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Radiating Kedushah Outward 
Chanukah 

  
Harav Hagaon Yosef Elefant Shlit"a 

  

There’s an interesting halachah that the mezuzah is supposed to be on the right of the doorway 

and the menorah on the left. 

  

What difference does it make where the mezuzah is? Why can’t we just be told to put the 

menorah on the left side? 

  

The Sfas Emes explains that when a person enters the house, the mezuzah is on his right, and 

when he leaves, the menorah is on his right. What is on the left when he enters is on the right 

when he leaves. This symbolizes that what the mezuzah does for a person when he enters his 

house, the menorah does for him when he leaves. 

  

The parallel drawn in halachah between ner Chanukah and the mezuzah reveals to us that these 

two mitzvos accomplish the same thing, just in the reverse. When a person enters from the street, 

he brings with him the atmosphere of the street - perhaps the pollution of the street - and the 

mezuzah acts as a protection to ensure that the street doesn’t come inside with him. The house is 

a separate entity; the house is holy. 

  

The chiddush of Chanukah is that the function of the mezuzah can work the opposite way, too: 

when you go out, you can take the house with you. The house can have an effect even on the 

street. 

  

Normally, we would think that we have to protect the house from the street, but ner 

Chanukah teaches us that we can have an influence even in places where we would not expect. 

We wouldn’t think we could spread kedushah from the house to the outside, yet the placement of 

the menorah on our right side as we exit indicates that yes, we can bring kedushah to the street. 

  

We Can Also Breach the Barriers 
In the piyut of Maoz Tzur, we describe the damage wrought by the Yevanim with the words:  ּוָפְרצּו

 We don’t mention the decrees of the Yevanim against Shabbos and bris milah and .חֹומֹות ִמְגָדַלי

Torah learning; rather, we focus on what seems to be a relatively minor problem: the breaching of 
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A TEN-STRINGED INSTRUMENT AND A LYRE 

  

As I have mentioned in the past, this week’s Torah Portion is to me the 

emotional high point of the entire Written Bible. Who can fail to be shaken by 

these words? 

  

“Now Yosef could not restrain himself in the presence of all who attended 

him, so he called out, ‘Make everyone withdraw from me!’ Thus no one 

remained with him when Yosef made himself known to his brothers. He cried 

uncontrollably…. And Yosef said to his brothers, ‘I am Yosef. Does my father 

still live?’” (Artscroll translation)  

  

Rabbi Samson Raphael Hirsch zt”l comments, “Such uncontrolled sobbing is 

a manifestation of deep feeling [and] great sincerity.”  

  

Yosef, the King of Egypt, cried in public! Can you imagine the drama, the 

palpable heartbeat of history which pulsed through this room? Can you 

imagine the awe and shock on the faces of the brothers? Can you imagine 

the heart-rending sobs emanating from Yosef? 

  

Yosef had been able to restrain himself twice before. He “turned away from 

[his brothers] and wept; [then] he returned and spoke to them.” (Genesis 

42:24) And similarly, “Yosef rushed, because his compassion for his brother 

had been stirred and he wanted to weep, so he went into the room and wept 

there. He washed his face and went out…” (Genesis 43:30) 

http://mailchi.mp/2020vision/a-ten-stringed-instrument-and-a-lyre?e=13c4786d24


  

How was it that, at this time, “he could not restrain himself?” 

  

Let’s hold that question for a few seconds. 

  

Is it wrong for a Jew to display emotion? I don’t think so. Not only are we 

permitted to express emotion, but we are expected to express emotion! “Al 

naharos Bavel … By the rivers of Babylon, there we sat and also wept when 

we remembered Tzion…” (Psalm 137) 

  

“[Our Rabbis] said: All those who mourn for Yerushalayim will merit to witness 

her joy, and [all those] who do not mourn for Yerushalayim will not [merit to] 

witness her joy.” (Taanis 30b) 

  

Chazal tell us, “One who gives much and one who gives little [are equally 

pleasing to Hashem], provided he directs his heart to heaven.” (Berachos 

5b) But the heart must be directed. As King David says to Hashem, “You 

examined my heart … You tested me.” (Psalm 17:3) 

  

“Hakadosh Baruch Hu desires the heart.” (Sanhedrin 106b)  

  

Emotion is a path toward serving Hashem. But it has to be directed; we 

cannot let emotion direct us. We say in Shema, “Do not go after your heart 

and your eyes, after which you stray.” The heart is vital, but it cannot lead. 

The Shema mentions the heart in connection with tzitzis. If the heart is 

governed by the 613 Mitzvos – represented by the tzitzis – it will assist us. 

But if the heart governs, it will lead us astray, G-d forbid. 

  

The Torah says, “Yosef could not restrain himself.” What does that mean? 

What happened? 

  

“It would appear … that Yosef had not planned as yet to divulge his identity, 

but he could no longer restrain himself.” (Ibn Ezra) Our son, Reb Aharon 

Yaakov, heard Rabbi Aryeh Malkiel Kotler Shlita”h, state in the name of his 

father, Rabbi Schneur zt”l, that we can learn from these words that Yosef was 

indeed not ready to reveal himself at this time. 

  

Why was Yosef unable to restrain himself? 

  

I would like to speculate that it was because of his overwhelming desire for 



reconciliation with his brothers. When it came to resisting the wife of Potiphar 

(see Genesis 39:7ff), he summoned super-human strength, but when it came 

to reconciliation with his brothers – when Yehuda opened a door by which 

Yosef could justify revealing his identity – Yosef’s emotion became so strong 

that he revealed himself ever-so-slightly before he was ready, perhaps before 

his brothers’ teshuvawas complete. 

  

Perhaps not only Yehuda, but all the brothers were to have been required to 

show their willingness to reverse their previous deeds, to show regret for their 

actions by a willingness to sacrifice themselves the way Yehuda was willing 

to sacrifice himself for Binyomin. Perhaps at that point, reconciliation would 

have been complete and reconciliation would have been complete. But that 

moment was not reached, at least not then. As a result, Yosef’s revelation 

appears to have been premature. The proof may be the fact that this 

reconciliation led directly to the Egyptian Exile, the archetypal Exile for the 

Children of Israel! 

  

“Maase Avos siman l’bonim …the Fathers’ actions are a sign for the 

children.” Down the road of history, the evil seed of discord sprouted once 

again in the catastrophic events of the Destruction of the Second Temple and 

the agonizing Exile in which we still find ourselves today, all rooted in “sinas 

chinom … unwarranted hatred” among the brothers. It had never been 

completely eradicated! 

  

My friends, let us make no mistake. A day is coming when reconciliation will 

be a complete reality. In the Chapter of Psalms beginning “Mizmor Shir 

L’Yom HaShabbos … a Psalm, a song for Shabbos,” King David mentions 

two musical instruments, “asor” and “navel,” a “ten stringed instrument and a 

lyre.” These will make perfect harmony on the Day which is all Shabbos. I 

wonder whether the “ten-stringed instrument” is a hint concerning the “Ten 

Lost Tribes,” and the lyre is a hint concerning Yehuda and Binyomin, the two 

remaining Tribes. Yehuda is the brother who was willing to sacrifice himself 

for Binyomin, and Binyomin is the only brother who did not participate in 

selling Yosef! The classic lyre has two arms reaching upward, like someone 

reaching out toward reconciliation! 

  

On “the Day which is completely Shabbos,” all the Tribes of Israel, all the 

brothers will be reunited. Eternal harmony will prevail. Then 

Yosef’s “restraint” will become unnecessary, Golus will be over; an eternal 

era of brotherhood will have enveloped the Children of Israel, the Land of 



 

Israel and – in fact – the entire world. 

  

May we see it soon in our days! 

 

 
  

A Lyre 

  

© Copyright 2017 by Roy S. Neuberger 

 

 

 

 



עין אויגשבת                

ׁש   ּגַ ת ַוּיִ ָרׁשַ ים ְלּפָ רּוׁשִ ּדְ

.א  עיין זבחים קיח, ב: כי אתא רב דימי אמר רבי בשלשה מקומות שרתה שכינה על ישראל, בשילה, 
ונוב וגבעון, ובית עולמים, ובכולן לא שרתה אלא בחלק בנימין, שנאמר )דברים לג, יב( 'חופף עליו 

כל היום' כל חפיפות לא יהו אלא בחלקו של בנימין.

ָדָבר  ַעְבְּדָך  נָא  יְַדֶּבר  ֲאדֹנִי  ִּבי  וּיֹאֶמר 
מד:  )בראשית  וְגֹו'.  ֲאדֹנִי  ְּבָאזְנֵי 
ָּכמֹוָך  'ִּכי  ָהאֹוֶפן,  ְּבֶזה  ֹיאַמר  אֹו  יח( 
ִהְתִחיל  ַהָּגלּות  ה  ְּדִהנֵּ ְוגֹו',  ְּכַפְרעֹה' 
מד,  הקודמת  פ'  )סוף  ֶׁשָּכתּוב  ְּכמֹו  ִמִּבְנָיִמין, 

ּוְלָכְך  ָעֶבד',  ִּלי  ִיְהֶיה  ְוגֹו'  'ָהִאיׁש  יז( 
ַהִּמְׁשָּכן  ָהָיה  ִיְׂשָרֵאל  ְלֶאֶרץ  ְּכֶׁשִּנְכְנסּו 
ַעל  ְׁשרּוִים  ִיְׂשָרֵאל  ְּכֶׁשָהיּו  ְוִהֵּנה  ְּבֶחְלקֹוא. 
ַהְיינּו  ִהְתַּגּלּות,  ִּבְּבִחיַנת  ָהָיה  ַאְדָמָתם 
ְוָהיּו  טּוב  ָּכל  ִנְׁשָּפִעים  ָהיּו  ַלַּצִּדיִקים 

And he said 'Please, my master, may your servant speak something into my 
master's ears, and let your anger not be kindled against your servant, for 
you are like Pharaoh.'" (Beraishit 44:18) 

ַפְרעֹה' ְוגֹו', מֹוָך ּכְ י ּכָ ֶזה ָהאֹוֶפן, 'ּכִ אֹו יֹאַמר ּבְ

We can suggest an explanation 
in the following manner: "For you 
are like Paroh" can be explained as 
follows:

תּוב )סוף  ּכָ מֹו ׁשֶ ְנָיִמין, ּכְ לּות ִהְתִחיל ִמּבִ ה ַהּגָ ִהֵנּ  ּדְ
י ָעֶבד', פ' הקודמת מד, יז( 'ָהִאיׁש ְוגֹו' ִיְהֶיה ּלִ

The exile began with Binyamin, 
as it says in the end of the previous 
parasha (Beraishit 44:17) "the man in 
whose possession the goblet is found 
shall be my slave."

ן  ּכָ ׁשְ ַהּמִ ָהָיה  ָרֵאל  ִיׂשְ ְלֶאֶרץ  ְכְנסּו  ּנִ ׁשֶ ּכְ ּוְלָכְך   
ֶחְלקֹו. ּבְ

Therefore, when the Jewish 
people entered Eretz Yisrael the 
mishkan rested in his portion.  

ָהָיה  ַאְדָמָתם  ַעל  רּוִים  ׁשְ ָרֵאל  ִיׂשְ ָהיּו  ׁשֶ ּכְ ה  ְוִהּנֵ  
ּלּות, ִחיַנת ִהְתּגַ ּבְ ּבִ

When the Jewish people dwelled 
upon their land it was with Divine 
revelation.  

ל טּוב ְוָהיּו עֹוִלים  ִעים ּכָ ּפָ יִקים ָהיּו ִנׁשְ ּדִ  ַהְיינּו ַלּצַ
ה. ה ַמּטָ ִעים ַמּטָ ַמְעָלה ַמְעָלה, ּוְרׁשָ

ספר

בת עין
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ַמָּטה.  ַמָּטה  ּוְרָׁשִעים  ַמְעָלה,  ַמְעָלה  עֹוִלים 
ֵּכן,  ֵאינֹו  ַהֶּזה  ַהַּמר  ַּבָּגלּות  ַעְכָׁשיו  ֲאָבל 
ֶׁשֲאִפיּלּו  ָּפִנים,  ֶהְסֵּתר  ִּבְבִחיַנת  ֶׁשהּוא 
ֵּביֵניֶהם  ִחיּלּוק  ֵאין  ְרצֹונֹו  ֶׁשעֹוִׂשים  ִיְׂשָרֵאל 
ַצִּדיִקים  ֵּבין  ֶׁשֵּכן  ְוָכל  ָהאּוּמֹות,  ְלֵבין 
'ַוִּיַּגׁש  ְוֶזהּו  ְּבִהְתַּגּלּות.  ֶהיֵּכר  ֵאין  ִלְרָׁשִעים 

הּוא,  ָּברּוְך  ַהּבֹוֵרא  ֶאל  ְיהּוָדה',  ֵאָליו 
ַאְּפָך  ִיַחר  ְוַאל  ְוגֹו'  ֲאדִֹני  ִּבי  'ַוֹּיאֶמר 
ָּכמֹוָך,  ֶׁשהּוא  ִמי  ְּכַפְרעֹה',  ָּכמֹוָך  ִּכי  ְּבַעְבְּדָך 
ַרחּום  הּוא  ַמה  ְליֹוְצרֹו  ַעְצמֹו  ֶאת  ֶׁשְּמַדֶּמה 
'ְּכַפְרעֹה'  קלג:(,  )שבת  ְוכּו'  ַרחּום  ַאָּתה  ַאף 

ה. ִּבְתִמיָּ ְּכַפְרעֹה,  ֶאְצְלָך  ּדֹוֶמה  ִיְהֶיה 

This means that the tzaddikim 
received a flow of all good and 
continuously rose higher, whereas 
the wicked sunk continuously lower.  

הּוא  ׁשֶ ן,  ּכֵ ֵאינֹו  ה  ַהּזֶ ר  ַהּמַ לּות  ּגָ ּבַ יו  ַעְכׁשָ ֲאָבל   
ִנים,  ר ּפָ ְבִחיַנת ֶהְסּתֵ ּבִ

Yet, currently in our bitter 
exile this is not so.  For, our exile 
represents the element of Hashem's 
hidden face (hester panim) when 
righteous people sometimes endure 
difficulties and we cannot see Hashem's 
involvement in our lives.  

ִחיּלּוק  ֵאין  ְרצֹונֹו  ים  עֹוׂשִ ׁשֶ ָרֵאל  ִיׂשְ ֲאִפיּלּו  ׁשֶ
יֵניֶהם ְלֵבין ָהאּוּמֹות, ּבֵ

For, in our generation even if the 
Jewish people fulfill Hashem's will, 
there is no distinction between 
them and the other nations.  Even 
righteous people experience difficulties 
and don't readily see Hashem's 
guidance in their life or understand the 
purpose of their difficulties.  

ר  ֶהיּכֵ ֵאין  ִעים  ִלְרׁשָ יִקים  ַצּדִ ין  ּבֵ ן  ּכֵ ׁשֶ ְוָכל   
ּלּות. ִהְתּגַ ּבְ

This is certainly so regarding 
the righteous and wicked – that 
there is no distinction between 
the unfolding of events that they 

experience.  

רּוְך הּוא, ׁש ֵאָליו ְיהּוָדה', ֶאל ַהּבֹוֵרא ּבָ ּגַ  ְוֶזהּו 'ַוּיִ

This is the deeper meaning of the 
words "And Yehuda approached 
him," which in a deeper sense refers 
to Hashem.  In this light, we can 
understand the pasuk in the following 
way:

י  ּכִ ָך  ַעְבּדְ ּבְ ָך  ַאּפְ ִיַחר  ְוַאל  ְוגֹו'  ֲאדִֹני  י  ּבִ 'ַוּיֹאֶמר   
ַפְרעֹה', מֹוָך ּכְ ּכָ

"And he said 'Please, my Master, 
may your servant speak something 
into my Master's ears, and let your 
anger not be kindled against your 
servant, for you are like Pharaoh.'"

ה ֶאת ַעְצמֹו ְליֹוְצרֹו ַמה  ַדּמֶ ּמְ מֹוָך, ׁשֶ הּוא ּכָ  ִמי ׁשֶ
ה ַרחּום ְוכּו' )שבת קלג:(, הּוא ַרחּום ַאף ַאּתָ

This means that Yehuda asked 
Hashem rhetorically: Regarding 
someone who is like you, who 
imitates his Creator by being 
compassionate, just as Hashem is 
(Shabbat 133b), 

ְתִמָיּה. ַפְרעֹה, ּבִ ַפְרעֹה' ִיְהֶיה ּדֹוֶמה ֶאְצְלָך ּכְ  'ּכְ

should he be punished like Paroh?  
Why should the righteous be punished 
like the wicked?  It is not appropriate 
for righteous people such as Binyamin 
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ֶׁשְּיהּוָדה  ֶזה,  ְּבֶדֶרְך  לֹוַמר  ֶאְפָׁשר  אֹו 
ַאְּפָך'  ִיַחר  'ְוַאל  ְוָאַמר  ִהְתַנֵּצל 
ִמי  ֲאִפיּלּו  ָּכמֹוָך',  'ִּכי  ָהָאָדם,  ְּבַמֲעֵׂשה 

ְוֵאין  ְּכַפְרעֹה',  'ַרק  הּוא  ָּכמֹוָך,  ֶׁשהּוא 
ְּבַעְבְּדָך'  ַאְּפָך  ִיַחר  'ַאל  ְלָכְך  ְּכָלל,  ֶהְפֵרׁש 

ְרצֹוְנָך. עֹוֶׂשה  ֲאִני  ֶׁשֵאין  ְּבַמה 

to suffer hester panim like wicked 
individuals, such as Paroh.  Therefore, 
Yehuda pleaded before Hashem to 
influence Yosef to treat Binyamin with 
compassion and release him.  In a 
deeper sense, this request applies to 
all tzaddikim.  Yehuda asked Hashem 
"please do not let your anger be kindled 
against those you are like you, כמוך, 
(the tzaddikim)…are they like Paroh, כי 
 that they deserve to experience ,פרעה
such hester panim?  

ֶדֶרְך ֶזה,  ר לֹוַמר ּבְ אֹו ֶאְפׁשָ

Alternatively, we can suggest 
another interpretation in the 
following manner:

ה  ַמֲעׂשֵ ָך' ּבְ ל ְוָאַמר 'ְוַאל ִיַחר ַאּפְ הּוָדה ִהְתַנּצֵ ּיְ ׁשֶ
ָהָאָדם,

Yehuda defended those who don’t 
fulfill Hashem's will and said "do not 
let your anger be kindled" against 
the actions of mankind.

'ַרק  הּוא  מֹוָך,  ּכָ הּוא  ׁשֶ ִמי  ֲאִפיּלּו  מֹוָך',  ּכָ י  'ּכִ  
ָלל, ַפְרעֹה', ְוֵאין ֶהְפֵרׁש ּכְ ּכְ

"For you are like Paroh" means 
even someone who is like you 
(a tzaddik) is "only like Paroh" 
(experiences hester panim) and there 
is no difference at all.  If even those 
who follow in Hashem's ways (the 
tzaddikim) experience hester panim 
and have difficulty seeing Hashem's 
guidance in their lives, then certainly 
those who are wicked like Paroh will 
experience hester panim.  

ֲאִני  ֵאין  ׁשֶ ַמה  ּבְ ָך'  ַעְבּדְ ּבְ ָך  ַאּפְ ִיַחר  'ַאל  ְלָכְך   
ה ְרצֹוְנָך. עֹוׂשֶ

Therefore, "do not let your anger 
be kindled against your servant" 
for having not fulfilled your will.  
Yehuda pleaded before Hashem to be 
patient with those who don't fulfill the 
Divine will due to the hester panim 
that they experience.

Summary: The Bat Ayin shares a novel way to read the pasuk 
in which Yehuda pleads before Yosef to have compassion on 
Binyamin.  In his innovative interpretation, the Bat Ayin explains 
that underneath the surface of the simple meaning of Yehuda's plea 
to Yosef, there is a deeper meaning in which Yehuda was actually 
beseeching Hashem.  

When the Jewish people is in exile, there is a state of hester 
panim that applies to both those who do not fulfill Hashem's will, 
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for comments email: Mechonusa@gmail.com

as well as those who are righteous.  In his first reading of this 
pasuk, the Bat Ayin explains that Yehdua asked Hashem to have 
compassion on those tzaddikim who imitate Hashem due to their 
righteousness (כמוך) and not treat them like Paroh.  This means 
that he was asking Hashem not to relate to the tzaddikim through 
hester panim.  In his second interpretation of the pasuk, the Bat 
Ayin explains that Yehuda was actually asking Hashem to have 
compassion on both the tzaddikim, as well as those who don't 
follow Hashem's will, since even the tzaddikim experience hester 
panim.  Consequently, Yehuda asks Hashem to be sympathetic to 
even those who don't follow the Divine will as a result of the 
hester panim that both they and even the tzaddikim experience.   
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3 Teves 5778 
Dec. 21, 2017 

Shevuos Daf 23 

Drinking is Included in Eating 

Rabbi Chiya bar Avin says in the name of Shmuel: If someone 

swears he will not eat, and he drinks, he is liable. The source 

for this is both logic and a verse. The logical source is that 

people say to each other, “Let us go taste something,” and 

they will then eat and drink. The source from the verse is as 

stated by Rish Lakish. He says: How do we know that drinking 

is included in eating? The verse says: And you will eat before 

Hashem your God, in the place that He will choose to have His 

Name dwell there, the tithes of your grain and grapes. We 

know that “grapes” refers to wine, and the verse says, and 

you will eat. 

 

The Gemora asks: May we suggest that he drinks it with 

anigaron, for Rabbah bar Shmuel has stated: Anigaron is a 

soup made from cooked beets; oxygaron is a soup made from 

the water of cooked vegetables (so perhaps he mixed the wine 

into the anigaron)? 

 

Rather, Rav Acha bar Yaakov said: It (that drinking is included 

in eating) is from the following verse: And you shall spend the 

money for whatever your soul desires, for cattle, or for sheep, 

or for wine, or for strong drink. Now, yayin is certainly wine, 

and yet it is written: and you shall eat there. 

 

The Gemora asks: Perhaps here as well, he drinks it with 

anigaron? 

 

The Gemora answers that sheichar is referring to something 

which is intoxicating (and that would be a drink, not a mixture 

of wine with vegetables). 

 

The Gemora asks: Perhaps he ate preserved figs from Ke’ilah 

(which can be intoxicating), as it was taught in a braisa: One 

who eats preserved figs from Ke’ilah, or drinks honey or milk, 

(and becomes intoxicated) and then enters the Temple and 

performs a service, is liable. 

 

The Gemora answers: It is derived for the following gezeirah 

shavah (one of the thirteen principles of Biblical hermeneutics; 

it links two similar words from dissimilar verses in the Torah): 

Just as the prohibition by a nazir only applies to wine, but not 

to other beverages, so too, with respect to ma’aser sheini, it 

is referring only to wine. 

 

Rava said: We have learned like this from the following 

Mishna: If one took an oath that he is not going to eat, and he 

ate and he drank, he is only liable once. Now if drinking is 

included in eating, it is understandable that the Tanna is 

teaching us a novelty that he is only liable once. However, if 

drinking is not including in eating, what is the novelty of this 

teaching? If one would take an oath that he will not eat, and 

he ate and performed labor, would it be necessary for the 

Tanna to teach us that he is only liable once? 

 

Abaye said: But if drinking is included in eating, let us consider 

the latter part of the Mishna: If one took an oath that he is 

not going to eat and not going to drink, and he ate and he 

drank, he is liable to two offerings. Now, once he said that he 

will not eat, he is automatically forbidden in drinking as well 

(for drinking is included in eating); so when he then said that 

he will not drink, why should he be liable for that (it is a mere 

repetition of his first oath)? If he would say, “I will not drink, I 

will not drink,” will he be liable for two offerings? [Of course 

not; so the same should apply in this case!?] 

 

The Gemora answers: The case of the Mishna is where he first 

said that he will not drink, and then he said that he will not 
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eat. For although drinking is included in eating; eating is not 

included in drinking! 

 

The Gemora challenges this explanation: It can be inferred 

that if he would have said, “I will not eat, I will not drink,” and 

he went and ate and drank, he would only be liable once. If 

so, why did the Mishna teach the law in the case where one 

took an oath that he is not going to eat, and he ate and he 

drank, he is only liable once? The Mishna should have stated 

the case where he said, “I will not eat, I will not drink,” and he 

went and ate and drank, he would only be liable once, and 

certainly, he would only be liable once in the case where he 

only said that he is not going to eat!? 

 

Rather, it must be like it states (that the eating was 

mentioned before the drinking), and here it is different (than 

the case where he said, “I will not drink” twice), for by saying, 

“I will not eat,” and then saying, “I will not drink,” he is 

revealing that his intention of “eating” was eating, and not 

drinking. 

 

Rav Ashi said: Our Mishna is also a proof to this, for the 

Mishna stated: If he swears he will not eat, and he proceeds 

to eat foods that are not fit for eating, or liquids that are not 

fit for drinking, he is exempt. We can infer from here that if 

drinks beverages that are fit for drinking, he would be liable. 

But why? He merely said that he will not eat!? [This proves 

that drinking is included in eating.] 

 

The Gemora deflects the proof by saying that the case of the 

Mishna could be where he said, “I will not eat, I will not 

drink.” (22b – 23a) 

 

Separate Oaths 

The Mishna had stated: If he swears he will not eat, and he 

eats bread from wheat, barley, and rye, he is only liable once. 

If he swears that he will not eat bread from wheat and bread 

from barley and bread from spelt, and he proceeds to eat 

each one, he is liable for three oaths. 

 

The Gemora asks: Perhaps he only meant to exempt himself 

from other foods (but he did not mean to separate oaths for 

each one of those types of bread)? 

 

The Gemora answers: If that would have been the case, he 

should have merely stated, “wheat, barley, or spelt” (without 

mentioning bread at all). 

 

The Gemora asks: But perhaps he said it that way to exclude 

chewing (the kernels of) those grains?          

 

The Gemora answers: If that would have been the case, he 

should have merely stated, “bread of wheat, barley, or spelt” 

(without mentioning bread each time). 

 

The Gemora asks: But perhaps he said it that way to exclude 

eating wheat bread and chewing (the kernels of) barley and 

spelt?   

 

The Gemora answers: If that would have been the case, he 

should have merely stated, “bread of wheat, and that of 

barley, or that of spelt.” 

 

The Gemora asks: But perhaps he only meant to prohibit 

bread made from a mixture from all three ingredients?  

 

The Gemora answers: If that would have been the case, he 

should have merely stated, “bread of wheat, and likewise that 

of barley, or likewise that of spelt.” The fact that he repeated 

“bread” twice was obviously meant to separate his oath into 

three individual oaths. 

 

The Mishna had stated: If he swears he will not drink, and he 

drinks many beverages, he is liable once. If he swears that he 

will not drink wine and oil and honey, and he drinks all of 

them, he is liable for three oaths. 

 

The Gemora asks: Why is it regarded as three oaths? What 

else could he have said? Perhaps he only meant to exempt 

himself from other beverages? 
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Rav Pappa said: The case is where these beverages were all 

standing before him; if he would have wanted to exclude 

other beverages, he should have just said, “I swear that I will 

not drink these.” 

 

The Gemora asks: But perhaps he means that it is only these 

drinks (that are before him) that he will not drink, but other 

drinks (even of the same type) he will drink? 

 

The Gemora answers: He could have said, “I swear that I will 

not drink any beverages such as these.” 

 

The Gemora asks: But perhaps that would have meant that he 

will not drink amounts like that, but less than that or more 

than that he will drink? 

 

The Gemora answers: He could have said, “I swear that I will 

not drink from these types.” 

 

The Gemora asks: But perhaps that would have meant that he 

will not drink beverages of this type, but these drinks 

themselves, he will drink? 

 

The Gemora answers: He could have said, I swear that I will 

not drink these or these types.” 

 

Rav Acha the son of Rav Ikka said: The Mishna is discussing a 

case where his friend is urging him to drink, saying to him, 

“Come and drink with me wine, oil, and honey.” He could 

have said, “I swear that I shall not drink with you.” What need 

is there to specify wine and oil and honey? It is obviously 

meant to make him liable for each one.  

    

The Gemora cites a Mishna: If one said to another, “Give me 

my wheat, barley, and spelt that is in your possession,” and 

the other replies, “I swear that I have nothing of yours in my 

possession,” he is liable only once. But if he says, “I swear that 

I do not have wheat, barley, and spelt of yours in my 

possession, he is liable for each one. And Rabbi Yochanan 

said: Even if there is only a perutah of all of them together, 

they combine (to make him liable). 

 

Rav Acha and Ravina disagree (when the Mishna rules that he 

is liable for each one): One says that he is liable for the 

specifications (for all three grains), but he is not liable for the 

generalizations (a fourth asham – for swearing that he 

doesn’t have all the grains); and the other says that he is liable 

also for the generalizations. 

 

The Gemora asks: Now here (when he swears that he will not 

eat from the three types of grain), do they argue as well?  

 

Rava said: The cases cannot be compared. There (when he is 

swearing concerning the deposit) he may be liable for the 

generalization and for the specification, for if he swears once, 

and then swears again, he is liable twice. But here, if you think 

that there is a general oath, why should he be liable for the 

specifications, since he already stands sworn (from the 

general oath)? [Therefore, they must agree that there is only 

liability for the three specific oaths, but not for the general 

one.] (23a – 23b) 

 

INSIGHTS TO THE DAF 

 

Drinking is Included in Eating 

Rashi (Beitzah 7) cites a Gemora in Chullin that states that if 

one melts forbidden fats into a liquid and drinks it, he will be 

liable. This is derived from an extra word in a verse.  

 

Tosfos wonders why an extra word is necessary, if we can use 

the principle that drinking is included in eating. Tosfos 

answers that this principle is only said regarding something 

that is normal to drink. Regarding something that is actually a 

food item and has now been transformed into a liquid, 

however, we do not apply the principle that drinking is 

included in eating and for this reason we need to use the extra 

word. 

 

Reb Akiva Eiger questions this principle from our Gemora, 

which states that if one took an oath that he is not going to 

eat and not going to drink, and he ate and he drank, he is 

liable to two offerings. Now, once he said that he will not eat, 

mailto:info@dafnotes.com


 

- 4 -   
 Visit us on the web at dafnotes.com or email us at info@dafnotes.com to subscribe © Rabbi Avrohom Adler 

L’zecher Nishmas HaRav Raphael Dov ben HaRav Yosef Yechezkel Marcus O”H 

 

he is automatically forbidden in drinking as well (for drinking 

is included in eating); so when he then said that he will not 

drink, why should he be liable for that (it is a mere repetition 

of his first oath)? If he would say, “I will not drink, I will not 

drink,” will he be liable for two offerings? [Of course not; so 

the same should apply in this case!?] Reb Akiva Eiger asks that 

according to Tosfos, we can say as follows: When he takes an 

oath that he will not eat, the only drinking that is included in 

that will be beverages that are normal to drink, for such drinks 

are included in eating; however, beverages that are not 

normal to be drunk are not included. When he takes the 

second oath that he will not drink, all beverages are included 

– even those that are not usual to be drunk; accordingly, all 

drinks will be included (even ordinary beverages)!? This is 

based upon the principle of issur kollel – once an oath takes 

effect on other items, it may include things that otherwise 

would not have been included! 

 

The Gemora in Yoma states that one is required to afflict 

himself in five different manners on Yom Kippur. The Gemora 

asks that there are actually six afflictions, to which the 

Gemora answers that drinking is included in eating. We can 

pose a similar question to Rabbi Akiva Eiger’s on this Gemora. 

Why does the Gemora state that there are only five 

afflictions, when there are actually six afflictions? Drinking a 

liquid on Yom Kippur that was initially a solid will not be 

included in eating and thus would be deemed a sixth 

affliction!? 

 

Perhaps we can answer that the distinction posited by Tosfos 

only applies to something that is an issur cheftza, a 

prohibition in the item itself. Cheilev, forbidden fats, is 

intrinsically forbidden, so we can say that when the fats are 

transformed into a liquid, it is not included in the 

conventional prohibition of eating. Regarding Yom Kippur, 

and items forbidden because of a personal oath, however, 

which are an issur gavra -- a prohibition on the person not to 

consume food, the food is not intrinsically forbidden. Rather, 

the person is prohibited from eating, so there is no distinction 

between a conventional liquid and a food that was 

transformed into a liquid. All liquids are included in the 

prohibition of eating on Yom Kippur, and all beverages will be 

included in a person’s oath when he swears that he will not 

eat. 

 

DAILY MASHAL 

 

The Yom Kippur Drunk 

Those who arrived early at the village synagogue on Yom 

Kippur eve could not but notice the man sleeping in a corner. 

His soiled clothes, and the strong scent of alcohol that 

hovered about him, attested to the cause of his slumber at 

this early hour. A Jew drunk on the eve of the Holy Day? 

Several of the congregants even suggested that the man be 

expelled from the synagogue. 

 

Soon the room filled to overflowing, mercifully concealing the 

sleeping drunk from all but those who stood in his immediate 

vicinity. As the sun made to dip below the horizon, a hush 

descended upon the crowd. The Rebbe entered the room and 

made his way to his place at the eastern wall. At a signal from 

the Rebbe, the ark was opened, and the gabbai began taking 

out the Torah scrolls in preparation for the Kol Nidrei service. 

 

This was the moment that the drunk chose to rise from his 

slumber, climb the steps to the raised reading platform in the 

center of the room, pound on the reading table, and 

announce: "Ne'um attah horeita!" Apparently, the crowded 

room, Torah scrolls being carried out of the open ark, seen 

through a drunken haze, appeared to the man as the 

beginning of hakafot on Simchat Torah! The drunk was 

confusing the most solemn moment of the year with its most 

joyous and high-spirited occasion. 

 

The scandalized crowd was about to eject the man from the 

room when the Rebbe turned from the wall and said: "Let him 

be. For him, it's already time for hakafot. He's there already." 

 

On the following evening, as the Rebbe sat with his chassidim 

at the festive meal that follows the fast, he related to them 

the story of Reb Shmuel, the Kol Nidrei drunk. 
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On the morning of the eve of the Holy Day, Reb Shmuel had 

heard of a Jew who, together with his wife and six small 

children, had been imprisoned for failing to pay the rent on 

the establishment he held on lease from the local nobleman. 

Reb Shmuel went to the nobleman to plead for their release, 

but the nobleman was adamant in his refusal. "Until I see 

every penny that is owed to me," he swore, "the Jew and his 

family stay where they are. Now get out of here before I 

unleash my dogs on you." 

 

"I cannot allow a Jewish family to languish in a dungeon on 

Yom Kippur," resolved Reb Shmuel and set out to raise the 

required sum, determined to achieve their release before 

sunset. 

 

All day, he went from door to door. People gave generously 

to a fellow Jew in need, but by late afternoon Reb Shmuel was 

still 300 rubles short of the required sum. Where would he 

find such a large sum of money at this late hour? Then he 

passed a tavern and saw a group of well-dressed young men 

sitting and drinking. A card-game was underway, and a sizable 

pile of banknotes and gold and silver coins had already 

accumulated on the table. 

 

At first he hesitated to approach them at all: what could one 

expect from Jews who spend the eve of the Holy Day drinking 

and gambling in a tavern? But realizing that they were his only 

hope, he approached their table and told them of the plight 

of the imprisoned family. 

 

They were about to send him off empty-handed, when one of 

them had a jolly idea: wouldn't it be great fun to get a pious 

Jew drunk on Yom Kippur? Signaling to a waiter, the man 

ordered a large glass of vodka. "Drink this down in one gulp," 

he said to the Reb Shmuel, "and I'll give you 100 rubles." 

 

Reb Shmuel looked from the glass that had been set before 

him to the sheaf of banknotes that the man held under his 

nose. Other than a sip of l'chayim on Shabbat and at 

weddings, Reb Shmuel drank only twice a year — on Purim 

and Simchat Torah, when every chassid fuels the holy joy of 

these days with generous helpings of inebriating drink so that 

the body should rejoice along with the soul. And the amount 

of vodka in this glass — actually, it more resembled a pitcher 

than a glass — was more than he would consume on both 

those occasions combined. Reb Shmuel lifted the glass and 

drank down its contents. 

 

"Bravo!" cried the man, and handed him the 100 rubles. "But 

this is not enough," said Reb Shmuel, his head already reeling 

from the strong drink. "I need another 200 rubles to get the 

poor family out of prison!" 

 

"A deal's a deal!" cried the merrymakers. "One hundred 

rubles per glass! Waiter! Please refill this glass for our drinking 

buddy!" 

 

Two liters and two hundred rubles later, Reb Shmuel 

staggered out of the tavern. His alcohol-fogged mind was 

oblivious to all — the stares of his fellow villagers rushing 

about in their final preparations for the Holy Day, the 

ferocious barking of the nobleman's dogs, the joyous tears 

and profusions of gratitude of the ransomed family — except 

to the task of handing over the money to the nobleman and 

finding his way to the synagogue. For he knew that if he first 

went home for something to eat before the fast, he would 

never make it to shul for Kol Nidrei. 

 

"On Rosh HaShanah," the Rebbe concluded his story, "we 

submitted to the sovereignty of Heaven and proclaimed G‑d 

king of the universe. Today, we fasted, prayed and repented, 

laboring to translate our commitment to G‑d into a refined 

past and an improved future. Now we are heading towards 

Sukkot, in which we actualize and rejoice over the 

attainments of the 'Days of Awe' through the special mitzvot 

of the festival — a joy that reaches its climax in the hakafot of 

Simchat Torah. But Reb Shmuel is already there. When he 

announced the beginning of hakafot at Kol Nidrei last night, 

this was no 'mistake.' For us, Yom Kippur was just beginning; 

for him, it was already Simchat Torah...." 

mailto:info@dafnotes.com


 ולבנימין נתן שלש מאות כסף
 

Ma’amar by the Tolna Rebbe שליט"א* 
 

 
I was privileged to hear an insight on this week’s parsha from the Beis Yisrael 1 זיע"א at the time of the 
chanukas ha’bayis celebration for the building of Yeshivas Sochatchov, an institution which the Beis 
Yisrael exerted great effort to help.  Already earlier, when the yeshiva first opened, he asked me to take 
the group of students who learned with me in Yeshivas Tchebin and bring them to learn in Sochatchov in 
order to strengthen the new yeshiva.  He added that he had already spoken about this with the Rosh 
Yeshiva of Tchebin, Rav Baruch Shimon Schneerson zt”l.  The Beis Yisrael did everything he could to help 
the yeshiva, and when the yeshiva celebrated the chanukas ha’bayis, he called me into a private room 
and told me that he wanted to pay some of the expenses.  He took out a large bundle of bills and 
handed them to me, instructing me to bring the money to Rav Avraham Yosef Borenstein z”l and 
repeatedly warning me to ensure that nobody would know who sent the money.  I asked him how I 
should explain the stash of money, and he told me to say, “A Jew gave this.”   
 
When I was about the leave the room, he called me back in and told me to hide all the money in my 
pocket so that nobody sees that he gave me money. 
 
The Rebbe then proceeded to tell me that once, he was learning with his father, the Imrei Emes 2 זיע"א, 
the Gemara’s discussion in Maseches Megilla (16a) regarding Yosef’s gifts to Binyamin before sending 
his brothers back to Eretz Yisrael to bring Yaakov.  The Torah writes: 
 

 לכולם נתן לאיש חליפות שמלות, ולבנימין נתן שלש מאות כסף וחמש חליפות שמלות.
 

He gave all of them, to each one, a change of clothes, and to Binyamin he gave three hundred coins and 
five changes of clothes. (45:22) 
 
The Gemara raises the question of how Yosef could make the same mistake his father did – giving 
preferential treatment to one brother over the others.  Rabbi Binyamin bar Yefes, as the Gemara cites, 
answers that the five changes of clothing foreshadowed the miracle of Purim, when Mordechai – a 
descendant of Binyamin – was given five special royal garments upon becoming Achashveirosh’s second-
in-command in Haman’s place.3  Already the Maharsha raises the question of how this answer accounts 
for the money which Yosef gave Binyamin.  While it explains the purpose of the five changes of 
garments, it does not explain how Yosef could show special favoritism to Binyamin by giving him three 
hundred coins. 
 
The Imrei Emes answered that this money was given as a wedding gift to Binyamin.  As Rashi writes 
(43:30) 4, Yosef did not attend Binyamin’s wedding, as Binyamin had gotten married only after Yosef was 
sold as a slave.  Yosef did, however, attend the other brothers’ weddings, and presumably gave them 

                                                           
* Delivered on Shabbos Parshas Vayigash, 5773 (2012). 
1 Rav Yisrael Alter, the fourth Gerrer Rebbe, 1894-1977. 
2 Rav Avraham Mordechai Alter, the third Gerrer Rebbe, 1866-1948. 
 .(Ester 8:15) ומרדכי יצא מלפני המלך בלבוש מלכות תכלת וחור ועטרת זהב גדולה ותכריך בוץ וארגמן 3
 חופים – שלא ראה חופתי ולא ראיתי אני חופתו. 4



gifts when they got married, and so this gift to Binyamin – a belated wedding gift – would not arouse 
their jealousy. 
 
The Beis Yisrael told me that his father sensed that he, too, had an answer to this question, and he asked 
him what it was.  He explained, very simply, that Binyamin immediately put the money in his pocket, and 
it was never seen.  The Torah tells us that he received this money, but nobody else knew.  The Imrei 
Emes complimented his son on this answer, and said it was better than his. 
 
In the end, I did was I was told, and I brought the stack of bills to Rav Avraham Yosef, explaining that “a 
Jew” sent it. 
 
Years later, I met his brother, Rav Shmuel Borenstein z”l, and he told me that a large sum of money had 
been borrowed for the building project, and the yeshiva was unable to repay the debt when it was due.  
The lender was a difficult person, and the people in the yeshiva feared that he would come to the 
chanukas ha’bayis to demand the money in front of all the guests, causing the yeshiva great 
embarrassment.  But just then the money I brought them arrived, and they used it to pay the lender, 
who indeed had come.  Rav Shmuel told me that after the chanukas ha’bayis they went to the Beis 
Yisrael to thank him for the money. 
 
I asked him how they knew it was the Beis Yisrael who sent the money, as I did not say who had sent it.  
He replied, “From where would you have gotten this large sum of money, if not from the Rebbe, the Beis 
Yisrael?” 
 
He said that after they thanked the Rebbe for the money which he sent, he looked distressed, as he did 
not want anybody to know that he had sent it.  They then explained that the person who brought the 
money did not say a word about who sent it, but they realized this on their own. 
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Finally Yosef decided to reveal himself to his brothers. After seeing their 
sincerity and love for their brother Benyomin, he told his brothers, “I am 
Yosef, your brother whom you sold to Misrayim.” Before doing this he sent 
out all of his guards in order not to embarrass his brothers in front of them, 
even though this jeopardized his life, knowing that they may kill him being 
alone. Not embarrassing his brothers was worth the risk of death. What a 
great lesson Yosef is teaching us? The words of consolation to his brothers 
is very heartwarming, but also shows us his absolute Emunah in Hashem. 
He said to them immediately after revealing himself to them, “Now you 
should not be upset or angry about your act that you sold me to Misrayim 
since that enabled me to feed you. Therefore Hashem sent me ahead to do 
this. There are five more years of the famine and Hashem sent me here to 
give you sustenance in this land.” Yosef did not hesitate repeating the same 
words, that Hashem sent him down to Misrayim and not them and it was all 
preordained by Hashem in order to assure them and their families food to 
endure the famine. His Emunah in Hashem knowing that nothing happens 
in the world unless Hashem decrees so and then orchestrates this through 
man. He told them sincerely “I hold no grudge in regards to your actions, it 
was all for the good.” Rabbi Chaim Zeitshik Zt”l explains how solid 
Yosef’s Emunah was in Hashem. Normally when two people have an 
argument and do things to one another to either irritate or even harm them, 
the natural reaction is when they have the opportunity to take revenge, this 
is done in a mean and harsh way. Another ugly trait is if one of them 
decides to ask forgiveness from the other. His reaction is pride and glory 
and victory over his enemy. He enjoys seeing his enemy begging him for 
forgiveness and watching him humiliate himself before him. Making things 
even worse, he hesitates in accepting his pleas for forgiveness and must 
think about it, causing more hurt and humiliation to his enemy. “Call me in 
a few days and I will see if I can forgive you,” the cruelness and conceit 
flows like a stream. Here Yosef didn’t even give his brothers a second to 
beg forgiveness. He not only forgave them, but was convincing them that 

Forgiving 
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He really wanted to daven for the amud. Yaakov had recently lost his father and hoped he would be given the 
privilege in order to say kaddish. But many people vied for the opportunity and the 
system in the shul was that everyone had to wait for their turn. Sometimes 
however, the regular system had to change when a very important person had 
entered the minyan, and he too had a chiyuv. This time it was none other than the 
great Ponovezher rav, Horav Yosef Shlomo Kaheneman zt”l, and Yaakov 
approached the gabbai and asked that the honor be given to the rov. The gabbai 
was reluctant at first as he was not familiar with R’ Kaheneman, but after much 
prodding eventually acquiesced. Yaakov was happy to have helped and excited 
when the great Rosh Yeshiva  after thanking him, asked for further assistance in 
arranging a ride for him to his destination. Yaakov accompanied R’ Kaheneman 
for the ride and before leaving, R’ Kaheneman asked if there was anything he 
could do for him in appreciation for all he had done. The young boy answered, “If 

the Rosh Yeshiva could please give our family a brocho. My father recently passed away and it would mean a 
lot to my mother.” Yaakov’s mother who  was currently a teacher in a Bais Yaakov had been a student in Sora 
Shneirer’s Bais Yaakov in Cracow and a brocho from a gadol would be a welcome surprise. R’ Kaheneman 
was touched at the boy’s selfless request, the recently orphaned boy who had lost his father and was so 
concerned about his mother’s welfare. He embraced the boy lovingly and showered him with many heartfelt 
blessings for him and his entire family. 
Yaakov was ecstatic at having been able to assist the great Rosh Yeshiva and touched by the attention and time 
he had given him. He never forgot R’ Kaheneman’ s love, and when he, R’ Yaakov Bender, the renowned 
principal of Yeshiva Darchei Torah, went into chinuch he always made sure to shower his talmidim with 
warmth and love. 

he held no grudge, and not only that but felt they did the greatest act of love and mercy towards him. “Look 
at what I became in Misrayim , I run the whole country and everyone must listen to me,” he said without 
pride. “Come down with Abba and your families and I will prepare your lives of tranquility and peace.” 
Here Rabbi Zeitchick concludes, one must learn how to treat one who has caused him harm. Firstly, to 
know everything is from Hashem, no person can harm you. Secondly, to forgive them immediately without 
causing them any shame or bitterness. Thirdly, to pray for him that he should not be harmed in any way and 
should have Berocha and Hatzlocha. 

Shabbat Shalom  
Harav Ezra Zafrani 

STORIES OF OUR GEDOLIM 
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Tiger keelback snake 

Many animals use poisonous secretions to protect themselves from predators. But poisons are complex 
chemicals and can take a lot of energy to make. Why invest in them, when you can steal someone else’s? 
Poison thieves are well-known in the animal kingdom. Many species of brightly colored poison arrow frogs 
acquire their poisons from beetles, while some sea slugs make a living by hunting for jellyfish, transporting 

their stinging cells into their own limbs. Now, another species joins this 
guild of thieves – the Tiger keelback snake, Rhabdophis tigrinis. 
The tiger keelback lives in Japan and uses its poisons for defence rather 
than attack. When threatened, it angles two glands on the back of its neck 
towards the predator. The fluid that oozes from these ‘nuchal glands’ 
contains chemicals called bufadienolides, that irritate airways and affect 
heart muscle. But the glands themselves lack any of the secretory cells that 
you might expect in a poison-producing organ. So where does the snake get 
its poison from? 
The answer lies in its diet – the snakes eat poisonous toads (from which 
bufadienolides get their name), and defend themselves with the weapons of 

their prey. 
Scientists collected tiger keelbacks from islands across Japan. They found that snakes from islands with 
thriving toad populations had secreted nuchal fluid rich in bufadienolides, while those on toad-free islands 
completely lacked these defensive chemicals. 
They reared newly hatched snakes and found that they lack defensive poisons, but rapidly build up a supply if 
they are fed a diet of toads – a classic case of ‘you are what you eat’. In fact, the hatchlings had something of a 
predilection for toads and showed an instinctive preference for prey that will help to provide them with 
chemical defences in later life. The researchers also found evidence that the snakes biochemically process 
some of the poisons they steal, making them even more toxic than they were in their toad donors. 
The poisons make the snakes bold, and those that lack them are more likely to flee in the face of danger. But 
some hatchlings already had a head-start. Mothers with a full bufadienolide supply were capable of 
provisioning their stolen poisons to their young. The hatchlings were then free to hunt different varieties of 
toad to build up their repertoire. Just like well-off human children benefit from their parents’ wealth, so do the 
offspring of envenomed mothers reap the benefits of her poisonous legacy.  Once again we find that the 
Creator has designed creatures that connect and rely on another species for their needs. This teaches us the 
great plan and purpose that Hakadosh Baruch Hu has instilled in His creation. 

Rabbi Eliyahu Tobal 

HASHEM’S AMAZING WORLD/ נפלאות הבורא 
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Weekly Halachot - הלכה למעשה

1. Upon wakening in the morning one 
should say the special prayer of 
Modeh ani, we thank Hashem for 
giving us another day of life with the 
spir i tual enhancement of our 
Neshama. Modeh Ani may be said 
without a head covering and before 
washing. 
2. After saying Modeh Ani one must 
wash immediately with a cup each 
hand six times starting with the right 
hand one time then left and again 
right. 
3. According to the Zohar hakadosh 
one may not walk more than six feet 
until he washes his hands. If the 
water is distant then one should stop 
every six feet for a moment. 
4. One may not say the blessing of 
washing until after relieving oneself. 
Yet if one wakes and does not need to 
relieve himself then he should wash 
and say the blessing of washing. 
5. One who did not wash after 
sleeping cannot touch food and if 
they did one should avoid eating it, 
however in case of need one may eat 
it. 
6. One should not touch their eyes, 
mouth, nose or ear canal prior to 
washing. 

7. The mitsva of washing in the 
morning should be done with a cup, 
yet if one does not have a cup then 
he may wash under the faucet and 
make a blessing. 
8. It is preferable to wash with a cup 
outside the bathroom however if 
there is no other choice one may 
wash in the bathroom but the 
blessing must be done outside. 
9. One who sleeps less than thirty 
minutes must wash without a 
blessing. Similarly if one sleeps on a 
chair even for a few hours since he 
did not sleep a set sleep שינת קבע he 
w a s h e s w i t h o u t a b l e s s i n g . 
However, one who is taking a night 
flight on an airplane and has a good 
night sleep on his chair must wash 
with a blessing. 
10. One must wash their hands with 
a cup six times after cutting their 
finger nails or toe nails and after 
taking a haircut. After vising a 
graveyard or a levayah one must 
wash their hands. 

Rabbi Michael Levy

The Laws of Washing in the Morning  



 בס''ד

*Miller’s Musings ַגׁש  *פרשת ַויִּ

                         *What is there to fear?* 

  

Everyone is scared of something, so what was Yaakov scared of? 
From the manner in which Hashem tells Yaakov “Do not be afraid to 
descend to Egypt”, it would appear that this is what Yaakov 
dreaded.  Yaakov we know was not one to be fearful in the face of 
danger.  He had tangled with the master of deception Lovon, he had 
fought and vanquished an Angel, he had faced the might and fury of 
his warrior brother Eisov, so what was it that he so feared about 
Egypt?  And what was it about the nature of Egypt, that despite a 
surely rational reason for anxiety, meant their sojourn there was still 
an absolute necessity? 
  

It is an obvious truth that if Yaakov was afraid of an aspect of Egypt, it 
was in regard to the spiritual challenges it held.  To think that Yaakov 
would simply be distressed about some material danger would not 
make sense since he was a man of such extreme trust in Hashem’s 
infinite good.  The fear Yaakov had must have been due to the 
tremendously depraved nature of the country he was heading towards 
and in the moral corruption of its people.  He was not worried for his 
life but for the impact such a place would have on his family.  The 
Seforno provides Hashem’s response to his unease, that the risks of 
staying in Canaan were in fact greater.  It is true that the Egyptians 
were a decadent people, but the fact that they despised the Jews 
meant that there would be much less threat of assimilation.  This is in 
contrast to the nation of Canaan, who may have been less of a danger 
in terms of their spiritual negativity, but were more of danger because 
of the heightened risk of his family being absorbed by the surrounding 
peoples, who did not possess the hatred the Egyptians had for them. 
  

Trying to get the root of antisemitism is seemingly an exercise in 
futility.  Each hypothesis suggested can be quickly dismissed once it 
becomes clear that antisemitism existed even when this proposed 
cause was clearly lacking.  To take one example, if antisemitism was 
due to the differences in our way of life, why did it still rear its ugly 



head even when Jews strove to become a homogeneous part of 
society? Perhaps the message here goes some way to explaining this 
phenomena, that the hatred some have for us is Hashem’s way of 
ensuring our survival as a people.  It is this irrational hatred that to 
some degree keeps us a distinct nation, maintaining our core values, 
beliefs and proud identity, in spite of the influence of the outside world. 
It may in fact be what has kept us, us.  
  
*May Shabbos instil us with pride in who we are and what we believe* 

  
  לעילוי נשמת לאה בת אברהם

 גרשון לעילוי נשמת שרה יעל בת

 



 Weekly Bulletin on the Parshah

Published by Mosdot Orot Chaim U’Moshe in Israel
Under the auspices of Moreinu v’Rabbeinu Hagaon Hatzaddik Rabbi David Chananya Pinto, shlita
Son of the tzaddik and miracle-worker Rabbi Moshe Ahron Pinto, zt”l, and grandson of the holy tzaddik and miracle-worker Rabbi Chaim Pinto, zy”a  

Weekly talk on the Parshah given by Moreinu v’Rabbeinu Hagaon Hatzaddik Rabbi David Chananya Pinto, shlita 

MASKIL LÉDAVID 

207 West 78th Street • New York NY 10024 • U.S.A
Tel: +1 212 721 0230 • Fax: +1 212 721 0195

hevratpinto@aol.com

Rehov Bayit Va Gan 8 • Jérusalem • Israel
Tel: +972 2643 3605 • Fax: +972 2643 3570

p@hpinto.org.il

Rehov Ha-Admour Mi-Belz 43 • Ashod • Israel
Tel: +972 88 566 233 • Fax: +972 88 521 527

orothaim@gmail.com

Rehov Ha’ahouza 98 • Ra’anana • Israel
Tel: +972 98 828 078 • +972 58 792 9003

kolhaim@hpinto.org.il

Chevrat Pinto NYC

Jerusalem • Pninei David

Ashdod • Orh ‘Haim Ve Moshe

Ra’anana • Kol ‘Haïm

Pachad David

Hillulah of 
Tzaddikim

“And if it comes to pass that Pharaoh 
calls you and asks, ‘What is your oc-
cupation?’ You shall say, ‘Your ser-
vants have been owners of livestock 
from our youth until now, both we 
and our ancestors,’ so that you may 
dwell in the land of Goshen, because 
all shepherds are abhorrent to the 
Egyptians.”  (Bereishit 46:33-34)
Yosef the tzaddik turns to his brothers and 

tells them that now, after their arrival in Egypt, 
Pharaoh will surely call for them to appear be-
fore him in order to see them to observe how 
strong they are. Pharaoh knew well the strength 
and power of Yosef, and therefore he crowned 
him as king over Egypt. Since he desired to 
strengthen his kingdom even more, he will ask 
to see Yosef’s brothers to assess if they are as 
powerful as their brother Yosef. After Pharaoh 
will assess their might, most certainly he will seek 
to employ them for his interest in strengthening 
his kingdom even more.

Yosef the tzaddik did not wait for Pharaoh’s 
invitation, but chose to bring his brothers before 
him on his own initiative, because he knew that 
Pharaoh will not pass up his chance to draft the 
brothers for his services. Therefore, Yosef pre-
ceded him and brought his brothers before him, 
as it is stated (ibid. 47:1), “Yosef came and told 
Pharaoh, and he said, “My father and my broth-
ers and their flocks and their cattle and all that 
is theirs, have come from the land of Canaan, 
and behold, they are in the land of Goshen.” 
We also find that Yosef guided his brothers and 
instructed them on how to behave and what to 
say before Pharaoh. This is because Yosef knew 
that Pharaoh would want to draft his brothers 
for his own purposes, therefore, he instructed 
them that when they would be asked what their 
occupation and business was, they should say 
that they were merely shepherds, and G-d forbid, 
they should not mention that they were in fact 
powerful and wise men.

As for Yosef’s reign over Egypt, it was a nec-
essary exception because of the situation, and 
certainly this is not the acceptable way for all 
people. The mission of the brothers was to es-
tablish Batei Midrashot and to disseminate the 
Torah of their father Yakov; it was the Torah that 
would protect Bnei Yisrael in exile, and whereby 

they would merit the redemption from Egypt. 
Yakov Avinu wanted to mitigate the treacher-

ous difficulty of the exile in Egypt, and therefore 
he sent Yehudah before his brothers “to pave the 
way,” and he commanded also the other brothers 
to establish Batei Midrash in the land of Goshen, 
in order to spread the sound of Torah. For this 
reason the land of Goshen is called in this name, 
since the brothers “hitgosheshu” (grappled with 
each other) in the complex subjects of the To-
rah. The powerful influence of the Torah can be 
seen by the tribe of Levi, who by virtue of their 
total engagement in Torah, were spared slavery 
(Shemot Rabbah 5:16), unlike the other tribes, 
who were not entirely involved in the study of 
Torah, and therefore they were forced to perform 
hard labor.

Yosef instructed his brothers that the main 
message they had to convey to Pharaoh was 
that they were “anshei mikneh” (lit. shepherds, 
but it can also mean acquisition), since they 
were involved in acquiring the Torah. Although 
they were truly powerful and capable men, their 
main occupation was only Torah, which was their 
highest priority.

In fact, Yosef sent Pharaoh, “from among his 
brothers,” the weaker ones. Rashi comments: 
“From the most inferior of them in regards to 
physical strength, [i.e., those] who did not appear 
strong, for if he [Pharaoh] recognized them as 
being strong, he would make them his warriors. 
They are the following: Reuvain, Shimon, Levi, 
Yissachar, and Binyamin.”  He hinted to Pharaoh 
that their essence was not defined by their 
physical strength, but the Torah was their true es-
sence. The proof for this was that physically they 
were not muscular and strong. However, it must 
be understood that Pharaoh already recognized 
the power of the brothers, so then how would 
he resolve the fact that they were not physically 
strong? Thus, this was what the brothers told 
Pharaoh: we are not inherently powerful people, 
just the Torah is our might. When we are engaged 
in Torah, we draw powerful strength from it, and 
when we need to defend ourselves, the strength 
of the Torah assists us and grants us the superhu-
man power necessary to overcome our enemies. 
But in truth, real strength is the ability to over-
come the Yetzer Hara and practice self-control, 
as it is stated (Avot 4:1), “Who is strong? He who 
subdues his personal inclination.” 
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Ties of Thanksgiving
Venezuela, the land of tropical rainforests and hurricanes. Countless ac-

cidents result from the frequent storms and avalanches. Homes and trees 
are entirely uprooted. Tornadoes rip apart anything in their way, wreaking 
complete destruction. It is life-threatening to be found in the eye of a storm. 
A man once related that he was miraculously spared twice from such storms. 

The first time, he was trapped in his car. The windows were shattered by 
the mere velocity of the gales. He was sure that within a few moments, 
he would meet his end. Suddenly, a mysterious hand opened his door and 
allowed him to escape certain death.

The second time, he was once again seated in his car, when a storm 
erupted. Mountains crumbled and boulders broke apart. By a miracle, he 
was thrown with his car into a ditch. This provided him with a shelter of 
sorts from the threatening winds, and saved his life.

When I heard the man’s tale of escape, I asked, “Do you wear tefillin daily?”
“For many years, I used to wear tefillin. But as of late, I have stopped.”
“You stopped wearing tefillin?” I was incredulous. “How dare you? Didn’t 

you see Hashem’s hand saving you twice from certain death? Don’t you 
consider this a signal that you must be more careful with mitzvot, specifi-
cally the mitzvah of tefillin? You surely repaired your wrecked car. But what 
about your spoiled soul?!”

The man was silent. I instructed him to undertake to be more stringent 
concerning the mitzvah of tefillin, as well as other mitzvot. In this manner, 
he would merit constant Divine protection. 

 Tidbits of faith and trust penned by Moreinu v’Rabbeinu Hagaon
Hatzaddik Rabbi David Chananya Pinto, shlita

The Haftarah

“And the word of the L-rd came to me, saying: And you, son of man” 
(Yechezkiel 37)

The connection to the parashah: The haftarah tells about the kingship of Yehudah and 
Yosef, which will join together in the future, as it is stated: “And you, son of man, take for 
yourself one stick and write upon it, ‘For Yehudah and for the children of Israel his compan-
ions’; and take one stick and write upon it, ‘For Yosef… and they shall be one in your hand.”

This is similar to the subject of the parashah, when Yehudah fought to 
save his brother Binyamin, and in the end all the tribes united with Yosef 
the tzaddik, who ruled over all the land of Egypt.

Walking in their Ways

A calculated gift
“He gave them all, to each one [several] changes 

of clothes, and to Benjamin he gave three hundred 
[pieces of] silver and five changes of clothes” (Bere-
ishit 45:22)

There is a famous question of the Gemara (Megil-
lah 16a): Is it possible that that righteous man should 
fall into the very mistake from which he himself had 
suffered?

R. Benjamin b. Japhet said: He gave him a hint that 
a descendant would issue from him who would go 
forth before a king in five royal garments, as it says, 
And Mordecai went forth from the presence of the 
king in royal apparel of blue etc.

The Maharsha raises the following question: We can 
understand the issue of the clothing, but it is difficult to 
understand why Yosef gave Binyamim 300 silver coins, 
but did not give the same to the other brothers. Thus, 
we can ask again: Is it possible that that righteous man 
should fall into the very mistake from which he him-
self had suffered? So he explains that since Binyamin 
was also a brother from the same mother as Yosef, 

money wouldn’t arouse their jealousy. However, 
the extra clothing would arouse their anger, since 
the brothers would think that he was harboring 
a grudge against them for selling him because 
of the “ketonet passim” (fine woolen tunic) that 
Yakov had given only to Yosef.

Rabbeinu Bechayei clarifies the matter accord-
ing to the Gemara (Gittin 44a), and the Rambam 
also rules this way as halachah (perek 8 of hilchot 
avadim halachah 1): “One who sells his slave to a 
non-Jew is forced to retract the sale and redeem 
the slave from the non-Jew for up to ten times 
the price [that he sold him].”

The price of a slave according to the Torah is 
thirty shekels (Shemot 21:32). Since Yosef 

was sold by his brothers to non-Jews, his 
brothers were obligated to redeem him 
for up to ten times the amount they sold 
him, which amounts to three hundred 
shekels. But Yosef forgave them and 
waived the three hundred shekels that 
they should have paid to redeem him. 
However, Binyamin was not present at 
the sale, so Yosef gave him three hun-

dred shekels, exactly the amount that he 
had waived for each of the other brothers. 

Consequently, there was no reason for them 
to be jealous of their brother…

Words of Our Sages

Gems on the Parashah
From the Torah Sages

Guard Your Tongue
The Power of Speech

Correcting the sin of lashon hara
If he already heard the slander and believed it in his heart, he can correct 

this by working to extract it from his heart and repenting, decide not to believe 
it as true, and to accept upon himself for the future not to believe slander 
about any Jew, and he should admit his sin verbally; in this way he will correct 
the negative and positive commandments that he transgressed by accepting 
the lashon hara.



Current Events

Treasures
Based on the teachings of 

 Moreinu v’Rabbeinu Hagaon Hatzaddik 
 Rabbi David Chananya Pinto, shlita

Men of insight established eight days

The obligation of expressing gratitude
“And Israel and all that was his set out and came to 

Beer Sheva, and he slaughtered sacrifices to the G-d of 
his father Yitzchak” (Bereishit 46:1)

Rashi comments: One is required to honor his father 
more than he is required to honor his grandfather. There-
fore, the sacrifices are associated with Yitzchak and not 
with Abraham. 

When Yakov Avinu was informed that Yosef was living in 
Egypt, he was overjoyed. He was mostly happy that Yosef 
ruled over himself with outstanding self-discipline and did 
not forget his Torah. Yakov was not proud for the temporal 
kingship that Yosef attained; he was only proud of the spiri-
tual kingship that he had attained, for, as it is stated, “Who 
is strong? He who subdues his personal inclinations.” The 
Torah is referred to as “honor” (Avos 6:3). Yosef told his 
brothers, “And you shall tell my father [of] all my honor” 
(Bereishit 45:13). It is not referring to personal honor, but 
the honor of the Torah. Also to the fact that he did not 
violate his holy covenant, which is referred to as honor.

Yakov Avinu was very happy, and as a sign of gratitude, 
he offered sacrifices, and the pasuk emphasizes that Yakov 
sacrificed the offerings for the G-d of Yitzchak his father. 
Rashi comments there that from this we learn that one 
is required to honor his father more than his grandfather. 
We may ask; why did the Torah specifically teach us this 
halachah over here and not in a different place. Certainly 
there is hidden depth to the words of Rashi.

It seems that when Yitzchak heard that Yosef was de-
voured by a wild beast, he shed tears and shared in his 
son’s sorrow. He was grateful to Yitzchak that he shared 
in his sorrow over Yosef and shed tears; certainly his tears 
made a strong impression in Heaven and led to the libera-
tion of Yosef. Thus, when Yakov was informed that his son 
is alive and well and a king in Egypt, he hurried to offer 
sacrifices, and with that he expressed his gratitude to his 
father. Therefore, we can understand why the Torah taught 
us this lesson specifically here.

From this we learn how significant the importance of 
gratitude is, since a person who shows gratitude to his 
fellow, ultimately will show gratitude also to Hashem. 
After all, Hashem bestows His benevolence day and night 
constantly. Thus, Yakov recognized the benevolence of 
Hashem and his father, and offered sacrifices in the merit 
of his father Yitzchak who comforted him at the time when 
he was informed about the tragedy of Yosef, his son.  

In the previous issue we raised the question about the response of 
Hillel Hazaken, “What is hateful to you, do not do to your fellow.” The 
obvious question is: Is this possible? Is this the entire Torah – “What 
is hateful to you, do not do to your fellow?” What about the 248 posi-
tive commandments? What about the 365 negative commandments?

The answer to this we find in the words of the holy Shelah (Sha’ar 
Ha’otiot, Oht 2), and he writes the following:

“And indeed, if you check, you will find that most of the mitzvot 
are based upon loving his fellow like himself: the entire mitzvah of 
tzedakah, tithes and terumah, dealing honestly in business, the pro-
hibition of charging interest, and many other similar matters. Almost 
all character traits, such as mercy and amnesty, patience and toler-
ance, loving-kindness, judging favorably, not standing by your fellow 
shedding blood, slander, mockery, jealousy, hatred, bearing grudges, 
and thousands of others; in order to fulfill most of the positive com-
mandments, and not violate most of the negative commandments, 
one is required to love his fellow as himself in order to perfect all his 
character traits.

Even issues which do not involve loving one’s fellow like himself, 
such as the prohibition of eating chametz, and similar mitzvot – it may 
be explained through a fortiori: If he loves his fellow as himself, how 
much more so should he love Hashem, who constantly bestows His 
benevolence upon him unconditionally, performing true kindness, and 
He is the Master of the Universe and Omnipotent.”

In other words, of course, the way to perform every one of the 613 
mitzvot is not encompassed in one and only adage that Hillel told the 
convert. The convert was also obligated to learn all the minute details 
of each mitzvah in the Written and Oral Torah, for if not, he would not 
be able to fulfill the mitzvot of the Torah. 

However, the Shelah explains that the one and only adage that Hil-
lel told the convert sums up the entire foundation of the service of 
Hashem; it is the basis for the Torah and leads to the fulfillment of all 
the mitzvot:

As for the mitzvot between man and his fellow, this is self-under-
stood. One who loves his fellow as himself, and avoids doing to him 
what he hates for himself, will not transgress any of these mitzvot. 
Certainly he will gladly perform all these mitzvot. He will be happy to 
give charity and to set aside gifts for the poor; he will not deceive his 
friends and not cause them grief, he will lend them his money happily 
and not want to charge them interest in return, of course he will not 
speak lashon hara, nor gossip, and the like.

Also all the virtuous traits are included and encompassed in the one 
and only adage: One who loves his fellow like himself – will act in a way 
that he would want others to deal with him… he will be merciful and 
gracious, he will distance himself from anger and arrogance, he will not 
take revenge or hold grudges, he will not mock his friend, and the like.

When a person loves his friend like he loves himself, he wakes up 
in the morning and thinks to himself: How can I bestow benevolence 
upon my fellow? How can I make him happy? How can I assist him? 
What should I do to avoid causing him pain, even the slightest form? 
Then, he has no choice but to open the volumes of the Torah and 
learn from the wisdom of the Master of the World, who probes man’s 
most innermost chambers, to learn how he could act upon his good 
intentions.



Rabbi Chaim Pinto, zya”a, was known to make rounds 
throughout the streets and shopping centers in order 
to collect money for tzedakah for the poor and needy. 
He would customarily bundle the money he collected 
in a handkerchief that was specifically designated for 
tzedakah. After the stars came out, even before Rabbi 
Chaim began to learn Torah, he would ritually wash the 
kerchief that held the money.

When questioned about this custom, the tzaddik 
explained, “I wash the kerchief from the kelippot and 
contamination of this world. The greatest filth in this 
world is money. Therefore, after distributing the funds 
for tzedakah, I wash the kerchief.”  

One night, Rabbi Chaim Hakatan could not fall asleep. 
He immediately rose from his bed and approached his 
wife, asking her, “Did you perhaps take some of the 
money that I collected?”

“Yes,” answered his righteous wife. “I took some 
money in order to purchase provisions in honor of 
Shabbat.”

Rabbi Chaim explained to her in no uncertain terms 
that he was not pleased. He told her, “Since you took 
money that was sanctified for the poor, a foul odor 
of this world entered our home and I could not sleep 
because of it.”

The tzaddik quickly took the money and set it aside 
for the poor. Then he fell asleep right away.

A Blessing for Wealth
The tzaddik Rabbi Chaim once met a Jew called Yichye 

Cohen. Rabbi Chaim informed him, “I know that you 
have in your pocket such and such an amount of money. 
Give me money for tzedakah, and you will still have a 
certain sum left.” Rabbi Chaim named the exact amount 
that would be left for him.

Yichye questioned, “If I give the honorable Rabbi 
so much money, I will not have enough left for all my 
needs.”

The Rav promised him, “A blessing will rest on the 
money that will remain, which will benefit you and all 
your descendants.” 

Men of Faith
Excerpts from the book Men of Faith on the lives 

 and deeds of the House of Pinto

What caused the stains in the material?
A textile merchant and one of his clients came for arbitration to the gaon Rabbi 

Yitzchak Zilberstein, shlit”a, about a costly deal over expensive fabrics that amounted 
to a lot of money. 

A few days after the transaction, the client noticed that there were white spots on the 
fabric, but the merchant claimed that the whiteness resulted from laundering the material, 

which the client had done in his home. Since it was forbidden to wash the fabric, and the customer had been 
warned about it, the client was at fault.

The client claimed that he had never washed the fabric.

At first, it seemed that the decision would be simple: the client loses because “one who attempts to charge 
his fellow money has to bring proof.” However, since it was a case involving an enormous amount of money, 
and the loss would be very painful for the client, Rabbi Zilberstein tried to first contact the factory abroad to 
request that they should refund the material.

But the Rabbi added to the client a point to ponder: “A person who is visited with such a difficult problem, 
must conduct some soul-searching and figure out what could be the reason for this trouble. The rule of “mea-
sure for measure” was meant to make one aware of some fault so that he can correct it.”

“Therefore, added Rabbi Zilberstein, “you should try to recall if perhaps you ever caused your fellow embar-
rassment and made his face blanch in public. Perhaps because of this you were dealt with from Heaven in a 

similar way that caused your material to become blanched with white spots, resulting in a 
great loss for you.” Indeed, the client admitted that this was the case, and he resolved to 
correct this matter… 

FOOD FOR THOUGHT
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the barriers. Apparently, the primary negative impact that the Yevanim had on Klal Yisrael was 

that they broke through the boundaries. 

  

In the vision that Daniel saw of the various nations, Yavan is compared to a leopard. A leopard 

represents the middah of azus, as Chazal tell us in Avos: ֱהֵוי ַעז ַכָנֵמר. The middah of Yavan is azus, 

which is chutzpah, and the Sfas Emes explains that the azus of the Yevanim was that they crossed 

boundaries and entered realms where they didn’t belong. They didn’t belong in the Beis 

Hamikdash, a place of holiness, and their breaching of the walls was an expression of their azus. 

  

The words  ְָדַליּוָפְרצּו חֹומֹות ִמג define and characterize the essence of Yavan: entering places where 

they’re not supposed to be. The street is the street and the Beis Hamikdash is the Beis 

Hamikdash, and there are walls and boundaries that differentiate between the two and separate 

the holy from the profane. But the Yevanim were not held back by boundaries - 

their azus propelled them to go everywhere. 

  

The Sfas Emes writes elsewhere that when we say in Al Hanissim:  ָמַסְרָת ִגּבֹוִרים ְּבַיד ַחָלִשים ְוַרִּבים ְּבַיד

ְטֵמִאים ְּבַיד ְטהֹוִרים ּוְרָשִעים ְּבַיד ַצִדיִקים ְוֵזִדים ְּבַיד עֹוְסֵקי תֹוָרֶתָךְמַעִטים ּו , we express that Klal Yisrael’s 

victory was not merely a tactical military victory, but rather, they captured the actual kochos of 

the Yevanim. 

  

When we say that someone is כֹוֵבש ֶאת ִיְצרֹו, it doesn’t merely mean that he triumphed over his 

yetzer hara - it means he captured it, he took the yetzer hara for himself, he requisitioned the 

yetzer hara’s kochos. Similarly, when we triumphed over the Yevanim, we captured from them 

the power of azua. They had the azus of tumah; we took that and turned it into 

the azus of kedushah. 

  

After defeating Yavan, Klal Yisrael said: You know something? We can also breach the barriers! 

And we used that azus to bring kedushah into places where normally there’s no kedushah. 

  

Beforehand, they didn’t enter our domain and we didn’t enter theirs. But once they crossed our 

boundaries and entered our holy places, we were empowered to take the kedushah outside. The 

Yom Tov of Chanukah is about breaking down boundaries, going into places where you don’t 

belong, and turning tumah into kedushah. 

  

That’s the meaning of מזוזה מימין ונר חנוכה משמאל. 

  

This message is very appropriate for our times. We live in a time when all boundaries have been 

crossed and broken, and the forces of darkness have infiltrated everywhere. But Chanukah 

teaches us that we have the power to bring light everywhere as well, because once the boundaries 

have been breached, they’re breached in both directions: the tumah can penetrate the Beis 

Hamikdash, but we can bring the kedushah out onto the street as well. 

  

A freilechen Chanukah!                                    

  
 



 
 

power of that arrow in his hand is very great, but once it 
leaves his hands, it cannot come back again. 

The days of youth have such great potential within 
them, as they literally shape the path of a person’s life. The 
more strength one puts in, and the more emphasis one 
places on those opportune days, the more they will pave 
the ultimate course of his life. Unfortunately, however, as 
in the mashal of the pasuk, once the opportunity to shoot 
the arrow has passed, that exact opportunity will never 
return again. Thus we must reiterate that powerful 
message of Shlomo Hamelech that was really taught to us 
by our beloved rebbi throughout high school: “Rejoice, 
bachur, with your days of youth!” 

This principle, though, should not only be an encour-
agement and lesson for the ones who are very young, for as 
Rav Avigdor Miller zt”l commented at the ripe old age of 
90, “You young men of sixty, grab the years of life in front 
of you to make something out of yourself!” However 
‘young’ or ‘old’ one might be, he is most probably still 
younger than someone else! As the Gadol Hador, Rav 
Aharon Leib Shteinman zt”l kept repeating at the age of 
one hundred, he has still so much to do and accomplish! 

 Thus, youth is really not only in years or age; 
youth is a mindset. The ones who are looking to constantly 
grow and become better are those who remain young 
until the day they leave this world. 

 The two Keruvim, forms of children, were found 
in the Mishkan on top of the Aron. One reason for this is 
because the passageway to enter the path of Torah is through the 
great quality of youthfulness. Being young and innocent and 
thirsty for knowledge and learning, is the motto and 
theme of the ultimate servant of Hashem. Such a person 
will make all of his days those fruitful days of youth that we 
should all merit to create, liorech yamim vishanim tovim… 

Besiyata DiShmaya. 
 
  

 
 
 

 

•

 

  Days of Youth 

 
                                                                                                                                      

                                                                                                                                                                                              

 

My beloved rebbi, Rav Aharon Brafman zt”l, had a 
common refrain that he would tell us talmidim: “You are 
young! You are so lucky - there is so much you can do!” 

Shlomo Hamelech, the wisest of men, exhorts all of 
Klal Yisrael, and specifically its youth, with this power-
ful message in Koheles: . How joyful must 
the youth be with his youthful years, for the achieve-
ment that one can accomplish in his youth is truly 
beyond words. 

Chazal teach us in Maseches Avos that the learning of 
a young man is like the fresh ink on a clean piece of 
parchment; the words are sharp and clear and make a 
deep impression. The girsa diyankusa (learning of youth) 
is so very great, as that learning makes the biggest 
impression on a person. 

An incredible hint to this very important principle 
is found in our Parasha: The Torah teaches us how 
Yehuda stepped forward and tried to persuade Yosef, 
the viceroy of Egypt, to send Binyomin back to his 
father. The claim that Yehuda had was as follows: 

-- For how can I go up to my 
father if the youth is not with me… (Bereishis 44:34) 

In Mishchas Shemen, Rav Chaim Kaufman brings 
something phenomenal in the name of the Seforim 
Hakedoshim: This statement, besides its literal meaning, is 
also hinting to a statement of Mussar that is meant for all 
of us to hear and internalize: “For how can I go up to my 
Father In Heaven after 120 years, and the days of my youth are not 
with me?” The days of youth are such great years of 
opportunity and achievement. Every one of us must take 
to heart the eternal message that the Torah is hinting to 
us here. 

Rav Kaufman continues and explains that this is 
also one of the meanings of a pasuk in Tehillim (127:4) 

 -- Like arrows in the hand of a 
warrior, so are the children of youth. The Kotzker Rebbe 
explains that this is actually an allusion to the days of 
youth. Dovid Hamelech is comparing those precious days 
to an arrow in the hands of a warrior. The arrow will 
only go as far as the warrior will pull it with his 
strength, and only in the direction which he shoots. The 
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inally convinced that his brothers are truly concerned for their brother Binyamin and their father, Yosef can 
no longer hold himself back and is about to reveal his true identity. 
Then, instead of just telling them who he was, he says, הוציאו כל איש מעלי, "remove everyone from before 

me!" Rashi tells us that the reason he removed all the Egyptians from the room was because he didn't want his 
brothers to be embarrassed in front of the Egyptians when he made himself known. The midrash says that Yosef 
put himself in grave danger by sending all his security personnel from the room, leaving him alone with the 
brothers who, at this point, were very angry. They could easily kill him and no one would be there to protect him. 
So, why did he order all the Egyptians out? Yosef felt it was better that he be killed rather than embarrass his 
brothers.  
 
 

Reb Leib Chasman takes this a step further, saying that, even though everything that Yosef did was just so that he 
could see his father again, he didn't tell his brothers who he was right away, for he had  to make sure that they 
would be forgiven for selling him. Therefore, he carried on the charade until he saw that they really cared. When 
the time came, he knew that he didn't have to hold back any longer, so he could say who he was and then get to 
see his father. However, instead of just screaming out “I am Yosef!," he had the presence of mind to throw out the 
Egyptians in order not to embarrass his brothers. Even though he knew that his father was very attached to him, 
nevertheless, he was going to let himself be killed, never to see his father again, so that his brothers, who had 
sold him there to begin with, wouldn't get embarrassed. The Ohr Hachaim says that this is the reason that Yosef 
never sent a message to Yaakov to tell him that he was fine.  Had he sent a message, then Yaakov would have 
figured out what happened and might curse the brothers. Yosef didn't want to cause them any pain, so he didn't 
say anything. 
 
 

The Gemara tells us the story of Mar Ukva who would give out money to the poor but would put it through the door 
when no one was looking, so that the poor man wouldn't be embarrassed by knowing who is helping him out. One 
day, Mar Ukva was late coming home so his wife went to the study hall to find him. On their way home Mar Ukva 
remembered that he hadn't given his charity yet, so he and his wife went to the poor man's house to put the 
money in the door. However, the poor man was actually waiting home that day to see who was giving him the 
money. When he saw them through the window, he came running out to thank them for their kindness. However, 
they, not wanting to be recognized, ran away. As they were running, they saw a large oven in the yard nearby and 
went in there to hide. Even though it was very hot in the oven and Mar Ukva's feet were starting to burn, they 
waited until the poor man gave up looking for them, so that he wouldn't be embarrassed when he saw them.  
 
 

In our community this week, we had an unfathomable tragedy with most of us not knowing what to do or how to 
cope. Hashem is trying to tell us something. Of course, we don't know what. However, if we take the lesson of this 
parsha, a lesson that recurs throughout the Torah, upon ourselves to be a little nicer, a little kinder to those around 
us, to be careful not to say things that might embarrass others, then maybe, in that merit, we can demonstrate to 
Hashem that we learned something. We are listening to Him and we don't need any more tragedies to teach us. 
Rather, we will have redemption like we saw at the end of the week, when a man who was sentenced to a unfair 
amount of jail time with no hope of getting out early, was, from one day to the next, let out nineteen years early. 
Let's do our part; learn from all that happens, know that Hashem can take us out of the exile just as quickly, we 
just have to show Him we care! 
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Vayigash 
Restoring the Neck of Am Yisroel 

Crying on the “Neck” 

Following the reunification of the brothers it says that “Yosef cried on the necks (plural!) of Binyomin 
and Binyomin cried on Yosef’s neck”.  Rashi brings the Chazal that raise the question: how many necks 
did Binyomin have? They answer that it was referring to two Temples that were to be built in the 
portion of Binyomin because they foresaw that they would be destroyed and Binyomin cried for the 
Mishkan in Shiloh that was to be built in the portion of Yosef that will be destroyed. 

 There are three questions to ponder: Why do the necks of Binyomin and Yosef allude to the Temples 
and Mishkan? Later in the Parsha, When Yosef gets reunited with his father Yaakov it says: “and he cried 
on his (Yaakov’s) neck more” and Rashi does not feel compelled to explain that it means anything other 
then what it literally says: that he cried on his father’s neck. Why is it that when Yosef cries on Yaakov’s 
neck it is to be taken literally but when Yosef and Binyomin cry on each other’s necks it means more 
than what it literally says, and is also referring to the Temples and Mishkan that were destined to be 
destroyed? Why should they Yosef and Binyomin be crying over the destructions of the Temples and 
Mishkan at this time when they should just be experiencing the joy of being reunited? 

Eglah Arufa 

 When the brothers come to Yaakov to tell him the great news that Yosef is still alive it says: “And he 
(Yaakov) saw the agolos (wagons) Rashi explains that the wagons reminded him of the last thing that he 
had studied with Yosef before Yosef was sold into slavery. and those were the laws of eglah arufa the 
calf whose neck is broken in response to finding a murder victim whose murderer is unknown. Was it a 
coincidence that that’s what they were studying before Yosef parted from the Jewish people for 22 
years, or is there a deeper meaning? There is an interesting common denominator between everything 
we mentioned: the neck!  Why is the human neck the metaphor for the Temples and Mishkan and why 
is the lost life of a Jew atoned for by breaking the neck of a calf? 

What is ‘speech’? 

 The defining character of the human being is speech. The human being is different from all other living 
creatures. All the other Earthly creatures only have biochemical life that came into existence together 
with their bodies. Adam the first man had his body formed from Earth and a Heavenly soul was blown 
into his nostrils and then he became a “creature of life” which Onkelos translates as “a speaking spirit”. 



Speech is derived from the phenomenon of having a soul in the body. What about speech parallels this 
phenomenon?  Human speech is not for pragmatic communication between us and our fellow humans! 
Animals do not have speech and yet they’re perfectly capable of understandings others of their kind. 
They warn each other of danger, and call for assistance and mating. Human speech is for a much higher 
purpose! Speech is about capturing lofty ideas and putting them into words! Concepts are abstract and 
are sealed away in the “dimensions of thought”.  The lofty ideas themselves are in the higher spheres 
and even after being revealed they are still locked away in the mind of the ‘knower’. By putting ideas 
into words, the ideas become less abstract, more concrete, and able to be communicated to others.  
Even within a person himself, only when the ideas are converted to words can they be a practical plan of 
action. Putting ideas into words is  necessary for a man to communicate those ideas to his own body to 
act upon! This phenomenon works in reverse also: since there are words for all physical objects and 
conditions, we can conceptualize our physical affairs by putting them in words! 

 

Torah and Prayer 

These two functions of real speech are expressed by Torah and prayer. Torah is Divine ideas put into 
words. It went “top - down” from concept to words and from words to actions. In prayer it’s “bottom – 
up”. We put our physical needs and affairs into words, thus converting them into Concepts and with this 
we bring our issues to Hashem. 

The neck isn’t only where the apparatus for speech come together. Its position in the body is perfectly 
parallel to its position in the “totem pole of reality”. The neck connects the head that apprehends 
abstract ideas with the Earthly body that does physical activity. it is the “portal”? between the realm of 
thought and the realm of action like speech itself, is it is an intermediary between thought and action. 

 Man has a soul from heaven that gives him a connection to the Heavenly World which can best be 
explain metaphorically as the world of ideas and values and a body from the world of physical activity. 
Man is to connect these two Realms and that’s why the prime emerging talent of having a soul in the 
body is speech. speech is the phenomena that connects thoughts and actions. man is known as ‘the 
speaker’ because his primary function is to bridge the Heavenly and the Earthly which is expressed in 
speech. This is a” two-way Bridge”: bringing ideas into physical reality through speaking words of Torah 
and elevating the Earthly into the heavenly with the power of prayer. With prayer, we put our physical 
needs into words and send them to Heaven.  

 

What is man’s cosmic contribution? 

Eglah Arufa is the supplement for the loss of a human life. Breaking the calf’s neck represents the work 
that is now missing because of the murder of this individual. The lost work is called “a neck has been 
broken” because man’s main role on Earth is being “a neck” connecting the physical with the spiritual. 

 

Beis HaMikdash 



 In the big picture that is the role of the Temples and the Mishkan. They are the cosmic necks connecting 
Heaven and Earth. The divine presence (Shechina) from Heaven rested in the temple like a soul resides 
in a body and this phenomena created a connection between Heaven and Earth! The Temples and 
Mishkan were a place of Torah, prayer, and sacrifice. We convert our Earthly into the heavenly through 
prayer and sacrifices. The Torah describes the Korbonos as “food for the fires of the altar”.  The same 
apparatus that we use for speech we use for eating. Food that was mineral, or vegetable, or animal 
becomes elevated and a part of man. Sacrifices were to elevate the physical and to make it spiritual. we 
are commanded to put the “Beis Din HaGadol”- Grand Rabbinical court “near the altar”. That’s where 
the Sages had their full authority and received inspiration that help them interpret and decide the law. 
The law and authority they represented was the “Torah shebaal Peh”- the oral law! 

 

The Jewish collective  

The Jewish people are collectively called “Yaakov” and “Yisroel”. The Gemara (Taanis 5) says: “Yaakov 
Avinu is not dead - because his children are still alive”. That means to say that the Jewish Collective is 
also known as Yaakov! Yosef crying on Yaakov’s neck is what it literally says because Yaakov represents 
the whole Jewish people of all time. Yosef at “Yaakov’s neck” means that Yosef in particular is 
designated with this role! “The Tzadik is the foundation (Yesod) of the world” (mishlei 10:25). The Tzadik 
gives the world a foundation by connecting the heavenly and the physical, like a neck, thus providing an 
energy source for the physical to exist. 

 

The connectors 

 The Sefer Yetzirah say that there are two “Brisos”-connectors in the human form. There’s the well-
known “Bris Milah”- the Covenant of the Flesh and then there’s the “Bris HaLashon”-the covenant of the 
tongue (Mouth), which we have explained. When man and woman become an integrated unit (see 
parsha sheet for Chayei Sarah for further explanation) the woman is like the body and the man is like the 
soul. The man provides the direction and the woman runs the household based on the ideology that he 
carves out. This means that “Bris Milah” is the “neck” that connects him who is like the head and her 
that is like the body. With this we could understand that when Yosef identifies himself to the brothers 
he says, “for my mouth is speaking to you” Rashi explains he spoke in Hebrew and then Rashi says an 
alternate explanation that he shows them that he had a “Bris Milah”. The two are parallel! What the 
power of speech is to the individual is what “Bris Milah” is in the integrated unit of man and wife!  

  

After effects of selling out Yosef 

 The catastrophic effect of selling out Yosef was like breaking the neck of the Jewish people! Yosef is 
likened to the ox, the working animal. Man’s work is done with his power of speech and Yosef’s position 
in the Jewish collective is the neck. By no coincidence, the last thing Yaakov and Yosef learned together 
was Egla Arufa. Breaking the neck of a calf, which was meant to grow into a work ox. The main 
contribution of the murdered Jew that’s missing is what his neck was able to would have been able to 
contribute. We break the neck of the calf to show that it is his power of speech his that is most missed. 



This explains why the kohanim are there on site when we do Egla Arufa. As the Torah explains “The 
Kohanim should come forth for it is them that Hashem has chosen to serve in the Temple (cosmic neck) 
and to bless with Hashem’s Name and by their mouths is decided any dispute or any question of 
tzara’as”. Egla Arufa supplements for the loss of the contribution of the Jew. This was the last thing 
Yosef learned with Yaakov and was as a Divine countermeasure to the impending catastrophe of losing 
Yosef.  

 

This catastrophe that was never fully remedied by the reunification in this week’s Parsha. With this we 
can understand why one of the offerings that Nessi’m brought for Chanukas HaMishkan was a goat as a 
sin offering.  Rashi explains that it was to atone for the sin of selling Yosef as it says that after they sold 
him “they dipped his coat in goat’s blood” to cover up the crime. Why do we need atonement for the 
selling of Yosef specifically at the time of Chanukas HaMishkan? Yosef  is like the Temple! He too is the 
“neck of the Jewish people” who collectively have the mission of Bridging Heaven & Earth. Any traces 
of the sin of selling out Yosef adversely affects the ability of the Jewish people have a Temple! That is 
why they had to bring an atonement for the selling of Yosef at the time of the inauguration of the 
original Mishkan. Because this sin has never been totally fixed, that is why the Temples were destined 
to be destroyed! Yosef and Binyomin were crying on each other’s “necks”, representing the Temples 
built in their portions, because they knew that this reunification would not fix the sin of selling Yosef 
entirely. 

Chanukah 

 In the days of the miracle of Chanukah the Greeks defile the Temple and the Temple was saved by the 
kohanim. If the kohanim can supplement for when a Jewish life (cosmic neck) is lost, because of their 
power of speech, they certainly can help heal a neck that hasn’t been totally broken. That was the state 
of the Temple in the days of Chanukah. The Temple, the Cosmic neck. was defiled but not destroyed. 
The kohanim with their power of speech had the power to purify and restore it! May we merit to fix 
the sin of selling Yosef with unmitigated love for our fellow Jew and only speak pure speech of Torah 
and prayer and with that we will merit the rebuilding of the Third Temple that will never be destroyed 
which is the cosmic neck in place properly and eternally, Amen! 
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In this week’s Parsha, VaYigash, we reach the culmination of the events that began in Va’Yeshev 

with the separation of Yakov and Yosef when they are finally reunited1. This is not only a joyous 

occasion for them as a father and son, but this is the rectification of a deficiency that affected the 

entire spiritual structure of the world. As Yakov said when falsely informed of the death of Yosef2, 

“I will descend after my son in mourning to Sheol.” When Yakov is reunified with Yosef, he retracts 

that and says3, “Now that I have seen your face and you are alive, I can die.” As Rashi says4, “I will 

not descend to Gehinnom since you are still alive.” When Yakov thought Yosef had died, he was 

sure that the endeavor to create Klal Yisroel had failed, and he was doomed by this. When he sees 

Yosef, he says that now I have accomplished my mission, and can contemplate the end of my life 

calmly. Thus the spiritual structure of the world which is based on the Shevaim, is now completed. 

An indication of the importance of this event is the Krias Shema that Yakov says as he reunites 

with Yosef. What is the significance of performing this particular Mitzvah then? Further, we find 

at another crucial moment in Yakov’s life there is also a recitation of Krias Shema5. When he is on 

his deathbed and about to reveal to his sons the arrival of Moshiach, there is a joint recitation of 

Krias Shema by Yakov and his sons. What was special at that moment to once again say Krias 

Shema? Further, what is the connection between Yakov and Krias Shema? To explain this, I would 

like to clarify something about Krias Shema, then examine each incident, and then clarify the 

common denominator. 

The name of HaShem is the most common Kri U’Ksiv (a word read differently than it is written) in 

the Torah. It is written in the way of Yud Keh, but pronounced Alepf Dalet. The differences are 

that the written Name is the Name of mercy, and the spoken is the Name that describes HaShem 

as the Master of the world. And the written meaning is that HaShem transcends time; He is, was, 

and will be. 

Based on this, the Gemarra6 derives the following Halacha. The Pasuk says, “This is my name 

forever, and this is the way I should be mentioned from generation to generation.” The Gemarra 

says, “This world is not like the World to Come. In the World to Come I will be written and said 

the same way; but in this world not as I am written am I said. I am written Yud Keh, but 

pronounced Aleph Dalet.” Based on this there is a disagreement between the Shulchan Aruch and 

Vilna Gaon about the proper intention when saying the name of HaShem in Tefilah. The Shulchan 

                                                           
ְרַכְבּתֹו ַוַיַעל ִלְקַראת ִיְשָרֵאל ָאִביו ּגְשָנה ַוֵיָרא ֵאָליו ַוִיֹפל ַעל ַצָואָריו וַ  -בראשית פרק מו   1 ְאֹסר יֹוֵסף מֶּ ֵיְבְך ַעל )כט( ַויֶּ

 ַצָואָריו עֹוד:
ל ְבִני ָאֵבל ְשֹאָלה וַ  -בראשית פרק לז   2 ר ִכי ֵאֵרד אֶּ ֵיְבְך ֹאתֹו )לה( ַוָיֻקמו ָכל ָבָניו ְוָכל ְבֹנָתיו ְלַנֲחמֹו ַוְיָמֵאן ְלִהְתַנֵחם ַויֹאמֶּ

 ָאִביו:
ל יֹוֵסף ָאמוָתה ַהָפַעם -בראשית פרק מו   3 ר ִיְשָרֵאל אֶּ יָך ִכי עֹוְדָך ָחי: )ל( ַויֹאמֶּ ת ָפנֶּ  ַאֲחֵרי ְראֹוִתי אֶּ
פשוטו כתרגומו ומדרשו סבור הייתי למות שתי מיתות בעוה"ז  -)ל( אמותה הפעם  -רש"י על בראשית פרק מו   4

 ולעוה"ב שנסתלקה ממני שכינה והייתי אומר שיתבעני הקב"ה מיתתך עכשיו שעודך חי לא אמות אלא פעם אחת:
דאמר רבי שמעון בן לקיש ויקרא יעקב אל בניו ויאמר האספו ואגידה לכם ביקש יעקב לגלות לבניו  -א /פסחים דף נו  5

קץ הימין ונסתלקה ממנו שכינה אמר שמא חס ושלום יש במטתי פסול כאברהם שיצא ממנו ישמעאל ואבי יצחק שיצא 
ך אלא אחד כך אין בלבנו אלא אחד ממנו עשו אמרו לו בניו שמע ישראל ה' אלהינו ה' אחד אמרו כשם שאין בלב

 באותה שעה פתח יעקב אבינו ואמר ברוך שם כבוד מלכותו לעולם ועד
אמר רב נחמן בר יצחק לא כעולם הזה העולם הבא העולם הזה נכתב ביו"ד ה"י ונקרא באל"ף  -פסחים דף נ/א   6

למדרשה בפירקא אמר ליה ההוא סבא דל"ת אבל לעולם הבא כולו אחד נקרא ביו"ד ה"י ונכתב ביו"ד ה"י סבר רבא 
לעלם כתיב רבי אבינא רמי כתיב זה שמי לעלם וזה זכרי לדר דר אמר הקדוש ברוך הוא לא כשאני נכתב אני נקרא 

 ף דל"ת.נכתב אני ביו"ד ה"א ונקרא אני באל"
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Aruch says7 that each time one says the name of HaShem one has to have the Kavanah of both 

the written and spoken meaning of the Name. The Vilna Gaon says8 that since the Halachic 

meaning of a word in the Torah is based on the way it is said, not the way it is written; that is true 

for the Name of HaShem also, and one only has to have the intention of the spoken meaning. 

But there is one exception. When saying Krias Shema, one has to have both intentions, even 

according to the Vilna Gaon. Based on the introduction to this Halacha in the Gemarra, that the 

written Name will only be said in Olam HaBa, that implies that Krias Shema already now has the 

flavor of the World to Come. With this introduction, let us examine what happens by Yakov Avinu. 

The Pasuk says that when Yakov and Yosef meet at the border of Egypt, Yosef appears before 

Yakov, he falls on Yakov’s neck, and Yosef cries mightily. However, as Rashi points out9, the Pasuk 

uses the singular form for the crying, and therefore we see that Yakov was not crying. What was 

he doing? Somehow it is derived that Yakov was saying Krias Shema. This brings up two questions. 

One, how do we know that is what Yakov was doing? Secondly, Yakov saying Krias Shema is for 

one of two reasons. Either it was the proper time for Krias Shema, or this was a response to the 

momentous event. If it is the second possibility, then it is easier to understand why Yosef is not 

saying Krias Shema. But if is the first possibility, that it was the time for Krias Shema, then why is 

Yosef not saying it also? And if it is the time for Krias Shema, why is the Torah emphasizing that 

Yakov kept this Mitzvah; Yakov kept many Mitzvoth and we are not told about it? 

The Mefarshei Rashi deal with these questions. They assume that it was the correct time for Krias 

Shema, and that is why Yakov is saying it. They then give a few answers why only Yakov is saying 

it. One answer10 is that since Yosef had to travel, he had said Krias Shema earlier than usual, which 

is permitted in such a circumstance. Others11 utilize the principle that one who is involved in a 

Mitzvah is exempt from another Mitzvah. Yosef was involved in the Mitzvah of honoring his 

father, so that he was exempt from Krias Shema. But Yakov was not involved in any other Mitzvah, 

so he was obligated to say Krias Shema. 

The Gur Aryeh gives a third answer12. Even during Krias Shema one can pause to respond and 

speak to someone who is deserving of honor or awe. So Yosef who has to honor his father stopped 

                                                           
ריאתו באדנות שהוא אדון )א( יכוין בברכות פירוש המלות. כשיזכיר השם, יכוין פירוש ק -סימן ה  -שו"ע אורח חיים   7

 הכל, ויכוין בכתיבתו ביו"ד ה"א שהיה והוה ויהיה,
ובביאור הגר"א כתב דלפי עומק הדין א"צ לכוין אלא פי' קריאתו דבכל מקום  -)ג( שהיה וכו'  -משנה ברורה סימן ה   8

 שהיה וכו' עי"ש.הולכין אחר הקריאה אף שיש בהכתיבה סודות גדולות לבד בקריאת שמע שם צריך לכוין ג"כ 
לשון הרבות בכיה וכן )איוב לד( כי לא על איש ישים עוד  -ויבך על צואריו עוד   -רש"י על בראשית פרק מו פסוק כט   9

לשון רבוי הוא אינו שם עליו עילות נוספות על חטאיו אף כאן הרבה והוסיף בבכי יותר על הרגיל אבל יעקב לא נפל על 
 רבותינו שהיה קורא את שמע: צוארי יוסף ולא נשקו ואמרו

ויבך וכו' אבל יעקב וכו'. נראה דיוסף כיון שהוצרך לצאת לדרך  -ספר משכיל לדוד על בראשית פרק מו פסוק כט   10

בבקר להזדרז לכבוד אביו קרא ק"ש לאחר עלות השחר מיד כדפסקינן בפ"ק דברכות אבל יעקב היה קורא כעיקר 
 ובאותו זמן הגיע יוסף אצלו:המצוה כותיקין סמוך להנץ החמה 

וא"ת יוסף למה לא קרא ג"כ את שמע, וי"ל דיוסף היה עוסק במצות   -שפתי חכמים על בראשית פרק מו פסוק כט   11

 כבוד אביו ועוסק במצוה פטור מן המצוה.
למה יוסף  ]י[ ואמרו רבותינו ז"ל שהיה קורא קריאת שמע. והקשו -ספר גור אריה על בראשית פרק מו פסוק כט   12

לא קרא קריאת שמע כיון ששעת קריאת שמע היה, שדוחק לומר שהקדים או שאחר כי זריזין מקדימין )פסחים ד.(, 
שמא התפלל, ויש לתרץ כי יוסף קרא קריאת שמע, וקיימא לן  -ושעה אחת לכלם, ועוד מנא לן שקרא קריאת שמע 

היראה, והיינו יראת אביו, ולפיכך היה מפסיק בקריאת  כרבי יהודה )ברכות יג.( שבאמצע הפרק מפסיק לשאול מפני
שמע, אבל יעקב לא היה מפסיק וקרא קריאת שמע. אמנם יש לדעת ענין קריאת שמע שהיה קורא ובזה יתורץ מה 
שלא היה קורא יוסף קריאת שמע, לפי שכאשר בא יעקב וראה את יוסף בנו מלך, בא בלבו אהבתו ויראתו של הקב"ה 
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to cry and show his father honor. But Yakov did not have this exemption, so he continued to say 

the Krias Shema. But then he adds another level of explanation. 

The Gur Aryeh says, that one needs to understand the main idea of Krias Shema. When Yakov 

sees his beloved son Yosef as a king, his heart overflowed with love and awe towards HaShem, 

how His attributes are perfect and good, and that He repays those who fear Him. This arouses in 

Yakov the Midah of the Chasidim. When good happens to them, they cleave even closer to 

HaShem on the good that was done for them. This is the main idea of Krias Shema where we 

mention the unity of HaShem and our love for Him. When Yakov saw Yosef as still alive and the 

ruler of Egypt, he showed his love for HaShem and accepted His sovereignty, His love, and His 

fear. That is why Yakov is saying Krias Shema now. 

The second time we find Yakov saying Krias Shema is in the opposite way. Here the sons say Shema 

as Yakov is silent. Yakov is about to give the Shevatim his final Bracha. Yakov originally planned to 

reveal to them the arrival of Moshiach. However, HaShem concealed this knowledge from him, 

and Yakov remains silent. Because of this concealment  on the part of HaShem, Yakov addresses 

his sons, and questions their belief in HaShem. If they had true belief, why is HaShem not revealing 

the arrival of Moshiach? His children respond, and they say the Shema: Shema Yisroel – Hear our 

father Yisroel – HaShem is our God, HaShem is one. Yakov responds with the next verse of Shema 

– Baruch Shem Kavod.  

Shema is the revelation of HaShem in this world. The revelation of Moshiach is the era when this 

will take place. Yakov is ready to bring the actuality of Shema into this world. He is ready to reveal 

the complete unity of HaShem. As we saw above, the Name of HaShem in Shema is said as if we 

are already in Olam Haba. But Yakov cannot, and the only reason he can imagine for that, is that 

his family is not ready to fulfill its destiny. His children, the Shevatim, say the Shema. That 

revelation of the unity of HaShem that they learnt from their father, that all the events in life as 

difficult as they are, bring to the revelation of HaShem, is what they say. Just as Yakov said it at a 

time when he saw that all he had davened for was coming true; they say it at a time of darkness, 

when it seems that the Moshiach cannot come. They absorb the lesson of their father, that just 

as when Yosef was lost, still ultimately the Shema is revealed; this will happen with Moshiach also. 

There is a third Shema. In the masters of Pnimiyus HaTorah, Yakov is connected to Rabbi Akiva13. 

[The letters that make up their names are similar. The complete explanation is beyond this. See 

some of the writings on Lag Be’Omer.] Rabbi Akiva’s greatest desire is to bring a Geulah. This is 

either through the Torah as taught on the highest level to his twenty-four thousand students; 

whether through the means of Kabalah of the four who enter the Pardes; or through the rebellion 

of Bar Kochva. When all these methods fail and he is being executed by the Romans for the crime 

                                                           
ם טובות ושלימות, ומשלם שכר טוב ליראיו. וזהו מדת החסידים אשר יקרה להם טוב מתדבקים אל איך מדותיו ה

הקב"ה על הטובות והאמת שעשה עמהם. וזהו קריאת שמע שבו נזכר ייחוד מלכות שמים )דברים ו, ד( ואהבתו )שם 
לו בעבורו, ועתה ראה אותו שם ה(. וראוי היה לקרות קריאת שמע כאשר בא אליו יוסף אחר הצער הגדול אשר היה 

 מלך, היה אוהב את הקב"ה אשר עושה לו זה, וקבל מלכותו ואהבתו ויראתו, וזהו נכון למבין:
ויעקב חטפם מעשו, בסוד וידו אוחזת בעקב עשו, ואח"כ נולד יששכר מבחי' הנפש הזו. ואח"כ  -ספר הגלגולים   13

ה. וכמו שרמזנו בדרוש שקדם, ממ"ש בשם מדרש רות מהזוהר, מבחי' עקב זה, נולד ר' עקיבא בן יוסף, ע"ש העקב הז
 כי יששכר הוא רבי עקיבא:
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of teaching Torah, Rabbi Akiva proclaims the most powerful Shema14. This recognition of the unity 

of HaShem resonates till Moshiach will arrive. The power to say such a Shema comes from Yakov. 

Yakov imbues the first Shema with the power of seeing that ultimately the Geulah will arrive. This 

is a Shema of a Geulah for the Shevatim and Yakov, or for the entire nation as taught by Rabbi 

Akiva. 

We can add to this two other proclamations of Shema. Whenever Klal Yisroel goes to war, they 

are led by a Cohen, who is anointed for this purpose; Cohen Mashuach Milchama. He exhorts the 

people to realize that their strength comes from HaShem, and to trust in Him in battle. The 

statement he makes is defined in the Torah15, and begins with the words, “Shema Yisroel”. Rashi 

says16 that even if we only have the merit of Shema, we can win in battle. Why is this so? 

The Midrash says17 that whenever there is a battle, listen for the footsteps of Moshiach. Any battle 

of Klal Yisroel against the nations is part of the ultimate battle to bring Moshiach. If Shema is the 

harbinger of the era of Moshiach, that is the merit to win in battle. 

The other is when the first dawn of Moshiach begins. When David comes to the camp of Shaul to 

bring his brothers food, he hears the booming voice of Goliath challenging the Jews to battle. The 

Pasuk says18 that Goliath would come out morning and evening to challenge the Jews to battle. 

The Gemarra explains19 that he came at these times to disturb the saying of Shema. Goliath is the 

anti-David. He is the descendant of Orpha, the counterpart to Rus. Rus joins the Jewish people 

and has David, and ultimately the Moshiach. Orpha turns around, and has Goliath, who attempts 

to kill David and uproot the potential for Moshiach. Their battle is whether the Jews can say Krias 

Shema, the proclamation for the World to Come. In the end David wins and we can continue to 

say Shema. 

We travel through history with the Shema of Yakov, which shows the tremendous connection to 

HaShem, and even as his beloved son is returned he turns that love to recognizing HaShem. We 

travel with the Shema of the Shevatim who learnt from Yakov, and as Yakov sees concealment, 

they proclaim that we still see the unity of HaShem as you taught us. And we carry the Shema of 

Rabbi Akiva who as he is being tortured tells his students that this was the goal of his life to see 

HaShem in all situations. 

And BE”H soon we will say the Shema that David returned to us from the disturbance of Goliath. 

And then the entire world will see HaShem is One and His Name is One. 

                                                           
בשעה שהוציאו את רבי עקיבא להריגה זמן קריאת שמע היה והיו סורקים את בשרו במסרקות   -ברכות דף סא/ב  14

הייתי מצטער על פסוק  של ברזל והיה מקבל עליו עול מלכות שמים אמרו לו תלמידיו רבינו עד כאן אמר להם כל ימי
זה בכל נפשך אפילו נוטל את נשמתך אמרתי מתי יבא לידי ואקיימנו ועכשיו שבא לידי לא אקיימנו היה מאריך באחד 

 עד שיצתה נשמתו באחד יצתה בת קול ואמרה אשריך רבי עקיבא שיצאה נשמתך באחד
ל ַהִמְלָחָמה ְונִ  -דברים פרק כ   15 ם אֶּ ל ָהָעם:)ב( ְוָהָיה ְכָקָרְבכֶּ ר אֶּ ם  ַּגש ַהֹכֵהן ְוִדבֶּ ם ְשַמע ִיְשָרֵאל ַאּתֶּ )ג( ְוָאַמר ֲאֵלהֶּ

ם ַאל ִּתיְראו ְוַאל ַּתְחְפזו ְוַאל ַּתַעְרצו ִמְפֵניהֶּ  ם ַאל ֵיַרְך ְלַבְבכֶּ  ם:ְקֵרִבים ַהיֹום ַלִמְלָחָמה ַעל ֹאְיֵביכֶּ
 ן בכם זכות אלא קריאת שמע בלבד כדאי אתם שיושיע אתכם:אפילו אי -שמע ישראל -ג  –רש"י על דברים פרק כ  16
אם ראית מלכיות מתגרות אלו באלו צפה לרגליו של משיח תדע לך   -רמז עב  -פרק יד  -ילקוט שמעוני בראשית   17

 שכן מצינו בימי אברהם על ידי שנתגרו מלכיות אלו באלו באת גדולה לאברהם:
 ַוִיַּגש ַהְפִלְשִּתי ַהְשֵכם ְוַהֲעֵרב ַוִיְתַיֵצב ַאְרָבִעים יֹום:)טז(  -שמואל א פרק יז   18
 ויגש הפלשתי השכם והערב אמר רבי יוחנן כדי לבטלן מק"ש שחרית וערבית -סוטה דף מב/ב   19
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HaRav Nebenzahl on Parshat Vayigash

PARSHAT VAYIGASH 5778

At the end of the parsha we read that Yosef purchases the land from the Egyptian people on the

behalf of Pharaoh. While they must continue to work the land for their sustenance, they also had to

move. Whoever had lived in Pitom until  now had to move to Raamses and whoever had lived in

Raamses had to move to Pitom. What is the reason behind a seemingly cruel act of forcing people

who had lived in the same place since childhood to get up and move elsewhere? The explanation is

that it's in order that the Jewish people shouldn't feel inferior to the Egyptians because they were

exiled from their homes. If  any of the Egyptians looks down at them for living in exile they can

answer back "you too were exiled."

Yosef's task therefore was not only to provide for the Egyptians but to do his utmost to insure that

the Jewish people don't assimilate into Egyptian culture. Even after all that he did, in the words of the

Rambam, the tree that Avraham Avinu had planted was nearly uprooted. He did what he could to

prevent total assimilation.

Chgazal teach us that it would have been appropriate for Yaakov Avinu to go down to Egypt in chains,

but his merit caused otherwise. It was decreed that he and his children go down to Egypt, this could

have been accomplished by a group of Yishmaelim or others who would bring him down in chains.

There would have been no need for the entire story of the sale of Yosef. If you were to ask Yaakov

would he rather be given the royal treatment and have special wagons sent to him or would he rather

go down in chains. The price for the royal treatment, was that his son would be sold, for twenty-two

years he won't have any ruach hakodesh, there would tremendous sinat chinam among the brothers,
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a sinat chinam that to this day we haven't cleansed ourselves of, and his father Yitchak would be

crying as well.  His father knew that Yosef was alive  but he was crying at  the pain Yaakov was

suffering.

If we were to ask Yaakov which of these two he preferred, clearly he would say that he would rather

go down to Egypt as a prisoner. Let's say the journey from Hebron to Egypt was ten days, so he

would have spent ten days being treated as a prisoner and in that way avoided all  the pain and

suffering that occurred.

However, similar to what we said above, had Yaakov arrived as a prisoner, he and his family would

have felt  inferior  to  the  Egyptians.  This  way  they  arrived  with  honor  and  were  given  the  royal

treatment. Yosef then settled them in the best parts of the land.

Similarly, Yosef commanded that the Egyptians undergo brit milah. Why should it matter to Yosef

whether or not Egyptians have a brit milah? Yosef didn't want the Jewish people to feel inferior as a

result of the brit milah. At a certain point the Egyptians stopped having a brit milah, at which point

the Jewish people outside of the tribe of Levi also discontinued this practice. Once again, this too

prevented assimilation. When Yosef said: "for it was to be a provider that G-d sent me ahead of you"

(Bereishis  45:5)  he  was  referring  not  only  to  being  a  physical  provider  but  to  being a  spiritual

provider as well.

"I will stir up your children Zion against your children, Greece" (Zechariah 9:13). Through Yosef the

tzaddik there will be victory over Greek culture. The midrash teaches us that the Greeks told the

Jewish people to write on the horn of an ox that they have no share in the G-d of Israel. Why the

horn of an ox? Yosef is referred to as ox-like, as he is described: "a sovereignty is his ox-like one,

majesty is his" (Devarim 33:17). Although Yosef was no longer alive during the days of the Greeks,

his merit stood for them, he cleaved to Hashem in all circumstances. We read that Potiphar saw that

Hashem was with him, the guardian of the prison saw that Hashem was with him, when Pharaoh

asked him to interpret his dreams he said that Hashem will interpret the dreams. Yosef wasn't looking

for honor, and kept saying that he feared Hashem - it's not my decision whether or not to send the

brothers back to Yaakov. His whole life was based on what Hashem wanted.

Yosef will take part in the future redemption as we know there will be a moshiach from Yosef. Just as

Yosef had a part in the redemption from Egypt and Greece, with Hashem's help he'll have a share in

the future redemption as well. Amen.
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Shabbat Table Topics – Parashat Vayigash

Economic Anti-Semitism
Throughout history, Jewish economic success has sparked anti-Semitism. Jews have been blamed for the
ills of capitalism, stereotyped as greedy moneylenders, and accused of attempting to take over the world.
The phenomenon may have its roots in Biblical times, and its first manifestation may be in Parashat
Vayigash.

Many modern scholars,  following the lead of , suggest that Yosef's Economic Policies
during the famine years, coupled with his simultaneous nepotism towards his family, caused enduring
resentment which later paved the way for the Israelite bondage.  Others would argue that this interpretation
is an anachronistic attempt to impose modern trends upon Biblical stories, and that Yosef's policies were
both necessary and appreciated by the Egyptian population.

What textual factors support each reading of the story?
What are the root causes of economic anti-Semitism?  How does it compare to religious anti-Semitism? 
What role (if any) did each play in the enslavement?
In what circumstances do you think that nepotism is a valid practice, and when is it problematic?  Where
else in Tanakh do leaders give preferential treatment to their families?  Do these other cases also have
negative results?

What If?
Yosef's framing of Binyamin ends on a happy note of family reconciliation. Was this, though, what Yosef had
hoped and planned from the beginning, or, was he caught by surprise by Yehuda's unanticipated
intervention?  What would have been Yosef's next move had Yehuda not made his impassioned plea?  If
Binyamin alone had remained with Yosef in Egypt, would the course of history have been completely
different?  See Yosef's Treatment of his Family.

Why Did the Israelites Remain in Egypt?
Yaakov's family's descent to Egypt marks the beginning of Israel's first exile.  But was that Yaakov's intent?

When Yaakov's family moved to Egypt, how long did they intend to stay?  Why did they not return to
Israel as soon as the famine ended?  [For one suggestion, see the third approach in Yosef's Economic
Policies].
Already in the Covenant between the Pieces, Hashem tells Avraham of the future exile.  Does this mean
that Hashem actively intervened to guide the Israelites into Egypt,  or was the exile merely a natural
result of human choices which did not involve any special heavenly input?  Was Yaakov's family even
aware of the prophecy and, if so, did they view themselves as fulfilling a Divine decree?  See Divine
Plans and Israelite Free Choice for elaboration.
Why was the exile in Egypt a necessary part of Jewish history?  What did it accomplish?  Are the
purposes of the exile and bondage identical, or might each have its own goals?  See Purposes of the
Egyptian Bondage.

1

2 R"Y Bekhor Shor

3

http://alhatorah.org/Yosef's_Economic_Policies
http://alhatorah.org/Yosef's_Treatment_of_his_Family
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Did Yehuda Threaten Yosef?
The  recasts Yehuda's plea for Binyamin into an overtly hostile and aggressive dispute in which
Yehuda and Yosef each accuse the other of wrongdoing and duplicity, and finally threaten each other with
violence.  Is there any basis for such a reading in the text?  If not, where is the Midrash coming from, and
what message is it trying to impart?  See Yehuda's Oration.

In general, how should one understand Midrashim that seem to veer sharply from the plain sense of the
verses?
In this case, Prof. Nechama Leibowitz suggests that the Tanchuma is really having Yehuda argue not
with Yosef, but with his own conscience  Others propose that it is serving to foreshadow the future
enmity between the two tribes of Yehuda and Yosef and their centuries long power struggle.  Can you
think of other Midrashim which might similarly be read as either an internal monologue or as portents of
the future?

Shtetl or Ghetto?
What led to the decision to live in Goshen?  According to the , Yaakov's family attempted to isolate
themselves so as to prevent assimilation and preserve their national identity.  , on the other hand,
suggests that fear of hostility from the Egyptians "who abhorred shepherds" is what prompted the
segregation.   offers an additional possibility, implying that the decision was economically motivated,
with Yosef simply wanting to provide good pasture lands for his family.  See Why Live in Goshen and Where
in Egypt Did the Israelites Live for more.

What support can you find in the text for each approach?
What should be the balance between integration into foreign society and segregation from negative
cultural influences?
Does integration provoke anti-Semitism or prevent it?

 An earlier example might be found in Bereshit 25 where Yitzchak's successful well-digging causes
complications with his Philistine neighbors.
 See U. Simon, "יוסף משעבד את המצרים לפרעה" in בקש שלום ורדפהו, (Tel Aviv, 2002): 86-90, T. Granot,

-Megadim 52 (2011): 41 ,"ותהי הארץ לפרעה – שורשו של שעבוד מצרים" ,and D. Sabato ,"מנהיגותו של יוסף במצרים"
59.
 See also Yosef's words to the brothers in Bereshit 45:8: "ְוַעָּתה לֹא ַאֶּתם ְׁשַלְחֶּתם ֹאִתי ֵהָּנה ִּכי ָהֱא�ִהים ַוְיִׂשיֵמִני ְלָאב

".ְלַפְרֹעה ּוְלָאדֹון ְלָכל ֵּביתֹו ּוֹמֵׁשל ְּבָכל ֶאֶרץ ִמְצָרִים
 What does Torah seem to imply?  What emerges from the story of R. Shimon b. Yochai in the cave (

)?  Why do you think it is specifically the Netziv who insists that the family was looking to prevent
assimilation?

 Tanchuma

Netziv
Ralbag

Rashi

4

1

2

3

4 Bavli
Shabbat
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Sources

תקופת חז״ל

בבלי שבת ל"ג:-ל"ד.

דיתבי רבי יהודה ורבי יוסי ורבי שמעון ויתיב יהודה בן גרים גבייהו פתח ר' יהודה ואמר כמה נאים מעשיהן

של אומה זו תקנו שווקים תקנו גשרים תקנו מרחצאות ר' יוסי שתק נענה רשב"י ואמר כל מה שתקנו לא

תקנו אלא לצורך עצמן תקנו שווקין להושיב בהן זונות מרחצאות לעדן בהן עצמן גשרים ליטול מהן מכס הלך

יהודה בן גרים וסיפר דבריהם ונשמעו למלכות אמרו יהודה שעילה יתעלה יוסי ששתק יגלה לציפורי שמעון

שגינה יהרג אזל הוא ובריה טשו בי מדרשא כל יומא הוה מייתי להו דביתהו ריפתא וכוזא דמיא וכרכי כי

תקיף גזירתא א"ל לבריה נשים דעתן קלה עליהן דילמא מצערי לה ומגליא לן אזלו טשו במערתא איתרחיש

ניסא איברי להו חרובא ועינא דמיא והוו משלחי מנייהו והוו יתבי עד צוארייהו בחלא כולי יומא גרסי בעידן

צלויי לבשו מיכסו ומצלו והדר משלחי מנייהו כי היכי דלא ליבלו איתבו תריסר שני במערתא אתא אליהו

וקם אפיתחא דמערתא אמר מאן לודעיה לבר יוחי דמית קיסר ובטיל גזירתיה נפקו חזו אינשי דקא כרבי

וזרעי אמר מניחין חיי עולם ועוסקין בחיי שעה כל מקום שנותנין עיניהן מיד נשרף יצתה בת קול ואמרה להם

להחריב עולמי יצאתם חיזרו למערתכם הדור אזול איתיבו תריסר ירחי שתא אמרי משפט רשעים בגיהנם

י"ב חדש יצתה בת קול ואמרה צאו ממערתכם נפקו כל היכא דהוה מחי ר' אלעזר הוה מסי ר"ש אמר לו בני

די לעולם אני ואתה בהדי פניא דמעלי שבתא חזו ההוא סבא דהוה נקיט תרי מדאני אסא ורהיט בין השמשות

אמרו ליה הני למה לך אמר להו לכבוד שבת ותיסגי לך בחד חד כנגד {שמות כ':ח'} זכור וחד כנגד {דברים

ה':י"ב} שמור א"ל לבריה חזי כמה חביבין מצות על ישראל יתיב דעתייהו שמע ר' פנחס בן יאיר חתניה ונפק

לאפיה עייליה לבי בניה הוה קא אריך ליה לבישריה חזי דהוה ביה פילי בגופיה הוה קא בכי וקא נתרו דמעת

עיניה וקמצוחא ליה א"ל אוי לי שראיתיך בכך א"ל אשריך שראיתני בכך שאילמלא לא ראיתני בכך לא

מצאת בי כך דמעיקרא כי הוה מקשי ר"ש בן יוחי קושיא הוה מפרק ליה ר' פנחס בן יאיר תריסר פירוקי

לסוף כי הוה מקשי ר"פ בן יאיר קושיא הוה מפרק ליה רשב"י עשרין וארבעה פירוקי אמר הואיל ואיתרחיש

ניסא איזיל אתקין מילתא דכתיב {בראשית ל"ג:י"ח} ויבא יעקב שלם ואמר רב שלם בגופו שלם בממונו שלם

בתורתו {בראשית ל"ג:י"ח} ויחן את פני העיר אמר רב מטבע תיקן להם ושמואל אמר שווקים תיקן להם ור'

יוחנן אמר מרחצאות תיקן להם אמר איכא מילתא דבעי לתקוני אמרו ליה איכא דוכתא דאית ביה ספק

טומאה ואית להו צערא לכהנים לאקופי אמר איכא איניש דידע דאיתחזק הכא טהרה א"ל ההוא סבא כאן

קיצץ בן זכאי תורמסי תרומה עבד איהו נמי הכי כל היכא דהוה קשי טהריה וכל היכא דהוה רפי צייניה אמר

ההוא סבא טיהר בן יוחי בית הקברות א"ל אילמלי (לא) היית עמנו ואפי' היית עמנו ולא נמנית עמנו יפה

אתה אומר עכשיו שהיית עמנו ונמנית עמנו יאמרו זונות מפרכסות זו את זו תלמידי חכמים לא כל שכן יהב

ביה עיניה ונח נפשיה נפק לשוקא חזייה ליהודה בן גרים אמר עדיין יש לזה בעולם נתן בו עיניו ועשהו גל של

עצמות:

תנחומא ויגש ה'
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ָּדָבר ַאֵחר, ַוִּיַּגׁש ֵאָליו ְיהּוָדה, ֶׁשִּנַּגׁש ְּבתֹוָכחֹות. ִּבי ֲאֹדִני, ַאל ַּתֲעבֹור ָעֵלינּו ִמַּדת ַהִּדין, ְיַדֵּבר ָנא ַעְבְּד� ָּדָבר ְּבָאְזֵני

ֲאדֹוִני ָראּוי ָהָיה לֹוַמר ִלְפֵני ֲאדֹוִני, ֶאָּלא ְמַלֵּמד ֶׁשָהָיה ְמַדֵּבר ַאַחת ָקָׁשה ְוַאַחת ַרָּכה. ִּכי ָכמֹו� ְּכַפְרֹעה, ְּכֵׁשם

ֶׁשַּפְרֹעה ַרְּב� אֹוֵהב ָנִׁשים ּוְמַחְּמָדן, ָּכ� ַאָּתה ָרִאיָת ְלִבְנָיִמין ֶׁשהּוא ְיֵפה ֹתַאר ְוַאָּתה ְמַחְּמדֹו ִלְהיֹות ְל� ְלֶעֶבד. ָּדָבר

ַאֵחר, ִּכי ָכמֹו� ְּכַפְרֹעה, ְּכֵׁשם ֶׁשַאָּתה ּוַפְרֹעה ְּגדֹוִלים ִּבְמקֹוְמֶכם, ָּכ� ָאנּו ְּגדֹוִלים ִּבְמקֹוֵמנּו. ֲאֹדִני ָׁשַאל ֶאת ֲעָבָדיו,

ָאַמר לֹו: ִמְּתִחָּלה ַּבֲעִליָלה ָּבאָת ָעֵלינּו, ִמַּכָּמה ְמִדינֹות ָיְרדּו ְלִמְצַרִים ִלְׁשֹּבר ֹאֶכל ְולֹא ָׁשַאְלָּת ַאַחד ֵמֶהן, ֶׁשָּמא ִּבְּת�

ָּבאנּו ִלַּקח אֹו ֲאחֹוֵתנּו ַאָּתה ָסבּור ִלָּׂשא, ַאף ַעל ִּפי ֵכן לֹא ִכִּסינּו ִמְּמ� ָּדָבר. ָאַמר לֹו יֹוֵסף, ְיהּוָדה, ָלָּמה ַאָּתה ַדְּבָרן

ִמָּכל ַאֶחי�, ַוֲאִני רֹוֶאה ַבָּגִביַע ֶׁשֵּיׁש ְּבַאֶחי� ְּגדֹוִלים ִמְּמ� ְוַאָּתה ַּפִּטיט. ָאַמר לֹו: ָּכל זֹאת ֶׁשַאָּתה רֹוֶאה, ִּבְׁשִביל

ָהַעְרבּות ֶׁשָעַרְבִּתי אֹותֹו. ָאַמר לֹו: ִמְּפֵני ָמה לֹא ָעַרְבָּת ֶאת ָאִחי� ְּכֶׁשְּמַכְרֶּתם אֹותֹו ַלִּיְׁשְמֵעאִלים ְּבֶעְׂשִרים ָּכֶסף,

ְוִצַעְרָּת ֶאת ָאִבי� ַהָּזֵקן ְוָאַמְרָּת לֹו ָטֹרף ֹטַרף יֹוֵסף, ְוהּוא לֹא ָחָטא ָל�. ֲאָבל ֶזה ֶׁשָחָטא ְוָגַנב ַהָּגִביַע, ֱאֹמר ְלָאִבי�,

ָהַל� ַהֶחֶבל ַאַחר ַהְּדִלי. ֵּכיָון ֶׁשָּׁשַמע ְיהּוָדה ָּכ�, ָצַעק ּוָבָכה ְּבקֹול ָּגדֹול ּוְבַמר ֶנֶפׁש. ָאַמר, ִּכי ֵאי� ֶאֱעֶלה ֶאל ָאִבי

ְוַהַּנַער ֵאיֶנּנּו ִאִּתי ְוגֹו'. ָאַמר לֹו יֹוֵּסף, ּבֹא ְוִנְתַוֵּכַח ְׁשֵנינּו, ֱאֹמר ִמֶּל� ּוְסֹדר ִּדיֶנ�. ִמָּיד ָאַמר ְיהּוָדה ְלַנְפָּתִלי, ֵל� ּוְרֵאה

ַּכָּמה ְׁשָוִקים ֵיׁש ְּבִמְצָרִים. ָקַפץ ְוָחַזר, ָאַמר לֹו ְׁשֵנים ָעָׂשר. ָאַמר ְיהּוָדה ְלֶאָחיו, ֲאִני ַאֲחִריב ֵמֶהן ְׁש�ָשה, ּוְטלּו ָּכל

ֶאָחד ִמֶּכם ֶאָחד ְולֹא ַנְׁשִאיר ָּבֶהם ִאיׁש. ָאְמרּו לֹו ֶאָחיו, ְיהּוָדה, ִמְצַרִים ֵאיָנּה ִּכְׁשֶכם. ִאם ַאָּתה ַמֲחִריב ִמְצַרִים,

ַּתֲחִריב ֶאת ָהעֹוָלם ֻּכּלֹו. ְּבאֹוָתּה ָׁשָעה, ְולֹא ָיֹכל יֹוֵסף ְלִהְתַאֵּפק. ָאַמר ַרִּבי ְׁשמּוֵאל ַּבר ַנְחָמן, ְלַסָּכָנה ְגדֹוָלה ָיַרד

יֹוֵסף, ֶׁשִאם ֲהָרגּוהּו ֶאָחיו, ֵאין ְּבִרָּיה ָּבעֹוָלם ַמִּכירֹו. ְוָלָּמה ָאַמר הֹוִציאּו ָכל ִאיׁש ֵמָעָלי. ֶאָּלא ָּכ� ָאַמר יֹוֵסף ְּבִלּבֹו,

מּוָטב ֶׁשֵאָהֵרג ְולֹא ֲאַבֵּיׁש ֶאת ַאַחי ִּבְפֵני ַהִּמְצִרים. ָאַמר לֹו ְיהּוָדה ְליֹוֵסף, ֵּתַדע ֶׁשִּמְּתִחָּלה לֹא ָבאָת ָעֵלינּו ֶאָּלא

ַבֲעִלילֹות. ַּבְּתִחָּלה ָאַמְרָּת ָלנּו ְמַרְּגִלים ַאֶּתם. ְׁשִנָּיה, ָאַמְרָּת ִלְראֹות ֶאת ֶעְרַות ָהָאֶרץ ָּבאֶתם. ְׁשִליִׁשית, ְּגִביִעי

ְגַנְבֶּתם. ֲאִני ִנְׁשָּבע ְּבַחֵּיי ָאִבי ַהַּצִּדיק, ְוַאָּתה ִנְׁשַּבְעָּת ְּבַחֵּיי ַפְרֹעה ָהָרָׁשע. ִאם ֲאִני אֹוִציא ֶאת ַחְרִּבי ִמַּנְרִּתיָקּה,

ֲאַמֵּלא ָכל ִמְצַרִים ֲהרּוִגים. ָאַמר לֹו יֹוֵסף, ִאם ּתֹוִציא ֶחֶרב ִמַּנְרִּתיָקּה, ֲאִני ּכֹוְרָכּה ַעל ַצָּואֶר�. ָאַמר לֹו ְיהּוָדה, ִאם

ֶאְפַּתח ֶאת ִּפי ֶאְבַלע אֹוָת�. ָאַמר לֹו יֹוֵסף, ִאם ִּתְפַּתח ִּפי� ֲאִני סֹוְתמֹו ָּבָאֶבן. ָאַמר ְיהּוָדה ְליֹוֵסף, ַמה ּנֹאַמר ְלַאָּבא.

ָאַמר לֹו: ֱאֹמר ְלָאִבי�, ָהַל� ַהֶחֶבל ַאַחר ַהְּדִלי. ָאַמר לֹו ְיהּוָדה, ִּדין ֶׁשֶקר ַאָּתה ָדן אֹוָתנּו. ָאַמר לֹו יֹוֵסף, ֵאין ְל� ִּדין

ֶׁשֶקר ִּכְמִכיַרת ֲאִחיֶכם. ָאַמר לֹו ְיהּוָדה, נּוָרא ִדְׁשֶכם ָּדִליק ְּבִלִּבי. ָאַמר לֹו יֹוֵסף, נּוָרא ְדָתָמר ַּכָּלָת� ֲאָנא ַמְטֵפי.

ָאַמר לֹו ְיהּוָדה, ָרָתח ֲאָנא ְוֵלית ִּדְמֵהיַמן ִלי. ָאַמר לֹו יֹוֵסף, ִרְתָחא ִדיָד� ֲאָנא ְמַתַּבר. ָאַמר לֹו ְיהּוָדה, ַעְכָׁשו ֲאִני

ֵאֵצא ְוֶאְצַּבע ָּכל ְׁשָוִקים ֶׁשְּבִמְצַרִים ַּבָּדם. ָאַמר לֹו יֹוֵסף, ַצָּבִעים ֱהִייֶתם ִמיֵמיֶכם, ֶׁשְּצַבְעֶּתם ְּכֹתֶנת ֲאִחיֶכם ַּבָּדם

ַוֲאַמְרֶּתם ַלֲאִביֶכם ָטֹרף ֹטַרף. ֵּכיָון ֶׁשָרָאה יֹוֵסף ֶׁשִהְסִּכיָמה ַּדְעָּתם ְלַהֲחִריב ֶאת ִמְצַרִים, ָאַמר יֹוֵסף ְּבִלּבֹו, מּוָטב

ֶׁשֶאְתַוַּדע ָלֶהן ְוַאל ַיֲחִריבּו ֶאת ִמְצָרִים. ָאַמר ָלֶהן יֹוֵסף, לֹא ָכ� ֲאַמְרֶּתם ֶׁשָאִחיו ֶׁשל ֶזה ֵמת. ֲאִני ְקִניִתיו, ֶאְקָרֶאּנּו

ְוָיבֹא ֶאְצְלֶכם. ִהְתִחיל קֹוֵרא, יֹוֵסף ֶּבן ַיֲעֹקב ּבֹא ֶאְצִלי, יֹוֵסף ֶּבן ַיֲעֹקב ּבֹא ֶאְצִלי ְוַדֵּבר ִעם ַאֶחי� ֶׁשְּמָכרּו�, ְוָהיּו

נֹוְׂשִאין ֵעיֵניֶהם ְּבַאְרַּבע ִּפּנֹות ַהָּבִית. ָאַמר ָלֶהם יֹוֵסף, ָלָּמה ַאֶּתם ִמְסַּתְּכִלין ְלָכאן ּוְלָכאן, ֲאִני יֹוֵסף ֲאִחיֶכם. ִמָּיד

ָּפְרָחה ִנְׁשָמָתן ְולֹא ָיְכלּו ַלֲענֹות ֹאתֹו. ָאַמר ַרִּבי יֹוָחָנן, ַוי ָלנּו ִמּיֹום ַהִּדין, ַוי ָלנּו ִמּיֹום ּתֹוֵכָחה. ּוָמה, יֹוֵסף ְּכֶׁשָאַמר

ְלֶאָחיו ֲאִני יֹוֵסף, ָּפְרָחה ִנְׁשָמָתן. ְּכֶׁשעֹוֵמד ַהָּקדֹוׁש ָּברּו� הּוא ָלִדין ִּדְכִתיב ֵּביּה (מלאכי ג, ב) ּוִמי ְמַכְלֵּכל ֶאת יֹום

ּבֹואֹו ּוִמי ָהעֹוֵמד ְּבֵהָראֹותֹו ֶׁשָּכתּוב ּבֹו ִּכי לֹא ִיְרַאִני ָהָאָדם ָוָחי (שמות לג, כ) ַעל ַאַחת ַּכָּמה ְוַכָּמה, ּוַמה ֶזה ִנְבֲהלּו

ֶאָחיו ִמָּפָניו ְּכֶׁשָּיבֹוא ַהָּקדֹוׁש ָּברּו� הּוא ִלְתֹּבַע ֶעְלּבֹון ַהִּמְצֹות ּוִפְׁשָעּה ֶׁשל ּתֹוָרה, ַעל ַאַחת ַּכָּמה ְוַכָּמה. ָעָׂשה ַהָּקדֹוׁש

ָּברּו� הּוא ָלֶהם ֵנס ְוָחְזָרה ִנְׁשָמָתן. ָאַמר ָלֶהם יֹוֵּסף, ְוִהֵּנה ֵעיֵניֶכם ֹראֹות ְוֵעיֵני ָאִחי ִבְנָיִמין ִּכי ִפי ִּבְלׁשֹון ַהֹּקֶדׁש ֲאִני

ְמַדֵּבר. ְולֹא ָהיּו ַמֲאִמיִנים ּבֹו, ַעד ֶׁשָּפַרע ֶאת ַעְצמֹו ְוֶהְרָאה ָלֶהם חֹוַתם ְּבִרית. ְוָכל ָּכ� ָלָּמה. ִמְּפֵני ֶׁשָּיָצא ֵמֶאְצָלם

ְּבלֹא ֲחִתיַמת ָזָקן, ְוַעְכָׁשו ָהָיה עֹוֵמד ְּכֶמֶל� ַּבֲחִתיַמת ָזָקן. ֵּכיָון ֶׁשִהִּכירּוהּו, ִּבְקׁשּו ְלָהְרגֹו. ָיַרד ַמְלָא� ּוִפְּזָרם ְּבַאְרַּבע

ִּפּנֹות ַהָּבִית. ְּבאֹוָתּה ָׁשָעה ָצַוח ְיהּוָדה ְּבקֹול ָּגדֹול ְוָנְפלּו ָּכל חֹומֹות ֶׁשְּבִמְצַרִים ְוִהִּפילּו ָּכל ַהַחּיֹות ֶׁשְּבִמְצַרִים ְוָנַפל
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יֹוֵסף ִמִּכְסאּו ְוָיַרד ַּפְרֹעה ִמִּכְסאֹו, ְוָנְפלּו ִׁשֵּניֶהם. ְוָכל ַהִּגּבֹוִרים ֶׁשָהיּו עֹוְמִדין ִלְפֵני יֹוֵסף, ֶנֶהְפכּו ְפֵניֶהם ַלֲאחֹוֵריֶהם

ְולֹא ֶהֱחִזירּו ַעד יֹום מֹוָתן, ֶׁשֶּנֱאַמר: ַׁשֲאַגת ַאְרֵיה ְוקֹול ָׁשַחל ְוִׁשֵּני ְכִפיִרים ִנָּתעּו (איוב ד, י). ְלִפיָכ� הּוא אֹוֵמר,

ְוַהֹּקל ִנְׁשַמע ֵּבית ַּפְרֹעה. ְוֵאין קֹול ֶזה ֶאָּלא קֹול ְיהּוָדה, ֶׁשֶּנֱאַמר: ְׁשַמע ה' קֹול ְיהּוָדה (דברים לג, ז). ֵּכיָון ֶׁשָרָאה

יֹוֵסף ֶׁשָהְיָתה ָלֶהם ּבּוָׁשה ְגדֹוָלה, ָאַמר ָלֶהן, ְּגׁשּו ָנא ֵאַלי, ַוִּיָּגׁשּו. ְוָכל ֶאָחד ְוֶאָחד ָהָיה ְמַנְּׁשקֹו ּובֹוֶכה ָעָליו, ֶׁשֶּנֱאַמר:

ַוְיַנֵּׁשק ְלָכל ֶאָחיו ַוֵּיְבִ� ֲעֵליֶהם. ּוְכֵׁשם ֶׁשּלֹא ִפֵּיס יֹוֵסף ֶאת ֶאָחיו ֶאָּלא ִמּתֹו� ִּבְכָיה, ָּכ� ְּכֶׁשִּיְגַאל ַהָּקדֹוׁש ָּברּו� הּוא

ֶאת ִיְׂשָרֵאל, ִמּתֹו� ִּבְכָיה הּוא גֹוֲאָלם, ֶׁשֶּנֱאַמר: ִּבְבִכי ָיֹבאּו ּוְבַתֲחנּוִנים אֹוִביֵלם אֹוִליֵכם ֶאל ַנֲחֵלי ַמִים ְּבֶדֶר� ָיָׁשר

לֹא ִיָּכְׁשלּו ָּבּה ִּכי ָהִייִתי ְלִיְׂשָרֵאל ְלָאב ְוֶאְפַרִים ְּבֹכִרי הּוא (ירמיה לא, ח).

גאונים וראשונים

רש"י בראשית מ"ו:ל"ד

בעבור תשבו בארץ גשן – והיא צריכה לכם שהיא ארץ מרעה, וכשתאמרו לו שאין אתם בקיאין במלאכה

אחרת, ירחיקכם מעליו ויושיבכם שם.

ר' יוסף בכור שור שמות א':י"א

ויבן ערי מסכנות – לשון אוצר, כמו: ומסכנות לתבואת דגן ותירוש (דברי הימים ב ל"ב:כ"ח), וכן תירגם

אונקלוס. ופרעה היה צריך רוב אוצרות, כי חומש כל תבואות מצרים שלו, כדכתיב: וישם אותה יוסף לחוק

עד היום הזה {על אדמת מצרים} לפרעה לחומש (בראשית מ"ז:כ"ו). אבל בני ישראל לא היו נותנים חומש, כי

יוסף נתן להם אחוזה במיטב הארץ וכלכל אותם, ולא מכרוה. ובאו בעלילה על ישראל, לאמר כל המצריים

עובדים את המלך, שעובדים את האדמה והחומש שלו, וכל בהמתם שלו, והם מגדלים אותם, ונותנים חצי

הוולדות למלך, וכולם אריסין, אבל אתם אין עובדים אותו. לכן כיון שהמצריים נותנים את התבואה, אתם

בנו את האוצרות לתתה בהם.

רלב"ג בראשית ביאור המילות מ"ו:ל"ד

בעבור תשבו בארץ ֹגשן – הנה סיבב יוסף שישבו בארץ ֹגשן, לסיבות ארבעה.... והשלישית — כי לא רצה

שיהיו מפוזרים בארץ מצרים, ומפני זה הושיבם שם בכפר קטן שהיה במיטב ארץ ֹגשן, והוא רעמסס. ולזה

נמצאו שם ישראל מקובצים, עם רבויים, כי היתה הארץ רחבת ידים. וזה היה סיבה אל שלא היו מכאיבים

אותם המצרים — עם רוע מנהגם — באופן שהיו מכאיבים אותם אם היו מעורבים עמהם ומפוזרים ביניהם.

אחרונים

נצי"ב בראשית מ"ו:ל"ד
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כי תועבת מצרים וגו' – ולא ירצה להושיבכם במקום עיקר הישוב. כך עלה בדעת יוסף לסבב הדבר להגיע

לתכלית המבוקש לשבת בדד. אע"ג שיהיה באופן שיהיו אחיו ובית אביו לבוז מחמת זה בעיני פרעה, מכל

מקום הכל כדאי כדי להגיע לזו התכלית הנחוצה לשמירת קדושת ישראל.



Bs”D 
 

 
[1] 

עיה"ק ירושלים תובב"א מכון 'המאור שבתורה' שע"י מוסדות  טאלנאל כל הזכויות שמורות ©  
This parsha sheet has been translated and adapted from a  'שיחות קודש'  

The editor is solely responsible for any mistakes and omissions 
If you would like to be added to our mailing list, or for any comments, please email us at hamaortolna@gmail.com 

 מוסיף והולך
Adapted from a Chumash Rashi shiur given by the Tolner Rebbe shlita, Vayigash 5770 

ת.נ.צ.ב.ה.ז"ל בת הרב נטע אריה שרה ע"ה האשה החשובה מרת חוה חיה  נ"לע  

In Parshas Vayigash when describing Yaakov Avinu’s reaction to hearing the news from his sons that Yosef 

Hatzaddik was alive, the psukim say, ( כח-וכבראשית מה,  ) “  ויפג מצרים ארץ בכל משל הוא וכי חי יוסף עוד לאמר לו ויגדו

 רוח ותחי אתו לשאת יוסף שלח אשר העגלות את וירא אלהם דבר אשר יוסף דברי כל את אליו וידברו. להם האמין לא כי לבו

אמות בטרם ואראנו אלכה חי בני יוסף עוד רב ישראל ויאמר .אביהם יעקב , And they told him, saying, ‘Yosef is still alive 

and he is the ruler over all of Egypt,’ and his heart denied it because he did not believe them. And they told him 

all the words that Yosef had said to them, and he saw the wagons that Yosef sent to carry him, and Yaakov’s soul 

was revived. And Yisrael said, ‘There is still much for me! My son Yosef is still alive, I will go and see him before I 

die.’” Rashi comments, “ חי בני יוסף ועוד הואיל וחדוה שמחה עוד לי רב - עוד רב , There is still much – There is still 

much happiness and joy for me because my son Yosef is still alive.”  

Onkelus 
Rashi’s interpretation of the words, “רב לי,” is consistent with that of Onkelus, who translates it as, “  ראלשי ואמר

חדוא לי סגי , And Yisrael said, there is much joy for me.” There are however several other Mefarshim who give 

different translations, such as Targum Yonasan, who writes, “ 'ה עמי עבד טבוון סגין ישראל ואמר , and Yisrael said, 

Hashem has done much kindness with me.” What prompted Rashi to choose Onkelus’s interpretation over that 

of the other Mefarshim?Q1 

 שמחה וחדוה
It is important to note that although Rashi’s comment seems to come from Onkelus, it is not identical, as Rashi 

writes that Yaakov said that he had more “שמחה וחדוה, happiness and joy,” ahead of him, whereas Onkelus only 

mentioned, ‘חדוה, joy.’ We must attempt to understand what the difference is between these two terms, ‘שמחה’ 

and ‘חדוה’ which are seemingly interchangeableQ2, and also what point Rashi is trying to make by emphasizing 

that Yaakov was experiencing both of them?Q3  

We must also ask why Yaakov did not initially believe his sons when they told him that Yosef was still alive, as 

Chazal tell us a general rule that one should assume that a person does not lie unless he has a compelling reason 

to do so, as the Gemarah says, (.בבא מציאה פא:, בבא בתרא לא) “מה לו לשקר, why should he lie?” In this instance, the 

Shevatim would not have garnered any benefit from telling their father a lie and making him believe that Yosef 

was still alive, so why did he not believe them?Q4 

Subtle Differences 
There are two additional nuances in these psukim that we must examine. Foremost, the first possuk refer to 

Yaakov Avinu as ‘Yaakov,’ whereas the second possuk refers to him as ‘Yisrael.’ What is the significance of this 

change?Q5 Secondly, why did Yaakov say, “אלכה ואראנו בטרם אמות, I will go and see him before I die,” – was it not 

obvious that Yaakov would have to travel in order to see Yosef, as Yosef was in Egypt and he was in Canaan?Q6 

Divine Kindness 
The Sfas Emes (וישב תרל"ו) offers a fascinating insight which will help us understand Yaakov Avinu’s feelings when 

he found out that Yosef was still alive. The Sfas Emes asks why Hashem engineered that all information regarding 
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Yosef’s whereabouts should be kept hidden from Yaakov? He explains that although Yaakov was terribly pained 

by the fact that his beloved ben-zekunim had been taken from him, his remaining ignorant of Yosef’s location was 

an element of Divine kindness as the mere thought of his being stranded in the Egyptian cesspool of immorality 

would have been even more painful for Yaakov, as he had no greater desire than to raise his children as Ovdei 

Hashem. Yaakov Avinu, as many other Jewish parents after him over the course of history, would have preferred 

to bury his child, r”l, with the knowledge that he had left the word righteous, than to have him abandon the ways 

of the Torah.  

During the decree of the cantonists in Czarist Russia, in which children as young as eight years old were forcefully 

inducted into the Russian Army for a service of twenty five years, a woman once came to the Rebbe Reb Yisrael 

of Rizhin to bemoan the terrible tragedy that had befallen her family with the abduction of her son at the hands 

of the Russian army. She told the Rebbe, “If only I would see his grave, instead of knowing that he is alive but 

transgressing the Torah’s commandments!” The Rebbe later said that this helped him understand the possuk, 

“ (תהילים פח, יב) באבדון אמונתך חסדך בקבר היסופר , Can Your kindness be told in the grave, or Your faithfulness in 

oblivion?” He explained this possuk allegorically to mean that it is worthy to sing praise of Hashem’s kindness that 

a person is buried whilst having been a frum Jew, instead of being alive, but living with his belief in Hashem cast 

into oblivion.” 

The Cause of Yosef’s Aliyah 
The Sfas Emes (ויגש תרל"ו ותרמ"ג) goes on to explain that this was also the source of the Shevatim’s anguish over 

having sold Yosef, as they were distraught over the fact that through selling him to Mitzrayim they had 

undoubtedly caused him to fall spiritually. According to this, the Sfas Emes explains that after Yosef revealed his 

identity to his brothers and they were too shocked and overwrought to speak with him, he told them, ( ,בראשית מה

“ (ד מצרימה אתי מכרתם אשר אחיכם יוסף אני , I am your brother Yosef whom you sold to Egypt,” he was not intending 

to taunt them or to rub salt into their wounds, as they were obviously in terrible pain over their actions. Rather, 

he was telling them that it was specifically because they had sold him into slavery in such a despicable place that 

he had been able to rise to his towering spiritual level, and as such they should not feel bad, as they had not 

caused him any downfall at all, only a tremendous עליה! 

Not Called Living 
We can now begin to explain Rashi. When the Shevatim returned home to Yaakov and told him, (בראשית מה, כו) 

“ מצרים ארץ בכל משל הוא וכי חי יוסף עוד , Yosef is still alive, and he is the ruler of all Egypt,” they did not just mean 

that he was still alive physically, but rather that he had remained righteous and safeguarded his spiritual level 

despite being in Egypt. The Shem Mishmuel (תרע"ז) offers a similar explanation as the Sfas Emes, and adds that for 

Yaakov this was no light matter, as from his perspective, a life of impurity as the king of Egypt was not only 

considered not living at all, but rather it was even worse than death! This was the element of the news that Yaakov 

did not believe, as although there was no reason for them to lie, and since they had said that Yosef was alive then 

he could rest assured that he was physically alive, nevertheless he was still concerned that perhaps they had not 

correctly assess his spiritual level, as it was not probable that Yosef could have risen to the status of being a ruler 

over Egypt, a position which would allow him to do whatever he wanted and fulfill his every desire, yet still have 

remained the Yosef Hatzaddik that Yaakov had raised in purity and holiness.A4  

The Shem Mishmuel explains that this was the reason why Yaakov suddenly believed the Shevatim after they 

showed him the wagons that Yosef had sent for him, as Rashi tells us that Yosef specifically sent Yaakov, “עגלות, 
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wagons,” as the word ‘ הֲעָגלָ  , wagon,’ is similar to the word, ‘ֶעְגָלה, a calf,’ as a message to his father that he still 

remembered the sugyah, topic of, “עגלה ערופה, The calf whose neck is broken,” which was the last sugyah that 

he had learned with Yaakov. The Shem Mishmuel explains that this was not only intended as a sign to Yaakov that 

Yosef was still alive, but rather that he was still alive spiritually as well, as he still remembered what he had learned 

with his father. When Yaakov saw that the Shevatim had been correct in their assessment of Yosef, he reached 

such a level of simchah that prophecy returned to him.  

Complete Consolation 
For Yaakov to be totally reassured there was still a point that needed clarification, as although it was an impressive 

accomplishment for Yosef to still remember what he had learned with his father so many years earlier, this alone 

was not sufficient for it to be a total consolation for Yaakov. He needed to be reassured that his prized son had 

not become spiritually stunted by his stay amidst the impurity of Egypt to the extent that he had remained on the 

same level as he had been some twenty two years earlier, as this would also have been a dismal result for Yaakov.  

This would be true for any of his sons, but was especially so for Yosef, whose very name ‘יוסף,’ meaning addition, 

implies continuous growth. When Rachel Imeinu gave him this name it was as a prayer, (בראשית ל, כד) “  לי' ה יוסף

אחר בן , May Hashem grant me additional son.” We can see from this that Yosef’s spiritual makeup and purpose 

in life was to continue growing in Avodas Hashem and reaching new levels to the extent that he was able to help 

all those around him do so as well. It was only when Yaakov could be sure that Yosef had actualized this potential 

and had not been held back spiritually, that he would be fully reassured.  

Herein lies the depth in Rashi’s emphasis that Yaakov had felt שמחה as well as חדוה. The Malbim (ספר הכרמל) 

explains the word ‘חדוה’ differs from ‘שמחה’ in that it refers to a level of joy that increases to the point that it 

overcomes any sadness that might be in a person’s heart.A2  

We can therefore explain that Yaakov determined that from the fact that he felt his joy at hearing news of Yosef 

rise so tremendously to a level of ‘חדוה,’ that it must be true that Yosef had not only retained the spiritual level 

that he had attained upon parting from him, but he had also continued to rise higher and higher and achieved his 

purpose in the world, to the extent that Yaakov himself, through his renewed connection to Yosef, was given a 

spiritual infusion that elevated his joy higher and higher.  

Rashi understood that it was only through such a confirmation that Yaakov could have been totally consoled and 

reassured to the level that his spirit would be revived and he would regain the level of prophecy that he had lost.A1, 

A3 

 לי ראש
With this we can explain why the psukim initially referred to Yaakov as Yaakov and later on as Yisrael. The Seforim 

Hakdoshim explain that the name ‘יעקב,’ refers to a lower level than the name ‘ישראל,’ as the root of the word 

ב-ק-ע is ’יעקב‘ , meaning ‘ankle’, whereas the name ‘ישראל,’ is made up of the letters ש-א-י ר-ל , meaning ‘I am at 

the head.’ When Yaakov’s changes in fortune made him suffer and the hardships he endured brought him down, 

he was called יעקב, and when he succeeded in overcoming the challenges and being joyous he was referred to as 

  .ישראל

As such, when he heard that Yosef was alive but he had not yet been able to confirm whether the impurities of 

Mitzrayim had affected him, Yaakov was still in a state of terrible dread, because this situation would have been 
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even worse than him being dead, and he was therefore referred to as יעקב. After he saw that Yosef had succeeded 

against all odds and had remained righteous, he was filled with simchah and returned to the level of ישראל.A5 

I Will Go 
The possuk in Navi says that when the Angel spoke to Yehoshua the Kohein Gadol he said, (זכריה ג, ז) “  לך ונתתי

האלה העומדים בין מהלכים , and I will give you the ability to walk between these [Malachim] who are standing.” The 

Seforim Hakedoshim explain that the Malachim are referred in the possuk as ‘עומדים, standing’ whereas Yehoshua 

the Kohein Gadol is a ‘מהלך, one who goes.’  This comes to show us that a person must constantly work on 

continuing to grow and advance to higher levels, and in this way man differs from an angel, as angels were created 

completely ready to fulfill their purpose in the world.  

As we explained Yosef’s middah was to grow continuously, and to bring those who were connected to him to 

achieve spiritual growth as well. According to this we can explain that when Yaakov Avinu’s connection to Yosef 

Hatzaddik was renewed, it not only revived him and excited him greatly, it gave him such a spiritual boost and 

renewed strength in his Avodas Hashem that he felt that he would now be able to reach new levels and even 

greater heights in his Avodas Hashem, something that he had not felt able to do from the time of losing Yosef. 

This can be seen in his saying, “ אמות בטרם ואראנו אלכה , I will go and see him before I die,” where ‘going’ refers 

to Yaakov once again becoming a ‘מהלך’ in Avodas HashemA6 

The Darkness of the Winter Months 
Parshas Vayigash is almost always read immediately after Chanukah and the lessons that we must learn from the 

parshah are especially applicable to the time of Motzoei Chanukah. We must remind ourselves that even once the 

holy and inspiring days of Chanukah are behind us and we find ourselves in the darkness of the winter months, 

we must continue to be ‘מהלכים’ and shteig as Yosef Hatzaddik did even after he had left his father’s house and 

had to tackle the difficult Nisyonos of Mitzrayim.  

May we succeed in taking with us the lights of Chanukah in order for them to continue shining into the darkness 

and in this way hold on to the level of לי ראש, which will bring us to becoming full of שמחה and חדוה, and merit 

our complete redemption, בשמחת עולם על ראשם, amen, KY”R. 
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This week’s Parsha is witness to one of the most dramat-
ic events in Jewish history. Yosef HaTzadik reveals to 

his brothers that he is still alive and well. He reconciles with 
them, comforts them from their fears and somehow makes 
peace with them. Yosef inquires about his father and desper-
ately wants to see him. He asks his brothers to tell Yaakov 
about the power and position that he has attained, thereby 
enabling him to provide food and security for them. Curi-
ously, he also asks them to tell their father of all the wealth 
and honor that he had acquired. Perhaps, the reason he does 
so is to persuade Yaakov to travel down to Egypt. However, 
that doesn’t ring true. Would Yaakov really be impressed by 
the mundane material wealth that Yosef had amassed?

 The story between Yosef and the brothers continues 
as Yosef sees his maternal brother, Binyamin, for the first 
time in twenty two years. He is overcome by emotion as he 
hugs Binyamin and cries bitter tears. Rashi cites the famous 
Medrash that Yosef cried because he prophetically saw the 
destruction of the Temple which, in the future, will be built 
in the territory of Binyamin. The Meforshim are bothered by 
this...Why was it specifically at this moment that he cried 
for the destruction of the Temple? What connection is there 
between this particular time of the brothers’ meeting and the 
prophecy of the destruction of the temple?

This upcoming Thursday we will observe the fast day 
of Asara B’Teves. It is fast which sort of passes us by. Its 
during the winter months so it is quite short in time and not 
too difficult, but one should give a little thought and con-
cern over which tragedy we are commemorating on this day 
by fasting. What exactly occurred on the tenth of Teves that 
compels us to gaze into the past and learn from it, hoping to 
fix that which we do not wish to repeat again? 

It is well known that the reason the fast was established 
was that it was on this day that Nevuchadnezer and his Baby-
lonian army massed against the city of Yerushalayim1 and in 
commemoration of that fateful day a fast was established. 
However, on this day another infamous act occurred which 
preceded and perhaps led to the downfall of Yerushalayim. 

The Gemarah in Megillah (9a) tells us that Talmai (Ptol-
emy), King of Egypt, ordered the production of the Septua-
gint, the translation of the Torah into the Greek language. 
This occurred on the eighth of Teves. Chazal tell us that 
as a consequence of this event the world experienced three 
days of darkness, of which the third day was on the tenth 
of Teves, the day that we commemorate this fast. The sages 
in Masechta Sofrim call it as tragic a day as the day the on 
which the Eigel Hazahav, the Golden calf was made. 

The great tragedy of these days was that Talmai’s inten-
tion wasn’t to spread the word of Torah and to imbue its 
awesome and holy spirit unto the nations but to take the To-
rah out of it state of Kedusha (holiness) and turn it into just 
another one of the philosophies of the world. 

Talmai and the rest of the secular world viewed the To-
rah as a great philosophy, and a wonderful work to glean 
dep knowledge from. However, we as Jews understand that 
the Torah is more than just a book. The Torah is comprised 
of Lashon Hakodesh, the Hebrew Aleph Beis, which itself 
has an inherent Kedusha. There are underlying meanings 
and hidden interpretations to every word that is in the Torah. 
The Tanaim of the Talmud expound on the letters, verses and 
crowns of the Torah.

The study of the Mishnah, the Talmud and a good part 
of our Halachic heritage is based on these expositions. Yet, 
if the Torah is translated into a different language then all 
of underlying holiness is gone. The principles of how to ex-
pound the Torah would have been abandoned. It would now 
just be another religious book that would be at the mercy 
of those who feel that they can reach the essence of G-d’s 
knowledge and critique it. It would now be a book that’s 
open to all mundane interpretations and therefore a debase-
ment of the divine nature of the Torah.

Therein lies the Tragedy of the day. Once the concept 
of the “G-d-factor” has been taken out of the context of the 
Torah then it will lead to the watering down of Judaism. Re-
moving any semblance of spirituality will result in the ero-
sion of the very essence and identity of what it is to be a Jew. 
On that fateful day in Teves the seeds of assimilation were 
planted, leading Jews away from God and culminated in the 
eventual destruction of the Temple.

The Gemarah in Sotah (11b) tells us that the subjugation 
of the Jews in Egypt began in the similar manner. The Jews 
of that time were smitten with the Egyptian culture and were 
wont to acclimate themselves into Egyptian society. They 
were willing to endear themselves to the culture of the time 
and as a result led to the erosion of their Jewish identity 

This eventuality was what Yosef feared. Imagine for a 
moment the impressive status of Yosef HaTzadik. He is the 
powerful viceroy of Egypt and he has attained a position 
of wealth, prominence and honor. He should’ve been happy 
and content but in truth there was constant fear gnawing at 
him. Money, power and status are wonderful when they are 
used in the correct manner. However, as we readily realize, 
it can corrupt and cause a person to be unable to recognize 
the importance of his Jewish heritage. Yosef feared that Klal 
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Yisroel’s newly attained status of upper classmen would 
lead to their failing to recognize their own heritage.

He therefore calls out to his father and describes the 
wealth and honor that he had attained, but it was not to 
impress Yaakov, on the contrary, it was to warn him of the 
potential danger that this status represented. He therefore 
begged his father to come to Egypt to help prevent any such 
occurrence. 

Yaakov and his sons’ presence in Egypt had an impact 
on the rest of their nation, and influenced them to stay true to 
their heritage. The S’forno is Shemos tells us that it worked 
as long as the Shevatim were present and the nation was able 
to gain inspiration from them. However, once they passed 
away and the preeminent Zeidas (grandfathers) were gone, 
Klal Yisroel had little to hold onto and indeed fell into the 
lure of a foreign culture. 

When Yosef welcomed his family into Egypt and they 
took a step closer to the precipice of the first exile Yosef 
foresaw the future Churban of the Batei Mikdash and cried 
bitter tears. He saw the nation being challenged now in a 
way that it will again be challenged a thousand years later. 
The same danger which faced Israel at this time would be the 
same unfortunate and incessant cycle that Klal Yisroel faced 
and will face many times in course of its history. 

May we merit that this Asar B’Teves be the last one we 
face in Galus.

Have a good Shabbos and an easy fast. 

FOOTNOTES
1. Melachim Beis, perek 25, verse 1. See Radak and Metzudos 

Dovid .

R’ Moshe Weiderman  Chaver HaKollel
THE BIG PICTURE

In parshas vayigash, Yosef has his brother Binyamin held 
captive and is being persuaded by Yehuda to let him go. 

After continuous supplications from Yehuda, Yosef can’t con-
tain himself any longer and feels compelled to reveal himself 
to his brothers. A number of times before he reveals himself 
to his brothers, Yosef had asked them if their father was alive 
and they answered in the affirmative. Then when Yosef says 
“Ani Yosef” he immediately asks again “Ha’Od Avi Chai”, is 
my father still alive.

Why does he ask it again and why in the same breath 
as his great revelation? Furthermore, we don’t see that the 
Shevatim answered this question at all. The Bais HaLevi an-
swers that the medrash says that the great embarrassment the 
Shevatim felt when Yosef revealed himself will be nothing 
compared to our embarrassment when we come to Shamayim 
for our own judgment day. What is the connection?

He explains that Yosef was questioning the consistency 
of his brothers in their protection of Binyomin. They claimed 
that they would fight to their death over him because it would 
kill their father if he were not brought back alive. To this Yo-
sef retorts “I am Yosef”, you told my father I am dead and he 
is still alive so why are you so concerned now?

When we come to Shamayim we will have many excuses 

to justify our behavior, explains the Bais Halevi. However, 
many of the challenges we will face will deal with our own 
internal inconsistencies. You were too tired to help someone 
who needed a favor? Okay, that sounds like a good excuse. 
But wait! Look here when you were doing something for 
yourself. Then you had plenty of energy! These are the most 
embarrassing questions of them all and this is the question 
that Yosef asked his brothers. For questions like this the She-
vatim didn’t have an answer and neither will we.

We are all faced with different challenges and have to 
make split second decisions to do the right things. There are 
times that we have the opportunity to do the right thing, be it 
getting up in the morning to daven, giving charity or helping 
out a neighbor we all have to decide if we are going to exert 
energy and time to do these mitzvahs. But after 120 years on 
this world, Hashem will ask us why we didn’t do as many 
mitzvahs as we could, and we will be bereft of answers. You 
can’t answer that we didn’t have energy because that day 
when you went to the football game you got up pretty early to 
tailgate. When you didn’t give tzedaka, what did you do with 
the money instead? We all need to keep the big picture in our 
mind every day and that utilize all of our resources to serve 
Hashem. Good Shabbos. 

R’ Akiva Eisenstadt
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So what’s all this about dreams? Why dreams? Yosef 
dreams and then he dreams some more, and the Torah tells 

us all about it. The Sar Hamashkim dreams. The Sar Ha’Ofim 
dreams. Yosef interprets their dreams.  Pharaoh dreams and 
then he dreams some more. Yosef interprets his dreams. Yosef 
becomes the Viceroy of Egypt and its food czar. His brothers 
come before him and, not recognizing him, bow down low be-
fore him. Yosef, recognizing them, thinks “Aha! My dreams 
that you would bow down to me have come true!” 

Why is this all about dreams? 
All those dreams brought about the galus of Mitzrayim, 

which resulted, in turn, in the forging of the Nation and its 
emerging from the “kur  habarzel” that was Egypt to become 
the  Klall Yisrael that stood at Sinai.  

Why was the descent to Egypt necessary? Why couldn’t the 
Avos and the Sh’vatim, already in the Promised Land, com-
pletely righteous, just bide their time there until the turn of the 
Canaanites to the Land was over? Why the exile? And why all 
the dreams to make that exile happen? 

Well, I can’t tell you why the Ribbono Shel Olam saw fit to 
use the bondage in Egypt as the vehicle by which to forge the 
Nation. This was decided long before it happened, and was 
not based on punishment, as the subsequent exiles were, but 
apparently because it contained within it elements that made 
not only nation building possible, but specifically building the 
nation that would need certain strengths to withstand and sur-
vive those future exiles, as well as the peaceful interludes, 
in order to fulfill its goal in the world and to survive through 
eternity as God’s special nation. 

And here, the Lubavitcher Rebbe teaches, dreams in fact 
play a vital role. All these parshios lay down patterns in histo-
ry that would be repeated over and over. The details that God 
reveals to us in the Torah are things we need to know, not just 
for their own sake, but that we may survive and even thrive. 
And there’s something about dreams that we must understand 
in order to cope in the world, especially in exile. 

Did you ever hear a public speaker who perhaps shouldn’t 
be a public speaker? He “ploiders” on and on, and reveals 
himself to be something of a fool. Shlomo Hamelech, in 
Mishlei (17:28) advises the fool who doesn’t want it known 
that he’s a fool just to keep his mouth shut. If he doesn’t talk 
much, perhaps no one will realize, or they might even think 
him wise.

Shlomo Hamelech, in Koheles (5:2), tells us kol k’sil b’rov 
d’varim, the voice of the fool is revealed in the abundance of 
things he prattles on about.  It is the first part of that pasuk, 
however, that touches on our specific question: Ki ba hacha-

lom b’rov inyan.
The common simple understanding of that is that things 

we think about and dwell upon and fret about during the day 
tend to be reflected in our dreams.  But it also means that all 
dreams, even inspired ones, have within them crazy incon-
sistencies. As we are taught, (Rashi in Vayeshev, on Yosef’s 
dream, in which he sees his already deceased mother bow-
ing to him, based on a Gemara in Brachos [55a]) there is no 
dream that does not have within it an empty element devoid 
of significance.

And that is the point the Lubavitcher Rebbe makes. Our 
people were headed to a difficult  future, in which the insig-
nificant and even the crazy is mixed in with the real and the 
serious. How do you manage in a world in which you may 
start the day b’kdusha, learning and davening, communing 
intimately with God, then switching to the marketplace, and 
especially in galus, to the utterly unholy environment of that 
marketplace, and then switch back at night, without either 
some kind of breakdown or the degradation that k’dusha? That 
would be our destruction. And so we need to distinguish, to 
make that transition and remain pure, to know and understand 
the difference between reality, what counts, and the crazy part 
of the dream we find ourselves in. We need to understand that 
there is no dream, no matter how significant and how true, that 
does not contain within it crazy, empty elements that have no 
validity. 

The patterns of the Avos, set down by God so many gen-
erations ago and preserved for us for they are our story too, 
have helped us to live and sometimes even to thrive over those 
generations, and will until the end of time. 

The world we live in is not simple, and not all is black and 
white. Certainly there is utter black and there is utter white, 
but for most of us there is much in life that is more com-
plicated than that. And so on this Shabbos of Chanukah we 
encounter not only Yosef and the various dreams that brought 
about our destiny, and continue to affect it, but also that very 
complexity dramatically portrayed in the Haftarah of Shabbos 
Chanukah.  

Having fallen and being exiled, our people start their return 
to the Land of Israel to rebuild the shattered nation.  Yehoshua 
the Kohen Gadol stands before God to perform the Service 
in the newly rebuilt Beis Hamikdash.   The Prophet sees him 
performing, but something is wrong. His holy vestments are 
soiled and singed. Like the nation he represents, he is essen-
tially good but he has been tainted by the sins of those close 
to him, and perhaps he should have done some things differ-
ently -- a metaphor really, for much of the nation at that time 

TO DREAM A DREAM
Yerucham Reich
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R’ Heshy Kahan|Chaver HaKollel

HALACHIC PERSPECTIVES: SNOW ON SHABBOS

Q: Is one permitted to touch snow on Shabbos?

A: While some Poskim prohibit moving snow because of 
muktza1, most authorities state that one need not be concerned 
with touching snow on Shabbos.2

Q: According to those who allow one to move snow would 
one then be permitted to make snowballs or a snowman 
on Shabbos?

 Snowballs

While many hold that muktza may not be a concern, they do 
mention building (Boneh) the snowball as violating a mela-
cha.3 If one were to make snowballs on Friday (and keep them 
in his freezer in order to preserve them for the next day) one 
should still be concerned with squeezing (S’chitah) snow 
when preparing to throw them.4 Interestingly, the Poskim do 
not concern themselves with the melacha of destroying (Sos-
ser) if one were to end up actually throwing his erev Shabbos 
made snowball.5 Throwing them four amos in a reshus hara-
bim is also a prohibition of carrying.6 It goes without saying 
that if one were to throw them so hard that they would cause 
a wound on the recipient of the snowball then one would be 
transgressing the melacha of Shochait along with a very clear 
violation of v’ahavta l’reiacha k’mocha (and some other pos-
sible prohibitions as well). 

Snowman

Aside for the previously mentioned issur of building, by cre-
ating a figure one may be transgressing the prohibition of 
“writing”.7 The Poskim are not concerned with the melacha 
of gathering (Me’amer), as that melacha is only problematic 
with items that grow from the ground.8

Q: May one shovel snow on Shabbos?

A: In an area where there is no eruv, shoveling would be pro-
hibited because of carrying (Hotzah). Even if there is an eruv, 
and one takes on the view that snow is not muktza, one should 
not shovel on the basis of the Rabbinic infraction of “tircha” 
(extra work) which prohibits any extraneous work that re-
quires much effort on Shabbos9

Q: May one contract  a non-Jew to shovel the snow from 
his property on Shabbos?

A: Assuming there are no extenuating circumstances one 
should tell the non-Jew to arrive only before and/or after 
Shabbos. If this is for a shul or there is a serious risk of injury 
to the public (which is many times the case) there then may 
be grounds to have a non-Jew clear the walkway. A halachic 
authority should be contacted to discern the outcome in these 
situations as the psak may differ depending on the variables 
presented. One need not be concerned with a city worker 
plowing the snow as he is not doing the melacha for the Jew 
but rather for the gentile boss who hired him.10

Q: Is one permitted to spread salt or sand on his walkway 

(and when has it not been so?) . The Satan is ready to pounce. 
God Himself, our loving and understanding Father in Heaven, 
shuts the devil up. God is wroth with you Satan! God, Who 
favors Jerusalem, is angry with you! This-- this “soiled” Jew 
with singed clothing -- has been burned in the fire! He is a 
firebrand saved from that fire! He is precious, he is holy, he is 
God’s -- and you, Satan, be quiet! 

The portent of the nature of our future is marked by dreams. 
Perhaps this comes to teach us that just as dreams, even real 
ones, have in them elements that are empty of meaning and 
reality, and we must learn to distinguish and manage as best 

we can, so too is the life of the Jew in this complicated world, 
in which we must not only learn to tread carefully as we rec-
ognize and navigate its tricky shoals, but also understand the 
difficult challenges faced by others, to love them, to under-
stand how they might have fallen, and in reaching out to pick 
them up, to be careful not to get burned, because that Jew we 
may view as fallen, may in fact be a holy firebrand, saved 
from the fire. 

Yerucham Baruch Reich
Parashas Miketz/Chanukah 5778

Yerucham Reich
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R’ Heshy Kahan

on Shabbos?

A: Although in general the salt used to melt ice is muktza and 
may not be moved for almost any reason it is permitted to 
move the muktza salt in this case as it is being used to prevent 
injury to the public.11 The issues to take note of are:

Salt

a) throwing it in reshus harabim, or a place without an eruv, 
thereby transgressing Hotzah

b) implementing something to melt the ice and thereby “creat-
ing” water, possibly transgressing the issur of noled

Sand

a) spreading it on ice in an area without an eruv would be an 
issue of carrying

b) placing it over the ground may be an issue of building

The poskim go through all the reasons why the above 
mentioned issues are in fact no problem at all. They are not 
bothered by noled, or creating water, as the melting occurs 
only indirectly.12 In regards to placing the sand on the ground, 
there is also no concern as it is only for an insignificant amount 
of time and is placed with the intention of being washed away 
with the rain/wind etc.13 In dealing with the problem of carry-
ing, if one were to be involved with a possible situation where 
his pathway may cause serious harm to many people there 
may be leniencies in having a non-Jew spread the salt or sand. 
A shailah should be asked accordingly. 

Q: May one chop ice that has formed on his walkway on 
Shabbos?

A: There are those who claim that the hardened ice that 
formed is a real structure. Therefore chopping that up would 
be tantamount to destroying and is therefore prohibited under 
the melacha of Sosser.14 In a situation where carrying is not an 
issue (there is an eiruv) and people may be in danger of injur-
ing themselves then it may be wise to rely on those who hold 
that hardened ice is not a halachic structure.

Q: Should one try to avoid walking on the snow so as to 
avoid the melacha of Squeezing?

A: The prohibition of squeezing snow for its water is only 
Rabbinic. Since one is not interested in the water and avoid-
ing walking on the snow is often next to impossible, the Rab-
banon thereby did not decree on this scenario and one may 
walk wherever he pleases even though he will inevitably be  
squeezing out some water from the snow. Similarly, if there 
are no facilities available it is permitted to rely on those who 
allow one to relieve himself on the snow if the need arises.15  

Q: Should one make sure not to wear boots that may im-
print the company name (embossed on the bottom of the 
shoe i.e. Doc Martin’s, Uggs etc.) directly onto the snow?

A: Since the imprint on the snow is:

1. not done with intention

2. is of no interest to the one wearing the shoe

3. is done on something that will not remain for long16 
(as the imprint will melt quite shortly)

      4.   is being written in an irregular manner (with one’s foot)

one may wear boots or shoes that will “write” the name of the 
company on the snow.17 If any one of the above conditions are 
not present (i.e. one has intention to imprint the name) then 
doing so may be problematic.

Q: May one shake out his clothing of any accumulated 
snow on Shabbos?

A: Vigorously shaking one’s garment from the water that is 
absorbed inside a garment is prohibited under the melacha of 
laundering (Milabain). However, one may gently shake the 
snow that has gathered on the surface of the coat or hat. One 
must be very careful to allow only the superficial top layer of 
snow to fall as opposed to the absorbed snow that has begun 
to melt into the garment.18

FOOTNOTES
1. Pri Migadim introduction to muktza:29, sefer Tiltulai Shabbos 

B’shem R’ Moshe Fienstien Zt”l
2. SSK”h 16:44
3. SSK”h Ibid.
4. S.A. 320:11, M.B. 320:36,37
5. SSK”h 16:footnote 109
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6. Sh”Ut Be’er Moshe 6:30
7. Chayai Adam 92:3
8. Although the Gemara in Shabbos 73 and S.A. 340:9 discusses 

gathering salt as a g’zaira on  Me’amer, this would not be the case 
with gathering snow

9. Such as making a spring cleaning on Shabbos etc.
10. See S.A. 307:3, if the psak is to permit clearing the snow then 

even if the no-Jew were to use a truck or machine it would be 
permitted as well based on the concept of a’datai d’nafshai 
k’aved

11. Rama 308:6, SSK”h 25 footnote 48

12.  in a way of which is termed grama
13. SSK”h 25:9 footnote 49
14. Magen Avraham 320:16, it should be noted that many Poskim 

do not agree with this ruling, see M.B. 320:36
15. S.A. 320:14
16. See Shabbos 104b as well as S.A. 340 for a more extensive dis-

cussion on the concept of writing on a something that is not 
miskayim

17. See Shar Hatzion 316:18 where two Rabbinic infractions paired 
with a p’sik raisha d’lo nicha lay is permitted

18. S.A. 302:1, M.B. 302:4, see Bh”L D”h Min Hatal 

After an emotional speech by Yehudah, Yosef finally re-
veals himself with the famous words “Ani Yosef, ha’od 

avi chai, I am Yosef, is my father still alive?” We are all fa-
miliar with the Beis HaLevi’s question: The shevatim had 
not gone home since last time Yosef had asked them if their 
father was still alive. They could not have had more informa-
tion than Yosef regarding their father. What, then, was Yo-
sef’s question? The Midrash quotes Aba Kohen Bardela, who 
said: Woe to us from the day of judgement; woe to us from 
the day of rebuke. Yosef was the youngest of the shevatim and 
yet his brothers’ could not withstand his rebuke, as it says 
‘his brothers could not answer him because they were aston-
ished…’ When HaKadosh Baruch Hu will come and rebuke 
each and every one according to what he is, how much more 
so will we not be able to withstand His rebuke! 

Rav Pam suggests that Yosef’s reproof was the first two 
words “Ani Yosef, I am Yosef.” 22 years earlier, the shevatim 
had thought of Yosef as a dreamer and baal gaavah. Worse 
yet, they categorized him as a rodef. Based on their percep-
tion of Yosef, they wished to kill him and settled on selling 
him as a slave. Now, 22 years later, Yosef says to them “I am 
Yosef. Look how totally off you were in your assessment of 
me.” They now saw that Yosef was a navi, not a dreamer. 
They now saw that Yosef was not a rodef, but a tzadik yesod 
olam – a tzadik who supports the world. Hashem chose him 
to sustain the world. “I am Yosef. I am still one of the she-
vatim. If I was who you thought I was, I could never have 
made it through the impurity of Mitzrayim. The fact that I 
remained Yosef demonstrates how utterly wrong you were.” 
The brothers had acted upon a mistaken perception. They had 
fooled themselves into thinking about Yosef a certain way 
and when faced with the truth, they had nothing to say. 22 

years of heartache could have been avoided, if they had seen 
things correctly

How, in fact, did Yosef, “the smallest” of the shevatim, 
the mesalsel be’saaro, withstand the impurities of Mitzrayim. 
How, in fact, did Yosef remain Yosef? One can be a practic-
ing Jew and even learn a few hours a day and yet fall to the 
lowest depths when faced with a situation similar to Yosef’s. 
Imagine being in his situation, with no family support and no 
thought of ever being returned to his family. How long would 
we last? Would we stay strong in the face of the tests Yosef 
went through? What was Yosef’s trick?

Someone recently told me that he knows many people 
who are osek in Torah and mitzvos all the time, but never 
think of Hashem. Sure, we learn, we do mitzvos, we do 
chesed, but Hashem is not, necessarily, part of the equation. 
From day one, Yosef did not allow Hashem to leave his side. 
Let us go back to his first job as slave in Potiphar’s house. 
And Hashem was with Yosef… And his master saw that Hash-
em was with Yosef. Hashem was with Yosef because Yosef 
lived with Hashem. Rashi says that the Name of Hashem was 
always on his lips. The Midrash tells us that as he was work-
ing for Potiphar, he would be murmuring. He was murmuring 
Hashem’s Name. He was asking Hashem for success and re-
minding himself of Hashem’s presence. Be’chol derachecha 
dei’ei’hu. Rabbeinu Yonah explains that this means that you 
should have Hashem on your mind and lips with everything 
you do. Some people, he says, think of Hashem when it comes 
to the big things. For example, when one is going on a busi-
ness trip he asks Hashem to help him. But when it comes to 
the everyday things, a person does not feel he needs Hashem. 
Be’chol derachecha dei’ei’hu. Know Hashem and have Him 
on your mind in all your actions. Learn from Yosef. We move 

Rabbi Avraham Greenwald
PARSHAS VAYIGASH
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

It was only after the explorations of Christopher Columbus 
in 1492, Amerigo Vespucci in 1503, and Ponce De Leon in 

1513, that Ferdinand the II, the king of Spain, got a stronghold 
on America.

But there was a problem.
In the south where modern day Central Mexico is, there was 

a civilization made up of a multitude of nations, it was called the 
Aztec Empire. They were notorious for their brutality in human 
sacrifices and cannibalism. Prisoners of war were sacrificed on 
huge alters in front of large crowds. The heart of the victim was 
cut out, symbolically offered to the gods, and the lifeless bodies 
of the victims were rolled down the stairs of these alters, staining 
the steps with their blood.

Struggles between the Aztecs and the new Spanish invaders 
progressed until 1519, when the new king of Spain, Charles V 
dispatched Spanish conquistador Hernando Cortez. He departed 
with 11 ships, hundreds of soldiers, and numerous horses. They 
arrived at the shores of America. The soldiers on the ship were 
afraid; they knew what the Aztecs were capable of doing.

And it was at that moment that Hernando Cortez did the 
unthinkable.

He told everyone to get off the ships, take the cargo, the 
horses, and everything down to the shore. He then doused the 
ships in combustible liquids and sent them up in flames.

Why would he do such a thing?
This was what Hernando Cortez conveyed to his troops “If 

we are going to survive in this place then we have to fight – fight 
like we never fought before – and in order to do that, there can 
be no option for retreat!”

When surveying this week’s perasha, we find the reunion of 
the 12 brothers, the sons of Yaakov, the tribes that would make 
up all of Israel. Rabbi Gedalia Schorr (1919-1979) conveys the 
sentiment that the actual purpose of Yosef becoming the king of 
Egypt was to garner this result. The brothers became divided. 
There were aspects of jealousy, and misunderstandings, but in 
order for the foundation of this holy nation to be fortified, there 
would have to be unity in order to fulfill their objective. He 
demonstrates that this was intrinsically hidden in the depths of 
Yosef’s name, which can also be tied to the word “asifa” which 
means gathering. Yosef gathered in the brothers to formulate a 
new found family union. 

Rabbi Aron Tendler Shlita conveys that this family unity is 
the nest egg, where the nurturing and cultivation of strength to 
deal with the outside world becomes manifested. It encompasses 
balancing between inner emotions and other people’s perspective 
to come to know the responsibility of the Jew and to make 
changes in order to protect themselves from outside influences.

Many of us may understand the significance of being 

on to his time in jail. He hears the dreams of his cellmates and 
he says “Hashem is the interpreter of dreams.” He is called to 
Pharaoh’s palace and he can’t help but say, Hashem will an-
swer concerning the welfare of Pharaoh. And, again, he says, 
“This is what I told Pharaoh – Hashem has shown Pharaoh 
what He is planning.” Pharaoh recognizes that this is a man 
of Hashem and exclaims “Can there be found a man – like 
Yosef - who has the spirit of Hashem within him?!” And, 
now, after revealing himself to his brothers, the first thing he 
says is: “I am Yosef your brother who you sold to Mitzrayim. 
Do not be sad… for Hashem sent me down here…”

Imagine going through a tough situation and finally see-
ing the good that came out of that situation. For years, you 
were upset about it and now you look back and realize that 
it was really good. The Ohr HaChaim says that this was not 
what happened with Yosef. Yosef says to his brothers “I am 
Yosef your brother whom you sold to Mitzrayim.” Even 
when you sold me, I never hated you; I always felt like your 

brother. How can a person think like that? One who really 
lives with Hashem can. Yosef had Hashem with him at all 
times, even before he was sold. And, so, when he was sold, 
he was prepared for all that came up. And at the end, he was 
able to say “I am Yosef.”

The Yevanim wished to remove Hashem from our lives. 
Learn Torah as a subject, but do not let it be a spiritual pur-
suit. The Beis Hamikdash need not be destroyed, but it needs 
to be defiled. The neis of Chanukah allowed the Yidden to 
bring Hashem back into their lives. The Yom Tov of Chanu-
kah celebrates Hashem’s return to the Beis HaMikdash (De-
rashas Hatzlach 33). But, we are now on our way to Asarah 
B’Teves, when we mourn for our loss and daven that Hashem 
once again return to the Beis HaMikdash. However, if we 
want Hashem to be with us, we have to be with Hashem, 
by allowing him into our homes and living with Him at our 
sides. 

Rabbi Avraham Greenwald
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rooted and have been preceded by the Avos and Shevatim.  The 
Rambam discusses this at length and shows how all the trials 
and tribulations that the Avos and Shevatim went through were 
all replayed in a similar setting by their children. 

Using this analogy the Chasam Sofer explains the interaction 
between Yosef and his brothers. The first time the brothers went 
down to Mitzrayim to Yosef is symbolic of the churban of the 
mishkan Shilo which was in Yosef’s domain. At that time the 
aron hakodesh was captured which is symbolized by the capture 
of Shimon. 

The next time the brothers came down Binyomin 
symbolizes the churban of the first Bais Hamikdash which 
was in Binyomin’s domain. Binyomin received royal treatment 
by Yosef, and as the posuk relates they drank wine together. 
This is similar to Mordechai Hatzadik who was a descendant 
of Binyomin and enjoyed royal treatment during that era. The 
drinking of the wine is symbolic of the Purim story. 

Finally the third time the brothers came before Yosef,  the 
ten Shevatim were separated from Binyomin and Yehudah, as 
the posuk says “ Vayigash eilav Yehudah”. This is the forward of 

the ten Shevatim being separated from Binyomin and Yehudah 
post Shlomo Hamelech’s days.  

Finally, Yosef gathered them all together and unites them, 
which will again take place when Moshiach Ben Yosef will 
unite Klal Yisroel  Biacharis hayomim. 

We can add to this unbelievable Remez, that when Yosef 
and Binyomin fell on each others shoulders and cried, this was 
also a siman of something which occurred later. Rashi tells us 
that each one cried for the others pain. Yosef cried for the Bais 
Hamikdash located in Binyomin’s domain which would later 
become destroyed, while Binyomin cried for the Mishkan shilo 
which was located in Yosef’s domain. Perhaps this tremendous 
love, where each one is so heartfelt by the others pain that they 
forgo their own problems and cry for the other, is symbolic 
of the message of our Haftorah where the two branches of 
Yosef (Efrayim) and Binyomin (Yehudah) became united into 
one. Only by being united as one can one dismiss their own 
challenges and cry for the other. Yosef crying for Binyomin and 
Binyomin crying for Yosef symbolizes the total fusion of the the 
brothers in Moshiach’s days. May they come speedily amein. 

R’ Aharon Finkelstein

R’ Berach Steinfeld
EMUNAH AND HISHTADLUS

In his sefer, Even Yisroel, Reb Yisroel Salanter writes that 
the Ramban and Chovos Halevavos argue regarding bita-

chon and hishtadlus. He summarizes that there are two types 
of bitachon. One type may be categorized as the bitachon of 
the Ramban and the other may be categorized as the bita-
chon of the Chovos Halevavos. According to the Chovos 
Halevavos one must have bitachon only in conjunction with 
proper hishtadlus; one may not rely on a miracle. Despite the 
fact that we know Hashem is capable of helping someone in 
many different ways, including via miracles; one must do 
whatever he can and not rely on bitachon alone. The Ram-
ban, on the other hand, holds that one must throw everything 
onto Hashem and believe that only Hashem can help him; 
no hishtadlus is needed. The fact that the Torah says, “Verapo 
Yerapo” (doctors can heal) grants permission to doctors to 
practice their craft, but an oved Hashen b’lev shalem won’t 
go to doctors. The same concept may be applied to parnassa. 
This is the way Reb Yisroel Salanter explains the argument 
between the Ramban and Chovos Halevavos.

We find that there are many places in the Ramban on the To-
rah where it sounds as if he isn’t arguing with the Chovos 
Halevavos, but rather is agreeing with his position. The To-

rah teaches us that when Yaakov was getting ready to 
meet Esav, he prepared for this meeting and did not rely on 
his tzidkus. Yaakov was mishtadel with all his capabilities. 
The Ramban teaches us concerning this topic that we should 
learn from Yaakov how to deal with our enemies. Additionally, 
the Ramban explains regarding the story of the meraglim that 
there was no problem with the Bnei Yisroel asking for spies 
since it is the norm to prepare for war by scouting the land you 
wish to conquer. 

Reb Yisroel Salanter’s source is the Ramban in Parshas Be-
chukosai regarding refuah and he compares parnassa to re-
fuah. The Ramban’s logic on refuah is that despite the fact that 
sickness is a natural phenomenon, since it comes as a result of 
people sinning, in effect if one would do teshuva, the sickness 
would leave his body.

We may conclude that the Chovos Halevavos and the Ram-
ban are not arguing concerning emunah and hishtadlus. 
The Ramban is dealing with a special sort of person like Rab-
ban Shimon and his son who never needed to work for parnas-
sa since their Torah was their sustenance. The regular Jew, on 
the other hand, must do hishtadlus. Nevertheless, the hishtad-
lus must be laced with bitachon. We see that a person must 
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responsible for our actions. Intellectually and logically we 
understand why this is important and we can formulate a 
stratagem to make changes. But that is where things become 
tricky. Many of us have tremendous difficulty with change. 
Even when we know that it is for the better and even if it is 
coming from our very own family that we trust. We mentally 
conclude that spiritually we should go one way, but our behavior 
often times, may lead us to the practices of the outside world and 
our surroundings, taking us on an entirely different path.

Why is that so?
Businessman and speaker, Charlie Harary, gives this insight 

“We tend to always leave room for falling back into our old ways 
in case things don’t go the way we want them to. Situations and 
circumstances get tough and we find a road of retreat bringing 
us right back to where we started. Think of a diet, many try to 
lose weight but over time fail miserably. What if there was no 
other way. What if you bought clothes for your target weight and 
threw away all your old clothes! In this way there is no other 
choice, if you want to wear those clothes comfortably, you will 
need to lose the weight.”

We see that Yosef may have had these thoughts in mind 
when considering his own family. Once the family became 
reunited, Yosef says to his brothers, “Hurry – go up to my father 
and say to him, ‘So said your son Yosef, Hashem has made me 
master of all of Egypt, come down to me, do not delay’. You will 
all reside in the land of Goshen and you will be near to me – you, 
your sons, your grandchildren, your flock and your cattle, and 
all that is yours” (Vayigash 45:9-10).

Why did Yosef put the family in Goshen instead of right 
next to him in Egypt?

Once the family was reunited, the focal point was to 
preserve their special qualities and holiness as Benei Yisrael, a 
place where the brothers as new formed unit, could focus on 
Hashem’s words and teachings together. It was a fresh start 
and in effect, a change for the better. In truth, they could have 

simply accomplished this by making a safe haven within Egypt, 
but Yosef was sending a much stronger message for the future 
generations. You cannot live a Torah life, one that is changed for 
the better, while living with a connection to a depraved one. In 
Egypt, the mainstream ways of the people were idolatrous and 
immoral. This family could easily interact with those in their 
cultural surroundings and attempt to live a dual existence, one 
where they were immersed completely in the culture of the time 
while simultaneously being a Jew.  But the issue is that the two 
cannot coexist, the family would ultimately find themselves 
and their progeny lost. They would not only have to set up a 
safe haven of Torah learning within their lives, but they must 
also look to segregate from those influences that represent the 
antithesis of the Jewish spirit. 

It meant that in order for them to survive in this place they 
needed to be able to fight for the ways of Hashem and ensure 
that there was no option for retreat into the illicit ways of 
Egypt. That whatever bridge, conduit, or medium which could 
possibly connect them to Egypt spiritually, they must set aflame, 
burning the prospect of ever finding themselves immersed in a 
life without their Creator. It is only then, that they could ensure 
the survival of Benei Yisrael and sustain the purity of Hashem’s 
message.

For us in our day and age, we deal with the outside world 
constantly. But, we also create a separate environment, one that 
is centered on our families and our heritage. It creates a bond 
and a sense of unity, similar to what the family of Yosef had 
found when they were reunited. A merger all aimed to the same 
ideal of serving Hashem. This family structure is there to implant 
strength for each of us when we get older and broach a new 
environment of the outside world with many foreign elements 
to our faith. At this juncture we must not only keep ourselves 
attached to the doctrines of Torah, but we must also smolder 
any of the spiritual ties that may draw us away from those very 
principles which define who we are. 

R’ Berach Steinfeld

R’ Boruch Yechiel Schreiber
PARSHAS VAYIGASH; LESSON FROM THE HAFTORAH

This week’s Haftorah discusses the reunification of the ten 
shevatim of Yakov with Malchus Bais Dovid. After Shlomo 

Hamelech was niftar, Klal Yisroel split; Yehudah and Binyomin 
remained in Yerushalayim, while the other ten shevatim under 
the leadership of Yeravam Ben Nevat of shevet Efrayim split off 
from them. When Moshiach will come all of Klal Yisroel will 
unite as one. The Haftorah describes the fusion of the shevatim 
using a metaphor of two branches. On one branch is inscribed 

Yehudah and on the other one is inscribed Efrayim. The Novi 
then describes how the two branches will be fused together and 
become one branch. 

This connects with the Parshah which discusses the rivalry 
between Yosef and his brothers and their ultimate uniting. 

The Chasam Sofer enlightens us with a fascination insight. 
There is a well know dictum; “Maseh avos siman libanim”.
Everything that takes place throughout the generations are 
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budget his money as Chazal say that all the money of a person 
is budgeted from one Rosh Hashana to the next. Similarly, 
a person must do everything in his power to stay healthy by 
eating properly and not doing things that can damage his 
health.

One still must have that joined by bitachon, which in-
cludes four things: Firstly, one must daven and do maa-
sim tovim to help his hishtadlus. Secondly, one may not do 
any hishtadlus that has even an inkling of an aveirah. Thirdly, 
one needs bitachon so that one should not worry. A person 
who worries too much won’t be able to do his avodas Hash-
em properly. A person who does his hishtadlus can then 

have bitachon and not worry about the things of which he is 
not in control. The last part is that the bitachon is there so a 
person does not overdo it with hishtadlus. Too much hishtad-
lus shows a lack of faith and also stops a person from having 
time to do avodas Hashem.

It is essential to have that healthy balance. A great dose 
of emunah with hishtadlus will give a person a balanced 
mindset. May Hashem help us all reach clarity and have me-
nuchas hanefesh in our avodah.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or berachsteinfeldscorner@gmail.com 

R’ Boruch Yechiel Schreiber

R’ Chaim Yosef Lomner  Chaver HaKollel
DEVELOPMENT

In the parsha we are told of the amazing episode where 
Yosef reveals himself to his brothers. We learn as well 

how Yaakov comes down with the family, which we all 
know was going to lead into our long and difficult servitude 
and exile we were going to suffer there.

There is an interesting idea which plays itself out in 
the parsha, in an inconspicuous fashion though. Yosef was 
brought down to Egypt by the yishma’ailim. Yosef was 
under the rule of his master, an Egyptian. In the end, Yosef 
was made viceroy of the entire Egypt.

We see from the gemara and subtly in a pasuk in Amus 
as well that our entire nation is referenced to as Yosef. The 
Maharal explains the reason for this via enlightening for us 
a common process we find between Yosef and Am Yisroel. 
He says that in a specific aspect we find that there is a 
parallel between that which transpired to Yosef personally, 
and that which happened to the nation at large. Just as we 
see that Yosef when he first came down to Egypt he was 
under the rule of the Egyptian people and in the end it was 
reversed for he ruled over the entire country, so too was 
the case with our nation at large when we came down to 
Mitzrayim we were under the heavy hand of Paroah and 
suffered for many years, and in the end we controlled over 
the Egyptians with the plagues and ultimately with our 
freedom to leave on our own accord. He explains why it 
is so that this is the process that plays out in both of their 
respective developments.

The way Hashem arranged our method of growth is 
that when we are born we are predominantly governed by 
our physical bodies, and as time goes on we are to reverse 
that and develop ourselves to be in control of our physical, 

cultivating ourselves that our primary functioning is carried 
out by our intellect. The relationship that is between our 
intellect and our bodies is referred to as chomer and tzura. 
A comparison I find somewhat aligned in our world is a 
motherboard (being the ‘tzura’ [literally: form]) and its 
appliance (being the chomer [literally: mass]). It is true 
that without the different parts of lets say an oven it would 
be functionless we all agree though that the motherboard is 
the intellect behind its workings and the ‘soul’ so to speak 
of its being. That this little green plate with its interesting 
configuration of lines running over it is the primary makeup 
of the oven.

The Maharal explains that this process of growth is 
found in all areas that have this relationship of chomer and 
tzura. That when originally coming into being the chomer 
dominates and ultimately there is to be a turn around and 
that the tzura will be in control. When Yosef came down 
to mitzrayim he was still a na’ar and until he reached 
the age of thirty he hasn’t completely graduated from 
that stage, once he developed out of it at age thirty and 
attained a level of completion he went on to taking control 
over Egypt. Yosef, because of his awesomely great level 
of holiness which he lived with was considered the tzura 
of Egypt with Egypt being realized as chomer (they were 
actually referenced to as a chamor, a donkey by Yechezkel 
which as it sounds directly corresponds to chomer as it is 
a purely physical animal.) Egypt was a land totally run by 
the immoral impulses of the physical body as Egypt was 
known as a nation steeped in immorality in the lowest of 
ways hence considered chomer.

When our nation first came down to Egypt, we as well 
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weren’t at our complete state, we were a small family of 
seventy individuals. We would have to multiply more than 
eight thousand times to attain our status as a complete nation 
of six hundred thousand individuals. The nation Yisroel 
when contained within the physical boundaries of Egypt 
were much the same considered their tzura. Since our entry 
was looked at as the inception of that relationship it was 
necessary for the balance to be tipped towards the favor of 
the chomer thereby establishing Egypt on top subjugating 
the jews beneath them as the jews were their tzura. Only 
once the jewish nation attains its complete state are they 
(the tzura) to gain control over Egypt (their chomer).

The Maharal explains that it because of this similarity 
that the jewish nation is referred to as Yosef.

In a similar vein the Maharal in his sefer on Chanukah 
explains that this is the reason why it is so that the jews 

have been under the control of the many nations for this 
long duration of time and how in the end of days we will 
regain our stature as the supreme and elite over all. On the 
ultimate scale when looking at our relationship with the 
world, we are the tzura while the nations of the world are 
considered the chomer. Since this is the case, following 
the aforementioned method of growth the tzura is first 
overpowered by the chomer leaving us under the reign of 
the nations. Whereas at the end of days when we will attain 
our complete and proper status will we their tzura be the 
ultimate Man.

May we merit to arrive at the stage where we each 
in our isolated process of growth attain that goal of our 
intellect taking charge. At the same time may all merit to 
attain the long awaited and anticipated state of completion 
of the nation whose identity is tzura. 



By Yosef Chesny 

 לרפו"ש בקרוב לבלה בת מינקא בתושח"י

Parshas Vayigash 

Recognizing the Hand of Hashem 

 

R’ Nosson Lubart was in the Beis Medrash 

learning when his glasses broke. He realized 

that nothing just happens; everything that 

transpires is decreed from Above. Obviously 

he did something to deserve this. He followed 

Chazal’s dictum of making a חשבון הנפש, self-

introspection. He recognized that this event 

had two components: the glasses breaking, 

and the loss incurred in fixing them. After 

much contemplation he realized what he did to 

deserve the glasses breaking, but he was 

unable to uncover a misdeed deserving of this 

monetary loss. After seder he left the Beis 

Medrash to repair his glasses, on the floor in 

front of him he found money, the exact 

amount needed for the repair. Indeed he was 

not deserving of the monetary loss. 

Tzadikim recognize that everything that 

happens is orchestrated by Hashem.  

At the end of Parshas Mikeitz Yosef’s cup was 

found in Binyomin’s bag. What was Yehuda’s 

response? He did not attempt to negate the 

impending sentence; he accepted the 

punishment. He said, ‘We are guilty. All of us 

will be enslaved’. Yosef contested this stating 

that only Binyomin would be enslaved; all the 

others will go free.  

At this point parshas Vayigash begins and we 

find Yehuda pleading for the sentence to be 

rescinded. He is prepared to wage war to 

procure Binyomin’s release. What changed? 

Until now he accepted the decree why is he 

suddenly taking a stand against it? 

The אלשיך explains: when Yehuda was under 

the impression that they would all be enslaved 

he recognized that it was Hashem’s doing as 

direct retribution for their selling Yosef into 

slavery. Realizing this, he understood that 

there is no way to contest it as it is a decree 

from Above. When Yosef declared that only 

Binyomin would be enslaved everything 

changed; Yehuda realized that Binyomin did 

nothing to deserve this punishment, thus it was 

his moral obligation to challenge the verdict. 

We have to recognize that everything that 

transpires in our lives is really Hashem in 

disguise. 

My friend R’ Nachum Rabinowitz told me the 

following personal story. “Recently I realized 

that money was getting tight; I was unable to 

make ends meet. Somehow I was lacking a 

few hundred dollars every month. This doesn’t 

happen by chance. Obviously some of my 

income is not kosher and therefore I am 

lacking funds. I examined all my sources of 

income to discover what money was 

questionable. I discovered the issue; my 

eligibility to receive a Kollel check was 

questionable; this must have been the source 

of the issue. To rectify the situation I went to 

the Rosh Hayeshiva, R’ Dovid, to ask for 

 The next day I received a letter from the .רשות
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bank stating that they reviewed my case and 

they are lowering my mortgage rate by $328 

dollars a month; almost identical to the 

amount I was receiving from BMG. Now I am 

able to make ends meet.” 

This is the approach of Klal Yisrael; we 

realize that everything is a result of Hashem’s 

orchestration. Physical problems don’t 

necessitate a physical response; we just need 

to rectify the spiritual void. When there is a 

spiritual deficiency physical tactics are futile. 

This is why initially Yehuda didn’t challenge 

the penalty. 

After Yosef revealed himself he calmed his 

brothers by saying that his being sent to 

Mitzrayim was part of the Master plan so that 

he can provide food during the years of 

hunger. We have to recognize that everything 

that happens in our lives is Hashem’s 

orchestration. 

I recently heard two great stories about R’ 

Shteinman Zt”l that illustrate this point. A 

deranged fellow once entered R’ Shteinman’s 

home screaming. He approached the Gadol 

Hador and pushed him. R’ Shteinman was 

very disturbed by this event. His followers 

told him, “Don’t take it personal; the fellow is 

deranged.” He responded, “All the more so. If 

he is doing something when he is not in 

control of his faculties this is the biggest proof 

that this is a direct message from Hashem; this 

is what bothers me.” R’ Shteinman realized 

that everyone who does something to him is 

merely a messenger of Hashem. Thus he 

viewed it as a direct message from Hashem. 

The second story is as follows: R’ Shteinman 

was once in the airport and was being 

interrogated by the security guard, “What do 

you do?” He replied “I study”. The guard 

probed “Do you teach?” He said “No”. The 

man said, “You are an old man, yet you don’t 

teach. What are you doing with your life?” R’ 

Shteinman was brought to tears from this 

chastisement. He explained, “I am not insulted 

by what he said, but I view it as a direct 

message from Hashem. Hashem is chastising 

me, “What are you doing with your life?” 

This week we saw clearly Hashem’s Divine 

orchestration with the liberation of R’ Shalom 

Mordechai Rubashkin. We always say that 

Hashem’s salvation comes in the blink of an 

eye. His freedom wasn’t the result of months 

of negotiations and legal battles. All attempts 

in that direction failed. Then Hashem decided 

that the time had come; within minutes he was 

freed. 

R’ Rubashkin said that what helped him 

through this hard period of his life was Chovos 

Halevavos Shaar Habitachon. He came to the 

recognition that everything was part of 

Hashem’s plan. Upon his release he publicly 

related the wonders of Hashem how he was 

released like the blink of an eye, beyond 

anyone’s expectations. He concluded with a 

chizuk in bitachon that everyone who is 

undergoing a difficult situation should be 

cognizant that Hashem can bring salvation in 

the blink of an eye. 

We live in a false world; a world where we 

only see the puppets, not the One behind the 

scenes. It’s time to put on our spiritual glasses 

and view the world as it really is; recognizing 

that everything is Hashem’s orchestration. 



 

‘The watchmaker’s dream’ 
Yankel always looked forward to the Rav’s Parsha Shiur late every Thursday evening. But this week, Yankel 

was exceptionally tired. It had been a very busy week, repairing all manner of timepieces, ranging from simple 
watches to imposing grandfather clocks. 

Yankel tried his best to keep awake, forcing his eyes to remain open. The Rav was delivering an enlightening 
lesson on how Yosef overcame his personal feelings towards his brothers by focussing on the ‘bigger picture’, of 
Hashem’s plans for the nascent1 nation of Israel. 

The Rav’s voice grew ever more distant, as Yankel fell asleep … He saw himself at work repairing an antique 
wall-clock. ‘Strange’, he thought, ‘every part is in working order. There are no broken springs or wheels.’ Then he 
noticed that one of the wheels was not connecting with the others. ‘Ah, that’s the problem!’, he murmured with 
satisfaction. He reconnected the wheel, closed the casing and rewound the main spring. ‘Tick tock, tick tock’ – the 
clock renewed its movements. 

A few minutes later, the clock was again silent. He opened it up to investigate. ‘How odd, that same wheel 
has become disconnected again!’ Once again, he patiently reconnected it to its chaverim2. He checked the clock once 
more after a quarter of an hour – again it had stopped. This was a real mystery. The wheel had become disconnected! 
He thought he heard a tiny voice coming from the clock. He put his ear to the clock…‘Just leave me, alone, I just 
want to be by myself and not linked always to the other wheels.’ This was too much for Yankel to bear. A 
watchmaker for over fifty years, he took great pride in the perfection of his clocks with each well-oiled part working 
in harmony with the others to produce an accurate time-piece.  

He whispered to the recalcitrant3 wheel: ‘Didn’t you hear what the Rav said – that you have to see the ‘big 
picture’ and not just think about yourself …’ 

In this week’s Parsha, in one of the most dramatic scenes in the Torah, Yosef reveals his identity to his 
brothers. He urges them to bring their father and their families down to Egypt where he will sustain them in the 
remaining five years of famine. He provides wagons – עגלות – to transport them and their possessions. 

 When the brothers return home with the news that Yosef is still alive and even more, he is the ruler of Egypt, 
Yaakov’s heart refuses to believe them. He wonders: how could Yosef have retained the purity of his neshama in the 
  .of Egypt? But when he sees the wagons that Yosef has provided, he joyfully accepts their words 4טומאה

What message did the wagons convey that penetrated his disbelief? Yosef had entrusted his brothers with a 
special message. ‘Daddy, I still remember the last topic that we learnt together. Despite all my trials and tribulations 
in Egypt, the Torah you taught me is still fresh in my mind.’ In their last learning session together, they were 
studying5 the special gifts that the Tribal Princes would bring at the inauguration of the Mishkan6. The sefer מנחת עני 
asks: was this merely a reminder to Yaakov of the topic they were studying, or was there a deeper message for 
Yaakov? 

We can hardly imagine the great agony that Yaakov had suffered over the previous twenty-two years with the 
loss of his precious son, Yosef. Yet even with the news that Yosef was indeed alive and well, Yaakov was still beset 
with painful fears. Firstly, Yaakov was fully aware of the hatred that Yosef’s ten brothers bore towards Yosef. Did 
Yosef too feel ill-will towards his siblings?  It would be quite natural for him to do so7. If so, the unity of the future 
Jewish Nation would be gravely endangered. Secondly, it was hard to imagine that Yosef had remained firm in his 
righteousness in the corrupt atmosphere of Egypt. The Jewish Nation has to be built on twelve righteous men, not 
eleven.  

 To allay his father’s first fear that he no longer felt connected to and united with his brothers, he reminded 
Yaakov of the lesson that he had taught him. True, the נשיאים, the Tribal Leaders, will bring their individual gifts for 
the inauguration of the Tabernacle. Yet they will also work in partnership together in providing the עגלות, the wagons 

                                                           
1 emerging 
2 colleagues 
3 disobedient 
4 impurity 
5 Bereishis Rabbah 94:3. There are two versions recorded, one that they were studying the laws of the עגלה ערופה, and another version brought by the מתנות כהונה בשם רש"י that they were 
learning about the עגלות brought at the חנוכת המשכן. This דבר תורה brought by Rav Yaakov Ettlinger [the ערוך הנר] in his sefer מנחת עני focusses on the second version. 
6 The Tabernacle 
7 The verse in Mishlei 27:19 - ַּכַּמִים ַהָּפִנים ַלָּפִנים ֵּכן ֵלב ָהָאָדם ָלָאָדם – brings a mashal. Water reflects the exact image of the face that is gazing into it. So too a man’s heart reflects the feelings 
that the other person is displaying towards him. If someone shows you love, you feel love for him; if hatred, then you naturally feel hatred for him too. 
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which will transport the Mishkan in its journeys through the Wilderness. There will be six wagons, each one brought 
by two Princes in collaboration. 

 To dispel the second fear regarding his spiritual status, he noted that the wagons were brought by twelve 
tribes. Had he forfeited his position as a wholly righteous son of Yaakov, there would be only eleven tribes not 
twelve. 

 The subject of the wagons for the Mishkan is conveying a profound and vital message. True Service of 
Hashem is composed of two seemingly conflicting approaches. On the one hand, it is crucial for each individual to 
feel responsibility to provide his personal contribution. Our Sages say that each person should say that the ‘world was 
created just for me’, and therefore to feel that his task is vital to the fulfilment of the purpose of Creation. On the other 
hand, he must unite with his fellow man in the realisation of the Community’s mission. A person must recognise his 
own importance, and at the same time, be aware of the ‘bigger picture’ of which he is an essential component. 

 In truth, Yosef harboured no feelings of bitterness towards his brothers. Yet look at the torment that he 
suffered at their hands. At first, they were going to kill him. That sentence was commuted to the degradation of 
slavery. As a slave in Egypt, he endured twelve years incarcerated in prison8. How can he not be bitter? Why did he 
not spend those years encased in acrid animosity towards his brothers? 

 Yosef was a great Tzaddik who could see through the veil of ambiguity surrounding his life’s experiences. He 
knew with a certainty that his dreams were a divine prophecy which Hashem would eventually bring to fruition. 
Hashem, he knew, was in sole control of all events, however incomprehensible they seemed to be. His brothers too 
were but tools in Hashem’s Hand to bring about the fulfilment of his dreams; but they were not the cause of his 
tribulations. Yosef could see beyond his personal suffering and focus on the ‘bigger picture.' 

 After Yosef had uttered the famous words: ֲאִני יֹוֵסף  - ‘I am Yosef’, he turned to his brother Binyamin. The 
two brothers cried on each other’s shoulder. These were surely tears of joy at their reunion after so many years. Rashi 
explains that, no, Yosef was crying over the future Churban of the two Batei Mikdash that would stand in Binyamin’s 
portion of Eretz Yisroel, while Binyamin was weeping over the destruction of Mishkan Shilo which would stand in 
Yosef’s territory. Is this a time to cry over events hundreds of years into the future? 

 Yosef and Binyamin had lost so many years of brotherly love together. How they could have grown 
spiritually in each other’s company. The Sinas Chinam, the baseless hatred that had been directed at Yosef had caused 
a Churban in the lives of these two brothers. They cried bitterly when, with רוח הקודש, they foresaw what baseless 
hatred will cause in the future. 

 What is the תיקון, the repair, for baseless hatred? It is to love one’s fellow man with Ahavas Chinam, to show 
love and compassion even if he is undeserving. And in this very ideal did Yosef excel! 

 The commentators note that Yosef was totally focussed, heart and soul, on aiding his brothers. Even the harsh 
way that he treated them when they came down to buy grain was calculated to bring them a כפרה, an atonement, for 
their grievous sin of selling him as a slave. 

 He was even prepared to risk his life so as to save them from embarrassment. Yosef ordered all the Egyptians 
out of the room so that they should not witness his brothers’ shame when he revealed his identity to them. He knew 
that in that short interval before he could say – ‘I am Yosef’ – they could have killed him. 

 How did Yosef reach this exalted level of love for his brothers? He concentrated all his thoughts and feelings 
on ‘what does Hashem want?’. He focussed on the complete picture – the future of Klal Yisroel as a united people. 
Baseless hatred destroys our unity; Ahavas Chinam, loving our fellow man without reservation, will build and perfect 
the Jewish People. 

 The Gemara9 relates that Yosef hid three treasures in Egypt. One was revealed to Korach; the second to 
Antoninus and the third is hidden away for the righteous, to be claimed in the future. Rav Eliashiv10 explains that 
these are hidden spiritual treasures. These are Yosef’s three exceptional accomplishments. These treasures had 
unusual protective powers, or exceptional powers of inspiration that came to the fore later on in history – when they 
were most needed. The first was Yosef’s Middah of spiritual purity and tsenius. The second was a treasury of eisek 
baTorah, making Torah Study a major pillar of our lives. The third treasury is his Middah of אחוה, brotherly love. 

 This third treasure has sadly not yet been revealed. It is waiting for the advent of Mashiach when brotherly 
love will reign supreme.  

                                                           
8 There was no President Trump to pardon him. 
9 Pesachim 119a 
10 Quoted in this week’s ‘Peninim on the Torah’. See there for an explanation of the revelation of the first two treasures. 

To comment or receive as an email please contact: 
dpsugarman18@gmail.com or +44 191 477 2956 
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ú"éùäæòá  

Rav Avigdor Miller ztz"l on 

ùâéå úùøô 

A NATION WITH NO KING 

Anyone who has even a superficial knowledge of the 
history of our people, will know that up until the times of  ìåàù
êìîä there were no kings that ruled over the Jewish nation. We 
didn't have any kings in our history. 

Should I tell you why? Now, don't pay any attention to the 
íäéðéòá íéîëç, who claim that it is because we were a backwards 
people, a primitive tribal family. That's áæëå ø÷ù! We were always 
the most advanced people of all the nations around us, and we 
could have easily appointed a king. Only that nobody was willing 
to accept the crown. Nobody wanted the job. When it was offered 
to them, it was always refused. Nobody ran for office. It was a 
principle of the Jewish nation! You shouldn't be a man who seeks 
glory.  

“To lord over my fellow Jews as a leader?!” It was unheard 

of. The lust for power was always considered a most despicable 

trait of character. The nation as a whole, as well as each 
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individual, despised anyone who would even show a faint thirst 

for power.  

You remember when the people came to ïåòãâ? Now, ïåòãâ 
was a great war hero who saved the ìàøùé íò from their enemies, 
and when the people came to him and said “Be our king,” he said, 
“How could I be your king? Why would I raise myself above you? 
Hashem is your King!” That's how it used to be.  

OUR FIRST KING IS DRAGGED TO THE PALACE 

And even when the nation, in a moment of weakness and 
fear of the nations around them, finally demanded a king, there 
were no candidates. When ìåàù was chosen, nobody could find 
him. íéìëä ìà àáçð àåä äðä - “And he was hiding among the 
barrels” (Shmuel 1 10:22). They went searching for him and found 
his legs sticking out from among barrels where he had hidden 
himself to escape the glory of kingship. They had to drag him out 
from behind the barrels by his legs to become the king. That's our 
first king! That's how it used to be. And we see that again and 
again.  

THE HUMBLE FAMILY 

And this was the foundation of this great family from its 
inception. Avraham Avinu said øôàå øôò éëðà - “I am dust and 
ashes” (Bereishis 18:27). “I am nothing,” said Avraham. And he 
wasn't just saying it, like the man who says éúòã úåéðòá ïè÷ä éðà, 
and really he's thinking éúòã úåøéùòá ìåãâä éðà. No, Avraham 
meant it when he said it. He really felt it. 

And Yitzchok was always a man of humility. And Yaakov 

too was humble all the time. We know this from all of the stories 

of our Avos. And the sons of Yaakov, the twelve sh’vatim, were 

raised on this principle of humility. It was fed to them in their 

mother's milk. That was always the principle of this noble family. 

And they abhorred any man who entertained ambitions of being a 

king, a leader over others.  
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YOSEF THE VIPER 

And all of a sudden, in this atmosphere of úååéðò, in the 
humble environment of this great family, the brothers saw a 
danger developing. Here is Yosef, little Yosseleh, the youngest of 
them, and he's dreaming grand dreams. He's dreaming of 
greatness, of wielding total control over the family.  

Their little brother was having hallucinations of being the 

one in charge. And to the righteous brothers, Yosef's desires were 

a terrible and fateful step in the wrong direction. He was veering 

from the straight path of simplicity and humility that the Avos 

had set down for them. Under their noses was developing a peril 

to  the  future of this great and holy nation. A viper was lurking 

among them.  

YOSEF'S DAYDREAMS 

We know that a dream comes at night from one's thoughts 
during the day. øî ïéà ïúðåé éáø øîàåáì éøåäøäî àìà íãàì åì ïéà  - 

“In a man's dreams, he is shown only that which his heart thinks 
about” (Brachos 55b). If you think about something too much 
during the day, then that's the dream that will come to you at 
night. And so the brothers understood that Yosef's dreams were 
the result of his constant thoughts of seizing power. “So what's he 
dreaming that we should all bow down to him?” they said. “It 
means he's walking around all day with ideas, with dreams, of 
grandeur.” 

And he wasn't just dreaming. Here he is calling the whole 

family together to tell them his dreams. Yosef wasn't playing 

around. He wasn't calling his brothers together just to waste time. 

He meant business. He was letting everyone know what was 

going to be.  

  ìò åúåà àåðù ãåò åôéñåéååéøáã ìòå åéúåîåìç  - “And they 

hated him more because of his dreams and because of his words” 
(ibid. 37:8). They hated him not only “because of his dreams” but 
also “because of his words.” “What's he telling us his dreams for?! 
Because he believes them! Otherwise he wouldn't tell them to us. 
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He's letting us know what's going to be. Little Yosseleh is taking 
his daytime fantasies, his ambitions of grandeur, and portraying 
them as some sort of prophecy. It's bad enough that his ambitions 
for power are so ingrained in his psyche that they're causing such 
dreams, but he's actually imagining himself to be a prophet.” 

And then the brothers saw Yosef relating his dreams to 

their father. And they rightly took umbrage at the audacity of 

their little brother. They understood his plans of relating his 

dreams to his father, as a way of influencing Yaakov to grant him 

even more authority. “He's imagining himself a prophet, and even 

scheming to make it come true.” 

So it happened once. And it happened a second time. They 

saw that Yosef meant business. He was a determined young man; 

determined to pursue his own ambitions, with no qualms about 

the peril to the future of the family, the future of this great nation.  

THE ROMAN ELECTIONS IN CANAAN 

Now, how could a younger brother ever hope to gain 

control over his older brothers? There was only one way, and that 

was the way of the Roman elections. You know how they elected a 

new emperor in Rome, don't you? By the stiletto. And that was 

the only option available for this ambitious upstart. He would 

have to slaughter his older brothers, and that way he'd wrest 

control and rule. In ancient times, among the nations, whenever a 

younger brother gained power, his first business was to get rid of 

the older siblings. It still happens that way in some countries to 

this day.  

GETTING RID OF YOSEF 

And so, the brothers were well aware of what was brewing 
here. This wasn't mere sibling rivalry; this was self-preservation. 
“What's going to happen to us? So before he does away with us, 
our only option is get rid of him. We have to nip this threat in the 
bud.” åâøåäì íëùä êâøäì àáä (Sanhedrin 72a). If someone is 
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coming to kill you, you don't wait till he's already standing on top 
of you to begin defending yourself - you kill him first! They 
weren't about to help let this little schemer make his dreams come 
true.  

Now, the brothers didn't take this decision of theirs lightly. 
No, no, not at all. They sat and thought about it for a long time. 
The Torah doesn't tell us all the details, all the conversations and 
discussions they had. They sat and pondered and debated for 
many months. And they saw that there was no alternative but to 
take action against him, to do away with him. It wasn't distaste; it 
was ùôð çå÷éô, self-preservation. And therefore, with heavy 
hearts, they soberly decided that it was their duty, no matter how 
difficult it may be, to get rid of him.  

Only that finally, in the last moments, they weakened 
slightly in their resolve, and they didn't carry out his deserved 
punishment. It's not easy to rid the world of a òùø when that òùø 
is your own flesh and blood. And therefore, despite their absolute 
conviction that Yosef was a dangerous megalomaniac who would 
do whatever possible to gain power, they decided that they could 
avert the danger they faced by selling him as a slave instead of 
killing him. In the ancient times a slave wasn't somebody who 
could harbor any grand ambitions. And therefore, once he would 
be sold into slavery and carried out of the country, it's finished. 
That would forever end his grand plans. There were no 
abolitionist in those days to stir up trouble, and therefore slavery 
would forever end the danger that Yosef posed to his family.  

NO REGRETS 

Now we have to know that Yosef's brothers felt no regret 

about what they had done. No regret at all. They were convinced 

that what they had done was the proper procedure. They were 

more sure of themselves than we could ever be. In fact they 

thought that executing Yosef was what really they should have 

done. Only that in a moment of weakness they yielded, or they 

had certain considerations to yield, and that's why they were 

willing to have him sold off into slavery. But they were absolutely 
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convinced that this is what had to be done. And they had no 

regrets at all.  

And our parsha takes us twenty-two years later, and we 
stand in fear with the brothers as they bow in submission before 
the viceroy in the Egyptian palace. And then they heard those 
shocking words, óñåé éðà, which would reverberate throughout 
history: “I am Yosef!” Even if I would sit here talking for an hour, 
I wouldn't be able to describe the shock the brothers felt. It was 
their little brother Yosef, and now he was sitting on the throne of 
the king. It had come true!  

And they stood terrified and dumbfounded.  åéçà åìëé àìå
åéðôî åìäáð éë åúåà úåðòì. They were stunned, and filled with 
regret that they had never even imagined possible. And not only 
because they now realized that the little Yosseleh that they had 
sold into slavery was now the leader of Egypt, but even more so, 
because now it was revealed to them that they had been so wrong, 
for so long.  

There had not even been a trace of doubt in their minds in 
their dealing with the danger of Yosef. They felt completely 
justified. And this was not just a weak justification of a deed done 
long ago. It was twenty-two years of justifications! Twenty-two 
years of building edifice upon edifice, story upon story, of 
justifications. For years they had reinforced their already pure 
arguments. They purified them more and more. He was a  àéáð
ø÷ù, a false prophet, and he constantly spoke to his father about 
them, telling him whatever wicked things he could imagine. He 
had dreams of overthrowing the family, and he expected, even 
demanded, that his parents and older brothers, should fall on 
their faces in subservience before him.  

Not that their decision of how to deal with the danger of 

Yosef needed any reinforcing, but that's the way of a person. He's 

always justifying himself. You know that when you get into a 

fight with your wife, so the first hour you might feel bad about it. 

Something at least; a tinge of regret. An hour later, as you go off to 

work, you feel that you're right. Two hours later, you're surely 
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right! The more time passes, the more right you become. And the 

wife is doing the same thing at home. Because a human being is 

always justifying himself. It's human nature.  

And so Yosef's brothers were human as well. And they 
were building up, and reinforcing themselves since the last time 
they had seen Yosef, as they were lowering him into the pit. And 
it was some building by this time! It was a skyscraper of 
righteousness. And suddenly, at the moment when they heard 
this man sitting on the throne say the words óñåé éðà, they stood 
terrified and dumbfounded. They couldn't speak. And the secret 
that we knew from reading the words of the Torah, åéçà åá åàð÷éå - 
“and they were envious of him,” was now, in this single moment 
of clarity, revealed to them as well. At that moment, overwhelmed 
with shock and regret, they were suddenly left naked of all of 
their justifications of so many years. It all collapsed into dust. Like 
a bolt of lightning, it hit them. The brothers realized that all of 
their judgements and all of their decisions were colored not with 
righteous indignation, but with simple jealousy.  

Now if you would understand the Torah properly, you 
would know that this verse, óñåé éðà åéçà ìà óñåé øîàéå is perhaps 
the most fearful statement in the entire Torah. The words óñåé éðà, 
should fill every thinking man with great apprehension. They are 
truly terrifying words, only that we don't think. We read them 
with our thick heads, and we don't absorb the intended lesson. 
We’re completely oblivious. 

So what did Chazal say when they came to this posuk? 
They tell us the following:  ïéãä íåéî åðì éåà :àìãøá ïäë àáà øîà

úä íåéî åðì éåàäçëå  - “Abba Cohen Bardala said: Woe is to us on 

the Great Day of Judgment in the Next World! Alas to us on the 
Great Day of Rebuke!” (Bereishis Rabbah 93:10) Abba Cohen 
Bardala thought about this encounter in the palace between Yosef 
and his brothers and he internalized a great fear of the ïéãä íåé 
that will come after death. From our story here, from the few 
words that Yosef said to his brothers. óñåé éðà, “I am Yosef!”, Abba 
Cohen Bardala became a new person.  
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And the medrash continues: éäù ÷éãöä óñåé äîå íãå øùá ä
ã àåäù àåä êåøá ùåã÷ä ,åúçëåúá ãåîòì åìëé àì åéçà úà çéëåäùé ïé

 ïéàù äîëå äîë úçà ìò ãçàå ãçà ìë ïãå ïéã àñë ìò áùåéå ïéã ìòáå
åéðôì ãåîòì íéìåëé íãå øùá ìë. When Yosef, who was merely flesh 
and blood, rebuked his brothers, they couldn’t withstand his 
rebuke. They were overwhelmed with fear. So can you even begin 
to imagine the terror that will overcome you on that day when 
you will have to stand before the real King?! One shudders when 
he thinks about it.  

When Yosef rebuked his brothers with the words óñåé éðà, 
they were stricken dumb. They couldn't answer. You know why 
they couldn't answer? Because in a flash they saw how wrong 
they had been. In a flash of understanding, all the buildings that 
they had erected, strong buildings of justification overlaid with 
further justification, justifying themselves and condemning Yosef, 
collapsed into nothing.  

Yosef was the littlest of the clan, said Abba Cohen Bardala 
(ibid. 93-11),the small little Yosseleh who they left at home when 
they went out to do the man's work of pasturing. And now, the 
brothers couldn't speak in front of him. They had nothing to say. 
åéðôî åìäáð éë åúåà úåðòì åéçà åìëé àìå - “His brothers couldn't 
answer him, nothing came out of their mouths, because they stood 
in total shock and terror before him.”  àåä êåøá ùåã÷ä àåáéùëì
äîëå äîë úçà ìò ãçàå ãçà ìë çéëåéå - “And on that day when 
Hashem comes to  rebuke each one of us for a lifetime of errors 
and failings, all the more so will we stand before Him dumbstruck 
with terror.” 

The medrash is talking to us. Me and you. Not the one 
sitting next to you. Not your neighbor, not your wife. You, you! 
The perfect you! All your life you are saying, “I am right. I am 
right and I am right!” And even if you don't say it, you're thinking 
it. But that terrible day of dread is coming, when suddenly you 
will have to appear before the throne of not just a nothing king of 
Egypt, but before the the Great Judge Himself, Hakodosh Boruch 
Hu. And He will say two words to us, just two words: íùä éðà! 
And when we hear those terrifying words, all of our buildings 
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that we constructed all our lives, our life-long justifications, will 
collapse into nothing. Nothing! And the Great Day of Rebuke will 
become the Great Day of Regret.  

You know that the sh’vatim were great men.  á÷òé éðá
åéøéçá, the sons of Yaakov, were Hashem's chosen ones. But even 
the greatest men can make errors about themselves. Because no 
matter how great you are, you will always be blind to your own 
faults. It's impossible to know your own faults, to really know 
how wrong you are. And this tremendous lesson, that even the 
most righteous of men must suspect their actions and their 
motives all the time, stands out as one of the great teachings of 
Hashem's Torah. Just for this lesson alone, for what we will speak 
about now, the entire episode of Yosef and his brothers deserved 
to take place.  

And that's because if the åéøéçá éðá, the choicest of men, 
could make errors about themselves, and then find themselves 
standing dumbfounded and terrified before the throne of a king - 
a king of flesh and blood - then we surely should be terrified 
about what is awaiting us. And that's what Rav Abba Cohen 
Bardala is telling us; that one day - and no matter how much we 
avoid thinking about it, it won't help -  one day it will happen to 
us too. On that great day of judgment, we will discover that we 
have deceived ourselves all our lives. And I'm not talking about 
specific sins, or things that you didn't pay attention to, things that 
you forgot or ignored. I'm talking about something much more 
serious. I'm talking about your whole íééç êøã, your whole way in 
life. Your attitudes, your ideals, your mind, your thoughts, your 
dealings with everyone, and most important, your dealings with 
Hashem. 

And it's so important for you to understand this:  íéòâðä ìë
åîöò éòâðî õåç äàåø íãà - “A man can see all the blemishes, 
except his own” (Medrash Shmuel 1:7, Nega’im 2:5). Here's a man 
who is an expert in seeing faults in other people. It's a career of 
his. He's tells people what's wrong with them! But still, his own 
faults he doesn't see. Because a man is blind to his own faults.  õåç
åîöò éòâðî. Like myself; I'll teach people mussar, but what about 
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me? What about my own faults? Am I concentrating on my own 
íéòâð, my own faults? “Oh yes,” I'll say, “I do, I do.” A nechtigeh 
tug! If one can't see his own faults, how could he concentrate on 
them?! He might sense something vague. A little something, a tiny 
little crack in his perfect self, but it's so small. It's almost nothing 
at all.  

And even when I tell you these words, so you're thinking 

about him and about him. You're thinking about Miller and about 

someone else. “Oh yes,I know many people who doesn't see their 

own faults,” you're thinking. But I'm talking about you now. You!  

And even though  on Yom Kippur you'll come and you'll 
say “I sinned and I sinned,” I'll tell you what's really going on. 
The same thing happened by Yosef's brothers. The brothers said 
÷ãèöð äî - “With what could we justify ourselves?! We have no 
justification for what we did.” They were beating their chests, 
saying ÷ãèöð äî, “How could we justify ourselves?” And the 
Gemara says (Shabbos 106a) that  from here we learn  ïåùì
ïå÷éøèåð, that's úåáéú éùàø. You look at the each letter on its own 
and you can see what was really doing in the minds of the 
brothers. The ð means åðçðà íéé÷ð, we are righteous innocent 
people. They said ÷ãèöð äî but they were thinking åðçðà íéé÷ð. 
And the ö means åðçðà íé÷éãö. They said “Ay ya yay, åðîùà” but 
they were thinking åðçðà íé÷éãö. The ã means åðçðà íé÷ã, we are 
pure. All the letters of ÷ãèöð, instead of a éåãéå for sins, are 
actually self-glorification. 

Now, they weren't thinking these words. No, they meant 
the éåãéå sincerely. “Hashem has found our sin,” they said. “We 
did something wrong when we sold our brother!” ÷ãèöð äî - “We 
can't justify ourselves.” But that was with their mouths, and even 
the surface of their hearts. But underneath the surface, even 
among the greatest, is  íé÷ã åðçðà íéøåäè åðçðà íé÷éãö åðçðà íéé÷ð
åðçðà íéùåã÷ åðçðà. That's ÷ãèöð. That's what lays behind the 
éåãéå.  
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And that's what happens on Yom Kippur. You're going to 
get up, and you'll say åðìæâ åðãâá åðîùà, and you'll feel better and 
better each time you hit your heart. “This doesn't apply to me, and 
I never did this and I never did that. And even if I did, it was a 
faint sin, nothing really wrong. And now I'm volunteering to do 
teshuva.” You have a heart of gold, but you're doing it anyhow. 
You're volunteering to blame yourself, you think. And Hakodosh 
Boruch Hu should recognize your righteousness! That's what 
you're thinking.  

IS ALL LOST? 

So it appears that all is lost. If we can never trust ourselves 
at all, then what are we left with? Are we going to walk in 
darkness, fooling ourselves until it is too late to rectify our errors? 
What then is the íééç êøã, the path of life that leads towards 
perfection of ourselves, and towards life in the Next World?  

And for that we turn to the valuable treasury that we call 
éìùî. Now, êìîä äîìù doesn't need any haskamah from me, but 
it's important for you to know that éìùî is a repository for all 
precious things. All good advice, all of the wise counsel for living 
successfully is found in éìùî.  

And among the main teachings in éìùî, there is one idea 
that is reiterated constantly. It occupies a major place among the 
doctrines of éìùî. And that is the teaching of criticism, the 
teaching of rebuke. Again and again, êìîä äîìù reiterates how 
important it is to have someone who criticizes you.  

NOT MUSSAR - STINGING MUSSAR 

Listen to these words from the wisest of all men:  íééç êøãå
øñåî úåçëåú, the way of life is the rebukes of instruction. It 
doesn't say øñåî íééç êøã, the way of life is mussar. Mussar 
means, you open up a mussar sefer, and you learn it, and of 
course you take it in the sense that's most pleasing to you. You see 
in it a reflection of all your good things. Sometimes you come 
across something that seems to be in contradiction to your 
behavior, so you don't spend too much time on it, and you go on 
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further. But frequently you find that you agree with him. “That's 
right, that's right,” you're thinking, because that's you.  

You've justified your behavior, your attitudes, and your 

thinking, so much, and so many times, that you actually think that 

there is nothing wrong - everything is fine with you. And 

therefore, you'd better get busy unjustifying yourself while you're 

still breathing in this world, before it's too late.  

And that's why mussar is not sufficient. äîìù didn't say 
øñåî; he said øñåî úåçëåú! “The way of life is rebukes of mussar.” 
Rebukes? What does that mean? It means you have to get 
somebody to rebuke you. If you want to succeed in this world, 
then the íééç êøã is to have somebody who is going to criticize 
you, and criticize you sharply.  

That's why you need a living teacher. Somebody who will 
watch you with eyes like a hawk, and bite you with stinging 
rebuke. A rebbi who will watch your every move. He's looking at 
you all the time. And he'll criticize you bitterly. You'll get scolded 
- all the time. Of course you don't want it. Nobody likes to be told 
they are wrong. But that's åú íééç êøãøñåî úåçë . A rebbi who 

chisels you, who sandpapers you; that's perfection of character.  

VUS IZ DUS MILLER?! 

You won't be a fool, you won't do wrong things in front of 

a rebbi. He'll bite you with rebuke. I still remember when my 

rebbi said, “Vuz iz dus, Miller?!” “What's this Miller,” he said. 

“Do you even know what you're talking about? Are you asleep? 

Are you talking from your sleep?” That gave me a jolt. Next time, 

I was careful before I opened my mouth.  

MY REBBI IS A SNAKE 

And that's why the Gemara says (Shabbos 63a) that when 
you look for a rebbi, don't look for somebody who is gentle, who 
is kindhearted and polite. If you find a  øèåðå í÷åðù íëç ãéîìú
ùçðë, a talmid chochom who bites like a serpent, then that's your 
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man. Like a serpent?! Did you ever see a serpent? Everybody runs 
away from a serpent! 

So what does the Gemara recommend if you find a serpent 
for a rebbi, a rebbi who bites like a serpent? éðúî ìò åäéøâç - “Gird 
him on your loins” (ibid.) Make a belt out of him! A serpent for a 
belt? That's a very uncomfortable belt to have. That's not 
comfortable at all. But that's the kind of belt to have. A belt that's 
going to bite you for the slightest wrong move that you make.  

And that's what éìùî is telling you. The only way to 
success, the only ãíééç êø  available to man, is øñåî úåçëåú, the 
stinging rebuke of someone who knows your deepest faults. You 
need a rebbi who's going to tell you to your face what's wrong 
with you. And trust me, there's a lot to say. It hurts, but that's the 
path to life in the Next World.  

LOOKING FOR A MEAN RABBI 

So you'll ask me, “Rabbi Miller, what's the use of telling us 

we need mean rabbis, somebody who will tell us the truth, if 

they're impossible to find anyways?” Like somebody said once, 

“What good is it if you'll give a prescription, if the patient doesn't 

know where to go and get that medicine?”  

It's true, I don't know where you can go today. It's hard to 

find somebody who will criticise you and lambast you, and tell 

you what's rotten about yourself. Because all the rabbis are kind-

hearted. Where can someone find a good mean rabbi already? If 

he's going to tell you the truth about yourself, then you'll make 

sure not to see him again. And the rabbi on the next block will 

welcome you with open arms.  

THE DANGER OF SELF-ESTEEM 

And therefore, everyone is telling you how good you are. 
Everyone is worried about self-esteem. Self-esteem! Now there's 
nothing wrong with self-esteem, but who needs self-esteem if it 
will cause you to continue living your life in error?! If nobody is 
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going to tell you what they really think about you, you'll live in 
darkness until your dying breath.  

So it's true, I don't know what to tell you. But at least you 
can come here and you  can hear it somewhat, in general terms, 
general ideas. We can listen to Abba Cohen Bardala as he warns 
us about the great day of judgment that we all have to prepare for.  

YOU'RE ALL SICK 

You don't have to obey me. You can wait until that great 
day of judgment to hear the truth, if you wish. But if you're here 
already, I'll tell you anyhow. I think I'm the oldest one here, so I'll 
take the privilege of saying the following. When people come in 
here,  I consider it a sort of dispensary, a pharmacy clinic. 
Everyone comes in here sick. Of course you're sick; you're coming 
in from the gentile street. And there are no exceptions. It doesn't 
matter how much you learn mussar, it doesn't matter how long 
your beard is, you're all sick as could be. Everybody! 

So when you come here to hear these lectures, you should 
come with humility. You should say, “My head is a mish-mash, a 
confusion. In my head I have all kinds of ideas, all kinds of ø÷ù, 
from all kinds of places.” And here is one man who is not afraid to 
tell you the truth. And that's because I don't care what you think 
about me. It doesn't bother me in the least.  

And therefore, you have to expect to hear things here that 
will be a rebuke to your way in life. You shouldn't expect to hear 
things that are merely an echo of the thoughts that you hear on 
the radio and that you see in the newspapers. It won't even be an 
echo of things that you hear in many other shuls. Because I know 
that we all need øñåî úåçëåú.  

So I walk around the room administering the medicine, the 
rebuke, that you need. A few drops here, something here. A 
prescription here and some vitamin pills here. 

AND I'M SICK AS WELL 

And I know that I’m sick too. I need somebody to cure me 

too. But I was fortunate. I was fortunate enough to spend years in 
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Slobodka with the best doctors. And I stayed close to them and 

they told me the truth. They didn't hold back, and that helped to 

cure me a little bit.  

And I'm still sick today. So I go to the medicine books of 
the best doctors. The Mesillas Yesharim, the Chovos Halevavos, 
Shaarei Teshuva. And I don't just read. I don't just peruse these 
seforim reading interesting ideas about perfection in íùä úãåáò. 
No!  I read the words as words of rebuke directed at myself. 
Because the only cure for this sickness of the soul is øñåî úåçëåú, 
hearing rebuke. And that's how you'll begin unjustifying all of 
your justifications.  

FINDING REBUKE IN THE SEFORIM 

And that's one of the most important ways of recognizing 

and rectifying your faults. If nobody is going to rebuke you, you 

have no choice but to find the rebuke on your own. And the 

seforim are full of rebuke. But if you merely learn the seforim, 

then very little actually seeps into the recesses of your mind, into 

your neshama. The only solution is to approach these words of 

mussar with a completely new attitude.  

And what is that attitude? Listen carefully to the words of 
the Ramban in his famous úøâà, the letter he wrote to his son. 
 ìëåú øùà øáã åá ùé íà úãîì øùàá ùôçú øôñä ïî íå÷ú øùàëå
åîéé÷ì - “And when you rise from your study, think, “How can I 
apply this to my own life?” And it doesn't have to be only when 
you get up. You can be sitting down as well, and still learning, but 
after reading a paragraph, a line, or even a phrase, think about 
yourself; your own behavior. “Don't I do this all the time?! I'm the 
guilty party here! I'd better get busy.” 

Every time you hear words of Torah, they can't remain 
merely a good vort, something nice to say over. That's almost 
worthless! You have to apply it to your own life. You have to hear 
the words as øñåî úåçëåú,  rebuke directed at you, and begin 
applying it to your behavior. Whether you're a young man of 
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sixteen, or a young man of sixty, there's still hope for you. But that 
hope is dependent solely on øñåî úåçëåú.  

THE WAY OF OUR CHACHOMIM 

And that was always the policy of our great ones. They 
lived the words they learned, and were able to bring up the most 
precious pearls from the depths of the Torah. The Gemara in 
Chagiga (4b) says that when Rabbi Elazar was learning chumash 
and he would get to the posuk in this week's parsha,  åéçà åìëé àìå
åéðôî åìäáð éë åúåà úåðòì - “And the brothers were not able to 
answer him, for they stood in terror before him,” he would cry 
profusely. He would cry like a baby. Now, Rabbi Elazar wasn't a 
weak fellow. He wasn't a extra sensitive man, who cried for no 
reason. He cried because he read the words as speaking to him. 
“How am I going to feel when standing before Hashem?!” 

And if you look in the Gemara there, you'll see that all the 
chachomim learned that way. They learned every øîàî, every 
story, every posuk, as directed at their own lives, their own faults. 
They looked for rebuke and instruction wherever they could.  

REBUKING YOURSELF 

And I must tell you, that even that is not enough. There's 

another vital method of finding rebuke where there is nobody to 

tell you the truth. And that is the great opportunity of self-rebuke! 

Criticizing yourself! And if you are willing to make use of 

rebuking yourself, you can begin to see through the facade and 

justifications that you have built up.  

Here you are eating a piece of cake. You're enjoying 

yourself. But you don't even remember making a bracha. Of 

course you made a bracha, but you mumbled it so quickly that 

you don't even remember it. That's gratitude?! That's thanking 

Hashem?! And instead of merely feeling a slight tinge of regret, 

open your mouth and give yourself rebuke. “Chaim’ll! That's how 

you say thank you?! That's called a bracha?! What's going to be 

with you already?!” 
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And when you say a sharp word to your wife, or to a 

friend, don't spend your time justifying yourself. Spend the time 

rebuking yourself! “Chaim’ll, is that how you speak to a wife?! 

You think Hashem is not watching and laughing at your 

justifications?! Do you really think that when you stand before 

Hashem, you'll be able to answer for this? You're going to melt 

away in terror on that day of fear.” 

TALKING TO YOURSELF 

And there's no end to the opportunities to rebuke yourself 
during the day. Trust me, there's enough to criticize there. If you 
pay attention to yourself carefully, you will find much to criticize. 
Now, don't do this in front of your wife. Don't talk to yourself in 
front of your wife, because she'll think the worst. And the same 
for a wife in the presence of a husband. But if you want to, you'll 
find more than enough time, and more than enough opportunity 
to give yourself øñåî úåçëåú.  

PREPARING TO MEET THE KING 

And the harsh sound of rebuke in this world, will prepare 
you infinitesimaly for the sweetness of the Next World. The more 
rebuke you hear while your heart is still beating in this world - 
whether it's rebuke from a rebbi, a sefer or from your own self - 
the more you'll be capable of tearing down the tall skyscraper of 
justifications that you have erected. And as you do that, you'll 
become more and more perfect in the eyes of Hashem. And every 
little step forward that you make in this world, means that you 
will be less terrified when you finally, after a long life, enter into 
palace of the King of all Kings, and hear those terrifying words, 
íùä éðà. 

Have a wonderful Shabbos. 

 

 



 

 

Q&A With Rav Avigdor Miller Ztz"l 

Q: How are we to determine which talmid chochom has the right 
Torah attitudes in order to attach ourselves to the right person? And if 
he has wrong Torah attitudes what should we do about it? 

A: How are we to determine which Torah teacher has the right Torah 
attitudes? So the question is - how are we to determine which physician 
is competent? Let's say you move into a new neighborhood and you 
want to find a competent doctor. So first you will have to consult the 
New York State Board of Licensing. If the doctor has a genuine 
certificate that allows him to practice medicine, that proves that he 
passed the Board of Licensing tests. In that case, he probably knows 
something about medicine. Probably he can prescribe medicine, let's say 
for a headache or something like that. 

If you want more competence than that, then you'll have to ask your old 
family physician to investigate among his peers in your new 
neighborhood and he'll be able to tell you. If you need to know about a 
good specialist, you'll have to investigate even further. You'll ask your 
family doctor and others who know the specialists. You don't just go to a 
specialist on your own. You have to make sure to have someone 
recommend a good doctor. 

Finding a talmid chochom with the right attitudes is at least as 
important as finding a good doctor. And therefore if you want to know if 
a talmid chochom is competent you should go to the Yeshivas and speak 
to the Roshei Yeshiva. Speak to them and ask them. Don't be lazy about 
it. There are Roshei Yeshiva in almost every big place today. You have 
Roshei Yeshiva in Cleveland. There are Roshei Yeshiva in Chicago, in 
Toronto, in Montreal, in Baltimore. So you ask them and they'll tell you. 

Now, you ask - if you determine that a talmid chochom has wrong 
Torah attitudes what do you do about it? Number one is to have no 
contact with him. That's most important. And probably you can't do any 
more than that. TAPE #119 

To receive a Daily Email with a Q&A from Rav Avigdor Miller z"l 
please email info@TorasAvigdor.org 
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IN THE PATHWAYS OF FAITH Divrei Torah About Amen and Tefillah in the Parashah

On Sunday, 6 Teves (5493) is the yahrtzeit of Hagaon 

Rabbeinu Yaakov Reischer, zt”l, author of Shevus 

Yaakov and other works.

He writes in his sefer Iyun Yaakov (Sanhedrin 102a):

Anyone who is able to make brachos 

aloud to benefit the public with answering 

Amenand does not do so is robbing the 

public of the zechus of answering Amen, 

and is a  sinner who causes others to sin.
o c

Birchos Hashachar – only bechavrusa.

A A brachahbrachah out loud is a  out loud is a 
zikkui harabbim zikkui harabbim –

 a benefit for the public! a benefit for the public!

Teshuvah Breaks the Middas Hadin
”ויאמר אבינו שבו שברו לנו מעט אכל“ (מד, כה)

The Chida derives from this passuk a beautiful 
allusion about the virtue of a person who repents:
“And our father said” – Our Father in Heaven is 
calling us and says: “Shuvu,” return from your 
bad ways, and with that “shivru lanu,” break 
the middas hadin, the judgment, that is hanging 
over you. “Lanu” is numerically equivalent to the 
Name “Elokim” which indicates the middas hadin. 
In order to merit this, you do not have to torture 
yourselves and engage in self-flagellation. Rather, 
it is enough to suffice with “me’at ochel”,  a bit 
of food. Forego even one food that you like, and 
that will be considered as though you sacrificed a 
korban and your repentance will be accepted with 
love.

Chadrei Beten, Vayigash, Sheini 20

Teshuvah with Joy
”ועתה אל תעצבו“ (מה, ה)

The Midrash (Bereishis Rabba 21 6) says: “Ein 
v’atah ela teshuvah,” the word ‘v’atah’ and now, 
refers to repentance. According to this we can 
explain what Yosef said: “V’atah,” – at this time 
when the feelings of regret are surely flooding 
your heart, please, “al tei’atzevu,” don’t fall into 
sadness, because that is one of the impediments 
to teshuvah. Rather, do teshuvah out of joy, and 
Hashem will certainly be happy with you and will 
willingly accept your repentance.

Imrei Baruch

The Merit of Krias Shema
”כה אמר בנך יוסף שמני אלקים לאדון לכל מצרים“ (מה, ט)

Rabi Yosef Chaim of Baghdad Explains:
Yosef sent the following message to his father: 
The merit of “ko”, the 25 letters in the passuk 
“Shema Yisrael Hashem Elokeinu Hashem Echad” 
that “your son Yosef said” every single day, is 
what allowed me to overcome the negative spirits 
of Egypt and Pharaoh, until “Hashem put me as a 
master in all of Egypt.”

Ben Yehoyada, Sotah 42a

The Greatest of All Promises
”אנכי ארד עמך מצרימה ואנכי אעלך גם עלה“ (מו, ד)

The words of the Bais Halevi on this parashah 
are well known. The promise “I will go with you 

to Egypt and I will also come back up” is one of 
the greatest promises guaranteed to Yaakov. 

Its significance is that from here on in, forever, the 
Name of HaKadosh Baruch Hu would not become 
famous through a miracle that is generated by 
nature, but rather by miracles that are done for the 
salvation of Yisrael. The greater the honor of Am 
Yisrael because of these miracles, the greater the 
Name of Hashem will become. On the other hand, 
when Yisrael will be in a low state, then the Honor 
of Hashem will be hidden. 
The sefer Minchas Aharon explains according to 
this the words of the tefillah of Bimei Mattisyahu 
recited on Chanukah: “Ulecha asisa Shem gadol 
vekadosh b’olamecha ul’amcha Yisrael asisa 
teshuah gedolah…” Through the fact that “You 
did for Your nation Yisrael a great salvation,” 
Your Name was sanctified in the world and “You 
made for Yourself a great and holy Name in Your 
world.”

Tefillah – the Key to Success
”ובני זבלון סרד ואלון ויחלאל“ (מו, יד)

By way of remez, the Rebbe Harav Yehoshua 
Heschel of Monistritch explained:
Zevulun was a merchant, as it says (Devarim 33, 
18) “Semach Zevulun betzeisecha,” and the names 
of his sons hint to three important rules for a 

merchant seeking to succeed:
1. Sered: the letters are the same as “seder,” 
order. The merchant must calculate his steps and 
maintain wise priorities.
2. Eilon – he must be strong and fortified (as the 
passuk says in Melachim II 24:15 “Eilei ha’aretz”- 
and not fall in spirit even if his business falls into 
a temporary crisis.
3. Yachle’el – the key to success depends on his 
faith in Hashem and how much he turns to Hashem 
with his hopes for success. 

Erchei Yehoshua, 7:4

Recite Krias Shema Like Yaakov
”ויפל על צואריו ויבך על צואריו עוד“ (מו, כט)

“But Yaakov did not fall on the neck of Yosef 
and did not kiss him, and Chazal say that he was 
reciting Krias Shema.” (Rashi)
Based on the words of Rashi, the Maharsha (Vol. 
I, Yoma 19b) explained the Chazal (there) that 
says: “One who recites Krias Shema and hints to 
something with his eyes, and winks with his lips 
and points with his finger – the passuk says of 
him (Yeshayah 43:22) ‘Velo osi karasa Yaakov.’” 
The low level of a person stems from the fact that 
he did not learn from Yaakov how to recite Krias 
Shema. Even during this great hour when he was 
reunited with his son after so many years, he did 
not distract himself from reciting Shema the same 
way he always did.
Yosef and His Father Did Not Recite Shema Together
Harav Chaim Halevi of Brisk has a question 
on the explanation offered by Rashi: If Yosef and 
his father met at a time when they had to recite 
Krias Shema, why did Yosef not recite Shema at 
the same time? And if the obligation was to recite 
it earlier, then why did Yaakov Avinu wait until 
this moment?
He explains: Indeed, the obligation to recite Krias 
Shema did not occur for Yaakov at this moment. 
But because until he met Yosef he was still busy 
with the mitzvah of descending to Egypt (as we 
read in the Haggadah of Pesach, “And he went 
down to Mitzrayim – anuss al pi hadibur,” he was 
compelled by the Word of Hashem) therefore, he 
refrained from reciting Shema at the right time. 
“One who is busy with one mitzvah is exempt 
from a mitzvah” (Succah 26a). Only after he met 
Yosef, and his mitzvah was complete, was he 
immediately obligated to recite Krias Shema and 
he hastened to do so.
Haggadah Shel Pesach, MiBais Halevi, Vayered Mitzraymah
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The Secret of Yaakov Avinu’s 
Leadership

”ויאמר פרעה אל יעקב כמה שני חייך: ויאמר יעקב אל 
פרעה...“ (מז, ח-ט)

The name of Yaakov is numerically 
equivalent to 182, the same as twice the value 
of “amen.” Likewise, the numerical value of 
the acronym of “Pharaoh el Yaakov” and 
“Yaakov el Pharaoh” is equal to “amen.”
This can be explained by way of remez: By 
asking Yaakov “how many years are your 
life” Pharaoh trying to understand from 
Yaakov the secret of his unique leadership 
in this world, through which he had reached 
the high levels of Avodas Hashem. To this 
Yaakov replied that he had always made sure 
to be meyached the Names Havayah and 
Adnus, as a yichud that is done though the 
mitzvah of replying amen, which is alluded 
to in his name.

Maor Vashemesh
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“Ne’eman Lefanecha 
Vecharos Imo Habris”

The continuation of the tefillah of 
Vayevarech Dovid – Vecharos Imo 
Habris, is printed in many siddurim as 
a separate paragraph. But many have 
pointed out that the end of the previous 
passage and the beginning of the new 
passage are one passuk in Nechemiah 
(9:8): “Umatzasa es levavo ne’eman 
lefanecha vecharos imo habris.”
The explanation for the space is it is 
sourced in an early custom that was 
common in Jewish communities 
hundreds of years ago. On the day of 
a bris in the shul, the chazzan and the 
congregation would read together from 
Vecharos until Bemayim Azim, passuk 
by passuk. (Otzar Minhagei Yeshurun, 
70, 12-14; and see Magen Avraham 51 
9 who questions this custom) and as 
the author of Torah Temimah writes in 
his sefer Tosefes Brachah (Vayeishev):
“When one of the people in the shul 
made a bris milah, the chazzan and 
the choir would sing “Vecharos imo 
habris.” The one davening for the 
amud would stop when he reached 
“Vecharos” and would leave the amud 
and allow the chazzan to come in 
his place. After the chazzan sang the 
pesukim of the nusach of Vecharos 
Imo Habris, he stepped away from the 
amud, and the Shat”z returned to his 
place to continue the davening…In 
time, this nusach became permanent.”

The Middah of Faithfulness 
Precedes All

The Yerushalmi (Brachos 9 5) derives 
from the passuk “Vecharos Imo 
Habris” how great was the love and 
faithfulness of Avraham Avinu to his 
Creator: “Avraham Avinu made his 
yetzer hara into tov, good, as it says 
‘umatzasa es levavo (plural of lev) 
ne’eman lefanecha.’” As a reward for 
this, he merited that Hashem forged a 
covenant and a chessed with him.
This “faithfulness, ne’emanus” is 
manifested by submitting all the 
powers of the body to Hashem, and 
that is the key to all the brachos that 
Avraham Avinu and his offspring were 
blessed with. Therefore, even after 
Hashem chose “Avram” and took 
him out of Ur Kasdim and renamed 
him “Avraham” he was still worthy 
not worthy of the covenant, until he 
revealed his faithfulness. That was 
when Hashem forged the covenant 
with Avraham. 
The Ropschitzer Rebbe explained it as 
follows: “Umatzasa es levavo ne’eman 
lefanecha” through “vecharos imo 
habris,”; if the tzaddik forges a bris 
with the yetzer hara, he is able to 
serve Hashem without obstacles. If 
the yetzer will tempt him to eat and 
drink, the tzaddik promises that he 
will fulfill his words when he has 
a seudas mitzvah, upon completing 
Shas…If he goads him to sing songs 
in an unsuitable place, the tzaddik will 
promise to sing when he marries off 
an orphan…This faithfulness, when a 
person submits even his yetzer hara 
to serve Hashem, is what Chazal said 
was the merit of Avraham to receive 

all the promises that were granted to 
him. (Likutei Maharam”am, published 
in sefer Ohr Yesha, Haftaras Terumah)

Blessed Is the One Who 
Preserves His Promises to 

Yisrael
The commentaries question the 
phrasing of the words “Vatakem es 
devarecha ki Tzaddik Atah”: Is only 
a tzaddik required to fulfill his words? 
Isn’t a simple person also obligated 
to uphold his promises, l’havdil, how 
much more so must HaKadosh Baruch 
Hu?
The Kotzker Rebbe explained: The 
fulfillment of a promise of HaKadosh 
Baruch Hu is different to that of a 
promise by a mortal. The latter fulfills 
his promise in order to meet his 
obligations. By contrast, HaKadosh 
Baruch Hu fulfills His promises “ki 
Tzaddik Atah.” He can fulfill them 
with middas hadin, but in His love for 
us, He chooses to fulfill the promises 
with righteousness, chessed and love, 
and that is what we are praising. (Emes 
MiKotzk, 402)
Furthermore, explains Rav Eliezer 
Dovid Greenwald in his sefer Keren 
L’Dovid (Moadim II, p. 555): The 
promise of HaKadosh Baruch Hu to 
Avraham was on the presmise that 
his offspring would be considered 
“zaracha,” Avraham’s descendents, 
meaning that they will follow in his 
path of emunah. But Bnei Yisrael 
in Egypt declined spiritually, and 
therefore, Hashem should not have 
had to fulfill his promise. If not for 
His Righteousness that the promise 
would have a kiyum (vatakem es 
devarecha) through “Vetiten osos 
umofsim l’Pharaoh”, the ten makkos 
through which the emunah in Hashem 
was imbued in Bnei Yisrael, until their 
level rose, and they were once again 
called the “offspring of Avraham,” 
then the promise of Hashem would not 
have been fulfilled, chalilah.

The Segulah of Mentioning 
the Names of the Nations

There is a beautiful segulah brought in 
“Tzetel Katan” by Harav Elimelech of 
Lizhensk: “When a bad middah begins 
to rise in the heart of a person…he 
should say right away these words, 
with all his might: ‘HaCanaani, 
haChiti, vehaPrizi, vehaYevusi 
vehaGirgashi and he will be spared.”
The commentaries bring an allusion 
to this segulah: Avraham Avinu was 
called ne’eman because he succeeded 
in submitting the yetzer hara inside 
him to serve Hashem. But in order 
that his offspring after him should do 
the same, he asked HaKadosh Baruch 
Hu for a segulah that would help them 
submit their yetzer hara. In the merit 
of Avraham’s faithfulness, Hashem 
accepted his tefillah: “HaCanaani, 
haChiti, vehaPrizi, vehaYevusi 
vehaGirgashi – lases lezaro, to give 
to his children”: this passuk was given 
to his children and through it they will 
be saved from bad thoughts. (Peninei 
Yechezkel on Tefillah)

Vecharos Imo Habrischaros Im

Prayer of Faith A Story of Faith A Weekly Story About 
Amen and Tefillah

A Glance at the 
Seder Hatefillah

It was 7:00 p.m. Rabbi T. settled into his seat 
on the El Al flight from New York to the Holy 
Land, looking around at the 450 passengers 
filling up the seats on the plane. Most of them 
appeared Jewish, and he breathed a sigh of 
relief. It was hard for him to shake off the 
remarkable experience that had occurred just a 
few hours earlier. On this flight, he was calm. 
He’d have a minyan, b’ezras Hashem.
Since the day his mother had passed away a 
few months earlier, Rabbi T., a Chassidic Jew 
who dedicated his life to outreach and bringing 
people back to their heritage, had been very 
careful to recite Kaddish with a minyan at three 
tefillos every day. Lest you think this is no big 
deal, let it be noted that as part of his job, Rabbi 
T. spends time in remote communities around 
America. That meant that he sometimes had to 
go to great lengths to gather a minyan to answer 
amen after Kaddish.
During the ten months since his mother’s 
passing, Rabbi T. had withstood the challenge 
successfully, with siyata diShmaya. But the 
challenge he faced on JetBlue flight 46 out of 
Orlando, Florida, to Kennedy Airport in New 
York was like nothing he had faced before. 
As he had done before booking all his flights 
in recent months, Rabbi T. sat down to plan 
the time schedule of his trip, to make sure he’d 
have enough time to daven with a minyan and 
say Kaddish. This time, as well, according to 
the planned schedule, he had two full hours 
from when he was supposed to land in New 
York until the next flight was to depart to Israel. 
He arranged with his brother who lived in New 
York, that he would wait outside the airport, 
would take him to Minchah in a shul nearby, 
and then would bring him back to the airport.
Rabbi T. had thought of everything ahead of 
time, but man plans and Hashem has other 
plans…Just a few minutes after the plane began 
taxiing for takeoff in Orlando, the captain 
announced that regretfully, due to bad weather 
conditions, takeoff would be delayed for ninety 
minutes. 
As expected, the passengers reacted with 
grumbles and complaints. None of them had 
time to spare…But Rabbi T. felt his heart sink 
in dread. In ten months he hadn’t missed a 
Kaddish. Would he have to do so now?!
He had no problem getting off the plane, even 
if it meant missing his flight to Israel. That’s 
how important the Kaddish was to him. But 
he knew that the chances of being allowed off, 
when the plane was already on the runway, 
were about the same as winning a ticket to the 
moon…He ruled out the option.
As the moments passed, he toyed with the idea 
that perhaps the weather would calm down and 
the wait would end up being shorter. But when 
thirty minutes passed, he realized that he would 
have to take some action. But what?
Suddenly a daring thought crossed his mind. 
Maybe he would find nine other Jews on this 
flight? Although he didn’t notice any religious 
Jews, he didn’t have any other options and 
decided it was his obligation to try…
“Before I begin attracting the attention of 
all the passengers, I have to check what the 
chances of succeeding are…” Rabbi T. thought 
to himself. He began strolling up and down the 
aisles, scanning the faces to see if any of them 
looked Jewish. Regretfully, none did, except 
for one, who perhaps could have fallen into the 
category of looking Jewish. Rabbi T. mustered 
up the courage and asked directly, “Are you 
Jewish?”
When the man answered in the affirmative, 
Rabbi T. almost jumped for joy. He quickly 
explained his problem, and the man confirmed 
with a nod that he could be counted in as one of 
ten for a minyan.
Encouraged by his successful attempt, Rabbi 
T. decided to try to see if anyone else looked 
Jewish. The effort was worth his while, and 
after a few minutes, he already had five Jews. 
Although they could not daven, each of them 
could answer amen…
Yet, he still needed four more people, and as 
much as he tried, he was unable to identify 
among the hundreds of Puerto Ricans and 
African Americans even one more Jewish face. 
But Rabbi T. was determined not to give up. 

Despite the awkwardness, he began walking 
from row to row, asking each passenger, “Are 
you Jewish?”
He was able to find two additional Jews, but 
that was it…After asking every passenger on 
the plane, no more Jews were found.
One of the flight attendants who noticed that 
Rabbi T. was clearly in a predicament, he 
asked what was going on. Rabbi T. explained 
his plight, and the flight attendant replied that 
he was not Jewish, but he used the plane’s 
internal phone system to call the cockpit, 
maybe one of the crew members there was 
Jewish. But he was told that they were not.
Suddenly, one of the passengers called, 
“Rabbi!” Rabbi T. turned around and the man 
apologized and said, “I heard your conversation 
with the flight attendant, and I just realized 
what you need. I’m sorry. I’m a Jew and am 
ready to join your mitzvah.”
Rabbi T. felt a Guiding Hand navigating 
his actions. He was just a step away from 
achieving his goal, and he was confident 
that Hashem would supply him with 
the final Jew to complete the minyan.
But now, the mission became especially 
difficult; despite all the Jews he had found, he 
still lacked a tenth man for the minyan…
“If I fail to complete this minyan after I got 
nine Jews, it will be very disappointing,” Rabbi 
T. pondered to himself as he returned to his 
seat, waiting to see how Hashgachah would 
orchestrate things.
Rabbi T. relates what happened next:
“Suddenly, very quietly, one of the passengers 
approached my seat and whispered in my 
ear: ‘My friend is half Jewish.’ With a ray of 
hope in my heart, I followed him and asked 
his friend, ‘Are you Jewish?’ ‘No, not really,’ 
he said. Disappointed, I turned away, but then 
he called after me, ‘But my grandmother was 
Jewish.’ I turned back and asked hopefully, 
‘Your mother’s mother?’ ‘Yes, her maiden 
name was Horowitz, but that doesn’t make me 
Jewish, right?’ ‘Sure it does!’ I told him. ‘Hey, 
wow, I suddenly discover that I’m a Jew!’ the 
man said. ‘Maybe this whole delay was worth 
it just for that!’
“Everyone around me was very excited. I 
waved to the flight attendant, who was sitting 
about ten rows ahead of me. ‘We did it!’ I 
called. ‘We have ten people!’ He was so happy 
for me…
“A short time later, the group of Jews followed 
me to the back of the plane. The crew cleared a 
space of us, and I explained to the ten innocent 
Jews what we were about to do. I was pained 
to hear that only three of them had ever 
participated in a minyan before. But my main 
goal was to say Kaddish. Still I didn’t want 
these distant Jews to experience the first tefillah 
of their lives with no knowledge, so I took the 
opportunity to explain briefly what the essence 
of tefillah is.
“It was very touching to see the eyes of the big, 
burly men around me tearing up when they 
said ‘amen’ loudly and clearly. They remained 
focused and serious throughout the tefillah, 
while the rest of the passengers gazed at us 
all curiously. I tried to complete the tefillah 
quickly, I thanked them all effusively for 
participating, and we all returned to our seats.
“A moment later the pilot announced that the 
delay was over and we could take off in just a 
few minutes towards Kennedy. The atmosphere 
on the plane was remarkable; we felt as though 
the minyan was determining the schedule.
“When the plane was finally in the air, one 
of the Jews who had taken part in the minyan 
came over to my seat, and with tears in his 
eyes, he said: ‘Rabbi, I’ve been cut off from 
Judaism for many years. I want to thank you 
for this amazing reminder that you gave me 
of my heritage!’ The man returned to his seat, 
leaving me amazed at the tremendous zechus 
I had been granted. I saw with my own eyes 
how great is the power of a mitzvah that is 
performed with mesirus nefesh.”

Related by Rabbi T.

 A Heavenly Minyan
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)'כז' מה(ותחי רוח יעקב אביה� ' וירא את העגלות אשר שלח יוס� וגו  
And Yaakov saw the wagons etc. and the spirit of Yaakov etc. was revived (45:27) 

 Rashi explains that the wagons served as a symbol from Yosef to Yaakov 

to remind his father that he still remembered which halachos they were learning 

when Yosef was separated from him, namely, the halachos of Egla Arufa. (These 

halachos pertain to the scenario when a dead person is found between two cities and his murderer is unknown. A calf's neck 

broken at a stream as an atonement. When Yaakov saw the 'Agalos', he knew Yosef had intended to hint to Egla Arufa.) 

 The Zera Shimshon explains the significance of these halachos at this 

specific time of the Jewish nation transitioning from Canaan to Egypt. 

 The Zera Shimshon writes that the reason for this was to impart a very 

important lesson to the Jewish people as they were about to now enter Egypt as a 

nation. The Gemara (Sota 38b) says that usually, the scenario that requires an 

Egla Arufa is due to the stinginess of the people in the town where the dead 

person departed from. For had they given him the proper provisions for the road 

he most probably would not have tried to get food from others on the road which 

led to his death. Egla Arufa therefore, teaches about the ills of stinginess. 

 The Zohar teaches (Shemos 3a), that had the Jewish people not eaten from 

the bread of the 'narrow eyed' (stingy) Egyptians they would not have been 

subjugated by them. This is because the bread of a stingy person has terrible 

effects on those who consume it (Mishlei 23:6 warns against eating the bread of 

the 'narrow eyed').   

 Being that Yosef was now sending an invitation to his father and his 

whole family to join him in Egypt, he wanted to forewarn them of the dangers of 

eating from the Egyptians bread. In fact, this is why Yosef also said (45:11), "and I 

will sustain you," since he didn't want his family to have to come on to the 

Egyptians for bread. To hint this Yosef, sent his father calves (wagons) which 

represented the topic of Egla Arufa that they were in middle of learning twenty 

two years earlier. However, it wasn't only a hint to the topic they were learning, 

it was also a hint to the reason why Egla Arufa is needed - because of stinginess. 

Yosef was trying to hint that the exile was only dependant on if the they fell 

under the Egyptian's power by eating their bread of stinginess. 

 This the reason why eating the bread of Egypt allowed the Jewish people 

to be subjugated to them. A person who comes on to others for bread is referred 

to by the passuk as abandoned (Tehillim 37:25). This is because Hashem gives 

bread to all humans (ibid 136:25) and when someone decides to come on to 

others for his bread, he chooses to act as though he is abandoned by Hashem. 

 Had the Jewish people placed their Emunah in Hashem when the test 

arose, they would have been redeemed from Egypt in the merit of their Emunah 

immediately. In fact, in the end, it was through their Emunah that they were 

redeemed from Egypt (Yalkut Beshalach §240).  

 This is the meaning of the Zohar that says that had the Jewish people not 

eaten the bread of the 'stingy' Egyptians they would have not been subjected by 

them. This is because by doing so they minimized their Emunah in Hashem and 

they fell into the hands of the Egyptians until they again showed Emuna in 

Hashem and were redemed. 

 

ZeraZeraZeraZera    

ShimshonShimshonShimshonShimshon 
 

Vayigash 

The Zera Shimshon, Rav Shimshon 
Chaim ben Rav Nachmon Michoel 
Nachmani, was born in 5467 
(1706/1707) into an illustrious 
family with great Rabbinical 
lineage. He studied the revealed and 
concealed parts of the Torah by the 
Torah greats of his day.  

He served as Rav of Modena, Pisa, 
Sayna and Reggio, Italy, and was 
recognized as a holy and pious 
individual, as well as a tremendous 
Torah scholar in all areas of Torah. 
He passed away on the 6th of Elul 
5539 (1779). 

His Seforim were named, Toldos 
Shimshon (The ‘Offspring’ of 
Shimshon) on Pirkei Avos and Zera 
Shimshon (The ‘Seed’ of 
Shimshon) on the Parshi’os of the 
Torah. In his introduction, he 
explains that since his only son had 
died during his lifetime, he wrote 
his Seforim to perpetuate his own 
memory after his passing. 

The following is his passionate 
request to learn his works.  

“I implore of you with ten terms of 
supplication to choose from my 
Chiddushim (novella) the piece that 
finds favor in your eyes, for your 
learning will sooth my soul etc… 

“This righteousness will stand by 
you forever – to ‘eat’ in this world, 
and be satiated in the next. In this 
merit, Hashem will repay you with 
children, health and sustenance. 

“…and now my brothers and 
friends etc. do a true kindness, and 
with your eyes you will see children 
and grandchildren surrounding 
your table, houses filled with all 
that is good, wealth and honor will 
not cease from your children…” 

 לזכר נשמת
ל"צז מיכאל ב� רב נחמ� שמשו� חיי� רבינו  

א"יעז הזרע שמשו�בעל   
ר שיתקיימו בנו ברכותיו של אותו צדיק"ויה  

signup & dedications – zerashimshon@gmail.com 

 יה"ר שזכות רבינו הזרע שמשו� זיע"א יעמוד 
 פרנסה ברווח

 יהודה ב� שרה שיינדל
 שאול יחזקאל ב� שרה שיינדל

 לרפואה שלימה
 רוני דינה בת סימי
 דוד ב� שרה

 לזווג הגו� במהרה
 אלישבע נעמי בת רחל

 דניאלה אסתר בת מרי� יוטא
 לזכר נשמת
בנימי�' ריעקב יצחק ב�   
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