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Why is This Night Different? 
 

On the night of yetzias Mitzrayim, G-dliness 

 was clear and perceptible as the light of day  

The Veil of This World 

Some things in life are visible and clearly perceptible to 

us. Our body is the most obvious reality in our lives – our 

hands, feet, head, eyes, and ears are things we can see and 

feel. The whole physical world around us is visible and 

concrete – we see tables, chairs, houses, and people – and 

thus we know they exist. The same is true for the physical 

processes in life: it is clear to us that you eat and then feel 

satisfied; you get dressed and feel warm; you need money to 

buy food, clothing, and other needs. These facts are distinct 

and tangible to us. 

There are other truths in life that, although they are 

basic realities, are not so obvious and perceptible. The fact 

that Hashem renews the world and sustains us every 

moment, that parnassah is from Hashem, and that whatever 

happens in the world is from Hashem, are truths that we 

know and believe, but are nevertheless not obvious and 

tangible. This is called hester (concealment) – in this world, 

G-dliness is concealed from us and not perceptible like the 

physical world around us. 

Our identity also includes both obvious aspects and an 

inner truth. The obvious part of our identity will be our 

occupation (kollel yungerman, rebbi, businessman, 

housewife, teacher, secretary), our ethnic background 

(Sephardic, Ashkenazic, Yemenite), our family, our 

community, etc. There are various ways we will describe 

"who am I": We may mention the community we belong to – 

"I am Chassidic, a chassid of this and this chassidus"; we may 

describe our personality – "I am an emotional/intellectual 

type," private or open, quiet or expressive; or we may 

identify ourselves by our place of origin – American, Israeli, 

British.  

But our truest, most intimate identity is that we are Jews. We 

are a chelek Eloka mima'al – inherently bound up with 

Hashem. This is our natural, basic reality and, yet, it is less 

obvious. When we want to define to ourselves who we are, 

we will usually use the external descriptions (occupation, 

origin, community), thinking that the definition "a Jew" is less 

descriptive of our true nature. We feel more connected to 

our external essence; our true, inner essence as Jews is 

rather concealed. 

The Revelation of the Seder Night 

The passuk in parshas Bo describes the first night of 

Pesach: "It is a watch night (leil shimurim) – for Hashem to 

take them out of the land of Mitzrayim; this night (halaylah 

hazeh) is Hashem's, watching all the sons of Israel throughout 

their generations" (12:42). The word hazeh – this always 

refers to a visible, tangible thing that can be pointed to with 

a finger. One will say "this table" when he is sitting near the 

table, or "this book" when he is holding it in his hand. When 

Hashem gave Moshe the mitzvah of Rosh Chodesh, He said, 

"This month shall be to you…" Chazal infer from these words 

that Hashem showed Moshe Rabbeinu the moon in its 

renewal and told him, "You must see a moon like this and 

sanctify [the month]." Hashem gave Moshe the 

commandment of the machatzis hashekel and said, "This 
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they shall give" (Ki Sisa 30:13). Chazal explain that Hashem 

showed Moshe Rabbeinu a coin of fire and told him that this 

was the coin that they were to give. The word this implies 

that the subject is actually visible. 

The first night of Pesach is called "this night." Night 

symbolizes hester. In the physical sense, night is a time of 

darkness, when one's view is blurred and it is hard to 

distinguish shapes and colors. Likewise, the inner meaning of 

night is hester, a state in which G-dliness, the inner truth of 

the world, is imperceptible and blurred. 

The Seder night is "this night." On the night of yetzias 

Mitzrayim, the concealed truth of the world, or the night of 

the world, became so clear and visible, that it could almost 

be pointed to with a finger: "Look! Everything is G-dliness! 

Here is the Creator Who runs the whole world!" In the 

Haggadah, we read the passuk, "And I will go through the 

land of Mitzrayim on this night and I will strike every 

firstborn… I, Hashem" (Bo 12:12), on which Chazal comment, 

"I and not an angel; I and not a saraph, I – Hashem, I and no 

other." At makkas bechoros, the Jews were spiritually 

redeemed from the impurity of Mitzrayim. Then it was 

revealed to the world that "I – Hashem" – I control the world, 

I and no other – without any blurring or doubt, leaving no 

option to ascribe any power in the world to other 

intermediaries. The Haggadah comments on the words 

"bemora gadol – with great fear": This was the revelation of 

the Shechinah. On this night, the Shechinah – Hashem's 

presence – was revealed and evident to all (Zohar, Parshas 

Bo 38).  

Dovid Hamelech writes in Tehillim that Hashem knows 

everything and that no one can hide from Him, ever and 

anywhere: "Even darkness will not be dark for You and night 

will be bright as day; as darkness, so is the light" (Tehillim 

139). The inner meaning of this passuk is that even the most 

innate, most spiritual level of this world that is concealed 

from us as if under the cover of night, is in fact a plain, 

tangible and indisputable reality, "bright as day." 

Chazal say that the words "night will be bright as day" 

refer to the night of yetzias Mitzrayim, when the night was 

as bright as a day in Tammuz (Zohar, ibid.). Chazal are 

teaching us that at yetzias Mitzrayim there was such a clear 

revelation of G-dliness that the existence of night – the 

concealed truth, the G-dliness in creation – became as clear 

and perceptible as the physical, visible reality. The darkness 

of hester was revealed and became bright as daylight.  

The inspiration of that revelation of Divinity returns 

every year on the night of yetzias Mitzrayim. On every Yom 

Tov, Hallel is only recited by day, but on the Seder night, we 

say Hallel because this night is considered as day, when G-dly 

truth shines bright and clear. 

Chazal's wording of the question asked at the Seder is 

"Mah nishtanah halaylah hazeh – Why is this night different 

from all nights?" While on all other nights, Hashem's 

existence is concealed, on this night, G-dliness is revealed to 

us. The essence of Seder night is this night, a time of tangible 

giluy Shechinah.  

As we sit around the Seder table recounting the miracles of 

yetzias Mitzrayim, we can connect to the wonderful G-dly 

revelation of that time and make Hashem's existence a 

basic, tangible reality in our hearts. 

The Chosen Nation 

At yetzias Mitzrayim, Am Yisrael's inner identity was 

revealed and became clear and obvious. The Ari Hakadosh 

refers to yetzias Mitzrayim as the birth of the Jewish nation. 

A little baby who knows almost nothing knows who his 

mother is. Other people might be playing with him, but the 

minute he needs something, be it food or a change, he will 

spontaneously leave everyone and run to his mother. 

Without understanding it in his mind, he instinctively knows 

that she is the one to go to. A baby's connection to his mother 

is an integral part of him from birth. 

Likewise, at yetzias Mitzrayim, the Yidden's status as 

Hashem's nation became a basic, natural fact to them. The 

effect of yetzias Mitzrayim on the Jewish People was, "And I 

will take you for Me as a nation and I will be for you a G-d, 

and you will know that I am Hashem your G-d, Who has 

brought you out from under the afflictions of Mitzrayim" 

(Va'eira 6:7). The ten makkos demonstrated the 

fundamental difference between the Jews and the Egyptians: 

"I will separate on that day the land of Goshen upon which 



56326 

My nation stands, that there be no arov (the fourth makkah 

– a swarm of wild beasts) there" (Va'eira 8:18); "And Hashem 

will distinguish between the Jews' livestock and the 

Egyptians' livestock" (ibid. 9:4). The Jews still had no 

understanding of Hashem's ways and how to serve Him – 

they only received His Torah and mitzvos later, at Mattan 

Torah – but they were inculcated with the instinctive 

awareness that they were Hashem's nation, "My eldest born 

son, Yisrael," as Hashem called us. They naturally knew that 

"Atta vechartanu mikol ha'amim… – You have chosen us of 

all the nations, You loved us and You desired us."  

We experience the effects of yetzias Mitzrayim every year 

again. At the Seder night, we can naturally feel and rejoice at 

the fact that "We are Your nation and You are our G-d; we are 

Your children and You are our father; we are Your flock and 

You are our shepherd; we are Your betrothed and You are our 

Beloved One." Our inner identity as Jews – children of 

Hashem – becomes clear and tangible to us and every other, 

external classification becomes secondary to it. Our 

strongest reality in life is our inherent connection to Hashem.  

Sipur Yetzias Mitzrayim  

As we said, telling the story of yetzias Mitzrayim 

connects us to the inspiration of that time. 

The Haggadah says: "Rabban Gamliel used to say: One 

who did not say the following three things on Pesach did not 

fulfill his obligation, and they are: Pesach, matzah, and 

maror." These three things are the essence of the story of 

yetzias Mitzrayim, and as such, they help us tap into the 

spiritual inspiration of this night.  

Pesach: Our sefarim teach that the korban Pesach the 

Jews brought in Mitzrayim was like a korban geirus that a 

convert brings with his conversion to Judaism. The korban 

Pesach revealed our identity as Hashem's nation. The Yidden 

were commanded to coat their doorposts with the blood of 

this offering as a sign of their Jewish identity: "And I will see 

the blood and I will skip over you" (Va'eira 12:13). Makkas 

bechoros demonstrated the fundamental difference 

between the Jews and the other nations – a difference of 

kodesh and chol, of light and darkness – as it is written, "So 

that you shall know that Hashem will distinguish between the 

Egyptians and between Yisrael" (Bo 11:7). 

In our day, when there is no korban Pesach, we eat the 

afikoman in memory of the korban Pesach. Eating the 

afikoman, like eating the korban Pesach then, arouses our 

natural relationship with the Ribono shel Olam; it connects 

us to our essence as Yidden – Hashem's children. 

Matzah: Chametz symbolizes the person who follows 

his own interests and desires, like leavened dough that rises 

and forms its own shape. Matzah symbolizes the person's 

desire to conform to Hashem's will and lead, like matzah that 

is baked precisely the way it was formed. We eat matzah 

"because the dough of our ancestors did not have time to 

become leavened before the King of all kings revealed Himself 

to them and redeemed them." Hashem revealed Himself to 

the Jews, thus granting them spiritual redemption. G-dliness 

became so clear and tangible that it banished all chametz – 

all other desires – from the Yidden's hearts. The Jews were 

"driven out of Mitzrayim" – the great revelation of G-dliness 

distanced them from Egypt's impurity. They reached such a 

degree of absolute faith in Hashem and saw so clearly how 

utterly powerless is nature, that they blindly followed 

Hashem into the barren desert without even taking food 

along for the way: "and they did not even make themselves 

provisions."  

When we eat matzah at the Seder, we can connect to 

that faith and to our inner desire to do Hashem's will. (See 

chapter "Pesach – Kulo Matzah," ) 

Maror: Maror is eaten in remembrance of the bitter 

night of galus – the deep hester of galus Mitzrayim, of 

"Va'yemarreru es chayeinu – they embittered our lives." At 

yetzias Mitzrayim, when G-dliness was revealed, it became 

clear that the hester and galus had also been from Hashem, 

as a means toward the ultimate revelation and redemption. 

Galus was all G-dliness, too, only its G-dliness was concealed 

from us until the time of redemption came. The 

commandment to eat the korban Pesach is "And they shall 

eat the meat on this night, roasted over the fire, with matzos 

on maror they shall eat it" (Bo 12:8). When the light of 

redemption shone into the night, and it became this night – 

a night of Hashem's revelation – it became clear that the 
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galus and maror had also been an integral part of the 

redemption. Hashem had designed the galus, for only 

through galus could we reach redemption. We eat Pesach, 

matzah, and maror, together, "on this night" – on the night 

that is "bright as day," thanking Hashem for both exile and 

redemption, as we recognize that He is the One leading every 

situation in life. 

At the Seder, we eat korech to commemorate the Pesach, 

matzah, and maror that the Jews sandwiched and ate 

together at the time of the Beis Hamikdash. We, too, come 

to the clear realization that all the galus and maror – the 

hester and hardships in our lives – are only there to help us 

reach Hashem's revelation and renewed closeness to Him. 

Krias Yam Suf 

The final stage of yetzias Mitzrayim was the splitting of 

the Yam Suf. At krias Yam Suf, the Egyptians died, signifying 

the final abolition of any Egyptian feature in the Yidden's 

hearts. The Egyptians epitomized the belief in the power of 

nature. The miracle of krias Yam Suf ultimately 

demonstrated that nature was not an entity in itself and that 

Hashem alone creates and controls the whole world. The 

Jews walked through the sea while the Egyptians sank, clearly 

proving that the Jewish People were Hashem's chosen 

nation. 

The inner revelation that Am Yisrael experienced 

manifested itself in the miracle of krias Yam Suf. Land always 

symbolizes the gashmiyus of this world that is concrete and 

distinct to us, like the solid earth under one's feet. The sea 

symbolizes the inner truth of the world. The Torah is 

compared to water. Water represents the inner vitality of 

this world, the G-dliness that is hidden in all of creation. Just 

as there is no life in the world without water – no plant or 

living creature can survive without water – the spiritual, G-

dly reality of the world is the inner life of the physical world. 

A ship at sea is shaky and unstable; in this world, the inner 

truth is not clear-cut and concrete but blurred and shaky as 

the sea. 

At krias Yam Suf, Hashem changed water into dry land; 

the inner reality of the world – the G-dliness in the world and 

the inner holiness of the Jews' soul – were revealed to such 

an extent that they became concrete to us like the physical 

world around us. Chazal say that at kriasYam Suf, a maid saw 

what even the great navi, Yechezkel ben Buzi, did not see. G-

dliness was so clear and obvious that even a servant realized 

this basic truth that the world was all G-dliness. 

After the miracle of krias Yam Suf, the Yidden sang, 

"This is my G-d and I will beautify Him." As we said, "this" 

refers to something visible and perceptible. The existence of 

G-dliness was so revealed and clear that the Jews could 

almost point: "This is my G-d." The Jews' innate holiness was 

also revealed then, as they sang, "… until Your nation, 

Hashem, passes through… this nation that You acquired." 

The fact that we are Hashem's nation became a most 

concrete truth. 

"In every generation a person is obligated to see himself 

as though he left Mitzrayim… not only our ancestors did 

Hakadosh Baruch Hu redeem, but He also redeemed us with 

them." Our faith and closeness to Hashem today is a result of 

yetzias Mitzrayim. Furthermore, each Pesach, Hashem once 

again rescues our soul from its confinement and inculcates in 

us the clear and solid faith that He controls the world and 

that we are His nation, His beloved sons, until we will merit 

the fulfillment of the prophet's words: "As in the days of your 

exodus from the land of Mitzrayim I will show you wonders." 

We will merit the final redemption when our intimate 

connection with Hashem will ultimately be revealed.  

"Ve'amar bayom hahu, 'hinei Elokeinu zeh, kivinu lo 

veyoshi'einu' – 

One will say on that day, 'See – this is our G-d! We hoped 

for Him and He rescued us.'"  
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