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A Tzaddik, or righteous person, makes everyone else appear righteous 

before Hashem by advocating for them and finding their merits.
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(Golden Altar), on which the ketores (incense) was burned, was 
among the furniture and vessels of the Mishkon. However, although almost all the furniture 

are described in Parshas Teruma, the making of the 
Parshas Tetzaveh, in which the clothing of the 

The time would come, explains Rav Levi Yitzchok, when Korach and his cohorts 
would challenge Aharon’s rights to the position of Kohen Godol. At that time, Moshe would 

as the litmus test. Both Aharon and the challengers would bring pans of 
Aharon’s would be accepted, while the disputers would perish in the attempt. Therefore, in 
the context of the priestly vestments described in Parshas Tetzaveh, which enabled Aharon to 

Mishkon, the Torah also describes the Mizbei’ach HaZohov
claims to the high office of Kohen Godol. 

n 

The following story, often told by Rav Sholom Schwadron, took place in a small town 
in the Ukraine. It involves a kind-hearted, wealthy man named Zalman, who gave generously 
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The following story, often told by Rav Sholom Schwadron, took place in a small town 
hearted, wealthy man named Zalman, who gave generously 



to poor people and other charitable causes. He always carried with him a small, silver box 
filled with the finest snuff that money could buy, and he gladly offered a pinch of snuff to 
anyone who wanted it. In the same town, there also lived a pauper named Moshe, who was 
too proud to ask for charity but often did not earn enough money to feed his family bread 
and water. 

One Erev Yom Kippur, the want in Moshe’s home was so great that after he had fed his 
children the barest minimum to fend off starvation he did not have enough food left for 
himself for the final meal before the fast. Despondent, he left for shul for Kol Nidrei on an 
empty stomach. The people were already saying Tefilla Zaka, the prayer of contrition that 
ushers in the holy day. Moshe also opened his machzor to Tefilla Zaka, but he could not stop 
thinking about the hunger pangs in his stomach. He could not imagine how he would get 
through the night, let alone the following day. And how would he be able to concentrate on 
his prayers in such a dark mood? He desperately needed something to cheer him up, but 
what? 

It suddenly occurred to him that a good pinch of aromatic snuff might do the trick. The 
wealthy Zalman always carried his silver snuffbox with him and never hesitated to share its 
treasures with others. He would go up to him and ask for a pinch of snuff. He rose from his 
seat and approached Zalman, who was wrapped in his tallis and swaying back and forth as 
he said Tefilla Zaka. 

Zalman had enjoyed a lavish feast earlier in the day with his family and friends, and a 
substantial meal right before the fast. While at his table, he had generously distributed alms 
to the beggars who came knocking on his door. He was a good man, at peace with the world 
and ready for the arrival of the holy day. It was time to connect with Hashem and confess his 
failures and shortcomings. 

Engrossed in the passionate words of Tefilla Zaka, he heard someone clearing his throat 
behind him. With an effort, he tore himself away from his prayers and looked up. There stood 
Moshe, the pauper, with a crooked smile on his face. 

“Rav Zalman,” said the pauper, “could I trouble you for a shmek tabak, a pinch of 
snuff?” 

“Are you joking?” said Zalman. 

“No, I am not. I would really enjoy a pinch of your wonderful snuff.” 

“I can’t believe it. At this most holy moment, all you can think about is the pleasure of 
a shmek tabak? Can’t you see that I’m saying Tefilla Zaka? Maybe you should do so as well.” 

Moshe’s shoulders slumped. He nodded his head and walked back to his seat. He 
stared at the open machzor but could not see the words. “Master of the Universe,” he 
lamented, “is this what I’ve come to, that people think I am not even worth a shmek tabak?” 

There was an immediate uproar in Heaven. All the beneficent malochim (angels) 
created by Zalman’s generosity and good deeds were forced to fall silent as a phalanx of 
newly created malevolent angels stormed against the insensitivity and injustice with which 
he had treated the heartbroken pauper, and demanded retribution. The Heavenly Court 
weighed the matter and decided that Zalman’s wealth should be transferred to Moshe 
starting right after Yom Kippur. 

The morning after Yom Kippur, Moshe was walking through the streets looking for any 



odd jobs that would bring him a few pennies. Along the way, he met a relative he had not 
seen for a long time. 

“Moshe!” said the relative. “It’s good to see you. How are you?” 

“Fine,” said Moshe. 

“You don’t sound fine. Why the long face?” 

Moshe shrugged. “Things have been a little difficult. Life is a struggle.” 

“Well, it’s a new year. Hopefully, things will get better. Here, I’ll lend you three 
hundred rubles. Do some business with it.” 

Moshe’s face brightened. “Thank you so much.” 

“Don’t mention it. And may Hashem bless your efforts with great success.” 

And indeed, He did. Every business venture Moshe undertook from that time on was 
amazingly profitable, and over a period of time, he became quite a rich man. 

During the same time, Zalman suffered a reversal of his fortunes, as one investment 
after another failed. He was not particularly alarmed at first. Occasional reverses were to be 
expected in business. But as the reverses continued to pile up, he became frightened. Was 
Hashem angry with him? Had he done something to deserve this? He also noticed that as his 
star was descending almost into oblivion, Moshe’s star was enjoying a meteoric rise. Was 
there a connection between the two diametrically opposite trends? What was he to do? He 
decided to travel to Berditchev and seek Rav Levi Yitzchok’s advice. 

Rav Levi Yitzchok listened patiently as Zalman told his story at great length and with 
abundant detail. He also mentioned his suspicion that his fate was somehow linked to 
Moshe’s rise in fortune. 

Rav Levi Yitzchok nodded. “That seems to be the case. Have you done anything to 
him? Have you wronged him in any way?” 

“I don’t think so,” said Zalman. “I can’t think of anything bad I’ve ever done to him.” 

“Think hard.” 

Zalman knitted his brows and concentrated. “I’m sorry. I can’t think of anything.” 

“Think even harder,” said Rav Levi Yitzchok. 

“I can’t think–” His eyes opened wide, and he slapped himself on the forehead. “Yes, 
yes, I can think of something. Last Yom Kippur, Moshe came over to me in the middle of Tefilla 
Zaka and asked me for a shmek tabak, and I brushed him aside. I may have been a little harsh 
with him.” 

“Yes,” said Rav Levi Yitzchok, “that is the source of your misfortune. Hashem decreed 
that your wealth be transferred to Moshe, and so it was.” 

“But was that such a horrible thing? Did I deserve to lose everything because of it? I 
know that some Rebbes consider smelling tabak like a ketores offering in the Bais HaMikdosh. Is 
that why he wanted it or did he want it for a few moments of physical pleasure?” 

“You can’t know what a shmek tabak meant to him at that moment. Apparently, it 
meant quite a lot. Your rejection must have been like a stab in the heart.” 

“I did not intend to hurt him. I am really sorry. I would gladly have given him a shmek 
tabak had I known it was important to him. So what can I do?” 



“Nothing.” 

Zalman was shocked. “Nothing?” 

“The money belongs to Moshe now. You cannot take it back.” 

Zalman began to cry. “There must be something, anything.” 

“All I can suggest,” said Rav Levi Yitzchok, “is that you wait for the right moment and 
ask him for a shmek tabak. If he refuses to give it to you, things may change.” 

Zalman returned home with a tiny glimmer of hope in his heart, but the more he 
thought about it the more despondent he became. Moshe was generous to a fault, never 
forgetting his own suffering and never having less than full sympathy for those who suffered 
similarly. How would he manage to get Moshe to refuse a simple shmek tabak? 

Time passed, and Moshe’s daughter became engaged to the son of the Rav of the town. 
The upcoming wedding was the sensation of the town. When the wedding day finally 
arrived, the excitement in the town was at a fever pitch. After the bride walked down the 
aisle, Moshe stood next to the Rav under the chuppa waiting with bated breath. The grand 
moment was finally here, and he wanted to savor every second of it. 

“Rav Moshe, do you have the kesuba?” said the Rav. 

“Yes, I do,” he replied. “It’s right here in my pocket.” 

Just then, Moshe felt a tap on his shoulder. He turned and saw Zalman standing there. 

“Moshe, could I perhaps trouble you for a shmek tabak?” said Zalman. 

Moshe glanced at his precious daughter standing under the chuppa. Then he smiled at 
Zalman. 

“Of course,” he said. He reached into his pocket, took out his silver snuffbox and 
handed it to Zalman. “Here, take as much as you like.” 

As Moshe reached into his other pocket for the kesuba, he heard a loud thud. He looked 
down and saw that Zalman had fainted. He quickly summoned two attendants to carry the 
unconscious man to a room and revive him. 

After the chuppa, Moshe came to see how Zalman was faring. He had recovered 
consciousness and was sitting in a chair with a despondent look on his face. 

“Are you all right?” asked Moshe. 

“Yes, I’m fine. Go back to your daughter’s wedding. Don’t waste your time here with 
me.” 

“Well, you don’t look fine,” said Moshe. “I insist that you tell me what this is all 
about.” 

“Very well, but not now. After the wedding.” 

Late that night, Moshe listened sympathetically as Zalman told him the entire story, 
and they resolved to travel together to Rav Levi Yitzchok as soon as possible. 

In Berditchev, Rav Levi Yitzchok listened to both of them and then suggested that they 
share the fortune. “Are you willing to do that, Rav Moshe?” he asked. 

“Absolutely,” said Moshe. “Half of everything goes back to him.” 

n 



Kedushas Levi on Purim 
[Kedushah Sheniya] On the day of Purim a person should give out Matanos 

La’evyonim - as much as he can - with tremendous joy. This is because a person’s actions are 
mirrored in Heaven (see Shabbos 151b). Thus, when a person acts with compassion, Hashem 
in turn acts with compassion to all the worlds, souls, heavenly chambers, angels etc. as well, 
this Heavenly kindness and mercy is dealt with tremendous joy.  

In other words, the way the Jewish people act down here on this world – they awaken 
the very same Heavenly attributes on high – if they act with compassion towards their 
friends, then the attributes of kindness and compassion are aroused. This is explicitly taught 
by Chazal (Eichah Rabbah 1:33, Zohar Vol 3, 92) that the Jewish people empower the 
Heavenly tribunal. 

This idea, the Baal Shem Tov taught in a similar vein to explain the passuk (Tehillim 
121:5) that refers to Hashem as our shadow. The Baal Shem Tov explains that the same way 
the shade mirrors a person’s action exactly, so too, Hashem deals with this world mirroring 
those actions, if they are acts of kindness and compassion then they are reciprocated by 
kindness and compassion and joy to all the worlds and to the person himself. 

 Praiseworthy is the individual who serves Hashem and through the Tzeddakah that 
he gives with joy and thus brings joy to the poor person and his wife and family – he in turn 
causes a change reaction in all the tens of thousands of upper worlds, all the angels and 
Heavenly chambers etc. that they are filled with joy and rejoicing, kindness and mercy. 

Moreover, when his soul ascends to Heaven, he greeted by the angels who hug and 
kiss him for the great joy that his actions caused in the upper worlds and they proclaim, 
“Give honor to so and so who brought enjoyment to Hashem through his Mitzvah of 
Matanos La’evyonim”.  

n n  

  הילולא

The anniversary of the petira of a Tzaddik is known as a Hilula, which means “A Day of Joy”. 

One of the tools that Kabbola teaches is to connect to a Tzaddik (righteous person). 
The method to connect to a Tzaddik is to adopt the following ritual: 

1) Learn the anniversary of his petira or, if this information is not available, the days of 
Erev Rosh Chodesh, Rosh Chodesh and the fifteenth day of the Hebrew month can be utilized 
for a connection. 

2) Light a twenty-five-hour candle in his or her honor. There is no specific berocha. 
Some say the following: This candle is being lit in the merit of ______________. 

Others say that it is the custom within Klal Yisrael to light a yahrzeit candle on the day 
that a relative or a Tzaddik has passed away. The lighting has no accompanying blessing, and 
people would like to express themselves in a tefilla when lighting the candle. This is not only 
true on a yahrzeit but on every Yom Tov as well. 

The author of the Pele Yo’etz, Rav Eliezer Papo (1785–1828), did in fact compose such a 



tefilla. Rav Papo was the Rav of the city of Selestria in Bulgaria. Bulgaria was a part of the 
Ottoman Empire at the time. The 
as a public service. 

Hebrew Tefilla for Lighting a Yahrzeit or Hilula Candle

  ]ד"ד כמוֹ א עָ צֵ יֵ ת וַ ַ ָר ל �ָ 	 עַ 

____________ יק ִד צַ הַ / י ִת ָר 
 ְ!ַרֲחִמי% ְֶ#ַקֵ!ל, ֲאבוֵֹתינ� יֵוא�קֵ 

ל (ֹ ה הַ יֶ ְה יִ ה וְ ְ!ַמֲעֶ)  ֵ!י', ְ!ִדי!�ר
 �/ י ִמ ִא / י בִ ל *ה ֶ מָ ָ נְ � חַ ר
� .י%יִ חַ ר הַ רוֹ צְ ת !ִ רוֹ ר

Translation: 

Behold I am lighting this lamp for the resting and uplifting of t
mother/the Tzaddik _______ the son/daughter of ______________. May it be Your will 
before you, Hashem, our G-d and the G
in thought, speech or action be done for a merit and a res
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bond of life.

3) Learn about the person including history, culture, 

4) Study some of his teaching or writings.



Y GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER
YAHRZEITS BEGINNING 

http://www.chinuch.org/gedolim_yahrtzeit/Adar

Biographical information and yahrzeits 

� 10th of Adar ~ Begins Mot
� Rav Pinchas of Voldova, 
� Rav Yosef Boruch HaLevi

VaShemesh, (5627/1867);
� Rav Alexander Moshe Lapidus

he authored Divrei Emes
� Rav Sholom Goldstein

Shraga Goldstein, a Deizher 
Chossid. Rav Yechezkel Goldstein immigrate
Williamsburg when his son was eight. The youth was a popular activist of 
Agudas Yisrael, who did 
1944, Sholom married Lea Necha Scheiner of Pittsburgh, and a year la
to Detroit in 1945, where he remained to build 
(5744/1984); 

� 11th of Adar ~ Begins Sun
� Rav Gershon Ashkenazi

Germany, he left home to

of the city of Selestria in Bulgaria. Bulgaria was a part of the 
Ottoman Empire at the time. The tefilla of the Pele Yo’etz is reproduced and translated below, 

Yahrzeit or Hilula Candle 

	 עַ עֵ א יוֹ לֶ �ֶ ל הַ עַ !ַ ' ִמ גֵ מָ / הַ לֶ ר אֶ פֶ סֵ ת !ַ ,צַ ְמ 
 

ָר י מוֹ ִמ ִא / י בִ ת *מַ ְ י נִ יל�עִ לְ ת �חַ נ�ְמ ה לִ ר זֶ 
ֵוא�קֵ  ֶא�ֵקינ� 'ה י2נֶ פָ לְ ' ִמ צוֹ י ָר ִה יְ  ,_____

ְ!ִדי!�ר ֵ!י', ְ!ַמַחָָבה ֵ!י', עוֶֹ)ה ֶ,ִני ַהטוֹב 
פֶ נֶ ט לְ ָר פְ !ִ �, לאֵ ָר ְ) יִ  2ְמ ת עַ מוֹ ָ נְ י לִ יל�עִ לְ 

ר�% צְ יהֶ תֵ וֹ פְ ה נַ נָ יֶ ְה ִ# ' ֶ צוֹ י ָר ִה יְ . ____________

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
_______ the son/daughter of ______________. May it be Your will 

d and the G-d of our forefathers, that all my good deeds whether 
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bond of life. 

Learn about the person including history, culture, writings and teachings.

Study some of his teaching or writings.                        See more at: www.yeshshem.com/hilulah.htm
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BEGINNING MOTZAI SHABBOS TETZAVEH
http://www.chinuch.org/gedolim_yahrtzeit/Adar 

Biographical information and yahrzeits compiled by Reb Manny Saltiel and www.anshe.org

Motzai Shabbos (Feb 24th) 
of Voldova, mechaber of Bris Shalom, (5423/1663);

HaLevi Epstein, the Gutte Yid of Neustadt, son of the 
, (5627/1867); 

Rav Alexander Moshe Lapidus (1819–1906). A talmid of Rav Yisrael Salanter, 
Divrei Emes, (5666/1906); 

Rav Sholom Goldstein (1923–1984). Born in 1923 in Romania to Rav Yechezkel 
Shraga Goldstein, a Deizher Chassid and a descendant of Rav Yaakov Koppel 
Chossid. Rav Yechezkel Goldstein immigrated to the U.S. and settled in 
Williamsburg when his son was eight. The youth was a popular activist of 

, who did kiruv work with children from less religious homes. In 
1944, Sholom married Lea Necha Scheiner of Pittsburgh, and a year la
to Detroit in 1945, where he remained to build Torah for the following forty years, 

Sunday Night (Feb 25th) 
Rav Gershon Ashkenazi (1625–1693). Born to Rav Yitzchok Ashkenazi in Holtz, 
Germany, he left home to learn in the Yeshiva of Rav Yoel Sirkes, the 

of the city of Selestria in Bulgaria. Bulgaria was a part of the 
is reproduced and translated below, 

ְמ נִ ה הַ ילָ פִ ְ# [

ר זֶ יק נֵ לִ ְד י מַ ינִ ֵר הַ  
____________ת !ַ /'!ֵ 

 ַמֲעֶ)ה ָ(ל �ְבָרצוֹ'
לְ ת �חַ נ�ְמ לְ ת �כ�זְ לִ 
____________יק ִד צַ 

he soul of my father/my 
_______ the son/daughter of ______________. May it be Your will 

d of our forefathers, that all my good deeds whether 
ting and an elevation of the souls of 

your nation Yisrael. It should be especially for the soul of my father/mother/the Tzaddik 

writings and teachings. 

www.yeshshem.com/hilulah.htm 
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1944, Sholom married Lea Necha Scheiner of Pittsburgh, and a year later he moved 

for the following forty years, 

1693). Born to Rav Yitzchok Ashkenazi in Holtz, 
of Rav Yoel Sirkes, the Bach, in 



Cracow, Poland. He was also a close talmid of Rav Yehoshua, the Maginei Shlomo. 
Rav Gershon lost his first wife in 1649, and subsequently married the daughter of 
Rav Menachem Mendel Kruchmal, the Tzemach Tzedek. But she too was niftar 
young, in 1654. His third wife, Rebbetzin Raizel, was zocheh to arichus yomim, 
outliving her husband by thirty years. Rav Gershon served as Dayan in Cracow, and 
in 1650 served the kehilla of Prussnitz, Moravia. With the petira of his father-in-
law, the Tzemach Tzedek, in 1661, he became Rav of Nikolsburg and a year later of 
the entire province of Moravia. He served as chief Rav of Austria until the expulsion 
of 1670. At that point, he became Rav of Metz, Germany, where he remained until 
his petira. He is the mechaber of Avodas HaGershuni, which deals with a wide 
range of halochos. Much of what we know about the Chmielnicki massacres is based 
on this work. A prolific writer, he also composed Tiferes HaGershuni, comprising 
his deroshos on the Torah, and Chiddushei HaGershuni on halocha, [Hamodia 
says 10th of Adar] (5453/1693 – Adar II); 

� Rav Chaim Yosef Dovid Azulai, (the Chida), (1724–1806). Arguably the 
Sefardic equivalent to the Vilna Gaon, the Chida was born in Yerushalayim. At the 
age of eighteen, he learned under Rav Chaim ben Atar (the Ohr HaChaim). His 
works include a collection of responsa known as Yosef Ometz, the Shem HaGedolim 
(a biographical work on 1,300 authors and 1,200 writings, dating back to the 
Ge’onim), and many others. He passed away in Livorno (Leghorn), Italy, 
(5566/1806); 

� Rav Eliezer Lipman, father of Rebbe Reb Elimelech of Lizhensk and Rebbe Reb 
Zusha of Annipoli, (date of petira unknown); 

� Rav Mordechai Posner, Rav of Ursha and brother of Rav Shneur Zalman of 
Liadi, (5583/1823); 

� Rav Shmuel Strashun (Shtrasen/Shtershun; Shtrasson), the Rashash of Vilna 
(1794–1872). He was a Rav and a very wealthy banker in Vilna; he also 
administrated a free loan fund. His commentary on virtually the entire Talmud is 
printed in most editions of the Talmud, (12th of Adar, per Yated 2006; 13th of Adar 
1885 per Yated 2008), (5632/1872 – Adar II); 

� Rav Avrohom Borenstein (Bornsztain) of Sochatchov (Sochaczew, near 
Warsaw), (1839–1910), mechaber of Avnei Nezer (seven volumes of responsa) and 
Eglei Tal (encyclopedia of the laws of Shabbos). He was born in Bendin to Rav 
Ze’ev Nachum, mechaber of the Agudas Eizov, a descendant of the Rema and the 
Shach, and the Rav of Elkush and Biala. In 1853, he married Sora Tzina, one of the 
two daughters of the Kotzker Rebbe; the Rebbe was his daily chavrusa for almost 
seven years. After the petira of his father-in-law in 1859, Rav Avrohom accepted the 
Chiddushei HaRim of Ger as his Rebbe. After the petira of the Chiddushei HaRim 
in 1866, he accepted Rav Chanoch Heinich HaKohen of Alexander as his new 
Rebbe. In 1883, he became Rav of Sochatchov. His lectures in the Yeshiva lasted six 
to eight hours, often starting at midnight and continuing until morning, except for a 
fifteen-minute break when he napped. Rav Borenstein is frequently quoted in his 
son’s classic work, Shem MiShmuel, (5670/1910); 

� Rav Yosef Rosen of Dvinsk, the Gaon of Rogatchov, mechaber of Tzofnas 
Pane’ach (1858–1936). His father, Rav Fishel Rosen, was a leader of the Jewish 
community of Rogatchov in general, and of the Lubavitcher Chassidim in 
particular. When he was bar mitzva, his father brought Rav Yosef to the Rav of 



Slutzk, Rav Yosef Dov Soloveitchik, the Bais HaLevi. Together with Rav Chaim 
(Rav Yosef Dov’s son), Rav Yosef learned with the Bais HaLevi for an entire year. 
He then learned with Rav Yehushua Diskin in Shklov. When he was eighteen, he 
married the daughter of Rav Moshe Garfinkel, a Gerrer Chassid in Warsaw, who 
supported the couple for eight years. In 1891, he took the position of Rav in Dvinsk, 
a position he kept until his petira, (5696/1936); 

� Rav Shmuel Brudny, Rosh Yeshivas Mir (1915–1981), born in Smorgon, 
Lithuania, between Oshmina and Vilna. At fourteen years of age, he entered the 
Rameilles Yeshiva in Vilna under Rav Shlomo Heiman. Three years later, he 
entered the Mirrer Yeshiva under Rav Eliezer Yehuda Finkel. Whereas his parents 
and siblings were murdered by the Nazis, he escaped to Shanghai. After the Yeshiva 
relocated to New York, he was appointed Rosh Yeshiva, (5741/1981); 

� Rav Yehoshua Moshe Orenstein, mechaber of Yam HaTalmud, (5584/1824). 

� 12th of Adar ~ Begins Monday Night (Feb 26th) 
� Rav Moshe Pardo, founder of Or HaChaim Seminary in Bnei Brak; 
� Rav Pinchas Hager of Borsha (1869–1941). He was raised not only by his father, 

the Imrei Boruch of Vizhnitz, but also by his grandfather, Rav Menachem Mendel, 
the Tzemach Tzaddik of Vizhnitz. When he was only eighteen, Rav Pinchas was 
thrust into the position of a Rebbe in Borsha, a town on the Vishiva River at the foot 
of the Carpathians. Borsha was one of the 160 Jewish communities of the 
approximately 500-square kilometer Maramures (Marmerosh) district of 
northwestern Romania. After the outbreak of the First World War, the Rebbe fled to 
Budapest, and then to Vishiva and Sighet after the war. In 1926, his son, Rav Alter 
Menachem Mendel, succeeded him as Rebbe in Borsha. He and his two brothers 
perished in the Holocaust, (5701/1941); 

� Rav Yosef Adler, the Turda Rav. Turda is a city with a history of over two 
thousand years. It is famous for its salt mine (Salina Turda), whose origins date 
back to the Roman times. In June 1942, following impressive German victories in 
Russia and following the Romanian army’s advance in the Caucasus, Prime 
Minister Ion Antonescu agreed to implement the “Final Solution” with regard to 
Romanian Jews. The first transports were to depart from southern Transylvania, 
from the districts of Arad, Timisoara and Turda, (5737/1977); 

� Rav Chaim Dovid HaLevi (1924–1998). Sefardic chief Rav of Tel Aviv for the 
last twenty-five years of his life, he was known to many as the mechaber of the 
multi-volume responsa Aseh Lecha Rav, on many contemporary halachic and 
hashkafic issues, and a six-volume halachic work entitled Mekor Chaim, 
(5758/1998). 

� 13th of Adar ~ Begins Tuesday Night (Feb 27th) 
� Rav Yochonon Sofer, Erlau Rebbe, (5776/2016 – Adar I); 
� Rav Yehuda HeChassid, mechaber of Sefer Chassidim (1150–1217). His father, 

Rav Shmuel (1120–1175), led a famous Yeshiva in Speyer, and served as Rav 
Yehuda’s Rebbe. (Yated 2007 says 8th of Adar), (4977/1217); 

� Rav Moshe Langner, the fifth Strettiner Rebbe, born to Rav Yehuda Hirsch, 
Rebbe in the town of Strettin. In 1921, he moved the family from Galicia to Toronto, 
(5719/1959 – Adar II); 

� Rav Moshe Feinstein (1895–1986). Born in Uzda (near Minsk), Belorussia, he 
was the son of Rav Dovid Feinstein, who was a grandchild of the Be’er HaGola. His 



mother was Feige Gittel, daughter of Rav Yechiel, Rav of Kopolia. He joined the 
Yeshiva of Rav Isser Zalman Meltzer in Slutzk at the age of twelve. At the age of 
sixteen, Rav Moshe completed Shas and Shulchon Aruch. He was Rav of Lyuban 
from 1921 to 1936. He escaped the Stalinist regime in 1936 and settled in New York 
as Rosh Yeshiva of Tiferes Yerushalayim. He authored Igros Moshe, Dorash Moshe 
and Dibros Moshe, (5746/1986 – Adar II). 

� 14th of Adar ~ Begins Wednesday Night (Feb 28th) 
� Rav Ze’ev Wolf of Zhitomir, talmid of the Maggid of Mezritch, mechaber of Or HaMeir, 

one of the early foundation texts of Chassidus, (5560/1800); 

� Rav Shimon Schwab (1908–1995). Born in Frankfurt am Main, Rav Schwab learned at 

Mir and Telshe before becoming Dayan in Darmstadt, and Rav in the district of Ichenhausen 

in Bavaria. Escaping Nazi Germany in 1936, Rav Schwab served as Rav in Baltimore, then 

in New York in the Washington Heights area, following Rav Yosef Breuer, (5755/1995); 

� Rav Menashe Frankel of Lizhensk (1903–1965). Born in Yadlowa in eastern Galicia to 

Rav Shlomo Zalman Frankel, Rav of the town. He married the daughter of Rav Yechezkel 

HaLevi Landau, Rav of Lizhensk, and remained in Lizhensk. He was elected Dayan, and 

when his father-in-law was niftar in 1938, he became Rav of the city. Lizhensk was one of 

the first cities to fall to the Nazis in 1939. Rav Menashe escaped, but was sent to Siberia, 

then to Uzbekistan (Buchara). He settled in New York in 1948 and founded his own 

congregation, Ateres Shlomo, (5725/1965); 

� Rav Yaakov Osher Kopf, grandson of the Lelover Rebbe, Rav Moshe Mordechai 

Biederman, (5715–5765/1955–2005). 

� 15th of Adar ~ Begins Thursday Night (Mar 1st) 
� Rav Zvi Hirsch Kaidanover of Vilna and Frankfurt, mechaber of Kav HaYoshor, 

(5472/1712 – Adar II); 

� Rav Yosef Leifer of Pittsburgh, the Tzidkas Yosef (1891–1966). Born to Rav Ber of Satmar, 

Rav Yosef was a descendant of Rav Meir HaGodol of Premishlan. After marrying and living 

in Krula for seven years, he traveled to America in 1924 to raise funds for his orphaned 

sisters (his father was niftar when Rav Yosef was fifteen years old). One of his stops was 

Pittsburgh, and he decided to stay. His brothers, Rav Meir and Rav Sholom, also came to 

America, taking positions in Cleveland and Brighton Beach respectively. His youngest son, 

Yitzchok Eizik, passed away when he was eleven. Two other sons, Rav Yissochor Ber and 

Rav Mordechai, were murdered by the Nazis in 1944. Only his oldest son, Rav Avrohom 

Abba, escaped and succeeded him after his petira. Rav Avrohom Abba moved to Eretz 

Yisrael in 1970 and founded Yeshiva Tzidkas Yosef in Ashdod, (5726/1966); 

� Rav Chaim Kamil, Rosh Yeshiva Ofakim, one of the prime builders of Torah in the Negev 

(1933–2005). As a bochur, he learned in Yeshiva Slobodka in Yerushalayim. Following his 

marriage to the daughter of Rav Mordechai Porush, he learned at the Mir and became a 

talmid muvhok of Rav Chaim Shmuelevitz. After many years, he was appointed Rosh 

Yeshiva of Me’or Einayim of Rachmistrivka in Yerushalayim, and from 1979 at Ofakim. He 

was survived by his daughter, (5765/2005 – Adar II). 

� 16th of Adar ~ Begins Friday Night (Mar 2nd) 
� Rav Sholom “Charif” Ulman. Having learned under Rav Pinchas HaLevi Horowitz (the 

Ba’al Haflo’a) in Frankfurt for many years, Rav Sholom became Rav and Rosh Yeshiva in 

Ansbach, a town in Bavaria, Germany. He later moved to Hungary and served as Rav in 

Stampen, Frauenkirchen and Lankenbach. Only one of his manuscripts, Divrei Rash, on 



several masechtos, has been published. Rav Sholom was niftar on his seventieth birthday, 

(5585/1825); 

� Rav Elozor Menachem Mendel Biderman, Lelover Rav in Yerushalayim, the son of Rav 

Moshe Biderman, (5587–5643/1827–1883 – Adar II); 

� Rav Pinchas Menachem Alter, the Pnei Menachem of Ger (1926–1996). The fifth son of 

Rav Avrohom Mordechai Alter (the Imrei Emes), Rav Pinchas was born in the resort town 

of Palinitz, Poland, when his father was sixty years old. Along with his father and other 

family members, he escaped to Eretz Yisrael during World War II. In 1946, he married his 

cousin, and two years later, his father passed away. Three of the Imrei Emes’ sons became 

Rebbes of Ger: Rav Yisrael (the Bais Yisrael, niftar 1977), Rav Simcha Bunim (the Lev 

Simcha, niftar 1992), and Rav Pinchas Menachem (the Pnei Menachem, niftar 1996). 

However, Rav Pinchas Menachem was Rosh Yeshiva of Sefas Emes of Ger in Yerushalayim 

from the time he was thirty, and was head of Agudas Yisrael after the petira of Rav Yitzchok 

Meir Levine, (5756/1996). 

 

Y HILLULA DE’THILLULA DE’THILLULA DE’THILLULA DE’TZADDIKAZADDIKAZADDIKAZADDIKA Z 

WHAT’S BEHIND YAHRZEIT MEANINGS & CUSTOMS 
The Maharil, in Hilchos Taanis, teaches us that the reason why there is a custom to visit 

the Bais hachaim on a fast is because “this place is the resting place of the Tzaddikim and is 
therefore sanctified, pure and holy and our tefillos are more readily heard, accepted and 
answered when davened on holy ground. When you daven there, do not make requests of the 
dead who are buried there; rather ask Hashem to answer you mercifully in their merit. Then 
circle around the graves and donate charity before reciting tefillos.” 

בית הקברות הוא מקו� מנוחת הצדיקי� ומתו	 כ	 הוא מקו� קדוש וטהור התפילה נתקבלה 
ת שית� עליו רחמי� בזכות “א	 יבקש מהשי, א	 אל ישי� מגמתו נגד המתי�, ש� יותר

.וית� צדקה קוד� שיאמר התחינות, ויקי� הקברות, הצדיקי� שוכני עפר  
The Zohar in VaYeira page 71 teaches us that if we suffer any calamity or tragedy we have 

the custom to go and daven at the kevorim of Tzaddikim. The reason for this is that we approach 
them with fasting, remorse and repentance, and we have in mind that the departed souls ask and 
daven for us before Hashem on High, as opposed to the prohibition against speaking to the dead 
which is an idolatrous practice where the idol worshippers sought out the impure dead souls and 
bodies using sorcery and witchcraft. Instead, beseech our Tzaddikim who, in gan eden, are truly 
alive, and ask through tefilla and fasting and teshuva alone. 

 

Y GEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEM Z    

 STORIES & ANECDOTES 

Rav Yosef Boruch HaLevi EpsteinRav Yosef Boruch HaLevi EpsteinRav Yosef Boruch HaLevi EpsteinRav Yosef Boruch HaLevi Epstein, , , , 10101010
thththth
    of of of of AdarAdarAdarAdar    

The Gutte Yid of Neustadt 
The Sanzer Rav once made a siyum upon completing the entire Shas. One of 



the guests who joined him for the 
was the son of the holy Ma’or VaShemesh
who was known as the “Gutte Yid
Neustadt”. This hidden Tzaddik
conceal his greatness. He was not known as 
a great scholar, but was often seen reciting 
Tehillim, much like the simple 
townspeople.  

During the siyum, he told the Sanzer 



Rav Chaim Yosef Dovid Ben Refoel Yitzchok Zecharya AzulaiRav Chaim Yosef Dovid Ben Refoel Yitzchok Zecharya AzulaiRav Chaim Yosef Dovid Ben Refoel Yitzchok Zecharya AzulaiRav Chaim Yosef Dovid Ben Refoel Yitzchok Zecharya Azulai

Rav Chaim Yosef David Azulai, 
better known by his acronym "
(which contain the initial letters of his 
name – it was also his signature) was one 
of the greatest Sephardic sages of his time.

He was born in Yerushalayim
spent more than fifty years of his life 
abroad, during which time he longed for 
Eretz Yisrael. Although he was unable to 
realize his dream of moving back to 
Yisrael during his lifetime, his longings 
were not in vain. Some 154 years after his 
petira in Laverne, Italy, he was reburied on 
Har Hamenuchos in Yerushalayim

 

Childhood 

Rav Chaim Yosef David Azulai, the 
son of Rav Refael Yitzchak Zarchia Azulai
was born in 5384 in Yerushalayim
descended from an illustrious family that 
had lived in Spain until the Expulsion. It 

the guests who joined him for the siyum 
Ma’or VaShemesh, 

Gutte Yid of 
Tzaddik tried to 

conceal his greatness. He was not known as 
s often seen reciting 

, much like the simple 

, he told the Sanzer 

Rav that he too was celebrating a 
because he had completed the entire 
Tehillim. The Sanzer Rav
you like to make an exchange? I wi
you all the merit I earned from studying the 
entire Shas, and you will give me the merit 
of your Tehillim.” The Gutte
the offer, and it stayed at that.

    

Rav Chaim Yosef Dovid Ben Refoel Yitzchok Zecharya AzulaiRav Chaim Yosef Dovid Ben Refoel Yitzchok Zecharya AzulaiRav Chaim Yosef Dovid Ben Refoel Yitzchok Zecharya AzulaiRav Chaim Yosef Dovid Ben Refoel Yitzchok Zecharya Azulai
The Chida    

 
Rav Chaim Yosef David Azulai, 

better known by his acronym "Chida," 
(which contain the initial letters of his 

s signature) was one 
sages of his time. 

Yerushalayim, but 
spent more than fifty years of his life 
abroad, during which time he longed for 

. Although he was unable to 
realize his dream of moving back to Eretz 

during his lifetime, his longings 
were not in vain. Some 154 years after his 

in Laverne, Italy, he was reburied on 
Yerushalayim. 

Rav Chaim Yosef David Azulai, the 
son of Rav Refael Yitzchak Zarchia Azulai, 

Yerushalayim. He 
descended from an illustrious family that 
had lived in Spain until the Expulsion. It 

then moved to the Moroccan city of Fez, 
and eventually to Chevron.

The founder of the Azulai family was 
Rav Avraham Azulai, author o
important Torah works, among them 
Chessed l'Avraham, Sefer Shoshana and 
Hagahos al HaRambam
Rav in the famous story that went down to 
retrieve the Caliph’s sword that fell in the 
Ma’aros HaMachpela and met the 

The Chida was born premature, and 
he was so lifeless and feeble at his birth 
that the midwife who delivered him was 
certain that he wouldn't survive for more 
than a few hours. The 
grandmother, however, wrapped him in 
blankets and remained by his crib until he 
gained weight and became healthy.

The Chida was a childhood prodigy. 
At the age of six, he began to study in the 
Bais Yakov Bais Medrash
Rav Yona Navon, taught. 

He began to write 
drashos even before his 
his bar mitzva, his father and Rav Yona 
trained him to write halachic
When Rav Yona went abroad on a 
he corresponded with the 
strong bond of friendship that transcended 
the ordinary rebbi-talmid 
developed between them.

The young Chida was also very close 
with Rav Yom Tov Elgazi, and the two 
studied together from many years. Rav 

that he too was celebrating a siyum, 
because he had completed the entire 

Rav replied, “Would 
you like to make an exchange? I will give 
you all the merit I earned from studying the 

, and you will give me the merit 
Gutte Yid refused 

the offer, and it stayed at that.    
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then moved to the Moroccan city of Fez, 
and eventually to Chevron. 

The founder of the Azulai family was 
Avraham Azulai, author of many 

works, among them 
Chessed l'Avraham, Sefer Shoshana and 
Hagahos al HaRambam. (He was also the 

in the famous story that went down to 
retrieve the Caliph’s sword that fell in the 

and met the Avos). 

born premature, and 
he was so lifeless and feeble at his birth 
that the midwife who delivered him was 
certain that he wouldn't survive for more 
than a few hours. The Chida's 
grandmother, however, wrapped him in 
blankets and remained by his crib until he 

ined weight and became healthy. 

was a childhood prodigy. 
At the age of six, he began to study in the 
Bais Yakov Bais Medrash, where his uncle, 

 

He began to write chiddushim and 
even before his bar mitzva. After 

, his father and Rav Yona 
halachic responses. 

When Rav Yona went abroad on a shlichus, 
he corresponded with the Chida, and a 
strong bond of friendship that transcended 

talmid relationship 
them. 

was also very close 
with Rav Yom Tov Elgazi, and the two 
studied together from many years. Rav 
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Elgazi succeeded the Rashash as the Rosh 
Yeshiva of Bais Kel, and was also the 
Sephardic chief Rav from 1776-1802. 

 

With The Ohr HaChaim 

The Chida then studied in the 
Knesses Yisrael Yeshiva, founded by the 
Ohr HaChaim Hakadosh, Rav Chaim ben 
Attar. 

The Ohr HaChaim arrived in Eretz 
Yisrael in Av 5402, and settled in 
Yerushalayim. But he passed way just 
eleven months later, at the young age of 
forty-seven. 

During this brief period, the Chida 
studied under the Ohr HaChaim and 
absorbed much of the Ohr HaChaim's piety 
and kedusha. In his writings, the Chida 
cites many of the Ohr HaChaim's practices 
and insights. 

The Chida also served many other 
sages, such as Rav Yisrael Meir Mizrachi, 
author of Pri Ha’aretz; Rav Yitzchak 
HaKohen Rappaport, author of Battei 
Kehuna; and the two great kabbalists Rav 
Gedalya Chayon and Rav Shalom Sharabi. 



A New Yeshiva and a New Talmid of 
the Ohr HaChaim 

When the Tzaddik Rav Chaim ben 
Attar came to live in Eretz Yisrael, his main 
focus was to establish a holy lofty Yeshiva 
and Bais Medrash, whose purpose was to 
study Torah lishma on the highest level. Its 
students would sit all day immersed in 
their studies, never uttering any mundane 
words, wrapped in tallis, crowned in tefillin 
and unifying the Shechina as they studied 
Gemora and Rambam, delving into the 
depths of the Talmud, swimming in its seas 
and immersing in the words of dvar 
Hashem zu Halocha. As he himself 
testified in a letter written on the 22nd of 
Shevat tov-kuf-bais to the financial 

supporters of the Yeshiva in Mantuba, 
Italy, he named the Bais Medrash “Heichal 
Ahava – Medrash Kenesses Yisrael – the 
Chamber of Love”, to awaken Hashem’s 
love for Kenesses Yisrael (Kenesses Yisrael 
alludes to the Shechina). From the 
Diaspora, Rav Chaim ben Attar brought 
with him talmidim, and gained new ones in 
Yerushalayim – among whom was the great 
Rav Chaim Yosef Dovid Azulai – the Chida. 
(Ner HaMaaravi, ch. 24 p. 227) 

 

The Chida’s Testimony on the Ohr 
HaChaim’s Preparation for Kiddush 

Once, when the Chida was on one of 
his travels in the lands of Ashkenaz, one of 
the Admorim asked him to relate a story 
that described his Rebbe’s holy avoda in 
nigla and in nistar, and here is one of the 
tales he told: 

The Ohr HaChaim had a special 
minhag to prepare himself to make 
Kiddush on Shabbos. Every Erev Shabbos 
he would sit and study and review with his 
talmidim the laws of testimony and 
witnesses – Hilchos Eidus in the Rambam. 
They would especially review the laws 
dealing with what things disqualified a 
witness and rendered him posul – unfit to 
give testimony. They studied this in order 
to do full teshuva [over any of these 
disqualifications.] Not only did the Ohr 
HaChaim do this as a preparation before 
making Kiddush, but when he picked up 
the Kiddush cup to recite the berocha over 
it, he would be aflame with such excitement 
and thoughts of teshuva and kedusha that 
all those present were also seized with 
pangs of regret and remorse so great that 
they would beg and plead that they too 
should merit to be eidim kesherim (proper 
witnesses) to testify to the Creation of the 
world in six days! (By Rav Yitzchok Alfaya 
in Kuntres HaYachieli Section Bais 
Hashem Chapter Middos Tovos #18) 
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The Ohr HaChaim’s Berocha That He 
Should be Like Aharon HaKohen 

Rav Yekusiel Yehuda of Sanz-
Klausenberg told the following story one 
Sholosh Seudos [see Shefa Chaim on 
Parshas Naso tov-shin-mem-daled] (also 
found in the kuntres Tav Chaim as a 
prelude to certain editions of the Chida’s 
sefer Shem HaGedolim): 

Although the Chida was counted 
among the younger of the Ohr HaChaim’s 
talmidim, still Rav Chaim ben Attar greatly 
admired him, drew him close and bestowed 
upon the Chida a special and unique 
berocha that from Heaven the Chida 
should be sanctified with the kedusha of 
Aharon HaKohen! 

At first the Chida misconstrued his 
Rebbe’s meaning and thought he had been 
blessed with the ability to give berochos to 
Am Yisrael be’ahava just as Aharon and the 
Kohanim bless the Jewish people. 
However, decades later, the true meaning 
of this special berocha was revealed in the 
following amazing manner: 

In his old age, the Chida ended up in 
Leghorn, Italy, which the Jews know as 
Livorno. He had refused the position of 
Rav again and again, although the various 
communities’ elders and leaders tried to 
have him take up the post. Instead, the 
Chida preferred to sit and learn Torah 
uninterrupted except for a four-year stint 
when he took up the post of Rav while he 
was in Egypt. Nonetheless, although he 
held no official title or position, all the Jews 
knew of his greatness and accorded him the 
honor and respect due to a sage and 
Talmid Chochom, one of the Gedolim of 
the generation. 

One day, a community leader came 
before the Chida and complained to him 
that his wife had been seen alone in the 
company of another man. “If this is so,” 
said the Chida, “you must divorce her, give 
her a get and she loses any rights to collect 
her kesuba.”  

The Dayonim heard his decision and 
were baffled; how could he decide such a 
matter without any testimony or evidence? 
But they dared not contradict his ruling. 
The Chida asked that the wife be 
summoned to the place in the Bais 
Medrash where he sat and studied, 
immersed in Torah. The Chida tried to 
persuade her gently and kindly to accept a 
get of divorce from her husband, but the 
woman was brazen and arrogant. She 
answered the Rav back with chutzpa and 
as she spat back her arguments to the Rav, 
the Chida remembered the berocha he had 
received from the Ohr HaChaim, his 
Rebbe, all those years ago.  

Turning to the insulting woman, the 
Chida asked, “Please, I have just one 
request. Listen as I read aloud to you a 
portion from the Parsha in the Torah.”  

The arrogant woman acquiesced to 
this one request and stood still as the Chida 
took out a Torah and began to recite the 
Parsha of Naso where the Torah describes 
the sota. As the Chida read the pesukim the 
woman began to leave in the middle – but 
she did not escape in time, for just as she 
reached the stairs, the Chida concluded 
reading the Parsha of the sota, and no 
sooner did he finish the last words than she 
stopped with her foot resting on the step, 
while her face contorted and her eyes 
bulged out of their sockets. With a shriek 
she collapsed and dropped dead. Hearing 
her outcry, many people rushed to the 
scene as she breathed her last, and 
witnessed this miraculous event. 

 

What Delayed the Ohr HaChaim 
From His Shiur in Yeshiva  

Rav Chaim Yosef Arye Prager of 
Brisk writes how the Chida once met the 
Gaon Rav Dovid Ashkenazi of Bichov, who 
lived in Teverya and was sent by Rav 
Avrohom Kalisker to collect funds for the 
nascent and struggling Chassidishe yishuv 
there. Rav Dovid traveled in the west for 
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some seven years collecting, and on one of 
his travels he met the Chida in Livorno. 
During their discussion about how greatly 
esteemed his Rebbe, the Ohr HaChaim, 
was among the Chassidim, the Chida 
replied humbly that he did not consider 
himself worthy of being called a true talmid 
who knew the Ohr HaChaim, claiming that 
he was just someone who had studied there 
in his Yeshiva. He then related to Rav 
Dovid the following amazing story about 
his Rebbe, Rav Chaim ben Attar, the Ohr 
HaChaim: 

Once, the Ohr HaChaim was late to 
arrive at the Yeshiva. This was 
uncharacteristic of him and all the 
talmidim who had gathered at the 
appointed time for his shiur wondered at 
this departure from custom. When the hour 
grew late and the delay continued, the 
Chida gathered his courage and himself 
went to his Rebbe’s home to see what the 
delay was about and to call on the Ohr 
HaChaim. When he got there, he engaged 
Rav Chaim in conversation and the Ohr 
HaChaim told the Chida in a totally 
nonchalant and dismissive manner as part 
of the conversation, “I was late because I 
was stuck on a difficult Tosafos which I 
simply couldn’t unravel or understand at 
all until…Rabbeinu Yitzchok, one of the 
Ba’alei Tosafos, came and explained to me 
what he meant.” 

 

It Was Only L’shem Shomayim 

The Ohr HaChaim used to make 
frequent trips with his talmidim to daven 
at kivrei Tzaddikim in Yerushalayim. The 
Chida described one such trip that he 
himself went on and accompanied the Ohr 
HaChaim and what he saw the Ohr 
HaChaim do on that occasion: 

“In my youth I merited to travel 
together with the wondrous holy Chassid, 
our Master, Rav Chaim ben Attar and the 
students of his Yeshiva, to travel to daven 
at the kivrei Tzaddikim in Yerushalayim. 

When we reached the matzeiva of the Rav, 
author of the sefer Pri Chodosh, we watch 
as the Rav [the Ohr HaChaim] remained 
there alone for some fifteen minutes or 
more, davening at the kever, and his lips 
moved as he was talking and we 
understood that he was asking mechila 
from the Pri Chodosh that he be forgiven 
[for Rav Chaim ben Attar, in his sefer Pri 
To’ar, would rule against him and argue on 
some of his points] and that all that he did 
was purely L’shem Shomayim (for the sake 
of Heaven).” (Shem HaGedolim, Section on 
Seforim, Entry for Pri To’ar) 

 

In The Bais E-l Yeshiva  

The Chida also learned in the Bais 
E-l Yeshiva, where he was one of the most 
outstanding students. He was a member of 
a special association founded by the 
Rashash called Chevras Ahavas Sholom. 
This association included twelve of the 
yeshiva's top students. 

The members of this association 
adopted many practices that were intended 
to help them perfect their character traits 
and achieve piety. 

 

Fire Of Dissension  

In Eretz Yisrael at that time, a group 
known as the Committee of Eretz Yisrael's 
Trustees in Constantinople supervised the 
activities of Yerushalayim's Sephardic 
community and its leaders. It also 
represented them before the Turkish 
rulers. 

Most of the officials on the 
committee were not G-d fearing and, quite 
often, they overstepped each other's 
jurisdictions. Although the sages of 
Yerushalayim made its decisions and 
regulations, committee officials attempted 
to gain control of the city's public affairs 
and to interfere in local appointments. As a 
result, great discord prevailed between the 
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members of the committee and 
Yerushalayim's sages and residents. 

In 5422, a sharp dispute arose 
between Yerushalayim's residents and 
Rachamim Cohen, one of committee's 
representatives in Yerushalayim. In the 
end, he was placed in cherem. 

Eventually, tempers flared to such 
an extent that the members of the 
committee resigned from their positions. 
Since the Sephardic community in 
Yerushalayim was dependent on the 
committee in Constantinople for its 
livelihood and for its influence on local 
Turkish officials, it decided to send a 
delegation of distinguished chachamim to 
Constantinople to bring about 
reconciliation. 

The Chida was appointed head of 
this delegation. He was joined by Rav Yom 
Tov Elgazi, Rav Shmuel Elchadif, Rav 
Chaim Elfanderi, Rav Avraham ben Asher 
and Rav Yeshayahu Azulai, his son. 

Before reaching Constantinople, the 
Chida learned that the members of the 
committee had reinstated Rachamim 
Cohen, despite the ban on him. The Chida 
decided that it would be futile, at that 
point, to try and negotiate with them. As a 
result, he decided to return to 
Yerushalayim. However, Yerushalayim's 
prominent residents sent him many 
messengers to try and convince him to 
continue on to Constantinople. 

The Chida and his delegation 
reached Egypt and waited there, hoping 
that the situation would soon become 
clearer. They couldn't return to 
Yerushalayim because of their fear of the 
advocates of the appointment of Rachamim 
Cohen. 

This dispute had adverse effects on 
the Sephardic community in 
Yerushalayim, since the committee no 
longer raised funds for them or kept the 
Turkish rulers in line. During this period, 
the Sephardic community suffered from a 

famine that took the lives of 300 of its 
members. 

 

Chief Rav Of Egypt 

When the Chida arrived in Egypt, 
the local Jews recognized his greatness and 
appointed him chief Rav. Nonetheless, the 
Chida suffered greatly in Egypt due to his 
longings for Yerushalayim. 

Eventually, the Chida once more 
tried to effect a reconciliation with the 
committee in Constantinople. This time, he 
succeeded. 

Many of Yerushalayim's sages, who 
had fled to Egypt due to the dispute, 
returned to Eretz Yisrael. But the Chida, 
who was bound by a contract to preside as 
Egypt's chief Rav for five years, could not 
join them. 

 

In Chevron  

     When the Chida's tenure ended, he 
and his family left Egypt and headed for 
Eretz Yisrael. In 5429, they settled in 
Chevron. 

The Chida remained in Chevron for 
three years. While there, he wrote the 
majority of his famous Birchei Yosef on the 
Shulchan Aruch. 

In 5413, Chevron's sages pleaded 
with him to go abroad once more, this time 
on behalf of the Jews of Chevron, whose 
financial situation was dire. 

At that time, the function of 
meshulach on behalf of the Jewish 
settlement in Eretz Yisrael was always 
assigned to the most dignified and eminent 
chachamim. The Chida was only twenty-
nine when he set out on his journey, which 
included over 148 cities. Among those cities 
were Alexandria, Laverne, Ferrara, 
Modena, Venice, Frankfurt a Main, Mainz, 
Bonn, Dusseldorf, Amsterdam, Hague, 
London, Dover, Paris, Bordeaux, Toulouse 
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and Nice. 

In Germany, he suffered many 
disgraces. Its community doubted the 
veracity of his credentials, and claimed that 
he was a fraud. He wasn't invited to give 
drashos in their synagogues, or even given 
decent lodgings. Things changed once he 
reached Italy and Paris, where he was 
treated with much respect, and its 
prominent Jews helped him collect money. 

Upon his return to Eretz Yisrael in 
5418, he continued to study and to 
disseminate Torah in Chevron. 

 

Second Trip Abroad 

  
     In 5433, Chevron's community once 
again asked him to go abroad on their 
behalf. During this mission, which also 
lasted more than five years, he visited 156 
cities. 

One of his first stops was Tunisia, 
where he was placed in a detention house 
for forty days, as were all Oriental visitors 
to that country. During that period, he 
prepared his renowned Shem HaGedolim 
for publication. 

When he was released, he headed 
for Laverne, where his daughter lived, and 
printed Shem HaGedolim and Birchei 
Yosef there. 

While in Italy, he received a letter 
from Chevron, stating that the Turkish 
ruler had cast all of the city's Jews into a 
ghetto because a blood libel had been 
circulated against them. The ruler had 
threatened to slay them if they didn't 
provide him with a large ransom fee. 

The Chida, who was greatly 
distressed by this letter, appealed to Italy's 
Jews to raise the necessary money to 
redeem Chevron's Jews. They responded to 
his appeal, and he soon dispatched the 
funds to Eretz Yisrael. 

This journey, like his previous one, 

was fraught with hardship, disgrace and 
danger. Customs officials who were wary of 
his mode of dress also harassed him. 

 

Not Only A Meshulach  

While abroad, the Chida was very 
careful not to be on the road on erev 
Shabbos. He was also very scrupulous 
about his kashrus observance, and only ate 
at the homes of prominent talmidei 
chachamim. 

During his trips, he visited the 
graves of tzaddikim such as the Rama of 
Paneu, Rav Moshe Zakuta and Rav Eliyohu 
Mizrachi. His also visited many Gedolei 
Yisrael. 

In addition, he not only collected 
money for the Jews of Chevron, but also 
inspired the Jews of the communities he 
visited to correct their shortcomings. 

In Laverne, he exhorted its Jewish 
residents not to read secular literature, and 
tried to stem the ever-increasing influence 
of the Haskala movement. 

He also strengthened many of the 
educational networks in Tunisia, and gave 
shiurim in mussar throughout France. 

Being a great lover of books and 
learning, these trips were a great 
opportunity for the Chida. He spent all 
available time in the libraries of the cities 
he visited, studying ancient manuscripts 
and books. 

 

Mission Accomplished  

The Chida's beautiful features and 
majestic bearing made a deep impression 
on everyone, Jew and non-Jew alike. He 
was regarded as a saintly man, whose 
prayers were acceptable On High and 
whose blessing was therefore very 
desirable. Many a diplomatic mission took 
him to the courts and castles of kings and 
princes. When he visited King Louis XVI of 
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France in the beautiful castle of Versailles, 
and before he had a chance to introduce 
himself, the king was obviously so greatly 
impressed that he asked what country's 
ambassador this visitor was. The king, one 
of the most powerful rulers in Europe, had 
never seen a more stately and impressive 
looking ambassador! 

This and many other incidents we 
learn from Chida's diary, which was later 
published under the name "Ma’agal Tov," 
(the Good Circle). In it, the author records 
his observations and experiences in the 
course of his travels. They give us an 
insight into the political, economic, and 
religious life of those days. 

The Chida became known as a great 
authority on books and manuscripts. His 
wonderful memory helped him to acquire a 
vast store of knowledge and facts. He used 
to buy all the books he could afford, but he 
could not afford to buy many. However, 
throughout his travels he gathered 
material, made notes, and planned his 
writings. 

When his mission ended, he 
remained in Laverne. It appears that he 
stayed there because it had excellent 
printing houses where he could publish his 
many writings, as well as wealthy people 
willing to sponsor these endeavors. 

While in Laverne, he published two 
to four seforim each year. These works 
were warmly received by the Jews of the 
Diaspora and were distributed in Italy, 
Turkey, Poland, Russia, North Africa, Syria 
and Eretz Yisrael. 

In Laverne, he spent his entire day 
studying. Nonetheless, he had a 
tremendous influence on the community. 

Recognizing his greatness, Laverne's 
Jews addressed halachic questions to him 
and consulted him on many issues. He 
refused, however, to accept any public 
position, and declined the offer to preside 
as Laverne's chief Rav. 

As his fame spread, communities 

throughout the Diaspora turned to him for 
assistance, and asked him to pray for them. 

Despite the honor he was accorded 
abroad, he yearned to return to 
Yerushalayim. His reasons for remaining 
in Laverne until his petira are unclear. It is 
believed that he was worried that the Jews 
in Eretz Yisrael wanted to appoint him to 
the position of Sephardic chief Rav, which, 
in his humility, he did not want to accept. 

Even though he was far from home, 
he remained deeply concerned for the 
plight of the Jews of Eretz Yisrael, and 
would assist all of the emissaries who came 
to Italy on their behalf. 

 

His Petira  

The Chida, who suffered from many 
ailments throughout his life, was niftar on 
the eleventh of Adar, 5466, at the age of 83. 
His petira was mourned by Jews all over 
the world. In Laverne, hespedim were 
delivered by Rav Yaakov diMedina and Rav 
Chaim Shlomo Abulafia. Many additional 
hespedim were given in Turkey, North 
Africa, Germany, Poland, Tunisia, France, 
Syria and Eretz Yisrael. 

Rav Yosef Refael Chazan of Turkey, 
author of Chikrei, called him "a gadol 
hador who atoned for the entire 
generation." 

Rav Yosef Dovid Zitzenheim of 
France, author of Yad David, said, "He was 
one of the most exalted Torah figures of 
our times, who studied Torah incessantly, 
until the day of his petira." 

 

'Please Do This Task By Yourself'  

One of Rav Mordechai Eliyohu's 
early predecessors as Rishon L'Tzion, 
Sephardic Chief Rav of Eretz Yisrael, was 
Rav Yitzchak Nissim, who had a special 
appreciation and admiration for the Chida. 
One of Rav Nissim's friends was Dr. 
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Shlomo Umberto Nachon, a native of 
Livorno (Leghorn), where the Chida lived 
the end of his life and was buried. 

In the late 1950’s, Dr. Nachon 
learned that the Italian authorities wished 
to build a highway through the Jewish 
cemetery of Livorno. He quickly informed 
Chief Rav Nissim and, understanding the 
urgency of the situation, they decided it 
was time to move the Chida to Eretz 
Yisrael. Dr. Nachon made the 
arrangements with the authorities in 
Livorno, and in 1960 Rav Nissim 
commissioned, after much coaxing, the 
then thirty-one-year-old Rav Mordechai 
Eliyohu, who was known to be intimately 
familiar with the Chida's writings, to head a 
team of esteemed Sephardic rabbonim 
(which included Rav Yisrael Abuhatzeira, 
the Baba Sali, and his brother the Baba 
Haki, Rav Yitzchak Abuhatzeira, chief Rav 
in the city of Ramle, who was an expert in 
Jewish burials in his native Morocco) for 
the reinterring of the bones of the Chida in 
Yerushalayim. 

Rav Eliyohu related that when he 
arrived at Lod Airport with the other 
rabbonim, he met with the agency 
representative who had brought the bones 
of the Chida in a small wooden coffin. 
When the Rav saw it, he was appalled 
"What is this?" he asked. "The bones of the 
Chida are rolling around in a miniature 
coffin? How can such a thing be?"  

He asked that a larger coffin be 
brought, so that the bones could 
transferred to it and be laid out properly 
for an honorable burial. Then he requested 
that the Baba Haki's driver go with his 
driver, and that they immerse in a mikva 
[ritual bath], and afterwards buy a Phillips 
screwdriver to open the coffin. 

When they returned, Rav Mordechai 
Eliyohu made a large hole in the bottom of 
the new large coffin so that there would be 
no barrier between the bones and the soil 
upon burial, but temporarily closed the 
hole with a stopper. Then the small coffin 

was inserted into the larger one.  

Rav Eliyahu had the small coffin 
opened, whereupon he put his hand in to 
arrange the bones. But after a few 
moments, he trembled and closed his eyes. 
Saying in a broken voice that he had no 
power to do it, he asked pleadingly that the 
Chida ‘please do this task by yourself’ to 
put his own bones in order! 

Immediately, a powerful, almost 
explosive sound was heard, the coffin 
began to shake, and a rattling sound -- 
made by the Chida's remains striking the 
coffin's walls -- was heard. All the other 
rabbonim fainted on the spot. Rav 
Mordechai did not faint, explaining 
afterwards that his absorption in the 
mitzva helped him remain conscious. 

It was beyond belief! The banging 
and shaking continued until, bone by bone, 
until the entire skeleton was arranged 
perfectly -- in the merit of the holy Rav, the 
Chida! 

"Hashem will grant you special 
Providence, and bring my remains out of 
this place." [Bereishis 50:25]  

"He said to me, 'Can these bones 
live?'…As I prophesied, there was a 
roaring sound, and the bones came 
together and joined one another…. 'I am 
going to open your graves; I will take you 
out of your graves, My People, and bring 
you to the Land of Israel.'" [Yechezkel 37:3, 
7, 12] 

Thousands accompanied the funeral 
procession from the Yerushalayim 
neighborhood of Sanhedria to the cemetery 
at Har HaMenuchos. At the burial, Rav 
Eliyohu described the events that had taken 
place as "Nisei nissim--absolute miracles." 

At a later date, Rav Mordechai 
Eliyohu announced that whoever needs 
personal salvation can go to pray at the 
grave of the Chida. 

It is no wonder that when Rav 
Mordechai Eliyohu passed on to his 
heavenly great reward fifty years later that 
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he was buried near the Chida on Har 
HaMenuchos! 

The Chida had finally come home. 

His memory continued to live in the 
hearts of his people. Many Jews used to 
make pilgrimages to his grave or send 
kvittlach to be deposited there, praying 
that the saintly Rav be an intercessor for 
them in the Heavenly Court. 

(Ed. Note: Rav Mordechai Steiner 
Shlita related that the B’nei Yisasschar 
often was quoted that even if he can’t 
always find the source for the Chida’s 
Torah chidushim, he fully believes that 
they are accepted by the Bais Din Shel 
Ma’ala and his segulos are kodesh and 
divine. See B’nei Yisasschar Tishrei 
4:14:39). 

 

Kabbola teaches that Esther was a 
reincarnation of Eve. 

Esther: Scent from Above 

From the teachings of Rav Tzvi Elimelech 
(Shapira) of Dinov 

      The Midrash states: "Hadassa" 
[Hebrew for "myrtle"] is [another name 
for] Esther. In the same way that myrtle 
has a sweet smell but a bitter taste, so was 
Esther sweet for Mordechai, yet bitter to 
Haman. (Esther Rabba 6:5) 

      ...Esther sweet for Mordechai, yet 
bitter to Haman. 

      The Chida wrote: Esther was a 
reincarnation of Eve, the Serpent was 
enclothed in Haman, and Mordechai was 
the reincarnation of Yaakov, as recorded by 
the students of the Ari HaKodosh. Thus, 
Esther (as Eve) was bitter to Haman, who 
was the Serpent, who had brought her to 
sin - and sweet to Mordechai, who, as a 
reincarnation of Yaakov, was also the 
reincarnation of Adam. (Dvash L'pi 5:2) 

      And here I come to add, in 
accordance with what I've written on many 
an occasion, that every one of the [five] 

senses was recorded in the account of the 
sin of Adom - except that of the sense of 
smell. Therefore, understand that the sense 
of smell wasn't ever really blemished, and 
for this reason it is a thing which the soul 
[Neshama] gets pleasure from, as opposed 
to the body. 

      Thus, the scent was sweet to 
Mordechai. (And also because he himself is 
called "pure myrrh" [see Targum Onkelos 
on Shemos 30:23]. Thus, "[Mordechai] 
shouted a great shout" (Esther 4:1) for "the 
voice is good for [the quality of] spices". 
(Yerushalmi Talmud, Yoma 23a) 

      And the taste was bitter to Haman, 
for [it was him, as] the Serpent, who 
seduced Eve [to sin essentially with] the 
sense of taste [and received his punishment 
from the reincarnation of Eve, measure for 
measure]. 

[From B’nei Yisasschar, Adar 7:10] 



Mordechai was the reincarnation of 
Yaakov and Haman the 
reincarnation of Esau. 

From Yaakov to Mordechai 

From the teachings of Rav Chaim Yosef 
David Azulai 

[When Yaakov saw that Esau was 
coming] he went ahead of [his family] and 
bowed down seven times until he reached 
his brother. (Bereishis 33:3) 

      It says in Sefer Hakinuyim that 
Mordechai was the reincarnation of Yaakov 
and Haman the reincarnation of Esau. 
Since Yaakov did wrong by bowing before 
Esau seven times, Mordechai came and 
repaired Yaakov's failing by refusing to bow 
down to Haman. 

      Yaakov was guilty of giving a false 
impression…. 

      [The question is:] how could 
Yaakov, the most perfect of the patriarchs, 
bow down to the wicked Esau? He surely 
knew that it is forbidden to greet an 
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evildoer. 

      [The answer is:] Yaakov did not do 
anything wrong. When he prostrated 
himself he was bowing down to the 
Shechina that was coming to meet him. 

      Then why is it counted as a failing 
that needs rectification? 

      Yaakov was guilty of giving a false 
impression to his wives and his children, 
causing them to think that he was bowing 
down to Esau. 

      Mordechai repaired this misstep by 
refusing to bow down to Haman. 

 זכר צדיק וקדוש לברכה
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Mechaber of Avnei Nezer Eglei Tal 

The Broken Shidduch 

There was once a Chassid from 
Warsaw whom everyone nicknamed Der 
Kleine Moisheleh, who made a shidduch for 
his daughter. Soon after, they discovered 
that the chosson had a lung disease, and 
when the kalla found out, she refused to 
continue with the shidduch. The father of 
the kalla received permission from a Bais 
Din to dissolve the shidduch, but when the 
chosson heard this, he suffered such great 
distress that the agmas nefesh amplified 
his disease. His condition worsened from 
day to day, until finally he died, sick and 
heartbroken. 

Afterward, the former kalla also 
grew ill and as she lay in her sickbed, she 
complained that the departed spirit of her 
former chosson kept vigil at her side, 
constantly imploring her to follow him and 
that he was taking her to court…in the Bais 
Din Shel Ma’ala (the Heavenly Court)! This 
continued for some days and her condition 
worsened, until her father was worried and 
the doctors began to despair of her ever 
getting better! And so her father traveled to 
Sochatchov to the Avnei Nezer. When the 
holy Rebbe heard how the departed 
chosson stood by her bed ordering her to a 
Din Torah in Shomayim, he grew excited 
and roared:  

“Heh! The Halocha is that we rule 
that he who sues in rabbinical court must 
follow the sued to his Bais Din in his locale! 
Now go back home and tell your daughter 

in my name that if the departed chosson 
returns, she should tell him that back in 
Sochatchov they say that if he has any 
reason to sue her in Bais Din, they need not 
take the matter up before the Bais Din Shel 
Ma’ala; rather, they should take the matter 
up with me right here in Sochatchov and he 
can take her to a Din Torah here! She 
should repeat this to him three times.”  

And so it was. She did so and after 
the third time he never returned, she 
recovered and never saw him again. 

 

The Rebbe’s Ahavas Yisrael 

Rav Moshe Duvid’l once took the 
place of the usual shamash, Rav Avrohom 
Yitzchok, who was called to Warsaw for an 
important matter, and he tended to the 
Avnei Nezer’s needs. Once, early in the 
morning, the Avnei Nezer approached Reb 
Moshe Duvid’l and told him, “Quick – 
bring me some water to wash, but hurry, 
now the air is pristine and clean of all sins 
and crimes and from all worldly desires. It 
is an opportune time to learn Torah. Take 
care that no one disturbs me at all. Even if 
a person should come with a golden crown, 
do not bring him before me!”  

And so the Tzaddik sat himself 
down to learn, aflame with the fire of 
Torah! Soon a person arrived in modern 
dress, clean-shaven and wearing a short 
jacket and asked to see the Rebbe. Moshe 
Duvid’l laughed at him. “Right now you 
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want to see the Rebbe?” Especially since 
the Rebbe had expressly forbidden him to 
bring anyone in. The guest offered Moshe 
Duvid’l fifteen gold rubles for his trouble, a 
vast sum. Reb Moshe Duvid’l was struck 
with awe. He took the gold fifteen-ruble 
coin, entered the Rebbe’s study and told the 
Tzaddik what had transpired, showing him 
the coin he stood to earn.  

The Rebbe wondered aloud, “What?! 
Do you mean to say that you can earn such 
a vast sum through me? Bring him in! Just 
remember – three minutes and no more!”  

Reb Moshe Duvid’l pocketed the 
coin and brought the guest before the 
Rebbe. He waited. After about ten minutes, 
he could no longer hold back and came in 
to extricate the man from the Rebbe’s 
room. What he heard was the Rebbe telling 
him, “Remember to fulfill these three 
things that I said, and she will have a 
yeshua!”  

The man left and that was that. 

One day Moshe Duvid’l was in 
Kalisch, when a frum, bearded Jewish 
stranger in a long coat approached him and 
asked, “Do you come from Sochatchov?” 
When he applied in the affirmative, the 
stranger asked further, “And do you 
sometimes attend to the Rebbe?”  

“Yes,” answered the bewildered 
Moshe Duvid’l, whose bewilderment and 
wonder only grew when the Jew grasped 
him warmly and said, “If so, you must 
come to my house to celebrate with us and 
enjoy a fancy meal.”  

So saying, he steered Moshe Duvid’l 
off to his home. When the stranger entered, 
he ordered his wife to quickly prepare a 
lavish feast. “Prepare a seuda for the man 
who saved your life – here he is!”  

And so it happened that our 
bearded, long-frocked friend was none 
other than our formerly beardless, short-
jacketed stranger, who had once paid 
Moshe Duvid’l handsomely to get in to see 
the Rebbe. He explained that his wife had 

been very sick, almost at death’s door, and 
he had traveled to Sochatchov to seek the 
Rebbe’s blessing and advice. Among the 
three things that the Tzaddik had told them 
to do to save his wife’s life was to transfer 
all his children from the modern schools 
into the traditional cheder. At first, his wife 
had resisted, but eventually she agreed, and 
as soon as she did, she got better and 
better.  

“And now she is as fit as a fiddle and 
healthy as can be!”  

They gifted Moshe Duvid’l 
handsomely and sent him off to Kalisch in 
style. See just how much Ahavas Yisrael 
the Rebbe had, concludes the mechaber of 
the sefer Abir HaRo’im. In order that 
Moshe Duvid’l earn a nice tidy sum, the 
Tzaddik the Rebbe gave up a few precious 
minutes of his holy morning learning! 

 

The Value of the Avnei Nezer’s Torah 
in Shomayim 

Just how precious that time was in 
the story above can best be illustrated by 
the next two tales:  

Once, Rav Gronim of Gur, the ba’al 
koreh for the Sefas Emes, told of how he 
visited the Avnei Nezer for Sukkos when he 
still lived in Kroshnivitz. He was the 
Rebbe’s guest and he slept in the Rebbe’s 
sukka.  

“The Rebbe himself made the bed 
and patted down the sheets and blankets to 
guarantee a comfortable and warm repose. 
I lay down to sleep and the Rebbe sat down 
to learn, aflame with excitement and 
hislahavus! The Rebbe kept checking to see 
I was asleep and so I made myself as if I 
was sleeping and just then torrential rain 
began to fall. It was so strong and buffeted 
the sukka so hard that the floor was already 
full of water. I peeked out and saw the 
Rebbe approach the window in the sukka. 
He opened the window and called out, 
saying, “What chutzpa these clouds have, 
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that they dare mevatel me and disturb my 
learning!!!”  

No sooner had the Tzaddik uttered 
this admonishment, than the rain stopped 
and the clouds discontinued their 
downpour!” See how precious the 
Tzaddik’s Torah study was in the Heavens! 

 

The Undervalued Torah of the Avnei 
Nezer to Those Who Sought His 
Berochos 

It is also a well-known fact among 
all who came to Sochatchov that the Rebbe 
would often repeat this saying: “If people 
only knew and realized what good favors I 
could accomplish for them through my 
Torah study, no one would ever dare cross 
my threshold again [to ask for a berocha].” 
(Abir HaRo’im, Volume II, 283, 288, 291–
292 ) 

 

The Avnei Nezer and Eglei Tal 

The Avnei Nezer’s father, Rav Ze’ev 
Nachum, was the Rav in Biala. The Avnei 
Nezer’s future father-in-law, Rav 
Menachem Mendel of Kotzk, once revealed 
to Rav Ze’ev Nachum how he merited 
having such a holy son: 

It was Purim, and all over the world 
the Yidden rejoiced. So much so that even 
all the greatest lomdim, those Yidden who 
always sat and studied Torah, were also 
busy with preparations and joyful Purim 
business. There was no one studying 
Torah! No one, that is, except Rav Ze’ev 
Nachum. Since the world cannot exist if no 
there is no Torah, Rav Ze’ev Nachum was 
at the time supporting the entire world!  

Meanwhile, in Heaven, there was a 
great uproar. No one was studying Torah! 
… until they discerned Rav Ze’ev Nachum, 
and it was decided on high that his reward 
would be a gifted son, a child whose light of 
Torah would illuminate the entire world 
that he had saved. This was the reason his 

first-born son would be the Avnei Nezer. So 
revealed the Kotzker. (Abir HaRo’im 7) 

Even in his youth, the Avnei Nezer’s 
power of Torah was already apparent. He 
once sat learning Torah in the Bais 
Medrash when a crowd of crying Yidden 
came in. The crowd began to tearfully recite 
Tehillim and daven for the refua of a 
terribly sick Jew whose end was near. 
Perhaps Heaven would have mercy! Their 
cries and loud tefillos disturbed the Avnei 
Nezer’s learning. “Listen,” he told them, “if 
you promise to daven quietly and not 
disturb my study, I in turn promise you 
that he will recover.” The crowd heeded the 
young Torah scholar and, amazingly, the 
dying man recovered! 

The Divrei Chaim of Sanz tested the 
young genius as a possible suitor for his 
daughter. Afterward he remarked that “he 
learns like the Noda BeYehuda, but I 
cannot take him as a chosson for my 
daughter – he is too sharp for me!”  

The Seraf of Kotzk, Rav Menachem 
Mendel, took him instead for a son-in-law, 
and as he stood under the chupa, the 
Kotzker declared, “May it be Your will, 
Hashem, that his sick, weak body be able to 
hold such a great, genius mind!”  

Not long after they were married, 
the Kotzker’s daughter, the Avnei Nezer’s 
wife Sora, burst into her father’s home, 
crying uncontrollably. Amid sobs she 
explained that her young husband had 
contracted pneumonia and was coughing 
up blood.  

“No need to worry,” the Kotzker told 
her, “he will live a long life. He is named 
Avrohom and you are Sora – the pasuk 
says, “Avrohom and Sora were old, coming 
along in days.” 

Sure enough, this berocha was 
fulfilled, until age seventy-two, when the 
Avnei Nezer’s Rebbetzin passed on. He 
then grew weak and sick, and realized that 
because his father-in-law had blessed him 
through this pasuk, it had tied him to 
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Sora’s long life. Now that hers had ended, 
his berocha was up as well. When the Imrei 
Emes of Gur came to console him on his 
wife’s passing, he related the above story, 
his father-in-law’s blessings, and the 
explanation of how he realized that now his 
end was near as well. 

On the last day of his life, he arose 
early and his son and family were at his 
bedside. His condition had rapidly 
deteriorated since his wife’s passing and 
they saw he was breathing his last. He 

motioned them to help him and he 
prepared himself, purified himself, and 
donned his tefillin for the final time. As he 
davened Shemone Esrei, he grew weaker, 
and during the berocha of mekabetz 
nidchei amo Yisrael, he motioned for them 
to remove his tefillin. A light of peace and 
tranquility shone from him as he recited 
this berocha, and he passed away with a 
heavenly kiss. May his merit shield us. (Al 
HaTzaddikim ve’al HaChassidim, p. 186–
191, B’darchei Polin HaAveilos) 

 

Rav Moshe FeinsteinRav Moshe FeinsteinRav Moshe FeinsteinRav Moshe Feinstein, , , , 13th of Adar13th of Adar13th of Adar13th of Adar    

In November 1921, when Rav Moshe 
Feinstein was the chief Rav of the town of 
Luban, a certain Torah scholar from the 
town fell seriously ill with a very unusual 
disease, the main symptom of which was 
that his tongue swelled up enormously. The 
doctors could not figure it out, and soon the 
man was on his deathbed from this illness. 

Rav Moshe went to visit him. As 
soon as he walked into the sick man’s 
room, the man sent everyone else out, 
saying he had to speak to Rav Moshe in 
private. 

After everyone left, the sick man 
turned to Rav Moshe and told him that he 
knew why he had contracted this bizarre 
illness. It quickly became clear that talking 
was difficult for him because of his tongue. 
He said that the week before, when the 
weekly reading was Vayeira, he had given a 
sermon in which he had berated the 
daughters of Lot for what they had done. In 
it he spoke very harshly about their act 
(Bereishis 19: 30–38) and criticized them, 
especially the brazenness of the older one 
in naming the child after the deed [Moav – 
“from Father”] and thereby publicizing it to 
everyone. He questioned why they merited 
having Moshiach descend from them, 
considering what they had done [Moshiach 
has to be a descendant of Dovid HaMelech, 

who is a descendant of Rus, the convert 
from Moav, the grandson of Lot]. 

He then related to Rav Moshe that 
the night before, two elderly women had 
come to him in a dream, identifying 
themselves as the daughters of Lot. They 
were upset at the way he had spoken about 
them and wanted to respond. They told 
him that he should not have accused them 
of being depraved and committing such 
shameful acts. He should have considered 
that they were from the family of Avrohom 
and everything they did had a purpose. 

They explained that they thought 
they were the last people on earth to 
survive the destruction and they had to 
ensure the continuity of mankind. That 
required them committing such an act, 
even though it was heinous. According to 
their perspective, they had no other choice.  

Nevertheless, they felt that they had 
to publicize it, because if they did not, 
future generations might make a deity out 
of any child born to them, for they would 
consider it a miraculous birth! After all, no 
other man was around and surely they 
would not have lived with their own father! 
No matter how shameful, they had to 
ensure that everyone understood that there 
is no such thing as a birth without a father. 
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They concluded that that is exactly 
the reason they merited having Moshiach 
descend from them – because of the self-
sacrifice they had displayed through their 
actions. 

Lastly, they told him, that is why he 
had to be punished [through his tongue] 
measure for measure, for the harsh words 

he had spoken against them. 

He concluded telling the story to 
Rav Moshe, turned to the wall, and passed 
away. 

(Adapted by Yerachmiel Tilles from lifeinisrael.blogspot.com as 

translated from Igros Moshe, Volume 8, Introduction.)

    

Rav Ze’ev Wolf of ZhitomirRav Ze’ev Wolf of ZhitomirRav Ze’ev Wolf of ZhitomirRav Ze’ev Wolf of Zhitomir, , , , 14141414
thththth
    of of of of AdarAdarAdarAdar    

In Zhitomir lived a mohel (one who 
performs circumcisions) and shochet 
(kosher slaughterer) who was a close 
follower of the well-known Rebbe, Rav 
Ze’ev Wolf of Zhitomir, one of the inner 
circle of disciples of the Maggid of 
Mezritch. Once he was invited to be the 
mohel at a bris mila (circumcision 
ceremony) in a nearby village. Since the 
bris was scheduled to take place early on 
Sunday morning, he decided to travel there 
on Motzo’ei Shabbos. On the way, however, 
he got lost when the path went through a 
dark forest.  

After a long time wandering about, 
he saw in the distance a shining light. 
Immediately he set out in that direction. As 
he got closer, he saw a house. He went in, 
and there was a crowd of men sitting 
around a long table, with a distinguished-
looking old man at the head. The latter was 
expounding Torah, and everyone was 
listening intently. The Chassid listened too, 
and was quite impressed by the brilliant 
insights.  

Shortly after, several of the listeners 
came over to him and said, “Nu? How do 
you like our Rebbe’s words of Torah? Do 
you approve?”  

“Yes!” answered the Chassid 
enthusiastically. Several times now they 
approached him, and the same dialogue 
was repeated. Finally, he left and found his 
way.  

The mohel’s custom was to go to his 

Rebbe’s house every day, in order to gaze at 
his holy face. That Sunday, upon his return, 
he went directly there. This time, however, 
the Rebbe’s attendant did not allow him to 
enter. Then, on Monday and Tuesday, he 
again refused to let him in. Surprised, the 
Chassid finally asked him, “What is going 
on? Why won’t you allow me to see the 
Rebbe?”  

“Because the Rebbe told me not to,” 
replied the attendant.  

“Oh, no!” exclaimed the Chassid in 
dismay. “Why not? Surely there is a reason. 
Please, have mercy on me! Ask the Rebbe 
what I have done. What is my sin to 
deserve such a terrible punishment – to be 
denied access to the Rebbe?”  

The attendant went in, and soon 
returned with a reply. “The Rebbe said to 
tell you that the house in the forest belongs 
to the Evil Forces. Since you approved and 
accepted their words, you became 
connected to them. Therefore, he cannot 
admit you in his presence.”  

The Chassid was crushed. “But the 
Rebbe must know how I can rectify this,” 
he said to the attendant. “Please, please go 
in again and ask him what I should do.”  

Back came the answer, “You have to 
go again on a Motzo’ei Shabbos to that 
forest and find that house. Then, each time 
they expound Torah, respond, ‘Feh, feh, 
feh,’ and spit. That is how you can escape 
their clutches.”  

The Chassid set out that very 
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Motzo’ei Shabbos. He found the house in 
the forest, and the same people were sitting 
around the same table with the same elder 
again saying amazing words of Torah. 
Again, the students approached him to ask 
what he thought. Although the depth and 
creativity of the Torah were overwhelming, 
he thought of his beloved Rebbe and his 
wretched exile from him and regained 
control of himself. “Feh, feh, feh! Impure, 
impure, impure!” he screamed and spat 
emphatically.  

Everyone froze. There was absolute 
silence. All heads turned toward him, and a 
few approached him menacingly. “Wait,” 
their leader said to them. He addressed the 
Chassid, “Who are you to dare to speak 
thus?”  

“I am a follower of the holy Rebbe, 
Rav Ze’ev Wolf of Zhitomir.” The leader 
turned again to his ranks.  

“Bring the record books of our 
Torahs,” he exclaimed. “All the Torahs that 
were spoken and written with improper, 
self-serving intentions are contained there. 

If his Rebbe’s name appears in our books, 
this follower of his is ours to do with as we 
wish. If not, we have to let him go.”  

Two huge tomes were brought out. 
Every page was turned and examined. 
Nowhere appeared the name of Rav Ze’ev 
Wolf of Zhitomir. Incredibly, he had never 
once wavered from learning Torah purely 
for the sake of Hashem and His 
commandments.  

The mohel left the house in the 
forest in peace, trembling in excited 
anticipation of his return to Zhitomir, and 
to once again be privileged to see the 
Rebbe’s holy face.  

(Source: Living Jewish: Translated 
and adapted by Rav Yerachmiel Tilles from 
Rishimas Devorim Vol I – Rav Yehuda 
Chitrik’s four-volume series. [I also heard 
an almost identical story told by someone 
who heard it from a Vizhnitz Rebbe, but the 
Rebbe in the story was Menachem Mendel 
of Vitebsk, not the Zhitomirer. I added 
some details from that lengthier version. —
Y.T.]) 

    

Rav Pinchas Menachem Ben Avrohom Mordechai AlterRav Pinchas Menachem Ben Avrohom Mordechai AlterRav Pinchas Menachem Ben Avrohom Mordechai AlterRav Pinchas Menachem Ben Avrohom Mordechai Alter, , , , 16161616thththth    of of of of AdarAdarAdarAdar    

The Pnei Menachem of Ger 

The Tagalong 

The Pnei Menachem would often 
recount, “In my youth, I heard the 
following saying from elder Chassidim: The 
yetzer hora likes to accompany us 
wherever we go; he follows us when we 
have a gathering or farbrengen, when we 
have a seuda, when we study Chumash 
Rashi, when we study Mishnayos, when we 
study Medrash – but when you study a 
blatt Gemora with Tosafos, there he gets 
erased!” (Shnos Bikkurim, Vol I, p. 218) 

 

The Proprietor of a Bookstore 

After his chasuna, the Pnei 
Menachem refused all offers of a position 

in chinuch. Although his genius and 
erudition caused him to be buffeted by 
offers, his great humility prevented him 
from accepting any position and so he 
turned to his love of Torah as a source of 
income. He opened a seforim store and, as 
the Pshevorsker Rebbe testified, the Pnei 
Menachem could be seen seated absorbed 
in his beloved seforim for hours, all day, 
while buyers came and went and they 
bought and he sold his wares. (Torosom 
Mishtameres, p. 113) 

 

The Admiration of Rav Moshe 
Feinstein 

On the Pnei Menachem’s first visit 
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to the US, he was to participate in the 
Aguda Convention, at which the Gaon and 
Godol, Rav Moshe Feinstein, was to 
present him as a guest of honor. Rav 
Moshe, however, was in a quandary as to 
how to present the Pnei Menachem. A 
standard introduction, explained Rav 
Moshe, was out of the question; on the one 
hand, how can you introduce the son of the 
Imrei Emes and the brother of the Bais 
Yisrael of Ger as just any honorable guest? 
On the other hand, Rav Moshe did not 
know the Pnei Menachem personally at all. 
The solution was that although Rav Moshe 
had a packed schedule, a single hour was 
set aside for the two Torah giants to meet 
beforehand. This single solitary meeting 
slated for a short one-hour slot extended to 
many hours. When Rav Moshe exited, he 
told those close to him, “I couldn’t believe 
my ears! [He knows] the entire Torah, and 
I mean the entire Torah mamash!” Suffice 
it to say that at the convention, Rav Moshe 
heaped praises upon the Pnei Menachem 
and was able to say to the audience 
assembled that he testified to these praises 
from personal experience. 

Years later, the Pnei Menachem’s 

son, Rav Yehuda Arye, married the 
daughter of the Mishne Halochos, the 
Ungvar Rav in America, and his father 
asked him to be tested for semicha from 
Gedolim and Rabbonim in the US. The first 
one on the list that the Pnei Menachem 
gave his son was Rav Moshe. 

Rav Yehuda Arye, however, was 
disappointed to hear from Rav Moshe’s 
family that due to his advanced age and 
weak constitution, the Godol HaDor had 
already ceased testing and giving semicha. 
When Rav Moshe heard what was 
happening at the door he agreed with the 
statement, but also inquired as to the 
identity of the young man. When he 
introduced himself, Rav Moshe asked 
whose son he was. Upon hearing the Pnei 
Menachem’s name, he responded that his 
decision had not been made in all 
circumstances. “For your father, the Gaon, 
I am making this special exception because 
I hold he is a Ge’on Olom mamash!” And 
so, as a rare exception, Rav Moshe tested 
him and gave him semicha. (HaMevaser 
HaTorani Adar tov-shin-ayin-alef by Rav 
Yaakov Heizler) 

 

Say it (especially with your children) at least once a day: 

Based on Chovos HaLevavos - Duties of the Heart ~ Sha 'ar HaBitachon - the Gate of Trust 

There are 7 qualities that Hashem has that can strengthen our trust in Him: 

 1.  Hashem loves me. 

2.  Hashem is with me, wherever I may be. And He is always ready to help me. 

3.  Hashem is stronger and cleverer then anyone in the world. And He can find solutions  to 

any problem there is – even if it may seem impossible. 

4.  Hashem knows what is best for me, better even than I myself can know. 

5.  Just as He has helped me already numerous times on the path I travel, He shall help  me 

again. 

6.  No one can do anything at all to help me or harm me, besides Hashem who controls 

everything over the entire world. 

7. The Master of the World desires and searches for ways to act with chesed – loving 

kindness more than the nicest, kindest person you could ever imagine. 
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  נפש יקרה ועדינה
  ובעלת מדות טובות

  ד"ה הי"ע

  ע מבריד"ק רבי אהר� צבי טערקלטויב זי
  גאלדענבערג

She was a Holocaust survivor who never let that period of 
time define her life. Although she lost most of her family 
claimed that Hashem
knack of making everyone who encountered her feel like they were 
the most important loved person. Her inimitable smile never left 
her face.  

She transmitted a strong value system stressing 
Hashem and Tzaddikim
chiyus and she conveyed that 
eighty-nine years of life, there wasn’t one person who had an 
untoward word or adverse feelings about her.
 She loved her family deeply and immensely. May 
console her family and may she be a constant 

לכל ) והתנהגה כאשה כשרה
נקיה וטהורה היוצר וצר צורה 

  ט בת תשעי� שנה
  ק"לפ ח"תשע

  תמלי! טוב בעד משפחתה היקרה
ותקי� לתחיה לק! הימי� במהרה

 

Tetzaveh / MeOros.HaTzaddikim@gmail.com 

 

 

נפש יקרה ועדינה, אמנו החשובהלזכר נשמת 
ובעלת מדות טובות' אשה יראת ה

 ל''ז זיסלמרת 
ע �"מאיר זאב הכה� כה "ה מו"בת הרה

  א"מעיר נירעדהאז יע
ק רבי אהר� צבי טערקלטויב זי"ונכדת הרה
גאלדענבערג ה"ע אברה� חיי�ה "ח מו"אשת הרה

e was a Holocaust survivor who never let that period of 
time define her life. Although she lost most of her family 

Hashem gave her an amazing life. She had a unique 
knack of making everyone who encountered her feel like they were 

t important loved person. Her inimitable smile never left 

She transmitted a strong value system stressing Emunas 
Tzaddikim. Her love for stories of tzaddikim gave her 

and she conveyed that chizuk to anyone who met her. In her 
nine years of life, there wasn’t one person who had an 

untoward word or adverse feelings about her. 
She loved her family deeply and immensely. May Hashem

console her family and may she be a constant melitza yeshura, אמ�

והתנהגה כאשה כשרה(רה בדר	 המסו) מתו	 אמונה טהורה
נקיה וטהורה היוצר וצר צורה  -היא הודה היא הדרה , משפחתה

  )וקיבלה הגזירה(
ט בת תשעי� שנה"נפטרה בש

תשעשנת ) ערב חנוכה( כסלולחודש  ד"כביו� 
  'ה'ב'צ'נ'ת

תמלי! טוב בעד משפחתה היקרה
ותקי� לתחיה לק! הימי� במהרה

e was a Holocaust survivor who never let that period of 
time define her life. Although she lost most of her family - she 

gave her an amazing life. She had a unique 
knack of making everyone who encountered her feel like they were 

t important loved person. Her inimitable smile never left 

Emunas 
gave her 

to anyone who met her. In her 
nine years of life, there wasn’t one person who had an 

Hashem 
 .אמ�

מתו	 אמונה טהורה(
משפחתה



Seforim that have Segulas associated with them 

 

Likutei Mohoran (and all the seforim of Reb Nachman of Breslov): Reb Nachman himself says in 

Chayei Mohoran (Tzaddik) that everyone should acquire his seforim to keep in their house even if it 

just sits on the shelf unused, because they are a great protection for one’s possessions and protects 
from all sorts of damages. 

Kav Hayosher: The author says everyone should buy it and review it and they will have success in 
everything. The Pri Migadim says that learning the sefer is healing for the soul and the body. 

Yesod V’shoresh Ha’avodah: the author (Reb Alexander Ziskind of Horodna) in his tzavah says 
he will be a “Good Advocate” for whoever learns it, even if they don’t accept anything from the sefer. 

(I’ll let you in on a secret. I don’t think it is possible to learn this sefer or any of the Seforim 
HaKedoshim and not be affected.) Rav Moshe Mordechai of Lelov says learning it is a segula for yiras 
shomayim. 

Maharal Tzintz: He said would be an intermediary in Olam Haba for whoever helps to publish his 
seforim. See website http://www.tzintz.org/ 

 

(Source - A Simple Jew: A House Without A Copy - More On Segulos ~ From here on was taken from 
Sefer Segulas HaBesht V’Talmidov) 

 

For an easy labor, the Sefer Shulchan Melochom says the following seforim are a segula to put under 
the woman’s head: Noam Elimelech, Ohr Hachochmoh or Kedushas Levi. (The seforim should have 2 
coverings because the delivery room could be a halachically dirty place - get the small versions of these 

seforim and wrap it in 2 small bags.) 

Nevi’im (Prophets): Rav Pinchos of Korets told his son that learning Nevi’im strengthens emunah. 

Ohr Hagonuz (Rav Yehuda Leib HaKohen of Anipoli): In the haskama to the sefer, Rav Mordechai 
of Chernobyl writes that everyone should acquire this holy sefer, as a zchus and shemira for himself 

and descendants for generations. 

Ohr Hachaim: Rav Pinchos of Koritz says it’s a shemira for the house. 

Heichal Habracha (Komarna): Anyone who has it in their house will be saved from all bad things, 
sicknesses and from lacking their needs and the house will be filled with blessings of Hashem and all 

good, success, wealth and life, for him and children without pause. (Masei Hasheim) 

Rambam: Maggid of Mezrich wrote in a letter to the Ba’al HaTanya that he should learn Rambam 
after Ma’ariv, because it is a segula for yiras shomayim and to get rid of chitzonim. The Apta Rov says 
the golden language of the Rambam is a segula for the Nefesh, Ruach and Neshoma. 

Kedushas Levi: It’s known and accepted from tzaddikim that it is a segula for the sweetening of 
harsh judgements to have it in every Jewish house. 

Toldos Yaakov Yosef: Segula to put under the head of a sick person. 

Raziel HaMalach: Also, a segula to put under the head of a sick person. 

Otzar HaChaim: - (sefer on Taryag mitzvahs), the author says whoever learns this sefer in depth is 

assured that he will go to Olam Haba without having to be a gilgul and he says, “I guarantee it”. 

Siddur Ohr HaYosher: Segula for Yiras Hashem. 

Be’er Mayim Chaim: Learning it does a great favor for the soul. 

Tur & Bais Yosef: Sar Sholom of Belz says learning it is a segula for yiras shomayim and long life. 

Maggid of Mezrich wrote a letter to the Ba’al HaTanya, saying in the name of the Ba’al Shem Tov, to 
learn Tur with Bais Yosef, wearing tefillin of Rabbeinu Tam, because it purifies and helps the 
neshoma. 



Chok L’Yisroel: Maggid of Mezrich wrote a letter to the Ba’al HaTanya saying he should learn Chok 
L’Yisroel while wearing tefillin of Rabbeinu Tam every day. 

Sha’arei Kedusha (Rav Chaim Vital): Rav Pinchos of Koritz says raises up a person “M’Bechinas 

Eitz HaDa’as Tov V’Ra”. 

Chovos Halvovos: The Shiniva Rav says learning Sha’ar HaBitochon is a segula for parnasa. 

Chareidim: Rav Mendel Rimanover says learning it can save someone from heresy. 

T’shuvas Chasam Sofer: Rav Yisachor Dov of Belz says every row of this sefer is a segula for tshuva 
and Rav Mordechai Banet said viewing the handwriting of the Chasam Sofer is a segula for yiras 

shomayim. 

Yesod Ha’avodah: The author says his seforim are a segula for Ahavas Hashem. 

Me’or V’Shemesh: Learning it is a segula for yiras shomayim. 

Me’or Einayim: Rav Yochonon of Rachmastrivka says that if someone is in an eis tzarah it is a segula 

to learn the sefer. Rav Yitzchok of Skver says just like in times past learning Zohar was beneficial to 

the neshoma, so too in these generations learning Me’or Einayim is a segula for the neshoma. Shiniva 
Rov says every Jew should have a copy in their tallis/tefillin bag and learn from it every day while 

wearing tefillin – and this is a “big segula”. 

Maharik: Rav Yisachor Dov of Belz told someone that had internal bleeding, to learn from this sefer 
and he was healed. 

Magen Avrohom: Learning it brings out unbelievable things in the heart of all wise hearts. 

Menoras Ha’maor: Rav Mendel of Rimanov says it is a segula for a sick person to learn. 

Mesilas Yesharim: The Maggid of Kozhnitz says he attained all his levels from this sefer. 

Noam Elimelech: Rav Chonoh of Kalashitz advised a student, who was straying from the proper 
path, to say a page every day, whether he understands it or not, because even just turning the pages is 

a segula for yiras shomayim. The student became a G-d fearing Jew, and so too, his children. 

Siduro Shel Shabbos: Learning it helps one have a real taste of the holy Shabbos. 

Avnei Nezer: The author said before his passing that if one learns from his seforim, he will be a 
protector and helper after his petira exactly like when he was alive. 

Chida: Rebbe Reb Elimelech of Lizhensk says that the seforim of the Chida nullified all sifrei minus, 

and learning the Chida’s seforim will let someone have unshakeable emunah. 

Rav Yonoson Eibshutz: Learning his seforim lets one have pure thoughts. 

Maharal: The Kotzker says that learning Maharal’s seforim gives one the ability to understand 
Gemara and Poskim. 

Eitz Chaim: Learning it is a segula for emunah. 

Pnei Yehoshua: Rav Yisachor Dov of Belz says learning it is a segula for simcha. 

Rabbeinu Bachye: Rav Dovid Moshe of Chortkov says that learning this is a big segula for parnasa. 

Shulchon Aruch: Sefer HaMidos (Rav Nachman of Breslov) says learning it brings to yirah. 

Tomer Devorah: – Satmar Rav had a kabala from the Divrei Chaim of Sanz that the sefer is a segula 
for the “known disease” – may Hashem save us, and if one isn’t able to learn it himself he should have 
someone read it in front of him. 

Simlah Chadasha: It is a segula for a shochet to learn - to protect him from having any flaws in his 

slaughtering. 

 



Kedushas Levi – Insights on Purim 

                                                 1 

Kedushas Levi – Insights on Purim 
 

“Remember well that which…while you were tired and weary, 

and you had no fear of G-d.” (Devarim 25:17-18) 1  

 

It seems that it is not only true that the Seed of Israel is 

commanded to utterly destroy Amalek, the nation that represents 

the descendants of Esav, in the physical sense, but also that each 

Jewish person is obligated to destroy the evil component that is 

hidden in his own personality, that is called “Amalek.” 2  For as 

long as the Seed of Amalek is present in the world, even within the 

personality, then each human being, who is a “world in miniature” 

(“Tanchuma” Pekudei 3), who does not attempt to eliminate this 

component of his personality, allows Amalek to continue to exist 

in the world.  And this “Amalek” component is that which rises 

over and over again to cause a person to sin.  And it is specifically 

with regard to this aspect of Amalek that the Torah comes here to 

obligate us to be aware of and to eliminate the evil effects of this 

capacity for wickedness within each of us.  Now the strength of the 

Seed of Israel is only in its power of speech (See “Tanchuma” 

Balak 8), based on the verse “That voice is the voice of Yaakov” 

(Bereshis 27:22), as manifested in the study of Torah and in the act 

of Prayer (See “Bereshis Rabbah” 65:20).  And when a person has 

this power, and his heart burns continuously with enthusiasm for 

HaShem, May He be Blessed, then no evil can befall him. But 

when a person neglects this power, then at once he finds himself in 

the state of “…and they encamped at ‘Rephidim’ ” (Shemos 17:1), 

language which alludes to the fact that “raphu yedaihem” – “their 

hands became weak” (Sanhedrin 106a), and the immediate and 

unavoidable result was “And Amalek came” (Ibid. 8), and 

immediately evil asserts its control over him (Analyze the 

discussion in Sanhedrin 106a). But when a person is able at least to 

hold on to the Attribute of “Yirah,” of Fear, to be fearful before 

Him, May He be Blessed, not to transgress His Commandments, 

he will then still not be brought to the level of committing a sin. 

 

And regarding that which Scripture says, “while you were tired 

and weary”- the meaning is that at that time you lacked the 

strength of the Seed of Israel, because your “hands” let go of  

Service of HaShem, “and you had no Fear of HaShem.”  And 

                                                 
1  The full text of the verses cited here is “Remember well that which Amalek did 

to you while you were on the road, leaving Egypt.  Who attacked you by surprise 

on the road, attacking from the rear all those who were lagging behind you, 

while you were tired and weary, and you had no Fear of HaShem.” 
2  Manuscript Editor Footnote: See “Avodas Yisrael” on Parashas Zachor, text 

beginning “Remember well” 

Every Jew is required to 

destroy the Amalek-

component within his 

personality. He can do this 

either by developing with 

great enthusiasm that Aspect 

of himself for which he is 

particularly well suited; 

namely, his voice, as the 

verse speaks in praise of the 

“voice of Yaakov” in Torah 

study and in Prayer. Failure 

to do this places him in great 

danger of being overcome 

by the Amalek-component 

of his personality, unless he 

actualizes the Attribute of 

“Yiras HaShem,” which will 

also protect him. 

In our first battle with 

Amalek we almost lost 

because of lack of Fear of 

HaShem. We must learn that 

lesson for our inner battle. 
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because of what happened then, you should have an intense 

memory of it, and never again let it happen that the strength of 

Amalek weaken you.  And that which Scripture says, “You shall 

utterly destroy” refers to the evil root that is present in your heart; 

that you should force it under the authority of your good Aspects.  

And as far as the Torah’s account, “And what happened was that 

when Moshe raised his hand…” (Ibid. 11), the reference is to his 

strength that is called “his hand;” when a Jew invokes this strength, 

then the result is “Yisrael was triumphant” – but, when he neglects 

it, then the result, G-d Forbid, is “there triumphed…” 3 

 

“And all the King’s servants who were at the King’s gate bowed 

and prostrated themselves before Haman, for so had the King 

commanded concerning him; but Mordechai would not bow nor 

prostrate himself… Now it came to pass, upon their speaking to 

him day after day… that they told Haman, to see whether 

Mordechai’s words would stand, for he had told them that he was 

a Jew.  And Haman saw that Mordechai would not bow nor 

would he prostrate himself before him, and Haman was filled 

with anger.  But it seemed contemptible in his eyes to lay hands 

on Mordechai alone….” (Esther 3:2-5)  4 

 

It is necessary to ask, “Did not Haman already know that 

Mordechai was a Jew? Wasn’t Mordechai a prominent figure in the 

circle of the King, as is written earlier (Ibid. 2:19), ‘Mordechai 

was a constant figure in the court of the King’ and also ‘to act in 

accordance with the desire of both prominent men’ (Esther 1:8) – 

whom Chaza”l identify as Mordechai and Haman (Megilah 12a)!  

Thus it is clear that Haman certainly knew Mordechai, and also 

that he knew that Mordechai was a Jew!” 

 

It seems, however, that this is the explanation; namely, that the 

King’s command was that only the other servants, not including 

Mordechai, had to bow down to Haman, for Mordechai was 

equally important in the eyes of the King as Haman.  Thus, 

Mordechai had an explanation for why he didn’t bow to Haman, 

for he was not included in the command to bow!  But Mordechai 

said that the reason he wasn’t bowing was not because he wasn’t 

included in the command, but rather because he was a Jew!  And 

even if he had been included in the command, he would not have 

bowed.  And that is the import of the expression “for he told them 

that he was a Jew” – Mordechai’s intention was to say explicitly 

                                                 
3  “…Amalek.” (Ibid. 11) 
4  The conclusion of the last verse cited is, “…for they had told him the nation of 

Mordechai; so Haman sought to destroy all the Jews who were found 

throughout the entire kingdom of Achashverosh, the nation of Mordechai.” 

 “Didn’t Haman know 

already that Mordechai was 

a Jew!” Because Mordechai 

was equally prominent in 

the circle of the King, and 

each of those individuals 

would be familiar with each 

other’s background! 

Indeed, Mordechai had been 

excluded from the King’s 

command to bow to Haman, 

for they were of equal rank. 

But Mordechai wanted to 

make it clear that the reason 

he was not bowing was not 

that he had been excluded 

from the command to do so, 

but rather, because he was a 

Jew! 
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that even if he had been included in the King’s command to bow 

down to Haman, he would not have done so, because he was a 

Jew!  According to this explanation, we have an answer to the 

question posed above. 

 

Now we also understand why it is written “But Mordechai would 

not bow down nor prostrate himself” – although one might have 

expected to find “did not bow down nor prostrate himself”- as it 

did indeed write “all the servants of the King did bow down…” 5  

And we also now understand why the servants of the King said to 

Mordechai, “…Why do you transgress the King’s command?” 

because Mordechai had told them that even if the King’s decree 

included him, even so he would not obey it. Thus in Mordechai’s 

mind, he was indeed in violation of the King’s decree! 

 

Further, it is now made clear why the Scriptural expression “And 

Esther called to Hasach… and she commanded him regarding 

Mordechai” (Esther 4:5) is explained by the “Targum Sheni” as 

meaning “that she commanded Mordechai not to fight with 

Haman.”  At first glance, this is difficult, how is it possible that 

Esther commanded Mordechai not to get into an argument with 

Haman, could she, G-d Forbid, possibly have commanded 

Mordechai to fulfill Haman’s desire that he bow down to him?  But 

with the above idea we understand, that she wanted him not to 

stress the true idea that he would never bow down to him because 

he was a Jew, but rather say that he was not bowing down because 

he was excluded from the King’s decree; not, G-d Forbid, that he 

should bow down to Haman! 

 

“…to come to the King to appeal to him, and to plead before Him 

on behalf of her People.” (Esther 4:8) 6  

 

One might have thought that the expression “mi-lefanav” – 

“before him” is extraneous.  But now it is understandable, because 

Achashverosh was even more wicked than Haman, according to 

the statement of Chaza”l (Megilah 14a), and it would not have 

entered his mind to issue a decree favorable to the People of Israel.  

Therefore, Mordechai commanded Esther that she appear before 

Achashverosh, and certainly the Divine Presence would enter the 

                                                 
5  The reason is that Mordechai would not have bowed down to Haman under 

any circumstances, whether or not he was included in the King’s decree, because 

the fact that he was a Jew precluded him absolutely from making that gesture of 

idol-worship. 
6  The full text of the verse cited, simply understood, is, “And the text of the 

document of the law which had been issued in Shushan to destroy them, he gave 

him to show to Esther and to tell her of it, and to command her to come to the 

King to appeal to him and to plead before him on behalf of her People.”  

Mordechai had made it clear 

to the King’s servants that 

he had no intention of 

bowing down to Haman, or 

to any other human being, 

despite the command of 

the King, because that 

would violate the Principles 

of his Faith. 

And now the intention of 

Esther in her command to 

Mordechai is clarified. She 

certainly did not command 

him to bow down to Haman, 

but rather to use the excuse 

that was available to him; 

namely, that he was 

excluded from the King’s 

decree, and not provoke 

Haman. 

Mordechai knew that if 

Esther appeared before the 

King, HaShem would be 

with her; “before Him” 

means that even the wicked 

King might respond to being 

in the Divine Presence. 
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royal chamber with her, as indeed happened (Megilah 15b).  

Maybe that wicked person would then obtain some clarity of mind 

from her, to change his mind, to speak well of Israel.  And this was 

the hint in the words “and to plead before Him on behalf of her 

People” – by the very fact that she herself would stand in the 

presence of that wicked person, and that wicked one would 

contemplate her, together with the Divine Presence, and would 

possibly obtain thereby some clarity of mind, to speak positively 

concerning Israel. 

 

In connection with the daughter of Haman who, according to 

the Midrash, raised her eyes and saw that it was her father7, 

whereupon she fell from the roof and died… (Megilah 16a) 

 

And that is the explanation of the words, “…and Haman was 

hurried to his house, mournful 8 and with a covered head.” This 

needs clarification because, if she was on the roof, what does it 

mean that she “raised her eyes?”  At first glance, it should have 

said that she looked down and saw that it was her father!  Perhaps 

we can answer that indeed the daughter of Haman had in mind to 

do something evil, to empty the contents of the pail upon 

Mordechai, but afterwards, when she actually threw the garbage on 

Haman, she did something good.  Now when someone does 

something and then wants to know whether what he did was 

considered worthy, he should contemplate whether his mind was 

elevated as a result of the action; if so, the act was certainly 

worthy!  Now the daughter of Haman in truth did something good, 

when evaluated on an absolute scale, when she threw the garbage 

on Haman and disgraced him.  Therefore, the inner eye of her 

mind was elevated because of this good deed.  And that is what 

the Midrash means when it says she “raised her eyes and fell from 

the roof to her death.”  This is understood on the basis of what we 

have written earlier, that she separated herself by this deed from 

her “Other Side” and the shock of doing this caused her to fall to 

her death.  Or, she realized that she had done a good deed, which 

she had no desire to do, and by acting against her nature, she died. 

 

                                                 
7  upon whom she had thrown a pail of garbage, because she had assumed that it 

was her father who was riding the horse and Mordechai, who was leading it 
8  over the death of his daughter   

Haman was mournful over 

the death of his daughter, 

who fell to her death 

because of the shame she 

felt over disgracing her 

father. The question arises, 

however, “Why does the 

Midrash say she ‘raised her 

eyes’ and then fell; it would 

make more sense to say that 

she lowered her eyes and 

saw what she had done!” 

Two answers are given: She 

separated herself from her 

“Other Side” and the shock 

of that caused her to fall. Or 

she did a good deed which 

she had no intention to do. 
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It is written in the “Targum Sheni” regarding the verse (6:1) “That 

night the sleep of the King was disturbed…” that the Angel 

Michael showed Achashverosh a vision that Haman wanted to kill 

him.  And this can be explained in the following manner: that in 

truth Achashverosh never inserted, G-d Forbid, any uncleanness at 

all in Esther, as is explained in the Gemara (See “Zohar 

HaKadosh,” Part 3, 275b) that Esther made a female demon swear 

to impersonate her, and the Gemara says (Megilah 13b) that Esther 

washed herself in the Mikvah and returned to Mordechai.  Thus the 

husband of Esther was Mordechai, and not Achashverosh, for 

Esther never, G-d Forbid, lived with Achashverosh.  And that is 

what the Angel Michael showed Achashverosh; namely, that 

Haman wished to kill the husband of Esther.  Except that, in 

truth, Mordechai was the husband of Esther; it was only that 

Achashverosh misunderstood and believed that Haman wanted to 

kill him, for he believed himself to be Esther’s husband.  By this it 

is explained that G-d Forbid, the Angel Michael did not show 

Achashverosh an untrue vision. 

 

“That night the sleep of the King was disturbed” (6:1) 

 

And the Gemara says (Megilah 15b) that the reference is to the 

“sleep” of the King of the Universe.  This can be explained on the 

basis of the Gemara (Megilah 13b), “When Haman suggested the 

destruction of the Jews, Achashverosh’s initial response was, ‘I am 

fearful of their G-d;’ to which Haman replied, ‘Their G-d is 

sleeping.’ 9” (See Esther Rabbah 7:12).  And we will also explain 

what is written in Daniel (4:32), “He acts according to His Will in 

the Host of Heaven as well as among the inhabitants of the earth.”  

And in truth it is difficult, for this is indeed laudable praise, and it 

is certainly true praise, and therefore it would have been 

appropriate for Moshe to have said it, why was it only in the time 

of Daniel that this praise was uttered, and not either 10 in the time 

of the other Prophets?   

 

We will answer these questions based on the principle stated in the 

Gemara (Moed Katan 16b), “The Righteous Individual rules 

through Fear of G-d” (Shmuel Beis 23:3) – “Who rules over Me?  

The ‘Tzaddik,’ or Righteous Individual,” in the following manner: 

the Holy One, Blessed is He enacts a Decree, but the Righteous 

can nullify it.  Thus, there is power in the hands of the Righteous in 

                                                 
9  Actually the Gemara says, “The Jews are asleep with regard to the Mitzvos;” 

but the effect is the same – because the Jews were asleep with regard to the 

Mitzvos, HaShem was asleep with regard to their fate. 
10  Even if Moshe didn’t express praise in that manner, it would certainly have 

been appropriate for the other prophets to have expressed it. 

Targum Sheni explains the 

disturbance of the King’s 

sleep as being due to a 

dream that Haman wanted to 

kill him. Where do we find 

in the Megilah such an 

indication? In truth, Esther 

made a female demon swear 

to impersonate her when she 

was supposedly having 

“marital relations” with the 

King. Thus, she remained 

Mordechai’s wife. In his 

dream, the King saw that 

Haman intended to kill the 

husband of Esther, which he 

thought erroneously to be 

himself. 

The Gemara in Megilah says 

that “the King” here refers 

to HaShem, the King of the 

Universe. This relates to the 

Midrash where the initial 

reaction of Achashverosh to 

Haman’s genocidal plan 

against the Jews was, “I am 

fearful of their G-d.” To 

which Haman responded, 

“Because the Jews have 

stopped observing His 

Commands, He is, as it 

were, sleeping.” 

The answer lies in the 

correct application of the 

principle that the “Tzaddik” 

can overturn a Decree of 

HaShem for bad. 
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every generation to overturn the plan of the Creator, so to speak, 

and thus the Creator does not conduct Himself, so to speak, in His 

relationship to the World exclusively in accordance with His Own 

Will, and not everything that occurs on earth is in agreement with 

His Will.  Rather, the Holy One, Blessed is He, conducts Himself 

in accordance with the will of the Righteous in every generation; 

what happens is according to their will, even if that is the 

opposite of, so to speak, the intention of the Creator, May He be 

Blessed. 

 

From this perspective, we will answer the question asked above by 

noting that, that particular praise of HaShem 11 was fitting only in 

the time of Daniel.  For in the time of Moshe Rabbeinu, A”H, and 

in the time of the other prophets, all the worlds were conducted 

according to the will of Righteous Individuals, and it was in their 

power even to overturn a Decree of the Creator, Blessed is He.  

But in the time of Daniel, the Temple was destroyed, and they did 

not have the power to overturn a Decree of the Creator, Blessed is 

He.  Therefore, that great praise applied only in the time of Daniel. 

 

Now according to what we have said, everything fits nicely, 

because in Truth, from the perspective of HaShem’s People – the 

People of Israel, it is clear that from the point of view of logic, it 

would be better if the Worlds were conducted by the Righteous of 

the Generation, for the Righteous bring Divine Abundance to the 

World only for the sake of Israel, and do not allow any enemy of 

Israel to have any influence, or to share in the Good Influence that 

reaches the World for the sake of Israel.  But when, G-d Forbid, 

the Righteous do not have the power to overturn a Decree of the 

Creator, Blessed is He, but everything takes place according to the 

Will of the Creator, Blessed is He, and there is none to overrule 

His Decree - If then the Creator, Blessed is He, would 

contemplate His Original Thought, and in that Original Thought 

the Soul of Israel was of primary importance, and it was because of 

the Soul of Israel that it arose in His Thought to create all the 

Worlds (“Bereshis Rabbah” 1:4), then the People of Israel would 

be altogether full of Goodness, but if G-d Forbid, He would not do 

so, then they would not be full of Goodness.  

 

This wicked one12 was fearful lest the Worlds fall under the 

control of the Will of the Righteous of the generation, and he 

therefore arranged that the Jewish People also take part in and 

                                                 
11  Namely, the praise found in Daniel (4:32), “He acts according to His Will in 

the Host of Heaven as well as among the inhabitants of the earth.” 
12  This is a reference to Haman. 

The praise of HaShem that 

He rules over everything, 

Heaven and earth, applied 

only in the time of Daniel, 

when the Temple was 

destroyed and no one was 

able to avert that Divine 

Decree. 

It is obviously best for the 

Jewish People if the affairs 

of the World are conducted 

by the Righteous of the 

Generation. If the 

Generation is not worthy of 

that, it would be better for 

them if the Creator would 

return to His Original 

Thought, in which the 

People of Israel were 

Primary. If that is also not 

possible, things may not go 

so well for the Jews. 

Haman was fearful that rule 

of the World would revert to 

the Righteous. 
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enjoy the banquet of that wicked one 13 (Megilah 12a).  So that 

because of this treachery they would no longer have the ability to 

overturn the Decree of the Creator, Blessed is He, in which case 

everything would be conducted according to their will.  And when 

Achashverosh said that he was fearful of the G-d of Israel, Haman 

responded that “He is sleeping,” by which he meant that the Aspect 

that He was exclusively their G-d and conducted Himself 

according to their will, was “sleeping;” meaning that it was no 

longer in evidence.  And that is the hint in the verse “That night 

the sleep of the King was disturbed” – this is a reference to the 

King of the Universe.  The interpretation of the hint is – “the 

King” - referring to the Aspect of Kingship, whereby the power 

and the rule over the World would once again be in accordance 

with the will of the Righteous.  That is to say, the Aspect of 

HaShem’s Rule that He places the power to determine events in 

the hands of the Righteous, was again in effect. 

 

And this is the meaning of the question and answer that we find in 

the Gemara (Chullin 139b), “Where is there a reference to Esther 

in the Torah?” And the answer is given that the source is the verse 

“And I will hide My Face… ” For in truth, all the efforts of Esther 

were to accomplish that this Aspect of the Rule of HaShem be 

restored; namely, that all events would be determined by the will 

of the Righteous.  And that is the hint contained in the words 

“Where is there a reference to Esther in the Torah?” The source is 

the verse “And I will hide My Face… ” – that is, that the Face of 

HaShem be hidden and effective rule be according to the will of 

the Righteous. 

 

And that which we say in our prayers in the “Shemoneh Esray,” 

“Our G-d and the G-d of our Fathers; the G-d of Avraham, the G-d 

of Yitzchak…”  Is He only our G-d?  Is He not the Master of All, 

and everything and everybody in the Universe receive from Him?  

What does it mean when we pridefully say “our G-d?”  The 

hidden meaning in the expression “our G-d” is that He conducts all 

the affairs of the World, so to speak, according to our will.  “The 

G-d of Avraham…” means that He is so close to us that He 

conducts all affairs according to the will of Avraham, Yitzchak and 

Yaakov; and “G-d of our fathers” means that everything He does, 

is according to the will of our Holy Fathers, the Righteous of every 

generation.  And what initially seems like an opposing opinion in 

the explanation (Megilah 15b) of “That night the sleep of the King 

was disturbed; namely, “The positions of Those Above and those 

below moved with respect to each other” is not a differing opinion, 

but rather an explanation of the first opinion.  That is, the ones 

                                                 
13  This is a reference to Achashverosh. 

This is the meaning of the 

Question and Answer in the 

Gemara, “Where is there a 

reference to Esther in the 

Torah?” The answer is the 

Scriptural Expression, “And 

I will hide My Face;” 

meaning that HaShem 

would withdraw, and control 

of events would be returned 

to the will of the Righteous. 

Why is it not arrogant to say 

in our prayers “our G-d”? Is 

He not the G-d of All, 

Master of the Universe? But 

the expression cited alludes 

to the Idea that when Israel 

is acting according to its 

nature, then control of 

events rests in its hands. But 

this control is returned to  

G-d when they are 

rebellious! “That night the 

sleep of the King was 

disturbed” means that the 

control of events was 

returned to the Righteous. 
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below now became the effective rulers, and HaShem, May He be 

Blessed, Who dwells on High, attentively listens to them and 

fulfills their desire, for it was the re-establishment of this 

configuration that was caused by Esther. 

 

However, when HaShem, May He be Blessed, is conducting the 

World, there is great clarity and brightness in the World, for the 

brilliance of the Creator is infinite, but when Israel is conducting 

the World, the clarity is considerably less, because the brightness 

of Israel is finite. But there is another Aspect at play, and that is, 

when Israel is conducting the World, there is more happiness in the 

World, because it is not constant, and something 14 that is not 

constant, but has variation, increases enjoyment 15.  Unlike the case 

when HaShem, May He be Blessed, is conducting the affairs of the 

World, and He Lives and Exists Eternally, and then we experience 

constant pleasure.16 But “constant pleasure” is not pleasurable, and 

the enjoyment of it is consequently less.  Thus, when the People of 

Israel rule, 17 then the happiness is very great, but the clarity and 

brightness are not that intense.  But at the time of Haman, Esther 

accomplished, by virtue of her Righteousness, that even though 

Yisrael was conducting the affairs of the World - and we explained 

above that she accomplished this – nevertheless there was great 

clarity in the World. 

 

And this idea is mentioned explicitly in Megilas Esther (8:16) 

“There was light and happiness for the Jews” – meaning there 

were two advantages for the Jews; there was happiness because the 

Righteous of Israel had been placed “in charge,” but nevertheless 

there was also a great light in the World, even though the conduct 

of affairs was by the Glory of the People of Israel.  And therefore 

the word “Megilah” is read with a “Yud” 18 because the Conduct of 

the affairs of the World by HaShem, May He be Blessed, is called 

“Yud” (“Zohar HaKadosh,” Part 3, 10b), because “Yud” 19 is 

indicative of “Tzimtzum,” Contraction (Study the “Zohar 

HaRakia” on Parashas Pekudei 192b), for HaShem, May He be 

Blessed, needs to Contract Himself when He involves Himself 

with the World in that manner. On the other hand, conduct of the 

affairs of the World by means of the Glory of Israel  is symbolized 

by the letter “Vav,” for “Vav” indicates “Hispashtus,” spreading 

                                                 
14  such as a melody 
15  as in music 
16  as a monotonic musical note, no matter how beautiful it may be in itself 
17  represented by its Righteous and great individuals 
18  That is, the “Chirik” vowel is followed by a “Yud,” making the vocalization a 

“Chirik Gadol,” rather than a “Chirik Katan.”  Therefore, the word is read with 

the sound of the double-e in Queen, rather than the sound of the letter “i” in sit. 
19  the smallest letter 

When HaShem conducts the 

affairs of the World, then 

there is great clarity in the 

World, because of His 

Infinite Brightness! When 

Israel conducts them, there 

is, in general, less clarity, 

because of their finite 

brightness. But at the time 

of Purim, Esther 

accomplished, because of 

her great Righteousness, 

that there was also great 

clarity in the World! 

The expression “There was 

light and happiness for the 

Jews” indicates the above 

Idea; “happiness,” because 

the ability to overturn evil 

decrees had been returned to 

them. And “light,” as if 

Control was in the hands of 

HaShem. This is alluded to 

by the spelling of the 

“Megilah,” which contains a 

“Yud” in the middle, and 

“Yud” alludes to HaShem, 

in its approach, in its 

smallness, to the limit of 

incorporeality. 
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out (“Zohar HaKadosh,” Part 2, 132b and “Zohar HeChadash,” on 

Bereshis “Sisrei Torah” 1, 5b).  And that is why the word 

“Megilah” is written as it is; namely, in Hebrew, it is written as 

“Megilah with a “Yud,” meaning that this was a Miracle, that even 

though the People of Israel, represented by their Righteous 

individuals, 20 were conducting the affairs of the World, 

nevertheless the influence of the “Yud” was revealed as if 

HaShem, May He be Blessed, was Conducting.  This could happen 

because the Leadership of Israel was of such a high quality that it 

resembled the Conducting of HaShem, May He be Blessed, so that 

Light was present in the World as it was when the Creator, Blessed 

is He, was Conducting, and the “Yud” Itself, signifying HaShem’s 

Presence, also existed in the World at that time. 

 

And this is the intention of Chaza”l in the Midrash found in 

Parashas Tetzaveh (“Shemos Rabbah” 38:5) on the following 

verse: “Fortunate are you, O Israel, Who is like you? A nation 

saved by HaShem, Who is the shield of your help…” - This is a 

reference to Avraham; “…Who is the sword of your grandeur…” – 

This is a reference to Yitzchak; “…your foes will try to deceive 

you…” – This is a reference to Yaakov; “…but you will trample 

their haughty ones;” (Devarim 33:29) – This is a reference to the 

time of Mordechai.” The explanation is that the same level that 

was achieved at the time of Avraham, Yitzchak and Yaakov, who 

were world leaders, as I wrote above in connection with our 

statement in “Shemoneh Esray” in the Blessing that includes the 

expression, “The G-d of Avraham…” was revealed also during the 

time of Mordechai, for Esther restored that level and consequently, 

the leaders of Israel became world leaders, and in the merit of that 

great leadership, May the Master of the entire Universe fulfill our 

wishes for good, Amen! 

 

Raza”l said (Yerushalmi Taanis 2b) “All the Festivals will be 

nullified, but the Days of Purim will not be nullified.”  It is 

possible to explain, with the Help of Heaven, this great praise of 

Purim, as follows:  The future Redemption, May it come soon, will 

be from Edom (Yeshayahu 63:1); therefore, all of the Holidays that 

commemorate our salvation from other nations will be nullified, 

because Edom was greater, as our Sages, Z”L, said (Berachos 13a), 

“Once a person is saved from a lion, all earlier salvations are 

forgotten, and that person speaks only of his being saved from the 

lion, who is more powerful than the others…”  But Purim is unlike 

the other Holidays, and it will not be nullified, for it was like the 

Future Redemption in that it was a Salvation from Edom, because 

the Holy One, Blessed is He, nullified the plans of Haman, who 

                                                 
20  In the case of Purim, this was Mordechai and the Sanhedrin. 

This is the intention of 

Chaza”l who find in the 

verse, “Fortunate are you, 

O Israel, who is like you? a 

nation saved by HaShem, 

Who is the shield of your 

help…” references to the 

“Avos” and to Mordechai. 

This means that due to the 

influence of Esther, 

Mordechai and the other 

righteous leaders of that 

generation rose to the level 

of world leaders, as were the 

“Avos.” 

“All of the Festivals will be 

nullified except Purim,” 

because at the time of 

Purim, we were redeemed 

from a genocidal plot of 

Haman, who was a 

descendant of Amalek, who 

was a descendant of Edom, 

the mightiest of Israel’s 

enemies. 
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had descended from Amalek (“Zohar HaKadosh,” Part 3, 281b), 

who was a descendant of Edom (See Bereshis 36:16). 

 

The purpose of this paragraph is to explain the statement of our 

Sages, Z”L, in Taanis 29a, “When Adar arrives, one’s happiness 

increases.”  This is based on the idea that the basic happiness that a 

person experiences is when he succeeds in elevating “Divine 

Sparks” to His Service, May He be Blessed.  For these “Divine 

Sparks” become as a “garment” for the person who elevated them 

(See the “Zohar HaKadosh,” Part 1, 224a), and because of this he 

becomes happy.  Now before Adar, is the period known as 

“Shovevim” – spelled “Shin,” “Vav,” “Veis,” “Veis,” “Yud,” 

“Mem” – standing for the series of Parashios Shemos, Vaera, Bo, 

Beshalach, Yisro, Mishpatim – which describes a period of time 

when there was a tremendous elevation of “Divine Sparks,” 21 and 

therefore even now is considered the ideal time for elevating 

“Divine Sparks” to Holiness (“Shaar HaYichudim,” Chapter 4, 

from the Third Branch).  But when Adar comes, the time that an 

individual spent on elevating the “Divine Sparks” during the 

period of “Shovevim” has just past, so that now in Adar they have 

become a “garment” for him.  And this is the reason that the month 

is called “Adar,” because the word “Adar” is a synonym of 

“garment,” as we see in the expression, “Aderes Eliyahu”22 

(Melachim Beis 2:13).  And this is the explanation of the statement 

of Chaza”l referred to above, “When Adar arrives…” meaning, 

when he is adorned with the “garment” of “Holy Divine Sparks” 

that he elevated during “Shovevim,” then his “happiness 

increases,” for he is celebrating the joy of elevating them. 

 

Now we will explain the Gemara (Megilah 14a) that deals with the 

question of why we don’t say Hallel on Purim.  One opinion in the 

Gemara is that we don’t say Hallel in celebration of a Miracle that 

happened outside of “Eretz Yisrael.”  The other opinion is that the 

situation was qualitatively different from the Miracle of the 

Exodus, where the Jewish People sang “Give Praise, you servants 

of HaShem...” (Tehilim 135:1) 23 whereas in the case of Purim, we 

remained servants of Achashverosh; Study the matter further there. 

 

 

 

 

                                                 
21  These Parashios describe the period of the Exodus, when the People of Israel 

were brought “under the wings of the Divine Presence.” 
22  The meaning of this expression is “the cloak of Eliyahu” and the context is 

the time that this cloak was passed from Eliyahu to his disciple, Elisha. 
23  This is also the first verse of Hallel. 

This paragraph explains the 

statement of Chaza”l, 

“When Adar arrives, one’s 

happiness increases.” This is 

due to the fact that Adar is 

preceded by the period of 

“Shovevim,” which is 

associated (the “shoresh,” or 

root, is “shov,” meaning “to 

return”) with the “Elevation 

of Divine Sparks.” When 

these “Sparks” are elevated 

by an individual, they are 

fashioned into a beautiful 

“garment” for him by 

HaShem, and his donning of 

this “garment” is a time of 

great joy. 

One reason we don’t say 

Hallel on Purim is that it is 

only sung for Miracles that 

occurred in “Eretz Yisrael;” 

a second reason is that we 

remained servants of 

Achashverosh after the 

Miracle of Purim, rather 

than servants of HaShem. 
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For in truth, at the time of Purim, they did experience a great 

Miracle.  But the question needs to be asked, “Why did they not 

have at that time a complete Redemption, to be redeemed from 

being the servants of Achashverosh?”  An explanation of this is 

along the following lines:  In connection with the Miracles that 

occurred in Egypt and at the Sea of Reeds, all the nations saw 

them, and even all the “External” ones (those outside the circle of 

Holiness defined by the People of Israel) were forced to testify 

explicitly that what happened to Mitzrayim was the Work of 

HaShem, totally beyond the Laws of Nature.  And because of this, 

their Heavenly Representative was greatly lowered, for even the 

Egyptians were forced to testify that it was the Work of HaShem, 

and that He holds in His hands all power, for He is Omnipotent.  

By these means, their Heavenly Representative was lowered all the 

way to the earth; and it was in this Aspect that the People of Israel 

experienced a complete Redemption, because the Egyptians also 

had to admit that their Heavenly Representative had no power or 

rule, but rather everything had issued from the Creator, May He be 

Blessed.  But with regard to the Miracle involving Mordechai and 

Esther, the “External” ones (non-Jews) did not testify with regard 

to what occurred that it was the work of HaShem, but they 

imagined that the “Miracle” occurred totally within nature, and 

could be explained naturally by saying that first Achashverosh 

loved Haman and subsequently he loved Esther.  And because they 

did not testify that what happened was determined by HaShem, but 

rather imagined that it was simply a natural occurrence, their 

Heavenly Representative was not lowered, and therefore there was 

not at that time a complete Redemption at all, because the enemy 

was still attached to the Root of their uncleanness.  But in 

connection with the Miracles that took place in Egypt, all were 

forced to testify that the entire event was orchestrated by HaShem, 

and, because of that, their outer shell of uncleanness was left with 

no strength.  So that Israel was able to experience then a complete 

Redemption, because the Egyptians had nothing to hold onto in the 

Root of their former shell of uncleanness, because they were 

forced to testify that the entire event was performed by HaShem. 

 

And in light of what we have said, both of the answers mentioned 

above can be reduced to one.  And the following is the explanation 

of the Gemara as to why no Hallel is said on Purim, for the word 

“Hallel” is related to light, as in “When His lamp shone (‘behilo 

nero’) upon my head…”  Now one opinion was that Hallel is not 

recited for a Miracle that occurred outside the Land of Israel, 

where the word “outside” in Hebrew is “chutz” – the hint is that 

the main Redemption comes to them and Divine Light shines upon 

An answer will now be 

given to the question “Why 

did they not experience a 

complete Redemption at the 

time of Purim, as they had at 

the time of the Exodus?” 

The Miracles of the Exodus 

were truly overwhelming, 

and there was no possible 

way for the Egyptians and 

the other Nations of the 

World to imagine that they 

were accomplished by 

anyone other than HaShem! 

Thus, their Heavenly 

Representatives were 

lowered to the earth, and 

were shown to be powerless. 

However, the Miracle of 

Purim was a Hidden 

Miracle,” where natural 

events were brought 

together with such exquisite 

timing that they resulted in 

Redemption for the Jews, 

but they were not inherently 

overwhelming. Thus, the 

Heavenly Representatives of 

the Nations of the World 

were not lowered to the 

earth and it could be 

imagined that they also had 

some power. 

Both answers are one. 

Complete Redemption 

occurs only when those 

outside the “Circle of 

Holiness” – an allusion to 

“Eretz Yisrael,” admit that 

their gods are powerless and 

the People of the G–d of 

Israel cannot be slaves. 
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Israel when the “Externals” (the “Chitzonim,” the human beings 

who are outside the Circle of Holiness) also lowered their 

Heavenly Representative, and testify clearly that everything 

derives from the Creator.  But in our case, regarding this Miracle, 

the non-Jews did not testify that it was performed by HaShem, for 

they imagined that the “Miracle” was simply a natural occurrence, 

and that is the meaning of “outside of the Land of Israel (the 

Holy Land).”  Thus, the hinted-at meaning is that true Redemption 

is experienced by the People of Israel when the non-Jews have 

nothing to hold onto in their shell of uncleanness, but here where 

the non-Jews still were able to hold onto their shell of uncleanness, 

which is the meaning, again, of “chutz la-Aretz,” outside the Holy 

Land, complete Redemption was impossible.  And the second 

opinion was, “How can we say “Give Praise, you servants of 

HaShem” when we are still the servants of Achashverosh?  The 

hint is that at this time there could not have been a complete 

Redemption, because regarding this Miracle, the non-Jews 

imagined it to be a natural occurrence, and their Heavenly 

Representative was not lowered, and therefore we remained and 

still remain servants of Achashverosh.  

 

“…relief and salvation will arise for the Jews from another 

place…” (Esther 4:14)  

 

This can be explained in the manner that was stated in the Gemara 

(Makkos 24b), “Rabbi Akiva laughed, ‘If those who violate His 

Will are so fortunate, how much more will it go well for those who 

fulfill His Will!’ ”  From this argument we can also understand 

Mordechai’s remarks, “relief and salvation will arise for the Jews 

from another place”- that is: from the same argument that Rabbi 

Akiva would make in the future when contemplating the destroyed 

Temple Mount, so did his reasoning apply here and now to the 

Jewish People. 

 

“And Haman went out on that day joyful and with a glad 

heart…” (Esther 5:9)  

 

At first glance, the verse is difficult, how is it possible to say 

regarding Haman that he had a “glad heart?”  Because of what has 

been written in several places; for example in (Ruth 3:7) “And he 

drank, and he had a glad heart…” the Gemara says … 24 (Study 

the matter there) 25  And if so, how is it possible to say that Haman 

had a “glad heart?” But it seems that with regard to the People of 

                                                 
24  The Gemara says regarding Boaz that he learned Torah and that 

was the reason that he had a glad heart. 
25  Ms. Ed. Footnote: See “Ruth Rabbah” at the end of Chapter 5 

Mordechai’s optimism is 

shared by Rabbi Akiva, as 

his words to his opponent 

receiving high honor while 

he himself was on his way 

to execution, reveal; shown 

as well when he laughed at 

the site of the ruined Temple 

Mount, confident in the 

prophecies of Redemption. 

 A “glad heart” is associated 

with Torah; how can this 

relate to Haman? His came 

from the “Other Side,” from 

which Esther’s banquet 

separated him. 
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Israel, His Holy Nation, their life-force comes from the Creator, 

Blessed is He, from the “Holy Side.”  But with regard to the 

wicked and the nations of the world in general, their Life-Force 

derives from the “Other Side.”  And when the Righteous wish to 

destroy the wicked, they attempt to separate them from the “Other 

Side” and bring them to the “Holy Side.”  And by this means they 

break them, because they have been separated from the place 

which provided them with their Life-Force, and they cannot 

possibly reach the “Holy Side,” so the result is that they are 

broken.  Now Esther, when she made her banquet, and invited 

Haman as a Guest-of-Honor, certainly made the banquet from the 

perspective of Holiness, and her banquet came from the “Holy 

Side.” Her desire in doing so was to separate Haman from the 

“Other Side,” his source of Life-Force.  For he would be separated 

from his “Side” and he would be unable to reach the “Holy Side,” 

which could have provided him with Life-Force were he worthy of 

it.  

 

Supporting this argument is what it says in Mishlei (25:21-22), “If 

your enemy is hungry, feed him bread, and if he is thirsty, give him 

water to drink, for by so doing you are heaping coals of fire upon 

his head…” The explanation of those verses is that “Give him 

bread to eat and water to drink” – the hint in this is that you should 

attempt to separate him from his “Side” and bring him to the “Holy 

Side;” and it is certain that he will not be able to attain the Holiness 

required to derive Life-Force from the “Holy Side,” so that you 

are, in effect, destroying him by heaping burning coals on his head.  

The truth of this approach is also indicated by the verse cited 

above, “And Haman went out on that day joyful and with a glad 

heart” – he initially felt satiated from Esther’s banquet that had 

been prepared from the “Holy Side,” for she had separated him 

from the “Other Side” in order to induce him to make a 

guaranteed-to-fail attempt to reach the “Holy Side;” and thereby to 

deprive him totally of Life-Force.  The success of this strategy is 

indicated by the expression “glad heart” and also the verse where 

it says “And Haman restrained himself” – for how otherwise 

would Haman have been able to attain the characteristic of self-

restraint, which is a positive attribute, but with this approach, it is 

quite understandable.  

 

“And Mordechai went forth from before the King…” (Esther 

8:15 

 

Supporting this argument is 

the verse in Mishlei, which 

advises one to feed one’s 

enemy and to provide him 

with drink as a means of 

destroying him. The 

explanation, there as here, is 

that one’s strategy should be 

to separate one’s wicked 

enemy from the “Other 

Side,” and force him into a 

quest for the “Holy Side,” 

which he will find 

impossible because of his 

wickedness. He will thus 

find himself without an 

anchor in the World, and 

thereby be destroyed. 
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We will now examine the meaning of a verse in Parashas Noach 

(Bereshis 6:1) that I explained earlier (See Commentary on 

Parashas Noach text beginning “Es” (“With”)) 26 by comparison 

with another verse (Bereshis 17:1), “Walk before Me…” 27 28 The 

latter verse is understood in light of the statement by Chaza”l 

(Taanis 23a) regarding the verse in Iyov (22:28) “You shall decree 

a thing…” 29  The verse in Iyov means, “You have made a decree 

below, and the Holy One, Blessed is He, will carry it out Above.”  

Thus it seems that the Righteous Individual stands, as it were, 

before HaShem, and that is the meaning of “Walk before Me” – 

that you should be before Me; Study this idea expressed there and 

elsewhere.  So here did our Sages, Z”L, state that there was a 

decree made in Heaven in hard clay that called for the destruction 

of Israel, but Mordechai was able to nullify that decree, and thus 

was fulfilled in Mordechai the verse in Iyov, “You shall decree a 

thing…” that spoke of a “Tzaddik” going “before G-d” and having 

the capability of nullifying His decrees.  

 

This is the meaning of “And Mordechai went forth from before the 

King” where the meaning of “King” here is the “King of the 

Universe,” as we find in the Midrash (“Esther Rabbah” 3:15) that 

the general meaning of the word “King” in the Megilah is the 

“King of the Universe.”  And the verse describes Mordachai as 

wearing “royal attire” because even though the “Tzaddik” 

(Righteous Person) has the ability to overturn a decree of bad 

tidings to one of good tidings, he should be sure that all his deeds 

and all his acts should be dedicated to the Glory of the Kingdom of 

Heaven, that it should be increased.  That is the meaning of “royal 

attire” – that Mordechai clothed himself in the Glory of Heaven, 

because his overturning decrees of punishment against the People 

of Israel, had the effect of increasing the reach of the Kingdom of 

Heaven, for the People of Israel in the world sanctified His Name, 

May it be Blessed. 

 

                                                 
26  The reference is to the verse in Parashas Noach, “Es HaE-lohim hishalech 

Noach” – “Noach walked with the L-rd” (Bereshis 6:1) 
27  The verse referenced is (Bereshis 17:1), “When Avram was ninety-nine years 

old, HaShem appeared to Avram and said to him, ‘I am E-l Shad-dai; walk 

before Me and be perfect.’ ” 
28  Avraham is viewed as having greater spiritual strength than Noach. Whereas 

Noach was only able to perform his role with the Almighty by his side, 

Avraham was charged with the mission to precede and act independently of 

HaShem. 
29  The full text of the verse cited is, “You shall also decree a thing, and it will 

be fulfilled for you; and the light shall shine upon your ways.” 

The verse in the Megilah 

describing Mordechai 

mirrors the Scriptural 

description of Avraham, as 

having preceded and acting 

independently of HaShem, 

whereas Noach is described 

as only able to perform his 

mission with HaShem at his 

side. Mordechai was able to 

overturn the decree of 

HaShem for the destruction 

of the Jewish People, as 

Avraham would have been 

able to overturn the decree 

for the destruction of Sodom 

had there resided within it 

ten Righteous People. 

Even though Mordechai 

overturned a Divine Decree, 

by clothing himself in 

“royal attire,” he made 

clear that his purpose was to 

enhance the honor of the 

King of the Universe. 
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Alternatively, it may be said that even though a “Tzaddik” 

experiences worldly pleasures, he doesn’t regard them as “his,” but 

rather his enjoyment of them is dedicated to the Name of HaShem, 

Blessed is He. And this is the meaning of “And Mordechai went 

forth from before the King in royal attire”- meaning that he 

clothed himself in the “Kingship of Heaven” for the Glory of His 

Great Name.  And that is the meaning of “of turquoise wool and 

white…” even though he went forth in the finest garments, he 

didn’t view that as being for his benefit, but rather as being for the 

sake of the Kingdom of Heaven. 

 

“…and the City of Shushan shouted and rejoiced.  For the Jews, 

there was light and joy and happiness and honor.” (Esther 8:15-

16) 

 

There is found written in the Book of Mishlei, “When the 

Righteous are in authority, the people rejoice…” For in general, 

when the Righteous use their minds and serve HaShem, then even 

the common man rejoices, for when the Righteous perform the 

Mitzvos, they bring joy upon all the Worlds.  And here we find the 

hint: When Mordechai assumed the rule, then even the City of 

Shushan, despite the fact that the majority of its population was not 

Jewish, nevertheless felt joy, and even though they didn’t know 

why they felt that way, because Mordechai in his enlightened rule, 

made everybody happy.  And the hint is in the words “and the City 

of Shushan” even though they didn’t understand the cause of their 

joy, they “shouted and rejoiced.”  But the Jews understood the 

reason for their joy, for they had been saved from the hands of the 

wicked Haman. 

 

And in general, when a person understands the reason behind 

something, this Aspect of understanding is called “Light,” for there 

shines within the action the reason for doing it.  And Scripture 

conveys this idea in the words, “For the Jews there was light and 

joy”- they understood the reason for their happiness, and that we 

see in the word “light.”  And that is the hint in the verse “When the 

righteous are in authority, the people rejoice…” Even the common 

people rejoiced, although they didn’t understand the reason, 

because a Righteous Person introduces joy into the World. 

 

“For the Jews, there was light and joy…” (Esther 8:16) 

 

Our Sages, Z”L, taught (Megilah 16b) that this “joy” refers to the 

establishment of a Festival, based on the fact (ibid. 13b) that 

Haman slandered them and said that they were making a Festival 

in the very month selected by the lottery. (See the Gemara there).  

Even though a “Tzaddik” 

experiences worldly 

pleasures, his enjoyment is 

dedicated to the Kingdom 

of Heaven for the Glory of 

the Great Name of HaShem. 

“When the Righteous are in 

authority, the people 

rejoice” means that when 

the Righteous rule in a 

certain place, there is no 

trace of motivation outside 

the interests of the place 

itself. The people sense this 

consciously or 

unconsciously, and 

consequently are happy 

concerning their rule. 

When a person understands 

the reason for an action, he 

is said to be enlightened 

with regard to the action. 

The Jews understood the 

reason for Mordechai’s rule; 

hence, the verse says they 

experienced light; non-Jews 

experienced happiness even 

without understanding the 

reason. 

Haman thought the Jews 

were behaving illogically by 

selecting as the month of 

their Festival the month 

selected by the lottery. 
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For that very reason, in the Salvation, Scripture says that HaShem, 

May He be Blessed, overturned his plot, so that the Jews would 

institutionalize a Festival to be celebrated only by them. 

 

“The Jews fulfilled and accepted…” (Esther 9:27) 30   

 

And the Sages taught (Shabbos 88a), “They fulfilled what they had 

accepted previously.”  Their intention in this teaching is that 

Mordechai was the last of the Prophets, as the Gemara (Yoma 29a) 

says, “Just as the horns of a ram…so is the dawn…” 31 Thus we 

find that until the time of Mordechai, the Written Torah 

enlightened the World, but with Mordechai, who represented the 

close of Prophecy, it was the light of the Oral Torah that 

enlightened the World.  And it was from the time of Mordechai 

and onward that the Men of the Great Assembly flourished, and the 

origin of prayer occurred.  And that is the meaning of the 

expression, “fulfilled and accepted” – that they accepted upon 

themselves the Oral Torah from the time of Mordechai and 

henceforward. For that was the end of Prophecy, and in truth, all 

the time that there existed Prophets, the Prophecy was transmitted 

in order for it to be written down.  But from the time of Mordechai, 

the flow of Sacred Scripture from Heaven ceased, and the light of 

the Oral Torah began to shine. 

 

“And these days should be mentioned and their celebration 

carried out…”  (Esther 9:28) 32 

 

For there are two types of festive eating; when one eats to fulfill 

the Will of the Creator, then the eating is a form of giving, in the 

masculine sense, but if one eats to satisfy his own desire, G-d 

Forbid, then he is acting in the manner of a recipient, in the 

feminine mode.  And that is why Scripture uses the masculine form 

of the word “nizkarim” (mentioned) 33 and also “naasim” (their 

celebration carried out) 34 for when one eats for the sake of the 

                                                 
30  The complete text of the verse cited is, “The Jews fulfilled and accepted upon 

themselves and upon their descendants and upon all who join them, that it 

should not be revoked, to keep these two days according to their writing and 

according to their appointed time, every year.” 
31  “Just as the horns of a ram spread every which way, so do the rays of light at 

dawn spread every which way.” 
32  The complete text of the verse cited is, “And these days should be mentioned 

and their celebration carried out in every generation, by every family, in every 

province, and every city; and these days of Purim shall not pass from among the 

Jews, and their mention shall not cease from their seed.” 
33  The feminine version of the word is “nizkaros.” 
34  The feminine form of that word is “naasos” 

The intention of these words 

is that Mordechai 

represented a breakpoint in 

Jewish History in that he 

was the last of the prophets. 

He represented the transition 

from the Written Law to the 

Oral Law, the beginning of 

the flourishing of “Anshei 

K’nesses HaGedolah” 

(“Men of the Great 

Assembly”), and the time of 

Composition of Formal 

Prayer. 

There are two types of 

festive eating; for one’s own 

enjoyment and as a form of 

fulfilling the Command of 

the Creator. The former is 

Receiving (Feminine); the 

latter is Giving (Masculine). 
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Creator, then that eating is a real action, for He created the food in 

question just now. 35 

 

This is what Esther was seeking (Megilah 7a) when she requested 

that the Sages establish her Festival for all generations:  That her 

Miracle not be subsumed under the Miracle of Pesach.  And that 

which is written in the Megilah (Esther 9:22), “And the Month in 

which there occurred a turning upside-down (of the plans of our 

enemy)” – that is to say, that in this Month a Remembrance should 

be established to serve as a commemoration of the unique Miracle 

that occurred in that Month and therefore, it should not be 

subsumed under the Miracle of Pesach. 

 

A further explanation of what underlay Esther’s request of the 

Sages, to establish her Festival for all generations:  In the Gemara 

in Shabbos 88a we find 36 “This is a wonderful excuse for the 

Jewish People if they are questioned about why they didn’t accept 

the Torah…” 37 and the Gemara there continues, “…but 

nevertheless, they accepted it again in the time of 

Achashverosh…”  The Gemara is difficult with regard to what it 

says about the event at Sinai, because the Jewish People did at 

that time say, “We will perform the Commandments of the Torah 

even before we understand them!” (Shemos 24:7).  But the 

resolution of the difficulty is that the enthusiastic response of the 

Jewish People related to the Written Torah, as it is written 

“Write down these words for yourself…” (Yirmiyahu 30:2)  But 

the hesitation came as a response to the offer of the Oral Torah, as 

we find, “for it was in accordance with (‘al pi’) these words” 

(Shemos 34:27) which is a reference to the Oral Torah as we see in 

the use by the Torah of the expression “al pi” (“by the mouth”) - 

for this is a reference to ideas said in explanation of the Written 

Torah, but not explicitly part of the Written Torah.  And this is 

also indicated by the conclusion of the verse cited above, “…I have 

established My Covenant with you and with Israel” – for the Oral 

Torah can change according to the Sages of every generation, for 

one will give one explanation and another a different explanation. 

The practice of the Law will also depend on the different 

generations; for example, Rashi 38 promulgated the Law that the 

Scrolls of the Tefilin  be written one way and Rabbeinu Tam, his 

grandson, promulgated the Law that those Scrolls be written in a 

                                                 
35  One who eats for the sake of the Creator possesses the insight that a constant 

Creation is occurring. 
36  when HaShem held Mt. Sinai over their heads and “threatened” them that if 

they wouldn’t accept the Torah, their burial place would be there 
37  They could say they weren’t given free choice with regard to that decision. 
38  in approximately year 1096 A.D. 

What Esther was seeking in 

her request that Purim be 

celebrated for all 

generations was that her 

Miracle not be subsumed 

under the Miracle of Pesach, 

based on its uniqueness - in 

containing the element of 

the turning upside down of 

the plans of the enemy. 

Another explanation of 

Esther’s request is that she 

wanted recorded for all time 

that the Jews accepted the 

Oral Law. For the Midrash 

says that with regard to the 

Oral Law, there was 

hesitation among the Jewish 

People at Sinai concerning 

its acceptance. This was 

because of its variability, 

according to the different 

Sages of a given generation, 

and according to authorities 

of different generations. 



Kedushas Levi – Insights on Purim 

                                                 18 

different manner (Menachos 24b; text beginning “And the one who 

reads…”). 

 

The truth is that according to the Characteristic with which 

HaShem, May He be Blessed, conducts the World, so is the Law; 

if the Conduct of the World is with the Characteristic of “Love,” 

then the Law is in accordance with this opinion, whereas if the 

Conduct of the World is with the Quality of “Splendor,” then the 

Law is in accordance with the other opinion.  Now it is clear that 

the Jewish People were very willing to accept a Torah of straight-

forward, clear Law, and it was about such a Torah that they 

responded, “We will perform it even before we understand it,” but 

they had their doubts concerning a Torah where the Law could be 

as variable as described.  And I have found this idea expressed by 

some of the great commentators (“Tanchuma” 58), but the reason 

is not clearly explained.  But according to what we have written 

above, it is quite clear, that the Jewish People had trouble with the 

idea that the Oral Torah would change in accordance with the will 

of the particular Righteous Leader of the generation, whose 

influence was such that the Conduct of the World was in 

accordance with one of HaShem’s Characteristics, which 

determined the Law in a particular way.  That is why the Gemara 

says that the Jews accepted it again at the time of Achashverosh, 

for it was their great love and gratitude for the Miracle that 

occurred at that time, and it was the accomplishment of Mordechai 

and Esther that the Jewish People accepted it then.  

 

And this corresponds to that which Chaza”l said (Menachos 65a) 

that Mordechai was called “Pesachia,” because he was fluent 

(“pasach piv” – “his mouth was trained”) in seventy languages, in 

order to accomplish the great deed that the Jewish People would 

accept the Oral Torah with great love.  And fluency in languages 

(his mouth being open to all of them), aside from being a true 

talent of Mordechai, is also a wonderful metaphor for the Oral 

Torah, which requires verbal instruction from a teacher.  And 

Mordechai’s unique role in overcoming the resistance of the 

Jewish People to the variability of the Oral Torah is why this praise 

(assigning of a new name, Pesachia, referring to his achievement) 

is not found with respect to any other Jewish Leader.  And with 

regard to Esther, Chaza”l said (Chullin 139b), “Where is there a 

reference to Esther in the Torah?  As it is written, “And I will hide 

Myself” (Devarim 31:18),” for Esther was Mordechai’s partner in 

the receipt of the Oral Torah by the Jewish People, and the hint and 

the rhyming reference to “Esther” is in the words cited above 

expressing hiddenness, “haster astir” – appropriate because the 

The truth is that the 

variability of the Oral Law 

is according to the 

Characteristic with which 

HaShem conducts the World 

in the particular generation. 

The Jews were ready, 

willing and able to accept a 

straightforward Torah, but 

they could not commit 

themselves, as mentioned 

above, to a Law that 

contained an Aspect of 

“variability.” It was their 

gratitude for their Salvation 

and their love of Mordechai 

and Esther that led them to 

accept even a “variable” 

Torah in the sense 

described.  

His ability to convince the 

People and to transmit the 

truths of the Oral Law made 

Mordechai a superb teacher, 

and was the reason he was 

given the name “Pesachia,” 

corresponding to the idea 

that Mordechai was expert 

in seventy languages (a fact 

which played a crucial role 

in the Megilah). It also 

expressed the great breadth 

of his mind in understanding 

its possible interpretations. 

And the Talmudic reference 

to the Source of Esther in 

the Torah as being “And I 

will hide Myself” means that 

Esther was a hidden partner 

of Mordechai. 
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Oral Torah is hidden, corresponding to the multiplicity of 

explanations expressing the infinite wisdom of the Written Torah.   

 

Our Sages, Z”L, hinted at the matter of Megilas Esther being 

added to the Bible in the following manner: “Esther sent a message 

to the Sages, ‘Establish the account of my Miracle for all 

generations.’  They responded to her message…”  Now the 

dialogue that occurred between Esther and the Sages of Israel 

could be summarized as follows:  She made a request of the Sages 

that they make a permanent commemoration of the Miracle that 

occurred by means of her efforts, because the result was profound 

for Jewish History, in that the Jewish People accepted the Oral 

Torah out of love.  To her request they initially responded, hint-

wise, from a verse found in Mishlei, “ ‘Have I not written to you 

excellent things in counsels and knowledge?’ (Mishlei 22:20) 39 - 

and the word used in the verse is built on the root of three, and 

not four!” – as is known by those proficient in the secret wisdom 

(“Shaarei Orah” Section 2, 24:1) – that the Oral Law corresponds 

to the second letter “Heh” in the Ineffable Name “Ha-Va-Ya-H,” 

Blessed is He, which is the fourth letter of that Name, so to speak.  

So they were hinting to her by their words “by the third and not by 

the fourth” that it was not necessary to commemorate the Miracle 

that had solidified the position of the Oral Torah, whereby through 

it, the Fourth Letter of HaShem’s Name would be strengthened, 

because the People of Israel had already accepted it with love.  

Until they found written in the Sefer Torah itself… 40 

 

And based on the above, it is clear why in one case it is written, 

“From Heaven He allowed you to hear it” (Devarim 4:36), and 

also “and on the earth He allowed you to see it…” where Chaza”l 

have resolved the seeming contradiction (Study the Mechilta on 

Shemos 20:19) by the following analysis, “It is known to those 

proficient in the ‘hidden wisdom’ that the Written Torah is alluded 

to by the word ‘Heaven’ and the proof is from the Scriptural 

expression  ‘From Heaven…’ while the Oral Torah is alluded to 

by the term ‘earth” and the proof is from the Scriptural expression 

‘and on the earth He allowed you to see it’ – these expressions 

hinted that He gave to the People of Israel a Written Torah and an 

Oral Torah.”  And Raza”l hinted at this in Megilah 11a, where we 

find the discussion of the verse, “All the ends of the earth saw the 

Salvation of our G-d” (Tehilim 98:3), “At what time did they see 

this?  At the time of Mordechai and Esther. ” This means to say, 

                                                 
39  where the word used in the verse for “excellent things” is “shelishim” 
40  a hint that the Scroll of Esther was indeed Holy and it was because of the 

heroic efforts of Esther and Mordechai that the position of the Oral Torah had 

been strengthened. 

Our Sages hinted at the 

conversation between 

themselves and Esther as 

beginning with Esther’s 

request that Purim be 

established as a permanent 

commemoration of her 

Miracle because it would 

celebrate the fact that the 

Jewish People had finally 

accepted the Oral Law. 

Their response was that they 

had found a reference in 

Mishlei indicating that her 

request was unnecessary, 

where the author writes that 

he already demonstrated 

excellent teachings, using a 

word the root of which was 

three. Now the Oral Law 

corresponds to the Fourth 

Letter of the Divine Name! 

Until they found a reference 

in the Written Torah itself 

which backed up Esther’s 

request. 

Now it is clear how to 

resolve the apparent 

contradiction where we find 

the Torah saying, “From 

Heaven He allowed you to 

hear it” and also “on the 

earth He allowed you to see 

it.” The resolution is that the 

“Heaven” reference is to 

the Written Torah while the 

“earth” reference is to the 

Oral Torah. 
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“When did they see that Salvation would come to the Jews because 

of their acceptance of the Oral Torah with love, for it is the Life-

Source of the ends of the earth, as we see in the fact that it is called 

‘earth,’ for the Life-Source of the ends of the earth is the Oral 

Torah? They saw that at the time of Mordechai and Esther, when 

the Jewish People accepted the Oral Torah with love.”  And that is 

why the account of the story of Esther is called “Megilas Esther” 

because in the construction of the word “Megilah” we see that 

there was revealed (“nisgaleh”) the influence of the “Heh” (as 

mentioned above) 41 that refers to the fact that the Oral Torah was 

accepted with love at that time. (Study this idea and you will find it 

simple to understand) 

 

“Then the King Achashverosh spoke, and he said to Esther the 

Queen…” (Esther 7:5) 42  

 

See the discussion of Chaza”l (Megilah 16a) as to why the King 

seems to have spoken twice to Queen Esther.  This can be 

explained with an idea of the Ari Z”l (See “Pri Eitz Chaim” 

Section on “Rosh Chodesh,” Chapter 3), where we find an 

explanation of why one is obligated to visit his teacher of Torah on 

a Festival and on Shabbos (Succah 28a).  The reason is that when 

he looks at his teacher at these informal out-of-the-classroom 

occasions, he finds that clarity is added to his personality, because 

by contemplation of a Righteous Individual one adds Holiness 43 to 

his own personality.  Now here Achashverosh spoke favorably 

about the People of Israel, by saying, “Who is he…”  (Esther 7:5), 

while in truth Achashverosh was a hater of Israel, as indicated by 

the statement of Raza”l (ibid. 14a), “The partnership of the King 

and Haman  was similar to an agreement between two individuals, 

one of whom owned a furrow in the ground and the other owned a 

mound of earth.” (Study that Gemara in context).  Until now, 

Achashverosh had spoken with Esther only through an interpreter, 

as Raza”l say (ibid. 16a); and it was for that reason that everything 

he said concerning the People of Israel was to their detriment, but 

now that he was speaking directly to Esther without an interpreter 

intermediary, as Raza”l say that he was, for that reason he began to 

speak favorably about the People of Israel.  Because through his 

conversation with this Righteous Woman, a Holy thought entered 

his mind to speak well of Israel, for the light of someone Righteous 

                                                 
41  The word “Megilah” is spelled “Mem,” “Gimmel,” “Yud,” “Lamed,” -  

“Heh” 
42  The complete text of the verse cited is, “Then the King Achashverosh spoke, 

and he said to Esther the Queen, ‘Who is he and where is he whose heart has 

emboldened him to do so?’ ” 
43  Ms. Ed. Footnote: See above in Parashas Toledos, text beginning “We have 

surely seen” what our Master wrote there. 

The Ari Z”l explains the 

Gemara which observes that 

Achashverosh seems to have 

spoken to Esther twice! He 

bases his idea on the fact 

that a person is obligated to 

visit his “rebbe” on Shabbos 

and Yom Tov. The reason 

for this is that when one 

engages in informal contact 

with a Righteous Individual, 

clarity and right-thinking 

enter his mind. Until now, 

the Persian King had spoken 

to Esther only via an 

interpreter, so he had not 

been fully exposed to the 

beneficial influence of her 

Holy personality. However, 

he now spoke directly to 

her, and he gained his first 

glimpse of the special nature 

of the Jewish People. 
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illuminates people with whom he or she comes into contact.  

Therefore, Esther made a “Seudah” for Achashverosh, because she 

saw that the beginning of the Salvation had involved a Feast, for in 

that first Feast that Achashverosh made, he killed Vashti; therefore 

she decided to use the same tool, namely the Feast, so that the 

Salvation and the Miracle would be completed by her Feast. 

 

It is written in “Targum Sheni” on Megilas Esther (7:9) 44 that 

Haman pleaded with Mordechai not to hang him, but to execute 

him by the sword, for he was an Officer of the King, and it was not 

appropriate to hang him publicly, but rather to kill him in private, 

because Haman’s true desire was that, G-d Forbid, his wicked plan 

should be carried out even after his death.  Therefore, he wanted to 

be executed in secrecy, in order to show that he was still 

considered an Officer of the King, and it was only for a technical 

reason that he had to be executed, and therefore his grand plan 

communicated in the royal document that he had distributed was 

still in effect.  But Mordechai ignored his plea and hanged him 

publicly, in order to show that he no longer had any significance, 

and he humiliated him in the eyes of everybody – the consequence 

of which would be that the royal document that he had written and 

distributed, lost any claim to significance and it was rendered 

meaningless, for it never had really been the wish of the King, as 

proved by the fact that the King had authorized his public hanging. 

 

The name “Mordechai” is translated “Marya Dechaya,” “Ruler 

over the Pure One” (Chullin 139b).  The idea is that HaShem, May 

He be Blessed, is called “The Pure One,” and He is also the Master 

of the entire universe; yet a “Righteous Person rules through Fear 

of HaShem” (Shmuel Beis 23:3).  This “Tzaddik” is called a 

“Marya DeChaya” – and who is he?  He is the one who breaks the 

desire of the “Yetzer HaRa,” the Evil Inclination, and fulfills the 

Will of the Creator, and he is the one who can overturn a decree of 

the Creator from negative to positive.  And it is for this reason that 

HaShem, May He be Blessed, is called the G-d of Yaakov, 

meaning that he carries out the will of the Righteous who are 

called Yaakov (See Chullin 60b), to elevate the “Horn of Israel,” 

by changing everything from negative to positive.  And this idea is 

expressed by the verse “Before the L-rd does the earth tremble, 

before the G-d of Yaakov” (Tehilim 104:7).  Now the Attribute of 

Strict Justice is called “Fire” (“Zohar HaKadosh,” Part 3, 255a), 

and the Attribute of Kindness is called “Water” (ibid.); and this 

                                                 
44  The full text of that verse is, “Then said Charvonah, one of the chamberlains, 

before the King, ‘Behold also the gallows which Haman made for Mordechai, 

who spoke good for the King, is standing in the house of Haman, fifty cubits 

high.’  And the King said, ‘Hang him upon it.’ ” 

We find in “Targum Sheni” 

that Haman pleaded with 

Mordechai not to hang him 

publicly, but rather to have 

him executed by the sword, 

in secret. That way, his plan 

would still have had the 

force of law. However, 

Mordechai refused, and had 

him hung in the public 

square, to completely 

discredit him and to show 

that Haman had tricked the 

King into signing the 

document authorizing the 

destruction of the Jewish 

People. 

The name “Mordechai” is 

translated as “Marya 

DeChaya,” “Ruler over the 

Pure One;” that is, one 

capable of breaking the 

desire of the Evil Inclination 

and by so doing, turning 

“fire” (symbolizing Strict 

Justice”) into “water” 

(symbolizing “Kindness”). 

The first to do this was 

Avraham, about whom it is 

said “You found his heart 

(‘levavo’)  trustworthy 

before You” as he fulfilled 

“And you shall love 

HaShem your G-d with all 

your heart (‘levavecha’)” 
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explains the continuation of the verse cited above, “Who turns the 

flinty rock…” which is a source of Fire “…into a spring of water” 

– into Kindness.  And this is also the explanation of the verse, 

“You are HaShem the L-rd, Who chose Avram, and brought him 

forth from Ur of the Chaldeas…” (Nechemiah 9:7), as interpreted 

by our Rabbis, Z”L, 45  “The fiery furnace of Avraham became a 

stream of water” 46– that is to say, from “Strict Justice” it was 

turned into the water (of “Kindness”).  And what was the reason 

for this?  “And You found his heart (faithful before You…)” – 

where “his heart” is spelled “Lamed,” “Veis,” “Veis,” “Vav” 47 in 

accordance with the teaching of our Rabbis, Z”L (Berachos 54a) 

regarding the Scriptural expression “with all your heart” (Devarim 

6:5) 48 - “with your ‘Good Inclination’ ” and  “with your ‘Evil 

Inclination’ ” – that is to say, that Avraham broke the desire of his 

“Evil Inclination” and served Hashem. 49 

 

Our purpose now is to explain the statement of our Sages, Z”L,  in 

Maseches Megilah (15a), “Come and see that the Characteristics of 

the Holy One, Blessed is He, are unlike those of human beings.  

The way of human beings is to set up a vessel and afterwards to 

put water into it, while the Holy One, Blessed is He, first pours 

water and then arranges the receiving vessel.”  As we have already 

explained (Parashas Vayechi, text beginning, “And he blessed 

them”) with reference to the verse “All the sickness with which I 

afflicted Egypt…” that the statement of Chaza”l (Megilah 13b) is 

well-known that HaShem, May He be Blessed, first creates the 

remedy and then brings the injury, and it may even be said that His 

entire intention in causing the injury is so that He can ultimately 

dispense the remedy.  And that is what is meant by the language, 

“All the sickness” the language suggesting a complete action; 

referring to the sickness and the injury, only negative elements, 

that I caused in Mitzrayim 50 “I will not place upon you…” 

because with regard to you My intention is, “…for I am HaShem, 

your Physician” – it is only for the purpose of the remedy and 

the Salvation that I bring suffering upon you. 

                                                 
45  Ms. Ed. Footnore: See the “Yefei To’ar” on “Bereshis Rabbah” 44:13. 
46  “Ur” means Fire in Hebrew. 
47  With this spelling the word is pronounced “levavo” instead of “libo.” 
48  This Scriptural expression is found in the “Krias Shema,” the fundamental 

prayer of Faith of  the Jew, where  it says, “And  you shall love HaShem, your 

G-d, with all your heart, and with your very life, and with everything you 

possess.”  In that expression, the word used for “your heart” is also “levavo.” 
49  This may mean that Avraham used the very same desire that was found in 

the “Evil Inclination” and applied it to HaShem, or what seems more likely from 

the context, that he actually destroyed his “Evil Inclination” and served HaShem 

with his “Good Inclination” exclusively.. 
50  The sickness and misery that was brought about in Egypt had no other 

motivation but the causing of suffering. 

Chaza”l focus on the 

difference between the 

Creator and His created 

beings. The latter prepare a 

receiving vessel before 

initiating a flow of water, 

whereas the Creator initiates 

a flow of water before 

setting up a receiving vessel. 

The “nimshal,” or referent, 

is that for the Jewish People, 

He prepares the remedy 

before inflicting the wound. 
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And this applies to suffering that afflicts, G-d Forbid, a member of 

the People of Israel, that the Kindness is put into place first, for His 

intention in causing the affliction is only to administer the greater 

Good that has already been prepared.  It is only that by means of 

the sickness the person is made into a “vessel” to receive the 

Abundance, in the manner of a workman, when he wishes to 

fashion a large vessel from a small vessel, he must first break the 

smaller vessel in order to enlarge its boundaries. In that same 

manner does HaShem, May He be Blessed, Blessed is He,  when 

He wishes to influence someone so that he can become greater, in 

order to accomplish that, it is necessary to send him some hardship 

or sickness,  G-d Forbid,  and this corresponds to the breaking of 

the smaller vessel,  in order to make it into a larger one, and this 

sickness is called the “pot,” which will be made into a larger one. 

 

And this is the meaning of the statement of the Sages, Z”L,  “A 

human being sets up a vessel and then pours water into it, while the 

Holy One, Blessed is He, first pours water and then arranges the 

receiving vessel.” The explanation of this statement is that the 

“water” refers to “Kindness,” because water frequently serves as a 

metaphor for “Kindness” (“Zohar HaKadosh,” Part 3, 255a), for 

His intention is to bestow the Kindness, and then he prepares the 

vessel. That is, by means of His intention for Kindness does He 

fashion the vessel, so that when a person experiences a problem, he 

must realize that its purpose is that he should become a greater 

vessel in order to be able to receive the Blessing of His 

Abundance, and His intention is all for the Good.  

 

“Now write concerning the Jews whatever is good in your eyes in 

the name of the King, and apply to it the seal of the King, for a 

decree that is written in the name of the King and sealed with the 

seal of the King cannot be withdrawn.” (Esther 8:8) 

 

Now this is initially very difficult to understand, because if a 

decree of the King cannot be withdrawn, what can this second 

communication accomplish against the initial royal 

communication?  But the matter can be explained as follows:  

There are two aspects with regard to royal communications.  One 

is when the King places a trusted officer in charge of handling 

royal edicts and places the royal seal in his hands, and this 

individual has the full confidence of the King such that he doesn’t 

even have to inquire of the King about how to handle any given 

situation.  However, if it happens that this officer makes a terrible 

mistake and makes a decision contrary to the interests of the King, 

and issues a royal decree with the King’s seal affixed to it, then the 

An analogy to the subject 

before us is a craftsman, 

who wishes to make a larger 

vessel from a smaller one. 

To accomplish this aim, he 

must break the smaller 

vessel first. Similarly, when 

HaShem wishes to make an 

individual Jew greater, he 

first disrupts his life by 

introducing some type of 

suffering and then allows 

the Jew to recover and put 

himself back together with 

additional growth. 

When Chaza”l say that 

HaShem pours water first, 

their meaning is that His 

entire Intention is Goodness 

and Kindness. If a person 

undergoes related suffering, 

he should realize that 

HaShem desires that he 

become a greater receiving 

vessel for His Goodness. 

The authority of the King’s 

decree is in question. If a 

royal decree cannot be 

withdrawn, then how can a 

second decree, even with the 

seal of the King, affect it? 

The answer is that if the 

King can make it clear to the 

People that the first decree 

was a treasonous error, 

then the first decree will not 

enjoy royal invulnerability. 
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King must take drastic action to demonstrate that the actions of this 

person were not at all sanctioned by the King.  Then the King 

pours out his wrath against that person, to show clearly and 

publicly that he had abused the power of his office in doing 

something that the King would never have approved. That edict is 

then cancelled.  But an edict that is written in the name of the 

King himself, the contents of which were known and approved by 

the King from beginning to end, cannot be changed at all, even by 

the King himself. 

 

Now with regard to the earlier edicts, there was written in them 

only the phrase, “Written and Sealed with the Seal of the King,” 

and it’s possible to say with regard to those that they were not 

written with the knowledge or approval of the King.  And 

therefore, for them, if the King wished to reverse an edict 

contained within them, it would be possible for him to do so, by 

disgracing and executing Haman because he dared to extend his 

hand against the Jews.  And everyone would know clearly that the 

first set of edicts where it gave the instructions to destroy, that they 

were written totally without the knowledge of the King.  Whereas, 

with regard to this second edict that was favorable to the Jews, the 

King had said “Now you are to write concerning the Jews 

whatever is good in your eyes in the name of the King…” - this 

edict cannot be reversed! 

 

“The rose of Yaakov was cheerful and glad, when they jointly 

saw Mordechai robed in turquoise.” 51 

 

At first glance, this combination of entities and ideas is impossible 

to understand.  But it is possible that the following statement of 

Chaza”l (Sotah 17a) may help:  “The color ‘Techeiles’ resembles 

the sea and the sea, the Heavens and the Heavens, the Throne of 

Glory.”  The intention in these words seems to be that in truth, we 

are unable to perceive the Creator of all the Worlds, except through 

His Actions and Awesome deeds by which he does for us Miracles 

and takes vengeance for us at all times.  Thus, we are able to 

perceive the Act, but not the Actor; and indeed, it is the deeds that 

He does for us, that prove the existence of His hidden Essence, that 

watches over us continually.  But at the time of the Miracle of 

Purim, there was revealed to us both the Act and the Actor, for it 

was a great Miracle which involved moving from death to life, and 

it was also revealed to us that the Act of Saving was accomplished 

by Mordechai, the Righteous, and this knowledge of the Act and 

the Actor was a very unique occurrence. 

 

                                                 
51  The prayer beginning with these words is recited after both Megilah readings. 

The earlier decrees, which 

called for the destruction of 

the Jews (G-d Forbid), had 

in them only the language 

“Written and Sealed with 

the Seal of the King,” and 

therefore did not carry the 

full royal authority, but 

when the expression “…in 

the name of the King” is 

used, then the full authority 

of the King backed them up, 

and they could not be 

revoked. 

At first glance, it is difficult 

to understand the meaning 

of this expression. For in 

general, it is impossible to 

see the Throne of Glory 

directly, as suggested by the 

Gemara in Sotah. However, 

the Miracle of Purim was so 

great, in that it involved the 

Salvation of the entire 

Jewish People, it was 

possible to see both the 

Miracle and the human 

agents involved in the 

Miracle simultaneously. 
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And this is why we say, “The rose of Yaakov was cheerful and 

glad, when they jointly saw Mordechai robed in turquoise” – 

which means to say that the Jewish People perceived both Aspects 
52 - the Act was the Miracle, which was the “Techeiles” that 

resembled the Throne of Glory, for it was by means of the Miracle, 

that it was made evident Who is the King of Glory, and the 

Miraculous Act became a Throne for His Glory, May He be 

Blessed.  And they also perceived who it was that accomplished 

the Miracle and the Salvation, that it was accomplished by 

Mordechai, the Jew, although in his eyes, it was not by any kind of 

Miracle.  And this occurred “to make known that all who trust in 

You will not be ashamed.”  By this he wished to say that the Holy 

One, Blessed is He, wanted to demonstrate the high level attained 

by the “Tzaddik” who cleaved unto Him, May He be Blessed, by 

whose efforts the Holy One, Blessed is He sends relief and 

Salvation  to the Seed of Israel. 

 

We will now explain the statement found in Maseches Shabbos 

88a regarding the verse “And they stood at the base of the 

mountain…” (Shemos 19:17); “This teaches that HaShem held the 

mountain over their heads…” 53 Rava said, 54 “This is an excellent 

excuse for the Jewish People to use in case they would be asked, 

‘Why didn’t you observe the Torah?’… But nevertheless they 

accepted it again in the time of Achashverosh, as we find, ‘They 

fulfilled and accepted it’ – that is, they fulfilled what they had 

accepted earlier.”  Our task will be to understand this Gemara, 

what it means when it speaks of a mountain hanging over their 

heads, and especially in light of the fact that the People of Israel 

had already responded en masse, “We will perform its Commands 

even before we understand them.” 

 

The root of the matter before us is the principle that the 

“mountains,” in certain contexts, refers to the “Avos,” the 

Forefathers (“Shemos Rabbah” 15:4). For as a mountain is a 

foundation for the surrounding land mass, and the mountain-top is 

its strongest point, and from the mountain there spreads out and is 

held in place all the land that descends from the mountain-top on 

all sides, so are the Forefathers the strength and binding energy for 

                                                 
52  They perceived both the Act and the Actor. 
53  The completion of the selection from that Gemara is, “…and said to them, ‘If 

you accept the Torah now, well and good, but if not, here will be your burial .’ ” 
54  According to the text in our Gemara, Rav Acha bar Yaakov made the 

statement regarding the “excellent excuse.”  Then, Rava commented,  

“nevertheless, they accepted it again in the time of Achashverosh, as it says, ‘the 

Jews fulfilled and accepted it’ – meaning they fulfilled what they had accepted 

in the past.” 

The expression, which 

combines references to 

people and to the color 

associated with the Throne 

of Glory means to say that 

even though the nature of 

the Miracle of Purim was 

“hidden,” in that its effect 

was achieved by exquisite 

timing and self-sacrifice, the 

Divine Power guiding 

events was visible, even 

though it acted from “behind 

the scenes.” 

Now we will explain in 

what way the Jewish People 

advanced here to a higher 

level than that which they 

achieved at Sinai, where 

they had already said “We 

will perform its Commands 

even before we understand 

them.” Something was 

missing which forced 

HaShem, so to speak, to 

introduce an element of 

threat by, as it were, holding 

Mt. Sinai over their heads. 

The explanation is that the 

“mountain” represented the 

“Avos,” and the People had 

to be elevated to their level 

before their acceptance of 

the Torah would be 

considered complete. 



Kedushas Levi – Insights on Purim 

                                                 26 

all the Congregation of Israel.  Now when HaShem desired to 

present the Torah to Israel, He first elevated the Congregation of 

Israel to the Source of its Life and Strength.  And He took them 

and carried them to the level of cleaving unto their highest levels, 

the ways of their Forefathers, till all of Israel had reached the 

potential of the Forefathers; till that height did He raise them.  

And that is the meaning of  “He covered them with the 

mountain;” it means to say that He inclined towards them the Root 

of their existence, so that they would cleave unto their root, their 

foundation of Holiness, and there would be no intervening veil – so 

that the triply woven thread of the Holy One, Blessed is He, the 

Torah and the People of Israel, would be completely united 

(“Zohar HaKadosh,” Part 3, 73a), and they accepted the Torah 

while they were on that exalted level. 

 

And in truth, had they not fallen from that lofty level that they 

occupied during the Stand at Sinai, they certainly would have been 

able to fulfill the Torah and the Commands.  But due to the fact 

that they fell from that level almost immediately after their Stand 

at Sinai, and they were compelled to divest themselves of their 

Spiritual Crowns (Shemos 33:5), it was no longer possible for 

them to cleave properly to the Torah.  And that was the excuse that 

was referred to in the Gemara as “the great excuse from the 

Torah.”  But since afterwards they were not on as high a level as 

that on which they were when they received the Torah, but rather 

they occupied an extremely low level during the time of 

Achashverosh, and nevertheless they obligated themselves to guard 

the Torah, afterwards they had no excuse to free them from that 

obligation, and they were obliged to guard it well. 

 

An alternate explanation of “The rose of Yaakov was cheerful 

and glad, when they jointly saw Mordechai robed in 

turquoise” is as follows:  It in turn is based on the following verse, 

“And they shall place among the special threads at each corner 

another unique special thread of turquoise wool.  And the 

combination shall constitute for you the Divine Command of 

‘Tzitzis’  ” (BaMidbar 15:38).  For it is known from the words of 

the Baal Shem Tov and the Midrash (cited by the Holy Shelah at 

the beginning of the “The Great Gate”) regarding the verse 

(Tehilim 121:5), “HaShem is your Shadow…” “For a shadow 

duplicates what a person does. And so is it, so to speak, with 

regard to HaShem, May He be Blessed, because everything a 

person does on earth arouses an Activity Above, and the Holy One, 

Blessed is He, performs an Act resembling it.  For example, when 

a person performs ‘Tzedakah’ (‘Charity,’ as understood by the 

Had they not fallen almost 

immediately from the level 

of the “Avos,” which they 

achieved at Sinai, by 

worshipping the Golden 

Calf, they would have been 

able to observe the Torah 

and its Commands. That is 

what is meant by “the great 

excuse from the Torah.” But 

since they undertook a new 

obligation from their much-

reduced level at the time of 

Purim, they were now 

obliged to guard it well. 

Central to an alternate 

understanding of the 

expression beginning, “The 

rose of Yaakov,” based also 

on the verse commanding 

the “Mitzvoh” of “Tzitzis” 

is the idea that HaShem is a 

person’s “shadow.” This 

means that HaShem’s 

behavior towards an 

individual is determined 

precisely by one’s behavior 

on earth. 
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Torah) on earth, his act ‘causes’ that HaShem, May He be Blessed, 

influences the world with Kindness and ‘Tzedakah.’ ” 

 

And with this idea you will understand why it is that the “Kohen 

Gadol” wore White Garments on Yom HaKippurim (Yoma, 3:6), 

because the color white has no intrinsic color (“Zohar HaKadosh,” 

Part 2, 15a); it is only that it has the capability of accepting all the 

other colors.  Now HaShem, May He be Blessed, so to speak, “also 

has no color,” for he has no physical image and no features.  It is 

only that we assign to Him a “Color,” in accordance with our 

actions below, on earth, so do we draw down; be it the Color Red, 

which symbolizes Might (“Tikkunei Zohar,” Tikkun 70, 125a), or 

the Color White, which symbolizes Kindness (ibid.).  Now the 

Aspect of Whiteness is at the highest level in the realm of Color, 

while the Aspect of Blackness is at the lowest level in the realm of 

Color.  And therefore, “Techeiles,” which tends towards 

Blackness, is called by that name, because it contains the root of 

“Tichleh” 55 (Rashi, Parashas Shelach, Bamidbar 15:38) 56 which 

symbolizes darkness, while white symbolizes light and brightness, 

and therefore Chaza”l gave as a sign of a significant difference in 

color (Berachos 1:2) the difference between “Techeiles” and 

“Lavan,” White.  Therefore, the “Kohen Gadol,” on “Yom 

HaKippurim,” when his task was to draw down “Gevurah,” or 

Might, upon the enemies of Israel and Kindness and Mercy upon 

the Seed of Israel and, as such, he had to attach himself to the 

Highest Source which is completely “White,” and from there he 

would draw down everything he wished and he made all of the 

colors. Therefore he wore “Garments of White” to arouse Above 

Aspects of White, and he was able to draw down from there all of 

the Aspects – those relating to Mercy and those relating to Might.  

 

And that is why “Tzitzis” have “Techeiles,” which tends towards 

blackness, and by means of the Commandment of “Tzitzis,” we 

“sweeten” the “Techeiles” which represents darkness as well, and 

we change it to bright light.  So that we can now explain the 

meaning of the Scriptural Expression, “…on the corner a thread of 

‘Techeiles’ and it shall be for you as “Tzitzis’…” a word which 

alludes to looking and seeing as in “meitzis min ha-charakim” – 

“He peers from in between the slats of the wall” (Shir HaShirim 

2:9).  Thus, it is possible to say, again, that by means of the 

Commandment of “Tzitzis,” the color “Techeiles,” which alludes 

to darkness, was turned around to refer to bright light. 

 

                                                 
55  This root has the meaning of destruction, as in the word “cilayon.” 
56  Rashi defines the color there as the green color of the “chilazon,” a 

mysterious aquatic creature. 

With this idea, we can also 

understand why the “Kohen 

Gadol” wears white 

garments on Yom Kippur. 

The “color” white is not 

really a separate color. 

Rather, it can accept all, or 

is the combination of all the 

other colors, although this 

“Great Color” White does 

symbolize “Kindness.” 

“Techeiles,” on the other 

hand, a shade of blue 

tending towards black, 

symbolizes “Destruction.” 

The “Kohen Gadol” had to 

bring down “Kindness” 

upon Israel and 

“Destruction” upon its 

enemies. 

And that is the reason why 

the “Mitzvoh” of “Tzitsis” 

had to include a thread of 

“Techeiles,” in order to turn 

around the destructive 

Aspect of “Techeiles,” and 

convert it into bright light 

needed for vision, as in the 

“moshol,” the “metaphor, 

“meitzis min ha-charakim,” 

“He peers from in between 

the slats of the wall.” 
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And we can also use this idea to understand the statement of 

Chaza”l (Taanis 31a) “In the future, the Holy One, Blessed is He, 

will make a dance for the Righteous, and everyone of them will 

point with his ‘etzba,’ his ‘finger,’ and say ‘This is our G-d!’ ” 

Now the word “etzba” in Hebrew also alludes to “tzeva,” meaning 

“color,” and the meaning is that every Righteous person in the 

dance would designate that particular Color by which he 

understood “HaShem,” May He be Blessed; according to the 

Blessing that he was able to draw down from Above, by that 

Color he  would characterize  HaShem, and  say, “This  is our 

G-d!” 

 

Now in the time of Haman, there was a decree of annihilation, G-d 

Forbid, which derives from the word “tichleh,” which means 

destruction and is related to the word “Techeiles.”  But afterwards, 

Mordechai, in his righteousness, turned the situation on its head, 

and transformed the dark Aspect of “Techeiles” to bright light, as 

the verse records, “The Jews had light…” (Esther 8:16).  And this 

was the intention of the poet in his words, “When they saw 

together the ‘Techeiles’ of Mordechai” – meaning that Mordechai 

brought brightness and clear vision to the Aspect of “Techeiles.” 57 

 

And it is also possible to explain why the Garments worn by the 

“Kohen Gadol” during the year were of Gold, unlike those of the 

“Kohen Hedyot,” the Ordinary “Kohen” (See Yoma 71b).  For it is 

known that there are two kinds of love.  We find the simple type of 

love in someone who loves his neighbor, but there is a deeper and 

greater love such that one who loves another with this fierce love 

will take vengeance against the enemies of his beloved.  So it is 

with the “Kohanim,” the Priests, who Love HaShem, May He be 

Blessed, and they draw down and create Love between Israel and 

their Father in Heaven.  Now the “Kohen Hedyot” was only able to 

bring down the simple level of Love by which HaShem, May He 

be Blessed, Loves us.  But the “Kohen Gadol” was able to arouse 

in Heaven Fierce Love, such that out of this great Love for Israel 

the Holy One, Blessed is He, confronts all their enemies and takes 

Vengeance against all who hate them.  Now it is known (“Zohar 

HaKadosh,” Part 1, 256b) that a “Kohen” represents Love and 

Kindness, and that Gold corresponds to “Gevurah,” Might 

(“Tikkunei Zohar,” 69b), for it has the color of Red (“Zohar 

HaKadosh,” Part 2, 20b), which alludes to the Judgments that the 

Holy One, Blessed is He, executes upon the enemies of Israel.  

Therefore, the “Kohen Gadol” wore Golden Garments, because he 

                                                 
57  The word “together” refers to the paradoxical combination of Mordechai, 

whose existence meant brightness and light, and “Techeiles,” which initially 

bore evil and dark forebodings for the Jewish People. 

In the future HaShem will 

make a dance for the 

Righteous and each will 

point to Him, saying “This 

is my G-d! “Finger” in 

Hebrew is “etzba,” which 

contains the same letters as 

“tzeva,” “color,” alluding to 

the fact that each “Tzaddik” 

relates to HaShem with his 

own Characteristic, or 

Color. 

In the time of Haman, when 

there was a decree of 

annihilation against the 

Jews. Mordechai the Jew 

was able to turn that decree 

over upon the head of 

Haman, bringing light to 

“Techeiles” and bringing 

“…light and joy…” to the 

Jews. 

During the year, the “Kohen 

Gadol” wore “Bigdei 

Zahav,” Golden Garments.” 

By means of that “Gold,” he 

was able to combine the 

“Red” of “Gevurah,” 

“Might,” with “Simple 

Love” and bring down from 

Heaven “Fierce Love” 

between HaShem and the 

Jewish People, by means of 

which He took Vengeance 

upon the enemies of Israel. 
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would draw down Fierce Love for Israel, and it was by means of 

this Love that Divine Vengeance and Judgments against the 

enemies of Israel were visited upon our enemies, but the “Kohen 

Hedyot” did not have the ability to draw down a greater Love than 

the Simple Love, and it was for that reason that he did not wear the 

Golden Garments.  

 




