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Rabbi Reisman – Parshas Pikudai 5776 

1. As we prepare for Parshas Pikudai, Shabbos Chazaq, the first Shabbos of Adar Sheini. I would like to 
begin by talking about Moshe Rabbeinu’s role in the building of the Mishkan. Moshe Rabbeinu actually 
had no role in the building of the Mishkan. He commanded, he was Metzaveh, but the construction, the 
manufacture of all the parts of the Mishakn was done by others with the exception of the Menorah which 
of course represented Torah. Otherwise it was manufactured by other people. 

When it came time for the Mishkan to actually be erected, to be made to stand, then Moshe Rabbeinu was 
the one who actually caused the Mishkan, put the parts together as it says in 40:18 (ַהִּמְׁשָּכן-ֶאת מֶֹׁשה ַוּיֶָקם). 
Moshe Rabbeinu was the one put together the Mishkan. 

The Gemara in Maseches Nedarim 38a (20 lines from the top) says (אלא ותניכש הרשמ ה"בקה ןיא ןנחוי 'ר רמא 
 .HKB”H only makes Nevua come upon someone who is strong and a few other Mailos of course .(רובג לע
How do you know that he has to be strong? The Gemara has a Limud. 

The Rosh in Nedarim 38 asks why doesn’t the Gemara learn that Moshe Rabbeinu was strong from (ַוּיֶָקם 
 Moshe put up the Mishkan. These were 10 Amah tall wooden beams that Moshe ?(ַהִּמְׁשָּכן-ֶאת מֶֹׁשה
Rabbeinu was able to lift and place them in their Adanim and did it numerous times. That should be 
enough of a proof that Moshe Rabbeinu was strong. This is the Kasha of the Rosh. 

The Maharsha says that the Rosh missed something. The Medrash in this week’s Parsha brought in Rashi 
as we shall see in a moment, says that Moshe Rabbeinu was unable to lift the Kerashim. They were too 
heavy for him. Therefore, of course it is not a Raya. 

Rashi in this week’s Parsha in 39:33 writes (ומיקהל לוכי היה אלש). They were unable, the beams, the 
Kerashim were too strong to be put up. (ןכשמב הכאלמ םוש השמ השע אלש יפלו ) because Moshe Rabbeinu had 
no hand in the manufacture of the Mishkan. (ותמקה ה"בקה ול חינה) So he said Moshe Rabbeinu you be the 
one to put it up. (םישרקה דבוכ תמחמ םדא םוש ומיקהל לוכי היה אלש) Because no one was able to stand up the 
Kerashim because they were much too heavy. (ןפקזל םדאב חכ ןיאש) No person is strong enough to stand 
them up.(ודימעה השמו). Moshe did. (םדא י"ע ותמקה רשפא ךיא ,ה"בקה ינפל השמ רמא ) Is there a human being 
who can lift such beams? (ל"א ) The Ribbono Shel Olam replied (ךדיב התא קוסע) you work with your two 
hands (וילאמ םקו ףקזנ אוהו ומיקמכ הארנו) all with think that you are lifting it and actually it will stand by 
itself. (וילאמ םקוה ןכשמה םקוה רמאנש והזו) Medrash Tanchuma. So we see that Moshe Rabbeinu only 
appeared to be putting up the Mishkan, he didn’t put it up. Says the Maharsha what is Pshat in the Rosh? 

The Sichos Mussar in 3 different Mamarim and I am going to quote from the first of the 3 which is the 
year Taf Shin Lamed Aleph Maimar Chaf Aleph and he comes to explain the Rosh. The Rosh who held 
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that it is a Raya from here that Moshe Rabbeinu was a Gibor. The theme that he writes is the theme of 
understanding Gevura, strength. Something that as we shall see is quite important. 

It is in general a difficult thing to understand that a Navi has to be physically strong and physically 
powerful. Why should that be a prerequisite to Nevuah? Rav Moshe Feinstein, the Chofetz Chaim were 
slight people and were built quite small. I don’t know for certain but I doubt they could have a hand 
wrestle against other people their age. They were not Giborim, but does that mean that they couldn’t get 
Nevuah? 

Says Rav Chaim Shmuelevitz, the Teitch, the definition, the understanding of Gevurah is someone who 
puts all his energy into something. That requires a lot of focus, that requires a lot of will power, that 
requires an understanding of one’s job. Someone who puts all of his energy into something, he is a Gibor. 

For example, The Gemara in Nedarim says that Aharon Hakohen was a Gibor. The Gemara learns it from 
the fact that he lifted the Leviim, when the Leviim were given their Kedusha. There were 22,000 Leviim. 
It is not physically possible to lift 22,000 people in one day. It was Kulai Neis. How do you learn Gevura 
from there? 

Says Rav Chaim Shmuelevitz, Gevurah is when you give it all you got. When you put your energy and 
focus into something. Says Rav Chaim, the same thing here. HKB”H said to Moshe Rabbeinu as Rashi 
quoted, (ךדיב התא קוסע) you involve yourself, throw yourself into it. (וילאמ םקו ףקזנ אוהו ומיקמכ הארנו). And I 
am going to help you and make it stand up miraculously. (ךדיב התא קוסע) You have to put all of your 
energy into it and then it will happen. That is Gevura, that is strength. An explanation of a Rosh. 

But more than that says Rav Chaim Shmuelevitz, that is the Middah of Gevurah for all people. As it says 
in Pirkei Avos 4:1 (ורצי תא שבוכה--רוביג אוה הזיא). It is very hard to be Koveish your Yeitzer Hora. It is 
very difficult. Some people find it hard to get up in the morning. Some people find it hard to focus on 
their learning. Some people find it difficult to focus on their Davening or to pull themselves out to the 
Bais Medrash. There are even some people who find it hard to stay up on a Mishmar night. Well guess 
what? Zagt Rav Chaim Shmuelevitz, if you give it all you got, HKB”H will make it happen. HKB”H will 
cause it to be. 

Chasidim have a beautiful Vort in the name of Chassidishe Gedolim on the Gemara that says Pischu Li 
Pischo K’pesach Shel Machat V’ani Eftach Lo Pesach K’pesach Shel Ulam. HKB”H says to a human 
being you start with a small hole like a needle hole and I will widen that opening so that it will be as wide 
as can be. 

The Chassidishe masters say Pischu Li Pischo K’pesach Shel Machat, all you have to do is have the hole, 
the hole of a needle but a needle hole goes through and through. It is not a scratch on a surface. It pierces. 
Whatever energy you have, make sure it is Pesach Shel Machat that it should go through and through. If 
your energy is complete, if you give it all you got then HKB”H will make it happen. That is the message 
of Gevurah, of strength. 

Rav Moshe, the Chofetz Chaim what they did they did completely with a complete focus. You do it with 
a complete focus, then it happens. That is the Yesod of the building of the Mishkan. The Yesod of the 
building of the Mishkan is to give all your energy, all your Koach and then the Shechina will be Shor’e 
Bainaichem. The Shechina will reside among you. That is the lesson of Moshe Rabbeinu’s contribution. 
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His contribution was not that he was physically strong and he could erect a Mishkan. His contribution 
was the Gevuras Haruach, and in front of everyone he showed that you could do miraculous things if only 
you give it all you have got. What a lesson. 

2. Let’s move on to a second, Halachik topic for this week’s Parsha. As it says in Parshas Terumah 26:30 
 The Mitzvah of putting up the Mishkan had a Din of .(ָּבָהר ,ָהְרֵאיתָ  ֲאֶׁשר--ְּכִמְׁשָּפטֹו  :ַהִּמְׁשָּכן-ֶאת ,ַוֲהֵקמֹתָ )
Kamishpato. Chazal say what is Mishpat? Judgment or justice. Is there judgment for beams? The Pesikta 
says in Yerushalmi Shabbos that there is a rule that wherever a Keresh stood in any given spot it would 
have to be in that spot all the time. That is why in Hilchos Shabbos and Maseches Shabbos we learn that 
there was writing on the Kerashim, they were marked, they were numbered. They were identical, why did 
they have to be numbered? The answer is that the Keresh which was in a spot was always at that exact 
spot. 

It is interesting that in the Teshuvos Chasam Sofer in Orach Chaim Sof Siman Chaf Ches, he learns from 
here a Chiddush Gadol. That when it comes to a Shul, to a Bais Medrash, the same thing should apply. 
Where something is it should always stay. A Bimah, an Aron, these things shouldn’t be moved arbitrarily, 
just moved out of their place. 

The Chasam Sofer writes don’t move it from where it is. The question is what does that mean? Does that 
mean that it has to stay on that spot or is it relative to the building. In other words, if you have an Aron in 
the Mizrach wall and now you are making the Bais Medrash larger, does the Aron stay in its spot or does 
it always stay in the middle of the Mizrach wall. 

The Chasam Sofer brings a beautiful Raya that it stays in its spot relative to everything. This is because 
the Bayis Sheini was bigger than the Bayis Rishon. It was on the same spot just larger. There says the 
Chasam Sofer, the Keilim, the Menorah, the Mizbaiach, and the Shulchan stayed in the same relative 
spot. So it is the same thing. When you enlarge a Bais Medrash, things should stay in the same relative 
spot. This seems to be a stretch. It is interesting that there are many Gedolim in Teshuvah Seforim, Rav 
Palim in Cheilek Bais Siman Chaf who collects from many Achronim who are Machmir on this. What it 
is in a Shul should stay in the same place in the Shul, the same relative place in the Shul that it was 
always. 

In the Teshuvas Machaneh Chaim Cheilek Bais Siman 14 he says even the Menora in the Shul should 
stay in the same spot that it always is. It is an incredible Teshuva. He is talking about a Menorah that was 
in a place that was dripping and Mazik people. This was a Menorah hanging from the ceiling. The 
dripping oil hurt people and damaged clothing. He is very Machmir about moving it. I don’t know that 
today’s Poskim are Machmir like these Gedolim. Mi Yodea. But it is interesting that there is such a 
sanctity given to the Shul the exact same rules as the Mishkan. Amazing! 

Last night I responded to a letter someone had written to me with a list of questions regarding Hilchos 
Tefillin. One of his questions was whether it is permissible to talk Devarim Betailim when one is wearing 
Tefillin. I don’t mean Devarim Betailim in the sense that are always Assur but Devarim Shel Chol. Is that 
Muttar when you are wearing Tefillin? 
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I responded that of course it is Muttar, as a person can do his business while wearing Tefillin but speaking 
Devarim Betailim in a Shul or Bais Hak’neses is Assur Min Hadin even when you are not in the middle 
of Davening. For Devarim Betailim a person should really step out. The Kedusha of a Shul. 

I want to add that the Magen Avraham in Siman Ches S’if Kattan Vav writes in the name of the Shla 
writes that the Atara of a Tallis which doesn’t necessarily mean a silver Atara it could be even a cloth 
Atara, the part that is by your head and those Tzitzis that are in front of you or in back of you should 
always be in front of you or in back of you, it should not change. Then he ends that the Arizal was not 
Makpid on this. 

It is interesting that you will notice that those who have the Minhagei Chabad, often have the Atara down 
the middle of their Tallis. The reason is that you know Chabad follows Minhagei Ari. We, the rest of Klal 
Yisrael who have their Atara on their head, we have the same front, the same top, the same bottom. The 
Ari was not Makpid on this. 

Chabad has a Minhag to be Makpid to not be Makpid on this, to do like the Ari and switch around what is 
on the head, what is on the side, and therefore, they have no Atara on their head and the Tallis rotates. 
Many different Minhagim in Klal Yisrael. 

In the Rav Palim in Cheilek Bais Siman Chaf he explains that the Arizal doesn’t care if you are Makpid, 
he just was not Makpid. Minhag Chabad is different. 

If someone will remind me when it gets close to Sukkos we will talk about a Sukkah. If you have a 
Sukkah as I do, a modular Sukkah where parts of the wall can be in different spots in different years does 
one have to be Makpid on that. We never heard such a thing. I guess the Pashtus is that it is only by 
Devarim She’bikdusha not by Cheftzei Mitzvah which would explain that a Shul is different but not a 
Tallis. But my time for today’s Shiur is over and I have left you with an Inyan of Machshava an Inyan of 
Halacha both relating to the Kerashim. Let us hope that the day will come very soon when we will once 
again put up a Bais Hamikdash, a Bayis Hashlishi Bim’heira B’yamainu. 

Rabbi Reisman – Parshas Vayakhel Pikudai 5775 

1. For Parshas Vayakhel 35:22 (ַהּנִָׁשים-ַעל ,ָהֲאנִָׁשים ַוּיָבֹאּו). Says Rashi (םהילא ןיכומסו םישנה םע). What does 
Rashi want? Rashi is making some point that the men came with the women as the Posuk says. What does 
the Posuk want? It needs an explanation.  

Earlier in 35:5 the Posuk says (יְרָור ְּתרּוַמת ֵאת יְִביֶאהָ  ,ִלּבֹו נְִדיב ּכֹל) that every donor has to bring the donation. I 
believe that I saw in Rav Yaakov’s Sefer that Moshe Rabbeinu wanted that the donor should come and 
bring it if the donor is giving it willingly. If anybody who is going to give something to the Mishkan 
reluctantly because of pressure from others Moshe Rabbeinu was not ready to accept it. So he said (נְִדיב ּכֹל 
 I want you to bring it, bring it yourself and we shall see. If so, perhaps we can explain 35:22 as (יְִביֶאהָ  ,ִלּבֹו
well. The men were coming and donating items that really were the women’s. These were items of 
jewelry that were being brought to be donated to the Mishkan obviously to be melted down for their Klei 
Hamishkan and Moshe Rabbeinu wanted to know that it was given willingly. Perhaps then that is why 
 Why is it mentioning only the .(זָָהב ְּכִלי-ָּכל ְוכּוָמז ְוַטַּבַעת ָונֶזֶם ָחח ֵהִביאּו ,ֵלב נְִדיב ּכֹל ;ַהּנִָׁשים-ַעל ,ָהֲאנִָׁשים ַוּיָבֹאּו)
jewelry in this Posuk. They didn’t bring only jewelry, they brought all these 15 things listed. This is 
because the women were giving their jewelry and there was a desire to see it given willingly.  



5 
 

There is more to it than that. At the Eigel, we learned that the women refused to donate the gold and the 
jewelry. It was the men that compelled them to give it. This is considered a Zechus for the Nashim 
Tzidkonios. They did not participate in the making of the Eigel.  

There is a Kasha. How do you know that the women didn’t want to give their jewelry for the Eigel for 
L’sheim Shamayim reasons? No woman wants to give up her jewelry. Maybe she didn’t give her jewelry 
because she wanted it for herself. Who said that it was for a L’sheim Shamayim reason? Well, Maisim 
Mochichim Zeh Es Zeh. One act proves another. Here when it came time to give to the Mishkan the 
women gave. Since the women gave here, we see that their reluctance to give up their jewelry earlier was 
not because the women are too cheap to give up their jewelry, but it was because they didn’t believe in 
the cause of the Eigel Hazav. Therefore, this act of giving here proves that the previous act was an act of 
Nashim Tzidkonios. If so, Moshe Rabbeinu wanted to see that it was being given willingly. It is a 
technical thing that things should be given willingly and things shouldn’t be given reluctantly. But it is 
much more than that. It is the fundamental Zechus of the Nashim Tzidkonios in that they were perfectly 
willing to give up their jewelry for a good cause, and when they refused by the Eigel it was because they 
were above the Cheit Ha’eigel. And so, that is a thought for Parshas Vayakhel. 

2. Let’s move on to Parshas Pikudai. In the beginning of Parshas Pikudai there is a Seforno. The Seforno 
writes that the Keilim that were made for the Mishkan weren’t destroyed, they weren’t lost, they didn’t 
fall in the hands of the enemies. Contrary to the items that Shlomo Hamelech made for the Bais 
Hamikdash, there Nevuchadnetzar came and for the most part did fall into the hands of our enemies. 
Why? Says the Seforno, the Mishkan was built by Betzalel and other righteous people, Tzadikim, and 
Tzidkonios who went and physically participated in the building of the Mishkan. When it came to the 
building of the Bais Hamikdash we find in Melachim I that Shlomo Hamelech contracted some of his 
work out to non-Jews. Chirom the king of Tzor and his Avadim. The Zechus of the building of the 
Mishkan was that Tzadikim, righteous people did it. That didn’t exist in the Bais Hamikdash where it was 
made through others. Since it was made through others it didn’t have the Zechus to last forever. This is 
what the Seforno says. We wonder. The great Shlomo Hamelech how did he make this mistake? We 
assume that Shlomo Hamelech made a Halachik calculation. We know that we are Mevateil Talmid Torah 
for a Mitzvah but we are not Mivateil Talmud Torah for a Hechsheir Mitzvah. We are Mevateil Torah for 
something which itself is a Mitzvah. To prepare for a Mitzvah if others can do it we are not Mivateil 
Talmud Torah to do something that is only a Hechsher Mitzvah. The assumption might be that Shlomo 
Hamelech made this calculation and he Paskened that the Tzadikim should sit and learn and we will get 
others to build the Keilim of the Bais Hamikdash. Well that sounds like such a great Cheshbon so the 
question is what is wrong with that calculation. It sounds right! 

The answer lies in the words of the Netziv in the Haameik Shaila. One of the most famous and all-
encompassing pieces of the Haameik Shaila is a piece in which the Netziv deals with Hechsher Mitzvah, 
with things that are preparation for a Mitzvah. We find that certain preparations are done through 
Talmidai Chachamim, through people who otherwise be learning. For example, the Shulchan Aruch 
brings that the Rosh himself was involved in the baking of the Matzos. Baking Matzos is only a Hechsher 
Mitzvos. Why should someone who can sit and learn and have someone else bake the Matzos go and 
participate in it personally.  
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Similarly, we find in the beginning of the second Perek of Kiddushin that certain Amoraim were involved 
in preparing food for Shabbos. Rabbah salted fish. Why did he salt fish, that is a Hechsher Mitzvah? It 
was able to be done by someone else? This Kasha is actually asked by many Poskim including the 
Mishna Brura in Sharei Tzion in Hilchos Shabbos. He asks a Kasha, why should a person be Mevateil 
Talmid Torah to be involved in Shabbos preparation?  

For this the Netziv in Haameik Shaila has an extraordinary Yesod. He says that those preparations that are 
not mentioned in the Torah such as for example, removing the Shofar from the head of a ram. It is not 
mentioned. The Torah says to blow a Shofar it doesn’t say prepare a Shofar. Therefore, we leave the 
preparing of Shofar to others. We never heard that a Tzaddik will go and be involved in Shofar 
preparation. This is because that aspect is not something that it says in the Torah. It doesn’t say in the 
Torah to pick an Esrog off of the tree. Therefore, we don’t find that Tzaddikim are Mevateil Talmid 
Torah to go pick an Esrog off of the tree.  

However, we do find in Shabbos preparation as it says in Shemos 16:5 (יִָביאּו-ֲאֶׁשר ֵאת ְוֵהִכינּו) that the Torah 
commands to prepare for Shabbos. It is still only a Hechsher Mitzvah. But it is a Hechsher Mitzvah that is 
mentioned B’feirush in the Torah. The same thing is true about the baking of the Matzos. Because the 
baking of the Matzos is mentioned B’feirush in the Torah with a commandment of making the Matzos, 
therefore, these things which are the preparation of the Mitzvah have a higher level of Chashivus, of 
importance, and we find that we are Mevateil Talmid Torah for these types of Hechsher Mitzvah.  

And so, the Netziv’s Yesod is that there are two types of Hechsher Mitzvah those mentioned explicitly in 
the Torah for which we are Mevateil Talmud Torah and those which are not mentioned and are not 
Mevateil Talmud Torah because it is Efsher Al Yidai Achairim.  

Perhaps, this explains the building of the Mishkan. V’asisa, the Torah constantly says and make them. 
Since the Torah says V’asu Li Mikdash, therefore, it is a Hechsher Mitzvah for which one should be 
Mivateil Talmud Torah. That would explain where the difference of opinion could be in whether one 
should or should not participate in the building of the Mishkan.  

It is interesting that L’asid Lavo there is at least Rashi, Tosafos, some Rishonim who hold that the 
Mikdash will fall from heaven. We won’t make it we will be cheated out of making the Bais Hamikdash. 
I guess it needs an explanation as to why it should be that way. At any rate we have a Vort on Vayakhel 
and a Vort on Parshas Pikudai.  

3. A Halachik Vort and this Vort comes courtesy of my son Rav Eli Reisman who expressed the 
following doubt regarding something to do with the building of the Mishkan. We find in Parshas 
Vayakhel 36:13 (ֶאָחד ,ַהִּמְׁשָּכן ַויְִהי), the Mishkan there refers to the different coverings of the Mishkan. As 
you know, the coverings were made in a layer of 10 strips and then 11 strips which were hooked together 
and they became (ֶאָחד). We found this Lashon in Parshas Teruma 26:6 (ֶאָחד ,ַהִּמְׁשָּכן ְוָהיָה). That the covering 
despite being made from 10 parts and in one case from 11 parts had to be hooked together and the Torah 
talks about the (ֻלְלאֹת) and the (ְּקָרִסים) which were used to connect them. So far so good, just Pshat in the 
Posuk. Most of the drawings which show the connection usually show S shaped connectors and the hooks 
on the Yerios. In other words, the cloth portion had a hook and those were the Kerasim. They were 
connected with the S shaped rings so that there was one hook on one side of the S and one hook on the 
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other side of the S and with that they were connected. This is the picture that we are accustomed to. It 
would seem that that picture is Halachacly incorrect.  

We find in Aruch Chaim Siman 10 S’if 7 regarding the Mitzvah of Tzitzis. If one has a tee-shirt and there 
is a slit on the side of the tee-shirt that creates two corners on each side. The Halacha is that if that slit is 
cut up Rov, the majority of the Beged (of the shirt) then the corners are considered corners and one is 
obligated to put Tzitzis. If the cut however is less than the majority then one is Patur from placing Tzitzis. 
In other words, it has to be open a majority of the height of the tee-shirt. The Mishna Brura deals with the 
question and he brings this in the Terumas Hadeshen of a shirt such as this which has hooks that connect 
the opening. It is open Rov but in that Rov opening there are hooks which connect them. Does that 
connection abolish the concept of it being open or is it considered open with hooks?  

In other words, can one say that these hooks makes the Beged totally connected. The Mishna Brura brings 
from the Terumas Hadeshen that if they are connected then obviously the Beged is no longer Chayuv in 
Tzitzis. One who has neat Tzitz which is open most of the way but they are connected as one that opening 
doesn’t count. However, the Terumas Hadeshen says that it depends if it is connected in such a way that it 
is hard to just open it with your fingers then that is a connection. If it is easy to open, just to unhook, then 
it is not considered to be connected.  

In other words, if you would have this S shaped hook and attach it to Lulaos (ֻלְלאֹת) on each side of the 
Beged, that is very easy to remove because you can remove it with your fingers easily, that is not 
considered a connection. In the case of Tzitzis it would be obligated in Mitzvas Tzitzis. If you wanted to 
connect it in a way that it would remove the obligation of Tzitzis you would have to take pliers and 
tighten the S so that you can’t just unhook with your fingers.  

Getting back to the coverings of the Mishkan, it would seem that the same thing is true. Even if they had 
this S shaped hook it is not enough. The Torah says (ֶאָחד ,ִּמְׁשָּכןהַ  ְוָהיָה) it has to be totally connected. There 
would have had to be some manner, some method by which to make the connection a solid connection in 
order to be Mekayeim the Posuk of (ֶאָחד ,ַהִּמְׁשָּכן ְוָהיָה). And so, a Vort on Vayakhel, a Vort on Pikudai, and 
a Halachik Ha’ara on the covering of the Mishkan.  

4. Let me end with a Kasha I had. In the Sefer Hachassidim Taf Kuf Samech Ches, the Sefer Hachassidim 
writes regarding a person who is telling his son numerous instructions. He says when you give your son 
numerous instructions put last that which you want him to do first. He says, a man who tells his son to do 
certain things, what he wants him to do first he should tell him last. Interesting! He brings as a source the 
fact that we find in this week’s Parsha Moshe Rabbeinu telling Klal Yisrael about the Mitzvah of 
Shabbos. Earlier we found in Parshas Ki Sisa that Moshe Rabbeinu was told and commanded to build a 
Mishkan and keep the Shabbos. There Shabbos was mentioned first and the Mishkan was mentioned 
second. When Moshe Rabbeinu told Klal Yisrael he first told them about the Mishkan in Parshas 
Terumah and Tetzaveh and only here in Parshas Vayakhel did he start to tell them about Shabbos. Says 
the Sefer Hachassidim from here we learn that when a man tells a son to do things whatever you want him 
to do first tell him last. An interesting piece of advice. The Pele is this flies in the face of what we have in 
Pirkei Avos that a wise person responds in the order that things are said to him. It would seem that if you 
tell your son to do two things then if he is a Chochom he should do the first thing first and the second 
thing second. Seems to be inconsistent with the Sefer Hachassidim.  
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Someone suggested that it is different when you tell your son. Children don’t quickly respond to their 
parent’s desires and it is likely that he will do the last thing first. In that case the Sefer Hachassidim is 
giving us a bit of psychological parent/child advice. But that is not correct. Because the Sefer 
Hachassidim is learning it from Moshe Rabbeinu’s response to HKB”H’s commands or the way HKB”H 
told Moshe to tell Klal Yisrael and therefore, that answer seems quite inadequate and for now we will 
leave it as a Kasha. Have a wonderful Shabbos! 

Rabbi Reisman – Parshas Pekudai - Parshas Shekalim 5774 

1. I would like to talk about the language of Parshas Pikudei and a difficulty which becomes apparent if 
you pay attention as you read the Parsha. The Parsha of course describes the placing of the utensils in the 
Mishkan. The Mishkan was put up on Rosh Chodesh Nissan of the second year in the Midbar. When the 
utensils are placed, we find that the Posuk seems to arbitrarily alternate between a language of Vayitein 
and Vayosem. So that we have for example as is found in 40:22 (ַהֻּׁשְלָחן-ֶאת ַוּיִֵּתן) and in 40:24 (ֶאת ַוּיֶָׂשם-
 He put the Shulchan where it belonged and he put the Menorah where it belonged. The word put .(ַהְּמנָֹרה
is sometimes Vayitein and sometimes Vayosem. Or as is found in 40:18 (ְקָרָׁשיו-ֶאת ַוּיֶָׂשם ,ֲאָדנָיו-ֶאת ַוּיִֵּתן). We 
have a constant back and forth without any obvious pattern between the word Vayitein and the word 
Vayosem and that needs an explanation.  

The explanation that I would like to share with you is found in the Sefer Haksav Vehakabala on 40:18 
(which can be found on the last page of the first volume. page # 496). Subsequently I see that the Hameik 
Davar, the Netziv in his Pirush on the Parsha goes with his explanation as well. Then I see that the 
Malbim in Parshas Tzav in Perek 6:2 has this explanation of the difference between Vayitein and the 
word Vayosem. So we have three very solid sources and a beautiful explanation, something that you will 
notice as you read the Parsha.  

Vayitein is to put things down responsibly but without specific precision. You put something down when 
you come home, you put your coat down, you put your briefcase down, that is Vayitein. Vayosem is to 
place something precisely, to place something with great care. Vayosem, in English we say he put it down 
or he placed it. Placing something is generally used in the Vayosem context, when something is placed 
very carefully. Naturally, we need to go through the Parsha and see that this fits. In fact it fits quite well.  

The examples I gave (ֻּׁשְלָחןהַ -ֶאת ַוּיִֵּתן) and (ַהְּמנָֹרה-ֶאת ַוּיֶָׂשם). The Shulchan was put down. The Shulchan had 
to be put down in the Ohel Moed, it was not an exact spot, it was a general spot and certainly it was put 
where it belonged. That is Vayitein. Vayosem however, is to place precisely. Because after the Shulchan 
was put down then (ַהְּמנָֹרה-ֶאת ַוּיֶָׂשם), then the Menorah was put down. The Menorah had to be put precisely 
opposite the Shulchan. So there needed to be precision in the second item that was put down.  

Similarly, (ְּבִריָחיו-ֶאת ַוּיִֵּתן ,ְקָרָׁשיו-ֶאת ַוּיֶָׂשם ,ֲאָדנָיו-ֶאת ַוּיִֵּתן) Posuk 18 goes back and forth between Vayitein, 
Vayosem, Vayitein. Again, (ֲאָדנָיו-ֶאת ַוּיִֵּתן) the Adanim are the base of the walls of the Ohel Moed. 
Certainly they were traveling in the Midbar and there was no spot that you had to put it so they put the 
Adanim wherever you chose for Klal Yisrael to rest, you just put it down. (ְקָרָׁשיו-ֶאת ַוּיֶָׂשם) naturally, the 
Kerashim which were the wooden beams that fit into the Adanim, these had to be put down precisely into 
the Adanim and one together with the other, there the space between the boards. We find in the Gemara in 
Maseches Shabbos that the Kerashim were put down with a tremendous precision so that each one was 
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one next to the other, precisely every time the same. This is something we don’t find regarding the 
Adanim. Therefore, the language of Vayitein and Vayosem is quite precise.  

The same thing we have for example in 40:28 (ַהֶּפַתח ָמַס�-ֶאת ַוּיֶָׂשם) that the overhang curtains by the door 
were placed carefully. There had to be an overhang and room left for the people to be able to be able to go 
through the entrance. Therefore, things had to be done precisely. This is the general idea of Vayitein and 
Vayosem.  

Of course there are places where this teaches us a Mussar. Look throughout the Torah in Shemos 10:2 
 we have the language that (ָבם ַׂשְמִּתי-ֲאֶׁשר ,אֹתַֹתי-ְוֶאת ,ְּבִמְצַריִם ִהְתַעַּלְלִּתי ֲאֶׁשר ֵאת ,ִּבנְ�-ּוֶבן ִבנְ� ְּבָאזְנֵי ְּתַסֵּפר ּוְלַמַען)
HKB”H punished Mitzrayim with the Makkos (ַׂשְמִּתי-ֲאֶׁשר). One may think that the Makkos were just a 
choice, a collection of a handful of arbitrary ways of causing pain to the Mitzrim. No, there was precision 
to it (ָבם ַׂשְמִּתי-ֲאֶׁשר). Certainly, our obligation to learn and teach Torah as is found in Devarim 31:19 (ְוַעָּתה, 
 Teaching has to be done with a precision as it .(ְּבִפיֶהם ִׂשיָמּה ,יְִׂשָרֵאל-ְּבנֵי-ֶאת ְוַלְּמָדּה ,ַהּזֹאת ַהִּׁשיָרה-ֶאת ָלֶכם ִּכְתבּו
says in Mishlei 22:6 (�ַֹדְרּכֹו ִּפי-ַעל ,רַלּנַעַ  ֲחנ) with a precise Cheshbon in a person in his teaching. In general, 
when we serve Hashem there are Vayitein people and Vayosem people. There are people who put Tefillin 
on their arm and their head, Vayitein a person puts Tefillin on his head. You put it down, that is where it 
belongs. There are Vayosem people, people who don’t do it haphazardly. He doesn’t just make sure to get 
it done (Yotze Zu Zain as they say in Yiddish) but with a Sima, with a precision. Not only a precision in 
where it is placed but a precision in attitude and in general there is a tremendous difference between 
someone who puts his mind to the things he does and someone who does Mitzvos Hashem just 
haphazardly.  

2. Let us move on to a second thought. In the end of Parshas Pikudai we find something very puzzling. As 
it says in 40:34 (מֹוֵעד אֶֹהל-ֶאת ,ֶהָענָן ַויְַכס) the Anan now came down, the Anan which is symbolic of the 
Shechina came down upon the Ohel Moed. Then the Torah says (ָׁשַכן-ִּכי--מֹוֵעד אֶֹהל-ֶאל ָלבֹוא ,מֶֹׁשה יָכֹל-ְו�א 
 Moshe Rabbeinu could not enter the Ohel Moed, the Shechina, the cloud which represented the (ֶהָענָן ,ָעָליו
Shechina so blocked the entrance to the Ohel Moed that Moshe couldn’t enter. Of course in the beginning 
of Parshas Vayikra it continues (ֵלאמֹר מֹוֵעד ֵמאֶֹהל ,ֵאָליו יְרָור ַויְַדֵּבר ;מֶֹׁשה-ֶאל ,ַוּיְִקָרא). HKB”H then allowed 
Moshe Rabbeinu in and he made a path through the Anan. We have no explanation as to why this took 
place. Why first it is blocked and then HKB”H has to call Moshe and so to speak let him in.  

What makes this more puzzling is in the Haftorah of Parshas Pekudai where we read in Melachim I 8:10 – 
8:11 where we find that when the Bais Hamikdash was built, exactly the same thing happened. (ָמֵלא ְוֶהָענָן, 
 Exactly .(יְרָור ֵּבית-ֶאת ,יְרָור-ְכבֹוד ָמֵלא-ִּכי :ֶהָענָן ִמְּפנֵי ,ְלָׁשֵרת ַלֲעמֹד ַהּכֲֹהנִים יְָכלּו-ְו�א) and the next Posuk (יְרָור ֵּבית-ֶאת
the same thing happens when the Bais Hamikdash is consecrated and the Shechina comes down, the 
Kohanim can’t get in. The Shechina so to speak blocks their entrance. Again, Shlomo Hamelech says a 
Tefillah and subsequently they are able to enter. What is the reason for this strange thing? The Mishkan 
was built for the Tachlis f(or the purpose) that Kohanim be able to enter. Why prevent them from 
entering?  

I saw in the Shmuz in the Sichos from Rav Nebenzahl who explains as follows. He says that the Bais 
Hamikdash or the Mishkan was a place of great Ahavas Hashem, a place of celebration, a place where 
Klal Yisrael came with their Korbanos and they got a Kappara. Someone had a child they brought a 
Korban, someone had a fortunate incident happen to him, he was saved from a danger he brings a Korban 
Todah. Someone feels thanks to the Ribbono Shel Olam he brings a Shelamim. It was a place of a 



10 
 

tremendous feeling of Ahavah. The Posuk actually calls the Kodesh Hakadoshim the Cheider Hamitos the 
place of intimacy between Klal Yisrael and the Ribbono Shel Olam. Therefore, it is a place of tremendous 
Ahavas Hashem and a vision of Hashem’s Ahava to Klal Yisrael. It is very important that one remember 
that there is a Mitzvah of Yir’as Hashem as well. From an overabundance of Ahava sometimes the feeling 
of Yir’a, the feeling of awe is lost. It is very important that that not happen. Therefore, as the Bais 
Hamikdash is consecrated and the people celebrate, in the time of Shlomo Hamelech they came for a two 
week celebration. A two week consecration, a Chanukas Habayis. On Yom Kippur they did not fast that 
year. On Yom Kippur, Shlomo Hamelech Paskened that the Simchas Bais Hashoeva, the Simchas of the 
Chanukas Habeis Hamikdash overrides fasting on Yom Kippur. A Bas Kol called out that he was right. It 
was a tremendous time of celebration. Before you enter, HKB”H reminds you to have the proper awe, the 
proper fear of entering. The Shechina comes down and people can’t get in. the Shechina comes down and 
even the great Moshe Rabbeinu can’t enter. It is a certain sense, a feeling of awe which should check a 
person’s Ahava that he has that it should not go to far.  

Naturally, our Shuls are the Mikdash M’at, the little Bais Hamikdash (a Maiain Bais Hamikdash) that we 
have today. Certainly it is a place of Ahava of Simcha, Rayus and all. What is missing for us is the Yir’a. 
The sense of Yir’a of a Shul a Bais Hamedrash, a Bais Hakneses. That sense of Yir’as Hashem the 
overabundance of talking in middle of Davening. The Shulchan Aruch says not to talk in a Shul even 
when no one is Davening, not to talk Devarim Betailim, not to do things which involve business in a Shul 
even not during Davening. I have a wonderful young man in Shul. I pointed out to him that there is not a 
single Maariv where he is not at some point texting on his phone, not a single Maariv. I started to walk 
over to him during Maariv to take it away and he realizes. With all this it is hard for him to restrain 
himself. He is not unique. Somehow the Yir’a that we need in Shul is missing. That is the message of this 
thought. That despite the fact that a Bais Hamikdash, a Mishkan, certainly a Bais Hakneses is a place of 
connection to the Ribbono Shel Olam in the Ahava and the Simcha, we need to have the Gilu Uvirada, a 
celebration together with fear.  

3. For my third thought of this week I would like to share with you one of Rav Zilberstein’s uniquely 
exciting pieces in V’harev Na in Parshas Pikudai. An incredible Shaila and an incredible Mussar. There 
was a young man, a Bochur who was dating a girl and getting ready to get engaged, the Shidduch was 
working. At that point, the father of this girl insisted that the prospective Chosson give a sample of his 
handwriting into the Kallah’s father so that he could submit it for a study. As you know, there are those 
who study handwriting and it talks about the Middos of a person. This made this young man very 
uncomfortable but nevertheless he acquiesced and the handwriting passed and they got engaged. Now it 
comes that this young man nervous about handing in his handwriting, had actually gone to one of the 
Masmidim in the Bais Hamedrash, a person with fantastic Middos, had taken a sheet of paper from his 
handwriting and had submitted it as if it were the Chosson’s. In other words, he fooled the father in law 
by giving in someone else’s handwriting which of course passed the test.  

The Shaila that was asked is what does he do now, is this a Mekach Taus somehow is there an error and 
does he have to correct it? Obviously, a Shidduch is between a boy and a girl and a father in law can only 
make trouble, he can try to stop the Shidduch but there is no Mekach Taus since the girl didn’t need the 
handwriting to be tested. Nevertheless, Rav Zilberstein brings the following. He says he asked his brother 
in law Rav Chaim Kanievesky whether there is anything to the wisdom of reading handwritings. 
Obviously, if it is all a silliness and a Narishkeit then it doesn’t matter that he switched somebody else’s 
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handwriting for his. He says that Rav Chaim Kanievesky responded as follows. He said there is such a 
thing, there really is a wisdom to studying handwriting and seeing a person’s nature. However, he said, by 
Klal Yisrael who have the gift of the Ribbono Shel Olam of improving their behavior, of improving their 
actions, by Klal Yisrael the handwriting is not an indication. It is an indication of the naturally born 
tendencies of the person but it is not an indication of where a person is now.  

In the Tiferes Yisrael, the Mishnayos at the end of Maseches Kiddushin he brings an extraordinary 
Medrash. It is a wonderful Medrash to read at the Shabbos table. It is a story and I have to tell you that 
this Medrash is not found anywhere in our Medrashim, it is more likely an anecdotal story. Nevertheless, 
Rav Zilberstein parenthetically refers us to it. It is a story of a king in the time of Moshe Rabbeinu who 
was curious of what Moshe Rabbeinu was like. And being unable to travel to the Midbar himself, he 
commissioned a painter to paint a picture of Moshe Rabbeinu. This painter traveled to the Midbar, painted 
a picture of Moshe Rabbeinu and brought it back. The king gave it to his wise man who had the wisdom 
of Chochmas Hapartzuf, the wisdom of understanding a person’s face. When they saw his face they told 
the king that this man is an evil man, a murderer, a person who is involved in Znus and the king was 
beside himself and said what do you mean it is Moshe Rabbeinu? He is a Tzaddik! Well there is 
something wrong either his advisors don’t know what they are doing or the painter fooled him and instead 
of traveling to the Midbar to paint Moshe Rabbeinu he went to Miami for the week and just took any 
picture. He decided to travel to the Midbar himself. This king went and met Moshe Rabbeinu and said it 
is a painting of your face. Tell me the truth, are my advisors wrong? To which Moshe Rabbeinu 
responded your advisors are right. The Chochmos Hapartzuf tells of a person’s nature. Moshe Rabbeinu 
said had I been born a person with good Middos, had I come a perfect person, I wouldn’t deserve any 
reward or any praise for what I have achieved. In fact I was born with negative tendencies, with a 
negative nature. I worked on it. It took 80 years until HKB”H met and spoke to me. For 80 years I worked 
on my Middos. That is the way it is by Klal Yisrael. Our ability to change, to become better. IY”H it is 
something that we should all strive for.  

Rabbi Reisman – Parshas Vayakhel – Pikudai 5773 

As we prepare for Shabbos Parshas Vayakhel – Pikudai which is also Parshas Hachodesh and we prepare 
for the wonderful month of Nissan, Zman Cheirosainu.  

This week’s Parsha, Vayakhel-Pikudai although it seems not to have any big Chiddushim contained 
within it actually has what is most Chaviv to Bnei Torah and that is the very first Chiddush Torah. 
Chiddushei Torah a piece of Chiddush in Din that was said by somebody outside of Moshe Rabbeinu. 
And that is Betzalel. As you know, Betzalel was Michadeish that first the building of the Mishkan, the 
structure of the Mishkan should be erected and only after that should the Kailim be prepared as is brought 
down by Rashi in 38:22 (יפמ יתעמש ךכ ול רמא .וכותב םילכ םישמ ךכ רחאו תיב הלחת תושעל םלוע גהנמ לאלצב ול רמא 
 That was .(םילכה השע ךכ רחאו הלחת ןכשמה השע ןכו ,ה"בקה יל הוצ ךכ יאדווב יכ ,תייה לק לצב השמ ול רמא .ה"בקה
Betzalel’s Shtickel Torah it was his own Chiddush and Moshe Rabbeinu agreed to it. Therefore, Vayakhel 
Pikudai is really a time to celebrate the Koach of Chiddushai Torah.  

The Gemara says in Maseches Avodah Zora 19a (21 lines from the bottom) (ּוְבתֹוָרתֹו ;ֶחְפצֹו ,יְרָור ְּבתֹוַרת ִאם ִּכי 
 your (ֶחְפצֹו ,יְרָור ְּבתֹוַרת ִאם ִּכי) I believe it is in the very first Perek of Tehillim (1:2). It says .(ָוָליְָלה םיֹומָ  ,יְֶהֶּגה
desire is Toras Hashem and then (ָוָליְָלה יֹוָמם ,יְֶהּגֶה ּוְבתֹוָרתֹו) when you are working on Torah and you do 
Yigiya and Ameilus BaTorah Rashi says Achar Shetorach Bo then it becomes your Torah. You have an 
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ownership in it. Every person should have his own thoughts in Limud HaTorah. It doesn’t have to be big 
Chiddushim. It can be just an understanding of something. Every human being should have a notebook at 
least on the Seder HaParshios. When you have a thought regarding the Parsha, a good Kasha regarding 
the Parsha, or if you hear a Kasha on a phone Shiur and you have a good Teretz regarding the Kasha. In 
any one of these situations mark it down, let it last, and let it be your Shtickel of Torah. It doesn’t have to 
be printed for others. Perhaps you will be Zoche that your children and grandchildren will see it. Even if 
they won’t at least you will have it yourself. As the Gemara says in Maseches Pesachim 50a 14 lines from 
the top (ודיב ודומלתו ןאכל אבש ימ ירשא). Blessed is somebody who comes to heaven and he has in his hand 
his Chiddushai Torah. The Shelah says and the Maharsha says it as well, it means the Chiddushai Torah 
that he is able to create.  

There is an interesting Nesivos in his Sefer Emes L’yaakov on Berachos where he writes that when it says 
that Hashem is (ָהַעִּמים ִמָּכל ָּבנּו ָּבַחר), he chose us from among the nations. The Nesivos Teitches that that 
Koach is the Koach of being Mechadeish Chiddushai Torah and it becomes Shelo (ָהַעִּמים ִמָּכל ָּבנּו ָּבַחר ֲאֶׁשר. 
 Hashem didn’t chose us from the nations, he offered the Torah to the other nations but .(ּתוָרתו ֶאת ָלנּו ְונַָתן
he gave us uniquely the ability to have Kinyanim in Torah.  

In the Kraina D’igrasa from the Steipler, Cheilek Aleph letter 193, he writes regarding printing Divrei 
Torah of someone without the person’s Reshus and without Reshus of his Yarshim. The Steipler was 
asked do I need permission of my Rebbi to print his Divrei Torah? The Steipler said the following. He 
said certainly if there is a financial benefit then there is no question that it belongs to whoever owns it. 
But we are not talking about financial benefit, it is just a Dvar Torah. If you want to print someone’s Dvar 
Torah and he doesn’t give you permission, the Steipler writes I don’t know from what power can any 
Yoresh stop someone from printing Divrei Torah. Even a Rebbi can’t stop his Talmid from printing 
Divrei Torah that he heard from him. The Steipler says I don’t know from where this could come.  

I found in the new Aruch Hashulchan (that was brought out of Russia) in Hilchos Nedarim Siman 225:2 
that he brings the Baal Hamaor in the introduction to the Sefer Baal Hamaor who writes that he is 
Mashbia (he forces everyone with the Koach of a Shevua) that they should never print his Chiddushim 
without the Hakdama (without the introduction that he wrote). The Aruch Hashulchan says much like the 
Steipler, I don’t understand how is it possible to be Mashbia someone. The Aruch Hashulchan says what 
are you talking about? If a person didn’t say I swear how could someone else say about him that I am 
Mashbia you. How can you force someone into a Shevua? It does not seem to make any sense.  

The Aruch Hashulchan says like the Nesivos says that the Torah that you say becomes yours. It is not like 
physical things that after death are not yours. He says that the Baal Hamaor was Mechadeish it is yours 
and you can enforce control over it.   

What we are learning here is that a person’s Chiddushei Torah whatever a person says even if it is just a 
Teretz to a simple Kasha or an insight it is a Kinyan he has in Torah it is his Torah and it is in the Zechus 
of (ָּבנּו ָּבַחר ֲאֶׁשר). Like Betzalel you also have Kinyanim in Torah. Every human being, every Yid has a 
Kinyan in Torah. Therefore, the idea of Chiddushei Torah, Parshas Vayakhel Pikudai is special to every 
thinking Yid.  

Let’s move to a Vort directly on the Pesukim of the Parsha. We know that in Parshas Pikudai Moshe 
Rabbeinu gave an accounting of all of the monies that had been donated and that had been used in the 
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building of the Mishkan. The Meforshim already point out that when it comes to the copper and the silver 
Moshe Rabbeinu gives an accounting for where it was used. When it comes to the gold Moshe Rabbeinu 
gives no accounting. He says how much he received but he doesn’t explain how it was used. That is a bit 
of a Davar Pele and there are many Terutzim.  

I would like to share with you the Satmar Rebbe the Divrei Yoel, a thought that he said. He is Makdim 
that the Medrash brings from the Posuk in Parshas Ki Sisa in 33:8 (מֶֹׁשה ַאֲחֵרי ְוִהִּביטּו). Literally, the people 
watched Moshe Rabbeinu as he walked through the camp. The Medrash says that they looked at Moshe 
Rabbeinu in a negative manner. That they accused him of becoming wealthy from the donations of the 
Mishkan. It sounds like they accused him of stealing from the donations of the Mishkan and therefore, 
Parshas Pikudai follows.  

The Satmar Rebbe says it is not logical that the Dor Hamidbar would accuse Moshe Rabbeinu of stealing 
money. After all, even when the Jews were involved in the Bizas Mitzrayim where they were taking 
money B’heter and it was a Mitzvah to take from the loot of Mitzrayim, Moshe Rabbeinu was busy being 
Osek in the Arono Shel Yosef and not money. It can’t be. But one minute what about the Medrash that 
says that Moshe was accused of stealing from the donations of the Mishkan?  

The Satmar Rebbe has a Gevaldige insight. He says you know what it means? They were Choshed Moshe 
Rabbeinu that he grabbed for himself the Mitzvah of donating to the Mishkan. They were Choshed that 
when Hashem said that people should donate, that Moshe Rabbeinu grabbed. They said I bet you that 
Moshe Rabbeinu himself donated to the Mishkan. We know that in the Zechus of donating to the 
Mishkan people became wealthy. So the people were Choshed Moshe Rabbeinu of donating to the 
Mishkan. What a beautiful Vort.  

Therefore, Moshe Rabbeinu made an accounting. He made an accounting. This is how much silver you 
gave and this is how much silver was used. This is how much copper you gave and this is how much 
copper was used. What about the gold? The gold was given as a Kapparah for the Eigel Hazav. It was 
given as a Kapparah for the gold calf that they had made. When it came to that nobody accused Moshe 
Rabbeinu. He certainly didn’t need a Kapparah for the golden calf. Therefore, when it came to gold he 
didn’t have to give an accounting. What an absolutely beautiful Vort.   

Let me move on to Chodesh Nissan. I want to tell you something unique about Chodesh Nissan which 
you may or may not know. We all know that the month of Adar can have two months. It is called an Ibur 
Yar. Did you know that it once happened that the month of Nissan had two months? It once happened in 
the days of Chizkiyahu Hamelech. The Gemara relates that Chizkiyah was ( ןסינב ןסינ רביע). It is in 
Maseches Pesachim on 56a (7 lines from the top) (ןסינב ןסינ רביע) and the first Perek of Sanhedrin 12b (3 
lines from the top) (ןירבעמ ןיאש ומצע לע םימחר שקיב המ ינפמ אלא תרבועמ הורביע האמוטה ינפמ םא רמוא ןועמש יבר 
 that king Chizkiyahu made Nissan 1 and Nissan 2 with Pesach in the second (ןסינב ןסינ רביע אוהו רדא אלא
month. What made him do it?  

Tosafos in Sanhedrin 12a says (אביקע 'ר קרפב אמטמ (ג) ז"עד ז"עב ואמטינש סרטנוקב 'יפ.האמוטה ינפמ הנשה רביעש 
 ימלשוריבו הלבקה ירבדד יארקמ םתה היל שירד אהד הילע ורזג אמש העש התואמ ןנברדמ ז"ע תאמוטד ג"עא תמכ (.בפ ףד)
 ישילש תאזהב יגס אהו הורביע המלו רהטיל ןילוכי ויה (ו"טב) ירהש המיתו חבזמה תחת ואצמ יסוביה הנורא לש ותלגלוגד רמא
 ארזע השע 'יינשד (ה הנשמ ג קרפ הרפ) רמאדכ השמד הרפ רפא םהל דמע ןושאר תיב לכד םירסח ויה אל הרפ רפאו יעיבשו
 He brings from a Yerushalmi that they were getting ready for Pesach .(רהטיל ןמוזמ רבדה םהל היה אל אמשו
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and they found a skull in the Bais Hamikdash. It was from Aravna Hayivusi (he owned the piece of land 
where the Bais Hamikdash was built). Dovid Hamelech purchased the land from him. Then they found his 
skull in the Bais Hamikdash in the days of Chizkiya. It was an emergency, Tumah in the Bais Hamikdash. 
They needed an extra month to get ready for Yom Tov so therefore, they declared a second Adar, after 
Nissan had already begun. It is a Pele. Could it be that for 300 years from Dovid Hamelech until Chizkiya 
Hamelech that the Bais Hamikdash was Tamei and they didn’t know it? There was a skull there and 
people walking by became Tamei and nobody knew it? That is hard to understand. Besides, if they found 
a skull why do they need a month? Pick it up, take it out, and move on with life. It is a Pele this Chazal.  

I would to share with you a Chasam Sofer in a Teshuva in Yore Dai’a 340. I will tell it to you briefly. He 
explains that they found near the Bais Hamikdash the burial place of the family of Aravna. There were 
many buried there. However, that wasn’t in the Bais Hamikdash. Now you all know that there were 
storage areas under the Bais Hamikdash. The wall that surrounded the perimeter of the Har Habayis was a 
wall which went down below the ground as can be seen today. The Kosel goes all the way down to the 
virgin rock. Now the reason why this was done was to block any possibility of caves or tunnels from 
bringing Tumah from outside the Bais Hamikdash into the Bais Hamikdash. That wall that went around 
protected them. Achaz was the father of Chizkiya and in his days there were tunnels and people came and 
did acts of destruction against the Bais Hamikdash. Explains the Chasam Sofer, they found that the 
underground tunnels in the Bais Hamikdash were breached and open to the place of the Bais Hakvares of 
Aravna Hayivusi. They found a skull that had come there and therefore, they needed to postpone Pesach 
to give them the 30 extra days so that they could reconstruct the wall around the Har Habayis. It is a 
beautiful Chasam Sofer. He writes of additional points regarding this which is interesting to see in Yoreh 
Dai’a 340. This gives us an insight not only into this Chazal about Aravna Hayivusi but an insight into the 
depth of the reason why the Kosel goes so far down under the ground so far deep. A lot of it is because 
over the generations the floor level has been raised but besides that it actually went down to the virgin 
rock and they built walls that would block any Tumah from coming into the tunnels of the Bais 
Hamikdash.  

I will end with a Tzorech Iyun. In the beginning of Parshas Vayakhel 25:23 the Posuk says (ֲאֶׁשר ִאיׁש-ְוָכל-
 Everybody who had the .(ֵהִביאּו ,ְּתָחִׁשים ְועֹרֹת ְמָאָּדִמים ֵאיִלם ְועֹרֹת ;ִעּזִיםוְ  ְוֵׁשׁש--ָׁשנִי ְותֹוַלַעת ְוַאְרָּגָמן ְּתֵכֶלת ,ִאּתֹו נְִמָצא
things listed in the Posuk brought. The language of (ִאיׁש-ְוָכל) is very puzzling. Does this literally mean 
every single Yid who owned (ְּתֵכֶלת) brought without any exception at all? It is extremely difficult to 
understand the Poshut Pshat.  

I would say that this seems to be a Raya to those who say that the word Kol in Tanach doesn’t mean all 
and that the word Kol means many, most, or any. However, those who understand the word Kol quite 
literally then it is a Vadai Tzorech Iyun Gadol!  

 

Rabbi Reisman – Parshas Vayakhel Pekudai 5772 

In Vayakhel we find that Hakadosh Baruch Hu presents to Klal Yisrael a very gifted individual 35:30 
 who will be in charge of the building of the Mishkan. In Posuk 34 we read of a gift (חּור-ֶבן אּוִרי-ֶּבן ְּבַצְלֵאל)
that Hakadosh Baruch Hu gave Betzalel (ְּבִלּבֹו נַָתן ,ּוְלהֹורֹת). Hakadosh Baruch Hu placed in Betzalel’s heart 
the ability to teach. Both the Ibn Ezra and the Ohr Hachaim Hakadosh write that there are some Talmidei 
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Chachamim who are well versed and very learned however, are unable to teach and are unable to give it 
over. For that reason the Torah has to specify that in addition to being a Talmid Chochom, Betzalel 
  .Hakadosh Baruch Hu gave him the gift of being able to teach .(ְּבִלּבֹו נַָתן ,ּוְלהֹורֹת)

Rav Aharon Leib Shteinman in the Ayeles Hashachar asks a Kasha here and makes a very nice point. He 
asks that there is a well-known quote from Rav Chaim Brisker. Rav Chaim used to say if someone cannot 
explain something it is a Siman (sign) that he doesn’t really understand it. If someone understands 
something then he should be able to explain it to others. If a person cannot explain it to others it is a sign 
that he lacks in his fundamental understanding of the concept. This is a basic idea with which we work in 
the Yeshivos. However, it seems not to be true and it seems to be contradicted by this Ibn Ezra and Ohr 
Hachaim who say a person can be a Talmid Chochom and yet be unable to teach?   

Rav Shteinman answers by quoting a GRA in Mishlei. The GRA in Mishlei explains that in order to be 
able to teach there is a very crucial ingredient that a teacher has to have. That is Seder, to be Mesudar. To 
have things mapped out (planned out) in an orderly way. Rav Chaim is correct. If you and I are discussing 
a Sevara if you can’t explain the logic to me it means that you don’t understand it. But to be a teacher and 
be able to teach entire packages of things, there is something else that is very important and that is the 
various thoughts and Sevaras that you may have, have to be Mesudar, it has to be in the right order. 
( ֹ  the gift of being a teacher is the gift of being able to be Misadeir, to be put in order ,(ְּבִלּבֹו נַָתן ,תּוְלהֹור
whatever it is that you have to teach. Whether it be a Shiur, a Drasha, a speech, whatever it may be it has 
to go in a very proper order.  

Rav Pam used to say that in order for a person to deliver a Drasha a person has to prepare three things. 1) 
What to say, 2) what not to say, and 3) how to say it. Rav Pam would add, most of the time the most 
important ingredient is to know what not to say. Many people who want to convey an idea or a thought 
confuse it with a lot of different thoughts that are mixed in. Things that have nothing to do with the 
message. Other thoughts regarding circumstances of the story that they are telling or anything else. That 
confuses the teacher’s ability to teach. What to say, what not to say, and how to say it.  

Listen to a person offering a speech the next time.  While he may be very well organized, if he is not you 
will notice that what happens is that he has thought about what his speech should contain and he 
wondered if he should speak about A, B, or C. At the end he decided to speak about A but put in a little 
bit of B and a little bit of C. B and C made the entire speech ruined. If he would have focused on A it 
would be a great speech. I am not telling you to notice it for the purpose of knocking someone else but for 
the purpose of improving your own ability. Focus on the theme, something that has to do with the theme 
that clarifies it definitely belongs. What to say, what not to say, and how to say it. Seder is a very 
important part of a person being able to teach. (ְּבִלּבֹו נַָתן ,ּוְלהֹורֹת), that was the gift to Betzalel.  

In Parshas Pekudei right by Sheini we constantly have the message like in 39:1 (ֲאֶׁשר ,ַהּקֶֹדׁש ִּבגְֵדי-ֶאת ַוּיֲַעׂשּו 
 As Hashem commanded .(מֶֹׁשה-ֶאת ,יְרָור ִצָּוה ַּכֲאֶׁשר) It says over and over .(מֶֹׁשה-ֶאת ,יְרָור ִצָּוה ַּכֲאֶׁשר ,ְלַאֲהרֹן
Moshe. If I am not mistaken, it says it 18 times in Parshas Pekudei. Whatever they made, whether it be 
the Bigdei Kehuna they did it (מֶֹׁשה-ֶאת ,יְרָור ִצָּוה ַּכֲאֶׁשר).  

The Ohr Hachaim Hakadosh has a number of Peshatim with one of them being an especially fascinating 
Pshat in (מֶֹׁשה-ֶאת ,יְרָור ִצָּוה ַּכֲאֶׁשר). Why keep on repeating this idea that they made it as Hashem 
commanded Moshe. Everything that was done was done as Hashem commanded Moshe. He responds as 
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follows. He says that in the Kavana of the Bigdei Kehunah there was certainly very many deep Kavanos, 
with deep meanings in the Bigdei Kehunah. As we all understand with any Mitzvah there is a depth to it 
that cannot be appreciated by an average person. Certainly something like Bigdei Kehunah which was in 
the Beis Hamikdash had an extraordinary depth. The people making the Bigdei Kehunah said they were 
doing it Lishmah for the Mitzvah of Bigdei Kehunah. Which Kavanah? (מֶֹׁשה-ֶאת ,יְרָור ִצָּוה ַּכֲאֶׁשר) they were 
doing it Lishmah for the Sheim of the (מֶֹׁשה-ֶאת ,יְרָור ִצָּוה ַּכֲאֶׁשר). The Kavanas that they themselves weren’t 
capable of which Hakadosh Baruch Hu revealed to Moshe. That was the Kavanah they put into the 
making of the Bigdei Kehunah despite the fact that they themselves were unaware of these Kavanas.  

This is important because for those who say L’sheim Yichud, there are different versions of L’sheim 
Yichud in different places but many people who have the custom of saying L’sheim Yichud before doing 
a Mitzvah find that there is a (Nusach) language that says K’ilu Kivanti Kol Hakavanas. A person doing 
the Mitzvos says to Hashem let it be as if I have all of the Kavanos all of the thoughts that are necessary 
for the purpose of doing this Mitzvah. Occasionally it says K’ilu Kivanti Kol Hakavanas Shetiknu Anshei 
K’neses Hag’dolah. A person says it should be as if I had all of the Kavanos of the great assembly of 
Geonim who were Mesakein this. The Michtam M’eliyahu in the 4th Cheilek has a piece in which he 
questions how a person could say K’ilu Kivanti Kol Hakavanas. What does that mean?  

He explains that the Neshama Penimi of a Yid has the ability to understand all these concepts. We are not 
on a level to be totally in touch with our Neshama Penimi. We are Migusham, we are people who are 
connected to the physical world. Nevertheless, we have the right to say K’ilu Kivanti Kol Hakavanas, 
which is something that our Neshamos are connected to.  

What is the source for such a unique idea? According to the Ohr Hachaim Hakadosh we have the source. 
The source is (מֶֹׁשה-ֶאת ,יְרָור ִצָּוה ַּכֲאֶׁשר). This is what the Torah is telling us here in this spot.  

Before I move on I would like to share with you a question. Isn’t it strange, we are going to Lain Parshas 
Vayakhel Pekudei and in Pikudai when we read about the different Bigdei Kehunah or even the parts of 
the Bigdei Kehunah we have 18 times that it is mentioned (מֶֹׁשה-ֶאת ,יְרָור ִצָּוה ַּכֲאֶׁשר). Why don’t we find this 
language in Parshas Vayakhel when each of the Keilim of the Beis Hamikdash is made? It says it one 
time when it is complete. Why not when each of them is made. What is the difference between the Bigdei 
Kehunah and the Keilim of the Mishkan. It is certainly something which begs explanation. We will leave 
it a question for now.   

Moving on to Parshas Parah which can be found in Parshas Chukas. We will take out another Sefer Torah 
this week. We will read from Parshas Chukas the commandment of the Parah Adumah.  

There is a problem. The Chumashim of the Torah are pretty well defined. Shemos being the Exodus from 
Mitzrayim and the building of the Mishkan. Vayikra being Toras Kohanim, the Mitzvos of the Korbanos 
and the rules of Tumah and Taharah.  Bamidbar is primarily the story of different Aveiros, different trials 
and tribulations that took place in the period in the Midbar. Basically from Parshas Behaloscha and on 
that is what it is all about. The Mitzvos that are found in Bamidbar such as Kehunah are related to the 
different difficulties. Korach argues with the Kehunah and in Parshas Korach we have Mitzvos that have 
to do with the Kehunah. Why is the Parah Adumah found in Chumash Bamidbar if all the Hilchos of 
Tumah and Taharah is found in Chumash Vayikra together with Tazria Metzora, Zav, Zavah, Tumas 
Meis. All the rules of Tumah are found in Vayikra. What is the connection between having the Parshas 
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Parah Adumah smack in middle of the uprising of Korach on one side and the rebellion of Mei Miriva on 
the other? There has got to be some connection. What is the connection, what is it doing there? 

As you know Parah Adumah is the Chok, the Mitzvah of the Torah which symbolizes the fact that we 
perform Mitzvos of the Torah without understanding the reason for the Mitzvah. Even those Mitzvos 
where we do understand the reason, nevertheless there is an aspect of Chok. We do it because it is Kiyum 
Ratzon Hashem.  

The Michtam M’eliyahu in the first volumn page # 219 explains the idea of Chok. We don’t question the 
reason for a Chok. It is not as if it is Assur to ask or don’t ask, it is just a blank no.  These Mitzvos have 
reasons which are hidden from us. So that when we perform them we perform them with Ahavas Hashem 
with a total devotion giving ourselves over to the Ratzon Hashem. The idea of a Chok is the idea to accept 
Ratzon Hashem without having to question it, just with a full trust in Hashem’s will and Hashem’s desire. 
The Aveirah, the sin of great people is in their understanding of reasons for Mitzvos and their mistake in 
extending it too far. Certainly with Shlomo Hamelech that is what happened. He understood the reasons 
for the Mitzvos Hamelech the King’s special Mitzvos and that led him astray. We find the same things by 
other great people where their sin can be understood in dealing with the purpose of the Mitzvah.  

Korach too sinned in not giving himself over totally to Ratzon Hashem. He thought he understood the 
reason for the greatness of Klal Yisrael and he said Bamidbar 16:3 (ְקדִֹׁשים ֻּכָּלם ָהֵעָדה-ָכל ִּכי) Kol Ha’eida 
Kulam Kedoshim. They rejected the idea that certain Jews would be greater than others. In the Mai 
Miriva too there was a mistake in understanding the Ratzon Hashem and therefore, the Parah Adumah 
does belong in Bamidbar among the Aveiros that took place in the great Dor Hamidbar. All of the sins, 
the sins of the Meraglim as well, were sins that were based on a desire for holiness for Kedushah that was 
misplaced. The idea of Chok belongs right in middle of that. The lesson that we should do things because 
it is the Ratzon Hashem. As much as we understand the reason that is Talmid Torah, that is Learning 
Torah. In doing Mitzvos we do it because it is the Ratzon Hashem. And so that is the fundamental lesson 
of Parah Adumah and certainly the very important lesson of its place in Chumash Bamidbar.  

The question of the week is: earlier in Parshas Terumah we learned about the building of the Aron and the 
fact that there were Badim (sticks that held the Aron). We were told there that Klal Yisrael was 
commanded to place these Badim (sticks) into the Aron and in the Aron specifically we are told right 
before Sheini in Parshas Terumah 25:15 (ִמֶּמּנּו ,יָֻסרּו �א :ַהַּבִּדים ,יְִהיּו ,ָהָארֹן ,ְּבַטְּבעֹת). Once the Badim were 
placed into the rings on the side of the Aron they would remain there forever. They were placed there 
once and they are never supposed to be removed. That is great. So now in Parshas Vayakhel Pekudei lets 
learn about the time that the Badim were placed. It was only done once. Where was that placing of the 
Badim, where did that take place? 

We have a problem. In Parshas Vayakhel 37:4 we read (זָָהב ,אָֹתם ַויְַצף ;ִׁשִּטים ֲעֵצי ,ַּבֵּדי ַוּיַַעׂש) that Betzalel 
made the staffs that were going to be alongside the Aron and in 37:5 (ָהָארֹן ַצְלעֹת ַעל ,ַּבַּטָּבעֹת ַהַּבִּדים-ֶאת ַוּיֵָבא, 
 he put these sticks and he put these staffs into the rings. So this is where it is. This is the (ָהָארֹן-ֶאת ,ָלֵׂשאת
one and only time it ever happened that the sticks were placed into the Aron.  

When you get Parshas Pekudei and you get pretty far into the Parsha at 40:20 you will be puzzled to read 
 That the Luchos were .(ִמְלָמְעָלה ,ָהָארֹן-ַעל ַהַּכּפֶֹרת-ֶאת ַוּיִֵּתן ;ָהָארֹן-ַעל ,ַהַּבִּדים-ֶאת ַוּיֶָׂשם ,ָהָארֹן-ֶאל ,ָהֵעֻדת-ֶאת ַוּיִֵּתן ַוּיִַּקח)
placed into the Aron and then the Badim were placed on the Aron. Again, once in Vayakhel and once in 
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Pekudei? If it is the same thing why say it twice? This is very very strange. This is something which 
needs a Hesber. If you need some whip cream on the Kasha, go to the end of Bamidbar in 4:5 & 4:6 
where the Posuk relates (ַּבָּדיו ,ְוָׂשמּו), that the Badim were placed there. Therefore, that only serves to make 
the Kasha stronger. Something that is certainly a Mitzvah L’yasheiv. 

A public service announcement for Daylight Savings Time. For families that are making early Shabbos, 
Women cannot be Yotzei the Mitzvah of lighting Shabbos candles before Plag Hamincha even if the 
husband goes to an early Mincha and you normally light candles before he goes to Shul. Be careful. If it is 
before the Zman of Plag Hamincha which this week is approximately 6 PM it is too early to light. The 
general rule of thumb is to light when your husband is being Mikabeil Shabbos. If he goes to Mincha it is 
usually 20 – 25 minutes after Davening begins. Don’t light candles earlier because you are not Mikayeim 
Mitzvas Hadlakah when you light early. That is my reminder to the women.  

For the men, I would like to remind you that Shabbos day is now an hour and 10 minutes longer and 
getting 10 minutes longer each week. Don’t waste your Shabbos day by sleeping. Spend the extra time in 
the Beis Medrash. If you do it the first week (this week) it will seem like you have a lot of time. Do it and 
you will get in the habit of doing it. People who are wasting their Shabbos day are unfortunately wasting 
the few optional hours you have during the week.  

Kedushas Shabbos, Yom Zeh Michubad Mikol Yomim. It is a wonderful day, for what? Is it Michubad 
that you should spend it in bed with your eyes closed? Chalila! Spend it in the Beis Medrash, put in the 
extra time. You have an extra hour? Make an hour Seder and take a Masechta and do an Amud a week, do 
a Chazara. Use your Shabbos well. A Gutten Shabbos to one and all.  

 

Rabbi Reisman – Parshas Pikudai 5771 

38:22 I would like to address a question that I asked in a previous year (5769). We know as Rashi tells us 
 וליפא ,השמ תא 'ה הוצ רשא לכ אלא ,ןאכ ביתכ ןיא השמ הוצ רשא :השמ תא 'ה הוצ רשא לכ תא השע 'וגו ירוא ןב לאלצבו)
 רמא ,ןכשמ ךכ רחאו םילכ הלחת תושעל לאלצבל הוצ השמ יכ ,יניסב השמל רמאנש המל ותעד המיכסה ,ובר ול רמא אלש םירבד
 ,תייה לק לצב השמ ול רמא .ה"בקה יפמ יתעמש ךכ ול רמא .וכותב םילכ םישמ ךכ רחאו תיב הלחת תושעל םלוע גהנמ לאלצב ול
 Betzalel corrected Moshe so to speak. In a (םילכה השע ךכ רחאו הלחת ןכשמה השע ןכו ,ה"בקה יל הוצ ךכ יאדווב יכ
sense that Moshe Rabbeinu had instructed that the Mishkan be built Keilim first and building second. 
Betzalel made a logical argument that if I make the Keilim first and the building second where will I 
place all the Keilim. So Moshe Rabbeinu said (תייה לק לצב) Btzeil Keil Hayisa, you are right and you 
should build the building first and the Keilim second, that is the way Hashem instructed.   

In 5769 I asked a question which is a difficult question, that actually the building of the Mishkan was 
completed in the last week of Kisleiv. That is, Betzalel finished all the work that had to be done by the 
last week of Kisleiv. However, as we learn in this week’s Parsha the Mishkan was not put up, it was not 
actually constructed into a building until the last week of Adar which is 3 months later. So for 3 months 
the building remained in pieces and boards and it was not put together as a building. The logical argument 
of Betzalel of why would I make the Keilim before the building because where can I put them was not 
resolved by him constructing the parts that were the building first because the building was not put up. It 
is really a Davar Pele and hard to understand. One can say that Betzalel presented his argument based on 
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his erroneous thought that the building would be put up first, however that doesn’t explain why Moshe 
Rabbeinu told him that he is right! He wasn’t right.   

A possible answer that is based on a Yesod that all Mitzvos of the Torah have to be done in a normal 
Seder. All Aveiros are only Aveiros when they are done in a normal order. That is, let’s say on Shabbos if 
someone does a Melacha with a Shinui (an abnormal way), then he is not Over Min Hatorah on an 
Aveira.  

The same thing with Kiyyum Mitzvah, if someone eats Matzah which is a Mitzvah Shelo K’derech 
Achilah he is not Mekayeim the Mitzvah. That is, all Mitzvos Hatorah have to be done in the normal way. 
If a Lulav is held upside down you are not Yotzei.  

The same thing is true regarding the construction of the Mishkan. Although the Mishkan was not put 
together until later, it had to be built in the normal order of building. Normally you would build the 
building first and then the things that go inside. Someone who is building a home doesn’t buy furniture 
until the home is complete. Therefore, it may be that Betzalel is right not because of the practical question 
of where will I put the Keilim if there is no building, but because that is the normal way to build. I am 
suggesting this as a possible Teretz because the question is really quite a difficult one.  

A second thought regarding the Parsha. We find throughout the Parsha the expression for the workers (an 
example of which is found in 35:35) (ְוחֵֹׁשב ָחָרׁש), professionals, carpenters or stonecutters.  There is an 
interesting piece in the Sefer Haksav V’hakabala (Rabbi Yaakov Tzvi Mecklenburg 1785-1865). He in 
general likes to deal with the constructive words and here too he deals with the word Charash (carpenter). 
He asks that normally Charash means someone who plows. What in the world does plowing have to do 
with being a carpenter and how does that word come to be related to the idea of someone who is a 
professional with his hands.  

He has an extraordinary insight which is found in the Sefer Haksav V’hakabala Perek 35:35 on page # 
492 and he says the following. What is plowing? A person is planning to plant a seed so that he will have 
a tree or other produce that will grow. Before he plants the seed he has to think about what he is doing. He 
has to make sure that it is done right. He doesn’t just go to the field and stick the seed into the ground and 
hopes it grows. He thinks it through and has the proper preparations. Charisha is actually a well thought 
out plan which a person does in order to have a successful harvest. So the idea of Charash and Charisha 
has to do with thinking through and planning things from the very beginning. He writes in Yiddish, 
“making wise plans.” That is the idea of Charash. 

As a matter of fact, Charash is also used for someone who is silent. As is found in Esther 4:14 (ַהֲחֵרׁש-ִאם ִּכי 
 .Someone who is quiet and is thinking something through. That is the idea of a Charash .(ַהּזֹאת ָּבֵעת ,ַּתֲחִריִׁשי
A professional too has to be a Charash in order to be successful, he has to know how to plan things out 
well.  

Someone who is gifted and knows how to paint will not be successful unless he knows how to plan things 
out, how to make plans and know how to make things in a way that it is pleasing to the eye or that is very 
useful. Occasionally we find immigrant workers who are very talented and they are getting paid a 
minimum wage salary and working for someone else. That someone knows how to do the planning and 
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architecture. Then he gets this person (immigrant) to do the work for him (at minimum wage). The talent 
is not adequate you have to be a Charash.  

Chosheiv which is the language also for a professional similarly comes from the word Machshava. The 
difference being as he explains, that Chosheiv is someone who puts things together, B’lashon Cheshbon, 
he puts together numbers, or takes together threads and makes an item of clothing. Or he takes paint and 
paints a building. That is a Chosheiv. A Choreish is someone who changes things. Someone who takes 
wood and cuts it down using nails or screws to create something, or similarly with stone. Or similarly 
with the earth, he makes the earth ready for planting.  

So Charash is someone who thinks well and plans well, Charash, he is a carpenter, he is a stonemason. He 
is someone who knows how to do things. That lesson is of course a very important lesson for Klal 
Yisrael, the idea of a Frum Yid needing to think things through not just running to things. 

Rav Pam used to say, what is the difference with the word Zerizus (someone who has the wonderful 
attribute of doing things quickly) and Behala (someone who has the terrible attribute of doing things 
quickly). The difference is Zerizus B’maaisa, Behala B’machshava. Someone who rushes his thinking is 
doing things wrong, you have to think things through well. Someone who thinks things through properly 
and then is quick in executing his plan that is a Zariz.  

This beautiful Vort of the Ksav V’hakabala fits well with another Vort that he says. He asks a Kasha on 
Parshas Vayakhel on page # 493. There it says 36:23 (ְקָרִׁשים ֶעְׂשִרים) (20 boards). In Parshas Teruma it 
says 26:18 (ֶקֶרׁש ֶעְׂשִרים) (20 board). There it uses Karesh the singular word for board. We find that many 
times like for example Arbaim Shanah and not Arbaim Shanim. Yet we find in Parshas Vayakhel 36:23 
we find (ְקָרִׁשים ֶעְׂשִרים) (20 boards). What is the difference?  

In the Sefer Haksav V’hakabala in a separate piece he explains that when you are talking about many of 
one item as being one Guf as being one unit you use the singular.  

The Jews were in the Midbar Arbaim Shanah, one unit of 40 years. So the word Shanah the singular is 
used because it is one unit of many. When we are talking about many different items then we talk about 
the word in the plural. Esrim Karesh is in Parshas Teruma. In Parshas Teruma they were in the planning 
stage of the construction of the Mishkan. In the mind of the planner he has to be able to picture the 
completed item. How the Esrim Karesh will look and then he knows how to make each one. In Parshas 
Vayakhel they were talking about actually constructing it and then you have to make it one at a time. 
Esrim Kerashim. The lesson again is a beautiful lesson. When you make it, it is Esrim Kerashim and you 
have one at a time. When you plan it, it is one unit of Esrim Karesh. You have to picture the 20 as one 
unit. A beautiful combination of Vertlach from the Sefer Haksav V’hakabala.  

 Turning to the end of (ַמְסֵעיֶהם-ְּבָכל ,יְִׂשָרֵאל-ֵּבית-ָכל ְלֵעינֵי--ּבֹו ַליְָלה ִּתְהיֶה ,ְוֵאׁש ,יֹוָמם ,ַהִּמְׁשָּכן-ַעל ר וָ  ר יְ  ֲענַן ִּכי) 40:38
Parshas Pikudai we find in the very last Posuk of Sefer Shemos the climax of the building of the Mishkan. 
The Anan comes and it is on the Mishkan in the sight of all Klal Yisrael.  

The Gra in Aderes Eliyahu is quoted in the last Haksav V’hakabala on the Parsha and explains something 
that we normally don’t think of and let me explain. He says that the Anan which surrounded Klal Yisrael 
even before Kriyas Yam Suf, that Anan was not visible to the ordinary person. Perhaps the Gedolim were 
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able to see it, Moshe Rabbeinu could certainly see it. But the ordinary person could not see it under 
normal circumstances.  

Moshe Rabbeinu was Mispallel a specific Tefilla that Klal Yisrael should be Zoche to see the Anan that 
resided on the Mishkan. Where do we find that? We find after the sin of the Eigel, Moshe Rabbeinu in 
Parshas Ki Sisa in 33:16 (ִמָּכל ,ְוַעְּמ� ֲאנִי ,ְונְִפִלינּו ;ִעָּמנּו ְּבֶלְכְּת� ,ֲהלֹוא--ְוַעֶּמ� ֲאנִי ְּבֵעינֶי� ֵחן ָמָצאִתי-ִּכי ,ֵאפֹוא יִָּוַדע ּוַבֶּמה-
 Moshe Rabbeinu asks, how will we know that we found Chein in your eyes? If the .(ָהֲאָדָמה ְּפנֵי-ַעל ֲאֶׁשר ,ָהָעם
Shechina accompanies us, and I and Klal Yisrael will be the most unique among all of the nations. What 
does Hashem answer? In 34:10 it says (ְבָכל נְִבְראּו-�א ֲאֶׁשר ,נְִפָלאֹת ֶאֱעֶׂשה ַעְּמ�-ָּכל נֶגֶד ,ְּבִרית ּכֵֹרת ָאנִֹכי ִהּנֵה ,ַוּיֹאֶמר-
 Meaning, I will .(ִעָּמ� עֶֹׂשה ,ֲאנִי ֲאֶׁשר ,הּוא נֹוָרא-ִּכי ,ר וָ  ר יְ  ַמֲעֵׂשה-ֶאת ְבִקְרּבֹו ַאָּתה-ֲאֶׁשר ָהָעם-ָכל ָאהְורָ  ;ַהּגֹויִם-ּוְבָכל ָהָאֶרץ
do something that was never done before and the people will see what I am about to do. The promise 
there that came about through Moshe Rabbeinu’s Tefilla was that Klal Yisrael should see the Anan. At 
the end of Parshas Pikudai in 40:38 (ְּבָכל ,יְִׂשָרֵאל-ֵּבית-ָכל ְלֵעינֵי--ּבֹו ַליְָלה ִּתְהיֶה ,ְוֵאׁש ,יֹוָמם ,ַהִּמְׁשָּכן-ַעל ר וָ  ר יְ  ֲענַן ִּכי-
 Here the whole Klal Yisrael was able to see the Anan. That is the special Beracha with which the .(ַמְסֵעיֶהם
Sefer ends.  

With this he explains the Posuk as well in Parshas Shelach. The Posuk in 14:14 says ( ָהָאֶרץ יֹוֵׁשב-ֶאל ,ְוָאְמרּו 
 ִלְפנֵיֶהם הֵֹל� ַאָּתה ָענָן ּוְבַעֻּמד ,ֲעֵלֶהם עֵֹמד ַוֲענָנְ� ,יְרָור ַאָּתה נְִרָאה ְּבַעיִן ַעיִן-ֲאֶׁשר  :ַהּזֶה ָהָעם ְּבֶקֶרב ,יְרָור ַאָּתה-ִּכי ָׁשְמעּו ,ַהּזֹאת
 Meaning, that they see with their eyes that you are Hashem among them and go with .(ָליְָלה ֵאׁש ּוְבַעּמּוד ,יֹוָמם
a pillar of cloud by day and a pillar of fire by night.  This the GRA’s Chiddush that this was a special gift 
here that they were able to see the Shechina.  

There are two things that we gain by this understanding the Haksav V’hakabala explains. When we take 
out the Sefer Torah we paraphrase the Sefer (יְַׁשְעיָהּו) by saying 52:8 (ִצּיֹון יְרָור ְּבׁשּוב ,יְִראּו ְּבַעיִן ַעיִן ִּכי). 
Meaning, we Daven that when Mashiach comes we should see the Shechina again. 

One more point. The way we normally understand is there was an Anan surrounding Klal Yisrael right 
before Kriyas Yam Suf. It is hard to understand why the people panicked. If they were surrounded and 
could see an Anan around them, the cloud by day and the fire by night, why would they panic? How did 
they even see the Mitzrim chasing them if they were surrounded by the Anan?  

According to the GRA it is good because in fact the Anan was not even visible. The special gift with 
which Sefer Shemos ends is the gift of (ַמְסֵעיֶהם-ְּבָכל ,יְִׂשָרֵאל-ֵּבית-ָכל ְלֵעינֵי). So these are three thoughts on the 
Parsha. The thought of Betzalel and the order in which the Mishkan was constructed, the thought 
regarding Charash V’chosheiv and the connecting thought regarding Esrim Karesh, and this last thought 
from the GRA.  

The question of the week is: we had 2 Limudim that the building of the Mishkan is not Doche Shabbos, 
that is from the Smichus of Shabbos and the Mishkan. Why do I need a Posuk for that? Why would I 
think that the building of the Mishkan is Doche Shabbos? Shabbos is an Asei and a Lo Sasei and an Asei 
is not Doche an Asei and a Lo Sasei. Certainly Shabbos which is an Asei that is a Chiyuv Kares. Why do 
I need a special Posuk? This is an extremely difficult issue.  

I was attempting to answer that since we see that Shechting Korbanos in the Mishkan is Doche Shabbos 
so perhaps that is why I would have thought that the building of the Mishkan is Doche Shabbos. That 
Teretz is not adequate because in fact it is not so. The Korbanos that are Doche Shabbos are only the 



22 
 

Korbanos Hayom (only the Korbanos that have to be done on Shabbos). Other Korbanos are not Doche 
Shabbos. The building of the Mishkan that did not have to be done on Shabbos since it was completed 3 
months early, why do we need a Posuk that it is not Doche Shabbos? Tzarich Iyun Gadol! 

Rabbi Reisman – Parshas Vayakheil Pekudai 5770 

 .Parshas Vayakheil starts with the Lav of Loi Sivaru Aish   ַהַּׁשָּבת ,ְּביֹום ,מְֹׁשבֵֹתיֶכם ְּבכֹל ,ֵאׁש ְתַבֲערּו-�א  ג 35:3
This is the only one of the 39 Melachos that is mentioned very clearly, although Hoi’tza’a is also 
mentioned indirectly. Mefarshim give numerous reasons as to why it is mentioned. The most simple 
reason is the one brought by the Kli Yakar on the Gemara in Maseches Shabbos. The Lav of not lighting 
fires in your home on Shabbos comes to let us know that the Issur of burning a fire is only in your home, 
however in the Bais Hamikdash it was permitted to light a fire to consume the Korbanos.  

In the Shailos Uteshuvos of Rav Yonason Shteif there is a Shaila regarding using a mercury thermometer 
on Shabbos. The Issur of Medida which is measuring it wouldn’t be applicable to someone who is sick, so 
what can be Assur about taking your temperature on Shabbos?  

Interestingly enough, the mercury in the thermometer changes and expands as the heat of the body goes 
through it. If someone were to cook metal on Shabbos, he would Oiver on Havarah even though there is 
no food being cooked. So is a thermometer that is under your tongue considered like cooking? Rav Shteif 
says we know that the Issur of cooking is only on fire. The Gemara says that if one cooks in the sun there 
is no Issur of cooking. It would even be permitted to cook on metal that was heated by the sun. It however 
would be Assur Midarabanan. If cooking by the sun is Muttar, what would be by cooking the mercury in 
the thermometer by the heat of the body? Is this included in the Issur of Loi Sivaru Aish? At first glance, 
it is not fire and therefore should not be included. Interestingly, he brings a Shelah Hakadoish who says 
that Loi Sivaru Aish is an Issur on anger in a person’s house. That if a person gets himself aggravated and 
allows himself to become angry because of the aggravation or because of the frustration, he is Oiver on 
Loi Sivaru Aish Bechol Moishvoisaichem. The type of heat which is in a person’s house is human anger. 
So Rav Shteif says if a person’s anger which is the body heat is something which is included in Loi 
Sivaru, maybe it should be Assur in the heating in the mercury of the thermometer as well. As a matter of 
Halacha, he doesn’t remain with this; however, it is interesting that the Shela says that if someone brings 
anger into his house on Shabbos that he is Oiver on Loi Sivaru Aish. The extension of Rav Yonason 
Shteif is rather fascinating to find in a Halacha Sefer.  

Agav regarding what level of heat to metal is Assur is actually a Machloikes between the Chazoin Ish and 
Rav Moshe which is Nogea L’halacha. The Chazoin Ish says anytime you heat metal to Yad Soiledes Boi 
there is a Bishul and Rav Moshe holds that heating metal to Yad Soiledes doesn’t change the metal, it has 
to come to a glow. A Nafka Mina would be if a person forgot to put on his Blech before Shabbos. Or if 
someone would put an empty pot on the Blech in order to warm things on the pot. According to Rav 
Moshe this is Muttar because the pot doesn’t come to a glow, however, according to the Chazoin Ish it is 
Assur because the pot will become Yad Soiledes Boi. Rav Pam said that since it is a Shaila of a D’oiraissa 
one should be Machmir, however, most people are Maikil.  

Parshas Pekudai is Moshe Rabbeinu’s accounting of the gold, silver, and copper that he took in and where 
it was used.  The idea of a person showing that he is honest to other people is something that is mentioned 
regarding Moshe Rabbeinu’s accounting here.  
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The Medrash Rabbah in Parshas Pekudai writes, that Moshe Rabbeinu said when the Mishkan was 
finished being constructed I should have a full accounting so that people shouldn’t say that Moshe 
Rabbeinu became wealthy from this. Moshe Rabbeinu had actually become wealthy from the etching of 
the Luchois. So Moshe Rabbeinu didn’t want people to suspect him so he made this Cheshbon.  

Rav Pam in one of the Schmuzzin which is printed in Atara L’melech page 76-77 talks about this idea. 
Should a person care about what other people say? If a person is being honest and is doing things straight 
and there are people who want to be Choished him, is it important that he be a Naki B’Hashem 
Uvi’Yisrael. Some people might take a stand in Hashkafa that it is not important because it is the other 
person’s problem. Here we learn that it is not that way. A person must do what he can to show that he is a 
Naki Mai’Hashem Umi’Yisrael to be able to show that he is clearly honest in the eyes of other people.  

Rav Pam brings a Chasam Soifer in Cheilek 6 Teshuva 59. He writes to a Talmid that he is failing in 
V’hiyisem Li Nekiyim Mai’Hashem Umi’Yisrael and that he must be more careful. Then he writes that it 
easier to be a Tzaddik in the eyes of Shamayim than to be a Tzaddik in the eyes of people. It is far more 
important to avoid a potential Chillul Hashem and to be a Naki B’yisrael as well. He writes that for that 
all should be worried. It is interesting that the Chasam Soifer says over the Posuk that everybody in the 
world has to sin sometime and maybe Shlomo Hamelech meant that regarding V’hiyisem Li Nekiyim. It 
is a Pele because I would think that the Posuk means that it is impossible to avoid sin all the time, 
however, the Chasam Soifer must of held that it is possible to avoid sin all the time from the standpoint of 
Shamayim, however, it is in the eyes of people that it is most challenging to avoid sin all the time. He 
writes that this is the reason that Gad and Reuvein went to Galus first, because when they asked for land 
Mai’eiver Hayarden, they failed in this area of V’hiyisem Li Nekiyim and that was the Aveira that caused 
them to go to Galus first.  

Rav Pam ends this piece with a story of a man who was Chayuv a Shevua (oath) in Beis Din. After he 
swore he paid anyways. The question was if he was paying anyways why did he swear? The person said I 
want to pay Lifnei Mishuras Hadin. I want to pay you because you think that I am a Ganuf. Had I paid 
and not swore you would have said, look he really is a Ganuf. Therefore, I swore and I will pay Lifnei 
Mishuras Hadin because of Vihiyisem Li Nekiyim Mai’Hashem Umi’Yisrael. This is an important 
Hanhaga that we can learn from Parshas Pekudai. 

If you pay attention to the Pesukim you see that Moshe Rabbeinu only gives an accounting of the silver 
and the copper. Why didn’t he give an accounting of the gold as well? The Divrei Yoiel says that in 
general, generous people don’t accuse other people of being Ganavim, it is the stingy people that do. 
People who chose to give the gold were generous people and Moshe Rabbeinu wasn’t afraid of being 
accused by them. He gave a Cheshbon of only the silver and the copper.  

What is troubling with this is that the first Rashi on Parshas Pekudai says that the accounting is for 
everything including the gold and we don’t find that in the Parsha.   

Rabbi Reisman – Parshas Vayakheil-Pekudei 5769 

When the Torah lists the things that were made in Parshas Pekudei, in 39:36, one of the things that are 
listed is the (ַהָּפנִים ֶלֶחם ,ְוֵאת ,ֵּכָליו-ָּכל-ֶאת ,ַהֻּׁשְלָחן-ֶאת). Why are the (םיַהָּפנִ  ֶלֶחם) listed here, they were no 
different than any Korban?  
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The Mishkan was built by the 25th day of Kisleiv and did not start functioning until Rosh Chodesh 
Nissan, so any (ַהָּפנִים ֶלֶחם) that were baked at that point would have been old and most probably Posul by 
the time Rosh Chodesh Nissan came around. So the inclusion of the Lechem Hapanim at this point seems 
to be very strange. It does mention Shemen by the Menorah and Ketoires by the Mizbaiach Haketoires, 
however, that is not shver, as we know from Chanukah that Oil was prepared in advance and we know 
from the Korbanois that the Ketoires was made once a year. Even though Rebbi didn’t provide a Teretz to 
this Kasha, he offered an interesting idea. We learn the Lamed Tes Melachois out of the Mishkan. There 
is a Machloikes Rashi and the Bahag what that means. Rashi says we only learn the Melachois that were 
done in the building of the Mishkan. The Bahag as brought by Toisafois says, that we learn from the 
functioning of the Mishkan as well. One of the Kashas on Rashi is the fact that the Mishnah counts Oifeh 
(baking) as one of the Melachois, however, baking was not needed in the construction of the Mishkan. 
Rashi seems to answer that by saying they cooked the Sam Hamanim (dye) that they used to dye the 
wool. However, this is not satisfying, as the Mishnah should list Bishul (cooking) and not Oifeh (baking), 
as the dye was cooked. If there would be an answer that would state that the Lechem Hapanim is part of 
the Binyan Hamishkan, then we would be able to answer the Shittah of Rashi that we learn the Lamed Tes 
Melachois from the Binyan Hamishkan and despite that fact, the Mishnah counts Oifeh.  

We know that Betzalel was instructed by Moshe Rabbeinu to first build the Keilim and then build the 
Oihel Moed, the building that the Keilim would be housed. Betzalel argued that the housing of the Keilim 
should be built first. Betzalel did as he thought fit, and Moshe was amazed. In 40:2 it says (ִמְׁשַּכן-ֶאת ,ָּתִקים 
 Meaning the building was built first. Then the Keilim were .(ָהֵעדּות ןֲארֹו ֵאת ,ָׁשם ְוַׂשְמּתָ ) Then .(מֹוֵעד אֶֹהל
placed inside. By the Chatzeir in Posuk Vav we find (ְונַָתּתָ   ז מֹוֵעד-אֶֹהל ִמְׁשַּכן ֶּפַתח ,ִלְפנֵי ,ָהעָֹלה ִמזְַּבח ֵאת ,ְונַָתָּתה  ו, 
 that the ,(ֶהָחֵצר ַׁשַער ָמַס�-ֶאת ,ְונַָתּתָ  ;ָסִביב ,ֶהָחֵצר-ֶאת ְוַׂשְמּתָ   ח ָמיִם ,ָׁשם ְונַָתּתָ  ;ַהִּמזְֵּבחַ  ּוֵבין ,מֹוֵעד אֶֹהל-ֵּבין ,ַהִּכּיֹר-ֶאת
Mitzbach HaOilah and the Kiyar are placed, and then the Chatzeir is put up as an enclousure around them 
as is found in Posuk Cheis. Why is the Chatzeir different in that the Keilim were placed first while the 
Chatzeir was made after? If Betzalel finished the construction of the Mishkan on Chaf Hei Kislev where 
was everything until now? He must have stored everything until Rosh Chodesh Nissan, so who cares what 
was built first? 

In Parshas Vayakheil, the Posuk discusses donations to the Mishkan, in 35:22. The Posuk says, (ַוּיָבֹאּו 
 The bottom line is, the men and women came together. Why is this significant for the .(ַהּנִָׁשים-ַעל ,ָהֲאנִָׁשים
Torah to mention it? Why didn’t the husbands just bring those donations?  

The Ragechavah has a vort why we perform Kiddushin with a ring. Kiddushin can be performed with any 
Shavah Kesef, yet our Minhag is to always perform it with a ring. Why? We have a principle that Ma 
Shekana Isha Kana Ba’alah. There is an exception to that rule noted by the Rambam, who says that a 
woman’s clothing is exempt from this rule. In addition, her clothing does not fall into the category of 
Nichsei Milug. In the time of the Gemara when the time between Kiddushin and Nisuin would be a year 
apart, you could give her anything that is Shavah Kesef as the husband has no rights to it until Nisuin. 
However, in our times, where Kiddushin and Nisuin are performed instantaneously, if the husband gave 
money, he would retain the rights to use it. Therefore, we Davka give a Tachshit that the husband has no 
rights to use. So in our Posuk, the men came to donate Tachshitin that belonged to the women because 
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men didn’t have gold and silver. So the men had to bring their wives with them in order for them to give 
permission to donate it. The Posuk says they brought jewelry, so it fits good.  

By the Maaseh HaEigel the women were not interested in donating their jewelry. How did the husbands 
get jewelry to donate? They took it against the woman’s will. They stole it. So it really was an Aveira 
Goireres Aveira. So now by the Mishkan, the husbands no longer had Ne’emanus, so they brought their 
wives who agreed to the donation of their jewelry.  

In the Mah Nishtanah, it is brought B’sheim the GRA that Halaila Hazeh seems improper, as we know 
that any word that ends in a Komeitz Hei is Lashoin Nekaiva. So it should be Halaila Hazois to make it 
that both words are Lashoin Nekaiva? The GRA explains, that by the night of Pesach it was Yom and it 
only appeared to be night. Night symbolizes Tzarois and difficulty. The night of Pesach is like day 
because it is a wonderful and bright period. So we say Halaila Hazeh in the Lashon Zachor which is a 
Lashoin of Yom. The Torah Temimah brings this Vort and he is tremendously upset over it, he says it is 
not Emes and the Kasha does not begin. The word Laila is an exception to the rule, it is always Lashoin 
Zachor. We just had in the Megillah, Balaila Hahu Nadida Shnas Hamelech. We have Laila Hahu Yotzah 
Mimitzrayim. Hahu is Lashon Zachor not Lashon Nekaivah. Obviously, Laila is Lashon Zachor. Ai, it 
says Mikol “Haleilois” in the Mah Nishtaneh ehich is a Lashoin Nekaivah? We find the word B’chor 
which is Lashon Zachor, and we call it Makos “B’choirois”. So there are exceptions to the rule. The 
Torah Temimah still maintains that the Kashya does not begin and that Laila is Lashon Zachor and there 
is no Shaila on the Mah Nishtaneh. The same exact Vort is brought B’sheim the Shla Hakadoish. He says 
that 2 mistakes should come up is a very strange thing. 1) Laila Hazeh instead of Laila Hazois and 2) 
Laila K’Yoim Yair. Rebbi suggested an answer, that Laila symbolizes Tzarois. Really it should be 
Lashoin Nekaivah, however, when darkness is secretly very good then it is Lashoin Zachor. Then it is 
Laila K’yoim Yair. The truth is, every Laila is that way. Laila in Tanach typically doesn’t mean nighttime 
it means a period of difficulty a time of Tzarah.  In Tehillim it is certainly that way. All Lailois appear 
B’Lashoin Zachor. Balaila Hahu Nadida Shnas Hamelech, it looks like a difficult time for Klal Yisroel, 
however, the Yeshua was beginning. Any difficult time a person goes through, the secret is Laila Kayoim 
Yair. It is not a difficult time it is a wonderful time, it’s just that we don’t see it. Therefore, the GRA and 
Shla who’s Vort is primarily aimed at the Megillah is applicable everywhere.   

 

 

 

 


