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THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
 In this week's parashah (and last 
week's), we read that a metzora must 
leave the camp or city for seven (or 
more) days and sit alone ("badad"). 
Chazal say that this is a punishment 
for the antisocial behavior of 
speaking lashon hara. R' Yaakov 
Emden z"l (died 1776) points out the 
many benefits which man can attain 
only when he is part of society. 
Indeed, Chazal say, "Give me a 
friend or give me death," and the 
Torah says, "It is not good for man to 
be alone." All alone, man could not 
obtain all of his physical needs, 
including proper food, drink, clothing, 
and shelter. A person also could not 
fulfill the Torah if he were alone. For 
example, he could not carry out the 
laws of property, the laws of 
marriage, and the laws of 
child-rearing. A person who is all 
alone can never pray with a minyan 
or have his Torah questions resolved 
by scholars, and thus he can not 
properly practice a single one of the 
six pillars on which the world stands 
(as listed in Pirkei Avot): justice, truth, 

peace, Torah, prayer, and acts of 
kindness. Also, how can man 
emulate Hashem if he is all alone? 
For example, just as Hashem is 
merciful, man must be merciful to his 
fellow men. Of course, there are 
times for being alone, but even in 
those times, man should not roam 
too far from home. To the contrary, 
man is capable of achieving the 
concentration that comes from 
solitude while he is surrounded by 
people. (Migdal Oz: Perek Aliyat 
Habedidut)
================================Most likely

[נגעים פרק י"ב, משנה ה']אלא "כנגע"...ויודע ודאי שהוא נגע, לא יגזור ויאמר: "נגע" ולא "נגע" ודאי, ואפילו שהוא תלמיד חכם "כנגע נראה לי בבית" [שם, ל"ה] - "כנגע" 
===========================

The Torah portion is called metzora - 
"leper" - though it deals primarily with 
the purification process of an afflicted 
individual. This teaches us that the 
affliction was not only a punishment 
for slander, but to cause one to 
repent. Accordingly, the leprosy was 
actually part of the purification 
process, for once detected one was 
prompted to change. (The Rebbe) 
R' Moshe Chaim Luzzato z"l 
(1707-1746; prolific author 
recognized as one of the leading 
kabbalists of all time) writes in 
Mesilat Yesharim (ch.1) that 
everything in this world, whether 
good or bad, is a nisayon, usually 
translated, a "test." If so, many ask, 
why do we pray every morning, "Do 
not bring us to a condition of nisayon 
/ being tested"? R' Itamar Schwartz  
(popular author and speaker in 
Yerushalayim) explains: The word 
"nisayon" comes from the word "nes." 
The common root of these words can 
have three meanings: to flee (as in 
Bereishit 14:10 and 39:12); to test (as 
in Bereishit 22:1); and to elevate (as 
in Bemidbar 21:8, where it refers to a 
stick held aloft). These three 
meanings, writes R' Schwartz, 
parallel three stages in a person's 
spiritual development. Early in a 
person's development, he should flee 
from any nisayon. He should avoid 
situations in which his spiritual mettle 
will be tested. It is at this stage that 
we pray, "Make us regular students 
of your Torah . . . and do not bring us 
to a condition of nisayon." True, even 
being a regular student of Torah is a 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

==========================================nisayon for most people. However, 
our prayer means: Do not place 
before us other challenges that will 
disturb us from taking the first step in 
Your service, i.e., being regular 
students of Torah. When a person 
has developed further, he is ready to 
be tested in a more dramatic fashion. 
We read in Mishlei (24:16), "A 
tzaddik will fall seven times and 
arises." In chassidic thought, this 
verse is interpreted, not that a tzaddik 
will arise even though he has fallen 
seven times, but rather that a tzaddik 
will arise because he has fallen 
seven times. At this stage, tests are 
integral to the person's development. 
Finally, after one has completed the 
stage of being tested, he reaches the 
third level where he has been 
elevated. R' Schwartz adds: These 
three phases parallel three stages of 
the Exodus and ensuing events. 
First, Bnei Yisrael fled from Egypt 
(see Shmot 14:5). Later, they were 
prepared to be tested by turning to 
face the pursuing Egyptians (see 
Shmot 14:5 - "Stand still and see 
G-d's salvation"). Finally, they were 
elevated by receiving the Torah. 
(B'lvavi Mishkan Evneh)

אל-הכהןזאת תהיה תורת המצרע ביום טהרתו והובא 
“This shall be the law of the 
metzora . . .” (14:2) R’ Shimon 
Sofer z”l (1821-1883; rabbi of 
Krakow, Poland) asks: Why did the 
Torah not use a simpler phrase, “This 
is the law of the metzora . . .”? He 
answers: If the Torah had stated, 
“This is the law of the metzora,” it 
would have implied that there 
definitely would be a metzora in the 
future. The Torah did not wish to 
express such a pessimistic thought 
and therefore stated, “This shall be 
the law of the metzora” should the 
circumstance ever arise. (Michtav 
Sofer) R’ Menachem Azaryah z”l 
(1548-1620; Italian rabbi and 
kabbalist) uses this same idea to 
answer a question posed by the 
Tosafot (Rosh Hashanah 2a): There 
are several mishnayot that begin with 
a number and then list a series of 
items – among them: “There are four 



new years’ days” (Rosh Hashanah 
1:1); “Four types of damages” (Bava 
Kamma 1:1); and “There are four 
guardians” (Shevuot 8:1). Why, ask 
the Tosafot, do some of these begin 
with “There are” and other simply 
state a number (as in the example 
from Bava Kamma above)? R’ 
Menachem Azaryah answers: When 
the mishnah refers to something 
pleasant, it says “There are.” [He 
explains that “guardians” are 
something pleasant because of the 
allusion to the verse (Yishayah 62:6), 
“Upon your walls, Yerushalayim, I 
have posted guardians.” Thus, in 
addition to the obvious legal meaning 
of the mishnah which teaches that 
there are four different categories of 
legal guardians, the mishnah also 
alludes to the four-letter Name of G-d 
which watches over Yerushalayim.] 
On the other hand, when the 
mishnah refers to something 
unpleasant, for example, damages, it 
does not say “there are.” (Ma’amar 
Chikur Ha’din 1:3)
“This shall be the law of the 
metzora . . .” (14:2) The Gemara 
(Arachin 15b) teaches: “Metzora” is 
short for “motzi shem ra” / one who 
defames another person. R’ Aharon 
Lewin z”l Hy’d (the “Reisha Rav”; 
killed in the Holocaust in 1941) 
writes: There are many statements of 
our Sages that speak very harshly of 
a person who speaks lashon hara. 
Why, in fact, is lashon hara viewed 
as one of the most severe sins that 
can be committed? He explains: The 
power of speech is man’s crowning 
glory, what elevates him above all 
other creations on this earth. It is the 
most precious gift that mankind has 
received. That is why, in classical 
Hebrew, the human race is referred 
to as “the speaker.” [The mineral, 
plant and animal kingdoms are called 
“the inanimate,” “the growing,” and 
“the living,” respectively, and “the 
speaker” is the kingdom above “the 
living.”] The significance of man’s 
power of speech is highlighted by the 
fact that, when the Torah states 
(Bereishit 2:7), “Man became a living 
being,” Onkelos translates, “A 
speaking spirit.” Accordingly, man is 
obligated to value this gift and to 
respect it, to use the power of speech 
only to speak good words and useful 
words, words that have some 
material or spiritual benefit. If one 
speaks lashon hara, he soils his 

mouth and degrades this precious 
gift. This may be compared to one 
who received a precious gift and he 
allowed it to become stained. 
(Ha’drash Ve’ha’iyun)

==============================Never too late
[הרבי ר' השיל ז"ל].טהרתו יובא בחזרה אל הכהן לבדיקה...לבו - הרגל נעשה טבע - מיד ואפילו ביום היצר ללשון הרע ורואה שחוזר הנגע אל קירות ביום טהרתו של המצורע, אם חזר וניעור אצלו "ביום טהרתו - והובא אל הכהן" - אפילו 

=============================
“The kohen shall go forth to the 
outside of the camp; the kohen 
shall look, and behold! -- the 
tzara’at affliction had been healed 
from the metzora.” (14:3) R’ 
Shmuel d’Ouzida z”l (Tzefat, Eretz 
Yisrael; late 1500's) writes: It is well 
known that a patient’s mental health 
has an important effect on his ability 
to recover from a physical ailment. 
One might have expected, therefore, 
that a metzora would not be 
quarantined outside of the camp all 
alone, but rather would have been 
told to remain in the most 
comfortable surroundings possible. 
The Torah is teaching, however, that 
tzara’at is not a physical ailment but 
rather a physical manifestation of a 
spiritual illness. The cure for tzara’at 
is not rest; it is teshuvah. This, 
explains R’ Shmuel, is why our verse 
says, “the tzara’at affliction had been 
healed from the metzora.” If the 
tzara’at is healed, it is “from the 
metzora” himself; because he found 
the strength within himself to repent. 
(Midrash Shmuel: Introduction)

טהרות ועץ ארז ושני תולעת ואזבוצוה הכהן ולקח למטהר שתי-צפרים חיות 
    “The kohen shall command; and 
for the person being purified there 
shall be taken two live, clean 
birds, cedarwood, crimson thread, 
and hyssop. The kohen shall 
command; and the one bird shall 
be slaughtered into an 
earthenware vessel over spring 
water. As for the live bird–he shall 
take it with the crimson thread and 
the hyssop, and he shall dip them 
and the live bird into the blood of 
the bird that was slaughtered over 
the spring water.” (14:4-6)  Midrash 
Rabbah states: Why was Tzipporah 
(the wife of Moshe Rabbeinu) called 
by that name? Because just as a bird 
(“tzippor”) purifies a metzora, so she 
purified the house of her father 

(Yitro). [Until here from the midrash] 
R’ Yehuda Loewe z”l (Maharal of 
Prague; died 1609) explains: An 
idolator is called “dead,” as in the 
verse (Tehilim 106:28), “Then they 
attached themselves to [the idol] 
Ba’al Peor, and ate the sacrifices of 
the dead.” Likewise, a metzora is is 
called “dead,” as in the verse 
(Bemidbar 12:12), “Let her [Miriam] 
not be like one who is dead.” 
Tzipporah purified her father’s house 
of idolatry, which is equivalent to 
“death,” just as the bird offering 
purifies the metzora of tzara’at, which 
is equivalent to “death.” Maharal 
continues: Specifically the blood of 
the bird purifies the metzora of 
“death,” because blood is the 
essence of life. And, specifically the 
blood of a bird because birds, which 
fly about so effortlessly, seem to 
have more “life” in them than do 
other living things. Thus, they purify 
the metzora, whose condition was 
equivalent to death. Maharal 
concludes: Among all animals, birds 
appear to be the least connected to 
this material world. Similarly, 
Tzipporah was less connected to the 
gross, material world than were her 
compatriots. That is what made her a 
fitting wife for Moshe Rabbeinu. 
(Gevurot Hashem)
“For the person being purified 
[from tzara’at] there shall be taken 
two live, kosher birds . . . and the 
one bird shall be slaughtered . . . 
he shall set the live bird free upon 
the open field.” (14:4-7) What is the 
purpose of taking a bird, only to 
release it back into the wild? R’ 
Yehoshua Rokeach z”l (1825-1894; 
second Belzer Rebbe) explains: The 
Zohar teaches that the tzara’at is not 
only a punishment for speaking 
lashon hara, it also is a punishment 
for those who, because of excessive 
humility, do not speak up when they 
should. A person needs to know that 
there is a time for silence, but also a 
time and place for saying what must 
be said. This is symbolized by two 
birds--creatures that have a tendency 
to chatter. One is slaughtered, 
symbolizing the need to remain quiet, 
while the other is released, 
symbolizing the need to talk. (Sefer 
MaHaRY)

לאחזה ונתתי נגע צרעת בבית ארץ אחזתכםכי תבאו אל ארץ כנען אשר אני נתן לכם 
This week’s parashah continues the 
laws of tzara’at that were begun last 



week. But, while last week’s 
parashah presented the laws of 
tzara’at that appears on one’s body 
or clothing, our parashah discusses 
tzara’at that appears on one’s house. 
We read (14:34-35), “When you 
arrive in the land of Canaan that I 
give you as a possession, and I 
will place a tzara’at affliction upon 
a house in the land of your 
possession. The one to whom the 
house belongs shall come and 
declare to the kohen, saying, 
‘Something like an affliction has 
appeared to me in the house’.” 
Why does one say “Something like 
an affliction has appeared . . . ,” 
rather than, “An affliction has 
appeared . . .”? A person who 
suspects that there is tzara’at on his 
body or clothes doesn’t say, 
“Something like an affliction has 
appeared”! R’ Chaim Palagi z”l 
(1788-1868; rabbi of Izmir, Turkey) 
explains: As the above verse 
indicates, the laws of tzara’at on a 
house apply only in Eretz Yisrael. 
Regarding Eretz Yisrael–the house is 
effectively part of the Holy Land--it is 
not proper to speak negatively; the 
most one may say is, “Perhaps there 
is something wrong with this house.” 
There is no similar concern when 
speaking about one’s self or one’s 
clothing. This, continues R’ Palagi, 
provides a basis for the teaching of 
our Sages that the kohen should 
plead with the homeowner to repent 
in order not to cause impurity to Eretz 
Yisrael. Again, the kohen does not do 
this when faced with tzara’at on one’s 
body or clothing. (Artzot Ha’chaim)
"The one to whom the house 
belongs shall come and declare to 
the kohen, saying, `Something like 
an affliction has appeared to me in 
the house'." (14:35) Rashi z"l 
comments: "Even if he is a learned 
man and knows for sure that it is a 
plague, he shall not decide the matter 
as a certainty saying, `a plague has 
shown itself to me,' but rather, 
`something like a plague has shown 
itself to me'." R' Yerucham Levovitz 
z"l (mashgiach ruchani of the Mir 
Yeshiva; died 1936) observes that it 
is bad manners to appear certain of 
something, rather than unsure, as the 
Gemara (Berachot 4a) teaches, 
"Develop a habit of saying, `I don't 
know'." (Da'at Torah)

And I will place the plague of 
leprosy upon a house in the land 
of your possession (14:34) One 
commentary states that to a certain 
extent a plague on a house after the 
Jews entered Israel was a good thing 
because the Amorites, who had lived 
in Israel previously, had hidden gold 
in the walls of their houses. When the 
Jews had to break down their walls 
because of the plague, they found 
the gold. This is a lesson for all of us. 
Every Jew has treasures hidden deep 
within. When he sins, he is neglecting 
the treasures that G-d has instilled 
within. When a Jew is given a plague, 
it reminds him to repent, which brings 
him closer to G-d. In that way, the 
hidden treasures are revealed. 
(Likutei Sichot)
From the Haftarah "Four men, 
metzoraim, were outside the gate; 
each one said to his friend, 'Why are 
we sitting here until we die'?" 
(Melachim II 7:3) R' Akiva Eiger z"l 
(1761-1837; leading Talmud 
commentator and halachic authority; 
rabbi of Posen, Germany) writes: A 
wise man asked me why these four 
men with tzara'at had been expelled 
from the city of Shomron when the 
Mishnah states that metzoraim must 
be expelled only from cities that had 
been walled at the time of Yehoshua 
bin Nun, who led Bnei Yisrael into 
Eretz Canaan. Shomron, in contrast, 
was a new city built by King Omri, as 
described in Melachim I (16:24): 
"Then he bought the mountain of 
Shomron from Shemer for two loaves 
of silver, and he built up the 
mountain, and he called the city that 
he built after Shemer, the master of 
the mountain of Shomron." R' Eiger 
writes: I answered him that the 
Aramaic translation of Yonatan ben 
Uziel avoided this question by 
translating the quoted verse, "Then 
he bought the small city of Shomron 
from Shemer for two loaves of silver, 
and he built up the small city, and he 
called the metropolis that he built 
after Shemer, the master of the 
mountain of Shomron." In other 
words, according to Targum Yonatan, 
Omri did not build a new city, but 
rather expanded an ancient city that 
apparently was already walled in the 
time of Yehoshua bin Nun. (Tosfot R' 
Akiva Eiger: Masechet Kelim 1:7) R' 
Meir Simcha Hakohen z"l (1847- 
1926; rabbi of Dvinsk, Latvia) offers 
another answer to the question that 
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the "wise man" asked R' Akiva Eiger. 
[Shomron was the capital of the 
Kingdom of Yisrael, which had 
seceded from the Kingdom of 
Yehuda.] In an effort to legitimize 
their reign, the kings of Yisrael 
applied to their capital the same laws 
that applied to Yerushalayim. 
(Meshech Chochmah) R' Yehuda 
Cooperman (founder and dean of 
Michlalah College for Women in 



Yerushalayim; editor of an annotated 
edition of the above-mentioned 
Meshech Chochmah) offers an 
additional answer: Our Sages say that 
these four men were Gechazi, the 
former servant of the prophet of Elisha, 
and Gechazi's three sons. [We read 
earlier in Sefer Melachim that the 
Assyrian general Na'aman had leprosy 
and came to Elisha seeking a cure. 
Elisha cured him, but refused to take 
any compensation. Gechazi chased 
after Na'aman and told him that Elisha 
had changed his mind, thus obtaining 
gifts from the general under false 
pretenses.] When Elisha heard about 
Gechazi's chillul Hashem, he cursed 
Gechazi (Melachim II 5:27), "Na'aman's 
leprosy shall therefore cling to you and 
your children forever!" Ramban z"l and 
others write that the tzara'at discussed 
at length in our parashah is not leprosy 
or any other medical condition, but 
rather is the physical manifestation of a 
spiritual illness. When a person 
contracted tzara'at, it was because G-d 
was sending him a message. 
Therefore, observes R' Shimon 
Schwab z"l (1908-1995; rabbi of the 
Khal Adath Jeshurun / "Breur's" 
community in New York), there was no 
public health reason to isolate one who 
suffers from tzara'at. In contrast, we 
know that leprosy is considered a very 
serious risk to public health. Ramban 
writes further that the tzara'at of our 
parashah is a manifestation of 
Hashem's special relationship with the 
Jewish People. A member of Klal 
Yisrael who has distanced himself from 
this special relationship may contract 
tzara'at as a warning. A gentile, like 
General Na'aman, could never contract 
tzara'at. It follows, explains R' 
Cooperman, that Gechazi and his 
sons, who were cursed with 
"Na'aman's leprosy" were a public 
health risk. That is why they were 
expelled from Shomron, despite the 
fact that Shomron did not have a wall 
in the days of Yehoshua bin Nun. 
(Notes to Meshech Chochmah [4th 
edition,p.252])
Memoirs
R' Yom Tov Lipman Heller z"l 
(1578-1654) is best known as the 
author of the Mishnah commentary 
Tosafot Yom Tov. In 1629, while 
serving as rabbi of Prague, he was 
imprisoned on a false charge of writing 
anti-Christian statements. That 
experience is the subject of his memoir 
“Megillat Eivah”--literally, “The Scroll of 
Hatred.” The following is the opening of 
that work: There was woe and crying, 
wailing and mourning; I became the 

subject of lamentation, on the night 
preceding the third day [Monday night], 
the fifth day of the fourth month 
[Tammuz], when the Hand of Hashem 
was directed against me, though not 
with anger, as I will tell briefly. [My 
story is] as true as the Torah is. If I 
wanted to relate the entire experience, 
all the troubles that found me in those 
days and at that time, many pages 
would not suffice. But, I will relate it 
briefly and will write it down for my 
descendants forever. For all of you, 
dear readers, this story can open your 
eyes so that you will fear the 
Honorable and Awesome G-d, for you 
will see that no person is safe from 
calamity, as our Sages have said. But, 
likewise, one may ever give up hope of 
receiving G-d’s compassion. Even 
when a sharp sword is at a person’s 
throat, he should not refrain from 
prayer [Berachot 10a]. Our Sages are 
true and their words are righteous and 
true. [After describing his distinguished 
rabbinical career, which included 
serving as Chief Rabbi of Nikolsburg, 
Moravia; Vienna, Austria; and Prague, 
Bohemia, as well as listing the many 
popular sefarim he authored and 
mentioning his fabulous wealth, with 
which he supported an entire yeshiva, 
R’ Heller writes:] I did not relate all of 
this in order to glorify myself; rather, it 
is to publicize how all this greatness 
disappeared from me in a moment. I 
rose to greatness gradually, as I have 
related, while my descent to the lowest 
level was sudden. May the Name of 
Hashem be blessed for everything! 
This is a reminder of [the fate of] 
Yerushalayim--the greatness of Yisrael 
was achieved step-by-step, while the 
destruction happened 
suddenly.[Hamaayan]
Letters from Our Sages  The letter 
below was written by R’ Yechezkel 
Levenstein z”l (1895-1974). Reb 
Chatzkel, as he is popularly known, 
was mashgiach ruchani of the Mir 
yeshiva in pre-war Poland and in 
Shanghai, China during World War II. 
After the Holocaust, he lived briefly in 
New York and then settled in 
Yerushalayim. In later years, he served 
as mashgiach ruchani of the Ponovezh 
Yeshiva in Bnei Brak. This letter 
appears to have been written in Elul 
5715 [1955] and is printed in Ohr 
Yechezkel - Michtavim, no. 202. We 
present it here in connection with the 
current events in our Eretz Yisroel 
regarding security and safety
Blessings and peace etc.; After wishing 
you well, and with great honor: . . . I 
wanted to write to your honor [without 

further delay] regarding your statement 
that you see danger hovering over our 
Holy Land, G-d forbid. Your honor 
should know that the people of Eretz 
Yisrael do not think this way, for this is 
our home. Why should the 
“maidservant” be more secure than the 
“mistress”? [i.e., since Eretz Yisrael is 
G-d’s “favorite” land and the source of 
all blessing, it is like a noblewoman 
compared to all other lands, which are 
merely “maidservants.”] I would like to 
write to your honor that I consider this 
[apparently he means the state of 
tension and fear in Eretz Yisrael] to be 
a good thing. You know the words of 
Ramban z”l [1194-1270]: “A person has 
no share in the Torah unless he 
believes that everything that happens 
to us is a miracle; nothing is nature or 
‘the way of the world’.” [Thus, we must 
recognize that the events which we 
fear are the hand of Hashem.] When I 
see our holy land’s population 
increasing and [cities] expanding every 
day, with more new buildings than we 
could have imagined, it is nearly 
impossible to see this and not believe 
[in Ramban’s words]. Regarding this I 
say [quoting Tehilim 147:2], “The 
Builder of Yerushalayim is Hashem; He 
will gather the exiles of Yisrael.” This is 
a source of great joy, for surely 
Hashem will soon have mercy on us 
and we will all merit seeing the 
salvation by Hashem speedily. From 
the one who values you, Yechezkel 
Levenstein =============== ורפואת הגוף  לחולים שלמה מן השמים רפואת הנפש אבותי שתשלח מהרה רפואה יהי רצון מלפניך ה' אלקי ואלקי

בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלאסתר בריינדל בת חי'בריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדל
===========================================Hatzolo  (718 or 212) 387-1750  or 230-1000Flatbush Shomrim Safety Patrol 24-Hour Hotline (718) 338-9797Chaverim  (718) 431-8181

חג כשר ושמח 


