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ויראו כל העדה כי גוע אהרן, ויבכו את אהרן “ 20:29

 ”שלשים יום כל בית ישראל

“And the entire assembly saw that Aharon had 

perished, they wept for Aharon thirty days, the entire house of Yisroel.”  

The Posuk says that Klal Yisroel “saw” that Aharon had died – what does 

it mean that they “saw” that he died?  Rashi explains that when the 

Posuk says, “כל בית ישראל” – the entire house of Yisroel mourned, it 

means to include men and women.  The reason that all mourned over 

his death was because Aharon was an Oheiv Sholom and a Rodeph 

Sholom, he brought peace between husband and wife, and between 

people fighting with each other.  While Rashi explains the meaning of 

the Loshon of “בית ישראל” – the words seem to be out of order.  The 

Posuk should have said, “all of the house of Yisroel wept over Aharon for 

thirty days,” as opposed to the peculiar way it is written, “the wept over 

Aharon for thirty days, all of the house of Yisroel.”  What are we to learn 

from the wording of the Posuk?  The following Divrei Torah will expound 

on this topic, and perhaps support the P’shat offered in the closing 

paragraph. 

י"רש   When Klal Yisroel – ”ויראו כל העדה כי גוע אהרן“ 20:29 - 

saw Moshe and Elazar descending from the mountain without Aharon, 

they said, “Where is Aharon?”  Moshe said to them, “He is dead.”  They 

said, “Is it possible that he who stood opposite the Malach Hamoves, the 

angel of death, and stopped the plague, could fall under the domination 

of the Malach Hamoves?”  Moshe immediately Davened to Hakodosh 

Boruch Hu, and the Malachei Hashareis showed Aharon to them, placed 

on a bed.  They “saw,” and they believed.  

 – ”ויבכו את אהרן שלשים יום כל בית ישראל“ 20:29 – כתב סופר 

They, the entire assembly of Klal Yisroel, cried for thirty days, the entire 

house of Yisroel.  Once the beginning of the Posuk said, “כל העדה”, so 

that I know that we are speaking of the entire Klal Yisroel, why does the 

Posuk repeat at the end, “כל בית ישראל”?  Megilah 15a – When a 

Tzaddik passes away, it is a loss for the entire generation.  The Tzaddik 

illuminates the path to Olam Habah, and when he passes away, he goes 

to Olam Habah.  It is not a loss for the Tzaddik, rather it is a loss for the 

generation he leaves behind who benefitted from him, for his Zechuyos 

helped and protected the generation.  The Torah does not say that Klal 

Yisroel wept over the passing of Miriam, for Klal Yisroel realized that 

Miriam was a Tzaddeikes, and was headed to a good place.  They 

thought that there was no need to cry over her leaving this world, as 

they did not realize that her leaving this world would have a negative 

impact on the generation she left behind.  After her passing the water 

stopped flowing, and at that point Klal Yisroel realized that there was a 

loss for the generation by her passing.  Being that they had already 

learned this lesson from the passing of Miriam, when Aharon passed 

away, the “whole assembly cried”, over the loss of “the entire house of 

Yisroel”, with the passing of Aharon.  Klal Yisroel mourned over the loss 

of Aharon, for the void that he left in Klal Yisroel, which was seen 

immediately with the Ananei Hakovod leaving (which was obviously 

there in the Zechus of Aharon).   

 The Torah uses a – ”ויראו כל העדה כי גוע אהרן“ 20:29 – חזקוני 

Loshon of ראיה, seeing, to denote understanding – for example, “ וירא שר

 ”.וירא יעקב כי יש שבר“ and ,”האופים

 Klal Yisroel – ”ויראו כל העדה כי גוע אהרן“ 20:29 - מנחה בלולה 

saw and understood what they lost with the passing of Aharon.  Another 

P’shat is that one can read the word to mean, “they were seen,” for with 

the passing of Aharon, the Ananei Hakovod left.  Now that they did not 

have the covering of the Ananei Hakovod, they were seen by all.   

 – ”ויבכו את אהרן שלשים יום כל בית ישראל“ 20:29 - העמק דבר 

Targum Yonason says that Moshe Rabbeinu said, “woe to me about my 

brother, Aharon, who was  the pillar of Prayer for Klal Yisroel”.  Aharon 

Hakohen represented Tefilah, which is connected to all of Klal Yisroel.  

All of Klal Yisroel, men and women, knew Aharon well for he was 

connected to all of them through Tefilah.  Rashi tell us that “all of the 

house of Klal Yisroel” wept over the loss of Aharon, for they all knew him 

well, as opposed to Moshe Rabbeinu, who represented the Torah, and 

only the Gedolim in Klal Yisroel recognized him well.   

 There were – ”הוי מתלמידיו של אהרן“ 12:3 – אבות דרבי נתן  

thousands in Klal Yisroel who were called by the name, “Aharon,” 

because if not for Aharon, they would not have come into the world.  

Aharon made peace between husband and wife, and they named the 

child that was born after him.   

 Hakodosh – ”ויראו כל העדה כי גוע אהרן“ - 764 – ילקוט שמעוני 

Boruch Hu told Moshe, “Please tell Aharon of his impending death, for I 

am ashamed to tell him.”  Moshe rose early in the morning and went to 

Aharon.  Aharon asked Moshe why he came to him so early in the 

morning?  Moshe responded that there was a matter in Torah that was 

difficult for him, and he pondered it all night.  Aharon asked Moshe what 

was this matter in Torah which Moshe pondered all night?  Moshe said 

that he did not know what the matter was, but knew that it was in Sefer 

Bereishis.  They read together Sefer Bereishis, and got to the part of 

Odom – that he brought death to the world. Moshe said to Aharon, 

“shall we not accept Hashem’s decree in this matter?  And I who ruled 

over the ministering angels, and you who stopped the angel of death – 

will our end not be thus?”  As soon as Moshe said this, Aharon’s bones 

felt weak, and he asked Moshe, “is this matter meant for me?”  Moshe 

responded, “yes.”  Moshe asked Aharon if he accepted it, and he 

responded affirmatively.  Moshe and Aharon ascended Hor Hahar, a 

cave opened for them, where they found a bier which was a work of 

Heaven.  Aharon took off one garment at a time, which Elazar then put 

on. All the while a fog enveloped them.  Immediately, the Shechina 

descended and kissed Aharon, and Hakodosh Boruch Hu told Moshe to 

depart.  Moshe and Elazar left, and the cave was sealed.   

 The – ”ויראו כל העדה כי גוע אהרן“ 20:29 – 3:183 – זוהר 

mouth of the cave was open so that all of Yisroel saw Aharon lying with a 

lit candelabrum before him, and his bier moving in and out with a cloud 

hovering over it.  

 is the ”ויראו“ – ”ויראו כל העדה כי גוע אהרן“ 20:29  - רוקח 

same Gematria as “בעננים” – for it was in the Zechus of Aharon Hakohen 

that Klal Yisroel were Zoche to the Ananei Hakovod.  As it says in Shemos 

16 – “ ' והנה כבוד ד, ויפנו אל המדבר והיה כדבר אהרן אל כל עדת בני ישראל

 When Aharon spoke to the entire assembly of B’nei“ – ”נראה בענן

Yisroel, they turned to the wilderness and behold! – the Glory of 

Hashem appeared in a cloud (the Ananei Hakovod).” 

שמשון רפאל הירש' ר   – ”ויראו כל העדה כי גוע אהרן“ 20:29 - 

The Gemara in Ta’anis 9a says that by the death of Miriam there was an 

external manifestation with the drying up of the well, so too by Aharon 

there was an external manifestation.  With Aharon’s death, the Ananei 

Hakovod, the clouds of Glory, that escorted Klal Yisroel through the 

Midbar and protected them, left.  Klal Yisroel’s subsequent state of 

defenselessness immediately encouraged the king of Kna’an to launch 

an attack against them.  Klal Yisroel were Zoche to three gifts through 

their years in the Midbar, in the Zechus of their three leaders: Moshe, 

Aharon, and Miriam.  צניעות is the quiet, hidden “spring” from whose 

depths all holiness flows.  חסד is the granting, cooling, and protecting 

“cloud” to which the clear penetrating rays of justice must be joined in 

order to mature the seeds of welfare and happiness in the field of 

mankind.  משפט, justice, is the bread from heaven, the Mon, on which 

the existence and endurance, the vigor and strength of all human and 

national life depend.  Hence: the באר Klal Yisroel were Zoche to in the 

Zechus of Miriam, who cultivates ענני הכבוד ;צניעות through the Zechus 

of Aharon, who cultivates מן ;חסד through the Zechus of Moshe, who 

transmits to Klal Yisroel the Divine משפט.  

 And Aharon died“ – ”וימת אהרן שם“ 20:28 – רבינו אפרים 

there” is the same Gematria as “מלמד כי מת בנשיקה” – Aharon died with 

a kiss from Hakodosh Boruch Hu.   

 The – ”הוי מתלמידיו של אהרן“ Avos 1:12 - מדרש שמואל 

Mishna does not say that one should be “כתלמידיו של אהרן” – “That one 

should be ‘like’ a Talmid of Aharon”, rather the Mishna tells us that we 
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should actually be from the Talmidim of Aharon.  By taking his Middos, 

you will be counted amongst the Talmidim of Aharon Hakohen.   

“ Avos 1:12 – מדרש שמואל  אוהב שלום , הוי מתלמידיו של אהרן

 Why does the Mishna need to say that one should be – ”ורודף שלום

from the Talmidim of Aharon?  A person is subjective regarding himself, 

and generally does not recognize his own failings.  Even one who is a 

Ba’al Machlokes, always fighting, can think that he loves peace and runs 

after peace, yet the reason that he is in fights is because the other 

parties start the fights.   Therefore, Hillel says that one should be from 

the Talmidim of Aharon – it is undisputed to all that they love peace and 

run after peace.  One must be unequivocally a man of peace.   

ץ"מגן אבות לרשב   - Avos 1:12 “ אוהב , הוי מתלמידיו של אהרן

 Why don’t we see anywhere that Moshe Rabbeinu – ”שלום ורודף שלום

was like his brother, Aharon Hakohen, in the sense that Moshe too loved 

and ran after peace?  Moshe Rabbeinu was the king of Klal Yisroel.  As a 

king, he was supposed to restrain Klal Yisroel from sinning through the 

Midah of Yirah, fear.  Kiddushin 32b – “ ( טו, דברים יז)שום תשים עליך מלך 

 Set over yourself a king – so that he shall place“ – ”שתהא אימתו עליך

fear over you.” Moshe’s job was to lead Klal Yisroel with Yiras Hashem, 

while Aharon Hakohen led Klal Yisroel with Ahavas Hashem.   

“ Avos 1:12 – נתיבות שלום  אוהב שלום , הוי מתלמידיו של אהרן

 Aharon Hakohen had this great Midah of Sholom.  There – ”ורודף שלום

is a Mesechta called Perek Hasholom (in addition to what is counted as 

part of Shisha Sidrei Mishna, there are 14 Mesechtos which are called 

 minor tractates) in which every Mishna begins with the ,מסכתות קטנות

words, “גדול הוא השלום” – “great is Sholom.”  Rebbe Yehoshua says that 

great is Sholom, for the Name of Hakodosh Boruch Hu is called Sholom.  

From all of the attributes of Hakodosh Boruch Hu, His Name is only 

called Sholom.  It says in the Medrash Rabbah that great is Sholom for all 

Brochos and Tefilah end with Sholom.  When Hakodosh Boruch Hu 

wants to bless Klal Yisroel, He ends with Sholom (Birchas Kohanim).  We 

see by Pinchos that because he found favor in the eyes of Hakodosh 

Boruch Hu for his virtuous act, he received a great Brocha from 

Hakodosh Boruch Hu, Sholom.  The greatness of Sholom, is that it 

represents in the world the concept of אין עוד מלבדו – there is nothing 

without Hakodosh Boruch Hu.  The lack of strife is not Sholom, rather 

Sholom must be worked upon.  When there is peace amongst Klal 

Yisroel, they can have the proper feeling towards Hakodosh Boruch Hu, 

and be with Sholom with Hakodosh Boruch Hu.  This is purpose of the 

world, and that is why Sholom is so important.   

הירים מש   – Avos 1:12 “הוי מתלמידיו של אהרן” – Why does 

the Mishna say that one should be from the students of Aharon, and not 

Aharon himself?  To be Aharon we may find too challenging, for he was 

exceedingly great.  The Mishna is telling us to at least try to be like his 

Talmidim.   

 – ”אוהב את הבריות ומקרבן לתורה“ Avos 1:12 - כנסת ישראל 

The dictum stated previously (Mishna 7) of one distancing himself from 

the wicked apply to all.  There are a select few, who are on a great level 

of Ruchniyos, like Aharon Hakohen, who can attach themselves to the 

wicked in order to bring them close to the Torah, without having to fear 

of the potentially detrimental effect that can be caused by attaching 

oneself to the wicked.   

 There are – ”אוהב שלום ורודף שלום“ Avos 1:12 - חסדי אבות 

two statements here that seem to be contradictory.  First we are told to 

love peace, and then we are told to chase peace away – רודף is the 

opposite of אוהב.  The Shlah says in Parshas B’shalach in the name of 

Rav Glanti, in the name of the Zohar that there are two groups of the 

Sitra Achara (Satan).  One group represents happiness, and causes 

people to sin through happiness, while the other group represents 

wailing, and causes people to sin through sadness.  They are the ones 

who try to stop the Tefilos of Klal Yisroel reaching the Heavens. When 

they are both preoccupied with battle, it allows the Tefilos of Klal Yisroel 

to reach Shomayim and be accepted.  We are to love peace, but not all 

peace.  We want there to be war between these two groups, no Sholom, 

so that our Tefilos can reach its desired destination.    

“ Avos 1:12 – שלשלת האבות  : הלל אומר, הלל ושמאי קבלו מהם

אוהב את הבריות ומקרבן , אוהב שלום ורודף שלום, הוי מתלמידיו של אהרן

 Hillel and Shammai received the tradition from them.  Hillel“ – ”לתורה

says: be among the disciples of Aharon, loving peace and pursuing 

peace, loving people and bringing them closer to the Torah.”  The 

Loshon of “תרדף” is a Loshon of chasing after for the purpose of 

eliminating or harming the subject.  Bereishis 44:4 “ קום רדף אחרי

אמרת אלהם למה שלמתם רעה תחת טובהוהשגתם ו, האנשים ” – “Get up, 

chase after the men; when you overtake them, you are to say to them, 

‘Why do you repay evil for good’?”  It seems that Mishna is telling us 

that we should treat Sholom as our antagonist.  However, right before it 

says that we are to love Sholom.  Are we to love Sholom or are we to 

make Sholom our antagonist?  Additionally, why does the Mishna say 

that we should be like a Talmid of Aharon, who loved Sholom, instead of 

saying that we should actually be like Aharon himself?  We are supposed 

to constantly work on Sholom, for it is an important Midah, one that 

even supersedes Emes, truth.  However, there are times that Sholom is 

the enemy.  We are not to make peace with the truly wicked.  Instead of 

us having a positive impact on them, they can have a negative impact on 

us.  Make no mistake, we can never be like Aharon Hakohen, who was 

able to deal with the truly wicked and have no fear of causing himself 

harm.  We must strive to be a Talmid of Aharon, who on our own level, 

constantly work on bringing Sholom within ourselves, to our families, 

between us and Hakodosh Boruch Hu.  After that is accomplished, we 

should work on bringing Sholom between others, and between others 

and Hakodosh Boruch Hu.   

ט"מבי   Klal Yisroel had three miracles occur - סוכות – 

throughout the years in the Midbar.  They had Mon, Mayim, and Ananei 

Hakovod.  Why do we have a Yom Tov only to commemorate the Ananei 

Hakovod?  The Mon and Mayim are necessary to exist.  A human being 

cannot exist without food and water.  We need to be thankful to the 

Ribbono Shel Olam for providing for all of our needs, however it does 

not show Ahavah.  The Ananei Hakovod, although quite helpful, were 

not essential.  Doing something above and beyond what is necessary 

shows true Ahavah.  We commemorate the Ananei Hakovod on Sukkos 

because that demonstrated the Ribbono Shel Olam’s true Ahavah for us. 

 Perhaps now we can have a better understanding of the 

Posuk, and the greatness of Aharon Hakohen.  Klal Yisroel were Zoche to 

have three great leaders; Moshe, Aharon, and Miriam, and through their 

Zechuyos Klal Yisroel were Zoche to three great things in the Midbar: 

Mon, Be’er, and Ananei Hakovod.  Chazal tell us that without flour one 

cannot have Torah, and without Torah one cannot have flour.  The Mon, 

which provided sustenance to Klal Yisroel, is a Remez to the Torah, that 

is needed for our spiritual sustenance.  Moshe represented the Torah, as 

he was the one who brought it down to Klal Yisroel, and in his merit Klal 

Yisroel were Zoche to the Mon.  Water is that which has no Tzurah, no 

form.  It takes on the form of wherever it is placed.  Miriam taught the 

Noshim Tzidkaniyos of Klal Yisroel the Midah of Tznius, being modest 

and unassuming.  Just like water, goes with the flow, and does not stick 

out, so too Miriam taught the women of Klal Yisroel to be modest and 

not be at the forefront.  It was in the Zechus of Miriam that Klal Yisroel 

were Zoche to the Be’er, the flowing water.  The third gift that Klal 

Yisroel received consistently in the Midbar from Hakodosh Boruch Hu 

was distinct from the other two.  The Mon and the Be’er were necessary 

for Klal Yisroel to exist, while the Ananei Hakovod was not.  By Hakodosh 

Boruch Hu giving it to Klal Yisroel, he showed an extra love towards Klal 

Yisroel.  Aharon went above and beyond his personal responsibility.  He 

ran after peace, and did what he could to help Klal Yisroel, to bring 

peace amongst Klal Yisroel.  It was in the Zechus of Aharon, who went 

above and beyond, that Hakodosh Boruch Hu gave Klal Yisroel the great 

gift of the Ananei Hakovod.  Klal Yisroel “saw” and recognized what they 

lost with Aharon Hakohen.  The Posuk repeats that the entire house of 

Klal Yisroel wept, for there was an additional weeping here – above and 

beyond weeping, recognizing what they lost.  May we all be Zoche to be 

Talmidim of Aharon Hakohen and always seek peace in the proper way.   


