
Rabbi Yonasan Caller
Yeshivas Aish HaTorah

"כל המציל נפש אחת מישראל
כאילו קיים עולם מלא"

(משנה, סנהדרין ד ה)

Young yeshiva bochur 
from London on dialysis, 
desperately seeks kidney 

donor, blood group O
Donating a kidney is a low-risk procedure with 
a high success rate, and the satisfaction for the 

donor is immeasurable!

The mitzvah is the reward! 

Dialysis is a painful lengthy procedure 3 times a 
week, the patient is often ill, is greatly restricted 

as to food/liquid intake and most patients on 
dialysis die without �nding a kidney donor.

For information, please contact

Matnat Chaim UK: 0800-0488276
or matnatc@gmail.com

www.kilya.org.il/en

(If you wish to learn more about donating a kidney from a 
recent London donor, please contact Stephen Colman on 

07956 234 524 – stephencolman2@aol.com)

 Matnat Chaim operates under rabbinical 
guidance and transplants are carried out in 

top hospitals under the NHS.

Matnat Chaim also needs kidney 
donors of  all blood groups for our list 

of  kidney patients.

North West London’s Weekly  
Torah & Opinion Sheets 
A Torah publication that enables local Rabbonim and 
Avreichim to share their insights and Divrei Torah on a variety 
of different levels, to provide something for everyone

בס"ד

OnegShabbos

Yerushalayim, Amsterdam, Antwerp, Baltimore, Beit- Shemesh, Birmingham, Borehamwood, Budapest, Cancun, Detroit, Edgware, Elstree, Gateshead, 
Gibraltar, Glasgow, Hale, Hong Kong, Ilford, Johannesburg, Lakewood, Larnaca, Las Vegas, Leeds, London, Los Angeles, Manchester, Melbourne, Miami, 
Milan, New York, Oslo, Paris, Petach Tikva, Philadelphia, Radlett, Ruislip, Santiago, Sao Paulo, Southend, Tallinn, Tarzana, Toronto, Uman, Vienna, Zurich

NOW IN THE 
FOLLOWING PLACES

For questions on Divrei Torah 
please contact the Editor in Chief,  
Rabbi Yonasan Roodyn
rabbiroodyn@jewishfuturestrust.com
To receive this via email 
please email  
mc@markittech.com

To Sponsor a Week 
please email mc@markittech.com

(Cost per week £500 which covers production costs)10TH APRIL 2017 ט"ו ניסן תשע”ז

Pesach 
supplement

Storytime for Adults 
The Haggadah relates that even the greatest Sages are 
obligated to discuss the miracles that took place during 
Yetzias Mitzrayim. At first glance, this seems puzzling. 
Would it not be more meaningful and productive for them 
to engage in the deepest, most complex areas of Pesach 
and its laws? Furthermore, how do we understand the 
Haggadah’s statement that the great Tana’im were 
so immersed in the story that they failed to realize that 
morning had arrived, was there something new that they 
had not learned about after all these years?

The Alter of Slabodka zt’’l explains beautifully that 

stories can be grasped and appreciated on several planes. 

A 5-year-old boy, a grown adult and an elderly scholar 

can comprehend the same story a hundred per cent, yet 

each can understand it on a completely different level. 

The stories and their messages that we hear as young 

children often help to form the basis of our Judaism and 

hashkafa, yet without further contemplation, we can 

remain with this feeble foundation even as we mature, 

impacting the degree to which our Judaism can flourish 

as we progress through adulthood. 

Letting go of our childhood conceptions and 

deepening our appreciation and understanding of the 

story of the Jewish People in line with our intellectual, 

emotional and spiritual growth, is an integral part of 

Seder night. Each year, the new drops of Torah that we 

learned and the additional steps in personal growth that 

we climbed that year enable us to reframe and internalize 

the Hagaddah on a whole new level.

Every year, Rabbi Eliezer and his fellow tzaddikim 

merited to heighten their appreciation of the story until 

the night no longer provided enough time for them to 

reach their desired point of knowledge and awareness. 

Each year on Seder night, we can defrost our 

understanding that we merited to have in our younger 

years or we can choose to utilise our growth this past year 

to tap-in to and appreciate our story in the most profound 

way yet. And we can make that choice every year. 
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The Essence of Pesach
Every festival has its theme, its buzz and atmosphere, whatever the reason or cause of the 
festival. However there is always something innate behind every Yom Tov, a sense of deeper 
workings that lay at the very heart of the Yom Tov. If one digs a little deeper the underlying 
expression of every Yom Tov becomes clear, so what is the underlying expression of Pesach?

 Every year as Pesach approaches the 

atmosphere becomes instilled with the 

sensation of; “get to work”, not just the 

scrubbing and cleaning of every nook 

and cranny, the scene of people hurriedly 

entering exiting kosher grocery stores, 

trollies packed to the brim, meticulous 

examination of our homes for every 

last morsel of Chometz, around-the-

clock cleaning, washing and scrubbing. 

Irrespective of one’s level of observance, 

everyone seems to be in on the action. So 

what exactly is the connection between 

Klal Yisroel leaving Egypt and our annual 

scrubb-a-thon, how can we discerned the 

inner expression of Pesach from our annual 

“chometz cleansing”.

I believe the answer possibly lies in the 

words of Dovid HaMelech in Tehillim1 

ֶאְבֽיֹון. ָיִר֥ים  ֵמַֽאְׁשֹּפ֗ת  ָּד֑ל  ֵמָעָפ֣ר   ְמִקֽיִמ֣י 

ַעּֽמֹו. ְנִדיֵב֥י  ִע֗ם  ִעם־ְנִדיִב֑ים   ְלהֹוִׁשיִב֥י 
ְׂשֵמָח֗ה ֵאֽם־ַהָּבִנ֥ים  ַהַּבִ֗ית  ֲעֶקֶ֬רת   ֽמֹוִׁשיִב֨י׀ 

ַהְֽללּו־ָיּֽה

“He raises the needy from the dust, from the 

trash heaps He lifts the destitute, to seat them 

with nobles, with the nobles of His people. He 

transforms the barren wife into a glad mother 

of children. Halleluy-ah!” 

The process of the transformation from 

chometz to non-chometz from leaven bread 

to unleavened bread, is perhaps what lies 

at the root of Pesach. A nation who were 

destitute, seemingly without hope were 

transformed to a nation of nobility, “He 

raises the needy from the dust, from the trash 

heaps He lifts the destitute, to seat them with 

nobles, with the nobles of His people.”

It is not a different individual who sits 

amongst the noble it is not a different 

woman from the barren, who becomes a 

glad mother it is in fact the very same person. 

As Dovid HaMelech writes it is Hashem who 

transforms the needy into the noble, this 

is a change takes place utilizing the very 

materials that constitute the individual and 

not new ones.

It is the very same Klal Yisroel that 

witnessed the brutality of slavery, yet stood 

at the foot of Har Sinai and exclaimed 

Na’aseh Ve’Nishma. The same eyes that 

gazed up to heaven seemingly broken and 

lost witnessed the revelation at Har Sinai as 

Ha’Shem Himself spoke. 

In the same vein it is the Matzah the 

lechem oni the bread of affliction and 

destitution that become the lechem of cherus 

the bread of freedom, eaten leaning like 

nobility. The Hagada which begins with our 

history of idol worship ends describing our 

unwavering commitment to one G-d. 

It is by no coincidence that Pesach falls 

in the month of Nissan, the month in which 

spring begins. The same plants and trees 

which lay empty and bereft of colour and 

smell, now sprout beautiful blossoms and 

fragrant orders. These are not different 

plants and trees, all the genetic information 

for the flowers and blossoms lay concealed, 

ever present yet hidden throughout the 

winter months. It is now in the month of 

Nissan their inner beauty comes to light. 

Furthermore the month of Nissan is the 

first of the month upon which Hashem tells 

Klal Yisroel החודש הזה לכם , the word  חודש is 

etymologically linked to the word חדש- new, 

the same way the moon cyclically renews 

itself so to we renew ourselves, we are not 

new people as such, yet we are different, 

our internal expression comes to light. 

Indeed we are the very same Klal Yisroel, 

yet we are transformed like a caterpillar 

to a butterfly, our expression is perhaps 

different, enhanced, yet our core essence 

is never changing. Perhaps this a possible 

meaning for the words of Hallel we will 

recite on seder night.

ִעם־ְנִדיִב֑ים ְלהֹוִׁשיִב֥י  ָּד֑ל…  ֵמָעָפ֣ר   ְמִקֽיִמ֣י 
ִע֗ם ְנִדיֵב֥י ַעּֽמֹו. ֽמֹוִׁשיִב֨י׀ ֲעֶקֶ֬רת ַהַּבִ֗ית ֵאֽם־

ַהָּבִנ֥ים ְׂשֵמָח֗ה ַהְֽללּו־ָיּֽה

Perhaps this is the very essence of 

Pesach and our desire to change everything 

around us, to give new expression to what 

previously lay hidden, yet at its very core 

remain unchanged.
1 תהלים )קיג ז,ח,ט( 



?? livingwithmitzvos.comQ
U

IZ
TI

M
E 2. Why is it called “Seder (order) night” when the things that happened then were 

extraordinary and miraculous?

  Rachel Charitable Trust    

Follow Rabbi Wiesenfeld’s 
shiurim on 

 torahanytime.com

Rabbi Avi Wiesenfeld
Rosh Yeshiva, Gevuras Yitzchok;  
Author “Kashrus in the Kitchen” & “The Pocket Halacha Series”

3

A Night of Chinuch
“How was your seder?” is likely one of the most commonly asked questions during the first 
days of Pesach. People of curious as to what time your seder finished, what was offered for 
the afikoman prize and what was served for the meal. However, one of the most vital areas 
of the seder, which is in fact a Mitzvah Min HaTorah which is often neglected or overlooked 
was the obligation of Sipur Yetzias Mitzrayim – the recounting of the Exodus from Egypt. This 
obligation is stated clearly in the Torah: “V’higadeto L’bincho Bayom Ha’hu” (Shemos 13:8)

Rav Chaim Friedlander zt”l terns the seder 
night as “A night of Chinuch” in which we 
transmit to our children the fundamentals of 
Emunah, which we received by a continuous 
tradition for over 3,000 years from our forefathers.

What is this mitzvah?

Strictly speaking, the mitzvah can be 
fulfilled by any verbal expression conveying 
the essential information of the Exodus. 
Hence, even a minimal remark that contains 
the fact that Hashem released the Jews from 
the bondage of Mitzrayim is sufficient to fulfil 
ones obligation. However, the more details 
and enlightening the discussion, is especially 
commendable, as stated in the haggadah:” Kol 
Hamarbeh Lesaper Beytzias Mitzraim, Harei Zeh 
Meshubach” – “The More one expounds upon 
the exodus the more praiseworthy.”

But they are just kids; they don’t sit still 
during a regular Shabbos meal?

Achieving a harmonious seder table with a 
bunch of young children is not a simple task. 
At a table with small children, the normal 
restlessness and disorder that are quite normal 
for large families seem to make the role of the 
parents more like policeman rather than seder 
leaders who are trying to transmit the feeling of 
yetzias mitzrayim to their children.

Although I do not claim to have any simple or 
magic solutions for parents to attain a peaceful 
seder, there are, however, a few pieces of advice 
I can offer that may help:

 Â Preparation: Since the responsibility of 
conducting the seder and fulfilling this 
mitzvah is upon the parents, it is important 
for both parents to prepare themselves both 
physically and emotionally. I remember my 
Rosh Yeshiva Rav Sheinberg zt”l saying 

every year that the parents are completely 
exhausted after the lead-up to pesach that 
by the time the seder arrives, they sit down 
for what seems to be the very first time in 
weeks and sigh a breath of relief that we 
made it this far, and have no more strength 
for the rest of the night. Just as many people 
put their children to rest in the afternoon 
of Erev Pesach so the kids should be well 
rested for the seder, it is just as important 
for the parents to grab even a few minutes 
rest at some point during the day. Trust me, 
I have done it. It works wonders. If many 
of the seder food items and table settings 
are taken care of the day before or in the 
morning, there is no reason one cannot rest 
for a few moments.

 Â Divrei Torah: prepare what you are going 
to say before the seder, rather than looking 
up ad trying to find things during the seder. 
You can do this by either putting bookmarks 
in the places you noticed a good story or 
divrei Torah, or just jot down notes and keep 
it in your haggadah.

 Â Technique: The seforim write that a father 
has a unique power on the night of Pesach 
to inspire his children with lasting Emunah 
in Hashem. Therefore, even if ones children 
already know the stories of yetzias mitzrayim, 
the father should make every effort to retell 
them enthusiastically. 

The Torah states that Hashem performed 
the ten plagues in Egypt “L’maan te’saper 
b’oznei vincha u’ven bincha…! So that we 
will relate to our sons and our son’s son’s 
how Hashem smote the Egyptians.

Why are our grandchildren mentioned? The 
answer is, that when we tell our sons about 
the miracles in Mitzrayin, the story must 

penetrate with such an impact that our sons 
will be able to pass what we tell them to their 
sons. One suggestion would be to look up 
the medroshim on the 10 makkos in order to 
excitedly explain what the Jews witnessed 
and were saved from, and dramatise the 
seder by perhaps demonstrating the heavy 
loads that the Jews had to schlep. I always 
like to have a supply of treats as ‘prizes’ to 
give out to the children as soon as they ask 
any question or make any addition to the 
seder; this encourages them to stay at the 
table and keep listening!

I am sure everyone can use their own 
imagination, but think about it before you 
get there. No-one comes to a business 
meeting and only then starts to think about 
what needs to be discussed and improved, 
it’s on the agenda before the meeting begins. 
Well, on seder night (and you are lucky to 
have two) every parent has the chance of a 
lifetime to instil in his children’s mind Who 
runs the world. Emunah in our generation 
is so vitally important because life does not 
always go according to our plans. We all go 
through twists and turns along the journey 
of life, and many obstacles get in our way. 
The only way to deal with life’s challenges 
is Emunah. The belief that Hashem is 
pulling the strings. This is the recipe for a 
successful and happy, calm life. As parents, 
the biggest success is to raise children in 
a manner that they no longer need us as 
parents to hold their hand and they are 
fully independent. What better night than 
seder night to take advantage of this most 
precious opportunity, and make this year’s 
seder night one our children will remember 
for generations.
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Mechayev inish libesumei 
bePesach??
In 1898, a wine import and marketing company was opened in London by the Rishon Lezion 
& Zichron Ya’acov Wine Cellars. Their British subsidiary initially traded as The Palestine Wine 
& Trading Company. Sound familiar? It ought to, as the brand name of the wines it marketed 
was Palwin. Of course. You knew that.

The onset of Pesach preparations (or 
packing, depending upon one’s penchant) 
always seems to invoke a wave of nostalgia 
to wash over one’s mind, harking back 
wistfully to those family sedorim with more 
attendees than a medium-sized shul (all 
adults being called uncle X or aunty Y, 
irrespective of familial blood ties). There 
was the semi-palatable matzah, the air of 
fearful anticipation when we reached the 
maror (hydroponically cultivated lettuce not 
yet having been thought of), and, last but by 
no means least, the wine. Palwin, naturally 

– was there another choice for such rarefied 
sacramental usage?

In case you are having the same thought 
as I had when drafting this, there was a 
Palwin No. 2, which was a Superior Claret 
and Palwin No. 3 was a dry white wine. The 
numbers may have been adopted to ease 
identification for newly-arrived immigrants. 
Though much maligned, despite their 
not insubstantial alcohol content, the 
Palwin wines embodied tradition in a 
quintessentially English way.

It is well known that the four cups of wine 
that we drink at the seder were established 
by the Rabbis to correspond to the four 
expressions of redemption in the Torah – 
vehotzaisi, vehitzalti, vego’alti and velokachti. 
[The fifth expression – vehaivaisi – relates to 
the time of Moshiach and is represented by 
the Kos shel Eliyohu.] 

There are, however, many additional 
opinions offered for the requirement of four 
cups. The Vilna Gaon, for example, points 

out that there are four categories of people 
who must bensch gomel – the special tefiloh 
to praise Hashem for keeping them safe. 
The Gaon explains that the events of the 
exodus triggered all four of these categories 
for each of Bnei Yisroel. The categories are 
someone who travels across the sea (Bnei 
Yisroel traversed the Yam Suf), someone 
who negotiates their way through the desert, 
someone who is released from captivity 
and someone who recovers from a serious 
illness. On this last category, the Gaon 
points out that at the time of Matan Torah 
at Har Sinai, anyone with an illness was 
healed. The four cups are thus symbolic of 
our fourfold obligation to praise Hashem. 

We may ask why the Rabbis insist on 
our using wine? Why did they not choose 
four apples (which have plenty of biblical 
and kabbalistic yichus) or four food items 
that might be a tad easier on the stomach 
than wine, which some people find very 
difficult to drink in the quantities required 
for the mitzvah? [We are not digressing into 
a discussion about the use of grape juice for 
reasons of space, at the very least.]

An obvious answer is that wine has a 
chashivus – a highly regarded status – and 
is often associated with the performance of 
mitzvos, for example Kiddush, Havdoloh, at 
a chuppah or a bris. Since each of the four 
cups at the seder is a separate mitzvah in 
its own right, as well as being associated 
with four mitzvos (Kiddush, Haggodoh, 
Bensching and Hallel), it is not surprising 

that the Rabbis should have preferred wine 
for this purpose as well.

Rav Shlomo Zalman Auerbach zt’’l offers 
a deeper meaning in the choice of wine. 
Each of the four expressions of redemption 
is intended to depict an incremental stage in 
the exodus from Egypt, rather than simply 
four different ways of expressing the same 
idea. Similarly, the effect on the individual 
of drinking each subsequent cup of wine 
is increased due to the consumption of 
the earlier cups, leading to a growing 
feeling of satisfaction and joy that is more 
representative of the concept of cheirus 
(freedom).

There is another, even more profound 
reason for the choice of four cups, and thus 
the need for a liquid rather than non-liquid 
food item. The Gemoro in Maseches Yumo 
[77a] informs us that mido tovo merubo 
mimidas puroniyus arbah pe’omim (the 
quality of goodness is four times the quality 
of punishment). The Meforshim explain that 
a cup was involved at the very beginning of 
our forefather Yaakov’s descent to Egypt – 
golus mitzrayim (the Egyptian exile) – when 
Yosef placed his silver goblet in the sack 
belonging to his brother, Binyomin. Since 
one cup was involved at the beginning of the 
golus, it is only right that, consonant with 
the Gemoro’s principle, four cups should be 
involved at the point of redemption, when 
Hashem’s mido tovo comes to the fore. 

May our sincere fulfilment of the many 
mitzvos of the seder hasten the ge’ulo 
shleimo bimheiro beyomeinu.
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The Pesach redemption –from 
gashmius to the ultimate ruchniyus
If you cast your minds back to Parashas Lech Lecha, you will recall Hashem’s famous assurance 
to Avrohom Avinu – giving the latter a clear indication of the impending suffering that his 
descendants would endure before their ultimate redemption. Only after great suffering, 
‘v’acharei-chein yeitz’u birchush godol’, would Bnei Yisroel be delivered from tortuous slavery 
and exit Egypt with abundant wealth.

In his famous work, Haksav 

Vehakabalah, Rabbi Yaakov Tzvi 

Meklenburg comments on the 

phrase ‘birchush godol’ (great wealth) 

as meaning a spiritual and inner-

devotional wealth as opposed to 

material possessions. This is why the 

Torah states ‘rechush godol’ – a term 

referring to the qualitative nature of 

something, as opposed to ‘rechush rav’ 

which is a more finite and quantitative 

measure. Indeed, Chazal explain that 

the very purpose of Klal Yisroel’s 

harsh labour in Egypt was to remove 

any internal spiritual impurities before 

receiving the ultimate gift of the Torah. 

Why then, asks the Dubno Maggid, 

were Klal Yisroel commanded to 

physically ask the Egyptians for 

money, jewellery and valuables? In his 

inimitable way, the Maggid answers 

will a powerful Moshul:

A young lad, seeking to earn a 

living, had decided to go and work for 

a wealthy man for 6 years, for which his 

recompense would be a bag of silver 

coins. When the time finally came to 

release the lad, the wealthy gentleman 

realised that his initial promise of 

payment was far less than what he 

owed the young man, decided instead 

to replace the coins with a cheque 

worth much more than the silver coins. 

Bemused by this, the lad merely put the 

‘piece of paper’ into his pocket and left 

his former master in tears – without a 

word of thanks. 

The following morning, the young 

lad’s father paid a visit to the wealthy 

man’s house. He apologised on behalf 

of his son, explaining than in his 

relative inexperience, his son did not 

understand the workings of a cheque 

and despite the amount of money far 

exceeding that of a bag of silver coins, 

the absence of his promised, tangible 

wealth had left him rather disconsolate. 

The father then explained, he would 

be grateful if at least part of the lad’s 

payment could be in silver.

It is for this reason, that the Gemoro 

explains that Klal Yisroel were 

commanded to ask the Egyptians for 

their money and valuables, for it was a 

tangible wealth and one that they could 
cherish in interim. In the mindset of a 
fledging nation, who as we see later, had 
their moments of volatility, the physical 
wealth of the Egyptians proved that 
Hashem’s promise had true validity. As 
Klal Yisroel journeyed further beneath 
the kanfei hanesharim, they realised 
that their ultimate wealth was not to 
be found in material belongings, but 
rather in the shleimus of Torah. The 
yetzia from Egypt started with material 
wealth, although this was by no means 
the apex of their journey. 

Over yom tov, let us put into 
perspective how lucky we are to be 
part of Klal Yisroel’s everlasting 
journey. Whilst the world continues 
to engage purely in the olam gashmi; 
relentlessly chasing material pursuits 
24:7, we pursue a deep and meaningful 
connection with the Ribono shel Olam, 
our families and the wider community. 
In the run up from Pesach to Shavuos, 
may we be zoche to strengthen and 
enhance our lives in ruchniyus, as well 
as gashmiyus, in preparation for the 
ultimate reward of kabolas haTorah. 
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מה נשתנה הלילה הזה מכל הלילות
 Shortly after beginning the Maggid portion of the Seder, the youngest child asks the Mah 
Nishtanah, a series of four questions highlighting atypical actions that we perform during 
the Seder. However, there is an unusual law which states that if for any reason a person finds 
himself alone at the Seder with nobody to ask the Mah Nishtanah, he is required to ask himself 
these questions (Orach Chaim 473:7). This obligation seems difficult to understand, as if we 
observe somebody engaged in conversation with himself, we would normally suspect that 
he has a psychiatric illness. If so, why did Chazal instruct a person to conduct the Seder by 
talking to himself in such a manner?

 Rav Chaim Shmuelevitz zt’’l explains that 

the mitzvah of recounting the Exodus from 

Egypt is difficult to fulfill properly. Typically, 

the purpose of sharing information with 

another person is to tell him something new 

that he doesn’t already know. In this case, 

however, everybody at the Seder, including 

the children, already knows the story of the 

Exodus. Moreover, the Haggadah explicitly 

states that even wise Torah scholars, who 

are certainly familiar with the details of 

the Exodus, are nevertheless obligated 

to recount it. Therefore, in order to make 

our performance of this mitzvah easier, 

our Sages said that it should be done in 

a question-and-answer format, as human 

nature is such that when we ask questions, 

we become emotionally involved and 

interested in hearing the answers.

 The commentators point out that in 

addition to the annual mitzvah of retelling 

the story of the Exodus on the night of 

the Seder, there is an additional mitzvah 

of remembering the Exodus from Egypt, 

which is performed twice daily during Krias 

Shema. What is the difference between 

these two mitzvos? The daily mitzvah of 

remembering the Exodus is intellectual in 

nature, as we constantly remind ourselves 

about the topic. Although the mitzvah of 

recounting the Exodus at the Seder revolves 

around the same subject, it is fundamentally 

different in nature, as its purpose is to 

emotionally feel and relive the experience, 

as the Haggadah states that every person is 

obligated to view himself as if he personally 

went out from Egypt. In order to facilitate 

the performance of this mitzvah, Chazal 

ordained that we must perform unusual 

actions in order to motivate the children to 

question our conduct, which will get them 

emotionally engaged and excited to hear 

the answers.

 Rav Chaim Shmuelevitz uses this 

concept to explain a well-known episode 

involving Shlomo HaMelech. The Haftorah 

for Parshas Mikeitz discusses a case of two 

women who gave birth, but one of their 

sons died. Each woman claimed that the 

living child belonged to her and the dead 

child belonged to the other woman. After 

Shlomo listened to their arguments, the 

Haftorah records (Melochim 1 3:23) that he 

repeated their words: “This woman said, 

‘This is my son and the dead son is hers,’ 

and this woman said, ‘This is my son and 

the dead son is hers.’” The reason Shlomo 

did so is that when somebody repeats 

something and the words come out of his 

mouth, they feel more like his own words 

and he senses more of a connection to them. 

Doing so helped Shlomo ensure that he 

would investigate both of their claims and 

positions with all of his focus in order to 

arrive at the correct ruling. 

 Similarly, the Gemora (Avodah Zara 

19b) says that Rav Alexandri once publicly 

announced, “Who wants life?” A large crowd 

of people gathered around him to eagerly 

hear the answer, at which point he told 

them (Tehillim 34:13-14) ... מי האיש חפץ חיים 

 Who is the - נצור לשונך מרע ושפתך מדבר מרמה

man who desires life ... Guard your tongue 

from evil, and your lips from speaking deceit. 

Although those assembled had certainly 

read these verses before, they never fully 

understood them and didn’t allow them to 

enter their hearts. However, now that Rav 

Alexandri got their attention by calling out a 

question to which they wanted the answer, 

they were motivated to voluntarily approach 

him to hear his response, thereby enabling 

him to make a much more powerful impact, 

which is a model for what we are supposed 

to accomplish at the Seder through the 

question-and-answer format, both with our 

children and with ourselves.
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Avodas Parech - The Importance of 
Purpose
The Egyptians started to make the Israelites perform labour designated to break their bodies 
[Shemos 1:13]. In order to keep Bnei Yisrael occupied so that they would not have time to think 
about Moshe’s words heralding their freedom, Pharaoh decreed that henceforth the Jewish 
slaves would have to collect their own straw while maintaining their previous quota of bricks. 
Why did Pharaoh not just double their quota? In that way, he would have forced Am Yisrael to 
work harder and would have benefited from a doubling of production.

The Torah describes our labour in Egypt 
as avodas parech, literally work that breaks 
the person. Avodas parech is defined as 
work that has no purpose and is designed 
just to keep the slave busy (see Rambam, 
Hilchos Avadim 116). We are specifically 
forbidden to work a Jewish slave in this 
fashion (Vayikra 25 43).

Pharaoh understood that nothing so 
diminishes a person as seeing no purpose 
to his activity, no result in which he can 
take pride. Thus he had Jewish slaves build 
arei miskenos, which can be translated as 
pitiful cities. These cities, says the Midrash, 
were built on the foundations of sand, and 
toppled over immediately after being built, 
only to be rebuilt again. Thus, doubling 
the Israelites workload without doubling 
production fit perfectly into Pharaoh’s plans.

Work can be exhilarating, fulfilling and 
ennobling, but only when it is melachah-
purposeful work, work with a goal. But 
purposeless work (avodah) only serves 
to break a person’s spirit. A prisoner in a 
Soviet labour camp was confined to his cell 
for ten years and forced to turn a handle that 
protruded from his cell wall. He was told that 
the handle turned a flour mill on the other 
side, but upon being liberated, discovered 
that the handle was connected to nothing. 
The realisation that he had laboured for 
nothing was more crushing to him than the 
ten years of imprisonment.

The Talmud (Beitzah 16a) calls the 
Babylonians foolish for eating their bread 

with bread. The ba’alei mussar explain that 
they were caught in a vicious cycle with no 
purpose other than its own perpetuation. 
They worked only in order to earn enough 
bread to have the strength to work another 
day and earn more bread to sustain 
themselves for another day. Working to eat, 
so that one can work some more results in 
a life with no purpose. When the necessity 
of earning a living is removed from such 
a life it loses all meaning. That is why too 
many retirees become depressed, and even 
suicidal, when they stop working.

Those with Torah are spared this plight, 
for they realise that everything they do is 
to secure eternal life in Olam Haba. This 
recognition gives meaning and value to all 
of life’s pursuits, for the greater the purpose 
and goal, the more significant the effort. 

“Six days shall you labour (ta’avod) and do 
all your melachah, and the seventh day will 
be a Sabbath to Your L-rd ...” (Shemos 20:9-
10). What transforms a person’s menial 
labour (avodah) into purposeful, creative 
activity (melachah) is Shabbos, the taste of 
Olam Haba in this world. The opposite of 
avodas perach-aimless, purposeless work is 
meleches hamishkan (referred to as meleches 
machsheves, the basis for all forbidden 
activities on Shabbos), purposeful work 
that leads to eternal results.

Some women may feel like their work 
is avodas parech, with no lasting results. 
The clean clothes are soon soiled again, 
the house messed up as soon as it is 

straightened. The result of hours of toil in 
the kitchen are not framed and saved for 
perpetuity, but quickly devoured. The key 
to making these chores ennobling and 
exhilarating is constantly remembering 
their ultimate goal the creation of an 
atmosphere enabling each member of the 
family to function properly and develop his 
or her ultimate potential.

Moshe was initially instructed to tell 
Pharaoh that the Jews wanted to leave Egypt 
for three days of celebration and sacrifice in 
the desert. Pharaoh was not told of the real 
intent of their departure so that he could 
exercise his free will. Had he been told that 
the Jews wished to leave forever, he could 
not possibly have granted their request. Klal 
Yisrael, on the other hand, had to be told 
the truth about their departure even though 
the prospect of having to conquer the Land 
might fill them with dread, for the ultimate 
goal of Eretz Yisrael gave meaning to the 
entire Exodus.

In this light, we can understand the 
following Midrash. Moshe proclaimed, “I 
sinned with the word az, and I will rectify 
[my sin] with the word az. I sinned by saying 

‘From when (me’az) I approached Pharaoh 
to speak in Your name, things have gotten 
worse for the Jewish people’ (Shemos 5:23). 
And I will rectify [my sin] with the word az 

-’Then (az) Moshe will sing the song at the 
Red Sea’ (Shemos 151).”

CONTINUED ON NEXT PAGE
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Taking Egypt out of the Jews
ְיַׁשְבֶּתם־ָּבּה ֲאֶׁשר  ֶאֶרץ־ִמְצַרִים   “ְּכַמֲעֵׂשה 
ֲאִני ֲאֶׁשר  ֶאֶרץ־ְּכַנַען  ּוְכַמֲעֵׂשה  ַתֲעׂשּו   ֹלא 
 ֵמִביא ֶאְתֶכם ָׁשָּמה ֹלא ַתֲעׂשּו ּוְבֻחֹּקֵתיֶהם

ֹלא ֵתֵלכּו:”
“Like the practice of the land of Egypt, in 

which you dwelled, you shall not do, and like 
the practice of the land of Canaan, to which I am 
bringing you, you shall not do, and you shall not 
follow their statutes.”(Vayikro 18:3)

Is this pasuk not a little puzzling? As we immerse 
ourselves in a week-long celebration of our Exodus from 
Egypt, we might wonder why the Jewish People would 
wish to imitate Egyptian practices.

Could it be that, despite our relief and jubilation 
at leaving centuries of slavery behind, something of 
Egypt may have remained within us? 210 years in 
that iniquitous pit may, after all, have left upon us an 
enduring mark, a measure of ‘Egyptianness,’ if you will.

The Nesivos Sholom, Rabbi Sholom Noach 
Berezovsky zy’’a, explains that this mitzva refers to 
otherwise innocuous and permissible actions which are 
forbidden if they are discoloured with the impurities of 
base Egyptian culture and values:

אינם שבפועל  כאלו  שבמעשים   “היינו 
 איסור אלא תלויים בזה שלא יעשם כדרך

המצרי והכנעני”
“…while practices such as these are not 

intrinsically forbidden, they should not be 
performed according to the ways of the Egyptian 
and the Canaanite.” (:מות אחרי  על  שלום   נתיבות 
.(’עמוד פ

Rabbi Berezovsky provides us with three 

approaches to understanding this mitzvoh, based on 
what he calls, the ‘הקדמה’ - the introductory words, ‘‘אני ה 
 ,I am the L-rd, your G-d” in the previous pasuk“ ,’אלקיכם
Vayikro 18:2.

First, he notes that the words ‘אלקיכם ה‘   are a ’אני 
reminder that Hashem knows our minds: “The Torah 
comes to warn us that Hashem knows our thoughts and 
what is in our hearts. Therefore, the pesukim teach us: 
the actions of the land of Egypt, and the actions of the 
land of Canaan, do not imitate, for I am Hashem, your 
G-d, who knows the thoughts behind every action.”

In his second insight, Rabbi Berezovsky focuses 
on how this ‘introduction’ indicates the status of the 
Jewish People as Hashem’s children: “Behold, you are 
the son of the King! Therefore, do not make yourself 
loathsome with things that do not befit your noble 
status!” Different standards of behaviour and etiquette 
apply to the King’s son, and even behaviours which 
are perfectly permissible to others are nevertheless 
completely forbidden to him. This is why the instruction 
to avoid imitating the practices of Egypt is introduced 

with a reminder that Hashem is our G-d, “אני ה‘ אלקיכם”: 
“I am your G-d, and you are required to adopt a special 
mode of behaviour; those Egyptian practices which you 
are doing are forbidden to you, since the king’s son is 
forbidden to do what is allowed to others, for he is the 
king’s son after all.”

In his third explanation for the introduction, “I am 
Hashem your G-d,” the Nesivos Sholom again reminds 
us that the Egyptian practices which we are being 
instructed to avoid are otherwise innocent behaviours 
that are free from any liability for punishment. He then 
asks the following question: A Jew who experiences a 
spiritual fall, or is in danger of such, will be strengthened 
and protected by his fear of punishment for particular 
sins; but how will a person strengthen himself against 
actions that do not carry the threat of punishment and 
are simply counter to Hashem’s will? What strength 
will this person muster in his attempt to act against the 
tendencies of his nature and the character of his soul?

Again, the answer lies in the introductory words, “אני 
 ,I am Hashem, your G-d.” This is a reminder“ - ”ה‘ אלקיכם
explains the Nesivos Sholom, that every Jew is a “‘חלק א 
 has a Divine quality – and there is nothing over – ”ממעל
which he is unable to triumph:

של בכחו  ה’,  רצון  נגד  שהוא  דבר   “כל 
 יהודי להתגבר עליו מכח החלק א’ ממעל

שבקרבו”
“Anything which is contrary to the will of 

Hashem, it is within the power of the Jew to 
triumph over the temptation to do it, from the 
power of the Divine element that exists within 
him.” ((נתיבות שלום על אחרי מות: עמוד פ’

To summarise, Hashem knows our inner thoughts, 
we are ‘the son of the King,’ and we possess that 
spiritual attribute, the “ממעל א‘   the Divine aspect ”,חלק 
within us. These three explanations for the introductory 
phrase in Vayikro 18:3, “אלקיכם ה‘   together form a ”,אני 
strong bulwark and protection against the temptation to 
imitate Egyptian practices.

When we sit at our seder tables at the beginning of 
Pesach we must remind ourselves that, beyond even our 
physical redemption, our Exodus from Egyptian slavery 
to freedom was meant to represent a clean and complete 
break away from any semblance of ‘Egyptianness’ that 
may have burrowed its way into our national soul. But, 
just in case our conviction in this wanes, Hashem gives 
us this direct instruction to ensure we never let our 
actions be influenced in any way by the practices of 
Egypt and, at the same time, He provides us with the 
tools and spiritual strength to support our efforts in 
doing His will.

CONTINUED FROM PREVIOUS PAGE

Moshe sinned by isolating a 
moment - Pharaoh’s decree of 
additional labour - and not placing 
it in the perspective of the ultimate 
goal. Had Moshe seen the decree as 
one more stage towards the eventual 
Redemption, he would have viewed 
it differently. Moshe rectified his 
error when he sang at the splitting 
of the Sea not only for the moment of 
present salvation, but for all the future 
redemptions until the resurrection 
of the dead. Thus he sang in the 
future tense.

The Mishnah in Pirkei Avos (1:3) 
says that one should not serve Hashem 
in order to receive reward. Rambam 
(Hilchos Teshuvah 10:1) explains the 
reward referred to includes even the 
reward of Olam Haba for fulfilling 
the mitzvos. Rather one should serve 
Hashem out of pure love and devotion, 
with no ulterior motive at all. Yet the 
Torah is full of verses that exhort us 
to observe its commandments “in 
order that you live” or “in order that 
your days be multiplied,” (see e.g., 
Shemos 20:12, Devarim 4:1, 4:40, et. 
al.)- which are understood as referring 
to eternal life.

The resolution of this seeming 
contradiction is that the knowledge 
that the mitzvos result in eternal 
life gives added dimension and 
significance to the performance of the 
mitzvah itself-apart from any concern 
with the reward of Olam Haba - and 
thereby engenders greater love for the 
commandments. In this context, does 
not mean “in order that,” referring to a 
consequence of the performance of the 
mitzvos, but rather “because” in the 
sense of revealing the true significance 
of the mitzvos. Recognition of that 
significance enhances the love of the 
Creator, Who bestowed His creation 
with eternal meaning.

To truly appreciate the significance 
of our mundane pursuits and the 
mitzvos that constitute our service 
of Hashem, we must be constantly 
aware of our ultimate goal of bringing 
the world to perfection by fulfilling 
G-d’s will.
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Insights from the Maharal 
Sefer Gevuras Hashem1

"Ilu Hoztiyonu Mimitrzayim, velo Asa Bohem Shefatim Dayenu" - Even if (Hashem) had taken us from 
Egypt and not passed on the (Egyptians) Judgement, it would have been enough for us!

And so the author of the Hagadah 
continues to relate praise to Hashem for 
his many kindnesses, from the beginning 
of the yetzia until the building of the Beis 
Hamikdash. Obviously more than just poetry, 
on a simple level we are being encouraged not 
to view just the overall picture of the Exodus – 

‘Hashem took us from Eygpt!’ - since in this way 
we would not fully appreciate the chasadim of 
Hashem. Rather we should look at each step 
and detail in its own right in order to properly 
recognise how much we are indebted to 
him. This is an important lesson regards to 
appreciating both what Hashem does for us, 
as well as friends and family (especially in 
regards to Pesach preparations!).2

The Maharal adds some more depth to this. 
The author of the Hagadah calls the listed 
kindnesses as ‘Maalos’, steps, signifying that 
there is a progression of elevation from the 
beginning till the end, from the lowest level 
to the ultimate highest. Furthermore, if you 
count the number of chasadim (not stanzas) 
you will find there are fifteen. Says the 
Maharal, this is not a random or coincidental 
number, rather it is very significant. There 
were fifteen steps in the Beis Hamikdosh, 
leading from the Ezras Nashim to the Ezras 
Yisroel, which themselves corresponded 
to the fifteen perokim beginning with Shir 
Hamaalos in Sefer Tehilim. This indicates 
that there is a connection between this 
number and spiritual elevation. What is 
the connection?

One of the names of Hashem is the name 
“Kah”, which is spelled with a yud and a hay. 
The gematria of these letters totals fifteen. 
The names of Hashem are representative of 
the different ways in which He interacts with 
our world. Hashem Himself is nameless, in 
the sense that a name limits something to 
a specific function or task, while Hashem is 

limitless. Nonetheless, since it was His will 
that He should be to some degree known to 
us, He gave us the ability to comprehend if not 
Him but rather the way in which He interacts 
with the world3. Each name represents a 
midda or hanhoga of His.4 The name of Kah 
was used to create the two worlds, Olam 
Haze and Olam Habo, as it says in the possuk 
in Yishayhu (26:4) ‘Ki Bekah Hashem Tzur 
Olamim’. The Gemara in Menochos explains 
that Hashem created this world with a Hey, 
and the next world, the world of ultimate 
reward, with a Yud.5 Thus these two letters 
become a name of Hashem as they represent 
His will to create and maintain the existence 
of Creation as incorporated by these two 
worlds, since as we explained, all names are 
indications of Hashem’s will. 

Therefore, since the entire universe in 
all its spiritual and physically dimensions 
are encapsulated by this name, the number 
fifteen, which is the gematria of this name, 
also represents the entirety of perfection that 
is possible to reach in our existence. The 
Maharal stresses, that since fifteen is the 
number of the entire creation, any elevation 
which is to be considered of perfection must 
reach the number fifteen.6 Thus, the count of 
fifteen maalos tovos is highly significant. It 
begins with the yetzia of Yisroel from Mitzraim, 
the lowest point, till the summit of elevation, 
the zenith of kedusha, with the building of the 
Beis Hamikdosh. For this reason there were 
fifteen steps leading from the Ezras Nashim 
in the Beis Hamikdosh to the Ezras Yisroel, 
to signify that it was the place which was the 
most elevated of all others. 

The Maharal continues to explain in 
detail that within these fifteen steps, there 
is a noticeable pattern. In short, the first 
five involve Yisroel’s departure from Egypt, 
through which we became a free people 

like all others, and the punishment of our 
enslavers.7 The next five show how we 
became elevated above all other Nations, 
which the subjugation of the teva, nature, 
to our needs (which is the basis of all schar 
ve’Onesh in this world), as represented 
by kerias Yam Suf and the supernatural 
provision of our needs in the desert. The last 
five all indicate the intense madreiga which 
Yisroel reached of connection with Hashem 
– Shabbos, Har Sinai, Matan Torah, Eretz 
Yisroel, the Beis Hamikdosh!8 Fifteen steps 
leading to the pinnacle of ruchniyus!

Although we have lost the Beis Hamikdosh, 
this loss is only temporary, and the kinyanim 
which we achieved through yetzias Mitrayim 
are eternal. Seder night is a multifaceted 
night, a night which the Seforim tell us we 
can make unbelievable spiritual gains. The 
potential for all the fifteen is contained in 
the Leil Haseder. Let’s appreciate what this 
night initiated, where it led, and in doing so 
we will be zoche be’ezras Hashem to rescale 
to the top.

1  Perek 59

2  Chazal say that an ingrate will say, “What did the Baal Habayis 
do for me, he prepared a bit of meat, something to drink?”, 
which is to say that he looks at the end result. A person with the 
mida of hacaras hatov will say “How much did the Baal Habayis 
trouble himself for me!”, that he will look at the effort expended.

3  The study of Toras Haemes is principally to achieve an 
understanding of Hashem’s manner of interaction of the world 
through the Sefiros.

4  Perhaps this is why we refer to Him as Hashem, literally, ‘The 
Name’, which is a generic way of referring to this idea that we 
can only fathom Him through his interaction with the world.

5  In other places the Maharal explains the significance of these 
two letters, the scope of which is unfortunately beyond this 
article at present!

6  Importantly, this is not symbolic but intrinsic.

7  Authors note : perhaps this corresponds to the hay (five) of 
Olam Hazeh, 

8  Authors note : ten otherworldly elevations, corresponding to the 
yud.
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Is your glass half full or half 
empty?
There are various opinions regarding when Hallel originated. Some say that the Bnei Yisrael 
recited it at the time of the slaughtering of the Korban Pesach or at the time of Krias Yam Suf. 
Pesach and Hallel are certainly intertwined.

Rabbeinu Yonah writes that it is a 
prerequisite that a person recites Hallel in 
a mood of happiness and gratitude. The 
Gemara in Pesachim writes how they 
used to recite Hallel on the Seder night of 
Passover and that the “roofs would burst” 
from the sounds of singing of Hallel. Rav 
Shimshon Pinkus zt’’l notes that the very 
name Hallel means excessive praise. 

If we carefully examine the selection of 
verses which constitute the major portion 
of Hallel, we see there’s not much rejoicing 
inherent in its words. From time to time 
Hallel mentions words of encouragement 
and even salvation but those pesukim alone 
do not set the tone for the rest of

Hallel. Rather we find such verses as 
Tzoro ve·yagon emtzo uve·sheim Hashem 
ekroh (…trouble and sorrow I would find. 
Then I would invoke the Name of Hashem…).

That entire section of Hallel, beginning 
with Ohavti ki yishma talks of how Hashem 
listens to our prayers in times of trouble and 
that we always direct our prayers only to Him 
even if when we are in desperate situations.

It continues with Moh Ashiv Lashem 
- ‘ How can I repay Hashem for all His 
kindnesses that he bestows upon me?’ 
When everything goes well for us, when we 
have everything we want, we cannot begin 
to repay Hashem for all that He does for us. 
The answer is given as ‘Kos yeshuos esah’: I 
raise my wine-filled cup in toast to Hashem 
to thank Him…

This emphasises that we pray to Hashem 
both in good times and bad time. Our 
relationship to Hashem remains constant 
throughout all situations in life. Yet, our 

ability to see through the bad and recognize 
the good requires more introspection 
and reflection than when we have good 
times. This is indicated by the way Dovid 
HaMelech arranged these two declarations; 
calling to Hashem in good or bad times. In 
the pasuk referring to the good times, Dovid 
says that he calls out to Hashem, and it is 
written in the very same verse. Yet in the 
pasuk referring to the bad, the pasuk first 
states that trouble and sorrow find him. 
Then, in the following pasuk, Dovid says 
that he calls to Hashem. The break in the 
pesukim indicates that to recognize the good 
in the bad, is more difficult and requires 
more reflection.

Rav Samson Raphael Hirsch zt”l explains 
Hallel as follows. The various verses pesukim 
that comprise Hallel are speaking of how 
Hashem provides for us and protects us in 
all situations that we are presented with in 
life. It conveys a feeling that we are never 
alone no matter how difficult life seems to 
be. Hashem is constantly monitoring our 
progress and keeping a watchful eye over 
us. This idea is particularly pertinent when 
we were in Mitzrayim and can be observed 
in our Sedorim. 

The Shulchan Aruch tells us that 
charoses should be made with sweet 
red wine. Why? As we know charoses 
represents the bricks and cement that was 
used by the Bnei Yisroel in Mitzrayim. If the 
daily quota wasn’t completed the Mitzrim 
would take a Jewish baby and put the 
baby in the space in the building. The Bnei 
Yisroel had to watch children die because 
they weren’t fast enough to make bricks. 

That is what we remember when we make 
charoses with sweet red wine. 

Rabbi Shimshon Pinkus asked a 
question about this. Slavery was bad and we 
remember that oppression with bitter maror. 
The treatment of the babies was far worse 
but we remember that with sweet charoses.

The answer Rav Pinkus gives is based 
on a Yalkut Shimoni, Beshallach 241. This 
describes Hashem’s decision to drown the 
Mitzrim as a close call. Uzza, the angel 
of the Mitzrim, argued that there was no 
evidence that any of them had personally 
killed an Israelite. If they had been involved 
in throwing babies into the Nile they did 
so under duress and threats from Paro to 
murder them for their refusal. They were 
not chayiv so they should not be drowned 
on a basis of midda keneged midda. The 
plea was to ‘have mercy on the work of Your 
hands’. This nearly persuaded Hashem. 
The Malach Gavriel then appeared with 
a brick into which the body of an Israelite 
baby had been moulded and showed it to 
Hashem. This was their own evil action 
with no duress. Hashem, therefore, resolved 
to destroy the Mitzrim in the sea. 

This, says Rav Pinkus, is the lesson of 
charoses and the lesson we mark in Hallel: 
what saved us was the terrible experience 
with the babies. Even the worst thing that 
could happen is for a reason leading to 
sweetness, although recognising the good 
in the bad is more difficult and requires 
more reflection. Everyone has struggles but 
the lesson of Hallel and of the charoses is 
that we can come out of our own challenges, 
our own Mitzrayim, to freedom. 
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Hallel on Seder Night –  
Hallel with a Difference
Security has been beefed up. People are fearful of going out. The terror threat has become 
part of the fabric of life; a given, around which all else must revolve. And the question that 
we do not dare to ask: WHY? If Hashem is with us, WHY has all this befallen us? Where are 
His wonders? Have we not been taught about Yetzias Mitzrayim? Why have we now been 
forsaken by Hashem? 

Sounds familiar?

The situation I have just described is not new. 
It is found in Sefer Shoftim, chapter 6, where 
the terror threat came from the Midianites who 
had occupied Eretz Yisroel. It was a young 
man by the name of Gidon ben Yoash, from a 
humble family in Shevet Menashe, who dared 
to ask these questions. 

Hashem responded: “Go, with this power 
of yours, and save Yisroel from the hands 
of Midian.”

Rashi gives some more background. It was 
Pesach. The previous night, Gidon had listened 
as his father recited Hallel. “I heard him saying 
‘BeTzeis Yisroel MiMitzrayim’ – ‘When Yisroel 
left Mitzrayim,’” Gidon exclaimed. Gidon’s 
inspired words led to the salvation of Am 
Yisroel from their Midianite oppressors. But 
what inspired his words? His father’s Seder. 
Not the retelling of Yetzias Mitzrayim, but the 
Hallel that followed. Why was Hallel so much 
more inspiring to Gidon than the rest of the 
Seder? 

There are some questions on the way Hallel 
is said on Seder night, when it is divided into 
two sections. The first, consisting of the first 
two Mizmorim of Hallel, is at the conclusion of 
Maggid. The rest of Hallel comes much later, 
close to the end of the Seder. At any other time, 
if you split Hallel up in this way, you would not 
fulfil the mitzvah of saying Hallel at all (see 
Berochos 14a.) Why do we split it up on Seder 
night? In addition, why is no Berocho said on 
this Hallel?

The Brisker Rov (on Rambam, Hil. 
Chanukah,) states that there two types of Hallel, 
each of which has its own source. The first type 
is known as Hallel shel Shirah, a song of Hallel, 
upon a miraculous redemption of Am Yisroel. 
The obligation to say Hallel on such occasions 
derives from the words of Yeshayah HaNovi. In 
contrast, the second type, the reciting of Hallel 
every Yom Tov is of Rabbinic origin, according 
to the Rambam. This is known as Hallel shel 

Kriah, the reading of Hallel. The reading of 
Hallel on Yomim Tovim, explains the Brisker 
Rov, has set guidelines. It must be read as one 
unit, with nothing left out. A Berocho is said, 
for Hallel is a mitzvah. In contrast to this, when 
Hallel is a Shirah, a song, at a time of actual 
redemption, there is no Berocho to say, and 
there is no specified length to this Hallel. 

In other words, when experiencing a 
miraculous redemption, our Hallel would be a 
spontaneous outpouring of thanks and praise, 
not a set piece that we are required to say. We 
do not even say a Berocho, for this Hallel flows 
straight from the heart. In contrast, when we 
say Hallel on Yom Tov, we recall Hashem’s 
past miracles. This can be most inspiring, as 
discussed in my last article. But it is not a 
spontaneous outpouring of song, because no 
immediate redemption has just taken place.

The Brisker Rov explains that the Hallel of 
Seder night falls into the category of Hallel shel 
Shirah. That is why it is split into two and is 
said without a Berocho. We may ask, though, 
why that is. Surely Hallel shel Shirah is reserved 
for the immediate aftermath of a great miracle!

In fact, the question is the answer. Why is 
this night different to all other nights? Why is its 
Hallel different to all other recitations of Hallel? 
Seder night is not just a commemoration of 
Geulah. It is the time of actual Geulah. Chayov 
Odom Liros es atzmo Ke’ilu Yotzo Mimitzrayim 
means that on Seder night we live that 
redemption all over again. We relate the entire 
story of the Geulah, not as a distant story, but 
as something that we’re experiencing right 
now. Everything we do on Seder night is 
geared to living the Geulah. The Hallel that 
bursts forth at the Seder is not a Hallel of 
recalling past miracles – a Hallel shel Kriah. It 
is an exhilarating Hallel of experiencing the 
Exodus first hand – a Hallel shel Shirah.

Why, indeed, are we required to view 
ourselves as if we came out of Mitzrayim? Why, 
according to the Rambam, should we consider 
ourselves, on Seder night, to have just now left 

Mitzrayim? What makes it true? The Torah 
would never distort reality, chas vesholom. 
Why is it not sufficient to tell the Hagodoh over 
as a story from the past, which is relevant even 
today? How indeed are we capable of seeing 
ourselves as if we came out of Mitzrayim, when 
we know perfectly well that we have never been 
there, certainly not as slaves? 

The Maaseh Nissim gives a beautiful insight. 
The reason why we should see ourselves as 
having come out of Mitzrayim is because that 
is the reality. How so? It all depends on what 
the true purpose of Yetzias Mitzrayim was. If 
the purpose was to release a band of oppressed 
slaves to new lives of self-determination and 
freedom, there would be no basis to requiring 
their distant descendants 3300 years on to look 
at it as if it had happened to them. Time moves 
on, and a historical event is just that. However, 
freedom from slavery was not the purpose 
of Yetzias Mitzrayim. The purpose of Yetzias 
Mitzrayim, and even of the descent to Mitzrayim 
in the first place, was that through experiencing 
the Geulah, Am Yisroel would for ever after be 
Hashem’s children. From then on, we would be 
Geulim, those whom Hashem redeemed; Bnei 
Yisroel, the nation of the Torah. Our destiny is 
inexorably bound up with Hashem, our Master 
and Redeemer, Who will always remember His 
promises to us. 

What makes Yetzias Mitrayim directly 
relevant to us is that the events of the Exodus 
were intended just as much for us today as 
they were for those who were physically 
in Mitzrayim! We learn Emunah and Yiras 
Shomayim from those events, just as the Bnei 
Yisroel then did. We are inspired to trust in 
Hashem, to love and serve Him, just as at those 
at the time of the Exodus itself were. When we 
re-live Yetzias Mitzrayim through the mitzvos of 
Seder night, those timeless revelations of that 
night become as relevant to us as they were to 
the Jews then, because they were intended to 
teach and affect each successive generation.

CONTINUED ON NEXT PAGE
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אהבתי כי ישמע ד' את קולי תחנוני
The story is told of the man who prayed fervently so that he 
would be able to purchase the Lamborghini he had always 
wanted. After one hundred and twenty years he asked the 
ministering angels “I don’t understand – I prayed so hard for 
so many years and the Ribono Shel Olom didn’t listen to me!”

The angel looked at him curiously and 
replied “the Ribono Shel Olom did listen to 
you - he just answered a resounding “NO!” 
(R’Yoisel of Navardok and others),

The opening verse of one of the staple 
paragraphs in Hallel runs like this:

“I love him for he has heard the voice of 
my prayers; for he has turned his ear to me.” 
(Tehillim 117;1,2)

Rav Hutner zt”l points out that this verse 
appears to be written out of order: Surely 
Hashem first turns his ear to us and then 
listens to our voice! Why does the pasuk 
reverse the normal sequence of events?

Rav Hutner answers this question by 
reference to a Medrash (Shemos; 21,5)

The Medrash asks why it was really 
necessary to put the Bnei Yisroel through 
the trauma of having to run from Egypt 
only to be chased down by the Egyptians at 
the shores of the Red Sea before eventually 
being rescued.

The Medrash answers this question 
by means of a mashal. A king was once 
passing through the forest when he heard 
screams. It turned out that a lady was under 
attack and the king swiftly dispatched his 
guards to rescue her.

The King took a liking to the lady and 
ultimately sought her hand in marriage. 
Much to the king’s chagrin however, his 
proposal was rebuffed. During the ensuing 
days, the king continued to pine after 
the lady and in a desperate attempt to at 
least hear her voice he arranged for his 

entourage to lie in wait for her and to stage 
a kidnapping. As his troupe pounced on 
their victim, she called out once again for 
help. The king emerged from his hiding 
place and confessed that he had staged 
the attack because he was thirsting to hear 
her voice.

We see from this medrash that the 
real purpose of the trials and challenges 
Hashem places before us is to encourage us 
to daven. Hashem yearns to hear our voice.

The same is also true from the perspective 
of the individual writes Rav Hutner. Whilst 
we might look at davening as an opportunity 
to be awarded something that we need or 
as a route to the achieving of some goal, 
Dovid Hamelech saw davening as an end 
in itself - a means of connecting to Hashem. 
The fact that his tefillos had been answered 
was viewed simply as evidence that he had 
achieved that connection. 

Thus the posuk quoted above in fact 
describes the events which make up our 
tefillah in the correct, ascending order – 
according to the importance of those events. 
Dovid Hamelech first declares his joy at 
the fact that the requests made during his 
davening were granted – “Hashem has 
heard the voice of my prayers”. But the 
granting of those requests was not the main 
objective of his davening. The real objective 
was to establish and maintain a close 
communication with Hashem – to create 
situation whereby Hashem had “ turned his 
ear” to him. 

CONTINUED FROM PREVIOUS PAGE

A Jew should see himself as if he 
came out of Mitzrayim because it is true! 
We become Geulim, just as the Bnei 
Yisroel became back then. We can attain 
Madreigos of closeness to Hashem on 
this great night, leaving the Chometz of 
the evil inclination far behind, because 
the spiritual redemption of Seder night 
is available to us with all its potency, as 
it was on the very first Seder night, in 
Mitzrayim. Rav Wolbe explained that 
when we say Ve’Achashov Kervonu… 
La’Avodoso – “But now, Hashem has 
drawn us close to His service,” we mean 
right now, as we say those words at the 
Seder. Right now, Hashem is reaching out 
to all of us, drawing us close once again.

That is why our Hallel on Seder night 
is a Hallel shel Shirah. Each year, on this 
night, we re-live and re-experience that 
Geulah which defines who and what we 
are. As we do so, we actually become part 
of the very reason for Yetzias Mitzrayim. 
Ba’avur zeh osoh Hashem li – for the 
sake of this, Hashem performed miracles 
for me, says the Torah. Hashem had 
our Seder of this year in mind when He 
took our forefathers out of Mitzrayim. He 
performed those miracles so that each 
successive generation would relate them 
to the next, on this night. (Chasam Sofer.) 
What takes place at our Seder tables is 
therefore part of the essence of Yetzias 
Mitzrayim itself. 

The proof of all this is the Hallel 
with which our Sippur Yetzias Mitzrayim 
culminates. Until Hallel, you could be 
forgiven for thinking that we were retelling 
a historical event. However, when, many 
generations later; in times of suffering, 
as in Gidon’s time, as well as at times of 
gladness, we can conclude Maggid with a 
Hallel shel Shirah; that is the greatest proof 
of our eternal relationship with Hashem. 
Only Hallel, the climax of Sippur Yetzias 
Mitzrayim convinced Gidon that Am 
Yisroel in his time could merit salvation 
as they had in Mitzrayim. Our Seder night 
Hallel gives us the right to anticipate 
and expect Geulah, no matter how long 
we must wait. Just as our Lechem Oni in 
Mitzrayim became transformed into the 
essential symbol of Geulah, our current 
exile is nothing more than the stage upon 
which our ultimate Geulah will take place. 
Eating Matzah and Moror, followed by a 
joyous Shulchan Orech enables our Hallel 
shel Shirah for the Exodus that we just re-
lived to continue into a Hallel shel Shirah 
for the long anticipated Afikomen – the 
complete and final Geulah. May we merit 
seeing it, speedily, in our days. 
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Appearances can be deceptive
In Maseches Megillo [20b] the Mishna delineates a variety of mitzvos, which can be performed 
at any time during the day. The second mitzvo in the Mishna’s list is reciting Hallel. The Gemoro 
brings two pesukim from Hallel itself to support this halocho: 'ה שם  מהלל  מבואו  עד  שמש   – ממזרח 
from the rising of the sun until its setting Hashem’s name is praised; and נגילה ה'  עשה  היום   זה 
בו  this is the day Hashem has made, let us rejoice and be happy on it. The clear – ונשמחה 
reference to daytime in both these quotes seems to exclude the recitation of Hallel at night.

Astute readers will be wondering how 
then we can recite Hallel as part of the 
intricate and detailed proceedings of the 
Seder night. Indeed, not only can we say 
Hallel on Seder night, we must say it as part 
of the mitzvos of the night, לפיכך אנחנו חיבים 
להלל  therefore we are obligated to – להודות 
thank and to praise etc. Surely the Ba’al 
Haggodo was familiar not only with our 
Mishna but also with the halocho?

To approach the answer, we must 
first remind ourselves of the seminal and 
distinctive character of the events of יציאת 
 It is a fundamental principle that the .מצרים
enslavement in Egypt finds no comparison 
with any other period of oppression in our 
history. As Rav Shlomo Zalman Auerbach 
מועד explains in his sefer זצוק''ל  the ,שלמי 
210 years of the Israelites’ slavery in Egypt 
had penetrated to the very core of their being 

– slavery was in their blood – so much so 
that when faced with the apparent obstacle 
of the ים סוף (Reed Sea) on one side and the 
pursuing Egyptian army on the other, our 
ancestors wanted to return to Egypt. Even 
all of Hashem’s tremendous miracles could 
not rid them of their now intrinsic servility. 

However, the whole purpose of יציאת 
ישראל was so that מצרים  would serve בני 
Hashem through receiving the Torah at הר 
 As we say in Ma’ariv, Hashem brought .סיני
us out of Egypt לחרות עולם – to a perpetual 
freedom. Not only would our deprivation 
of liberty whilst in Egypt come to heighten 
our appreciation of physical freedom, but 
our release was to allow us to achieve 

spiritual liberation through wholeheartedly 
embracing the Torah. Furthermore, there 
was another positive aspect of our Egyptian 
bondage and oppression, as plainly 
intended by Hashem. The Bostoner Rebbe 
 points out that during their time in זצוק''ל
Egypt the personalities and perspectives of 
ישראל  ,became moulded in compassion בני 
mercy, care and concern for others. These 
essential attributes for living a true Torah 
life have earned us the epithet of רחמנים בני 
.innately compassionate – רחמנים

We can now appreciate why the enormity 
of מצרים  ,which happened at night ,יציאת 
would call for the recital of the quintessential 
expression of praise for Hashem – Hallel – at 
night and within the context of our detailed 
exposition of those events at the Seder. 
When one adds the obligation that each 
of us has to consider himself personally 
as having come out of Egypt, we might be 
forgiven for thinking that we had amassed a 
sufficiently strong case for saying Hallel at 
the Seder. And yet an explicit Mishna (and 
halocho) forbids it.

Things though are not always what they 
seem. While it may look like Hallel and may 
be referred to as Hallel in the simonim at 
the beginning of the Haggodo, Rav Shlomo 
Zalman explains beautifully that the truth is 
that it is not Hallel at all. Rather it is what he 
terms השיר  praise through song. He – ברכת 
also quotes the terminology of the Gemoro 
which calls it המצרי  the Egyptian – הלל 
Hallel, to distinguish it from the Hallel with 
which we are familiar in other contexts.

This elucidation explains another 
intriguing feature of Hallel at the Seder. 
Usually when reciting Hallel, the halocho 
forbids any interruption. And yet on Seder 
night, we not only break off from Hallel to 
fulfil important mitzvos of the night, but we 
then eat the entire Yomtov meal, bensch and 
welcome הנביא  before resuming. Rav אליהו 
Shlomo Zalman writes that this division is 
intentional to alert us to the fact that this 
is not Hallel as we know it. The first two 
paragraphs deal with the topic of יציאת מצרים 
and their rightful place is immediately before 
we embark on the mitzvos of Matzah and 
Maror. The rest of the Hallel text addresses 
other themes and is therefore appropriately 
placed later on in the Haggodo.

What then of the custom in many 
communities to recite Hallel, with a brocho, 
as part of the Ma’ariv service on Pesach? 
We find that there are very few mitzvos, the 
performance of which is restricted to the 
night-time. This is perhaps because night 
always represents imperfection and the 
influence of impurity in the world, whereas 
the daytime has all the opposite, positive 
attributes. The Vilna Gaon describes the 
Seder night as יאיר כיום   although – לילה 
it looks like night-time, it has the special 
spiritual attributes of purity and perfection 
that one finds by day. There is then full 
justification, on this very special night, to 
praise Hashem with Hallel.

May we all be zoche to enjoy a kosher 
and spiritually uplifting Yomtov שום  בלי 
.without any difficult issues arising – שאלות
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Matzah and Marror: BitterSweet
Upon initial reflection, it appears contradictory for the Torah to command us to eat matzah, 
the emblem of freedom, together with marror, which represents the bitter slavery! Would it 
not be more logical to separate the tasting of the bitter times from the experience of freedom? 

Furthermore, the very symbolism of 
matzah itself seems paradoxical. In one sense, 
it reminds us of the journey to freedom that 
the Jewish People experienced as leaving 
Egypt in a haste prevented the dough from 
rising. However, matzah is also referred 
to by the Torah as lechem oni – the bread 
of affliction, which we ate during the bitter 
slavery period! How is it possible for matzah 
to represent both slavery and freedom?

According to the Sfas Emes, one of the 
most fundamental messages of Seder night 
is that Hashem runs the world according to 
a master plan. Every event that transpires in 
this world is not a random, independent one, 
devoid of meaning or connection. On the 

contrary, each occurrence is part of a process; 
a process that is planned and executed 
for the ultimate good by the Mastermind, 
Hashem. One of the reasons that the night is 
referred to as Seder night – a night of order, 
despite the practices and events relived 
being anything but orderly, is to teach us 
this message, that even those events in our 
lives and in the life of the Jewish People that 
seem chaotic, challenging and painful are in 
fact part of a guided, mapped process that 
is carrying us and the world towards the 
ultimate good. 

In light of this, rather than being 
contradictory to eat matzah together with 
marror, it is in fact ideal. Eating matzah and 

marror together helps us internalise the 
key message of Seder night – that the bitter 
times themselves are steps on the mapped 
road towards ultimate good. 

Matzah itself highlights this lesson further 
as the bread of affliction is simultaneously 
the symbol of freedom too. The events of 
the world, in our own lives and in the life of 
the Jewish People, are being orchestrated by 
Hashem for the very best. Some of the journey 
is pleasurable while other parts are more 
challenging and even incomprehensible, yet 
Seder night and its mitzvos remind us that 
each step is a step along the path to true 
goodness.

Extreme caution with other people’s feelings 
A well-known man, a Belzer Chasid, and his wife had just given birth to their first child - a boy - after being childless for twenty-eight 
years! The sholom zachor that Friday night was the event of the year. Well over a thousand people came by to wish Mazel Tov to the 
proud and exhausted father. The food supply ran out as did the drinks, but no one seemed to mind. At the height of the celebration, the 
crowd quieted down as the father indicated that he would like to say a few words. “Morai V’Rabbosai,” he began in a loud voice, “thank 
you all for coming and sharing in the simcha. Although I have no more food to offer, let me at least tell over a story which I’m sure you’ll 
appreciate.”

The ecstatic new father composed himself and continued. “When I was a bochur learning in the Belzer Yeshiva, there was a cleaning 
lady who would come by every day to tidy up and scrub the Beis Medrash and adjoining rooms. She was a fixture in the yeshiva and 
devoted her life to maintaining the yeshiva building. She was, however, not a wealthy person and as her own family grew, she was at 
a loss of options as far as taking care of her children. She decided to bring her kids with her to work, and as she cleaned and mopped 
in one area of the building, the young children would run around, screaming, crying and generally causing quite a commotion, in the 
rest of the yeshiva. At first, we put up with it, we even thought it was cute. But after a while, the kids really began to ‘shter’ (disturb) us 
in our learning and davening. Try as we might to control them, they wouldn’t listen and continued on in their childish games and noise. 
A number of younger bochurim asked me, as one of the oldest in the chaburah, to ask her not to bring her children anymore to the 
yeshiva.

 “I agreed to talk to her and I brazenly walked up to her and told her that her kids were disturbing everyone in yeshiva and she should 
find some sort of alternative method of child-care for them. I’ll never forget how she looked at me with tired eyes and said, ‘Bochur, 
you should never have צער גידול בנים (the pain and anguish that one goes through when raising children.) The crowd gasped. “As many 
of you know,” continued the father, “my wife and I have been to countless doctors who’ve recommended every sort of treatment. We 
moved abroad for a while to be near an ‘expert’ which proved to be fruitless. One last extreme treatment was offered and after trying 
that, it too, turned out to be just a fantasy; we felt doomed to a life without the pleasure of raising a yiddishe family.

“After that last attempt, as we walked back into the apartment that we lived in for the past twenty-eight years, our entire sad situation hit 
us full force, like a ton of bricks. Together, we broke down crying and I racked my brains to think there was someone who I would ask 
forgiveness from. I spent hours on the phone tracking down the cleaning lady from my Yeshiva until I came up with an address, which 
I raced over to immediately. By now she was an older woman and did not recognise me, but when I told her over the story, a spark 
flickered in her eyes. I tearfully apologised for my harsh words and she graciously forgave me with her whole heart.”

Beaming from ear to ear, the father announced, “Rabbosai, that took place exactly nine months ago!”
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Next Year In Jerusalem – If: The 
Symbolism of the “Two Dippings”
Every Seder begins with a plea: “This year we are here; next year (may we be) in the Land 
of Israel. This year we are slaves; next year (may we be) free!” Every Seder that we have ever 
experienced is just a shadow of the ideal Pesach Seder. A proper Pesach Seder should include 
the korban pesach and korban chagiga. But “this year” it is not that way.

The truth of the matter is that the Pesach 
Seder also ends with this same theme. “Next 
year in Jerusalem.” The reason why our Pesach 
Seder will not include a korban pesach this year 
is because the Beis HaMikdash was destroyed. 
Our Sages teach us that the Second Temple 
was destroyed because of Gratuitous Hatred. We 
are taught that the Beis HaMikdash will not be 
rebuilt until we somehow correct the defect of 
Sinas Chinam and divisiveness.

If that is the case, why are we not prompted 
somewhere during the Pesach Seder to address 
this sin of Sinas Chinam? If the Seder in fact 
includes the request that next year we should be 
in the Land of Israel and in Jerusalem, why are we 
not told exactly how to take corrective action to 
make that happen? We should be explicitly taught 
to remedy our behaviour of Gratuitous Hatred.

The Ben Ish Chai states that there is such 
a notion in the Hagaddah. He says that this is 
alluded to by the question – “Why is it that on all 
other nights we do not even dip once, and on this 
night we dip twice?”

The Ben Ish Chai suggests that the first 
dipping on the night of the Seder (into the salt 
water) reminds us of the first place that “dipping” 
is mentioned in Jewish History: “And they dipped 
(Yoseph’s) coat into blood” [Bereshis 37:31]. This 
is the prototype of the sin of Gratuitous Hatred, 
which has plagued us throughout the generations.

The second dipping at the Seder (into the 
Charoses) corresponds to a second dipping that 
we find mentioned in the Chumash: “And you 
shall take the bundle of hyssop and dip it into 
the blood” [Shemos 12:22]. This pasuk refers to 
the dipping into the blood of the Paschal offering. 
That dipping was the first step of painting the 
door posts and lintels of their homes with the 
sign of blood — in order to save them from the 

Plague of the First Born on the night of their 
deliverance from Egypt.

It is no coincidence, says the Ben Ish Chai, 
that the Torah uses the language of Agudah 
[bundle (of hyssop)] regarding the second 
dipping. The word Agudah comes from the 
root word igud, which means unity. Thus, the 
dipping of unity, which took place at the end of 
the Jewish Nation’s stay in Egypt, was a remedy 
for the dipping of Gratuitous Hatred, which had 
triggered their descent into Egypt.

This concept symbolises that we too will 
emerge from our current exile — which was also 
triggered by Gratuitous Hatred — with unity and 
harmony amongst ourselves.

Rav Elchanan Wasserman zt’’l Hy’’d 
expressed amazement that of all the slanders that 
the anti-Semites have used against the Jews over 
the centuries, one of the most recurrent lies has 
been the ‘Blood Libel’. This is a claim that is not 
only patently false, but that makes absolutely no 
sense as well.

The last thing a Jew would ever eat is blood. 
The Torah has numerous prohibitions distancing 
a Jew from blood or anything that is mixed with 
blood. How could it be that we have always been 
accused of this specific charge?

Rav Elchanan suggests that this is a Divine 
punishment that corresponds to the sin of “they 
dipped (Yoseph’s) coat into blood”. When the 
brothers dipped Yoseph’s coat into blood, that 
did something to the system of Heavenly Justice 
which caused Jews in future generations to be 
susceptible to the slanderous libel that we bake 
our Matzos with the blood of Gentile children.

Unfortunately, Pesach has many reminders 
of Gratuitous Hatred. Rav Mattisyahu Solomon 
shlit’’a points out the irony that the Blood Libel 

always emerged before Pesach. (The libel claimed 
that the Matzahs were baked with blood; the 4 
cups of wine actually contained blood, etc.) Why 
specifically Pesach? Why did they not say that 
we dip our Lulavim in blood?

The answer is because Pesach is the Festival 
of Redemption. It is the holiday of “In Nissan they 
were redeemed and in Nissan they are destined 
to be redeemed” [Rosh Hashana 11a]. As long as 
we have not rectified the original sin that led to 
the slavery — Yosef’s brothers Gratuitous Hatred, 
which caused them to dip his coat in blood, the 
blood libel rears its ugly head around the time 
of Pesach.

In fact, the first night of Pesach always falls 
on the same day of the week as the night of 
the following Tisha B’Av. The Ramo”h traces 
the custom of dipping an egg in salt water on 
the night of the Seder to this phenomenon of 
the calendar. We dip an egg — which is sign of 
mourning — at the Seder to commemorate Tisha 
B’Av and the destruction of the Beis HaMikdash. 
Why is this theme linked to Pesach?

The answer is that if 5 months from now 
we will commemorate another Tisha B’Av, it is 
because we did not properly learn the lesson of 
Pesach. We forget the lesson of the “two dippings”. 
We can only remedy the sin of Gratuitous Hatred, 
symbolised by the dipping in salt water, through 
the unity symbolized by the bundle of hyssop.

There are many reminders of the connection 
between destruction and redemption. The way 
that we can emerge from the Destruction that 
we are experiencing, and merit the Redemption 
that we so desperately need, is by once and for 
all remedying “dipping (Yoseph’s coat) into blood” 
by creating its antidote of “dipping with the 
bundle of hyssop – through one common bundle 
of unity.”



1. There are sixteen mitzvos that are associated with the 
korban Pesach that we cannot do nowadays. We can do 
three positive mitzvos: dispose of our chometz on Erev 
Pesach; eat matzos on the night of Pesach; tell over to 
our children the story of Yetzias Mitzrayim. There are five 
negative mitzvos: not to eat chometz after midday on Erev 
Pesach; not to eat chometz all seven days of Pesach; not to 
eat mixtures of chometz all seven days of Pesach; not to see 
and not to find chometz in your possession for the duration 
of Pesach.

2. The reality is that all things are miraculous only that we do 
not see it living in a world of teva, nature. Therefore the real 
order is what happened on Seder night.

3. .To name a few: four cups; four questions; four sons; four 
expressions of redemption. The idea of four expresses 
separation and spreading out, seen in the four directions. 
This idea expresses golus. However, the four expressions 
of Geula come to bring us back. This is reflected in the 
question and answer format, see answer 12.

4. Hashem performed miracles for the Jews. Each party calls 
the festival after the special act done by the other. The Jews 
call it Pesach after Hashem jumping over the houses to 
save the Jews while Hashem in the Torah calls it Matzos 
describing the Jews racing out of Mitzrayim to do Hashem's 
bidding. 

5. Chometz and Matza have the same ingredients and the only 
difference is time that allows the dough to blow it up with 
air pockets. This bloating represents the evil inclination 
that distorts the facts – known as "seor shebisa – yeast in 
the dough". We can learn from here that in life we can one 
situation that can be good or bad depending on how we deal 
with the evil inclination. Matza is where the dough is not 
allowed to rise reflecting the limiting of the evil inclination. 

6. This shows us the low spiritual level that the Jews had 
sunk to. Externally it looked like the Mitzreiyim were the 
ones going out! However, the pintele Yid internally was the 
source for the great difference.

7. It is not simply expressing the physical freedom from 
the slavery of the Egyptians. Rather it is expressing the 
spiritual freedom of now becoming servants of Hashem as 
opposed to servants of Paro. This is why the taking out of 
Mitzrayim was the beginning stage that went on to lead to 
Matan Torah – אין בן חורין אלא מי שעוסק בתורה.

8. The literal translation of "Leil Shemurim" is the "night that 
is guarded". This reflects the nature of the miraculous night 
where the Jews are naturally protected from the evil forces. 
This was most clearly seen in Mitzrayim when the Jews left.

9. Some places the Leil Shemurim aspect is seen in are: the 
shorted shema before going to bed (omitting the added 
versus that come to protect us from evil forces); we have 
four cups and are not worried about zugious; like this year 
when it falls Friday night the usual Mogon Ovos is omitted; 
salt is not put on the table before washing. 

10. Shir HaShirim, because it reflects the great connection 
between Hashem and the Jewish Nation that was started 
and seen by the miracles of Pesach.

11. It expresses the foundation of our belief – exile, reflected 
in the question where we lack clarity, and then the answer 
reflects the redemption when all becomes clear and is 
answered.

12. Throughout the year it is a general remembrance. However, 
on Seder night when the same time in the year of the 
redemption happens we are required to discuss it much 
more in depth with the historical narrative. It also comes in 
a unique question and answer format.

13. The splitting of the Red Sea took place on the seventh day 
of Pesach as seen in that being the Torah Reading on that 
day.
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Escaping from the Essence of Slavery
What If?

“If the Holy One, blessed be He, had not 
taken our fathers out of Egypt, then we, our 
children and our children’s children would have 
remained enslaved to Pharaoh in Egypt.”-- From 
the Haggadah

Really? We would still be slaves in Egypt? It 
seems far-fetched to declare that if G-d would have 
not taken us out of Egypt 3327 years ago, we would 
have still been enslaved to Pharaoh in Egypt.

The Pharaonic Egyptian dynasty has long been 
a relic of history. Between 1313 BCE and 2011 CE, 
some water came under the bridge. David killed 
Goliath; Plato wrote the Republic; Julius Caesar 
was stabbed on the steps of the Roman senate; 
Constantine embraced Christianity; Mohammed 
decided he was the last prophet; Shakespeare 
wrote Hamlet; George Washington declared 
independence; the Wright brothers flew an 
airplane; Sergery Brin built Google; Obama decided 
to embrace Iran. A few other things happened as 
well during the last 3329 years.

Yet, we sit down at the Seder and in complete 
seriousness state that if not for the Exodus we 
would still be slaves to Pharaoh in Egypt?

The Soul of Slavery

As much as we commemorate the physical 
suffering of our Jewish nation at the hand of their 
tyrannical Egyptian oppressors at the Seder, the 
true bondage the Jewish people were subjected to, 
was not only of a physical nature. To be sure, the 
physical suffering was tremendous. Jewish children 
were slaughtered. The Egyptian taskmasters would 
mercilessly beat down on their subjects who were 
tasked with impossible and useless jobs.

Yet, the slavery ran much deeper. The physical 
slavery was a by-product of the human spirit being 
enslaves. In Egypt, the superpower of the time, the 
human spark which dreams and aspires for a better 
tomorrow, was choked.

”No slave was able to escape from Egypt,” says 
the Midrash (Mechilta Exodus 18:11). It was not 
only that the slave was unsuccessful in staging 
a rebellion, rather, it was much more tragic: No 
slave possessed the ambition to break out of the 
shackles. The very walls that retained the slaves 
were also the walls that stunted the human soul. 
No man could even entertain the idea of rising up 
against injustice and exploitation. There existed 
no such concept as the great spirit of man, the 
greatness that soars aloft and pushes us to discover 
new horizons. The noble idea that the human 
person, carved in the image of a Free G-d, was 
destined to be free, lay dormant in the psyche of 
men. Total despair filled the human core.

Symbol of Pyramids

Every country has a symbol which captures its 
soul. Egypt was represented by the Pyramids. They 
still remain the longstanding hallmark of Pharaonic 
Egypt-and are the only one of the seven wonders of 
the ancient world to survive in modern times. In the 
pyramid there is only one stone that stands alone 
on top, while all the rest are just rows that serve the 
row on top of it. Each row of stones serves the row 
above it. All but the stone at the peak.

The image of pyramids graphically depicts 
the prevailing mentality in Egypt and the rest of 
civilization: Egyptians saw themselves as rows of 
stones subservient to the stones on top of them. 
Every person saw himself as a stone serving the 
one on top of him, while the higher stones were 
merely serving those on top of them. There was 
only one stone on top, the Pharaoh, who legally had 
no one above him. He was the god.

This view of life was a given. Wherever fate 
placed you in the hierarchy of the pyramid - that 
is where your eternal destiny lay. No person even 
dared to dream otherwise. The soul of humanity 
was all but dead.

Even nature conceded-the Egyptian Nile 
irrigated the land’s entire vegetation without any 
dependence on the annual precipitation. Nothing 
was dependent on human investment and creativity. 
Human labor would not make it or break it. All was 
fixed in its preordained role.

The Language of Freedom

Moshe did not only free slaves; he introduced a 
new vocabulary: the vocabulary of freedom.

Moshe breathed a new life into a shackled world. 
A new belief that spirit can dominate matter, that 
every person is intrinsically a free spirit with endless 
horizons, and can never be completely dominated.

Moshe was the first man to ever stand up to 
the tyrant Pharaoh and make demands. It was not 
even what he said; it was that he said something. 
Demands of a Pharaoh on behalf of slaves? Unheard 
of. When Moshe declared “Let my people go!” a 
new consciousness was introduced into humanity: 
that man can aspire to change, to transcend, to 
go beyond, to transform, to be free, physically, 
psychologically and spiritually.

If not for the Exodus from Egypt, the entire 
human history would have been different. It is not 
only that the Jews would have remained there for 
the time; rather, all of civilization would remain in 
a standstill, with no development and no progress. 
We would still be enslaved descendants of the 
ancient Egyptians because the concept of change 
would have been non-existent. It had to be invented. 

Exodus was not only a national liberation; it was 
a cosmic event that shaped the future of the entire 
human race. It is not only a chapter in Jewish 
history but rather the very script of the free world. 
It is the redemption of the human spirit from the 
shackles of despair and hopelessness.
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