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Parashas Terumah begins with a charitable appeal to provide materials 
for the mishkan, requesting that everyone should give what his heart 
motivates him to give.1 Let’s take this opportunity to discuss a small aspect 
of the mitzvah of tzedaka.

A world-famous multi-billionaire approaches you 
and claims that he can tell you the secret to attaining 
great wealth. Who wouldn’t want to hear him out?

“Give charity and I guarantee you that you’ll see 
tremendous riches,” he says.

“But I can’t afford to give charity,” you respond.

“Trust me,” he says, “In fact, test me and you’ll see 
that I’m right. And not only will you become rich beyond 
your wildest dreams, you’ll also be saved from all sorts 
of terrible things.”

This is a big ask. If he’s right, you’re going to get 
rich quick. If he’s wrong, you’re going to lose money 
you can’t afford. So you do your research and although 
people have questioned his ways, in the long-run this 
person has always proven to have been correct. Would 
you listen to him?

Well, this question isn’t so hypothetical after all. But 
it’s not a famous billionaire telling you this secret, it’s 
Hashem! The Gemara says that if one sees that his 
income is scarce, he should give tzedaka and he will no 
longer be poor.2 In fact, the verse in Malachi promises 
abundant wealth to anyone who apportions his money 
appropriately3 even saying that Hashem permits us 
to test Him in this regard.4 This is explained by the 
Maharal who writes that through giving, one comes to 
resemble Hashem — the Ultimate Giver. By doing so, he 
changes his spiritual-makeup into being a ‘giver,’ and 

“it is not fitting that a ‘giver’ will have to become a ‘taker,’” 
thus he will no longer remain in a state of poverty.5

Giving tzedaka not only provides assurance of 
wealth, but the verse in Mishlei tells us that it protects 
from death.6 My sister-in-law experienced this  

first-hand when she met an old woman near the Kosel 
giving tzedaka to everyone whom she thought might 
need. When questioned about her behavior, she 
explained that ten years earlier she had been waiting 
for a bus outside Machaneh Yehuda in Yerushalayim. 
Just as she was about to step onto the bus a man asked 
her for tzedaka. Rather than get on the bus she opened 
her purse to give the man some coins. She expected 
the bus driver to wait for her but when she looked up 
he was gone. Sitting down on the bench, she cried to 
Hashem, “Why did you make that happen? You know 
that I needed to be somewhere and the next bus isn’t 
coming for twenty minutes. Is this my reward for giving 
tzedaka?” A few minutes later an explosion was heard. It 
came from the bus she had been about to board. Her life 
had been saved. From that day, she declared that she 
would give as much tzedaka as possible to anyone who 
may need it, because she now understood the protection 
that it gives.7

1  Shemos 25:1.

2  Gittin 7a-b based on a verse in Nachum (1:12). The Gemora concludes that this does 
not exclude someone with sufficient wealth, who should certainly give.

3  Although the verse is referring to those who support the Kohanim and Leviim in the 
Beis Hamikdash, the Tur includes this verse when encouraging people to give even 
today (Yoreh De’ah, 247).

4  Malachi 3:10. The Beis Yosef understands that one is only permitted to test Hashem 
in regards to ma’aser, however, the Rema introduces an opposing opinion that 
Hashem can be tested regarding any tzedaka (Yoreh De’ah, 247)

5  Chiddushei Aggados, Gittin 7a,b. This is echoed by Rav Dessler when he describes 
that everyone’s nature is split into two parts which control almost every aspect of 
his life: he is either a giver or a taker (Michtav M’Eliyahu, vol.1, pg.32 (Kuntress 
HaChessed)).

6  Mishlei 10:2. See also, Shabbos 156b.

7  It is interesting to note that the protection that tzedaka gives is written as a 
halacha in Shulchan Aruch (Yoreh De’ah 247:2-4). Also, Rav Scheinberg was fond 
of showing people the words of the Medrash: “A door that is not open to mitzvah 
(referring to tzedaka) is open to the doctor.” (Yalkut Shimoni, Shir Hashirim 6:992).

Get Rich Quick!
Rabbi Moishe Kormornick | Author, Short Vort
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"וצפית אותו זהב טהור מבית ומחוץ תצפנו"
The Gemara1 says, אמר רבא כל תלמיד חכם שאין תוכו כברו אינו תלמיד 
 a Talmid Chacham is only considered worthy of the title if ,חכם
his inside is as his outside. This is learnt from the above pasuk 
written about the aron, מבית ומחוץ תצפנו, the aron’s gold was both 
inside and out. This appears to contradict the well-known story2 
when Rabban Gamliel was forced out of his position as nassi and 
replaced with R’ Elazar Ben Azaria. One of R’ Elazar Ben Azaria’s 
revolutionary innovations was to remove the guard at the entrance 
to the beis hamedrash, who during Rabban Gamliel’s reign had 
barred anyone who was not tocho kevaro from entering. Hundreds 
more talmidim were now able to learn, causing Rabban Gamliel 
to become worried that his regulations had caused a lessening of 
Torah in klal yisrael. He was shown a dream of barrels filled with 
ashes, indicating that those additional talmidim were of little value, 
but the Gemara says that the dream was merely to make him feel 
good, but in reality he was wrong – he should have let them in. 
Surely, in light of Rava’s teaching that כל תלמיד חכם שאין תוכו כברו 
 it was correct to prevent such people from learning ,אינו תלמיד חכם
in the בית המדרש?

To answer this question we must first 
examine what is meant by  תלמיד חכם שאין 
כברו  At first glance it would seem .תוכו 
to be referring to someone who is two-
faced, insincere and possibly hypocritical. 
However, from the sugya  it is clear that 
Rava is talking about a person who is 
osek batorah but has no yiras shamayim3. 
Why should such a personality be termed 
כברו תוכו  שאין  חכם   whose inside is ,תלמיד 
not like his outside?

We know that learning Torah is very 
different from other subjects; Torah 
learning actually has the power to change 
a person and bring him to yiras shamayim, 
as the braisa says, Torah is לידי  מביאה 
זריזות לידי  מביאה  וזהירות   etc., all the זהירות 
way up to רוח הקדש  and תחיית המתים. We 
also find that before the destruction of the 
Beis Hamikdash, Hashem said הלואי אותי 

למוטב מחזירן  שבה  שהמאור  שמרו  ותורתי   ,עזבו 
if only they would not have forsaken the 
Torah, then its light would have brought 
them back to Me. Any other intellectual 
study does not change a person; it’s just 
serves to increase one’s knowledge. As 
a wise man once said, “studying about 
angles doesn’t convert you into a triangle!”

But in order for Torah to improve the 
talmid, he must allow the Torah to do 
so, and he must learn the Torah in a way 
that it will penetrate his very being and 
make him into a new person. A Talmid 
Chacham  who has no yiras shamayim  
obviously has not done this; his Torah is 
purely external, merely lip service, and 
thus cannot effect a change in him. The 
quintessential Talmid Chacham without 
yiras shamayim was Doeg HaEdomi 
whose greatness in Torah is discussed 

at length5, yet who is amongst the list of 
those who have no portion in olam haba! 
This prompts the Gemara to apply to him 
the pasuk, פיך עלי  בריתי   Rav Ami ,ותשא 
comments, משפה אלא  דואג  של  תורתו   אין 
 his Torah was only superficial ,ולחוץ
and external, and that’s how his vast 
knowledge of Torah didn’t change him 
into a better person.

Now we can understand why such a 
person is termed a תוכו שאין  חכם   תלמיד 
 whose Torah is just external and has ,כברו
not penetrated into his inner essence to 
transform him into a yerei shamayim And 
what is the remedy for someone like this? 
To bring him into the beis hamedrash to 
soak up the atmosphere of kedusha and 
deveikus to Torah, thereby teaching him 
how to let the Torah reach right inside 
him and achieve its desired effect, to 
make him כברו  So R’ Elazar Ben !תוכו 
Azaria was indeed correct in removing the 
guard at the door of the beis hamedrash 
and allowing entry to those who were not 
yet  תוכם כברם.

The opposite of Doeg was David 
Hamelech, who says6, אלקי רצונך   לעשות 
מעי בתוך  ותורתך   meaning since he ,חפצתי 
learnt Torah in a way that it penetrated 
 ,he became a true yerei shamayim ,בתוך מעי
whose only aim was לעשות רצונך אלקי! May 
we all be zoche to become חכמים   תלמידי 
who are תוכם כברם, whose Torah learning 
penetrates deeply, transforming us into 
true yirei Hashem.

1  יומא דף ע’’ב ע’’ב

2  ברכות דף כ’’ז ע’’א.

3  ע’’ש שמביא עליה קרא דאף כי נתעב ונאלח איש שותה כמים עולה, ופרש’’י 
איש שותה Torah כמים ויש בו עולה, וכן כל המשך הסוגיא התם מיירי במי 

שיש בו Torah ואין בו yiras shamayim, וע’’ש בשפ’’א.

4  ע’’ז דף כ’ ע’’ב.

5  סנהדרין דף ק’’ו ע’’ב.

6  תהילים מ’ ט’.
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 “This is the terumah that you should take from them. Gold, silver 
and copper”. (Shemos 25:3)

The Midrash Rabbah says “Gold, this is Avraham because he was 
tested in a burning furnace where gold is melted. Silver, this is 
Yitzchak because he was purified like silver on top of a mizbeach. 
Copper, this is Yaakov, as Lavan said to Yaakov -  "נחשתי" - I have 
learned through divination and Hashem has blessed me because of 
you (Yaakov)”. 

How do we begin to fathom this enigmatic 
medrash? And in particular, how do we 
comprehend that Avraham is compared to the 
most precious of metals, gold, and Yitzchak 
a less precious metal, silver and Yaakov an 
even lesser metal like copper? Are not all the 
patriarchs equal in their worth despite the fact 
that Yaakov is known as the true chosen one 
of the forefathers. Furthermore, what is this 
proof that Yaakov is associated with the metal 
of copper just because Lavan said "נחשתי" (I 
have divined) which happens to have the same 
root נחשת which means copper. In other words, 
what is the connection between divination and 
copper in this word "נחשתי"? 

Rav Shimon Schwab zt’’l explains that 
naturally gold has a shining splendour and 
beauty which does not possess any impurity 
discolouring its shine. Silver, however, 
requires a process of cleaning up its impurities 
and only afterwards does it take on a gleaming 
shine. Copper, on the other hand is something 
completely different. From the onset it has no 
shine at all and only after much polishing and 
rubbing does it change its dull appearance into 
something that resembles the gleaming beauty 
of gold. It would seem therefore this is why the 
medrash compares the Patriarchs to the metals 
gold silver and copper. Everyone would agree 
to the fact that Avraham, more than Yitzchak 
and Yaakov, exhibited the greatest splendour 
and glory for all to behold. It was very clear to 
the eye the exultation of Avraham’s greatness. 
Once Avraham had come out of the burning 
furnace that Nimrod had thrown him into, the 
nature of Avraham became famous around the 

world to the extent that kings from the east and 
west were knocking at his door. His splendour 
struck everyone instantly. Hence Avraham is 
compared to gold. 

Yitzchak’s lustre however was not clear 
immediately. When Yitzchak came to fulfil the 
mitzva of the akeidah he was accompanied by 
Eliezer and Yishmael. Eliezer was a complete 
tzaddik, one who had complete control of 
himself. Like his master Avraham, Eliezer was 
the master of his evil/negative inclinations. He 
was also one who could draw upon the Torah 
of his master Avraham and teach that Torah 
to others. After Yishmael had been banished 
from the house of his father Avraham, as a 
result of the potential evil he could perpetrate, 
Yishmael became a ba’al teshuva and it was 
because of the sincerity of his teshuva that 
there were tanaaim and Kohanim Gedolim of 
Israel who were named after him. Therefore, 
when Yitzchak proceeds to fulfilling the 
commandment to do the akeidah, he is flanked 
on one side by a complete tzaddik and on the 
other a ba’al teshuva and the unique greatness 
of Yitzchak was not obvious for all to see. It 
was only when he came close to Mount Moriah 
and only he and his father Avraham saw the 
cloud of the Divine Presence hovering over the 
mountain (and not Eliezer and Yishmael), did 
it become abundantly clear that Yitzchak and 
his descendants have the sanctity of a korban 
on a mizbeach. It now becomes evident why 
Yitzchak is compared to silver. For it is only 
after a process of purification that the shining 
splendour of silver becomes clear. Similarly, 
Yitzchak’s splendour only becomes obvious 

for all 
to view 
after the 
events 
of the 
akeidah. 

When we look at all the different types of 
distress and exiles that our father Yaakov had 
to experience it is not apparent at all to the 
eyes of the world the greatness and exultation 
of Yaakov. His greatness is so hidden that even 
when Lavan saw that all of his success could 
be attributed to Yaakov, he did not consider 
that it was due to Yaakov being an adam gadol 
(a great man). Lavan attributed it to Yaakov 
being a ba’al mazal (a man who had good 
luck). Consequently, Lavan said the words 

 I have learned through divination that "נחשתי"
Hashem has blessed me because of you. 
In other words, ‘through my sorcery that I 
practice I saw that this success of mine came 
through your mazal Yaakov.’

It is because the greatness of Yaakov is 
not obvious at all to the eyes of the world 
that he is compared to copper. For only after 
much rubbing and polishing does the shine 
of copper become apparent for all to observe. 

The symbolism of these three metals, gold, 
silver and copper reflects the three aspects that 
describe how the greatness of our forefathers 
and their descendants, the Jewish people are 
viewed in eyes of the world. 

In our rich Jewish history there have been 
times when our shining splendour is clearly 
viewed by all the nations of the world and 
there have been other times when it is not 
so obvious. On the other hand, there are 
very many occasions when our greatness 
is so hidden that even when the nations 
see the advantages of having Jews residing 
amongst them, they attribute it to the luck the 
Jews possess. It is therefore no surprise that 
these three metals play such a pivotal role in 
building this holy mishkan in our sedra.  

Warmest Mazal Tov  wishes to  Rabbi & Rebbitzen Lewis  on the engagement  of their daughter שתחי
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The Chumash commentaries see symbolic messages in each of 
the various utensils that were used in the mishkan and even in all 
the various subcomponents of those utensils. Certainly, a prime 
example of this is the discussion surrounding the aron and its 
subsidiary components including the badim [poles that appeared 
to be used to transport the aron] and the keruvim [two cherubic 
gold statues on top of the aron].

The aron itself not only symbolizes Torah, 
it actually contains the Torah itself. The badim 
symbolize those who support Torah. Just as 
the poles could never be separated from the 
aron, so too the supporters of Torah can never 
be separated from Torah. We have spoken 
about this in the past.

Tonight we wish to focus on the symbolism 
of the keruvim. What do the keruvim that adorn 
the top of the aron represent? The Chasam 
Sofer zt’’l writes in the name of his Rebbe, Rav 
Nosson Adler zt’’l, that the keruvim represent 
Torah scholars, those who study Torah. Why is 
it that those who study Torah are represented 
by the child-like figures of the keruvim?

If we had to come up with a symbol for 
Talmidei Chachamim, we would not pick child-
like images. We would be more likely pick 
images of men with long gray beards. Why 
did the Torah chose to symbolize Talmidei 
Chachamim with child-like faces? I once 
read in the name of Rav Shmuel Rozovsky 
zt’’l that this teaching a lesson that a Torah 
Scholar must always possess a child-like 
exuberance to learn Torah. Typically, only 
children possess such exuberance. As we 
get older, we become jaded and nonchalant 
about things. If we can think back to when we 
were children or can think back to the way our 
children were or the way they are – that first 
time that one learns Chumash, the excitement 
is palpable. The first time one’s child recites 
the Mishna of “ma nishtana,” he is so keyed 
up that the excitement keeps him up for the 
entire Seder! Likewise, the first time one learns 
a blatt Gemara.

The way to become a Talmid Chacham is to 
make sure that our learning always maintains 

the symbolism of “…and I shall speak with 
you from atop the lid, from between the two 
keruvim that are on the aron of the Testimony…” 
[Shemos 25:22]. A person must try to hold onto 
that child-like enthusiasm, in order to become 
a true Talmid Chacham. As we’ve mentioned 
in the past, the word for a sage in Hebrew is 
not “Chacham”, it is “Talmid Chacham”. Even 
the great sage remains a student!

There is a famous story of a Rabbi in 
Norfolk Virginia who told his secretary that 
he would not take any calls between 10:00 
and 11:00 each morning, because that is the 
time that he sets aside to learn Torah. When 
the members of the Board of Directors heard 
about their Rabbi’s blocking out this time slot 
each day to study Torah, they complained to 
him: “We thought you graduated already. Why 
do you need to keep on studying?”

This is a concept that is foreign to people 
who were zoche to learn in Yeshiva. For us, the 
chacham is the Talmid Chacham, the sage who 
is still a student. Learning never stops. That 
is why Talmidei Chachamim are represented 
by Cherubs. In order to grow in learning, a 
person needs to maintain the excitement and 
enthusiasm of young children.

There is another component to the keruvim 
beside their child-like faces. They were also 
facing one another: “Pneihem ish el achiv” 
[Shemos 25:20]. Rav Nosson Adler explains 
that although they were facing one another, 
they were not actually looking at one another. 
Each of the keruvim were in reality looking 
downwards towards the aron itself.

The symbolism of facing one another 
without looking at each other may be explained 
as follows: Torah scholars may sometimes 

disagree with one another and disagree 
vehemently because they are each interested 
in understanding what the Torah says and 
they may understand it differently from one 
another. Their focus is not with each other but 
with what the luchos ha’eidus say, their focus 
is on the truth as it emerges from the Torah.

But even though they are focused downward 
and may have sharp differences of opinion 
on what the truth is, they do not turn their 
backs on one another and they certainly do 
not march away from one another in opposite 
directions. Despite their disagreements, true 
Talmidei Chachamim are never disrespectful of 
one another. They always remain facing one 
another with respect, with comradeship, and 
even with love.

The last Mishna in Tractate Sotah states 
that one of the signs of the era preceding the 
Moshiach (Ikvesa d’Meshicha) is that “Truth 
will become rare (ne’ederes)”. The Gemara 
expounds based on use of the word ne’ederes 
that Truth will become “adarim adarim” – like 
flocks. What do Chazal mean by that? Chazal 
mean that in the pre-Messianic era, people will 
think that Truth is only found in their particular 

“flock” (i.e. — sect or group). Everyone will 
think that anyone from a different “flock,” from 
a different type of grouping cannot possibly 
have the Truth. We know that this is not true, 
but unfortunately we see this attitude in our 
own times. We have divided into different 
groups each of which thinks that they have the 
monopoly on emes and each of which may not 
feel that they need to have the courtesy to treat 
other groups with respect, even though they 
too may be totally committed and totally “for 
the sake of Heaven.”

This is what the keruvim are supposed to 
represent. One can be focused on the kapores 
and on the aron containing the luchos in order 
to gain the emes, but one can and should 
remain facing (courteous to and respectful 
of) other Talmidei Chachamim who are also 
interested in that same Truth, even though 
they come to different conclusions of what that 
truth is telling us.
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“Take for me an offering” (Shemos 25:2)

The donations requested of Bnei Yisrael for the construction of 
the mishkan are described as being taken rather than given. What 
does that mean? Moreover, Hashem is the Master of the Universe 
and all that it contains. Did He need contributions and materials 
from human beings to construct His mishkan?

The purpose of the contributions was 
to enable Bnei Yisrael to participate in the 
construction of the mishkan. Thus the 
giving was in fact a receiving - “Take for me 
an offering.”

The nesi’im, the heads of the tribes, 
responded to the call for contributions for the 
mishkan by declaring that they would donate 
what was still needed after the rest of Bnei 
Yisrael gave all that they could. In the end, all 
that was left to bring were the precious stones 
for the Ephod and the Choshen, the oil and 
the spices for the incense and the Menorah. 
The nesi’im were censured for conducting 
themselves in this manner and the yud was 
removed their title in Vayakhel (32:27). Since 
they were prepared to contribute whatever 
was necessary, no matter how great and did in 
fact contribute valuable items to the mishkan, 
the question remains, however, why were 
they censured?

The Nesi’im misunderstood the purpose of 
the giving. There was no deficit to be made 
up. Hashem has no deficit. The giving was 
an opportunity for self-development, the 
purification of one’s soul through attachment 
to a holy undertaking. Approaching the 
mitzvah as if Hashem needs our contributions 
was ludicrous.

The Gemara (Bava Basra 10a) relates that 
the wicked Turnus Rufus once asked R’ Akiva, 

“If your G-d loves the poor so much, Why 
then doesn’t He provide for them?” R’ Akiva 
responded that Hashem could easily provide 
personally for the poor but he chose to give 
us the merit of giving Tzedaka to save us 
from Gehinnom.

For this reason, says the Midrash (Rus 
Rabbah 5:9), the poor man does more for 
the rich man than the rich man does for the 
poor man. When Naomi asked Ruth who 
had provided Ruth with the food she brought 

home that day, Ruth answered, “The man I did 
for today was named Boaz." Boaz provided 
her with what Hashem could have provided 
Himself but she provided him with a mitzvah 

- a chance to be G-dlike by giving to another.

In this light, we can understand the words 
of Rambam in his commentary to the Mishnah 
in Pirkei Avos (3:19), “All is judged according 
to the number of deeds.”Rambam explains 
that it is better to give one dollar of charity 
one hundred times, than one hundred dollars 
one time. The more times a person acts in a 
way that is meritorious and G-dlike, the more 
he conditions himself to the performance of 
mitzvos and purifies his neshama. Tzedaka is 
not performed for the poor person's sake, but 
rather to enable the giver to emulate Hashem 
and merit Olam Haba.

So, too, with respect to the support of Torah 
institutions, as the Chafetz Chaim explains 
the verse in Mishlei (3:18) “Etz chaim he 
lamachazikim bah - It is a tree of life for those who 
grasp it and its supporters are praiseworthy.” 
The word lehachazik means both to support 
and to cling or to grasp. Hashem could provide 
for the Torah institutions without any human 
help but He chooses to funnel His support 
through human agents. Those agents must 
realise that their “support” for Torah is in fact 
support for themselves. When they recognise 
that, they will cling to their support for Torah 
institutions as one clings to a log in a raging 
river. For them, then, their support is a tree 
of life. Those who think that they are in fact 
supporting the Torah will also be rewarded - 
as Hashem does not deny reward for any good 
deed- but for them Torah is not a tree of life.

The Chafetz Chaim himself was once 
approached by a wealthy benefactor who 
offered to underwrite the entire operating 
expenses of his yeshiva in Radin. He politely 
refused. “I cannot permit you to monopolise 
the merit for supporting my yeshiva and 

thereby deprive others of an opportunity to do 
so,” he told the man.

The badim, the staves with which the 
aron was carried, represent the supporters 
of Torah. They are an intrinsic part of the 
Torah community, inseparable from the 
Torah scholars, just as the staves could not 
be removed from the aron. But those who 
carried the aron were miraculously lifted off 
the ground and literally carried by the aron 
itself. Their apparent support was in reality 
that which supported them.

After his marriage, Rabbi Eliezer Gordon 
zt’’l, the founder of the Telshe Yeshiva, was 
supported by his father-in-law, Rabbi Avraham 
Yitzchak Neviezer, so that he could devote 
himself fully to Torah learning and develop 
into a gadol. As his family began to grow, and 
he was offered various rabbinical positions, 
Reb Eliezer sought to relieve his father-in-
law of this financial burden. He asked his 
permission to accept a rabbinical position 
and begin to support himself. Despite difficult 
financial times, Reb Avraham Yitzchak 
refused to permit him to do so. When Reb 
Avraham Yitzchak’s wife asked him how long 
he intended to support their daughter and 
son-in-law’s family, he responded, “My dear 
wife, who knows who is supporting whom...” 
Finally the prestigious rabbinical position in 
Eisheshok was offered to Reb Eliezer, and his 
father-in-law could no longer detain him. The 
day after the Gordon family left for Eisheshok, 
Reb Avraham Yitzchak was niftar. It then 
became clear who had been supporting whom.

In this light, we can appreciate the 
significance of the deletion of the “yud” from 
the title of the nesi’im. With a “yud”, the word 
nesi’im denotes "those that carry". Without the 

"yud”, the vowels can be rearranged to read 
“nis’aim”- those that are carried. The “yud” was 
removed to instruct them that, though they 
viewed themselves as making up the shortfall, 
they were in reality being carried by the merit 
of the mitzvah.

Chazal tell us that we will be redeemed 
through the merit of tzedakah. May we 
recognize the great opportunity offered us 
when we are called upon to support Torah 
institutions and the poor, and thereby merit 
redemption.
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5. How many badim, sticks, did the Aron have?
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With the proliferation of Jewish schools  comes the challenge and 
opportunity to teach not only Torah wisdom, but to address the 
inner life of the child. It’s easy to create Jews who look the part, 
but far more challenging to create a generation of Jews who feel 
the part, who know what it means to be Jewish. What follows is 
based on the parsha essays from Rabbi Yitzchok Dichi, Rav of San 
Paulo. I believe that the ideas should serve as a reminder of the 
unique nature of Hashem, His Torah and the Jewish people, קודשא 
 all of which are essential in fulfilling ,בריך הוא ואורייתא וישראל חד הוא
the words of the pasuk ְוָׁשַכְנִּתי ְּבתֹוָכֽם.

On the opening pasuk of the parsha 
ְּתרּוָמה ְוִיְקחּו־ִלי  ִיְׂשָרֵאל  ֶאל־ְּבֵני   the Midrash ַּדֵּבר 
Rabba quotes the pasuk: ִּכי ֶלַקח טֹוב ָנַתִּתי ָלֶכם 
 ;For I gave you good teaching ּֽתֹוָרִתי ַאֽל־ַּתֲעזֹֽבּו
forsake not My instruction (Mishlei 4:2).
This pasuk is essentially warning us not 
to abandon the precious gift that Hashem 
gave us. The Midrash brings two proof texts 
that Torah is superior to other gifts, that 
may either be silver of gold but not both, 
whereas Torah is both gold and silver ִאֲֽמרֹות 
ַּבֲעִליל ָצרּוף  ֶּכֶסף  ְטֹהרֹות  ֲאָמרֹות   The words , ה' 
of Hashem are pure words, silver purged 
in an earthen crucible (Tehillim 12:7). And 
ָרב ּוִמַּפז  ִמָּזָהב   more desirable than ,ַהֶּֽנֱחָמִדים 
gold, than much fine gold (Tehillim 19:11).

In the physical world one cannot find 
absolute perfection, there will always be 
something missing. If there is gold you 
won’t have silver and if you have silver you 
won’t have gold, whereas Torah is absolute 
good. Thus Hashem asks us to recognise 
the priceless nature of Torah and not to 
abandon it in pursuit of other things. The 
Midrash continues with a parable. There 
was a king who had an only child, a daughter. 
A prince wanted to marry her and take her 
away back to his land. The king said to the 
prince “this is my only child, I can’t be apart 
from her, on the other hand I can’t tell you 
not to take her as you are her husband. I 
ask you one favour, wherever you take her, 

make a space for me to leave with you.” So 
said Hashem to the Bnei Yisrael, I gave you 
the Torah, but I really can’t separate from 
her, however wherever you go make me a 
room that I can be close to the Torah, ְוָעׂשּו ִלי 
.ִמְקָּדׁש ְוָׁשַכְנִּתי ְּבתֹוָכֽם

This beautiful midrash teaches us 
some fundamental concepts about the 
relationship of Hashem and the Torah and 
our own relationship to the Torah. 

Firstly, one cannot separate the study of 
Torah from Hashem. Whenever one studies 
Torah we are in fact encountering Hashem. 
As parents and educators we ought to stress 
this to our children and students. Unlike 
secular subjects, acquisition of Torah 
knowledge is meant to bring one closer 
to Hashem and enhance the relationship 
between ourselves and Hashem. 

The second lesson from the Midrash is 
that the Torah is so valuable that Hashem 
as it were cannot separate from the Torah. 
This behoves us to evaluate our own 
relationship to Torah. How often do we 
express this idea? How often do we speak 
about the essential value of Torah. We are 
great a teaching what the Torah permits and 
forbids, but how often do we take time to 
evaluate its worth? When we share what’s 
truly beloved and special to us with others 
we understand that the object has value. 

We need to live with the realisation that 
Hashem has done just that.

Finally, we must realise how special 
we are to Hashem. We were given the 
king’s only “daughter” the Torah. If we 
lived with this as a reality then our entire 
Jewish experience would be different. Torah 
wouldn’t be perceived as a burden, as 
restrictive, but as liberating as an honour. 
We might even smile more. People that feel 
honoured and special smile, they don’t go 
around looking morose. The mishkan, the 
home that Hashem wanted, becomes the 
physical space where we come closer to 
Hashem. 

In his introduction to Sefer Shemos, the 
Ramban explains that exodus from Egypt 
wasn’t complete until the Bnei Yisrael stood 
at Har Sinai and accepted the Torah. True 
geula is spiritual freedom, this is where we 
realise our purpose and where we are called 
Hashem’s children. The Nefesh HaChaim 
writes that each person must become a 
mishkan. As a person learns Torah and 
experiences the Divine so too will they be 
transformed in a conduit for kedusha. 

There is one more essential Midrash. The 
wood that was used to build the mishkan 
came from shittim wood. The Midrash 
explains that this tree doesn’t produce 
fruit. This is symbolically significant. In 
building the physical mishkan nothing was 
harmed or destroyed that might have been 
needed by others. So to, when we build 
ourselves into a mishkan we must take care 
not to harm others and we grow spiritually. 
There is enough space for each person to 
build and grow without it detracting from 
anyone’s achievement. 

We have spent nearly 2000 years 
yearning for a Beis Hamikdash, perhaps 
if we each become a true mishkan we will 
merit a Beis Hamikdash. 
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What? No Salting Vegetables on 
Shabbos?  It Cant be! [Part 1]

“Rabbi” I hear as I pick up the phone, “Is this 
really true?”, “Sorry” I reply, “I am not sure what 
you are referring to”. Yanki sounds upset and 
explains to me that he was at a shabbos table and 
they were discussing whether or not one is allowed 
to salt vegetables on shabbos. He tells me that he 
is a frum man, and has kept shabbos for the last 42 
years, and he has never heard of such a halacha. 

“It just can’t be true” he exclaims! He demanded 
from me to confirm his suspicions that this is some 
made up – fanatical halacha. Here is a summary of 
our conversation: 

I once had a zchus of teaching a group of 
Russians that were freshly frum, they had just 
become religious, and I spoke to them about the 
beauty of shabbos. I also happened to mention 
that there is a halacha of borer. They asked what 
that means. I explained that if one has a salad 
and picks out the tomatoes that he does not like, 
he has broken shabbos. Boy, they exclaimed, this 
guy is strict!

When one has never heard of something 
before, it sound like it’s a ‘chumrah’ when really 
it’s the halacha. The halacha we are about to 
learn fits perfectly into this category.

One of the 39 prohibited melochos on Shabbos 
is tanning. This was achieved in the Mishkan 
when they soaked the hide in a solution containing 
different types of strong chemicals which changes 
it into leather which is a far stronger and more 
durable material than hide. These can now be used 
to cover the mishkan.1

Salting foods, although not considered ‘tanning’ 
since it does not really resemble the melocho as it is 
only for temporary usage until it is eaten, whereas 
tanning skins was for permanent use and brought 
about a much bigger improvement. Nevertheless, it 
is still forbidden. There are two reasons to explain 
why salting foods is forbidden.

1. It changes it and improves it, similar to 
the processing of the animal hides in the 
mishkan. Therefore, it was forbidden so as 
not to confuse it with real tanning,2

2. Some explain that the prohibition came about 
since salting foods resembles cooking, since 
in both cases the item has been changed.3

Therefore, even if one is salting the food 
to simply for taste and intends on eating it 
immediately, it is nevertheless forbidden because 
of the above two reasons.

Foods Included in the 
Prohibition
Q. Which foods are included in this 
prohibition?

A. Any vegetable that is improved [either by 
becoming soft, hard, removing the sharpness or 
bitterness4 etc.] due to the salt, or, even if it does 
not become improved, but is a vegetable that is 
normally pickled/preserved, it is forbidden.5 [This 
applies even if this is not his intention when 
sprinkling salt on it, i.e., he does it only for taste, 
it is still forbidden]

 Â The following are examples of vegetables that 
are forbidden to be salted:

• Cucumbers.6                               
• Onions [unless cooked].7

• Garlic.8

• Peppers.
• Radishes.9

• Carrots.
• Cabbage.
• Lettuce.10

• Tomatoes.11

 Â The following are examples of vegetables that 
may be salted:

• Avocado.12

• Corn.

Cooked Foods
Q. Does this prohibition apply to salting 
cooked foods, e.g., chicken, egg salad, 
kugal?

A. No. It is permitted to add salt to any cooked 
food on Shabbos since it doesn’t affect the food 
in any way, and it is not something that people 
preserve.13 Nevertheless, it is forbidden to salt 
cooked food if it will only be eaten during the 
week. Some Poskim are stringent and hold that 
only food that will be eaten in the upcoming meal 
is permitted, not food that will only be eaten in 
the next meal.

Q. What if one has a mixture 
of foods that are permitted and 
forbidden to be salted together, e.g., 
in a salad?

A. If the majority of the mixture is made up of 
foods that may be salted, one may put salt on it.14 

Ok, now we realize there is actually a really 
prohibition here, we must understand what is 
considered “salting’ and in which cases it is 
allowed. Tune in next week for more details.

1  Mishnah Shabbos 73a.

2  Rashi Shabbos 108b.

3  Rambam Hilchos Shabbos Chapter 22:10. 

4 Rashi, Taz 5, Graz 4.

5 Mishnah Berurah 321:18.

6 Mogan Avraham 7, Graz 4, Chayei Odom 32:7.

7 Taz 2, Elyah Rabbo 5.

8 Taz 2, Tosfos Shabbos 12, Mishnah Berurah 13.

9 Even if these are not normally pickled, since it is 
mentioned in the Gemarah, it is forbidden. Rav Shlomo 
Zalman zt”l quoted in Shmiras Shabbos kehilchoso 
Chapter 11 Footnote 6.

10 Mogen Avraham 6, Taz 1, Mishnah Berura 14.

11 These are often made into salads and have various 
addictive’s added to them to prolong shelf-life.

12 Rav Nissim Karelitz shlit’a quoted in Chut Shoni Page 
202.

13  Shulchan Aruch 5.

14 Heard from Rav P. E. Falk Shlit’a.
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 ANSWERS
1. The Aron holds the Luchos and represents the Keser Torah. We learn from here that in order to learn 

Torah one must view himself as half. This means that a person must feel incomplete both in the need to 
be humble and also in viewing the Torah as infinite and therefore no matter how much you learn you are 
never fully complete.

2. The Gemara Bava Basra (14b) brings that inside the Aron there was the second unbroken Luchos; the sefer 
Torah that was written by Moshe (all rolled around one stick); the Shem HaKodesh and all seventy Names 
(Rabbeinu Gershom ibid).

3. One Keruv represented Hashem and the second one represented the Jews. These reflected the relationship 
between the Jews. When the Jews did not sin, the keruvim faced each other representing unity. However, 
if they sinned then the keruvim would turn away from each other, reflecting distancing from each other.

4. The Gemara in Megilla (10b) that there is a tradition that the place of the Aron did not take up any physical 

place! Rashi (ibid) explains that even though the Aron should have stretched across the whole allotted area 

there was still space all around it!

5. Rashi learns that it had two staves. However, Tosfos (Yuma 72a) holds that it had four badim, of these two 

permanently remained attached while the other two were added when travelling (like by the other vessels).

6. The Gemara (Yuma 72a) brings that they made the outer ends of the badim thicker and forced one end into 

the rings. The inner part was thinner enabling some movement whilst the thicker outer ends ensured that 

they did not fall out the rings.
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Creation 2.0 
[Part 1]

According to the Bahag, the true name for Sefer Shemos is Sefer 
Sheni1 – Book Two. Shemos is simply a sequel to the story of Sefer 
Bereishis. The Ramban writes that the story of the avos, which 
dominates Bereishis, only finishes when the Jewish People received 
the Torah and built the mishkan. At that point they “returned to the 
stature of their forefathers.”2

The narrative of Shemos not only takes us back to 
the avos but even to Adam and Creation itself. In doing 
so, Shemos is not only a continuation of Bereishis but a 
mirror image of it. Shemos begins with the exile of the 
Jewish People in Egypt. It continues with the redemption 
from Egypt, during the course of which the Jewish 
People became very wealthy. Next was the covenant 
between Hashem and His people at Mount Sinai. This 
was followed by the grave sin of the Golden Calf. Finally, 
Shemos ends off with Hashem’s instruction to build the 
mishkan, so that once again there would be a place on 
Earth of unadulterated hashra’as ha’shechina.

Bereishis tells the same story but in reverse. It ends 
with the Yaakov and his family in exile in Egypt. Previous 
to this we read about Yaakov’s salvation from Eisav 
and Lavan during the course of which he also became 
fantastically wealthy. Going back further in Bereishis 
we have the original covenant between Hashem and His 
people - the bris bein habesarim between Hashem and 
Avraham. Before this came the great sins of mankind 
in the generations of the Tower of Bavel and the Flood. 
Finally, going back to the beginning of Bereishis, we 
have the story of Creation with Adam and Chava in Gan 
Eden, the only previous place of unadulterated hashra’as 
ha’shechina.

We see that the Books of Bereishis and Shemos 
have a single narrative arc, beginning with the creation 
of the universe and ending with the creation of a mini-
universe called the mishkan. Bereishis begins with 
Hashem creating a home for mankind and Shemos ends 
with the Jewish People building a home for Hashem. 
The Medrash states that these two acts of creation were 
equally significant. Though it may be hard to believe, the 
building of the mishkan was equivalent to the creation of 
the world itself.3 The Medrash goes on to demonstrate 
this by drawing many parallels between the two. For 
example, in creating the world Hashem “stretched out 
the heavens like curtains.”4 Correspondingly, Moshe 
was instructed to “make curtains of goat hair for a Tent 
over the mishkan.”5 The Baal HaTurim6 points out that 
there are ten parshiyos in the instruction to build the 
mishkan which begin with the word ועשית or ועשו – “you 
shall make”. These allude to the ‘ten utterances with 
which the world was made.’7

The parallels between Creation and the building the 
mishkan extend even further. The Sefas Emes explains 

that Moshe’s call to halt the donations for the Mishkan 
building project was not simply a pragmatic intervention. 
It wasn’t simply because the fundraising campaign 
target had been reached that Moshe refused to take any 
more donations from the more than willing benefactors. 

One of Hashem’s names is Kel Shakkai. This is 
because He was the One who said dai, stop, to what 
would have otherwise been an ever ongoing and 
expanding creation. Hashem purposely halted creation 
prematurely, leaving the world incomplete, so that we 
would have the opportunity to perfect it through our 
Torah and mitzvos. So too when it came to the parallel 
creation of the Mishkan. Here also there needed to be 
an element of unexpressed creative potential. The 
people were desperate to donate more towards creating 
this Godly abode. Nonetheless, Moshe had to stop 
them in their tracks. Their creative energy could not be 
exhausted.8

This idea that the mishkan was a creation of the 
world anew is a profound one. But it begs the obvious 
question. What was wrong with the original Creation 
that it needed to be replicated?

Hashem created the world to be a theatre for 
hashra’as hashechina, the revelation of His Divine Glory. 
Ideally, the entire world was to be bathed in His Presence. 
This is the lofty vision of Yeshaya, which we recite in 
kedusha, “the whole world is filled with His glory.”9 All 
mankind was to be His chosen people, all privileged to 
enjoy a special relationship with Him. However, man 
went astray, rebelling against Hashem both in the 
generation of the Flood and then again in the building of 
the Tower of Bavel. They rejected Hashem, forcing His 
shechina to retreat from the face of a wicked and immoral 
world.  As we know, one man rediscovered Hashem and 
the Divine mission of the world. Avraham was his name. 
Thereafter it was Avraham and his family that Hashem 
chose as His exclusive ambassadors on Earth. They 
assumed the special relationship with Hashem that had 
previously been within the remit of all.

Although this redirecting of history began with the 
avos, it was not until yetzias mitzrayim when the Jewish 
People were born as a nation that it came into effect. 
Only once Avraham’s descendants had become a nation 
and accepted the Torah was it time for the world to again 
achieve that which it was created for. Albeit this time on 

a different scale. Mankind had proven that it could not 
manage to make the entire world a home for Hashem’s 
shechina. Instead, Hashem chose to rest His shechina 
among the one people who did desire for it to dwell 
amongst them. Thus, He commanded Moshe, “Make a 
Mishkan for Me - so that I will dwell amongst them.”10 
The mishkan replaced that which the entire creation 
had initially been destined for. Hence, in building the 
mishkan the Jewish People were indeed recreating 
the universe.

Sefer Shemos thus ends off where Bereishis began. 
In the final pesukim of Pekudei we read, “The cloud 
covered the Tent of Meeting, and the glory of Hashem 
filled the Mishkan.”11 This is strikingly similar to what 
we read in Bereishis, “They heard the sound of Hashem 
manifest in the garden” which the Ramban explains 
as being gilui shechina.12 That Divine Presence which 
Adam experienced in Gan Eden before his banishment 
was once again revealed in the mishkan. Yet, this time, 
Hashem ensured that the mistakes which previously 
caused His shechina to retreat would not be repeated.

When Adam and Chava were driven out of Gan Eden 
Hashem stationed keruvim at its entrance to “guard the 
way to the Tree of Life.”13 The only other occurrence 
of keruvim in the Torah are the two keruvim which 

“sheltered the cover” of the Aron HaKodesh.14 Just as 
the keruvim protected the entrance of Gan Eden where 
Hashem’s unadulterated shechina had previously been, 
so too the keruvim protected the very location in the 
mishkan where Hashem was once again going to rest 
His Divine Presence.15 These keruvim which previously 
represented man’s failure to revere the Divine Presence 
all around him, became the very feature in the mishkan 
which ensured that in this recreation the Divine Presence 
on Earth would endure.16 

        

1   Chumash Ha’Emek Davar, Introduction to Sefer Shemos

2   Ramban, Introduction to Sefer Shemos

3   Medrash Tanchuma, Pekuday 2

4   Tehillim 104:2

5   Shemos 26:7

6   Shemos 25:10

7   Avos 5:1

8   Sefas Emes, Vayakhel 5637

9   Yeshaya 6:3

10   Shemos 25:8

11   Shemos 40:34

12   Bereishis 3:8 and Ramban ad loc.

13   Bereishis 3:24

14   Shemos 25:20

15   See Shemos 25:22 – ְונֹוַעְדִּתי ְלָך, ָׁשם, ְוִדַּבְרִּתי ִאְּתָך ֵמַעל ַהַּכֹּפֶרת ִמֵּבין ְׁשֵני 
 ַהְּכֻרִבים, ֲאֶׁשר ַעל-ֲארֹון ָהֵעֻדת

16   Heard from Rabbi Chaim Angel
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