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וידבר ד' אל משה אחרי מות “ 16:1

שני בני אהרן, בקרבתם לפני ד' 

 ”וימתו

“Hashem spoke to Moshe after the death of 

Aharon’s two sons, when they approached 

before Hashem, and they died.”  Rashi – What is 

the Posuk teaching us here?  Rebbe Elazar Ben 

Azaryah would explain it with a Moshol.  A doctor 

told a sick person not to eat cold food, nor lie in a 

damp, chilly place.  Another doctor told him not 

to eat cold food and not to lie in a damp chilly 

place, so that he will not die like his colleague 

died.  In the Moshol, the second doctor roused 

the person to follow his instructions more than 

the first one.  That is why the Posuk says, “After 

the death of Aharon’s two sons” and then says, 

“And Hashem said to Moshe: Speak to Aharon, 

your brother…he may not come…so that he will 

not die the way his sons died.”  Rashi is telling us 

that the Torah mentions the deaths of Aharon’s 

two sons before telling Aharon the rules of 

entering the Mishkan, to impress upon Aharon a 

strong message that he must heed the words or 

die the way his sons died.  We are speaking here 

of Aharon Hakohen, a great and holy man.  

Numerous times in the Torah it says about 

Aharon that, “He did just like Hashem 

commanded him.”  It would seem that Aharon 

Hakohen would have heeded the command of 

Hashem without being given a clear threat that 

he would die if he did not comply.  Why the need 

to tell Aharon in this manner?  The following 

Divrei Torah will expound on this topic, and 

support the P’shat offered in the closing 

paragraph.  

“ 16:1 – מעין בית השואבה  אל ' וידבר ד

' בקרבתם לפני ד, משה אחרי מות שני בני אהרן

 Rashi explains by way of a Moshol why – ”וימתו

the Torah mentions the death of Aharon’s two 

sons before mentioning the rules of when it is 

forbidden to enter the Kodesh.  Generally, a 

Moshol is used to explain something which is not 

easily understood, and a Moshol helps clarify the 

scenario. Had we been told that the death of 

Aharon’s sons were mentioned here as a warning 

that if ones enters the Mikdash when it is 

forbidden he will die like Aharon’s sons, it would 

seem very clear and obvious to us.  Why is there 

a need for a Moshol here?  Korach 16:4 “ וישמע

 Moshe heard and he fell“ – ”משה ויפל על פניו

upon his face.”  Rashi says that this was the 

fourth sin for Korach, and therefore he would not 

have a way out of this sin. Yuma 86b – Hakodosh 

Boruch Hu forgives for the first three sins, 

however on the fourth, He is not Mochel.  As it 

says in Amos 2:6 “ ועל  –על שלשה פשעי ישראל 

 For three sins [I have“ – ”ארבעה אל אשיבנו

looked away], but for four I will not pardon 

them.”  The Da’as Zekeinim MiBa’alei Tosfos says 

in Parshas Nitzavim 30:2 that there are three 

Mechitzos, partitions.  The first time a person 

sins, the ramifications of the P’gam, blemish, 

caused by his sin, only reaches the first Mechitza.  

With Tefilah and crying out to Hashem, one can 

be Mevatel the Kitrug, prosecution, against him 

and calm the anger against him.  The same 

applies with the second sin, which reaches the 

second Mechitza, and the third sin which reaches 

the third Mechitza.  However, by the fourth sin, 

the sin and P’gam reach a place called, (Tehillim 

 and His“ – ”וסביביו נשערה מאד“ (50:2

surroundings are exceedingly turbulent,” and 

then Hashem will not pardon him.  We see from 

this that when one is close to Hashem, sins 

cannot be pardoned.  When one goes into the 

Kodesh Kodoshim, a place where the Shechina is 

found – it is past the three Mechitzos and right 

near Hashem.  When one is so close to Hashem, 

the punishment is immediate.  The Moshol of the 

doctor saying that one should not eat cold foods, 

is not speaking of a healthy person.  Rather it is 

speaking of one who is very ill, and if he eats the 

cold food it will have immediate ramifications 

which will have an extremely harmful effect upon 

him.  The Moshol is to explain to us that although 
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before going into the Mikdash, a person may 

have time to atone for his sins, those who go into 

the Mikdash – close to Hashem, will have harsh 

and swift repercussions for their actions.  The 

second doctor is needed so that the person will 

understand that he is in fact in great danger, and 

must proceed with caution.   

“ 16:1 - קרן לדוד  אל משה אחרי ' וידבר ד

וימתו' בקרבתם לפני ד, מות שני בני אהרן ” – Rashi 

gives us a Moshol of a doctor who tells someone 

that he should not eat cold food, etc.. and a 

doctor who tells the person not to eat cold food 

for he will die like that other person.  The Moshol 

does not seem to fit with what we are speaking 

about here.  Where is there a sick person?  It 

would seem to be that the Moshol should have 

discussed one who told his friend not to eat 

something.  Additionally, did Aharon Hakohen 

need to be warned in a harsh way to ensure that 

he kept the commands of Hashem? What was 

the sin that caused Aharon’s sons to die?  Here 

the Posuk tells us that they died, but not the 

cause of their death.  Rashi in Shemos 24:10 tells 

us that they sinned grievously in that they gazed 

at the sacred vision while irreverently indulging 

in food and drink.  They deserved to die 

immediately, but Hakodosh Boruch Hu did not 

want to mar the joy of the giving of the Torah.  

Therefore, the punishment of Nadav and Avihu, 

Aharon’s sons, were deferred until the Chanukas 

Habayis.  The question is, why did Hakodosh 

Boruch Hu defer their punishment in order not to 

mar the giving of the Torah, but punished them 

at a time that would mar the great Simcha of the 

Chanukas Habayis?  Chazal tell us that the closer 

that one is to the Shechina, the more they are 

critical of him, and even for a small infraction 

they would be punished.  It is because when one 

is Zoche to be so close, even a small infraction is 

a P’gam, stain, and must be cleansed 

immediately.  Although Aharon’s sons 

transgressed a light sin, and did not receive 

punishment at the time, once they went into the 

Mikdash, the place of the Shechina, the light sin 

now had a much larger effect, and needed to be 

dealt with immediately. The Moshol is telling us 

that when Nadav and Avihu went into the 

Mikdash, they were in a precarious position, like 

a sick person, who needs to be exceedingly 

careful.   

ד מבעלזא"מהרי   - 16:1 “ אל משה ' וידבר ד

וימתו' בקרבתם לפני ד, ןאחרי מות שני בני אהר ” – 

The Ohr Hachaim says on the Posuk, “ בקרבתם

וימותו' לפני ד ” – that because they connected 

themselves so much so to Hakodosh Boruch Hu, 

through their intense connection, their 

Neshomos left them, and they were no longer 

alive down here.  That is why when the Kohen 

Gadol performs the Avodah on Yom Hakippurim, 

he wears a Me’il, an apron that has bells on the 

bottom, and the constant clanking of the bells 

does not allow the Kohen Gadol to be completely 

attached to Hakodosh Boruch Hu, so that he 

remains on this world, and his Neshama does not 

leave him.   

“ 16:1 - חכמת התורה  אל משה ' וידבר ד

וימתו' בקרבתם לפני ד, אחרי מות שני בני אהרן ” – 

The Torah tells us that after the death of 

Aharon’s two sons, he was told the rules 

regarding when he was permitted to enter the 

Kodesh Kodoshim.  It appears that the Torah 

states the death of Aharon’s sons as a warning 

not to go into the Mikdash at the wrong time, for 

if one does, he would meet the same fate as 

Aharon’s two sons – he would die.  However, 

how do we know that Aharon’s sons died as a 

result of entering the Mikdash at an improper 

time?  Chazal tell us that from the words, “ ונקדש

 that someone holy would die and would ,”בכבדי

thereby make the Mikdash holy.  After the death 

of Nadav and Avihu, Moshe told Aharon that he 

thought that it would be himself or Aharon who 

would die to sanctify the Mikdash.  Now that he 

saw that Nadav and Avihu died, that means that 
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they were greater than Moshe and Aharon.  

Being that the Mikdash needed to be sanctified 

by the death of a Tzaddik, why do we assume 

that Nadav and Avihu died because they entered 

the Mikdash – perhaps they only died because 

they needed to sanctify the Mikdash?  If this 

were in fact so, there should not have been a 

need for both of them to die – one of them dying 

should have been enough, as Moshe himself said 

that either he nor Aharon would die – meaning 

that it was only necessary for one of them to die.  

Both of them dying teaches us that their deaths 

were not only to sanctify the Mikdash, rather it 

were because of their entering the Mikdash 

when they were forbidden to.   

יעקב קניזל' ר    - 16:1 “ אל משה ' וידבר ד

וימתו' בקרבתם לפני ד, אהרןאחרי מות שני בני  ” – 

Rashi gives a Moshol involving two cases, one 

where the doctor tells the sick person what not 

to eat, and one where the doctor tells the person 

not to eat or he will die as his friend died.  The 

first part of the Moshol, where the doctor just 

tells the person what not to eat, refers to the 

Posuk in Vayikra 10:9 “יין ושכר אל תשת” – where 

the Torah says not to perform the Avodah while 

inebriated.  

“ 16:1 – תפארת יונתן  ' בקרבתם לפני ד

 ”Had Aharon’s sons been like “regular – ”וימתו

people, they would not have died. Their action 

was a mistake, and they did not act intentionally 

against Hakodosh Boruch Hu. It was only 

because, “ 'בקרבתם לפני ד ” – for they were close 

to Hakodosh Boruch Hu, and on an exalted level 

of Ruchniyos, that they were punished harshly 

even for a slight infraction.   

“ 16:1 – טיב לבב  אל משה אחרי ' וידבר ד

וימתו' בקרבתם לפני ד, מות שני בני אהרן ” – This 

Posuk says that Hakodosh Boruch Hu spoke to 

Moshe after the death of two sons, when they 

came close to Hakodosh Boruch Hu.  The next 

Posuk begins with, “ אל משה דבר אל ' ויאמר ד

 telling Moshe to tell his brother – ”אהרן אחיך

Aharon the commands and responsibilities of the 

performance of the Avodah in the Mikdash, and 

when it is prohibited to enter.  The second Posuk 

tells us what Moshe was to tell Aharon.  

However, what did Hashem tell Moshe in this 

Posuk?  All it says is that Hashem spoke to Moshe 

and then the next Posuk again says that Hashem 

spoke to Moshe.  The Posuk is teaching us 

something very important here.  The way of the 

Yetzer Hara is to induce Klal Yisroel to sin, to 

change the way they act, in that they no longer 

repeat the actions of their forefathers.  He 

convinces them that they should perform new 

acts, and that they are indeed L’shem Shomayim.  

By performing these acts they will come close to 

Hakodosh Boruch Hu.  The Posuk is here to 

counteract this fallacy of the Yetzer Hara.  Who 

was greater than the great Tzaddikim, Nadav and 

Avihu?! They wanted to bring themselves even 

closer to Hakodosh Boruch Hu than they already 

were, by bringing a “strange”(one that was not 

commanded to do so, and therefore not 

permitted) fire, as the Posuk testifies that they 

died, “ 'בקרבתם לפני ד ” – when they were 

attempting to come close to Hashem.  

Nonetheless, being that they did not receive a 

Mesorah from Moshe Rabbeinu to perform this 

act, and it was something new that Hashem did 

not command them to do, though they thought it 

was appropriate to do, therefore they were 

punished for it.  We need to know that this 

applies to all new things for which we do not 

have a Mesorah from our ancestors.  Even if one 

calculates in his mind that he is performing a 

proper action for his intention is L’shem 

Shomayim, in order to come close to Hashem, if 

it is not what was set by our ancestors, then it is 

prohibited for him to do so.  One must follow in 

the ways of his ancestors and come close to 

Hakodosh Boruch Hu the way they set as an 

example for us, and then surely we will be Zoche 

to come closer to Hashem.   
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“ 16:1 – באר משה  אל משה אחרי ' וידבר ד

וימתו' בקרבתם לפני ד, מות שני בני אהרן ” – 

There are times that a person can receive a 

minor warning not to do something, and he will 

heed the warning.  Then there are other times 

that the person will only heed the warning if it is 

a very severe warning that explains the harsh 

ramifications of not heeding the warning.  In 

Avodas Hashem, there are two levels of Yirah: 

Yiras Ha’onesh, fear of punishment, and Yiras 

Haromomos, fear from the greatness and 

exaltedness of Hakodosh Boruch Hu, as it says in 

the Zohar Hakodosh 1:11:2 - One who is on the 

level of Yiras Ha’onesh, will only heed the 

warning if he hears the ramification of not 

heeding the commandment, namely, there being 

a punishment.  On the other hand, the one who 

has Yiras Haromomos, it is enough for him to be 

told not to do that which Hakodosh Boruch Hu 

told him to, and he will comply.  The Posuk is 

telling us that Aharon is told that he should not 

enter the Mikdash at the improper time, for one 

who does will be killed, just like his sons.  One 

can ask, why would Aharon Hakohen need to be 

warned in this manner, when we know that he 

certainly had Yiras Haromomos, and should not 

have needed to hear the warning of punishment 

that comes along with not heeding the warning?  

The answer is that this was a warning for all 

future generations, which applied to those who 

only had Yiras Ha’onesh, and needed to hear the 

punishment, so that they would take the warning 

seriously.  Another answer can be given, that 

although Aharon Hakohen had Yiras Haromomos, 

being that his sons were killed, which was Yisurin 

for Aharon, he must also have Yirah Ha’onesh, 

and examine his actions to see what he may have 

done to deserve the punishment, and rectify his 

actions – as the Gemara in Brochos 5a tells us.   

 Perhaps now we can understand the 

Moshol of the doctor warning his patients to 

refrain from certain foods.  Nadav and Avihu 

were great individuals, individuals of great 

stature in Ruchniyos who had grown close to 

Hakodosh Boruch Hu.  Nonetheless, they made a 

crucial mistake that cost them their lives.  They 

came up with their own method of how to come 

close to Hakodosh Boruch Hu – that which they 

were not told by Moshe Rabbeinu, the Rebbe of 

Klal Yisroel.  There are times that one knows that 

he is “sick” and needs to be careful, and there 

are times that one does not know that he is sick, 

but is in fact sick.  Each and every one of us has a 

Yetzer Hara within us, whose goal is to get us to 

sin.  For those who are on the proper track of 

Avodas Hashem, the Yetzer Hara has his devious 

tricks with which he attempts to veer us away 

from Hakodosh Boruch Hu.  He plays on what we 

believe is correct to turn us away.  He convinces 

us that there are certain actions that we can 

perform that will bring us much closer to 

Hashem.  We are all “sick” and need to beware of 

that Yetzer Hara at all times. Even those who 

have reached the level of Yiras Haromomos, 

need to fear this sickness, for that which we 

believe to be our invincible strength, is actually 

our weakness.  The Torah warns Aharon, and all 

of us, to be careful not to fall into the trap that 

Nadav and Avihu fell into.  How can we ensure 

that we do not fall into this trap of believing that 

we are acting in a way that should bring us closer 

to Hashem, when in reality it makes us further 

from Him?  We must follow our Mesorah, follow 

the commands and the Minhagim of our 

forefathers.  We are not to decide on our own 

what makes us feel good - makes us feel that we 

are coming closer to Hashem.  Rather we must 

follow the directives of our ancestors, and then 

we will be assured that our actions will in fact 

bring us closer to Hakodosh Boruch Hu.  May we 

be Zoche to follow our Mesorah and truly come 

close to Hashem.   
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