions the incident 

with King Yanai for whom 1000 cities were destroyed as a result of the soldiers taking oaths even though 

they complied with the oaths. (Tanchuma) 

Therefore, the Torah Temimah says one should avoid taking oaths, but if one has to take an oath then the Mitzvah 

applies to only do so in the name of G-d. 

Pesachim 22b: 

1. (Beraisa): Shimon ha'Amsoni used to expound every 'Es' in the Torah [to include 

something]; for "Es HaShem Elokecha Tira" (Devarim 6, 13), he found nothing to include 

[that should be feared like HaShem].  

2. His Talmidim: If so, how can you justify what you expounded from [other occurrences of 

the word] 'Es'?  

3. R. Shimon: Indeed, I retract all of them! Just as I will receive reward for what I expounded 

(at the time, I believed that it was true), I will be rewarded for retracting.  

4. R. Akiva: "Es HaShem Elokecha Tira" includes [fearing] Chachamim.  

 



 

HEAVENS & EARTH TESTIFY 

ינּו לב, אפרק  דברים י ַהֲאזִּ ְמרֵׁ ְשַמע ָהָאֶרץ אִּ ָרה ְותִּ ם ַוֲאַדבֵׁ י -ַהָשַמיִּ פִּ  

למה העיד משה בישראל את השמים ואת הארץ? השמים לעדה למצות השמים,   ספרי 
 והארץ למצות הארץ

T.T. The Heavens testify on Mitzvos such as Kiddush HaChodesh, setting the dates for Yom Tovim (Mitzvos 

between a person and G-d) The earth testifies on Mitzvos such as Terumah, Maaser, Leket, Shikchah, Peah, 

etc. (Mitzvos between a person and other people). 

THE BLESSING PRIOR TO TORAH LEARNING 

י , גבפרק ל דברים ם  כִּ אֹל ה'שֵׁ ינּו קֶאְקָרא ָהבּו ֹגֶדל לֵׁ  

                                 התורה שנאמר כי שם ה'  מןרב מנין לברכת התורה לפניה  אמר  כא אדף  רכותב מסכת 
 ינו קאקרא הבו גדל לאל

T.T. The Gemara in Yuma teaches that when Moshe began to tell over the Shira (of HaAzinu), he told Yisrael I 

will make a blessing and you will answer after it, amen.  This is the intent of “I will call”, to make a beginning 

blessing. 

The Chachamim disagree whether one makes a blessing only on learning Torah, or also on learning Mishneh and 

Talmud. Disagreement hinges on whether one considers the Mishneh and Talmud as proper forms of 

Scriptural learning since verses are included and explained within them. 

T.T. Evidently, this disagreement pertains only to the blessing prior to learning.  However, all agree that one only 

makes the after blessing after reading the Torah, since this reading has a set time as established by Moshe.  

However, learning Mishneh and Talmud has no ending time, and a “final” blessing is not applicable. A 

possible evidence to this understanding can be learned from Tosefos in Nidah 51b.  The people in the West 

(Eretz Yisrael) make a blessing when the take off their Tefillin (at the end of the day), and Tosefos explains 

that they maintain that this mitzvah is not applicable at night.  Thus, since the mitzvah has a set time, one 

makes an after blessing.  However, since we maintain that the Mitzvah of Tefillin is applicable at all times 

(only the Rabbis made a decree to take them off at night to avoid falling asleep while wearing them), thus, 

this is a constant Mitzvah with no final blessing. 

 

ITEMS FOR FURTHER STUDY: 

 

 לב, ו     נהנה מן העולם בלי ברכה



  

 

 

 

 יראי ה' בטחו בה' )הלל(
How does one understand this group called 'יראי ה?  The previous verses refer to groups that trust in HaShem as 

Yisrael and the Bais Aharon.  And in Tehillim 135, in a similar language, the group called 'יראי ה as blessing 

HaShem, and yet prior verses refer to groups that bless HaShem include the House of Yisrael, the House of 

Leviim, the House of Cohanim.  The groups of Yisrael, Leviim, and Cohanim are not included in the group 

of “fearers of HaShem”? 

The Ibn Ezra indicates that this group of  'יראי ה comes to include righteous of the non-Jews.   

Rashi explains that this group comes to include the converts to Judaism. This is possible to understand according 

to the Gemara (Kidushin 70b) that converts are difficult to the Jews since (according to Tosfos) the converts 

are very particular in mitzvos even more that the born Jews.  The Jews, already in a state of being close to 

HaShem, wait for HaShem to draw them close (inspire them).  Alternatively, converts make the steps to draw 

close to HaShem and are later rewarded by close relationship with HaShem due to their initial efforts. Thus, 

we can understand why converts have the special title of 'יראי ה. 

Even more, converts have advantages over born-Jews. Born-Jews are born in a Jewish home, filled with talk and 

action regarding Torah and Mitzvos.  Thus, it is not due to great effort that such a person grows up with faith 

and awe of HaShem.  This is seen from the verse in Parsha HaAzinu שאל אביך ויגדך, a person can ask one’s 

parents for guidance.  Thus, the born-Jew has much assistance in their spiritual growth. (This assistance is 

included in the concept of זכות אבות( A convert’s growth is due mostly to their own efforts. 

 

 אשרנו מה טוב חלקנו ומה נעים גורלנו ומה יפה ירושתו

Different words )חלק, גורל, ירושה( indicate various levels of the holy gifts given to the Jews.  They are alluded to 

in three places in Tanach: in Parsha HaAzinu תורה צוה לנו משה מורשה ,כי חלק ה' עמו, and Tehillim 125  לא ינוח

   .שבט הרשע על גורל הצדיקים

  



 
The Special Name 

י  :א, לב דברים ְמרֵׁ ְשַמע ָהָאֶרץ אִּ ָרה ְותִּ ם ַוֲאַדבֵׁ ינּו ַהָשַמיִּ י:-ַהֲאזִּ  פִּ
Baal HaTurim remarks that this Pasuk begins with the letter ה and ends with the letter י, for Moshe 

included the name of HaShem at the beginning of the song. 

This particular phenomenon occurs 12 times in the Torah. 

Further, since the song is arranged “brick by brick and half-brick by half-brick” each line of the 

song is arranged into three sections, the verse into two parts on the right and the left and the 

middle section left blank.  This, this Pasuk is divided into two sections with the first section 

ַמִים וַ  הַהֲאִזינּו ַהשָּׁ רָּׁ ֲאַדבֵּ  beginning and ending with the letter ה, and the second section  ֶרץ אָּׁ ְוִתְשַמע הָּׁ

י ִפי-ִאְמרֵּ  beginning with the letter ו and ending with the letter י and thus having all four letters of 

the Divine name. 

Torah Will Come Down 
ַזל ַכַטל  :ב, לב דברים י תִּ ְקחִּ  ַיֲעֹרף ַכָמָטר לִּ

Baal HaTurim explains that the word the Torah uses for 'will fall' is יערף has two connotations. It 

can mean either 'pleasant' (see Onkelos) or 'break' (like we find by the Eglah Arufah).  This 

seems to conform with the Gemara in Ta'anis (7a) 'If one merits it, then the Torah is a balm of 

life; if he does not, then it turns into poison.' 

A Non-People and a Vile Nation 
ם ִקְנאּוִני ְבלֹאכא: , לב דברים ם ְבלֹא-הֵּ יֶהם ַוֲאִני ַאְקִניאֵּ ל ִכֲעסּוִני ְבַהְבלֵּ ם ְבג-אֵּ ם:עָּׁ ל ַאְכִעיסֵּ  ֹוי נָּׁבָּׁ

Based on a Pasuk in Yeshayahu, Chaza”l depicit the non-nation as the Babylonians; and based 

on a Pasuk in Ovadyah, the base nation as Edom (the Romans), the two nations that destroyed 

the two Batei-Mikdash. 

Baal HaTurim therefore points out that the numerical value of "lo am" (a non-nation) is 'eilu 

Bavliyim' (these are the Babylonians); whereas the first letters of 'be'Goy novol ach'isem" (with 

a base nation I will evoke their anger) add up to 'be'Edom' (with Edom). 

Interestingly this Baal haTurim was removed from various printings by the censors. 

It is Not an Empty Thing 
י לֹא  :מז, לב דברים ֶכם-כִּ ק הּוא מִּ  ָדָבר רֵׁ

Baal HaTurim states that according to the mesorah, the letter ק in the work רק has three tagin 

(crowns) on the letter. This unusual format indicates that even from the crowns of the letters in 

the Torah one can derive mounds upon mounds of laws. 

Usually the letter ק has only one crown. This letter ק has three crowns which occurs only 185 

times in the Torah. 

The Chazon Ish notes that the Gematria of the entire Pasuk equals the value of the phrase  הוא

 .to teach that everything in Torah has an importance הגמטריא של גמטריאות



The Six Nations 

הּו ַעל  :יג, לב דברים בֵׁ י( ָאֶרץבמותי -ַיְרכִּ   And he rode them on the high places of the land )ָבֳמתֵׁ

Baal HaTurim remarks that the word "bomosei”, is written with an extra 'Vav', hinting at the six 

nations whose lands they captured in battle. The seventh nation, the Girgashi, turned and fled. 

The Five Evils  

י ְוֶשן  :כד, לב דברים ירִּ י ֶרֶשף ְוֶקֶטב ְמרִּ י ָרָעב ּוְלֻחמֵׁ ֹמת ֲאַשַלח-ְמזֵׁ ם-ְבהֵׁ י ָעָפר:-ָבם עִּ  ֲחַמת ֹזֲחלֵׁ

Baal HaTurim states that the five forms of retribution mentioned in this Pasuk (bloating of hunger, 

burning heat, suffocation by acrid air, teeth of beasts, and venom of ground creepers) 

corresponds to the five Books of the Torah that they contravened: the five immoral acts listed 

by Hoshea, the five abominations that Yechezkel saw, and corresponding to five false deities 

they constantly worshipped (Ba'al, the sun, the moon, the Mazalos and all the hosts of the 

heavens). 

Perhaps this also explains the need for the five Tefilos on Yom Kippur. 

Saved by Moshe 

י   :כו, לב דברים ְכָרם:ָאַמְרתִּ ֱאנֹוש זִּ יָתה מֵׁ יֶהם ַאְשבִּ  ַאְפאֵׁ

Baal HaTurim states that the last letters of "Ashbisah me'enosh zichrom" spell Moshe, and the 

next word is "lulei" (were it not). This hints at the Pasuk in Tehilim (106,23) "And He said that 

He would destroy them, had Moshe His chosen one not (lulei) stood in the breach.” (in reference 

to the Golden Calf). 

If not for Moshe Rabeinu, who Davened for us on a number of occasions and was moser nefesh 

for us, we would not be here today. 

The Ball's In Our Court  

יל  :לט, לב דברים י ַמצִּ ָידִּ ין מִּ   no one can be saved from My Handְואֵׁ

Baal HaTurim states that the word מידי has the same numerical value as דין. This should serve as 

a warning, he says, not to rely on anybody else to save us from Divine judgment. 

Chazal have taught us though, that 'Teshuvah, Tefilah and Tzedakah' remove the evil decree. So 

the ball, it seems, is in our court. 

G-d's Sixteen-bladed Sword  

רֹאש ַפְרעֹות   :מב, לב דברים ְבָיה מֵׁ ַדם ָחָלל ְושִּ י תֹאַכל ָבָשר מִּ ָדם ְוַחְרבִּ ַצי מִּ יר חִּ  אֹויֵׁב:ַאְשכִּ

Baal HaTurim states that the word וחרבי (My sword)" can be rewritten as 'cherev 'Yud-Vav', 

referring to G-d's sixteen-bladed sword, as described by the Medrash.  

This explains why the Pasuk in Bechukosai (26,25) refers to " cherev nokemes n'kam b'ris (the 

sword avenging the vengeance of the covenant)", referring to the sixteen covenants that G-d 

made on each Mitzvah that each face of the sword avenges. And that is why the word "Cherev" 

occurs sixteen times in the Parshah of 'yordei bor' (those that descend into the Pit in Yechezkel). 



 

 

 

 

 

 

Understanding the Parsha according to the Rebbe ממ"ש 

QUESTION: Moshe referenced the Heaven and the Earth as an allusion to the material blessings that would 

come for fulfillment of Torah and mitzvos. Are we not emphasizing spiritual rewards especially in 

this Tishrei season?  

ANSWER: We need to understand the allusion of Heaven and Earth.  A Jew needs to seek to serve G-d through 

the Heaven and Earth of one’s soul.  Heaven refers to one’s “higher” functions of intellect and emotional 

attributes.  Earth refers to one’s “lower” functions of speech and deed.  One cannot obtain complete service 

with only one or the other of these functions. Thus, Moshe alluded to this concept that we need to serve   

G-d with both the “higher” and “lower” functions of our soul.   )1154 'לקוטי שיחות כרך ד, עמ( 

 

QUESTION: Moshe spoke from a position that was close to the Heavens and far from the Earth, yet Yeshiyahu 

spoke from a position that was close to the Earth and far from the Heavens.  What is the lesson for 

us? 

ANSWER: One that places emphasis in their life in learning Torah is “closer to Heaven”; whereas, the one that 

emphasizes doing Mitzvos is “closer to the Earth.”  A person needs both levels in their life.  At first, one 

must learn Torah and draw holiness into his life and stay far from the worldly matters.  Afterwards, one 

must remember that the main goal of life is in service in this world, rectifying earthly matters, and thus at 

that time, one becomes “far from Heaven” and “closer to Earth.”      )204 'לקוטי שיחות כרך ט, עמ(           

 QUESTION: The main concept of the Song of HaAzinu is the connection between the Jew and HaShem.  How 

do we understand that connection and how sins affect that connection? 

ANSWER:  The Alter Rebbe explains in Iggeres HaTeshuva that the soul connects a Jew with HaShem in three 

means.  Each expresses a different type of connection and how sins affect that connection. 

Three Types of Connections Between the Neshama and Its Source and 

How Sins Affect Them )אגרת התשובה( 

    ויפח באפיו נשמת חיים
Breath of connection 

constant need for breath 
Blocked by any sin הבל 

 ראשו אחד למעלה

וקצהו למטה   

Part below drawn down 

from main part above 

Sin tears the connection 

Issur kares cuts fully;            

other sins only partially tear 

חבל 

 חיצוניות

ראשו אחד למעלה         

 וראשו השני למטה

Two heads; bottom can 

draw top down 

Sins, bad deeds, and bad thoughts 

all can drag down the top as well 
חבל 

 פנימיות

Nevertheless, the source remains connected to the inner part of the soul; thus, one can always do 

Teshuvah.                           )215 'לקוטי שיחות כרך ט, עמ( 
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