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Yisro
יתרו
זמנים

Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           5:15
Maariv                         after mincha, &   9:15

שבת יתרו
Light candles                                              5:15 PM
Mincha                                                      5:25 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 5:10PM
Maariv                                                        6:20 PM
Shabos Ends                                               6:24 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

 In the Aseret Ha'dibrot in this week's 
parashah (Shmot 20:6), Hashem is 
described as one "Who shows 
kindness for thousands [of 
generations] to those who love Me 
and observe My commandments." 
The midrash Mechilta states: Rabbi 
Natan says, "`Those who love Me 
and observe My commandments' 
--This refers to Jews who live in Eretz 
Yisrael and give their lives for the 
mitzvot. [For example, when one Jew 
would see another Jew being taken 
out to be executed, he would ask 
him:] `Why are you being taken to be 
killed?' [The second Jew would 
answer:] Because I circumcised my 
son as a Jew.' `Why are you being 
taken to be burned?' `Because I 
studied Torah.' `Why are you being 
taken to be crucified?' `Because I ate 
matzah.' `Why are you being 
flogged?' `Because I lifted a lulav.' 
Regarding this we read (Zechariah 
13:6), `If someone will say to him, 
"What are these scars between your 
arms?" He will say, "It is from when I 
was beaten in the house of those 
who loved me".' These beatings 
caused me to be beloved to my 
Father in Heaven." [Until here from 
the midrash] This midrash requires 
explanation: Is it only in Eretz Yisrael 
that Jews have died for observing 
mitzvot? Obviously that is not the 

case. R' Avraham Abele Gombiner 
z"l (1634-1682; Poland; best known 
for his influential halachic work 
Magen Avraham) explains: When a 
Jew is persecuted in one of the lands 
of the Diaspora, he is obligated to 
flee to another land to save his life. 
Only in Eretz Yisrael is it justifiable to 
stay put despite any danger to one's 
life. Thus, those who died for their 
faith in Eretz Yisrael are 
praiseworthy, while those who died in 
the diaspora are not to be lauded if 
they could have escaped. (Zayit 
Ra'anan) R' Naftali Zvi Yehuda 
Berlin z"l (1817-1893; rabbi and rosh 
yeshiva in Volozhin, Russia; known 
as the Netziv) comments on this 
midrash: One who wants to enhance 
his love for Hashem will live in Eretz 
Yisrael, which is conducive to 
developing that trait. (Birkat 
Ha'Netziv)
===============================

Looks are important
"ומשה עלה אל האלקים" - עלה בענן וירד 

בענן, וזכות אבות עולה ויורדת עמו, וכך משה 
עלה למרום ונטל את התורה, שהיו הכל 

נושאים עיניהם עליה. באותה שעה בקשו 
מלאכי השרת לפגוע במשה. עשה לו הקב"ה 
שקלסתר פניו של משה דומה לאברהם. אמר 
להם הקב"ה: אין אתם מתביישים הימנו? לא 

זהו שירדתם אצלו ואכלתם בתוך ביתו?..
(שמות רבה כ"ח, א')

===========================
ועתה אם-שמוע תשמעו בקלי ושמרתם 

את-בריתי והייתם לי סגלה מכל-העמים 
כי-לי כל-הארץ

In this week’s parashah, Hashem 
calls us His “Am Segulah,” (19:5) 
often translated “Chosen People.” 
Many Jews are uncomfortable with 
this title, as if it implies that Jews look 
down on other groups. Not so, writes 
R’ Shimon Schwab z”l (1908-1994; 
rabbi of the “Breuer’s” community in 
New York). We do not look down on 
other groups. It is no praise to assert 
that one is chosen from among 
inferior beings. The very fact that the 
Torah calls those who observe the 
Torah and mitzvot the “Chosen 
People” is a testament to the lofty 
stature of all of mankind. Likewise, R’ 
Schwab writes, if one believes that all 
studies other than Torah are 
worthless, then the thanks that one 
gives for having received the Torah is 
meaningless. What glory is ascribed 
to Torah knowledge if its distinction is 
that it is superior to nonsense?! What 
then does it mean to be an “Am 
Segulah”? R’ Schwab explains: We 
find (in Rashi to Bereishit 24:50) that 
Lavan is called a rasha / wicked one 

==============================
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב
בעושר ואושר ואריכת ימים בבריאות 

מיט יידישע נחת  בזה ובבא עבגצב"ב

===================================

because he did not respect his father. 
Why? Lavan was not Jewish, and he 
had no mitzvah to respect his father! 
On the other hand, the Gemara 
relates that a gentile by the name of 
Dama ben Netina honored his father 
by not awakening him even though 
he (Dama) lost a valuable business 
opportunity as a result. Why do the 
Sages extol this person who had no 
mitzvah to honor his father? 
Seemingly he was a fool for losing a 
fortune at the expense of that good 
deed! What our Sages are teaching 
is that honoring one’s parents is an 
element of basic human decency. 
What, then, is added when the Torah 
commands us to honor our parents? 
Honoring parents as required by the 
Torah *begins* where honoring 
parents because of common sense 
*ends*. The Torah is calling on us to 
practice something higher than basic 
human decency, which even others 
practice. That is what it means to be 
an “Am Segulah.” (Selected Writings)

.It is written in the name of R’ 
Eliyahu z”l (the Vilna Gaon; 
1720-1797): Torah is to the soul as 
rain is to the earth--it causes 
whatever was planted there to grow. 
If one planted beneficial seeds, they 
will grow. If one planted poisonous 
seeds, they will grow. Similarly, if 
one’s heart is disposed toward good, 
Torah study will cause his fear of 
Heaven to grow. If one’s heart is 
rebellious, Torah study will cause that 
poison in his heart to flourish, as is 
written (Hoshea 14:10): “The ways of 
Hashem are just--the righteous will 
walk in them, but sinners will stumble 
on them.” This is what our Sages 
mean when they say (Shabbat 88b), 
“For those who use the Torah to go in 
the right direction, it is an elixir of life; 
in the other direction, a poison.” 
Therefore, continues the Vilna Gaon, 
every day, before one studies Torah, 
he must cleanse his heart of heretical 
thoughts and bad character traits 
which may be there, so that the 
Torah will be fertilizing a pure heart. 
(Even Shleimah)

ויהי קול השפר הולך וחזק מאד משה ידבר 
והאלקים יעננו בקול

"Moshe would speak and G-d 



would respond to him with a 
voice." (19:19) R' Moshe ben 
Maimon z"l (Rambam; 1135-1204) 
writes: It appears to me that, at Har 
Sinai, Bnei Yisrael did not experience 
all that Moshe experienced. That is 
why the Aseret Ha'dibrot are 
expressed in the singular form (i.e., 
because Hashem spoke to Moshe 
alone). Then, Moshe went down from 
the mountain and reported on what 
he had heard. This, writes Rambam, 
is alluded to in our verse and also in 
the verse (19:9), "Hashem said to 
Moshe, `Behold! I come to you in the 
thickness of the cloud, so that the 
people will hear as I speak to you'," 
which implies that only Moshe heard 
Hashem's words, while Bnei Yisrael 
heard powerful sounds (but no 
words). This, writes Rambam, seems 
to be the straightforward reading of 
the Torah as well as the view of the 
majority of our Sages. Nevertheless, 
Rambam adds, there are some 
midrashim, as well as the Gemara 
(Makkot 24a), that state that the first 
two commandments were heard by 
Bnei Yisrael directly from the "mouth" 
of G-d. The reason is that these first 
two commandments--the existence 
of G-d and the fact that He is 
One--need to be experienced, not 
known second-hand. Thus the Torah 
says (Devarim 4:35), "You have been 
shown in order to know that Hashem, 
He is the Elokim! There is none 
beside Him." The other 
commandments do not need to be 
grasped intellectually; it is sufficient 
for man to receive them through 
tradition. (Moreh Nevochim II ch.33) 
Rabbeinu Nissim z"l (the Ran; 
Spain; 1290-1380) disagrees with 
Rambam's explanation of the 
distinction between the first two 
commandments and the remaining 
commandments. Instead, he 
explains: Bnei Yisrael were not on a 
level to experience prophecy like 
Moshe's. Nevertheless, they needed 
to hear some of what Moshe heard in 
order to confirm the legitimacy of 
Moshe's teachings. Why were the 
first two commandments singled out 
for this purpose? Because they are 
foundations of our faith. (Derashot 
Ha'Ran: Ha'drush Ha'chamishi - 
Nusach Bet) R' Asher ben Avraham 
ibn Crescas z"l (12th century; 
Provence, France) argues with 
Rambam on another point, based on 
the verse (20:16), "They said to 
Moshe, `You speak to us and we 

shall hear; let G-d not speak to us 
lest we die'." This verse does not 
appear until after the Aseret 
Ha'dibrot. Likewise we read (Devarim 
5:19), "These words Hashem spoke 
to your entire congregation on the 
mountain, from the midst of the fire, 
the cloud, and the thick cloud -- a 
great voice, never to be repeated -- 
and He inscribed them on two stone 
Tablets and gave them to me." The 
straightforward reading of these 
verses indicates that Bnei Yisrael 
heard all of the Aseret Ha'dibrot 
directly from Hashem. It was only the 
remainder of the Torah that they 
heard from Moshe and not from 
Hashem. (Be'ur Al Moreh Nevochim)

==============================

Ladies first
"כה תאמר לבי יעקב" ותגיד לבני ישראל"  - 
"לבית יעקב" - אלו הנשים, אמר לו הקב"ה: 
אמור להן ראשי דברים שהן יכולות לשמוע. 

"לבני ישראל" - אלה האנשים, אמר לו: אמור 
להם דקדוקי דברים שהם יכולים לשמוע. 
ולמה נשים תחלה? שהן מזדרזות במצוות. 

דבר אחר: כדי שתהיינה מנהיגות את בניהן 
לתורה. אמר ר' תחליפא דקיסרין: אמר 

הקב"ה, כשבראתי את העולם, לא צויתי אלא 
לאדם הראשון, ואחר כך נצטות חוה, ועברה 
וקלקלה את העולם. עכשיו אם איני קורא 

לנשים תחילה, הן מבטלות את התורה, לכן 
נאמר תחלה "כה תאמר לבית יעקב"...

(שמות רבה כ"ח, ב')

===========================
וידבר אלקים את כל-הדברים האלה לאמר

In this week’s parashah, the Torah is 
given. R’ Moshe ben Maimon z”l 
(Rambam; 1135-1204) writes about 
this in his exposition of the 13 ikkarim 
/ fundamental beliefs: “The eighth 
ikkar is that the Torah is from 
Heaven. This requires us to believe 
that the entire Torah which is in our 
possession, which was given to 
Moshe Rabbeinu a”h, is from the 
‘mouth’ of the All Powerful One. This 
means that it was received by him 
[Moshe Rabbeinu] through a process 
which, for lack of a better term, we 
call ‘speech,’ though we really don’t 
know how he received it. Moshe 
alone knew how he received it. He 
was like a scribe who wrote down the 
history, the events and the laws; that 
is why he is called a ‘mechokek / 
legislator.’ There is no difference [in 
holiness] between [the verses or 
phrases]: ‘The sons of Cham--Kush, 
Mitzrayim, Put, and Cana’an’ 
(Bereishit 10:6); ‘His wife’s name was 
Meheitav’el, daughter of Matred, 
daughter of Mei-zahav’ (36:39); and 
‘Timna was a concubine’ (36:11), on 
the one hand, and ‘Anochi / I am 

Hashem your Elokim’ and ‘Shema 
Yisrael,’ on the other. They are all 
from the ‘mouth’ of the All Powerful 
One, they are all the Torah of 
Hashem--perfect, pure, and the truth 
which is holy. . . One who says that 
Moshe told the Torah’s stories on his 
own is classified as one who denies 
[an essential belief], for he believes 
that the Torah has a ‘heart’ and a 
‘rind’ and that these stories have no 
purpose. This is included in ‘denying 
the Divine origin of the Torah,’ [which 
causes one to forfeit Olam Haba, 
according to the Mishnah]. . . The 
way we make a sukkah, lulav, shofar, 
tefilin and other [mitzvah] objects 
today is exactly the form that 
Hashem told Moshe. He [Moshe] told 
us, and he is trusted that he fulfilled 
his mission honestly. The verse that 
teaches this principle is (Bemidbar 
16:28), ‘Through this [punishment of 
the mutinous Korach] you shall know 
that Hashem sent me to perform all 
these acts, that it was not from my 
heart.’ [This demonstrates that 
trusting Moshe is a prerequisite to 
accepting the Divine origin of the 
Torah.]” (Hakdamah L’perek Cheilek)

לא-יהיה לך אלקים אחרים על-פני
 “I am Hashem, your Elokim . . . 
You shall not have other gods.” 
(20:2-3)  R’ Elazar Menachem 
Shach z”l (1898-2001; rosh yeshiva 
of Yeshivat Ponovezh in Bnei Brak) 
writes in the name of R’ Yitzchak 
Ze’ev Halevi Soloveitchik z”l 
(1886-1959; the Brisker Rav): 
Parallel to G-d’s declaration, “I am 
Hashem, your Elokim,” we proclaim 
in Shema, “Hashem is our Elokim.” 
Parallel to G-d’s command, “You 
shall not have other gods,” we 
proclaim in Shema, “Hashem is 
One.” He continues: This is why, 
when one recites the word “Echad” / 
“One” in Shema, he should have in 
mind that G-d reigns over the upper 
worlds, the lower worlds, and all four 
points of the compass. Why have this 
intention only when reciting the 
second half of the verse (“Hashem is 
One”) and not when reciting the first 
half (“Hashem is our Elokim”)? 
Because the first half of the verse 
refers to G-d’s Essence (“I am 
Hashem”), which cannot be 
described in terms of place (“the 
upper worlds, the lower worlds, and 
all four points of the compass”). Only 
when we say that Hashem is One, to 
the exclusion of any other gods, can 



we speak of place, which is the realm 
in which idolatry exists. (Quoted in 
B’Emunah Sheleimah p.6) Why does 
our verse use the word “Anochi” for 
“I” instead of the more common 
“Ani”? R’ Mordechai Neugroschl  
writes: The Hebrew word “anach” 
means a plumb line or level. Thus, 
the first word of the Aseret Ha’dibrot 
teaches us that the Torah is the tool 
by which we can tell if we are on a 
straight path. (Mi’darchei Ha’lev 
Ha’yehudi)

זכור את-יום השבת לקדשו
In the Aseret Ha’dibrot in our 
parashah, we read (20:8), “Zachor / 
Remember the Sabbath day to 
sanctify it.” In the Aseret Ha’dibrot 
in Devarim (5:12), we read, “Shamor 
/ Safeguard the Sabbath day to 
sanctify it.” The Gemara (Shevuot 
20b) teaches that G-d uttered 
“Zachor” and “Shamor” 
simultaneously, something that no 
human mouth can utter and no 
human ear can comprehend [absent 
a miracle]. R’ Yehuda Loewe z”l (the 
Maharal of Prague; died 1609) asks: 
What is the purpose of G-d’s uttering 
“Zachor” and “Shamor” 
simultaneously? Some say, Maharal 
writes, that it is so that our Sages 
would equate the two phrases and 
derive the principle: “Whoever is 
obligated to safeguard Shabbat, i.e., 
whoever is prohibited from doing 
melachah / work on Shabbat, is 
obligated to remember Shabbat.” 
This teaches that women are 
obligated in kiddush, which they 
otherwise would not be because 
kiddush is a mitzvat aseh 
she’hazman gerama / an affirmative 
commandment which is 
time-dependent. However, Maharal 
argues, we would have derived the 
same law if Hashem had just said, 
“Zachor ve’shamor / Remember and 
safeguard the Sabbath day to 
sanctify it.” Rather, he writes, the two 
phrases were uttered simultaneously 
to teach us that they are equally 
essential to proper Shabbat 
observance. Had the Torah said only, 
“Shamor / Safeguard the Sabbath 
day,” we would have thought that the 
Shabbat is sanctified if we merely 
refrain from working; we do not need 
to do anything to imbue the day with 
sanctity. On the other hand, had the 
Torah said only, “Zachor / Remember 
the Sabbath day,” we would have 
thought that the Shabbat is sanctified 

if we just recite kiddush, no matter 
what else we do on the Sabbath. 
Now we know, however, that only 
with both aspects--refraining from 
melachah and actively sanctifying the 
day--do we properly observe 
Shabbat. (Gur Aryeh)

כבד את-אביך ואת-אמך למען יארכון ימיך על 
האדמה אשר ה' אלקיך נתן לך

"Honor your father and your 
mother, so that your days will be 
lengthened upon the land that 
Hashem, your Elokim, gives you." 
(20:12) R' Eliyahu Capsali z"l (rabbi 
of Candia, Crete; died 1555) notes 
that this commandment, like the four 
before it, contains Hashem's Name. 
In contrast, the five commandments 
after this one do not contain 
Hashem's Name. He explains: The 
second set of five commandments 
("Do not murder," "Do not steal," etc.) 
are entirely interpersonal matters. 
The first five commandments, on the 
other hand--including "Honor your 
father and your mother"--involve our 
relationship with G-d. What is the 
connection between honoring our 
parents and our relationship with 
Hashem? We read (Devarim 5:16), 
"Honor your father and your mother, 
as Hashem, your Elokim, has 
commanded you." This implies that 
He commanded this previously. 
Where? R' Capsali explains: The 
prior commandment that is alluded to 
here is "I am Hashem, your Elokim, 
Who has taken you out of the land of 
Egypt, from the house of slavery." 
Our obligations toward G-d, as the 
One Who has done immeasurable 
kindness for us, teach us our 
obligations to our parents as well. For 
example, we read (Devarim 6:5), 
"You shall love Hashem, your Elokim, 
with all your heart, with all your soul, 
and with all your resources." This 
teaches that one must love Hashem 
even if He takes away all of one's 
money. Similarly, the Gemara 
(Kiddushin 32a) teaches that one 
must honor even a parent who takes 
the son's wallet and throws it into the 
sea. [However, whether one must 
spend his own money on the mitzvah 
of honoring parents is disputed in the 
Gemara and among halachic 
authorities.] R' Capsali adds: The 
relationship between honoring 
parents and honoring Hashem is a 
two-way street. Not only do we learn 
from honoring Hashem how to honor 
parents, but one who honors his 
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parents and is in awe of them will 
honor and feel awe of G-d as well. 
On the other hand, one who does not 
honor or feel awe of his parents will 



not practice those traits toward 
Hashem either. (Me'ah She'arim) 
Rabbi Naftali Tzvi Yehuda Berlin 
(The Netziv)  writes: Our verse 
implies that long life as a reward for 
honoring parents is given only in 
Eretz Yisrael. Can this be true? 
There is another mitzvah for which 
the reward is long life -- shiluach 
ha'kain / sending away a mother bird 
before taking her offspring. 
Regarding that mitzvah, the Torah 
says (Devarim 22:7), "It will be good 
for you and will prolong your days." 
Shiluach ha'kain is a far easier 
mitzvah than honoring parents, and 
the reward for that mitzvah is not 
limited to those living in Eretz Yisrael! 
In fact, Netziv explains, those who 
honor their parents are rewarded in 
the diaspora no differently than in 
Eretz Yisrael. The reference in our 
verse to "the land that Hashem, your 
G-d, gives you" is teaching a different 
lesson. R' Moshe ben Nachman z"l 
(Ramban; 1194-1270) writes that 
although there is a special category 
of mitzvot that apply only in Eretz 
Yisrael, primarily agricultural mitzvot, 
all mitzvot have a different spiritual 
quality when performed in the Holy 
Land. Our verse, writes Netziv, is 
teaching that this is true as well of the 
mitzvah of honoring one's parents. 
We might have thought that 
Ramban's principle applies only to 
mitzvot bain adam la'Makom / man's 
obligations to G-d, but not to mitzvot 
bain adam la'chavero / man's 
obligations to other people, such as 
one's parents. Therefore, our verse 
teaches that even the latter type of 
mitzvah is more special if performed 
in Eretz Yisrael. (Ha'emek Davar)

“Honor your father and your 
mother . . .” (20:12) The Shulchan 
Aruch (Y.D. 240:7) states: A child is 
obligated to stand up in the presence 
of his parent. R’ Nissim Karelitz (a 
leading halachic authority in Bnei 
Brak) notes that halachah permits a 
parent to excuse a child from 
standing for the parent just as a 
teacher of Torah may forego the 
honor that his students owe him. 
Nevertheless, the Gemara (Kiddushin 
32b) cites several incidents in which 
teachers were upset that their 
students did not stand for them. Why 
were they upset? asks R’ Karelitz. 
What did they gain thereby? He 
answers: It’s natural for a person to 
stand up in the presence of someone 

for whom he feels awe. The Sages 
involved in the incidents mentioned in 
the Gemara understood that it is the 
Torah’s will that such a feeling be 
instilled and encouraged in a student 
toward a teacher and a child toward a 
parent. A student’s or child’s 
recognition that his teacher or parent 
is more important than he is a healthy 
and important feeling which the 
above halachah is meant to foster. 
Therefore, he writes, teachers and 
parents should not forego this honor 
too readily. (Chut Ha’shani: Hil. 
Kibbud Av V’em)

"Honor your father and your 
mother." (20:12) A basic principle in 
Judaism is that a person should 
always acknowledge and appreciate 
the good that is done for him. When 
a person considers that his father 
and mother are the reason he exists, 
having brought him into the world and 
taken care of him as a child, he will 
realize that it is only right that he 
repay their efforts to the best of his 
ability. This will, in turn, lead him to a 
greater appreciation of G-d, the 
Father of us all going back to Adam. 
(Sefer HaChinuch)

R' Chaim Falagi z"l   R' Chaim Falagi was 
an early nineteenth century rabbi in Izmir, 
Turkey, and was a prolific author.  
Seventy-two of his works are known, but it 
also is known that some of his manuscripts 
were destroyed in the great fire which struck 
Izmir in 1841.  Every time R' Falagi published 
a new sefer, he made a festive meal and ate 
a new fruit, on which he would recite the 
blessing of "She'he'cheyanu."  (There is a 
dispute amongst poskim/halachic
authorities whether one may recite this 
blessing in honor of printing a sefer.) In one 
of his works, R' Falagi describes his own life 
as follows: I call heaven and earth to testify 
that from the age when I could control my 
faculties until I was twenty, I used t devote 
myself single-mindedly to Torah study, day 
and night, with no wasted time.  I had no 
involvement with worldly matters From age 
20 to age 40, when my children were 
dependent on me, I dealt with worldly matters 
as a broker. Nevertheless, whenever I had no 
work, I did not turn to frivolity and wasteful 
things, but rather I returned to my studies. 
From age 40, when I was appointed to be a 
rabbinical judge and teacher and to handle 
matters of concern to the public, until this 
day, there is not a minute when I am not 
surrounded by litigants or by public affairs.  
These matters come both from this city and 

its environs, and also various decrees of the 
government keep me busy with matters 
affecting the public.  Therefore my heart 
worries within me that I do not spend 
sufficient time studying. I therefore force 
myself to use the limited time that I have for 
studying, and may others see me and do the 
same; may they learn from me that when 
distractions come along, whether they come 
from public or private matters -- for one's 
eyes and heart search for a spare moment -- 
that spare time, when it comes, should not be 
wasted.  If one lives thus, his Torah studies 
will be blessed. R' Falagi's son wrote of him: 
His behavior with his family and the 
excellence of his character traits in dealing 
with them was unique in the world.  He never 
became upset about any household issue; to 
the contrary, he always made peace 
overtures . . . He never became upset at the 
children's noise.  He used to call them to him 
each morning to recite the morning blessings, 
and they prayed out loud.  Very patiently, 
every day, he performed the mitzvah of "You 
shall teach them to your children." He would 
instruct his children in fearing Hashem . . . 
and never to make fun of any person.  Once, 
a member of his  household offended another 
person, and he [i.e., R'  Falagi] did not rest 
until that person had been appeased. A 
number of times, he even gave money to a 
person who had been offended. R' Falagi 
died on the afternoon of 17 Shevat 5618 
(1858). (Gedolei Ha'dorot).

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה 
שלמה מן השמים רפואת הנפש 

ורפואת הגוף  לחולים 
משה יהודה בן שרה
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל

בתוך שאר חולי ישראל. אמן
===========================================
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