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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Where Have All the Chukim Gone?(1) 
Perform my mishpatim/laws and safeguard my chukim/decrees to follow 
them…You shall safeguard my chukim and my mishpatim.(2) 
People have long puzzled over the fact that the Torah includes both 
mishpatim and chukim –laws that are rationally appealing with those that 
make little or no sense to us. It is clear, however, that they are linked to 
each other. While modern “rationalists” often champion the former to the 
exclusion of the latter, the behavior of people speaks for itself. Those who 
throw off the yoke of the chukim do not generally become paragons of 
virtue in regard to the mishpatim. Often, it is quite to the contrary. People 
who reject one reject the other. 
Here is an example from tzedakah, one of the most rationally appealing of 
all mitzvos. Centuries ago, well before the spirit of “enlightenment” took 
hold of the countries in which we live, the Rambam could write,(3) “We 
have never seen nor heard – neither in Spain nor in the western countries – 
of a Jewish community without a communal charity fund.” 
This has changed, however, as Jewish society recently prides itself on 
having become more enlightened and rational. What the Rambam did not 
see can be found today, where tzedakah organizations are often missing, 
but theaters, dinners and dances have become the methods of choice for 
raising charitable funds. The Torah’s words(4) “Aser taaser” have taken 
on new meaning. From their original intention of “You shall surely tithe,” 
they have come to mean, “Take ten percent of the ten percent” you have 
earmarked for charity, and give it to the poor. The other 90% will go for 
the expenses of lavish dinners. While the gemara states that the real value 
of a fast day is the giving of tzedakah, today charity is given from in front 
of a plate heaped high with food. 
In the pesukim that launched this piece, we are accustomed to thinking of 
the verbs asiyah and shemirah as applying, respectively, to affirmative 
obligations and to proscriptions. In other words, asiyah belongs with 
mitzvos aseh, and shemirah with lo saaseh. The verbs, however, also 
convey a different dichotomy: actual performance of mitzvos versus 
measures meant to safeguard us from violating those mitzvos – what we 
call fences around the law. 
We are also tempted to link asiyah with mishpatim. Because we have no 
rational basis to reject them, we believe that it suffices for the Torah to 
simply command us to perform them. Nothing more is needed, we reason. 
Chukim, however, are fraught. Our rational selves resist them; they have no 
innate appeal. Therefore, we argue, the Torah uses the word shemirah in 
relation to them, telling us that we had better prop up their observance with 
the force of special provisions and laws. Indeed, this is what we find in the 
first of the two pesukim above. 
With the passage of time, however, we have learned that the boundaries 
between chok and mishpat are fluid. We have witnessed in the world of 
nature many things that were entirely inexplicable suddenly laid bare 
before us, and learned of exquisite purpose and design. Similarly, Torah 
commandments that previous generations could not understand have taken 
on new meaning as later chachamim conveyed to us new ways of 
understanding them. 
The opposite is also true. Measures that once seemed logically compelling 
have been challenged in the course of time. What we once thought was 
obvious, we now practice simply because the Torah demands it of us, 
without telling ourselves or others that we understand why. 
Chukim, in other words, have turned into mishpatim, and mishpatim have 
morphed into chukim. The two verses with which we began allude to this. 
“Perform my mishpatim and safeguard my chukim.” The Torah begins with 

the expected. Mishpatim should be performed; chukim require the extra 
reinforcement of shemirah. But that changes, as if the Torah predicts that 
in the course of time, the two might switch positions. Therefore it follows 
up with “You shall safeguard my chukim and my mishpatim,” requiring 
shemirah/safeguarding of both of them. 
Alas, besides new understandings of chukim, we have witnessed the growth 
of new misunderstanding as well, mostly by two groups. One, view, 
popularized by the free-thinkers in our midst, treats chukim dismissively. 
According to them, the chukim are have a place in the lives of the ignorant 
masses, but should be ignored by enlightened people. 
Another view is the counterpoint to the first – but just as wrong. This group 
unequivocally accepts the validity of chukim. It looks upon them – quite 
accurately – as edicts of the King, which His subjects have no right to 
question. Those who share this view, however, make one additional 
assumption that is really does not follow. Since chukim are edicts of the 
King, to be followed simply out of raw obedience, we have no right to try 
to understand them at all. Searching for their deeper message and meaning 
is pointless, they argue. 
The way of the Torah, as in so many other instances, is the midpoint 
between extremes. We should endeavor as much as possible to grasp what 
we can from the chukim. But we must remember that no reasoning that we 
discover will ever be sufficient to dislodge our responsibility to faithfully 
uphold all their requirements. 
1. Based on HaMedrash V’HaMaaseh, Acharei Mos (3), by R. Yechezkel 
Libshitz zt”l 
2. Vayikra 18:4-5 
3. Mishneh Torah, Matnos Aniyim 9:3 
4. Devarim 14:22 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Acharei Mos – Vol. 12, Issue 27 
 לז"נ יעקב בן אביגדור ז"ל
 לרפו"ש מלכה בת חיה בריינדל
 לז"נ לאה בת שמואל ז"ל
This week's issue of Parsha Potpourri is dedicated l’zecher nishmas Yaakov ben Avigdor z”l, whose yahrtzeit was yesterday (7 Iyar); as a merit for a refuah shleimah for 
Malka bas Chaya Breindel; and by Albert Yehaskel and Mitra Soleimani l’zecher nishmas their mother Leah bas Shmuel z”l, whose yahrtzeit was on Tuesday (6 Iyar). 
Please have them all in mind when reading and discussing this issue, and the Torah that is learned should be a merit for them and their entire families.  At this point, 
the remaining issues in Sefer Vayikra and most of the issues in Sefer Bamidbar are still available for dedications. Each issue of Parsha Potpourri requires a tremendous 
amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email.  Wishing you 
all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!    

)16:30מכל חטאתיכם לפני ד' תטהרו (כי ביום הזה יכפר עליכם לטהר אתכם   
The Gemora in Kesuvos (103b) relates that when Rebbi – Rav Yehuda 
HaNasi – passed away, a piece of paper fell from Heaven. On the paper was 
written that all who were present at the time of his death would merit a 
share in the World to Come. Although Rebbi’s level of holiness and 
spirituality was tremendous, why don’t we find similar episodes in 
conjunction with the deaths of other righteous individuals? 
Rav Yitzchok Elchonon Spektor answers that the Gemora in Yoma (85b) 
records a dispute between Rebbi and the other Sages with respect to the 
atonement effected by Yom Kippur. The Sages maintain that Yom Kippur 
is only effective together with confession and repentance for one’s 
misdeeds, but Rebbi maintains that the Holiness of the day intrinsically 
causes atonement and forgiveness for all. It is also known that the death of 
the righteous is compared to Yom Kippur in its ability to effect atonement 
(Gur Aryeh Bamidbar 20:1). Although the law is decided in accordance 
with the majority of the Sages, in deference to the honor of Rebbi his death 
was treated in accordance with his opinion, and all who were present 
received forgiveness, even if they didn’t repent! 

)18:6איש איש אל כל שאר בשרו לא תקרבו לגלות ערוה אני ד' (  
The Seforno notes that marriage to one’s closer relatives would actually 
seem to be ideal. Their shared values, backgrounds, and personalities 
should combine to produce wonderful children. As evidence for this claim, 
he cites Amram, who married his aunt Yocheved (which was permissible 
prior to the giving of the Torah). From this close relationship were born 
Moshe, Aharon, and Miriam, the greatest leaders a generation of Jews ever 
enjoyed. If so, what could be the problem with such relationships, and why 
does the Torah prohibit a person from marrying his close relatives? 
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The Seforno writes that this would indeed be the case if the intentions of 
the couple were solely for noble purposes. Unfortunately, human nature 
makes this scenario incredibly rare. Along with the Rambam and the Ibn 
Ezra, the Seforno explains that Hashem ideally prefers that people be 
completely focused on and dedicated to serving him. Because we are 
human, He had no choice but to permit marital relations. However, in an 
effort to minimize them, the Torah forbids relations with all of a person’s 
close relatives. Because he is so frequently surrounded by them, the regular 
contact could easily lead to constant involvement in our base human 
desires. As this would distract us from focusing on elevating ourselves and 
achieving our true spiritual purposes, the Torah therefore prohibited these 
relationships. 
The Ramban questions this explanation. He points out that a man is 
Biblically permitted to marry as many wives as he wants, something which 
should clearly be forbidden if the Torah’s goal was to minimize his 
involvement in marital relations in order to free him to pursue spiritual 
endeavors. He argues that it is illogical that marrying one’s daughter or 
sister should be punished so severely when somebody else may marry 1000 
wives with impunity. As a result, the Ramban suggests that the entire 
concept of the forbidden relationships falls into the category known as 
 mitzvos which seem to defy human logic and which we perform only ,חוקים
because Hashem commanded us to do so, even though we are unable to 
understand the rationale behind them. 
והנפש אשר תפנה אל האבת ... לזנת אחריהם ונתתי את פני בנפש ההוא והכרתי אתו 

)20:6מקרב עמו (  
The Torah commands us in no uncertain terms not to turn for guidance or 
assistance to practitioners of sorcery and necromancy, discussing the 
prohibition against doing so three times in Parshas Kedoshim alone. 
Toward the end of Shaul’s life, he was faced with a battle against an army 
of Philistine forces (Shmuel 1 28). When Shaul saw their army’s 
encampment, he was terrified and confused about what to do, and he 
attempted every technique at his disposal to inquire of Hashem for guidance 
about how to proceed, but Hashem ignored Shaul and refused to answer 
him through his dreams, through prophets, and through the Urim V’Tumim. 
After Shaul had exhausted all of his traditional options without any success, 
he told his servants to seek out for him a בעלת אוב (sorceress), and he 
proceeded to enlist her services to summon the spirit of the deceased 
prophet Shmuel to advise him about how to proceed. The tremendous 
difficulty with this episode is: How is it possible that Shaul, for all of his 
shortcomings and mistakes in judgment, could think that it was permissible 
to inquire of the dead using sorcery, something which is explicitly 
forbidden by the Torah? 
The Ohr HaChaim HaKadosh (Devorim 18:14) and Oneg Yom Tov 
(Introduction) explain Shaul’s reasoning by pointing out that the 
prohibition in Parshas Shoftim against turning to sorcerers and 
necromancers is immediately followed by the following explanation for the 
mitzvah (Devorim 18:14-15):  כי הגוים האלה אשר אתה יורש אותם אל מעננים ואל

כמני יקים לך ד' אלקיך  קסמים ישמעו ואתה לא כן נתן לך ד' אלקיך נביא מקרבך מאחיך
 For these nations that you are possessing hearken to – אליו תשמעון
astrologers and diviners, but not so has Hashem your G-d given for you. 
Hashem your G-d will establish for you a prophet like me from your midst, 
from your brethren; to him shall you hearken. 
In other words, the Torah seems to say that the reason Hashem does not 
want us to turn to magicians and sorcerers is because these were the 
practices of the non-Jews who inhabited the land of Israel before us, but we 
do not need them since Hashem gives us prophets whom we can consult 
instead. As such, Shaul assumed that it is only forbidden to consult a 
sorceress or necromancer if one has an option of going to a prophet instead. 
However, in a situation in which that is not an option, such as in this case 
where he tried to do so but was not answered, Shaul thought that the 
prohibition did not apply and he was allowed to go to the בעלת אוב. 
Although the Ohr HaChaim HaKadosh and Oneg Yom Tov maintain that 
Shaul was incorrect in his judgment and they only give this explanation as 
a way of understanding Shaul’s thought process and judging him favorably, 
the Netziv (HaEmek Davar 18:14) writes that not only was this Shaul’s 
rationale, but he was in fact correct in his logic, as in a time of danger when 
no prophet is available to be consulted, it is in fact permitted to consult a 
sorcerer or necromancer for guidance. 
Along these lines, the Shach (Yoreh Deah 179:1) rules that if a person is 
ill, it is permissible to use magic and sorcery to heal him due to the fact that 
we do not have prophets to ask. Although the Maharshal (Shu”t Maharshal 
3) disagrees and maintains that if the person is merely sick it is forbidden 
to do so since it is not a case of pikuach nefesh (saving a life), this implies 
that it would be permissible if somebody's life is truly in danger, just like 
the Netziv writes regarding Shaul. 

Parsha Points to Ponder (and sources which discuss them): 
1) Parshas Acharei Mos begins by describing the special Avodah (Divine 
service) that was performed by the Kohen Gadol on Yom Kippur to effect 
atonement for the entire Jewish nation (16:2-34). However, although the 
passage refers to Aharon by name seven times, it makes no mention of his 
position until near the end of the entire discussion (16:32), even though the 
Avodah can only be done by the Kohen Gadol. Why does the Torah go out 
of its way to avoid mentioning Aharon’s title which made him eligible to 
perform this job? (Oznayim L’Torah) 
2) How is it possible that a healthy person ate on Yom Kippur a quantity of 
edible food larger than the size of a large date in a normal manner and in 
less than two minutes, and yet he is exempt from punishment for eating on 
Yom Kippur (16:29)? (Shulchan Aruch Orach Chaim 612:6) 
3) How is it possible that somebody became Biblically impure and was able 
to become pure without having to wait for sunset? (Ibn Ezra and Ayeles 
HaShachar 16:26) 
4) The Torah forbids the consumption of orlah, the fruits produced by a tree 
for the first three years (19:23). The Gemora in Shabbos (33b) relates that 
when Rabbi Shimon bar Yochai was forced to flee to a cave to save his life, 
a carob tree miraculously sprouted there to provide him sustenance. How 
was he permitted to eat the fruits, which are considered orlah? (Imrei Daas, 
Derech Emunah Hilchos Maaser Sheini 10:6, M’rafsin Igri, Ma’adanei 
Asher Lag B’Omer 5769) 
Answers to Points to Ponder: 
1) Rav Zalman Sorotzkin explains that the Yom Kippur Avodah was 
complex and required intense concentration and physical dexterity. It was 
the only time when the Kohen Gadol was permitted to enter the Kodesh 
HaKodashim (Holy of Holies). The Mishnah teaches (Yoma 7:4) that after 
making it through an emotion-laden day fraught with danger and 
successfully completing his job, the Kohen Gadol made a celebratory feast 
for his friends and family. Due to the unparalleled holiness of Yom Kippur 
and his unique role in bringing about atonement for the Jewish people on 
this day, the Kohen Gadol may be tempted to haughtily take credit for his 
accomplishments. Accordingly, the Torah goes out of its way to repeatedly 
refer to Aharon not by his title but by his name, as a way of symbolically 
warning him, and all future High Priests who follow, of the need to remain 
humble. Even though they have important titles and fill powerful and 
irreplaceable roles, the Torah specifically reminds them that at the end of 
the day, they are still just Aharons, regular people who need to ensure that 
their power and prestige doesn’t go to their heads. 
2) The Shulchan Aruch rules that if a person eats food at the beginning of 
Yom Kippur, when he is still so full from the meal that he ate before the 
fast began that he finds the food loathsome and has no benefit from it, he is 
exempt from punishment. 
3) Although a living animal is ritually pure, the Torah decrees that the man 
in charge of transporting the goat to Azazel on Yom Kippur becomes 
ritually impure as soon as he exits the walls of Jerusalem. After completing 
his mission, the Torah requires him to immerse both his clothing and 
himself in a mikvah, at which point he may reenter the Jewish camp. The 
Ibn Ezra comments that the immersion alone suffices to render him pure, 
and he is not required to wait until sundown. Rav Aharon Leib Shteinman 
notes that this is quite unusual, as it is the only case of a person who is 
Biblically impure, yet able to become pure even before sunset. 
4) Rav Yissochar Dov of Belz cites the Yerushalmi (Orlah 1:1), which 
rules that if a tree grows in a place which isn't designed for human 
settlement, which was the case with the cave of Rabbi Shimon, it is exempt 
from the laws of orlah. Rav Chaim Kanievsky notes that the Rambam 
rules that if a tree grows on its own in a public area, such that its fruits are 
ownerless and available to all, the laws of orlah do not apply to it. The 
M'rafsin Igri gives a few answers. First, a tree which grows miraculously 
is exempt from all laws governing fruits, such as orlah and ma'aser. Second, 
the tree may have already been planted elsewhere for more than three years, 
and if it was transferred to the cave together with its roots, its fruits would 
be immediately permissible. Alternatively, Rabbi Shimon may have eaten 
the carob fruits while they were still small and not yet legally classified as 
fruits which are forbidden as orlah. The Ma'adanei Asher writes that the 
fruits were permissible to Rabbi Shimon due to the principle of pikuach 
nefesh - one may transgress any prohibition, with three exceptions, in order 
to save one's life - and since he was trapped in the cave with nothing else 
to eat, he was permitted to eat fruits which would normally be orlah. 
However, he notes that it would be unusual for Hashem to miraculously 
save Rabbi Shimon's life in a manner which would require him to eat 
otherwise-forbidden food, especially when many opinions maintain that 
forbidden food eaten to save one's life still causes spiritual damage to a 
person. 



  4                                  {aBtu!Nztwer.uwn!zsIb!– trcdk trcd ihc!
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Achrei Mos/Kedoshim 
The double sedras this week provide the seam in the book of Leviticus 
between the laws exclusively for the priests and the laws for all the people, 
who are to conduct themselves as a nation of priests. 
One of the most famous verses in the Torah is found in Kedoshim. 
Vayikra 19:18 
You shall not take revenge and you shall not bear a grudge against 
members of your people; and you shall love your fellow as yourself - I am 
Hashem. 
Rashi 
You shall love your fellow as yourself : Rashi: Rabbi Akiva said: This is a 
great principle in the Torah. 
Comment 
This is a straight forward Rashi. I don't think anything was bothering Rashi 
here. He made the comment to teach the importance of "menchlichkeit" and 
dealing lovingly with others! It shows us that one of Rashi's aims in his 
commentary is to teach us midos tovos - good behavior. 
Let us look at a different aspect of Rabbi Akiva's statement. 
The Mourning During The Sefiras Ha'omer 
This time of year is s'feras Haomer - counting of the Omer. This is a period 
of semi-mourning; no weddings, music, haircuts etc. The reason for this is 
found in the Talmud (Yevamos 62b). We are told that during this period 
24,000 students of Rabbi Akiva died in a plague. Why? Because they did 
not behave respectfully one to another. 
Questioning The Custom 
There are several cogent questions that can be asked about this well 
entrenched custom of the semi-mourning period. Some Questions: 
" Of all people not treat one's fellow with respect are Rabbi Akiva's 
students! He emphasized this mitzvah so much calling it a "great principle 
in the Torah" and his students ignored his teaching ?! 
" Why such a long mourning period? The mourning for the destruction of 
our two Temples is only three weeks, 21 days, (From 17th of Tamuz to 9th 
of Av) while this is for 33 days! 
" We have had other more destructive periods in history and no mourning 
days beyond one was instituted. In Auschwitz 24,000 people were 
murdered in a day! 
" Why a mourning period at all for these students - after all it was their own 
disrespectful behavior that was the cause of their deaths? 
To understand this we need to look at the historical background. 
Background Information 
The idea discussed below was originally suggested by Rabbi Shubert Spero 
of Cleveland, today professor of Jewish Thought at Bar Ilan University. 
Rabbi Akiva lived after the destruction of the second Temple. Sixty years 
after the destruction, Shimon Bar Kochva appeared on the scene. Rabbi 
Akiva was one of his (political) followers. Rabbi Akiva even believed that 
Bar Kochva was the meshiach! 
Uncovering The Secret 
Bar Kochva lead a rebellion against the Roman conquerors and was 
ingloriously defeated. The final outpost, the city of Betar, was totally 
destroyed and Bar Kochva was killed as were thousands of the Jewish 
rebels. Almost certainly among them were Rabbi Akiva's students; they too 
were killed. The city of Betar fell on the 9th of Av ! The same date as the 
destruction of the Temples. Rambam (Laws of Fasts 5:3) says the 
significance of the destruction of Betar was as great as that of the Temples'. 
Important to add is that Rav Sherira Goan (died 1000C.E.) in his letter 
outlining the history of the Talmudic era, says that the students of Rabbi 
Akiva died in 'Shmad' - religious battles with the goyim. This lends much 
weight to the theory that Akiva's students died in the battles with the 
Romans. 
In light of these facts we can better understand the significance of the 33 
day mourning period between Pesach and Lag B'Omer. Indeed we mourn 
the deaths of Rabbi Akiva's students' deaths which occurred due to battles 
with Rome over Jewish independence in the Land of Israel. Why is this 
period even longer than that for the Temples? Perhaps we can say because 
it signified the extinguishing the last hope for national independence for 
many, many years. And perhaps the Talmudic comment that the students 
died in a plague was just a cover-up not to publicize the rebellion against 
their Roman rulers. Or perhaps it was true that they didn't respect one 
another and that was the real reason they were defeated by Rome! Just as 

the Temple itself was destroyed because of baseless hatred between Jews, 
so too was Betar. 
This is being written when modern Israel celebrates it 62nd birthday. Sixty 
two years since the renewal of Jewish independence in the land of Israel. 
We have much to be thankful for and still much to pray for. That Hashem 
should continue to support and protect us from our hateful, bloodthirsty, 
neighbors - near and far! And let us not forget the real reason Betar (and 
the Temples) fell - not respecting our brother Jews. 
Shabbat Shalom, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Acharei Mos-Kedoshim – Rule Number One 
The Gemara (Shabbos 31a) relates that a Gentile approached Hillel and 
requested that he convert him. However he stipulated that Hillel teach him 
the entire Torah while he stood on one foot. Hillel responded, “What is 
distasteful to you, do not do to others. This is the entire Torah, the rest is 
merely commentary; go and learn.” 
Hillel appears to be expounding a different version of what is referred to as 
the Golden Rule: “Do unto others as you would have them do unto you.” 
However, Hillel expressed it in the negative: “Don’t do unto others that 
which you would not want done to you.” Why did Hillel choose this passive 
approach? 
If you examine the Mitzvos bein adam lachaveiro enumerated in the 
beginning of Parshas Kedoshim, you will notice that almost all of them are 
Mitzvos lo saasei – negative commandments. For example: “Do not cheat 
your fellow and do not rob. Do not leave with you the wages of your worker 
overnight…Do not be a gossip monger among your people…Do not hate 
your brother in your heart…Do not take revenge and do not bear a grudge” 
(Vayikra 19:13-18). 
This demonstrates that the core of our relationships with our fellow Jews 
are the things that we don’t do to each other. To understand why, let us 
consider the first rule of the Hippocratic Oath taken by physicians: “Do no 
harm!” Whether we care for someone or about someone we must take a 
certain degree of responsibility for his welfare. In any relationship we must 
ensure that the other party suffers no pain or loss on our account. This is far 
more important than any chessed that we can perform for him. 
Indeed this principle is not only the most important part of all bein adam 
lachaveiro, it is also the most disregarded part. People tend to pay much 
more attention to what they can do for another than to what they shouldn’t 
do. Everyone wants to be a “nice guy.” Perhaps this is because they not 
only feel a real sense of satisfaction when doing, but they also experience 
some form of recognition and approval. They may not perceive this as their 
motivation, but it most certainly has a subconscious effect. 
How often do we find ourselves speaking lashon hara about, or onaas 
devarim to, the very people for whom we feel that no favor that they would 
ask would be too difficult to do? Consider also the prohibitions of taking 
revenge and bearing a grudge that are violated even among family and 
friends. And when we think about those that are not our close friends, we 
find that we can make rationalizations for sinas chinam, for not paying 
debts, and for dishonest dealings. 
In bein adam lamakom this type of inconsistency can also occur. 
Sometimes people focus more on doing favors for Hashem than on actually 
submitting to his authority. When Shaul returned from the war with 
Amalek, Shmuel chastised him for not killing all of their animals as 
required by the Torah. Shaul replied that he had taken them to offer as 
sacrifices to Hashem. But Shmuel told him, “To obey is better than a choice 
offering, to heed [is better] than the fat of rams” (Shmuel 1, 15:22). 
Therefore Hillel put the emphasis where it belongs. “Rule number one: do 
not do to others that which is distasteful to you.” As Dovid Hamelech put 
it, “Sur maira vaasei tov – Turn away from evil [then] do good” (Tehillim 
34:15). 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 27 
This issue is sponsored l'iluy Nishmas Ruth bas Shlomo z"l by her son t.n.tz.v.h. 
Parshas Acharei-Kedoshim: The Prohibition of Blood 
The Ramban, quoting the Rambam, attributes the prohibition of drinking 
blood to the fact that the Kasdim (the ancient Babylonians) used to drink 
large quantities of blood in order to make contact with the demons, whose 
staple food was blood. They did so in spite of the fact that drinking blood 
is generally considered to be an objectionable practice. The purpose of 



!{aaBtu!Nztwer.uwn!zsIb!– trcdk trcd ihc                                     5 
making contact with the demons was, in turn to gain knowledge of the 
future, a power granted to the demons (the turning to whom is a form of 
denial of G-d's Omnipotence). That is why the Torah uses the expression 
"And I will turn my Face to the Soul that eats blood" - the same expression 
that the Torah uses with regard to someone who gives his child to Molech 
(another form of idolatry). Presumably, the Rambam bases his theory on 
the fact that, a few short Pesukim earlier, the Torah issued a prohibition 
against sacrificing to the demons. 
The Seforno too, connects the prohibition of drinking blood with the power 
of the demons, and he uses that connection to explain why the mitzvah of 
Kisuy ha'Dam (covering the blood of shechitah) is confined to wild animals 
(e.g. deer) and birds, but does not apply to domesticated animals. It is, he 
suggests, because domesticated animals (e.g. the cow, the goat and the 
sheep), are generally to be found in the fields in the vicinity of the town, a 
location too close to habitation for the liking of the demons. Consequently, 
there is little likelihood of using the spilt blood of the shechted animals to 
make contact with them. This fear, however, is far more real in the forests 
and in the areas surrounding the towns, which serve jointly as the habitat 
of the demons and of the wild animals. Therefore, the Torah commands 
that, any wild animal that is shechted, must have its blood covered, to 
remove the temptation of calling the demons. (See Ba'al Ha'turim) 
The Ramban agrees with the Rambam in principle, but, he adds, the 
Rambam's explanation does not go well with the simple interpretation of 
the pasuk, which repeatedly stresses that blood is synonymous with the 
Soul. He therefore explains that it is not befitting for one Soul to eat 
another, since the Soul of the animal, like the Soul of man, is contained in 
- indeed is synonymous with - the blood. The blood and the Soul of the 
animal, like the blood and the Soul of man, is a spiritual entity. It is 
therefore not for human consumption. 
This is what the Ramban writes concerning this subject: "G-d created all of 
His creations for the benefit of man, since man is the only one of His 
creations who recognises and acknowledges Him. In spite of this, Hashem 
initially only permitted man to eat plants, not animals, as is clearly indicated 
in Bereishis. It was only after the flood, when all the animals were saved 
on No'ach's merit and after he had brought a sacrifice from them and it had 
been accepted, that they become permitted to man. Even then, Hashem 
allowed only their bodies, which He had created in the first place for man's 
benefit. Their Soul (i.e. the blood), was reserved as an atonement for man's 
sins (a Soul for a Soul) but not to eat. It is not befitting for a Soul to eat a 
Soul since, in all respects, the Soul of an animal is equivalent to the Soul 
of man (i.e. the Nefesh, not the Neshomoh). That is why it (the animal) has 
the common sense to flee from harm and to go for what it enjoys; it 
acknowledges those to whom it is accustomed and shows them much love 
- like the love of a dog for its master. 
"It is also well-known," the Ramban continues, "that what one eats becomes 
an integral part of the eater. Consequently, were man to eat the Soul of an 
animal and it would become part of him, he would adopt the coarse, 
unrefined nature of its character and would become animal-like in his 
behaviour. That is because the blood is absorbed in its natural, unchanged 
state - unlike the flesh of the animal, which, due to the process of chewing, 
enters the human body in a changed format (the Ramban has presented a 
second difference between the blood and the meat of the animal). He then 
goes one stage further, referring to a pasuk in Koheles which draws a 
distinction between the spirit of a man, which goes to Heaven and that of 
an animal, which remains on earth. It is therefore wrong, he maintains, to 
combine the Soul which terminates, to that which is eternal. 
The blood therefore, is used as an atonement on the Mizbei'ach, to create 
goodwill with G-d. This idea is clearly contained in the words of the pasuk 
(17:11): "for the Soul of the flesh lies in the blood; and I gave it to you on 
the altar to atone for your Souls, because the blood shall atone for the Soul". 
Love Your Neighbour As Yourself 
"Don't take revenge and don't bear a grudge against your people - and love 
your neighbour as yourself for I am Hashem." 
Rashi, citing R. Akiva, comments:- "This is a major principle in the Torah." 
The Gemoro in Shabbos (31a) tells the story of a gentile who asked first 
Shammai, then Hillel, to teach him the entire Torah whilst he stood on one 
foot. Hillel responded by quoting him Targum Yonoson's interpretation of 
the pasuk: "And love your neighbour as yourself." - 'Whatever you dislike, 
don't do to your friend'. The Kli Yokor explains that, by one leg, the gentile 
meant one principle which would serve as a firm basis for the whole Torah. 
The Ramban writes that the Torah's statement is an exaggeration, since no 
person can possibly love another man to the same degree as he loves 
himself. And besides, he claims, R. Akiva has already taught us that if you 
only have sufficient water to sustain one person, and you are with a friend 

in the desert, then you should drink the water yourself because "your own 
life takes precedence." (Bovo Metziy'a 62a) 
What the Torah is actually telling us, the Ramban concludes, is to care for 
your friend ("Ve'o'havto le'rei'acho ..."), in the same way as you care for 
yourself - i.e. to help him, using the same standards as you would to help 
yourself. Leave aside your natural jealousy, the Torah is saying, and try and 
help your fellow-Jew by increasing his wealth, his honour, his status, his 
quality of life, etc., in the same way as you would do your own. In short, 
the Torah is instructing us to use yourself as a gauge as to how to treat your 
fellow-man, when it does not necessarily clash with your own self-interests. 
The commentaries ask as to why Hillel turned the positive expression used 
by the Torah ("Love your neighbour etc.") into a negative one ("Whatever 
you dislike etc.")? 
There is no doubt that not to do to one's fellow that which one would not 
like done to oneself is a branch of loving him, since you would surely take 
specific care not to hurt someone whom you loved. But why did Hillel 
choose that branch of the phrase, when the wording actually conveys a 
positive meaning? Perhaps it is because with regard to positive preferences, 
everybody has his own, and it is therefore virtually impossible to use 
oneself as a gauge as to how to treat someone else. Whereas when it comes 
to negative inconveniences and dislikes, most people do not like to be 
insulted, hit or slandered. Consequently, it is far more feasible to gauge the 
other person's dislikes by one's own. 
The Torah Temimah equates R. Akiva's statement (that we quoted earlier 
from Rashi) with that of Hillel. The reason that Hillel chose the negative 
connotation of the pasuk, he explains, is because the positive connotation 
infers the literal meaning - to love every Jew just as you love yourself. That, 
he concludes, is impossible, as we wrote earlier in the name of the Ramban. 
Therefore, he prefers to explain the pasuk like the Targum Yonoson, who 
was, incidently, his most outstanding talmid. 
It is also worth noting that, according to Hillel's interpretation, the latter 
mitzvah in the pasuk (the one under discussion) will conform with the two 
mitzvos that precede it - in the very same pasuk - namely, not to take 
revenge and not to bear a grudge, both of which are negative commands. 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
paper, provided that this notice is included intact. Shema Yisrael Torah Network For information on subscriptions, archives, and other Shema Yisrael Classes, send mail 
to parsha@shemayisrael.co.il http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas Acharei Mose-K'doshim 
- Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
Parshas Acharei Mose 
1) Ch. 16, v. 8: "LaAzo'zeil" - What is the exact translation of Azo'zeil? 
2) Ch. 18, v. 17: "Ervas ishoh u'vitoh lo s'ga'lei" - This is the prohibition 
to have relations with both one's wife and her daughter. According to the 
opinion that "ubor yerech imo," - a fetus is considered a limb of its mother 
(gemara Gitin 23b), why isn't it prohibited to have relations with one's wife 
while she is pregnant, as the husband is also having relations with the fetus, 
which might be female, and is thus her daughter? 
3) Ch. 18, v. 18: "Litzror o'le'hoh" - The Torah prohibits marrying two 
sisters in each other's lifetime. Since our Patriarchs kept the Torah before 
it was given, how did Yaakov marry two sisters? 
Parshas K'doshim 
4) Ch. 19, v. 9: "Lo s'cha'leh PAS sodcho" - The Torah prohibits cutting 
of one's "pei'ose" later in our parsha, "Lo sakifu PAS rosh'chem" (19:27). 
The prohibition is on cutting either of TWO "pei'ose." Yet here, the exact 
same word PAS is used, and the mitzvoh is to leave over but ONE corner. 
5) Ch. 19, v. 17: "Lo sisno es ochicho bilvo'vecho" - Do not hate your 
brother in your heart - When dealing with your brother all the Torah 
requires of you is to not hate him in your heart. Yet, the next verse demands 
more of you when dealing with your friend, "v'ohavto l'rei'acho komocho." 
You are required to actually love him. Regarding your relationship with a 
judge or tribal leader, the Torah seems to require the least, "Elohim lo 
s'ka'leil v'nosi v'amcho lo so'ore," - do not denigrate a judge and a tribal 
leader you shall not curse. Why does the Torah give us four distinct levels 
of behaviour towards these four different of people? 
ANSWERS: 
Parshas Acharei Mose 
#1 1) A tall mountain that has sharp peaks (gemara Yoma 67b, Rashi on 
our verse) 
2) A combination of the names Uza and Azo'eil, two angels who left the 
upper realms and descended to earth (see Breishis 6:2) - They behaved 
immorally. The "so'ir laAzo'zeil" brings atonement for immorality. (gemara 
Yoma 67b and Rashi) 
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3) A place where goats pasture (Rashbam) - Perhaps it is called Azo'zeil 
because it is a combination of "eiz," a goat, and "ozal," it has gone. 
However, in verse 10 the Rashbam himself says that the final letter Lamed 
is not intrinsic to this word. We are then left with Ayin-Zayin-Alef-Zayin. 
I have no idea what this word means. 
4) The strong place of Keil, "izuz Keil" (Ibn Ezra in the name of the Gaon) 
However, the Levite Gaon disagrees, citing the letter Zayin appearing 
between the Alef and Lamed of Keil. It should have appeared right after 
the earlier Zayin. 
5) The name of a mountain that is near Har Sinai (Another opinion 
mentioned by the Ibn Ezra) This opinion seems problematic, as this is quite 
a distance from the Beis Hamikdosh and from the mishnoh Yoma we see 
that the location is much closer. However, he also writes that from this 
mountain the goat is brought back to the Beis Hamikdosh and from there 
brought to another mountain. The mishnoh might be discussing the trip to 
the second mountain. All of this is very unusual, as the mishnoh and gemara 
do not mention two trips. As well, if this is the name of a mountain, there 
should be no definitive "pasach" under the letter Lamed at the beginning of 
this word, as its name alone serves as a definite noun. 
6) "This word appears in other places in the Torah. I will expose part of its 
secret to you through a hint. When you will be 33 you will understand it." 
(Ibn Ezra) This is one of the most enigmatic comments the Ibn Ezra offers 
in the entire Torah. Some explain these words to refer to Breishis 31:47. 
The verse relates that stones were piled up to form a hill and Yaakov called 
it "gal'eid," a combination of two words, "gal," a hill, and "eid," testimony. 
Perhaps the Ibn Ezra's intention in his words "thirty-three" is a hint to "gal," 
whose numerical value is 33. Just as "gal'eid" is a combination of two 
words, so too, "Azo'zeil" might simply be a combination of "eiz" and 
"ozal," a goat went, referring to the walking of the goat from the Beis 
Hamikdosh to a precipice. 
7) The name of a mountain (Rabbi Saadioh Gaon) Again we have the 
problem of a proper noun having a definitive "pasach" preceding it. 
8) A hard place, as in the word "izuz" (T'hilim 24:8) (Ramban) 
9) Sharp, condemning sins go away. (Footnote in Toras Chaim Chumash) 
10) The name of a prosecuting angel - Hashem sent him down to earth and 
he himself sinned. This sealed the mouth of this prosecuting angel. (Imrei 
Noam) 
11) A name for the powers of evil (Ohr Hachaim Hakodosh) 
12) A name for the forces of nature (Rabbi S.R. Hirsch) 
#2 This question was sent by Rabbi Shlomo Eiger to his father Rabbi Akiva 
Eiger. In his responsa #172 Rabbi Akiva Eiger answers that this is indeed 
as if the man is having relations with the fetus. However, having relations 
with a girl who is under three years of age does not have the halachic status 
of physical relations. Although it is strictly forbidden by Rabbinical decree 
for one to have relations with any girl under the age of three years, even 
one's own wife, this is because it is considered that the man has wasted his 
seed, since it was not spent in an act of halachically recognized relations. 
However, when one is having relations with his own pregnant wife, he has 
not sinned with her daughter and has also not wasted his seed, hence it is 
totally permitted. 
#3 1) The Ramban on verses 26:5, Vayikra 18:25, and Dvorim 11:18, 
answers that the Ovos kept all the mitzvos in Eretz Yisroel, but not in chutz 
lo'oretz. Rabbeinu Dovid miBaalei Hatosfos answers the same. 
2) The Ramban in the gemara Y'vomos 98a answers that they were 
considered non-Jews, and the Torah considers one's children as non-
relatives, so the sisters were not considered siblings. The responsa of the 
Radba"z 2:696 answers the same. This rule is taken from a verse in 
Yechezkel 23:20. 
3) The Ramban in Breishis 48:7 says that Yaakov promised to marry 
Rochel, and therefore had to keep his word. Similarly MVHRH"G Rabbi 
Y. Kamenecki zt"l explained that the fulfillment of the mitzvos of the Torah 
by the Ovos prior to the giving of the Torah, was in the category of a "midas 
chasidus," and not as an absolute requirement. If a moral issue stood in the 
way, their midas chasidus would not take precedence over hurting 
someone, as in our case, since Rochel would have been VERY hurt had she 
not ended up being married to Yaakov. 
4) The Baalei Tosfos in Moshav Z'keinim answer that they were only 
patriarchal sisters, and before mattan Torah there was only matriarchal 
lineage. They were therefore not considered sisters. 
5) They also answer that Rochel and Leah converted and were considered 
like newly born people, not having a halachic sibling relationship (see 
Y'vomos 22a). 
6) They also answer that Yaakov had already made kidushin, and therefore 
did not hesitate to complete the n'suin. The Maharsh"a in gemara Yoma 

28b at the end of d.h. "mitzvos" says that the kidushin was the labour of 
seven years. 
7) The Trumas Ha'deshen answers that the Ovos kept the Torah only as far 
as the basic reasoning behind the mitzvah dictated. In our case the Chinuch 
mitzvoh #206 says that the reason for the prohibition against marrying two 
sisters is that usually one's two wives compete for their husband's attention 
and are commonly at odds with each other. After the Torah was given, even 
if a prophet would advise that a certain pair of sisters could be married to 
one man and there would be no animosity between them, it would still be 
prohibited. However, for Yaakov this was permitted, as he knew that his 
two wives would not come to hate each other. The Nefesh Hachaim says 
the same in shaar 1, end of chapter 21. 
8) The Rashb"a in his responsa 1:94 answers this question in a purposely 
unclear and esoteric manner. The Radba"z in his responsa 2:696 reluctantly 
explains the Rashb"a. He follows the lead of the Rashb"oh and is also 
cryptic. He says that marrying two sisters is like making use of the King's 
sceptre. This is obviously not allowed. Yaakov, however, had his likeness 
etched onto the holy throne of Hashem. He may therefore use the King's 
sceptre. 
Parshas K'doshim 
#4 Years before the Holy Admor of Gur, the Imrei Emes, immigrated to 
Eretz Yisroel, he visited the Holy Land and among his stops was the famous 
Yeshivas Eitz Chaim. He noticed that the students were studying 
mishnayos Pei'oh. He raised this question. This question was actually asked 
much earlier by the Radba"z in his commentary on the Rambam hilchos 
matnas aniim 1:1. 
An answer to this question can be found in the Ritv"o in his commentary 
on gemara Shvuos 2b d.h. "v'al hazokon." He says that a field need not have 
any specific shape. There might not be any corner at all if it is circular in 
shape. It might have many corners. Thus it is obvious that the intention of 
the Torah is that an edge be left over. The contour of the hair on everyone's 
head has two sideburns. Thus there are automatically two corners of hair 
on everyone's head. It is obvious that the intention of the Torah in this case 
is to prohibit cutting either corner. 
#5 The gemara A.Z. 3a says that the Holy One does not demand from His 
creations beyond their ability, "Ein haKodosh Boruch Hu bo bitrunia al 
briyosov." In general people can have cordial relationships with their 
fellow man. The Torah therefore requires that we love our fellow man. 
When it comes to familial relationships, although they are usually the 
strongest and warmest, sometimes there is strife that is worse than with an 
outsider, because of competition, inheritance, etc. The Torah therefore only 
commands us to not hate our brother. A judge can rule against you and this 
brings much anger, especially because people often truly feel they are in 
the right. Do not denigrate a judge. Even greater is the possible enmity 
towards a tribal leader, a spiritual head. On an ongoing basis he chides, 
scolds, and rebukes. Even though it is with true concern for his charges 
betterment, but it is only natural that they will sometimes harbour extreme 
ill will towards him. The Torah therefore only asks of us to not curse him. 
(Rabbi Moshe Shatzkes Lomzer Rov) A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
Chasidic Insights Parshas Acharei Mose - K'doshim From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Parshas Acharei Mose 
Ch. 18, v. 3: "K'maa'sei eretz Mitrayim .. lo saasu" - The Torah is 
exhorting us to accept the authority of our leaders. Don't do like the 
STORIES of Egypt, for example, when Doson and Avirom said to Moshe, 
"Mi somcho l'ish." (Mo'ore Voshomesh) 
Ch. 18, v. 3: "K'maa'sei eretz Mitrayim .. lo saasu uchmaa'sei eretz 
K'naan .. lo saasu" - This parsha is read on the afternoon of Yom Kippur. 
Since we entreat Hashem for forgiveness we want to mention our merits. 
By reading this verse, where Hashem forbids us to behave as do the 
Egyptians and the descendants of Eisov and others who occupy Canaan, we 
show that even if we did not behave properly, we are nonetheless much 
better than the Egyptians, bnei Eisov, etc. (Zichron Aharon) 
Parshas K'doshim 
Ch. 19, v. 2: "K'doshim ti'h'yu" - Rashi says that this parsha was taught 
to an assemblage. We see that not only when one is alone can he attain 
holiness, but even when among many people. (Bendiner Rov in Y'cha'hein 
P'eir) 
Ch. 19, v. 13: "Lo solin" - The Rebbe Reb Zisha's daughter was engaged 
to be married. Setting aside from his meager income, the Rebbe finally 
amassed sufficient funds to buy some fair quality material and pay a tailor 
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for his work. When the tailor advised the Rebbe's wife that the dress was 
ready, she went to his tailor shop to pick up her daughter's dress. She lifted 
up the dress and scanned it from top to bottom, very pleased with the 
results. She said, "And now, let me pay you." The tailor let out a slight 
groan. After repeated requests for an explanation for his groaning he told 
the Rebbitzen that he too had a daughter who was to soon be married. The 
bridegroom was visiting when the tailor was close to finishing his work on 
this dress and thought that his future father-in-law was tailoring this 
gorgeous garment for his kallah. When advised that it was in the finishing 
stages for a customer, the bridegrooms face fell, obviously very 
disappointed. The tailor was so poor that he could not even purchase 
material from which to cut a dress. 
Upon hearing this, the Rebbitzen did not hesitate. She immediately put it 
back onto the counter and told the tailor that it would be her gift for the 
kallah. The tailor was more than pleased and thanked her profusely. When 
she came home and related the story to the Rebbe, he immediately asked if 
she also paid the tailor his wages. His wife was incredulous. "I gave him 
the expensive material as a present, and I have to pay him for his work on 
his 'own daughter's' dress as well?" 
"Yes," said Rebbe Reb Zisha. "Once you picked up the dress it was yours 
and you owed him every last coin for his work. Independent of this was 
your decision to give the dress as a present." 
Ch. 19, v. 18: "V'ohavto l'rei'acho komocho" - Immediately after this 
we find the prohibition of certain mixtures in breeding, agriculture, and 
clothing materials. This teaches us that even though we are to love our 
fellow man, we cannot indiscriminately befriend just anyone. Oft times we 
are to distance ourselves from certain people for fear that they will 
influence us in a most negative manner. 
Ch. 19, v. 18: "V'ohavto l'rei'acho komocho" - "Komocho" can be 
sourced from the word form Kof-Mem-Hei, as in "komah l'cho vsori" 
(T'hilim 63:2, - my flesh desires for You. You should love your friend as 
much as your desire, "komocho," to have him like you and treat you with 
kindness. (Haksav V'hakaboloh) 
Ch. 19, v. 30: "Umikdoshi tiro'u" - The Sforno says that included in this 
mitzvoh is to properly hallow a place that is dedicated to Torah study or 
prayer. The second world war brought devastation upon the Ashekenazic 
Jewish world, while the Sfardic communities fared noticeably better. This 
can be attributed to the fact that among the Sfardim absolutely no idle 
talking or lightheadedness is tolerated during their prayers. Respect for 
their houses of worship and worship itself provided a shield for them. 
(Rabbi Yaakov Landa who heard this from the Imrei Emes) 
Ch. 19, v. 36: "V'hin tzedek yi'h'yeh lochem" - The gemara B.M. 49a 
derives from "hin tzedek" that your YES should be righteous, i.e. that one 
only speak the truth. It is not enough to feel that "honesty is the best policy," 
but to totally internalize this as the only proper behaviour. This is the 
intention of the following words, "yi'h'yeh lochem," that honesty should 
become "lochem," part and parcel of your makeup. (Taam Vodaas) 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Acharei Mose 
Bs"D 
Ch. 16, v. 4: "V'rochatz bamayim es b'soro ulveishom" - In all other 
places that the Torah prescribes immersion in a mikveh, the verse says 
"v'rochatz b'soro bamayim," first mentioning what is to be immersed, 
"b'soro," and only afterwards "bamayim." Here we find the order reversed, 
"bamayim es b'soro." The mishneh Yoma 34b relates that the Kohein Godol 
would descend to immerse himself, ascend, and sponge himself dry. The 
Mishneh L'melech hilchos avodas Yom haKippurim 2:2 questions the need 
to sponge himself dry. He offers that it is either because we fear that when 
he immersed himself in the mikveh he might have picked up some object 
that stuck to his body, and halacha requires that nothing intervene between 
his body and his garments, or that the water itself might be an intervening 
object. 
The Meshech Chochmoh explains that the gemara Z'vochim 18b derives 
from the word BOD in our verse that the garments of the Kohein Godol 
must be as good as new. This disqualifies using a garment that was soiled, 
even if it was laundered and there are no stains left. If the Kohein Godol 
were to not dry himself after immersion his wet body would detract from 
the crisp newness of his garments. 
This is why the verse switches the order of the words. By saying "bamayim 
es b'soro," the verse is stressing that the water should only go onto his body 
and not onto the garments he will put on afterwards. This necessitates the 
need to dry himself. 

Ch. 18, v. 28: "V'lo soki ho'oretz es'chem b'tamaachem osoh kaa'sher 
ko'oh es hagoy" - The verse seems to contradict itself by saying that you 
will NOT be expelled when you DO contaminate the land. 
A number of interpretations: 
You will not be treated as the heathen nations who have occupied this land 
before you and have been ejected, but rather: 
1) Not only will you be expelled, but you will also suffer the punishment 
of excision, "ko'reis," as stated in verse 29, "v'nich'r'su hanfoshos ho'osos. 
(Rabbi Moshe of Kutzi) 
2) If you fulfill the words of verse 26, "ushmartem .. v'lo saasu," then you 
will be saved from punishment. Translate "V'lo" as LEST. (Rabbeinu 
Elyokim) 
3) You will also be expelled, but in a manner which will be more severe 
than the expulsion of the heathen nations. (Rivo) 
4) They have only been expelled, but did not suffer the punishment of 
"ko'reis." You, however, will not be expelled, but will be punished with 
"ko'reis." (Baalei Hatosfos) 
The Toras Kohanim 20:123 (mentioned in Rashi) compares sinning in E.Y. 
to a prince who had a sensitive digestive system, as he was used to only the 
finest of foods and delicacies. Any coarse alimentation would upset his 
system. Similarly, E.Y. is very sensitive to sins. Those who sin would be 
expelled. The Meshech Chochmoh says in the name of his father that 
according to the above parable, if the prince continued to eat coarse food 
he would eventually grow accustomed to it and would successfully digest 
it. Likewise, if E.Y. would ch"v be subject to continuous sinning, it would 
also become desensitized. 
This can be the meaning of our verse. The land will NOT vomit you even 
though you defile it, as it has expelled the previous occupants of the land. 
At that time the land was still sensitive. However, it has unfortunately 
become accustomed to the sins, and instead your punishment will be 
excision, as per verse 29, "v'nich'r'su hanfoshos." I believe that this 
interpretation fits in best with the 4th explanation offered above by the 
earlier commentators. 
Parshas K'doshim 
Ch. 19, v. 27: "Lo sakifU p'as rosh'CHEM v'lo sash'chis eis p'as 
z'ko'necho" - The first prohibition in this verse is expressed in the plural 
form, while the second is expressed in the singular form. The Meshech 
Chochmoh explains this with the gemara Nozir 57b. There is an opinion 
brought that there is a Torah prohibition to remove the sideburns of a minor. 
Tosfos d.h. "v'Rav Ada" says that according to this opinion it is likewise 
prohibited for a man to cut the sideburns of a woman. The Meshech 
Chochmoh says that this is why the verse says "rosh'CHEM," in the plural 
form, to indicate that it is also prohibited to do this to a woman. The later 
prohibition against shaving one's beard is limited to doing it to a man only, 
hence the singular form is used. 
Alternatively, he offers that according to the opinion in the gemara Nozir 
41a that "hakofas kol horosh lo shmei hakofoh," - shaving all the hair of 
one's head including the sideburns is not a transgression of this law, there 
is no exception to this rule. Even when one shaves the head of a "metzoro" 
in his purification ritual, all the hair of the head is removed, and this does 
not push aside "lo sakifu." Therefore the Torah expresses the prohibition in 
the plural form, to indicate that it applies to all circumstances. When 
shaving the beard of a "metzoro" the prohibition of "v'lo sash'chis eis p'as 
z'ko'necho" is pushed aside, so to indicate the limited application of the 
prohibition, it is expressed in the singular form. 
While on the subject of shaving one's head and beard, the Meshech 
Chochmoh brings Breishis M.R. 11:6, where a philosopher asked Rabbi 
Hoshia, "Why do you shave the hair of your head but not that of your 
beard?" Rabbi Hoshia responded that the hair of the head grows in "shtus," 
foolishness, while the hair of the beard grows "in wisdom." On a simple 
level this is understood to mean that the hair of the head begins to grow 
when we are very young, a time when we are immature, while the hair of 
one's beard begins to grow when we have already reached the age of 
majority. However, the Meshech Chochmoh offers a much deeper 
understanding of the response of Rabbi Hoshia. He says that although the 
Torah sometimes gives us mitzvos that are a safeguard to avoid doing an 
even greater sin, Hashem has not built safeguards into the way the world 
functions. However, there is an exception with the sin of not mingling and 
sinning with women. Beyond the physical differences between a man and 
a woman that are required for their specific functions, Hashem created man 
with the nature of growing a beard, while a woman does not. This is done 
so that one can immediately differentiate between a man and a woman. This 
creates a safeguard against sinning. This is the intention of Rabbi Hoshia 
when he said that the beard grows "in wisdom," meaning that is purpose is 
to safeguard against sin. 
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The gemara N'dorim 9b relates the story of a young man who had very 
beautiful hair that brought him to Narcissian self admiration. To avoid 
having this attractive feature bring him to sin, he vowed to become a Nozir, 
which necessitated his totally shaving his head (Bmidbar 6:18), thus 
removing enticement. We see that hair of the head can bring one to sin, 
hence Rabbi Hoshia's response that hair of the head is grown in 
"foolishness," as any sin is done only when a spirit of foolishness enters a 
person (see Rashi on Bmidbar 5:12). 
Ch. 19, v. 30: "Es Shabsosai tishmoru u'Mikdoshi tiro'u" - The mishneh 
in Pirkei Ovos 4:2 says that Torah study in tandem with pursuit of a 
livelihood makes one forget (distanced from) sinning. Either this is because 
the combination of the two totally occupies a person, leaving him with no 
strength to sin (Rabbi Ovadioh of Bartenura), or because Torah study 
teaches one to not sin, and coupled with pursuit of a livelihood, a person 
avoids being tempted to steal for lack of sustenance (M'iri). 
However, when one keeps Shabbos he is not occupied with work on that 
day and has ample opportunity to sin. This is compounded when Yom Tov 
comes and he has even more free time, and added to this he mingles with 
women who come to the assembly at the houses of prayer and lectures, as 
per the gemara Kidushin 81a, "sakva d'shata rigla," - the most wobbly 
(insecure) time of the year is Yom Tov. This means that at that time of the 
year one's spiritual level falters, as he mixes with women at public 
assemblies in the house of prayer. The Rambam hilchos Yom Tov 6:21 
writes that community heads should appoint officers to see to it that men 
and women do not assemble for lightheadedness, as this can lead to severe 
sinning. 
This is the intention of our verse. "Es Shabsosai tishmoru," when you keep 
Shabbos properly, and thus have free time on your hands, "u'Mikdoshi 
tiro'u," make sure to behave with trepidation and fear in the places of public 
assembly. (Meshech Chochmoh) 
Ch. 19, v. 31: "Al T'VAKSHU l'tomoh vo'hem" - The prohibition 
against defiling oneself through involvement with the occult is expressed 
most unusually, "al T'VAKSHU," - you shall not SEEK to defile 
yourselves. The gemara Sanhedrin 68a says that the prohibition against 
involvement with the occult is limited to learning the subject matter with 
the intent to use it, but not if the intent is to learn what is prohibited and 
what is allowed. Rashi on Dvorim 18:9 says a similar point. This is why 
the verse ends with "ani Hashem Elokeichem." This expression is often 
used to indicate that even if a person has a loophole to do something that is 
basically prohibited, but with certain intentions it is allowed, Hashem 
knows all that is in a person's heart, and knows his true intention. If a person 
will study the occult under the guise of learning it to differentiate between 
the prohibited and the permitted, Hashem knows if it is really so, or if he 
really has in mind to learn this subject with the intention of using it. 
(Meshech Chochmoh) 
Ch. 19, v. 35 "Lo saasu o'vel bamishpot bamidoh bamishkol 
u'vamsuroh" - Do not commit a misdeed "with justice" by way of 
measurements, weight, or volume. You know that someone owes you 
money, but you cannot recover it. When he comes to purchase something 
from you that has to be measured or weighed, you might feel that it is 
justified to shortchange him in order to recover part or all of what he owes 
you. This verse tells us to not cheat to recover it. (Meshech Chochmoh) 
Ch. 20, v. 12: "V'ish asher yishkav es kaloso mose yumsu shnei'hem 
tevel ossu" - At first thought one would assume that the sin of having 
relations with one's own daughter, his own flesh and blood, is more severe 
than having relations with his daughter-in-law, who is only related to him 
through his son's acquiring her as his wife. Yet the punishment for relations 
with one's own daughter is "sreifoh," a less severe punishment than having 
relations with his daughter-in-law, where the punishment is "skiloh" 
(according to the first opinion in the mishneh Sanhedrin 49b that "skiloh" 
is stricter than "sreifoh," which is the halacha, as per the Rambam hilchos 
Sanhedrin 14:1). 
The Meshech Chochmoh says that this question is predicated on the 
assumption that the reason for the prohibition by both one's daughter and 
daughter-in-law is because of closeness of the relationship. However, our 
verse says that the sin of having relations with one's daughter-in-law is 
called TEVEL. This word means a mixture, as we find "t'valul b'eino" 
(Vayikroh 21:20), a flaw of the eye where the dark iris colouring is mixed 
with the white colouring surrounding it. The prohibition to have relations 
with one's daughter-in-law is because the father and son both mix their seed 
in one person. Therefore it is a more severe sin than having relations with 
one's own daughter, and is deserving of a stricter punishment. 
See the Ibn Ezra on Vayikroh 21:20 who writes that "t'valul" means 
"destruction," and if it is the same word source as TEVEL, then TEVEL 
means the same. He adds that TEVEL could mean "mixture," but the word 

source is not TEVEL, but rather, BoLoL, as in "bluloh vashemen" 
(Vayikroh 2:5). 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com  
 

Rabbi Zvi Akiva Fleisher 

Sedrah Selections 
Sedrah Selections Parshas Acharei Mose - K'doshim Bs"D 
Parshas Acharei Mose 
Ch. 16, v. 4: "V'rochatz bamayim es b'soro ulveishom" - And he shall 
cleanse his body in the water and then wear them - The gemara Yoma 
32a says that not only when the Kohein Godol changed from his regular 
eight garments into the Yom Kippur four garments or reverse, was he 
required to immerse in a mikveh, but also at the end of Yom Kippur, when 
he took of his priestly garments he was required to immerse in a mikveh, 
before dressing himself in his regular weekday clothes. This teaches us that 
not only when the Kohein Godol was about to embark upon doing holy 
service was he to elevate himself through immersion in a mikveh, but also 
when he was about to bring himself back to worldly physical activities he 
should prepare himself in sanctity to invest holiness even in his mundane 
activities. (Rabbi Shimshon R'foel Hirsch) 
Ch. 16, v. 6: "V'chi'per baado uv'ad beiso" - And he shall bring 
atonement for himself and his household - The gemara Yoma 2a says 
that his household means his wife, and if the Kohein Godol did not have a 
wife on Yom Kippur he would be disqualified to do the service. Here we 
have the Kohein Godol on his highest level, not having eaten, after such 
preparation before entering the Holy of Holies that the Holy Zohar says that 
when he enters he is so elevated that he is not called a human, and yet 
without a wife he is disqualified. How poignantly a lesson that sanctity is 
not measured by separation, but rather by sanctifying the worldly. (Avnei 
Shoham) 
Ch. 16, v. 30: "Ki va'yom ha'zeh y'cha'peir a'leichem l'ta'heir" - 
Because on this day He will bring atonement upon you to purify - With 
our set calendar Yom Kippur can only fall on a Monday, Wednesday, 
Thursday, or Shabbos Kodesh. Items that were created during these days 
during the seven days of creation do not become defiled (see mishnoh 
Keilim 17:14). (Hillel Omeir) 
Ch. 16, v. 30: "Mikole chatoseichem" - From all of your sins - The 
Sforno explains this verse as follows: On this day the Kohein will bring 
atonement for you through his sacrificial service. However, this only 
cleanses a bit, "MIkole chatoseichem," FROM all your sins, from them but 
not totally. This is why fasting and refraining from work is required, as well 
as serious repenting. The true resolve of repenting can only be judged by 
Hashem, "lifnei Hashem tit'horu," in front of Hashem you can become 
totally cleansed. 
Ch. 18, v. 26: "Ushmartem .. v'lo saasu mikole hato'eivose ho'ei'leh" - 
And you shall safeguard .. and you shall not do any of these 
abominations - What is added with "Ushmartem"? Verse 28 (also see 
20:22) says that if you will ch"v do these abominations "V'lo soki ho'oretz 
es'chem." As mentioned in an earlier edition of Sedrah Selections, 
seemingly the verse should have said the opposite, that if you will sin by 
acting immorally the land WILL expel you. We can say that the intention 
of the verse is that an even greater punishment awaits the nation. Rather 
than expelling those who act immorally, the land will allow them to remain, 
and obviously they will bring down the moral standard, making it more and 
more enticing to sin in this realm. This is a truly terrifying punishment. This 
is the intention of "Ushmartem." We must safeguard the land by not 
allowing this to happen. (Taam Vodaas) 
Parshas K'doshim 
Ch. 19, v. 3: "Ish imo v'oviv tiro'u" - A man his father and mother 
shall fear - Ish connotes a male who has reached the age of majority, an 
adult. Even if one is an adult, is married, and has great family 
responsibilities, our verse teaches that he still has accountability to his 
parents. (Ksav Sofer) 
Ch. 19, v. 17: "Hochei'ach tochiach es amisecho v'lo siso olov cheit" - 
Repeatedly rebuke your friend and do not bear on it a sin - When one 
repeatedly and soundly rebukes his friend, as is required by halacha if there 
is no positive response, there is a fear that the sin will be cheapened in the 
eyes of the one who reprimands. This is because he has been witness to the 
sin and has also experienced a feeble or no response for the better from his 
fellow man. This is why the Torah warns that the one who rebukes shall 
not bear a sin, meaning that he not fall prey to the same sin. We find that 
Y'rovom rebuked King Shlomo for causing the late offering of the daily 
tomid sacrifice (see T.K. Chapter #12). King Shlomo accepted the rebuke 
and we never again find that he allowed the tomid to be sacrificed late. Yet 
Y'rovom himself later set up calves in the northern area of Eretz Yisroel to 
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dissuade the bnei Yisroel from making the pilgrimage to Yerusholayim and 
bringing their sacrifices there, a resounding negation of bringing sacrifices. 
(Nirreh li) 
Ch. 19, v. 29: "Al t'cha'leil es bit'cho l'haznosoh" - Do not desecrate 
your daughter to cause her to act immorally - Targum Yonoson ben 
Uziel explains that one should not delay finding a proper marriage partner 
for his daughter, lest she be drawn to sin. 
Ch. 19, v. 32: "Mipnei seivoh tokum v'hodarto pnei zo'kein" - For an 
elderly person you shall stand and you shall venerate the presence of 
an elder - If you see a VERY OLD person, "seivoh," who is standing while 
you are sitting, and you notice that he is having much difficulty in standing, 
stand up and state, "Sit in my place, 'tokum.'" If you see an ELDERLY 
person, "zo'kein," who standing while you are sitting, offer him your seat. 
The offer in and of itself is veneration of the elderly. (Moshav Z'keinim in 
the name of Rabbi Eliezer of Germaiza, the Rokei'ach) 
Ch. 20, v. 10: "V'ish asher yinaf es eishes ish asher yinaf es eishes 
rei'ei'hu" - And a man who will commit adultery with a wife of a man 
who will commit adultery with his friend's wife - This seems like double 
talk. An answer has been offered in a previous edition of Sedrah Selections. 
Another answer: One might feel that the sin of infidelity is mainly targeted 
at misusing another's wife, as she is set aside only for him. If however, one 
knows that a certain married person commits adultery with another's wife, 
he might believe that this lack of fidelity on this person's part shows that he 
has no respect for this hallowed concept, and in turn does not deserve 
fidelity of his own wife. Therefore the Torah says that even if one commits 
adultery with the wife of a man who commits adultery with his friend's 
wife, nevertheless, even this is full-fledged adultery and they both deserve 
the death penalty. (Taam Vodaas) 
Ch. 20, v. 22: "Ushmartem" - And you shall safeguard - Note the 
similarity between our verse and 18:26. Both are exhortations to avoid 
immoral behaviour. Why the following differences? 
1) Here the verse mentions ALL statutes and ALL laws, while earlier ALL 
is left out. 
2) Here doing the right thing is mentioned, while earlier it is left out. 
3) Here there seems to be a superfluous pronoun, "a'tem," which seems to 
be included in the suffix of the verb "UshmarTEM," while earlier this word 
is left out. These are actually two questions. 
4) Here "es'chem" comes before "ho'oretz," while earlier the order is 
reversed. 
5) Here there is a general exhortation, while earlier "ezrach" and "ger" are 
specified. 
6) Here there is a general ending of "the land to which I bring you to reside 
there," while earlier the verse leaves this out and says "as the land has 
expelled the nation that has been here before you." Any help with any of 
these differences would be greatly appreciated. 
A Gutten Shabbos Kodesh. 
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Rabbi Yissocher Frand 

RavFrand 
Servants of Hashem / Benefit of the Doubt / "Lo" and "Al" 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: CD #985 — Giving the Benefit of the Doubt – Always? Good Shabbos! 
Judaism Is Not Meant To Be Practiced On Our Own Terms 
Parshas Achrei Mos begins with the Yom Kippur Service in the Bais 
Hamikdash. The Torah says that Aaron the Kohen Gadol, and all the 
subsequent Kohanim Gedolim after him were only permitted to enter the 
Kodesh HaKodashim [Holy of Holies] once a year, on Yom Kippur. When 
they entered the Kodesh HaKodashim, they had to follow the procedures 
enumerated in Parshas Achrei Mos – from the beginning of the parsha all 
the way through Revii – meticulously. Then in Revii the first thing 
mentioned after the Yom Kippur Service is the prohibition of Shechutei 
Chutz – a person may not bring a sacrifice outside the confines of the Beis 
HaMikdash. The next parsha after that is the prohibition of eating blood. 
The Baal HaTurim asks: What is the juxtaposition between the Yom Kippur 
Service and the prohibition of Shechutei Chutz? He answers, very logically, 
that the Yom Kippur Service contains the only example of a sacrifice that 
we do not bring within the Beis HaMikdash – namely, the Sa’ir 
HaMishtaleach [the goat that we send off the cliff]. We choose two 
identical goats. We sacrifice one of them inside the Bais Hamikdash and 
we bring the other one to a mountainous cliff outside of Yerushalayim and 
thrown off the cliff. Both goats are considered sacrifices. 
The Baal HaTurim writes that a person might think, “Well, it is not such a 
bad idea to bring a korban outside the Beis HaMikdash. We do it on Yom 
Kippur!” Therefore, immediately after the parsha of the Yom Kippur 

Service, the Torah says, “No. That is an exception. We make this exception 
once a year, just for the Kohen Gadol and just for the Sa’ir L’Azazel. 
However, under no circumstances should a regular Jew plan to bring a 
sacrifice in his back yard or anywhere outside the confines of the Bais 
Hamikdash.” 
Rav Weinberger presents another approach to explaining this juxtaposition 
in his the sefer Shemen HaTov. Rabbi Weinberger prefaces his comment 
with the following question: The pasuk [verse] says “And Hashem said to 
Moshe: Speak to Aaron your brother — he may not come at all times into 
the Sanctuary within the Curtain, in front of the Cover that is upon the Ark, 
and he will not die; for with a cloud I appear upon the Ark cover.” [Vayikra 
16:2]. Rashi compares this to a situation when one doctor advised a patient 
“Do not eat this food” and in the exact same situation, a second doctor 
advised another patient, “Do not eat this food, because if you eat this food 
you will die like this other fellow who ate it and also died.” Obviously, the 
second doctor’s warning is much more effective. That is why the Almighty 
tells Aaron, “Listen don’t do like Nadav and Avihu who brought a korban 
when they were not supposed to and they died.” 
However, Shemen HaTov asks: Does Aaron really need such a warning? 
Does anyone think that the righteous Aaron, who never deviated one iota 
from what he was told to do, would act like Nadav and Avihu and enter the 
Kodesh HaKodashim without Divine instruction to do so? 
The Shemen HaTov explains as follows: After Nadav and Avihu died, what 
was Moshe’s reaction? What was Hashem’s reaction? Moshe said to 
Aaron: “Of this did Hashem speak, saying ‘I will be sanctified through 
those who are close to Me, and I will be honored before the entire 
people.’…” [Vayikra 10:3] Moshe consoled his brother by telling him that 
his two sons made a Kiddush Hashem. They brought their “foreign 
offering” for the purist of motives and with this holiest of intentions. 
Conceivably, Aaron also had these inspirations and inner drives to cling to 
the Ribono shel Olam as often and as intimately as possible. Quite likely, 
his inner religious fervor drove him to seek to come into the Kodesh 
HaKodashim more often than just once a year. So, lest Aaron be tempted 
and say to himself “I also want to make a Kiddush Hashem. I also want to 
give my life attempting to become closer to the Almighty,” Moshe had to 
warn him — “No, don’t be tempted to make that kind of ‘Kiddush 
Hashem‘. You do what the Torah says to do. Do nothing more and nothing 
less.” 
This is the whole basis of Judaism. Judaism is not the type of religion where 
a person can make up his own ceremonies, invent new types of Divine 
Service, and so forth. Everything is prescribed for us. Avodah is servitude. 
The slave (eved) does not decide how he is going to serve the master. The 
master determines how the eved serves him. That is why new-fangled 
approaches to Yiddishkeit are off limits, no matter if they come from the 
purest and noblest of intentions. 
We can now understand why the prohibition of “shechutei chutz” 
[sacrifices slaughtered outside the Temple confines] immediately follow 
the laws of the Yom Kippur service. What prompts a person to bring a 
korban in his back yard – to erect a bamah [single-stone altar] and sacrifice 
an animal to G-d upon it? What is the yetzer hara [evil inclination] for that? 
The yetzer hara for that does not come from a bad place. It actually comes 
from a good place. It comes from the desire to “do more than the halacha 
demands.” The halacha says that I need to do it in the Beis HaMikdash, but 
I feel so inspired to show my appreciation to the Almighty that I want to 
bring a korban in my backyard! I cannot wait. I have no time to schlep to 
the Beis HaMikdash. I want to do it right now! I want to show the intensity 
of my desire to cling to the Ribono shel Olam. 
This is the same aveyra [sin] as that of Nadav and Avihu. It is the same type 
of aveyra that G-d had to warn Aaron about concerning the Yom Kippur 
service: “Only under these conditions shall Aaron come into the Kodesh 
HaKodashim.” Therefore, the prohibition of “shechutei chutz” 
immediately follows the laws of the Yom Kippur service. This may go 
against our sense of independence and our inner drive to say, “I want to do 
it MY way”, but that is the way the Torah works. 
The Shemen HaTov then goes one-step further and asks: What does this 
have to do with the prohibition of blood (which follows that of “shechutei 
chutz“)? Blood has a tremendously significant place in halacha. Every 
single korban needs to have its blood spilled on the Mizbayach [Altar]. Lest 
a person say, “I want to not only sprinkle the blood on the Altar, I want to 
even drink blood because it must have some kind of holiness,” the Torah 
says “No. You may not consume blood. It is supposed to be sprinkled on 
the Mizbayach in the Beis HaMikdash and nothing else.” 
This is the theme of all three laws: The Yom Kippur Service, Slaughtering 
outside the Bais Hamikdash, and Blood. Judaism is not to be practiced on 
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our terms; it is to be practiced on the terms set down by the Ribono shel 
Olam, because that is what it means to be an eved. 
If We Give Fellow Man The Benefit of the Doubt, Hashem Will Give 
Us The Benefit of the Doubt 
The Halachic portion of this shiur dealt with halachic aspects of the 
principle of giving one’s fellow man the benefit of the doubt. Let us now 
consider some of the philosophical aspects of this principle. 
We previously mentioned a Gemara [Shabbos 127b] that Rabbeinu Yona 
quotes: “One who judges his fellow man favorably will be judged favorably 
by Heaven.” The Chofetz Chaim asks a basic question here: How is it 
possible to make such an analogy and say that Heaven will “judge you 
favorably” for judging someone else favorably? When you see a Jew eating 
a hamburger at the airport, you really do not know what the circumstances 
are. Maybe he brought it from home. Maybe there is a kosher hamburger 
stand in this airport. Maybe anything… So consequently, you need to give 
this person the benefit of the doubt. However, by the Almighty, how can 
there be a concept of giving anyone the benefit of the doubt? There is no 
doubt. He not only knows all our deeds, He knows our thoughts! 
The Chofetz Chaim answers that the Gemara is not speaking of a case 
where a particular set of circumstances are subject to interpretation in one 
of two ways and you give the benefit of the doubt and interpret the 
circumstances in the most favorable way. Such an interpretation would 
have no parallel with G-d such that we could say, “G-d would likewise 
judge such a person favorably by giving him the benefit of the doubt.” 
Rather, this Gemara is referring to after 120 years when we are all going to 
take “the big test.” The Almighty will then pasken regarding our lives. 
Some teachers grade strictly and other teachers grade leniently. In the 
future, we will come to Heaven and the Ribono shel Olam will grade our 
life. We all daven three times a day, but many times our mind was here, our 
mind was there, and all over the place. We give charity, but sometimes it is 
begrudging and sometimes it is far less than we can afford. How is the 
Ribono shel Olam going to grade us for these mitzvos? Do we get credit 
for them or not? 
This is how the Chofetz Chaim interprets the Gemara. A person who, 
during his life, judged his fellow man favorably, giving him the benefit of 
the doubt – who was a “lenient grader”, will cause G-d to be a “lenient 
grader” towards him. This is not a question of His doubt about what you 
did, but rather He will give you more credit for your davening, tzedakah, 
and other mitzvos than perhaps you would have received if He were acting 
as a “strict grader.” 
We need no greater incentive to give people the benefit of the doubt than 
this teaching of the Chofetz Chaim clarifying the interpretation of the 
previously cited Gemara in Shabbos. 
There Is More Than One Way To Say “Do Not” in Hebrew 
The Meshech Chochma has a brilliant insight in Parshas Kedoshim. The 
pasuk says, “Do not turn to the idols (Al tifnu el ha’elilim) and molten gods 
you shall not make for yourselves (v’elohei maseicha lo sa’asu lachem)…” 
[Vayikra 19:4] The Meshech Chochma asks – is it not strange that the very 
same pasuk contains two negative commandments and yet they are 
introduced by different words of prohibition? The command prohibiting 
idols (elilim) is prefaced by the word ‘al‘ while the command prohibiting 
molten gods (elohei maseicha) is prefaced by the word ‘lo‘. 
The Meshech Chochma says that in Hebrew, there are differing nuances 
between the word ‘al‘ and the word ‘lo‘. ‘Al‘ has the nuance of “please 
don’t”, while ‘lo‘ has the nuance simply of “don’t.” This is why, for 
instance, anytime we ask the Ribono shel Olam to abstain from doing 
something, we do not use the word ‘lo‘; we instead use the word ‘al‘ (e.g. 
— Al tashleecheini l’es ziknah — do not toss me away in the time of old 
age). The Meshech Chochma brings several proofs to this thesis from 
Tehillim and elsewhere. When we speak to the Master of the World we do 
not say “No, don’t!” We say, “Please don’t.” Many times in Chumash we 
even find the word “al” explicitly combined with the word ‘na‘ (please) — 
for example “al na se’hee riv beini u’beinecha” (please, let there not be an 
argument between me and you). However, with the word ‘lo‘ there are no 
ifs, ands or buts. 
The Meshech Chochma actually does not say this here. He says it in Parshas 
Shmos on the pasuk “Al tochlu mimenu nah u’vashel mevushal 
b’mayim…” (Do not eat from it raw or boiled) [Shmos 12:9]. This pasuk 
is immediately followed by “v’lo soseeru mimenu ad boker” (do not leave 
over from it until morning) [Shmos 12:10]. There too, there is a close 
juxtaposition of a prohibition beginning with ‘al‘ and one beginning with 
‘lo‘. 
Meshech Chochma asks — why the difference? He answers beautifully: 
Until midnight, until the execution of the Plague of the First Born, the 
Almighty had not yet “acquired” the Jewish people as His nation. They 

were not His people yet. Therefore, regarding the commandment before 
midnight (eating and preparing the korban Pessach), He asks in a polite 
manner — “Please don’t…” However, the prohibition to leave over until 
morning refers to the time after midnight. After midnight was after the 
execution of the Plague of the First Born, at which time the Almighty 
acquired Klal Yisrael as His nation. At that point, “Avadai hem” (They 
became My servants). Once they became the avadim of the Almighty, He 
had every right to give them commands with the strict nuance of “lo” — 
Don’t! 
Bringing this thought back to Parshas Kedoshim, the Meshech Chochma 
explains that “Al tifnu el ha’elilim” is a command not to have thoughts of 
idolatry. Thoughts are very difficult to control. G-d tells us he does not 
want us to have thoughts of Avodah Zarah, but He is aware that a mind is 
fleeting and that this is a very difficult thing to command. Therefore, he 
uses “Al tifnu el ha’elilim” — meaning, “Please don’t have thoughts of 
Avodah Zarah.” However, the second part of the pasuk is “elohei masecha 
lo sa’asu lachem“. Here we are speaking about making idols, which is a 
physical activity. That can be commanded directly: Lo sa’asu — don’t do 
it! 
The Meshech Chochma in Parshas Bo cites several other examples of this 
ingenious insight regarding juxtaposed usage of prohibitions involving the 
terms al and lo. 
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“And you shall be holy to me because I, G-d, am holy, and I have set you 
apart from other nations to be mine.”(Vayikra 20:26) 
The directive to be holy is one that is a recurring theme in this week’s 
Parsha. Parshas Acharei Mos lists a number of things to avoid, including 
illicit relationships. This follows the concept of sur mi’ra v’asaei tov, 
abandon evil and do good, meaning that you first rid yourself of evil and 
then you can become holier, which leads us right into Parshas Kedoshim 
where we are adjured to be holy (19:2). 
The Parsha of Kedoshim then lists a number of behaviors that are 
inappropriate for Jewish people, such as stealing, lying, cursing the deaf, 
or withholding someone’s pay. There are laws about how we treat our 
bodies, how we relate to G-d, and how we respect others. 
Then, the Torah once again urges us to be holy, “Sanctify yourselves and 
be holy, for I am the L-rd your G-d.” (20:7) Suddenly, after that, we’re back 
to forbidden relationships. Then HaShem warns us that if we don’t keep 
His laws we won’t be worthy of dwelling in the land of Israel and it will 
expel us. It places the burden upon us, to choose to act properly and set 
ourselves apart, and finally, (20:26) the command to be holy is reiterated 
once more, as we are told, “And you shall be holy for I, G-d, am holy, and 
I’ve set you apart from the nations to be Mine.” 
Why does the Torah seemingly repeat itself? We are supposed to be holy 
and we’re supposed to avoid bad behavior to do so. Why keep mentioning 
it? 
Perhaps the Torah is teaching us the nature of life. One does not simply 
reach a level of holiness and remain there. It is a constant struggle. One 
must keep working to sanctify himself and, once he has done so, proceed 
to sanctify himself more. 
The Ramban famously says, “Sanctify yourself through that which is 
permitted to you.” That is to say that just because something is technically 
permitted according to halacha, that doesn’t make it a good idea. 
As one grows in his sanctity and purity, he sets new standards for himself; 
new things he “won’t do.” Those become his norm and he is then adjured, 
“Sanctify yourself!” He must keep on growing and trying to become holier. 
Why? Because G-d is holy, and we who are destined to be paired with Him 
must try to come closer to His essence and eschew our likeness to the rest 
of the world with all its baseness and impurity. It is repeated three times to 
remind us to keep at it. 
We can do this – it’s who we are and what we were built to do. 
A fellow once commented to the Vilna Gaon, who towered head and 
shoulders above the rest of his generation, “I wish I had your Yetzer Hara.” 
The Gaon whitened and exclaimed, “Chas V’Shalom! Heaven forbid!” He 
explained. “Do you think I became who I am because I have no evil 
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inclination? On the contrary. Chazal teach us that the greater one is the 
greater is his evil inclination. 
The more I learn and the more I grow, the harder I must fight back. You do 
not truly wish you had my Yetzer Hara for if you were suddenly faced with 
that temptation you would never be able to withstand it.” 
Now You Know 
If you ask most people, “Where does the Torah tell us not to steal?” they 
will tell you it is one of the Ten Commandments. This is actually 
inaccurate. 
In the Aseres haDibros, the phrase, “Lo Tignov,” most often translated as, 
“Thou shalt not steal” is actually a reference to kidnaping, a capital offense. 
The true source for the prohibition of stealing money or property is in 
Parshas Kedoshim, 19:11, where “Thou shalt not steal” is accompanied by 
“Thou shalt not deal falsely” and “Thou shalt not lie” to each other. 
The two verses before this discuss that when one harvests his field, he must 
leave one part over for the poor and the stranger. What is the connection? 
The answer is that people don’t plan to steal or cheat. However, when it 
comes to what they’ve grown in their fields, they feel that they worked for 
it and they have a “right” to it. They may balk at leaving it for the poor. 
When one gets that attitude, forgetting that everything comes from 
HaShem, he may come to rationalize in other situations that something is 
“rightfully” his, and do things to retain or acquire things that actually 
belong to others. 
One thing leads to another and if one is not giving, generous, and 
understanding that whatever he has is a gift from G-d, he may well come 
to deny others what is coming to them, thereby stealing or dealing falsely 
with others. 
Thought Of The Week: 
It’s not enough to be good. You must always strive to be “better.” 
Mazel Tov to Jeremy Kramer of Silver Spring and Lisa Ast of St. Louis/NYC 
upon your engagement. May you exemplify V’Ahavta l’Rayacha Kamocha, 
Ani HaShem and be friends who love each other and together build a home 
in which HaShem will be proud to dwell. 
E-mail Subscribe to info@JewishSpeechWriter.com Keep trying, it gets better. Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ 
to info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
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 לעילוי נשמת הרב שרגא טוביה בן ר' נתן הלוי זצ"ל
Kedoshim 5777-Making A Fool Of Myself 
In this week’s parsha the Bnai Yisrael are commanded with many Mitzvos 
involving interpersonal relationships. One of them is the prohibition of 
verbally abusing a convert. As the Torah says “Lo Sonu oso” - “Do not 
[verbally] abuse him” (Vayikra, 19:33). [A convert, of course, is easier prey 
than most because of his/her past, and it is understood why the Torah 
singles them out for protection.] The Torah continues: “….. Ki gairim 
heyisem b’eretz Mitzrayim” - “.... For you (too) were strangers in 
Mitzrayim”. Rashi citing Chazal, explains the point of this phrase with the 
famous rule "מּוםֹ◌ֶשְּבּך ַאל ּתֹאַמר ְלַחְבֶרּך" - “A blemish of your own, do not say 
to another”. In other words, since a Yid was once considered an outcast and 
an interloper during the time our nation was enslaved in Mitzrayim, it would 
behoove him not to project similar sentiments upon others. This is the well-
known idiom "The pot calling the kettle black”. The problem, however, is 
that even though ֶשְּבּך  מּום◌ֹ  is a valid reason for not abusing a Ger, it is most 
definitely not the reason for its prohibition. That is obviously because it’s 
a plain ol’ nasty thing to do, regardless of whether it’s one’s own blemish 
or not. So, what is the point of the Torah emphasizing this additional aspect 
of the abuse? As a matter of fact, this addition of the Torah is misleading, 
for it suggests that if one does not have the same shortcomings as another, 
well feel free to hurl around that abuse!!! 
Perhaps we can understand the rule of מּוםֹ◌ֶשְּבּךin a new light, which will 
also explain why it is being prominently promoted by the Torah. The 
Talmud Yerushalmi (Nedarim, Perek 9) gives sagacious advice on how to 
avoid being nasty to others. It says that if the right hand is cutting meat and 
in the process mistakenly cuts the left hand, would the left hand seek 
revenge and pick up a knife to slice the right hand? Of course not, because 
it is part of one entity. Similarly, the Bnai Yisrael are one unit, and the 
adhesive that keeps us together is our Creator. Actually, He is more than 
the glue, He is a part of all of us, ergo we are one. 
The pot calling the kettle black, though not one entity, is a great example 
of this foolishness. For the pathetic pot is just drawing attention to its own 
blemishes. 
 This is what the Torah is teaching us with its .ִּכי ֵגִרים ֱהִייֶתם ְּבֶאֶרץ ִמְצָרִים
comment that we too were in Mitzrayim. It is not giving us the reason for 
the prohibition, but rather advice on how to refrain from it. Says Hashem, 
you would understand us that it is foolish for a Yid who actually was in 

Mitzrayim, and who has the word “Ger” emblazoned on his ID, to use Gr 
as a pejorative against another.  ִּכי- Just as - ֵגִרים ֱהִייֶתם ְּבֶאֶרץ ִמְצָרִים - you 
would understand the foolishness of your barbs to those cut from the same 
cloth, so, too, if you were not in Mitzrayim it is just as foolish. Because - 
ֵקיֶכם  I am the G-d of all of you. I am his G-d and your G-d (see - ֲאִני ה' ֱא
Rashi). I am the adhesive that makes you one unit. And you would just be 
drawing attention to your own shortcomings. 
Says Chazal "מּוםֹ◌ֶשְּבּך"- [When abusing a Ger] you are foolishly abusing 
yourself. No sane person would do that, so - ַאל ּתֹאַמר ְלַחְבֶרּך- cut it out 
Charlie and don’t sling it at another. You would be literally making a fool 
of yourself. 
Oh, for what it is worth the word מּום is a palindrome. The message is 
simple. If I hurl a blemish at another, it automatically boomerangs back at 
me. 
For he and me are 1. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway N.Y. ravgreenbergkmt@gmail.com 
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Parashas Acharei Mos-Kedoshim: The Holiness Of The Mundane 
May 4, 2017 
Summary 
The purpose of immersion in a mikvah is not only to purify someone who 
has become impure, but also to prepare a person to go through a change of 
status. Why did the Kohein Gadol have to immerse himself when he came 
out of the Holy of Holies to go down to a lower level of holiness? What is 
the purpose of spending an hour after prayer? G’d commanded Adam and 
Eve to be fruitful and multiply on the very day they were created. “In all 
your ways you shall be aware of Him [G’d].” The main place where we 
serve G’d is not necessarily in the house of worship but rather in our home 
and wherever we go. The Nazirite sinned by depriving himself of drinking 
wine. It is a much higher level of holiness to eat and drink with the right 
intent on Purim than it is to refrain from eating and drinking on Yom 
Kippur. The Early Righteous needed the same amount of time to prepare 
themselves to serve G’d in their mundane daily pursuits as they needed to 
elevate themselves for prayer. When the Kohein Gadol came out of the 
most holy of all places, he needed preparation to serve G’d on that lower 
level, and therefore he again had to immerse himself in the mikvah. We are 
missing the special service that the Kohein Gadol performed on Yom 
Kippur. 
Kohein Gadol’s Five Immersions 
In the beginning of the first of this week’s two parshios, G’d tells Moses to 
instruct Aaron about the service in the Sanctuary on Yom Kippur. The 
Kohein Gadol had to immerse himself in a mikvah five times in connection 
with the Yom Kippur service. During the rest of the year, whenever the 
Kohein Gadol participated in the service, he would wear his special eight 
garments, described in Parashas Tetzaveh (Shemos 28:3-49). He used them 
on Yom Kippur as well, but twice during the Yom Kippur service, when 
the Kohein Gadol had to enter the Holy of Holies, he had to wear special 
white linen garments, as described in this week’s parasha (Vayikra 16:4). 
It was when the Kohein Gadol changed from one set of garments to another 
that he had to immerse himself in the mikvah. This teaches that immersion 
in a mikvah is not only to purify someone who has become impure, but also 
to prepare a person to go through a change of status. 
Why Immerse For Lower Holiness? 
However, we need to clarify the need for these immersions. We can 
understand that the Kohein Gadol had to immerse himself before he put on 
the garments to start the service of Yom Kippur. It is also understandable 
that he had to immerse himself the two times he had to put on the special 
linen garments before entering the Holy of Holies. But why did he have to 
immerse himself when he came out of the Holy of Holies to go down to a 
lower level of holiness and change back into his regular eight garments? At 
every other instance when we find immersion in connection with a change 
of status it is because the person goes from a lower level to a higher level 
of holiness. That is why a convert has to immerse in a mikvah before 
entering the Jewish nation. And that is why Aaron and his children had to 
immerse in a mikvah when they were appointed as kohanim. 
Why Spend One Hour After Prayer? 
We have a similar question in connection with a statement in the Talmud 
(Berachos 32b). The Talmud teaches that a person should spend an hour in 
preparation before praying, pray for an hour, and spend an additional hour 
after prayer. The commentaries explain that this refers to people on a very 
high spiritual level (see Mishnah Berurah 93:11). The Talmud relates that 
this is how the Early Righteous used to conduct themselves. But here again 
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the obvious question arises. We can understand that someone needs an hour 
to prepare prior to standing in front of G’d and pray. But what is the purpose 
of spending an hour after prayer? 
Be Fruitful And Multiply 
We may be able to answer these questions by analyzing the Torah’s 
approach to life itself. It says later in the first of these week’s parshios 
(Vayikra 18:5): “And you shall keep My decrees and My ordinances that 
man shall do and live by them.” This teaches us that G’d does not want us 
to abstain from life’s pleasures. Rather, He wants us to elevate, what this 
world has to offer, to a level of holiness. This is evident from the very first 
commandment in the Torah. On the very day they were created, G’d 
commanded Adam and Eve to be fruitful and multiply (see Bereishis 1:28). 
Obviously, marital relations between husband and wife are not sinful. And 
when we follow the laws of family purity, we live in holiness and purity. 
Similarly, there is nothing wrong in eating the food G’d created. However, 
we have a host of dietary commandments that refine and elevate us and 
bring our eating to a level of holiness. 
Be Aware Of G’d 
This is what King Solomon (Mishlei 3:6) says: “In all your ways you shall 
be aware of Him [G’d].” The Talmud (Berachos 63a) teaches that these few 
words make all the difference. With this in mind, we realize that the main 
place where we serve G’d is not in the house of worship but rather in our 
home, at our job or business, and wherever we go. Whatever we are 
involved in, we must keep in mind that our activity can be turned into a 
service of G’d. When we go to our business or job, we must be aware of all 
the commandments that govern monetary matters. The Shulchan Aruch 
clearly outlines the mutual obligations between employer and employee, as 
well as the conduct of business. At the same time, we shall always keep in 
mind that when we provide for our family, with both their physical and 
spiritual needs, we fulfill a Torah obligation. 
Main Place Serve G’d 
The same applies in regards to our homes. The relationships between 
spouses, parents and children, as well as between neighbours, are all 
governed by Torah law. Nowadays, many women feel a void if they do not 
have a job. The truth is that when a housewife takes care of her daily chores, 
she should already feel fulfilled. For she is creating a Jewish home and 
environment for her husband and children, nourishing them and taking care 
of all their needs. 
The Nazirite 
We can gain a better understanding of how we are expected to conduct 
ourselves in our daily lives from the Torah’s approach to a Nazirite (see 
Bamidbar 6:1-21). The Nazirite undertook to elevate himself to a higher 
level of holiness than the Torah in general obligates. On one hand, the 
Nazirite is referred to as holy (ibid 5). On the other hand, it says that he 
needs atonement for having sinned (ibid 11). Rashi quotes from the Talmud 
(Nedarim 9a) that the Nazirite sinned by depriving himself of drinking 
wine. In most instances, someone would become a Nazirite just for a month 
as a means to control his craving or due to other special circumstances. 
However, the Torah clearly teaches that this lifestyle is not how G’d, in 
general, wants us to live. 
Purim and Yom Kippurim 
The great Kabbalist, the Arizal, explains that Yom Kippurim, the most holy 
day in the Jewish calendar, is in a sense secondary to Purim. For “Yom 
Kippurim”, that in general is translated as “Day of Atonement”, can also be 
translated as “Day similar to Purim”. The reason for this is that one needs 
a much higher level of holiness to eat and drink with the right intent on 
Purim than to refrain from eating and drinking on Yom Kippur. 
Mundane Daily Matters 
With this insight, we can answer our questions. When the Early Righteous, 
and other people on a high spiritual level, prepared themselves for prayer, 
they needed a full hour to elevate themselves to focus on their encounter 
with the Creator. The Shulchan Aruch (Orach Chaim 98:1) describes that 
they would reach such a high level of spirituality that they got close to 
prophecy. They would spend this hour to reach above anything physical. 
And this is how they would be throughout their prayer. But after finishing 
to pray, they would need to “come down to earth”, so to say, and resume 
the natural, physical life in this world. They needed as much time to prepare 
themselves to serve G’d in holiness when there were occupied with their 
mundane daily pursuits, as they needed to elevate themselves for prayer. 
Kohein Gadol And Mikvah 
No doubt, when the Kohein Gadol had to enter the Holy of Holies, one day 
a year on Yom Kippur, he had to elevate himself to the highest level of 
holiness he could attain. The eight garments that he would use for the 
regular service in the Sanctuary were not suited for this special appearance. 
As part of his preparation, he needed to immerse himself in the mikvah. 

But when the Kohein Gadol came out of this most holy of all places, and 
had to resume the other parts of the service, he needed no less preparation 
to serve G’d on that lower level, and therefore he again had to immerse 
himself in the mikvah. 
Special Service Of The Kohein Gadol 
We are able to observe Yom Kippur nowadays; however, due to our exile 
we miss the special service of the Kohein Gadol. May we soon merit to 
experience this special service, hopefully already this upcoming Yom 
Kippur. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Achrei-Kedoshim 
1. Every Man’s Handicap 
The Torah tells us that on the second day of Passover the Omer offering 
was brought. This offering was comprised of barley flour. On the festival 
of Shavuos, the day on which the Torah was given to the Jewish people, 
the communal offering that was brought was comprised of two loaves of 
wheat bread. What is the significance of the Omer offering being made of 
barley flour and the two loaves of bread brought on Shavuos being made 
of wheat flour? 
The Mishna in Tractate Sotah explains that the meal offering (Mincha) of 
the suspected adulteress was made of barley flour. The Mishna states, 
“Since her behavior was similar to that of an animal (by sequestering 
herself with a man other than her husband), the material make-up of her 
meal offering is the grain used as animal fodder (which is barley).” The 
majority of barley grain is used for animal consumption. 
Maharal of Prague explains that when the Jewish people left Egypt they 
were devoid of spirituality. They were nearly at the point of spiritual 
extinction, which was the 49th level of spiritual contamination. At that 
point, the classification of the Jewish people was the equivalent of the 
animal that has no relevance to spirituality and is totally physical. 
Therefore, the Torah chooses the ingredient of barley for the Omer offering 
to signify the spiritual level of the Jewish people at that moment. Fifty days 
later at Sinai when the Torah was given to the Jewish people, they had 
reached the pinnacle of their spirituality. At that moment they had achieved 
the classification of “adam (man/the perfected human)” whose objective 
and function is to achieve spirituality. As it states in the Book of Yechezkel, 
“You (the Jewish people) are ‘adam (man)’” The Gemara infers from this 
that the Jewish people are called “adam (man) but the nations of the world 
are not classified as “adam.” Adam was the ultimate spiritualized being that 
was created by G’d Himself. From the time the Jewish people had left 
Egypt until they had arrived at Sinai, they had experienced a 
metamorphosis from being the “animal” to advancing themselves to the 
level of “Adam.” In order to signify their advanced spiritual level at the 
time of the giving of the Torah at Sinai, the Torah tell us that the communal 
offering was comprised of wheat flour. As the Gemara in Tractate Huryos 
tells us that the primary consumption of wheat grain is by man. 
Chinuch in his codification of the mitzvos explains the philosophical 
understanding of the counting of the days of the Omer. He writes, “The 
counting of Sefira is from the time of the exodus from Egypt to the 
receiving of the Torah at Sinai. The significance of the counting is to 
demonstrate the anticipation of the Jewish people for the receiving of the 
Torah that was given on 50th day. Just as the slave who works in the sun 
longs and yearns for the moment that he will have the relief of the shade, 
so too is our counting an expression of anticipation and yearning for that 
moment of the giving of the Torah at Sinai.” 
All meal offerings were comprised of matzah (unleavened), with the 
exception of two: the thanks offering (todah) and the two loaves of bread 
that were brought on Shavuos. According to the explanation of Maharal of 
Prague who explains that the significance of the two loaves of bread that 
were brought on Shavuos is to represent the spiritual level of the Jewish 
people, it would seem that this offering should have been unleavened 
(matzah). Since leavened bread signifies the evil inclination and matzah 
represents humility and submission to G’d, why were the loaves that were 
brought on Shavuos, at the time of the pinnacle of the spirituality of the 
Jewish people, leavened? One would think that matzah, made of wheat, 
would have been more appropriate since it would have represented the Jew 
as being at the level of “Adam” by the fact that it was comprised of wheat 
and humbly submitting to G’d as represented by the fact that it was matzah. 
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The thanks offering (todah) was comprised of forty loaves of bread. 
Although the todah offering was a meal offering, ten of the forty loaves 
were leavened. What is the significance of this? The significance of the two 
loaves of bread that were brought on Shavuos being leavened was to convey 
to the individual that regardless of one’s spiritual achievements and 
advancements in life, one is not assured that he will not regress and fall 
from that special level. As it is stated in the Mishna in Ethics of Our Fathers, 
“Do not believe in yourself until the day you die.” Meaning, as long as one 
has the ability to make choices, one does not know how his life will come 
to a close. It is only after one passes on, is his spiritual status established 
forever. This is something we find even regarding the Patriarchs. G’d 
would not associate His holy Name with them until they had passed on. 
Similarly, regarding the todah offering, the significance of the loaves that 
were leavened is to indicate that although one has a choice to process and 
perceive life’s events incorrectly by not attributing one’s survival to G’d’s 
Beneficence, but rather to chance, he chose to see it correctly and express 
his appreciation to G’d through the offering. Perceiving reality that it is 
G’d’s Will that he should live, creates a sense of indebtedness to G’d. 
However, if the individual had chosen to attribute his good fortune to 
chance, he would not be bound. 
Sforno in his commentary on the thanks offering explains that the reason 
there is a leavened element in the todah offering is to communicate that 
although the individual is culpable and deserves to die (because of some 
element of sin), nevertheless, because of G’d’s Mercy, the individual 
remains alive. 
2. Inner Peace, the Prerequisite to Clarity 
The Torah tells us that leprosy (tzaras) manifests itself not only upon the 
skin of the individual but also it may afflict one’s garments or home. 
Ramban in his commentary states, “This is something that is not found 
anywhere in nature. The intense discoloration and affliction of the walls of 
one’s house is to be considered a miracle. However, this affliction only 
occurs among the Jewish people and not to any of the nations of the world 
because G’d’s Presence is upon them continuously. Because of their special 
relationship with Him, G’d watches over them and maintains the good 
appearance of their houses and garments. However, when the Jew brings 
sin upon himself, he develops lesions upon his skin and discolorations on 
his garments and home. This is to indicate that G’d has removed His 
Providence from him because of his misdeeds. Consequently, the 
individual is susceptible to these unnatural afflictions….This leprosy only 
occurs in the Land of Israel because it is considered to be G’d’s Portion….It 
is not because it is a law that is connected to the Land (such as tithing of 
grains and produce), but rather because the Land is G’d’s location. The 
laws of leprosy only took effect after the conquest and dividing of the Land 
(among the tribes). It was only at that moment that each individual 
recognized his portion in the Land. Once the minds of the Jewish people 
were settled and they were not distracted by the concern over their portion, 
the laws of leprosy became relevant to them. It is only then that the Divine 
Presence dwelt in their midst.” The only way one could appreciate and 
focus upon what he has is if he has inner peace and thus is not distracted. It 
was only after the Jewish people were settled could they focus and 
appreciate the lesson that was being communicated through the various 
types of leprosy. Prior to this period of time, the affliction of leprosy and 
all of its applications, would not have been meaningful. 
Rambam writes in the Laws of Conduct (Hilchos Deos) the reason one must 
maintain one’s wellbeing is because, “it is impossible to perceive or delve 
into wisdom if one is hungry, ill or if his body is aching.” It is only when 
one is in good health and is not experiencing pain that one can focus on G’d 
and appreciate the true meaning of the events in his life. 
Since the destruction of the Temple and the exile of the Jewish people, they 
no longer experienced the various types of leprosy mentioned in the Torah. 
This is because G’d only alters nature when it will bring about an affective 
result. Because the Jew is in a state of exile and is detached to a degree 
from G’d, he is unable to appreciate and thus be a beneficiary of the 
miracles that are willed by G’d such as leprosy. 
The Torah tells us that after the suspected adulteress undergoes the ritual 
of the “sotah” and drinks the water that is administered to her by the Priest 
(Kohen), she will either be vindicated and proven innocent or she will die 
a gruesome death. If she is vindicated, despite the initial suspicion, if she 
had been infertile she will conceive. If she had difficulty in childbirth, it 
would subsequently come without pain. If she had given birth to ugly 
children, she will give birth to beautiful children. Ramban explains that 
although during the Second Temple period there were no longer any 
miracles, the miracle of the sotah continued. Why was this? It is because 
the purity of pedigree of the Jewish people is primary to G’d. If a woman 
were to commit adultery it would seriously compromise the pedigree of the 

Jewish people. Thus, the miracle of the sotah continued even after other 
miracles ceased. 
It is interesting to note that King David writes in Psalms, “The dictates of 
G’d bring joy to one’s heart.” If one feels content and believes that his life 
is meaningful, he will feel joy. Therefore, in order for one to be able to feel 
secure and settled in one’s life, it is necessary to engage in Torah study and 
mitzvos. He will thus be able to put life’s events in perspective and become 
a greater beneficiary of what G’d provides. 
3. The Objective of Life 
The Torah states, “Hashem spoke to Moshe saying – Speak to the entire 
assembly of the Children of Israel and say to them: You shall be holy, 
for holy am I, Hashem your G’d.” It is a Positive Commandment for a 
Jew to sanctify himself. Rashi cites Chazal who explain that for one to 
assume the status of “sanctity,” one must separate himself from forbidden 
sexual relationships and from other areas of transgression. The result of 
separating oneself from this type of behavior is sanctity. As it states, 
“Wherever there is a separation from something not appropriate one finds 
sanctity.” 
Ramban explains that the mitzvah of, “You shall be holy” is not referring 
to separating oneself from that which is forbidden; but rather, “one should 
sanctify himself in areas that are permitted,” as it is indicated from the verse 
which states, “You shall be holy for holy am I…” In order to establish an 
intimate relationship with G’d one must assume a posture that is similar to 
His. The aspect of holiness to which the Torah is referring is not assuming 
G’d’s Attributes (such as Mercy and Justice) but rather, it is within the 
context of one being removed from the physical realm. Since G’d is 
completely removed from the material and has no relevance to it, one must 
also do the same. The more one weans himself from the material the more 
he will reflect the spiritual, thus reflecting G’d’s Holiness. This establishes 
a commonality, which allows one to bond with his Maker. The objective of 
physical existence was to create a setting in which man will utilize the 
material to facilitate his own spiritual potential. Although one engages in 
the material, which is a necessity for the human being to exist, if it is only 
done for the sake of one’s spirituality, the material assumes a spiritual 
status. However, if one were to engage in the material beyond what is 
absolutely necessary for one’s function, it would considered to be excess 
and thus it would create an impediment between himself and G’d. Holiness 
in the absolute sense for a human being is to engage in the physical solely 
for the spiritual. 
Ramban writes, “There are explicit laws that prohibit certain sexual 
relationships and food items. The Torah however permits one to procreate 
and conjugate with one’s wife. One may also consume meat and partake of 
wine. If one would allow himself to indulge in both of these areas which 
are permitted by the Torah, one can easily become fully indulgent in sexual 
activities with his wife (or wives) and become a true hedonist through 
eating and drinking. He will assume the classification of a detestable person 
within the context of what is permitted by the Torah (minuval b’reshus ha 
Torah). He becomes a person who is driven and motivated by the physical.” 
The hedonist, as a result of his behavior, no longer has any relevance to 
G’d because his emphasis and focus in life is the material. He has 
completely disengaged from what G’d is. 
The fact remains that each individual has needs and desires. If those needs 
are within a permitted context then one may satisfy them and be able to 
pursue greater spiritual heights. However, if what one desires is not 
permitted by the Torah and one does not have the means to satisfy those 
needs, it would create a serious spiritual impediment, not allowing him to 
further his spiritual growth. The Gemara in Tractate Chulin tells us that G’d 
provides us with permitted situations which correspond to forbidden areas 
of the Torah. For example, if one craves the taste of meat and milk that is 
cooked together, which is forbidden by the Torah (not even to benefit), one 
may consume the utter of a cow that contains its own milk, which is 
permitted. If one wants to have a sense of what it is to cohabit with one who 
is a menstruant, the Torah allows one to cohabit with his wife for a thirty-
three day period after she had given birth to a male (this is only permitted 
on a Torah level). If one craves the taste of pork, there is a tongue of a 
certain permitted fish that has a similar taste. Thus, in order for one not to 
be distracted and feel denied, which can be destructive and detrimental for 
one’s spiritual development, G’d provides permitted means to satisfy these 
areas of desire and interest. This will then allow one to address his 
spirituality and to disengage gradually over time from the material, thus 
resulting in sanctity. It is only in this context that one can achieve a 
sufficient degree of holiness that will allow him to secure his relationship 
with G’d, Who is Holy. 
4. Creation of One’s Own Destiny 
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The Torah states, “You shall be holy…” The Midrash cites a verse from 
Psalms, “ ‘May He dispatch your help from holiness and from Zion shall 
you be supported.’ What is the meaning of ‘May He dispatch your help 
from holiness?’ As a result of the sanctity of one’s actions one will merit 
Divine Assistance. What is the meaning of ‘and from Zion shall you be 
supported?’ Based on how meticulously and perfectly one fulfills the 
mitzvos, one will merit that degree of Assistance. Thus, Divine Assistance 
is determined by the degree of sanctity of one’s actions as well as how 
exemplary one performs the mitzvos.” 
Reb Chaim of Volozhin writes in Ruach Chaim, which is his commentary 
on Ethics of Our Father, that the statement, “Every Jew has a share in the 
world to come” does not mean that there is a location called “the world to 
come (olam habah).” In addition, there is no location that is called 
“gehenom.” Rather, when one performs a mitzvah a spiritual energy is 
created that is eternal. The majority of this energy detaches itself from this 
existences and remains in the spiritual realm until the individual passes 
away. Conversely, when one transgresses, an impure and destructive 
spiritual force is created which detaches itself and also awaits the individual 
to pass away. After one passes away, one will experience the spiritual bliss 
that accumulated from all his mitzvah performance throughout his life. This 
will be one’s share in the world to come. One’s suffering after his passing 
is dependent on the amount of negative impure energy that accumulated 
from all the sine that one committed throughout his lifetime. This is 
considered to be one’s “gehenom.” 
There is a principle of “mitzvah goreres mitzvah – the performance of a 
mitzvah brings about another mitzvah.” Reb Chaim of Volozhin explains 
based on the Zohar that although the majority of the positive spiritual 
energy that is created from the performance of a mitzvah detaches itself and 
ascends to the spiritual realm to wait for the individual, some degree of this 
pure energy remains and engulfs the individual, thus causing him to be 
motivated to perform another mitzvah. It is also true in the converse, when 
one transgresses, a residue of the spiritual impurity that is generated 
remains with the individual and encourages and motivates him to sin 
further. This is the principle, “aveira goreres aveira - one transgression 
brings about another transgression. 
It is interesting to note that the level of the mitzvah which follows the initial 
mitzvah performance is determined by the quality and purity that was 
infused in the initial mitzvah. There are many classifications of quality of 
mitzvah performance. One may perform a mitzvah because of an ulterior 
motive (such as reward). This is classified as “shelo l’shmah (not for its 
own sake).” One may perform a mitzvah purely because it is the Will of 
G’d, which is “l’shmah (for its own sake).” In addition, within the 
classification of “l’shmah” there are many levels. Thus, if one performs a 
mitzvah on a special qualitative level, the mitzvah opportunity that will 
emanate and present itself will be minimally of the equivalent quality and 
purity of the initial mitzvah. This is the meaning of the verse in Psalms 
which states, “May He dispatch your help from holiness…” To the degree 
of one’s purity and holiness of one’s actions it will determine the degree of 
Divine Assistance. 
The Torah in the Portion of Ki Seitzei states, “If a man will have a 
wayward and rebellious son, who does not hearken to the voice of 
father and the voice of his mother…they shall say to the elders of his 
city, ‘This son of ours is wayward…he is a glutton and a drunkard…’” 
The Gemara in Tractate Sanhedrin explains that the only way a child can 
assume the status of a “rebellious” child is if he steals from his parents to 
buy meat and wine to satisfy his desire. If his parents should become aware 
of this behavior, they take him to the Court (Bais Din) and subject him to 
lashes. If he becomes a repeat offender, they take him to the Court and 
declare “our son has become a glutton and a drunkard.” The Court then 
condemns him to die by stoning. Why does the rebellious son deserve to be 
put to death? Stealing alone is not the basis for his liability but rather, it the 
satisfying of his craving for meat and wine. 
Ramban explains that the transgression of the “rebellious son” is not that 
he stole from his parents to buy meat and wine to satisfy his desire, but 
rather he had violated the positive commandment, “You shall be holy…” 
The Torah tells us that one must wean himself from the material by not 
partaking excessively in areas that are permitted to him. If one indulges his 
desires, he will become addicted and overwhelmed by the material. He will 
no longer be able to control his animalistic drives and desires. This is based 
on the principle of “one transgression brings about another transgression.” 
Thus, since the rebellious son did not sanctify himself by abstaining from 
the meat and wine, which was permitted to him, he chose to pursue a path 
of evil that would ultimately cause him to commit the most grave of sins, 
which is murder. By violating the commandment of “You shall be holy,” 
the rebellious son created a negative energy that engulfs him and intensified 

his attraction to the material. In order to prevent him from escalating his 
level of sin the court sentences him to death. As the Gemara states, “Better 
he should die in an innocent state rather than in a more culpable state.” 
5. Familiarity, A Double-Edged Sword 
The Torah states, “Hashem said to Moshe: Speak to Aaron, your 
brother – he shall not come at all times into the Holy of Holies, within 
the Curtain…so that he should not die; for in a cloud I will appear 
upon the Ark cover.” The day of the year that the High Priest was 
permitted to enter into the Holy of Holies was Yom Kippur. Rashi cites 
Chazal who explain, “You shall not enter into the Sanctuary at all times 
because My Presence is there continuously with the pillar of My Cloud. 
Therefore you must be careful so as not to become too familiar (regilus) 
with Me.” The Gemara in Tractate Zevachim tells us that Moshe was 
permitted to enter into the Holy of Holies whenever he chose to do so. 
However, Aaron his brother was only permitted to enter on Yom Kippur. 
Moshe was unique because he was the one who was chosen to ascend to 
heaven and receive the Torah on behalf of the Jewish people. It was only 
Moshe who was the most humble person who ever lived who was able to 
retain the clarity and appreciation for G’d. The High Priest needed to 
maintain an exceptional level of reverence and cognizance of G’d. If he 
were allowed to enter before His Presence whenever he chose to do so, that 
reverence for G’d would be dulled and blurred as a result of his sense of 
familiarity with Him. Therefore the High Priests’ entry into the Holy of 
Holies was limited Yom Kippur. 
When one becomes accustomed and familiar with something, regardless of 
its special dimension of value, he will no longer see it in its true light. The 
Gemara in Tractate Yomah tells us that during the Second Temple period 
there were more than 300 High Priests who officiated over a 420-year 
period. In contrast, during the First Temple period, there were only 11 High 
Priests who spanned the 410 years. During the Second Temple period, 
every year a High Priest would enter into the Holy of Holies on Yom 
Kippur and would die there. Rather than these individuals being sufficiently 
qualified for the position, they paid for the right to assume the office of 
High Priest. One must say that these individuals who died in the Holy of 
Holies, were not evil people. It is logical to assume that if one understood 
that death would be the inevitable result of entering into the Holy of Holies, 
one would not choose to enter. Evidently, these Priests believed that they 
were sufficiently devout and thus qualified to assume this auspicious 
position. Although they may have been righteous and pious, they did not 
have a sufficient level of reverence for G’d. They were no different then 
the one who develops a familiarity with the one who is truly special. 
The Gemara in Tractate Bava Basra states, “That individual should be 
remembered for good and his name was Yehoshua Ben Gamla. Had it not 
been for him, Torah would have been forgotten by the Jewish people.” 
Yehoshua Ben Gamla was the one who structured and established the 
elementary Jewish education system. Yehoshua Ben Gamla was a High 
Priest. Tosfos tells us that although his wife had paid to have him installed 
to be the High Priest, he was nevertheless a tzaddik (righteous) and did not 
die upon entering into the Holy of Holies. It was because of his special level 
of devoutness that he had sufficient reverence for the Divine Presence. 
King David writes in Psalms, “G’d is continuously before me.” Ramah 
writes in his glosses on the Shulchan Aruch that this is the behavior pattern 
of the righteous. The righteous person continuously senses the Presence of 
G’d and thus behaves and acts accordingly. One behaves a differently when 
he is in the presence of a king then when he is no longer in his presence. It 
is not attributed only to an intellectual understanding but rather it is an 
internalization and sense of His Being. 
Every day we say in the morning blessings, “G’d…accustom (targileinu) 
us to Your Torah and attach us to Your mitzvos…” Developing a 
familiarity to anything causes one to undervalue it. If Torah is the most 
precious commodity and is the ultimate in spirituality because it is the 
Wisdom of G’d, why do we request that G’d should accustom us to it? The 
Torah tells us that when one studies the Torah he must relate to it and 
experience it as if it were given on that day at Sinai. It must be continuously 
experienced with a newness and excitement that can only be had when one 
does not become familiar with it. If this is so, then why do we pray to G’d 
to give us a familiarity with Torah, when this will cause us to experience it 
at a lesser level? The Talmud states in a number of locations, “I created the 
Evil Inclination and the Torah as its antidote.” Since Torah has the innate 
ability to illuminate the individual and incapacitate the evil inclination, the 
more one becomes involved and familiar with it, the greater will the 
illumination increase. Thus allowing the person to fully comprehend and 
internalize its true value, which will result in the greatest level of reverence 
for G’d. 
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When one beseeches G’d to answer his prayers and He does not respond, 
one should understand that Divine Assistance comes only when as a result 
of one’s worthiness Based on the sanctity of one’s actions G’d provides His 
Assistance, as King David writes in Psalms states, “May He dispatch your 
help from holiness…” In addition, one’s mitzvah performance must be of 
the most meticulous and pure level as it states “…and from Zion shall you 
be supported.” There is a principle, “The righteous (tzaddik) decrees and 
G’d fulfills.” This is because every aspect of behavior the tzaddik is infused 
with the most advanced level of holiness and purity. Thus he is worthy of 
G’d responding to his decrees 
Kedoshim 
1. What is Needed to Merit G’d’s Assistance 
The Torah states, “You shall be holy…” The Midrash cites a verse from 
Psalms, “ ‘May He dispatch your help from holiness and from Zion shall 
you be supported.’ What is the meaning of ‘May He dispatch your help 
from holiness?’ As a result of the sanctity of one’s actions he will merit 
Divine Assistance. What is the meaning of ‘and from Zion shall you be 
supported?’ Based on how meticulously and perfectly one performs the 
mitzvos, one will merit a greater degree of Assistance. Thus, Divine 
Assistance emanates from the degree of sanctity of one’s actions as well as 
how perfectly one performs the mitzvos.” 
Ramchal writes in his work Knowing Heart (Daas Tvunos) two individuals 
of identical Torah proficiency may perform the same mitzvah with the same 
level of meticulousness, G’d will value their mitzvos based on the 
dimension of each individual’s holiness/sanctity. The Gemara in Tractate 
Sukkah tells us that Hillel the elder had eighty students. Reb Yonasan Ben 
Uziel was of the greatest of his students and Reb Yochanan Ben Zakai was 
of the lesser of his students. However, they were all equally proficient in 
every aspect of Torah. The Gemara asks, “If this is so, then why is Reb 
Yonasan Ben Uziel classified as being greater than Reb Yochanan Ben 
Zakai?” The Gemara answers that when Reb Yonasan Ben Uziel would 
engage in Torah study, the birds over his head would be consumed by the 
fire of his holiness. This was not the case with Reb Yochanan Ben Zakai. 
Ramchal explains that because of the dimension of holiness of Reb 
Yonasan Ben Uziel, his service of G’d/performance of mitzvos was valued 
to a greater degree. The basis for evaluating the performance of a mitzvah 
is not only determined by how perfectly it was executed, but it is also 
determined by the inherent holiness of the individual who is performing it. 
In the Ashrei Psalm, King David writes, “G’d is close to all who call upon 
Him- to all who call upon Him with sincerity (b’emmes).” Simply, one 
understands this to mean that G’d is close to those who call out to Him 
wholeheartedly. However, this verse can also be understood to mean, “G’d 
is close to those who approach Him with truth.” King Solomon in Proverbs 
quantifies the Torah as the essence of “truth” as he states, “Acquire truth 
and do not sell it.” G’d responds to the one who possesses Torah/truth 
because of the dimension of the person who possesses it. When one 
possesses the truth of Torah, he assumes a unique level of sanctity/holiness. 
The Mishna in Tractate Berachos tells us that initially there was a 
classification of individuals who were referred to as “Chasidim rishonim 
(the scrupulously pious of special renown)” These individuals would 
prepare themselves for one hour before reciting the Amidah (silent prayer). 
Their recitation of the Amidah took another hour. After they completed the 
Amidah they would reflect upon their experience for another hour. Since 
one is obligated to recite the Amidah three times a day, this unique class of 
individuals were involved in this process for nine hours a day. The Gemara 
asks, if they had devoted nine hours a day for their prayers alone (and they 
also needed to engage in other mundane activities that were necessities), 
what degree of time remained in the day for their Torah study? They also 
needed to earn a livelihood. What degree of time remained for that pursuit? 
The Gemara answers that since they were “Chasidim rishonim” they were 
able to retain all the Torah that they studied without the need to review. In 
addition, G’d provided them with a livelihood with a minimal degree of 
initiative. The Torah, being the most holy entity in existence must be 
contained in a vessel that has relevance to its holiness. These individuals, 
because of their exceptional dimension of holiness, were able to retain the 
Torah without any difficulty. However, if one does not possess a sufficient 
level of sanctity, without reviewing one’ study, the Torah will ultimately 
dissipate and be forgotten. As the Midrash states, there are two components 
that are necessary to merit Divine Assistance. One, being the sanctity in 
which the mitzvah is being performed and secondly, the level of perfection 
that one performs the mitzvah. 
2. G’d Demonstrates His Dominion Through Judgment 
The Torah states, “You shall be holy…” The Midrash cites a verse from 
the Prophet Yishaya, “ ‘G’d was exalted through judgment…’ How was 
G’d exalted through judgment? G’d becomes exalted in existence when He 

judges the nations of the world. As the verse states, ‘G’d establishes 
Himself for battle and He stands to judge the nations….’ The verse 
continues, ‘…The Holy G’d will be sanctified through His 
righteousness/charity…’What is the charity that G’d will do? At the end of 
time when G’d will judge the Jewish people, He will do so favorably 
despite their shortcomings. This is the meaning of ‘G’d will be sanctified 
through His charity.’ G’d will be the advocate of the Jewish people and He 
will speak abundantly on their behalf to bring about their salvation. G’d 
said to the Jewish people, ‘At the end of time I will be sanctified through 
you.’ By demonstrating His Attribute of Kindness, as being the advocate 
of the Jewish people, G’d will be sanctified…G’d said to them, ‘And 
therefore you must be sanctified through Me.’” 
It is interesting to note that on Rosh Hashanah, the Day of Judgment, when 
we conclude the blessing of the holiness of G’d’s Name we insert the verse 
from Yishaya “G’d, Master of Legions will be exalted in judgment, and the 
holy G’d will be sanctified in righteousness/charity.” The blessing 
concludes, “G’d, the holy King.” The Gemara in Tractate Rosh Hashanah 
tells us that on Rosh Hashanah, the entire world stands in judgment before 
G’d. Not only are the Jewish people judged on that day, but also the nations 
of the world. When G’d institutes judgment on the world, He is exalted. In 
addition, G’d is sanctified through His righteousness because He acts as the 
advocate of the Jewish people. Despite the intensity of the prosecution, G’d 
demonstrates His Mastership by deflecting the prosecution, as the advocate 
of the Jewish people. Thus, G’d is sanctified through bringing about a 
favorable judgment on behalf of the Jewish people. 
Chofetz Chaim in his work, Loving Kindness (Ahavas Chesed), cites 
sources that state that most times, judgment is adjudicated through the 
Heavenly Court, with G’d presiding over it. However, there are times when 
G’d Himself adjudicates the case of an individual without the participation 
of the Heavenly Court. On Rosh Hashanah the day of judgment, regarding 
the predicament of the Jewish people, G’d Himself intervenes on their 
behalf as the Holy King. Despite the level of prosecution against the Jewish 
people, He acts as their advocate. At the end of time, G’d will be 
acknowledged by all humanity as the Supreme King. It is at that time that 
He will judge all the nations of the world and they will be condemned. 
However, He will demonstrate His righteousness/charity to the Jewish 
people by judging them favorably. By acting as their advocate at the end of 
time, despite their failings, G’d will be sanctified and recognized as the 
Master of all existence. 
3. Yaakov’s Uniqueness 
The Midrash states, “G’d said to the Jewish people, ‘Before I Created the 
world, the angels would praise Me through you. They would sanctify My 
Name with you.’ What would they say? ‘Blessed is G’d who is the G’d of 
Israel from this world to the world (referring to the world to come).’ When 
Adam came into existence the angels asked G’d, ‘When we bless You as 
the G’d of Israel, is this the one to whom we are referring?’ G’d responded, 
‘No, it is not. He is a thief. I had commanded him not to eat from the Tree, 
yet he ate.’ When Noach came into existence the angels asked, ‘Is this the 
one to whom we are referring?’ G’d responded, ‘No, it is not. He is a 
drunkard. As it states, ‘He drank from the wine and became drunk….’’ 
When Avraham came into being the angels asked, ‘Is this the one to whom 
we are referring?’ G’d responded, ‘No, it is not. He is a gentile. This is 
because he fathered Ishmael (who was not born from a matriarch).’ When 
Yitzchak was born the angels asked, ‘Is this the one?’ G’d responded, ‘No, 
it is not. He loved My enemy. Yitzchak loved his son Esav, who was evil 
and against Me.’ When Yaakov was born the angels asked, ‘Is this the one?’ 
G’d responded, ‘Yes, it is he. When you praise Me as the G’d of Israel, this 
is the one to whom you are referring. In addition, the entire Jewish people 
will assume his name- as they are known as ‘the Children of Israel (b’nei 
Yisroel).’ G’d sanctified the Jewish people with the name of Israel 
(Yaakov), saying, ‘I will be glorified through you. Since you have been 
sanctified through this name, even before the creation of the world, you 
must be holy because I am holy.’” 
The Torah tells us that after Yaakov wrestled with the archangel of Esav, 
G’d changed his name to “Israel.” The name “Israel” signifies his 
dimension of mastership. Meaning, “he had lorded over man (Esav and 
Lavan) and G’d (the archangel).” The Torah states, “(Yaakov had 
communicated to his brother Esav) “…I have sojourned with Lavan and 
lingered until now – im Lavan gartie.” Rashi explains that the word 
“gartie” is numerically the equivalent of “taryag,” the 613 mitzvos of the 
Torah. Yaakov was communicating to Esav that although he had lived for 
a period of twenty years in the home of his evil father-in-law, Lavan, his 
spirituality had not been diminished as much as an iota. Although he was 
in an environment that was the antithesis of spirituality, he remained 
spiritually unscathed. Israel is the one who dominates and is not dominated 
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because of his dimension of spirituality. When Yaakov defeated the 
archangel of Esav he demonstrated that not only does he remain unaffected 
by the material, he also dominates the spiritual. 
Every one of Yaakov’s predecessors had failed in some manner. Adam had 
eaten from the Tree. Noach had become drunk. Avraham fathered Ishmael 
from Hagar. Although Yitzchak, as a Patriarch was uniquely spiritual, his 
love for his son Esav interfered with his ability to perceive the true evil of 
his son. Yaakov, who Chazal tell us was the most special of the Patriarchs, 
had attained a level of perfection that did not exist before him. He was the 
first human being to affect/dominate existence and not be dominated by it. 
This is a characteristic which is common to G’d Himself, who affects 
without being affected. This is the reason G’d identifies Himself as “the 
G’d of Israel.” 
G’d had said to the Jewish people that they must live a life of sanctity 
because they had been sanctified before existence. How should the Jew live 
a life of sanctity? As Chazal state, “Sanctify yourself through what is 
permitted to you.” Meaning, it is understood that the Jew must refrain from 
what is forbidden by the Torah. However, one must strive to live a life of 
sanctity by partaking of this world only to the degree of necessity. Although 
one is physically inclined, one must subdue his inclinations and not pursue 
them. By utilizing the material only as a means to achieve the spiritual, the 
Jewish people will reflect the posture of Yaakov (Israel). They will 
dominate the physical for a spiritual end. Consequently, they will be 
sanctified. 
G’d designated the Jewish people as “the Children of Israel” to 
communicate to every Jew the he has the ability to dominate the physical 
and spiritual as Yaakov had done. Just as Yaakov was able to ascend to this 
unique level of spirituality through the study of Torah, so too can every 
Jew. As is states regarding Yaakov, “He was the perfect man, who dwelt 
in the tent (of Torah).” Although one has inclinations that attempt to 
dominate and control him, G’d has given the Jewish people the antidote to 
be able to subdue and control these inclinations. As the Gemara in Tractate 
Kiddushin states, “I (G’d) have created the evil inclination. I have created 
Torah as its antidote.” 
4. The Jew, Understanding His Commonality with G’d 
The Torah states, “You shall be holy because I your G’d am holy.” The 
Midrash asks, “Why does G’d want the Jewish people to be holy? Because 
G’d said, ‘I have attached you to My loins…’ As it states in Yirmiyahu, 
‘Just as one’s belt is attached to one’s waist so too are the Jewish people 
attached to G’d.’ (Since the Jewish people are attached to G’d and 
enmeshed with Him, they must reflect His characteristic of Holiness. In 
order for this special relationship to exist, the Jewish people must have a 
commonality with G’d.) G’d said to the Jewish people, ‘I am not similar to 
the mortal king who does not permit his subjects to carry his name (which 
would be punishable by death)…. However, you carry My Name. Every 
appellation t to which I am referred, I have bestowed upon you.’ For 
example, G’d is referred to as Elokim, so too does G’d refer to the Jewish 
people as Elokim. As it is stated in Psalms, ‘I have said that you (the Jewish 
people) are Elokim.’ G’d is referred to as Chacham (wise) and He refers to 
the Jewish people as Chachamim. G’d is referred to as Dode (Beloved) and 
He refers to the Jewish people as beloved… G’d is identified as Chassid 
(scrupulously pious) and He refers to His people as the scrupulously pious. 
G’d is referred to as Kadosh (holy) and He refers to the Jewish people as 
Kadoshim (holy). As it states, ‘You shall be holy…’” What is the 
significance of G’d identifying the Jewish people with His own 
appellations? 
Rambam writes in The Fundamentals of Torah (Hilchos Yisodei HaToah) 
that there are numerous appellations for G’d. Why must there be so many 
appellations that identify G’d? Why would it not be sufficient to use the 
generic reference “G’d” or “Lord.” G’d revealed Himself to the Jewish 
people through many appellations to allow them to understand that He 
interacts and relates to this existence in many contexts. For example, the 
appellation “Hashem (YKVK)” connotes the Attribute of Mercy. It also 
communicates the He is an infinite Being. This appellation is used when 
G’d is relating to existence through His Attribute of Mercy. The appellation 
“Elokim” connotes the Attribute of Justice. When this appellation is used 
it is to give one the understanding that G’d is relating to existence within 
the context of Divine Judgment. G’d identifies and reveals Himself through 
these various appellations so that we could understand the many contexts 
in which He interacts with existence. 
G’d refers to the Jewish people with every one of His own appellations in 
order to reveal to them their spiritual potential and relevance to Him. Just 
as one’s belt is attached to one’s waist, so too are the Jewish people attached 

to G’d. This communicates a reality of closeness between G’d and the 
Jewish people that can be achieved when they reflect His characteristics. 
G’d identifies the Jew as “wise” because he innately has the potential to 
come upon wisdom. If one chooses to invest his life foolishly, it is only as 
a result of his choice to do so. Therefore, G’d identifies the Jewish people 
with His appellations in order to reveal to them their multiple levels of 
potential. Thus, they have a multilateral commonality with Him. 
The Jewish people are the only nation in existence that G’d had bestowed 
His appellations upon. Indicating, that no other nation has this level of 
relevance to Him as the Jewish people. They are the only one’s who have 
the ability to reflect G’d’s characteristics. We say in the Shema, 
“…Hashem is our G’d, Hashem is One.” It is true that G’d is the Supreme 
Omnipotent G’d to all nations, however only the Jewish people, because of 
their spiritual character are able to identify Him as “our G’d,” which 
indicates a personalization of the relationship. G’d therefore, G’d 
commands the Jewish people to be “holy (kadosh)” by separating 
themselves from excess, because this commonality. 
5. Retaining One’s Focus 
The Torah tells us that there is a mitzvah to count the days of the Omer 
from the second day of Passover until the festival of Shavuos. The Omer is 
a semi-morning period, during which one does not engage in celebration. 
The Gemara in Tractate Yevamos tells us that between the festival of 
Passover and Shavuos, 24,000 students of Rebbe Akiva passed away in a 
plague. They perished over a 33-day period. 
There are two opinions cited in the Code of Jewish Law regarding the time 
period that the mourning period is observed. One opinion is that the 
students of Rebbe Akiva had died during the first 33 days of the Omer, 
culminating on the 33rd day (Lag B’Omer). Although the students had also 
died on the 33rd day, during the daytime period of that day one is permitted 
to engage in celebration. This is based on the principle that on the last day 
of a mourning period it is sufficient to observe only the beginning of the 
day in mourning. There is another opinion that the students of Rebbe Akiva 
began dying on the first of the month of Iyar and continued dying until 
Shavuos, with the exception of the 33rd day when there was a respite from 
tragedy. 
The Gemara tells us that after the 24,000 students of Rebbe Akiva passed 
away the world was desolate and devoid of Torah. After experiencing this 
level of spiritual devastation and loss, how do we understand that one 
celebrates on the 33rd day? According to the opinion that the students 
continued dying until Shavuos, one could say that when there was a respite 
on the 33rd day, it was believed that the plague had ceased, which would 
be cause for celebration. However, when the plague continued on the 
following day, in retrospect, it was realized that the tragedy was meant to 
continue. After realizing the dimension of tragedy, why would one continue 
in the future to celebrate the 33rd day of the Omer when it was revealed to 
be only a single-day respite? 
One could say that although the Attribute of Justice was only held in 
abeyance for one day, it is sufficient cause to celebrate. This is because the 
world was able to benefit from having Torah sages of this unique caliber 
even for only one additional day. The benefit of their presence, even for 
one day, is unlimited. In addition, one would think that once the Attribute 
of Justice is unleashed, it is not possible to withdraw it until the entire 
measure of Divine Justice is meted out. The respite on the 33rd day of the 
Omer demonstrated that regardless of the intensity of the Attribute of 
Justice, the Attribute of Mercy can intervene. This day taught the Jewish 
people a lesson that they should not despair even in the most trying times. 
This is sufficient reason to allow rejoicing on the 33rd day, despite the fact 
that the students continued to die on the following day. 
According to the opinion that the plague ceased on the 33rd day, only after 
all of his students had perished, we see that Rebbe Akiva was not 
incapacitated as a result of the overwhelming tragedy. He understood that 
he needed to establish an eternal continuum of Torah in the world. He 
immediately began laying the foundation for the future of the Jewish 
people. He chose five individuals to be mentored as his students to carry on 
the Sinai tradition until the end of time. Only as a result of this spiritual 
rejuvenation of Torah, was all the Kiddush Hashem (Sanctification of G’d’s 
Name) throughout the generations possible. The basis for our spiritual 
existence as a Jewish people until the end of time is only attributed to what 
Rebbe Akiva had immediately addressed after the demise of his student. 
Therefore, despite the pain of the moment it is sufficient reason to rejoice 
and celebrate for the sake of the future. 
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Near the end of Parashat Acharei Mot–the first of the two parashot we read 
this week–In the middle of listing various abominable practices that are 
forbidden to us, the Torah states (18:4), “You shall observe My decrees and 
My laws, which man shall carry out and by which he shall live — I am 
Hashem.” The Midrash Torat Kohanim interprets this verse as an 
exhortation regarding Torah study. “Make it primary, not secondary,” says 
the Midrash. “Occupy yourself with it and do not mix foreign things into 
it. Do not say, ‘I have finished learning the wisdom of the Jews; now I will 
learn the wisdom of other nations.’ There is no end to one’s obligation to 
study Torah.” [Until here from the Midrash] 
R’ Avraham Yoffen z”l (1887-1970; rosh yeshiva of the Novardok Yeshiva 
in Bialystok, Poland; New York and Israel) writes: Certainly this Midrash 
is teaching an important lesson regarding Torah study, but what does it have 
to do with our Parashah? 
He explains: The Midrash is teaching that Torah is not just something to be 
studied; it is something to be lived, a way of life. The Midrash is not 
disparaging other areas of study. They, too, contain wisdom, but it is not 
wisdom that touches a person’s soul. Nor is the Midrash prohibiting a 
person from studying the wonders of nature, so long as that study is 
secondary to one’s Torah study. When one makes Torah study primary and 
views the Torah as a guide for life itself, he will never be at risk of 
committing the abominations described in our parashah. (Ha’mussar 
Ve’ha’da’at) 
“When you reap the harvest of your land, you shall not complete your 
reaping to the pe’ah / corner of your field, and the lekket / gleanings of 
your harvest you shall not take. You shall not pick the undeveloped twigs 
of your vineyard; and the fallen fruit of your vineyard you shall not 
gather; for the poor and the proselyte shall you leave them — I am 
Hashem, your Elokim.” (19:9-10) 
These verses require a farmer to leave part of every harvest for the poor. 
These gifts for the poor are known as “Pe’ah” and “Lekket,” and they are 
discussed in Tractate Pe’ah. The last Mishnah in that tractate teaches: “If 
someone does not need charity, but takes it, he will not die without having 
needed the support of other people!” 
R’ Naftali Katz z”l (1649-1718; rabbi of Posen and Frankfurt, Germany) 
asks: Is his sin that terrible? The strong language of the Mishnah suggests 
that even repentance is not possible for one who takes charity but does not 
need it! 
He explains: We read (Malachi 3:10), “Bring the entire tithe to the 
storehouse . . . and test Me thereby, says Hashem, Master of Legions, if I 
will not open for you the windows of heaven and pour down for you 
blessing beyond your capacity.” Our Sages derive from this verse that a 
person is permitted to test Hashem by giving tzedakah for an ulterior 
motive. However, writes R’ Katz, if one gives tzedakah to a person who 
doesn’t need it, it is not tzedakah (see Bava Kamma 16b), and the donor’s 
test will fail. It turns out, therefore, that a person who takes tzedakah though 
he does not need it may be causing a chillul Hashem / desecration of G-d’s 
Name, for the donor may have been testing G-d, and now that test will fail. 
Ordinary repentance cannot atone for a chillul Hashem. However, writes 
R’ Katz, if the undeserving person who took tzedakah ends up needing it, 
then the donor’s test ultimately will succeed, and the chillul Hashem will 
be undone. (Semichat Chachamim: Introduction) 
In light of the above, writes R’ Daniel Prostitz-Steinschneider z”l (late 19th 
century Maggid / preacher in Pressburg, Hungary; grandson of the well-
known Pressburg rabbi of the same name), we can understand the 
juxtaposition of the next two verses to the above verses. They state: 
“You shall not steal, you shall not deny falsely, and you shall not lie to one 
another. You shall not swear falsely by My Name, thereby desecrating the 
Name of your Elokim — I am Hashem. You shall not cheat your fellow 
and you shall not rob.” (19:9-13) 
R’ Steinschneider explains: A person who takes charity when he does not 
need it is stealing from the donor and is lying. He may even swear falsely. 
Ultimately, he will cause a desecration of Hashem’s name. Also, he is 
stealing from people who actually need the charity. (Divrei Daniel) 
“You shall not withhold a hired worker’s pe’ulah [literally, ‘work’] with 
you until morning.” (19:13) 
Would it not have been more appropriate to say, “You shall not withhold a 
hired worker’s wages with you . . .”? 

R’ Naftali Herz Wesel z”l (1725-1805; Hamburg, Germany) explains: 
There are multiple verbs in Hebrew that connote performing a creative 
action. These include: “ayin-sin-heh” (“asah”), “bet-resh-aleph” (“bara”), 
“yud-tzadi-resh” (“yatzar”) and “peh-ayin-lamed” (“pa’al”)–the last one 
being the root of “pe’ulah” in our verse. The root used in our verse connotes 
doing something for a reason, while the other three roots all refer to actions 
that are performed aimlessly and for no purpose. [See further below.] 
R’ Wesel continues: When a worker hires himself out as a laborer–which 
may be demeaning to him–he does so for a reason: to support his family. 
His work is a “pe’ulah,” not a purposeless activity, but a purposeful one, 
and the wages the employer owes are the reason for his “pe’ulah.” The 
Torah states this expressly (Devarim 24:15): “On that day you shall pay his 
hire; the sun shall not set upon him, for he is poor, and his life depends on 
it.” Keep this in mind, our verse instructs, so that you will be more likely 
to pay promptly. 
One might ask: In light of the above explanation of the difference between 
the roots “asah,” “bara,” and “yatzar,” on the one hand, and “pa’al,” on the 
other hand, why does the Torah use the first three verbs to describe 
Hashem’s creation of the world, as in the first verse of the Torah? (See also 
Bereishit 2:4.) It goes without saying that Hashem does not engage in 
purposeless acts! 
R’ Wesel explains: We are taught that Hashem created the world in order 
to share His goodness with His creations. All of His deeds are “pe’ulot,” 
actions taken to further His reason for creating the world. However, we do 
not understand most of Hashem’s actions; we recognize them as amazing, 
but we have no comprehension. They seem to us to be actions taken for no 
reason–hence the use of the verbs “asah,” “bara,” and “yatzar” to describe 
His handiwork. We nevertheless acknowledge, “The Rock! His pa’al / 
work is perfect, for all His paths are justice; a Kel of faith without iniquity, 
He is righteous and fair.” (Migdal Ha’levanon Part III, chapters 4:1-2 & 
5:1) 
“You shall sanctify yourselves and you will be sanctified . . .” (20:7) 
R’ Mordechai Rokeach z”l (1902-1949; the “Bilgoraj Rav”; father of the 
current Belzer Rebbe) explains: One would expect that, after a tzaddik 
sanctifies himself (“You shall sanctify yourselves”), serving Hashem 
would become automatic, with no challenges. However, it is not so. The 
reason is that Hashem values a person’s toil, so He “takes away” the 
holiness that would diminish that toil. Later, of course, He returns the 
holiness (“and you will be sanctified”). (Quoted in Lekket Imrei Kodesh) 
A Torah Tour of the Holy Land 
Rabbi Elazar, a man from Bartota, says: Give Him from His own, for you 
and your possessions are His. So [King] David said (Divrei Ha’yamim I 
29:14), “For everything is from You, and from Your Own we have given 
You.” (Pirkei Avot ch.3) 
When charity collectors would see Elazar, a man from Birata, they would 
conceal themselves from him, because he would give away everything he 
had with him. (Ta’anit 24a) 
R’ Yitzchak Magriso z”l (18th century) identifies the people in the above 
two passages as being the same person. He adds: Perhaps Rabbi Elazar did 
not agree with the rabbinic enactment that a person may not give more than 
twenty percent of his wealth to tzedakah. (Me’am Lo’ez: Avot p.122) 
Regarding Bartota, R’ Yehosef Schwartz z”l (1805-1865; Germany and 
Eretz Yisrael; Torah scholar and geographer) writes: South of Jebel Sheikh, 
which is Mount Hermon, there is a district called Al’Hasfiyah. There is 
located the city of Hasfiyah mentioned in the Talmud Yerushalmi (Tractate 
Demai, ch.2). . . . West of there is Kfar Abil, near which is Abil Al’Kemach 
. . . North of Abil Al’Kemach and south of Abil is the village of Tzreidah. 
There is buried Yose ben Yo’ezer, a man of Tzreidah [see Avot 1:4]. This 
village also is called Kfar Hamam [an identifiable place in modern-day 
Lebanon, just north of the Golan Heights]. Nearby is the village of Kfar 
Bartota, which today [in the mid-1800s] is in ruins, and there is located the 
grave of Rabbi Elazar, a man of Bartota. Perhaps this is the city of Baruti 
[not to be confused with Beirut] mentioned by Josephus. 
South of Kfar Hamam is Banias, the source of the Jordan River. There is 
the burial place of the prophet Ido; of Shevuel, a grandson of Moshe 
Rabbeinu; and of the Talmudic Sages Abaye and Rava. 
One hour north of Banias, on a mountain, there is a building with domes. It 
is said that this is where Avraham Avinu experienced the Brit Bein 
Ha’betarim / Covenant Between the Parts (Bereishit ch.15). The Arabs call 
the place, “The Testimony with the Bird” (see Bereishit 15:11). (Tevuot 
Ha’aretz p.79 & 239-40) 
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Bircas HaTorah Parsha Sheet 
Parshas Acharei Mos – Kedoshim 5777 
Understanding the Se’ir L’Azazel 
In Acharei Mos we learn about the service done on Yom Kippur by the 
kohen gadol. Among the tasks of the kohen gadol on this day is to take two 
se’irim (he-goats), one as an offering to Hashem, and the other to be sent 
“to Azazel.” 
“Azazel” was a remote location in the desert, where the se’ir was brought 
and then pushed off of a cliff. Midway through his fall, the se’ir was 
crushed against a mountain. This is a most curious element of the Yom 
Kippur service, and stands out in sharp distinction from the usual manner 
in which animals are brought as offerings on the altar, after being 
slaughtered according to precise laws. The se’ir to Azazel seems an 
unusually cruel act. Moreover, the verses express that the se’ir to Azazel 
plays a role in gaining the Jewish People atonement for their sins. How 
does this work? 
The Ramban (Vayikra 16:9) explains that deserts are places where evil 
spirits known as sheidim congregate (such spirits are much rarer today than 
in ancient times). These sheidim spoke against the Jewish People and try to 
wreak havoc upon the world. The gentiles of yore used to worship these 
evil spirits. The se’ir to Azazel, by contrast, was not a form of idolatry, but 
rather part of our service of Hashem, who commanded this for our benefit. 
This was to serve as a “gift” to the sheidim. This helped gain the Jews 
atonement, as it kept the sheidim from speaking against them on Yom 
Kippur, the day on which their fate for the year is sealed. Moreover, after 
receiving this gift, the sheidim would declare that the Jews were “like 
angels, devoid of sin.” 
As for the cruel nature of the se’ir to Azazel, the Akeidas Yitzchak explains 
that this was an effective way of showing the Jews of ancient times the 
emptiness of idolatry. Perhaps some of them attributed the success of the 
gentiles to their avoda zara, and imagined that such practices were 
somewhat worthwhile, heaven forbid. To uproot these sinful thoughts, the 
se’ir is handled in a deliberately degrading manner (unlike the gentile 
practice of bringing sacrifices on altars to appease the desert sheidim). It is 
rushed to the desert, where it suffers a violent death, pushed off a cliff and 
smashed to pieces against the rocks. Moreover, the man who brings the 
se’ir to the desert becomes spiritually contaminated (Vayikra 16:27) — a 
detail found nowhere else in the laws of korbanos. This avoda had the effect 
of ridding the Jews of any delusions they might have harbored about the 
“power” of avoda zara. Avoda zara was shown to be a worthless, useless 
act that leads to death. 
Today, most Jews have no illusions about avoda zara, but illusions still 
impede our service of Hashem. The imaginary lure of wealth or taava has 
tragically taken people entirely out of the realm of Torah observance. 
Others manage to remain observant despite harboring such illusions, but 
their avodas Hashem suffers because of them. Still others struggle 
needlessly against sadness because they are saddled with other illusions– 
“If only we had made aliya/stayed in America,” “If only I had stayed in 
kollel/went to college,” “If only I had gone to such-and-such yeshiva,” “If 
only I had married so-and-so,” etc. The common denominator is that they 
are languishing in a world of illusions. 
The antidote is to understand that the only reality is avodas Hashem. All 
the rest is not true. The idea that happiness lies elsewhere — in a reality of 
greater wealth, taava, or in some location or occupation that Hashem did 
not give us — is an illusion, and success in avodas Hashem requires that 
we free ourselves of this. 
How can we free ourselves from illusions? 
An excellent bit of advice is to force these illusions out of the realm of 
thought. Thoughts have a way of remaining unscrutinized, and can lead a 
person astray even when they are patently untrue. Try writing them out, and 
then make sense of them. Even better, speak them out with a friend. The 
main thing is to realize that they are false and break free of them. 
I once gave this advice in a shiur, and afterwards, a man came up to me and 
half-jokingly thanked me for my advice, but added that “for me, I have the 
opposite sort of illusions.” Seeing my confused look, he explained: 
“I am a baal teshuva. Therefore, all of the standard illusions most frum 
people struggle with are for me no problem at all. Those who grew up 
observant can wonder to themselves, ‘maybe the irreligious really are 
happier.’ They may think to themselves that the grass is greener on the other 
side. I, however, am very familiar with that ‘other side’ and I know that the 
grass is not greener. In fact, the ‘other side’ has absolutely nothing to offer. 
“The illusion I deal with is, ‘if only I had grown up frum.’ You see, things 
that come naturally to you are for me difficult and time-consuming. I hate 

to say it, but davening is a chore. I have to struggle through the Hebrew. 
And Gemara…? No vowels, no easy-to-use dictionary [this was before the 
Art Scroll series was published]. Every word is a struggle and I often find 
myself lost. Keeping mitzvos? It’s so against my nature and upbringing. I 
can’t tell you how hard it is to undo bad habits learned over decades. To 
break free of the illusion of ‘if only I had grown up frum,’ I have to get it 
into my head that Hashem put me in the best situation possible. For me, 
breaking my head on one line of Gemara — instead of flying through a 
whole page — is the service that Hashem wants from me.” 
May we free ourselves of illusions and serve Hashem with joy! 
 

Rabbi Label Lam 

Dvar Torah 
Your Whole Being is Holy 
Hashem spoke to Moshe saying, “Speak to the entire assembly of the 
Children of Israel and say to them, “You shall Be Holy, for Holy am I, 
Hashem, your G-d.”” (Vayikra 19:1) 
If this statement to “be holy” is not a Commandment, then what is it? What 
is expected from us, “the entire assembly of the Children of Israel”? How 
do we go about being holy? What is the measuring stick? What are the 
guidelines? How do we know if we’ve done it or that we are doing it right? 
Where is the Shulchan Aruch – Code of Jewish Law on being holy? For 
everything else there is precision guidance. For the business of being holy 
we are left on our own? Why? 
It’s interesting that there is very little written and detailed instruction in 
another super important area of life. People cry out for help with 
desperation all the time and yet the rule book is hidden and seemingly non-
existent. 
When it comes to the major project of parenting the next generation of loyal 
Jews we basically have one line from Shlomo HaMelech, “Raise the child 
according to his way, and then when he grows old he will not depart from 
it!” (Mishlei 22:6) Again, why are there no specifics? 
It depends on the particular nature of the child. What works for one may 
fail another. There can be a general expectation of uniform behavior and a 
collective approach to teaching but true educational training is 
individualistic. Shlomo HaMelech did not say raise children according their 
way, he said raise the child according to his way. The group-think model 
can only go so far if we expect that when that child grows old he will not 
depart from it! 
Rabbi Kalish, the Rosh HaYeshiva from Waterbury said, “Let’s say that 5 
boys missed morning Davening. I can devise a way that they will be at 
Davening tomorrow morning, but I want them to be at Davening 40 years 
from now.” That far-sighted dimension of wise advice, “so when he grows 
old he will not depart from it” compels us to design a unique strategy for 
each child, including ourselves. 
I heard from my Rebbe that there are two ways that Jews cook -ripen -
develop. The old fashioned style is the way a roast is prepared. It is covered 
with spices and broiled at 450 degrees for 3 hours. At one point it is toasty 
on the outside but it could be that when you slice it open you might discover 
it is frozen and raw on the inside. Not done yet! 
Then there is a newer high tech approach represented by the microwave. 
Put in a frozen hotdog and after a few minutes there may still be ice crystals 
on the outside but when you bite into it you burn your tongue. There’s an 
invisible fire within. 
The ideal education, the Chovos HaLevavos points out, is accomplished 
when the external training meets the fire within. So too an aspiring 
musician must practice scales and learn music theory. He is not a musician 
though until he expresses himself from the inside- out. Without the classic 
training he would not be able to articulate his musicality. Without 
inspiration his musical talents will wither. 
“Be Holy” challenges us to express ourselves, our deepest selves. The 
Piacezno Rebbe said, “It is not sufficient to act holy but one must become 
holy.” “Be creative and contribute to the world. Give it the best you have. 
Make a niche for yourself that will always be felt in the world.” Playing 
this life with your whole being is holy! 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Kedoshim: The Right Way to Criticize 
One of the commands that we read in Parashat Kedoshim is the obligation 
of “Hochi’ah Tochi’ah Et Amitecha” – to “rebuke” those who act 
improperly (19:17). The Torah does not subscribe to the belief that what 
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other people do is not our concern. The Jewish Nation consists of millions 
of individuals, but we all comprise a single entity, and we are thus all 
responsible for one another. Hence, if we observe somebody acting 
inappropriately and violating the Torah, we are commanded to approach 
the person to correct his behavior. 
However, the Torah immediately adds after introducing this command, 
“Ve’lo Tisa Alav Het” – “Do not bear a sin on his account.” This means 
that we must not commit a sin by criticizing our fellow for a sin he 
committed. We are not allowed to humiliate a fellow Jew in the course of 
criticizing him, or to lead him to commit worse sins. Criticism is permitted 
only if we are able to give it in a proper and effective manner. It does not 
give us license to embarrass somebody or to make him angry, which will 
only have the effect of leading him to additional sins. 
There is a famous story told about the Hafetz Haim (Rabbi Yisrael Meir 
Kagan of Radin, 1839-1933) that exemplifies the proper approach that we 
must have to this Misva. A Rabbi in the United States was once giving a 
speech in which he mentioned an incident that took place in the Hafetz 
Haim’s yeshiva, when a student was found smoking a cigarette on Shabbat. 
The Hafetz Haim heard about what happened and called the boy into his 
office. The boy arrived, spoke with the Rabbi for a few moments, and then 
left, completely changed. He never again even dreamed of smoking on 
Shabbat, and he grew to become a fully observant and devoted Jew. After 
telling this story, the Rabbi lamented the fact that we do not know what the 
Hafetz Haim said to this student. If we did know, we would perhaps have 
the key to effectively influencing today’s young people to embrace Torah 
observance. 
After the Rabbi finished his talk, an elderly man approached him. 
“I am that boy,” he told the Rabbi. “I was the student in the Hafetz Haim’s 
yeshiva who was caught smoking.” 
The Rabbi excitedly asked the man, “So what did he tell you? How did the 
Hafetz Haim convince you to stop violating Shabbat?” 
The man’s response stunned the Rabbi. “As soon as I walked in,” the man 
told, “the Hafetz Haim took my hand and held it tightly. With tears 
streaming down his face, he looked lovingly into my eyes and said, 
‘Shabbos. Shabbos. Shabbos.’ That was all. He did not shout at me, he was 
not angry at me, and he did not lecture me. He just said, ‘Shabbos. Shabbos. 
Shabbos.’ I saw his sincerity and his pain, and I felt the hot tears fall from 
his face onto my hand, and I could never bring myself to smoke on Shabbat 
again.” 
This story has since become quite well-known, and it must inform the way 
we approach the delicate subject of criticism. The way to effectively 
encourage a change of behavior is not through anger and harsh criticism. 
This will, most likely, result in hostility and resentment, which will lead the 
person to go further in the opposite direction. The proper way is through 
love and sincerity. This is particularly true in our generation, when people 
are especially sensitive and emotionally fragile, and are so easily hurt and 
offended. If we want to promote change, we must follow the inspiring 
example of the Hafetz Haim, the example of showing love and concern for 
all our fellow Jews, regardless of their level of observance, and displaying 
our passion for Torah and Misvot and their centrality in our lives. This 
approach will, please G-d, gradually have the effect of bringing our fellow 
Jews back to Torah observance, so that we will be worthy of our long-
awaited final redemption, speedily and in our days, Amen. 
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Kedusha 
By Rabbi Dov Fischer 

Mara D'atra, Young Israel of Orange County, CA 
“Tell the entire assemblage of Israel: you shall be holy because I the L-
rd your G-d am holy.” (Vayikra 19:2) 
This week’s combined Torah portion lays out a comprehensive array of 
divinely-ordained commandments that define the breadth and scope of 
Judaism’s unique values. Legislated to a uniquely convent mass 
assemblage [kol adat Yisrael] of just-liberated slaves, these are the concepts 
and aspirations that sculpt us into an entity greater than mere physical 
emancipation can offer. 
In Judaism, “holiness” is epitomized by separateness. “Behold [they 
comprise] a Nation that shall dwell alone.” (Bamidbar 23:9). We are holy 
because we are separate. Rav Avigdor Miller zt”l also observes that, even 

as other nations’ shame derives partly from their emulating images and 
concepts associated with their pseudo-gods 
(l’havdil ), so it is by contrast that our nation’s unique level of holiness and 
greatness stems from our modeling HaShem’s holiness. Thus, we are to be 
holy, not only because He is holy, but also in the ways that He is holy. 
These laws separate us from the surrounding milieu. Yes − be careful to 
observe all the detailed rituals governing animal sacrifice down to 
deadlines for eating (19:6-8), and carefully observe all kinds of esoteric 
laws. Refrain from donning garments combined of linen and wool (19:19). 
Do not shave with a razor or obliterate sideburns or get caught up in a 
societal tattooing craze (19: 27-28). Avoid fortune-tellers, and do not erect 
statues (19: 4, 31). 
But intrinsic to being holy in G-d’s image, also remember that your Creator 
will hold you accountable for cursing deaf people and for tripping up the 
blind, even if they are oblivious to your deeds (19:14). Rav Miller adds that 
lifnei iver also forbids giving wrong-headed advice to someone who really 
needs to consult a professional. Indeed, how many have made fatefully 
wrong decisions, ruining aspects of their lives, because they followed 
damaging investment, career, or relationship advice proffered by someone 
asserting himself outside his league? Consider the doctor whose book on 
child-rearing led a generation of parents to withhold discipline. Later, as he 
neared age 70, he got arrested with political radicals and soon thereafter 
stood as a presidential candidate for an extreme radical leftist political party 
that seemed to have been from Vulcan. By then, it was too late for a 
mulligan, for the previous generation’s children now were full-grown. 
HaShem will be exacting in demanding that you account to Him for 
conducting business dealings deceitfully, even for failing to leave a corner 
of your field’s produce as open-pickings for the poor (19: 9). Don’t steal or 
deal falsely (19:14) and if you invoke His name in a false oath, if you 
perjure yourself in a court filing, you will be accountable (19: 12). Never 
cheat your neighbor, and do not rob. The Chofetz Chaim comments: just 
like you wouldn’t delay shofar-sounding or lulav-waving to Maariv; do not 
withhold wages of your employees past payday (19:13). 
The Chofetz Chaim notes that we observant Jews are so rigorous when 
assuming food is kosher, but we fully investigate the hekhsher. All the more 
so, he says, we should carefully check before dealing with money − is the 
money kosher… did it come from a proper source… will the earning 
opportunity being proffered to us enjoy an acceptable hashgachah? The 
Chofetz Chaim further says that if you steal someone’s money, you steal 
his life. We should devote as much effort to understanding the ethical 
business laws of Choshen Mishpat 227-238 as we do to understanding the 
kashrut status of food. That is why Dovid HaMelekh’s Psalm makes clear 
that the red-handed will not be accepted onto HaShem’s mountain, a place 
reserved only for the n’ki kapayim — those with financially clean hands 
(Tehillim 24:3-4). 
Late-night TV talk show hosts might poke fun at elderly people and mock 
signs of aging − but not you. When a person with grey hair enters, you rise 
from your cozy chair and stand to show respect. You honor a time-worn 
face, the mark of endurance and time-earned reverence, and respect the 
person learned in Torah, the zaken (19:32). 
So, it isn’t just about meticulously observing 39 rules that define Jewish 
Sabbath observance – although that, too, is at the core of a Jewish People 
(19:3, 30). Nor is it only about eating kosher and avoiding forbidden 
mixtures. It is also about being honest, ethical, trustworthy, and noble. Your 
scales must be honest when weighing a pound of meat or a hill of beans, 
(19:36). Every transaction must be honest; even your résumé must be 
truthful when listing where you went to school, the degrees you earned, the 
honors received. A holy nation is not led by crooks, nor award them honors 
at banquets. 
That is what makes a great People. Greatness is not measured by the size 
of your bar/bat mitzvah smorgasbord or the layout of your backyard pool, 
but by how you acquired them. Your luxurious car, your home landscaping, 
your expensive jewelry − those do not define you. Your deeds define you. 
As Rav Emanuel Rackman put it: “It is not enough to do well… you must 
do good.” 
Yes, money is great. Synagogues and yeshivot need to pay bills. And many 
wealthy people justly populate the platform of the noble because they 
embody dignity and grace of character. But should wealth be the sole 
standard to use when selecting our nobles, our honorees? At every 
organizational banquet, at every special event, do we also make room on 
the dais to honor at least one person of modest means whose presence is 
grounded exclusively in their goodness, their nobility of character? 
Never do unto others what we wouldn’t want done to us. We must be 
mindful that our children watch us, learn from our actions, ultimately 
discerning and living our values with laser-like precision. Building on the 
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Ibn Ezra’s comments on 19:17, observing that the First Beit HaMikdash 
fell because of bloodshed, idolatry, and immorality, while the cause of the 
Second Beit HaMikdash’s fall was due to the way we treated each other − 
that is the striking message of this week’s Torah portion. It should be 
mandatory reading more than once a year because the way we treat others 
(19:15-18), how we speak of them (19:16), what we expect of them (19: 
17) and of ourselves in terms of the qualities we value in choosing our 
friends and the people we invite into our homes — all play a role in whether 
we deter or hasten rebuilding the Beit HaMikdash speedily in our days. 
Shabbat Shalom 
Rabbi Dov Fischer, Adjunct Professor of Tort Law and of Civil Procedure at Loyola Law School, is Rav of Young Israel of Orange County and blogs 
at www.rabbidov.com 

The Weekly Sidra- "With This Shall Aharon 
Come Into The Holy Place" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

In this week’s Sidra, we are told: 
“And HaShem said to Moshe, ‘Speak to Aharon your brother, that he come 
not at all times into the holy place inside the veil before the covering, which 
is upon the ark; that he die not; for I will appear in the cloud upon the 
covering. And, with this shall Aharon come into the holy place; with a 
young bull for a sin offering, and a ram for a burnt offering.’” (Vayikra 
16:2-3) 
In the Midrash Sifra (Acharei Mos Parsha 1-8), we are told these P’sukim 
(verses) are speaking of the following time: 
“’That he may not come at all times’ (except for) Yom Kippur.” 
In other words, the Kodesh HaKadashim (holy of holies) could only be 
entered once a year on Yom Kippur by the Kohain Gadol (high Kohain). 
Now then, turning our attentions to the Nachal Kadumim (Rav Chayim 
Yosef Dovid Azulai known as the Chida 1724- 1806 of blessed memory), 
we see something quite remarkable. 
In the above P’sukim it states, “And, with this shall Aharon come into the 
holy place.” While ‘with this’ obviously refers to the upcoming young bull 
and ram the Kohain will be bringing, there is a most unusual code hidden 
within the expression ‘B’Zos’ (with this), which is spelled Bais, Zayin, 
Alef, Saf. 
The Chida continues by saying that there are three possible methods for 
Klal Yisroel of averting a G’zaira Ra (evil decree from heaven)- Tzom 
(fasting, repentance), Kol (voice of prayer), and Mamon (money for 
charity). This of course, corresponds to what we recite on the Yamim 
Nora’yim (High Holidays), “And with repentance, and with prayer, and 
with charity a G’zaira Ra may be averted.” 
And, each of these three have an alphanumeric sum of 136. The first is 
Tzom- Tzadik- 90, Vov- 6, Mem Sofis- 40= 136. Kol is Koof- 100, Vov- 
6, Lamed- 30= 136. And, the last is Mamon- Mem- 40, Mem- 40, Vov- 6, 
Nun Sofis- 50= 136. 
Most fascinating, continues the Chida, if we total all three 136 sums, we 
end up with 408, which interestingly enough, corresponds to the term ‘Zos’ 
(this)- Zayin- 7, Alef- 1, Saf- 400= 408. 
Hence, concludes the Chida, what the Torah is saying here is the following. 
Aharon may not enter the Kodesh HaKadashim on Yom Kippur to avert a 
G’zaira Ra unless he has ‘this’ (Tzom, Kol, and Mamon) in his hands. That 
is, the Kohain Gadol has successfully convinced Klal Yisroel to fulfill 
Tzom, Kol, and Mamon. 
This very same principle, adds on the Chida, can be seen in the following 
Passuk: 
“Though a host should encamp against me, my heart shall not fear; though 
war should rise against me, with this (B’Zos) I will be confident.” (T’hillim 
27:3) 
This refers to the vicious wars that our enemies fought against us 
throughout history. Nevertheless, with these three factors in our hands- 
Tzom, Kol, and Mamon (B’Zos), we were able to prevail. So concludes the 
Chida. 
Turning to the Divrei Sharei Chayim (Rav Chayim Ben Mordechai Efrayim 
Fishel of blessed memory- published 1887) we begin with the following 
from Shlomo HaMelech: 
“For by wise counsel you shall make your war; and in a multitude of 
counsellors there is victory.” (Mishlei 24:6) 
On this Passuk, the Midrash Vayikra Rabbah 21-5 has this to say: 
“….. Rabbi Yochanan expounded the text as applying to the art of the 
helmsman. For, Rabbi Yochanan said, ‘A man should always be like a 
helmsman, on the look-out for the performance of a Mitzvah…..’” 
The Divrei Sharei Chayim learns that when one hastens others to perform 
a certain Mitzvah, it is always best to personally join into the performance 

of that Mitzvah as a role model. For then, everyone’s actions have positive 
purpose. 
Now then, when the ship is threatened at sea by a storm, the helmsman 
finds himself in the very same danger as do all the other passengers. He is 
the only one aboard who can pilot the ship to safety, and all follow his 
orders because they know that he has the knowledge and experience to save 
all their lives. This of course, is not the case with the general who sits 
comfortably in his office, dispatching orders to the battle field miles away. 
Therefore, continues the Divrei Sharei Chayim, that is why the Midrash 
opts to use the analogy of the helmsman. For, he is not simply an observer, 
but someone personally involved, as are the other passengers. He is now 
their role model urging them on to actions which will ultimately rescue 
them all. 
So too, concludes the Divrei Sharei Chayim, when one always involves 
himself in Mitzvos with others, he acts as a very positive role model, and 
others listen to his urgings of Mitzvah performance. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

The Role of the “Scapegoat” in the Yom 
Kippur Service 

By Rabbi Dovid Sochet 
Associate Member, Young Israel Council of Rabbis 

Rashi on the pasuk in Bereishis - ויאמר אלקים תדשא הארץ דשא עשב מזריע זרע 
 And Hashem said, 'Let the earth cover itself with" -למינהו עץ פרי עשה פרי
vegetation, plants that reproduce through seeds, fruit trees that are fruit...'" 
(Bereishis 1:11) - cites the Medrash (Bereishis Rabbah 5:9) that Hashem 
had commanded that fruit trees themselves be edible as the fruit they bear. 
The earth disobeyed, generating trees that bore fruit, but which were not 
themselves fruit as the following pasuk saysותוצא הארץ דשא עשב מזריע זרע 
 And the earth brought forth grass, herb yielding seed“- למינהו ועץ עשה פרי
after its kind, and tree bearing fruit (1:12).” 
The fruit could be eaten but not the tree…”. Consequently, Hashem 
punished the earth when man was banished from Gan Eden. (Note: the 
commentators explain that prior to the time that natural law was definitely 
established, Hashem had granted the earth an element of "creative" 
freedom. In addition, as the Rambam (Rabbi Moshe ben Maimon 
("Maimonides") 1135- 1204) states in Hilchos Yesodei Ha'Torah (chapter 
2:9) the various parts of creation have a living soul and consciousness of 
their own existence. It would have been otherwise impossible for an 
inanimate object to exhibit free will.) 
In short, the command of Hashem to the earth was that the wood of any 
fruit bearing tree should also be edible, but the earth disobeyed by creating 
fruit trees whose wood was not edible. Hence, according to this Medrash, 
we now understand better the Pasuk of the earth’s curse which states: ולאדם 

שר צויתיך לאמר לא תאכל ממנו ארורה האדמהאמר כי שמעת לקול אשתך ותאכל מן העץ א  
 And to Adam he said, ‘Because you have listened to the voice of“ - בעבורך
your wife and have eaten of the tree of which I commanded you by saying, 
“You shall not eat of it, cursed is the ground for your sake; in sorrow shall 
you eat of it all the days of your life." (Bereishis 3:17) 
Still, a very obvious question confronts us. We know that the earth was 
cursed for its violation of Hashem’s command not when the violation was 
first committed during the six days of creation, but rather later when Adam 
and Chava sinned and were also cursed. Why did Hashem wait until Man 
sinned before punishing the earth? 
Furthermore, why does the pasuk conclude its description of the third day 
of creation, the day that all vegetation was formed, by saying “and Hashem 
saw that it was good”? If the ground did not perform to Hashem’s 
specifications, how could it possibly have been good? 
The Apter Rav(Rabbi Avrohm Yehoshua Heschel of Apta 1748-1825) asks 
why the earth sinned, for what reason did the ground have to challenge and 
disobey a direct order from Hashem? The Apter Rav explains: The earth 
committed this violation for the sake of mankind, for it was aware that man 
in his feeble condition is prone to sin. Now, if man would be the first 
creation to have sinned, his offense would be much greater and therefore 
repentance would be much more difficult to achieve. But now since the 
ground already sinned, man’s crime is not as greatly augmented and it is 
easier for man to repent. It can be said that the ground offered itself as a 
sacrifice for the sake of mankind. 
The Apter Rav takes this even further by saying that since man was created 
from the earth, man’s natural instincts are similar to those of what he was 
created from. This can also serve as an apology for man’s misdeeds for if 
his physical constitution is from raw material that is flawed and inherently 
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disobedient it should not be surprising that man would eventually fall into 
disgrace. 
The Apter Rav clarifies a pasuk in Vayikra (26 :42) in a similar 
fashion:וזכרתי את בריתי יעקוב ואף את בריתי יצחק ואף את בריתי אברהם אזכר והארץ 
 and I will remember My covenant with Yaakov, and also My“ - אזכר
covenant with Yitzchock, and also My covenant with Avrohom will I 
remember; and I will remember the land.” What is the significance of 
Hashem helping us and saving us by mentioning of “and I will remember 
the land”? We can appreciate that the merits of our forefathers can stand us 
in good stead in our times of need, but how does Hashem’s remembering 
the land help us in any way? 
Remembering the land, the Apter Rav says, means recognizing that 
mankind was created from the land therefore our sins ought to be mitigated 
since the source from which we were created was sinful even before we 
were formed. 
This entire exegesis can be taken further as we take a close look at another 
pasuk. “And when the woman saw that the tree was suitable for food and 
that it was pleasant to the eyes, and that the tree was appealing to wisdom, 
she took of its fruit and ate and gave also to her husband with her and he 
ate.” (Bereishis. 3:6) We are told ותרא הטשה כי טוב העץ למאכל - “The woman 
saw that the tree was suitable for food.” It appears that Chava at first was 
more interested in the Eitz Hadaas, - the Tree of Knowledge itself, than in 
its fruit. It can be inferred that she desired to partake of this tree because it 
was different then all the other trees. The Eitz Hadaas was so lovely that 
even its wood appeared edible as implied by the statement that the tree 
seemed suitable for food. She was convinced that the lethalness of the tree 
was associated with this unique quality. 
This is where she erred. For she reasoned that if this was the archetypical 
tree that Hashem had intended to create, that its wood was edible and all 
trees ought to have had this characteristic in accordance with Hashem’s 
command, therefore it cannot be deadly. If Hashem’s instructions had been 
followed precisely then all fruit trees would have possessed this quality as 
well. Surely Hashem would have never wanted to create all fruit with a 
deadly feature. Chava took the serpent at his word when he made this 
argument and concluded that indeed she might partake of the tree without 
fear of consequence. She ate of the forbidden fruit and gave it to her 
husband to eat as well. 
Had the earth listened to the command of Hashem to make the actual trees 
be edible as their fruit, Chava would never have associated the lethality of 
the Eitz Hadaas with its attribute of being an edible wood. Since all other 
trees would have been edible as well there would have been nothing 
exceptional about the Eitz Hadaas in regard to this trait. Chava would have 
concluded that it was safe to eat from all other trees while only partaking 
of the Eitz Hadaas would be perilous, and she would never have listened to 
the serpent. 
We see that the earth’s violation of Hashem’s will was the beginning and 
source of the eventual sin of Chava and Adam. Therefore, Hashem waited 
until that sin was actuated and only afterwards did he curse the earth when 
the other participants were cursed. “And to man He said, "Because you 
listened to your wife, and you ate from the tree from which I commanded 
you saying, 'You shall not eat of it,' cursed be the ground for your sake”. 
We can now see why even though Hashem saw that the earth sinned against 
Him, the pasuk can still say “and Hashem saw that it was good”. The 
Gemarah (Pesachim 54A) teaches us that Teshuva – repentance - was 
created before the creation of the world. It was the very fact of the earth’s 
transgression that established mankind’s defense and argument for 
mitigation that allowed for repentance. This is meant by the declaration, 
“Hashem saw that it was ’good’" implying for the good of Mankind that 
accrued the benefit that resulted from the earth’s sin. 
And now unto this week’s parshah: 
 The he goat shall thus carry upon" - ונשא השעיר עליו את כל עונתם אל ארץ גזרה
itself all their sins to a precipitous land. (Vaikra 16 22) The Rashbam 
(Rabbeinu Shmuel ben Meir of Troyes, 1085 – 1158, known as the 
"Rashbam", an acronym for: Rabbi Shmuel Ben Meir, he was the grandson 
of Rashi) explains the words “to a precipitous land” that it is cut off; it is 
empty of vegetation thus it is void from all good. 
What is the nature of the Sair HaMishtale'ach-the scapegoat, the sent-away 
goat which was dispatched to “Azazel”? And why on Yom Kippur of all 
days?! What does this have in common with the theme of the most sacred 
date in the Jewish calendar: the Day of Atonement? 
The Zohar (Vaikra 63:A-B) explains that the other goat was not considered 
an “offering” but rather a “bribe” or “gift” to the Satan. It symbolizes the 
source of “evil” expunged from within man and dispatched far away from 
the sanctity of the Jewish camp. It is forcefully removed and sent to 
“Azazel” where it is thrown off a cliff to its death. The Satan upon seeing 

this realizes that evil cannot prevail therefore he yields and instead becomes 
a defender of the Bnei Yisroel. 
This can now be the explanation of this pasuk, “The he goat shall thus carry 
upon itself all their sins to a precipitous land”. The goat carries all of our 
sins on itself, and now causes the Satan to change from our prosecutor into 
our own defender. How does the goat cause this change? “To a precipitous 
land”, implies that man is not solely guilty of his sins; it is the “precipitous 
land” that man sprung from that is the original cause of Man’s decline. 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  

It's Not About Me 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
The Chofetz Chaim once received a pair of expensive fur-lined gloves as a 
gift from a wealthy individual who wanted to alleviate the great tzadik’s 
discomfort during the brutal Eastern European winter. A short time later, 
on a railroad journey to a distant city, one of the gloves fell out of an open 
window on the speeding train. Immediately, the Chofetz Chaim took the 
second glove and threw it out the window after the first. To his puzzled 
companions, he explained: One day someone will be walking along these 
tracks and he will discover one glove lying on the ground. He will be unable 
to use the glove because he will be lacking the second one, just as I would 
have been. I decided that at least someone should enjoy the full set of 
gloves, and so I quickly threw the second glove after the first. Where most 
people would have focused on their own loss, the Chofetz Chaim 
instinctively felt and responded to the needs of others – even a stranger 
whom he would never meet. 
In this week’s parsha we find the quintessential mitzvah of “V’ahavta 
L’rei’acha Kamocha – Love your friend as you love yourself” (Vayikra 
19:18). Rashi quotes the words of Rebbi Akiva who described this 
extraordinary mitzvah as a klal gadol BaTorah – a central principal in the 
Torah. The Sifsei Chachamim brings the famous incident involving the 
non-Jew who approached the great sage Hillel and requested to be 
converted to Judaism with one caveat - he wanted to be taught he entire 
Torah very quickly – while standing on one foot. Hillel succinctly 
summarized the Torah into the pithy phrase “That which you would not 
want done unto yourself, do not do unto others”, specifically referring to 
this mitzvah of V’ahavta L’rei’acha Kamocha, implying that if one has 
truly internalized this mitzvah in its entirety, he is ready to convert to 
Judaism. 
What is so fundamental and crucial about this mitzvah that establishes it as 
the essence of all of Torah Judaism? We know that the torah contains two 
categories of mitzvos – those that pertain to our conduct between man and 
God, (bein adam l’makom) and those that direct ones interactions between 
us and our fellow men (bein adam l’chaveiro). Most people consider 
V’ahavta L’rei’acha Kamocha to be the guiding principal in mitzvos bein 
adam l’chaveiro. This conclusion is understandable based on the literal 
interpretation of the words, as well as on the intuitive realization that the 
myriad mitzvos bein adam l’chaveiro, to be charitable, kind, and 
compassionate, to think, speak, and judge others favorably, and so on – 
mitzvos which the Torah ascribes such importance to – are an outgrowth of 
sincerely loving ones fellow man. We would further assume that mitzvos 
between man and G-d are driven by some other primary motivation, 
perhaps by religious zeal or fear of heaven. 
However, Rashi (Shabbos 31a) in explaining this incident explains that the 
“friend” Hillel mentions actually refers to none other than Hashem. He 
quotes the posuk in Mishlei which describes Hashem as a friend of ours 
and of our ancestors. Hence Hillel’s message is “Do not forsake Hashem’s 
and His mitzvos just as you would not want others to disregard your 
instructions and desires”. 
This message is difficult to understand. How is bein adam l’makom driven 
by our commitment to treat our friends properly? Our friends benefit or 
suffer based on how we treat them. Hashem on the other hand derives no 
personal benefit from our mitzvos. How does this parallel work? Why is an 
acceptance of V’ahavta L’rei’acha Kamocha critical to fulfill bein adam 
l’makom properly? What does loving my friend have to do with my 
davening, learning Torah, kashrus, and keeping Shabbos? 
It seems that by identifying an important component in the underlying 
psychology that drives one’s performance of V’ahavta L’rei’acha 
Kamocha, Rashi is revealing to us a central theme in all of our serving 
Hashem. 
Many people see the world from a self-centric perspective. Not only 
physically, but also religiously and politically, we view those to our left as 
being left wing and those to our right being right wing. Similarly when it 
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comes to prioritizing our needs and the needs of those around us, if it’s all 
about me, it is difficult (both physically and philosophically) to surrender 
something that is important to me in order to be able to accommodate 
someone else. Self-sacrifice is a challenge, whether for another person, or 
to fulfill a mitzvah bein adam l’makom, and it is all more difficult when I 
am the most important person in the world. 
Success at v’ahavta l’rei’acha kamocha requires one to broaden the center 
of his universe and allow others inside. He must accept and internalize that 
he is no more central in his universe than his friend is in his universe. 
Consequently, he develops the ability to sacrifice his preference for the 
needs, desires, and requests of others. That ability to sacrifice, to surrender, 
and to accommodate empowers one to make difficult choices in both bein 
adam l’makom and bein adam lchaveiro. 
What Hillel was telling the convert was that the first step to serving Hashem 
Jewishly, is to realize that it’s not all about you. While every Jew is 
important and possesses an enormous potential for greatness, the first step 
towards maximizing that potential is to recognize that it exists not only in 
you, but in every other Jew as well. As a famous writer once wrote: “Great 
achievement is usually born of great sacrifice and is never the result of 
selfishness.” If we learn that lesson, it will help us not only in bein adam 
l’chaveiro, but in bein adam l’makom as well. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a certified mohel. He can be contacted at DSMohel@gmail.com or 
www.eastcoastmohel.com 

Klal Gadol BaTorah 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
The Mitzvah of “Ve’ahavta Le’rei’acha Kamocha” (19:18) has always 
intrigued me. I know that Aharon, the brother of Moshe Rabbeinu had 
displayed great joy when he heard that his younger brother, Moshe was 
selected by HaShem to be the leader of Bnei Yisrael, and not he. “VeRa’cha 
VeSamach B’Liboh” (Shemot 4:14), Aharon was truly happy for Moshe, 
with all his heart, even though his younger brother was chosen, above him. 
Of course, Aharon was a biblical giant and who are we to compare to him? 
But I have seen the fulfillment of this Mitzvah from ordinary people in our 
own time and community. Two best friends, “Reuven and Shimon” were 
anxiously waiting to hear their names announced to be admitted into the 
highest shiur for the next semester. Having grown up as best friends, 
Reuven and Shimon had always dreamed of being together in this 
prestigious shiur. They stood arm and arm, looking forward to hearing their 
names called out. However, as those selected for the shiur were called out, 
it became clear that only one spot was left. In fact, Reuven was called up 
to receive the final spot, and I stood directly in back of those two friends as 
they cried into each other’s arm. Reuven was certainly happy to be picked 
for the class, but he could not bear the thought of winning that place in the 
shiur at Shimon’s expense. Shimon was certainly sad not to be selected but 
was undoubtedly happy for his best friend Reuven. Both friends had each 
other’s best interest in mind. This was a living kiyum of “Ve’ahavta 
Le’rei’acha Kamocha” 
Ramban (Vayikra 18:18) asserts that this pasuk is not meant to be 
understood literally when it commands us to “love your fellow like 
yourself” because that is simply impossible. Rather, the Torah is 
commanding us to genuinely want others to be successful to the same 
degree as we want for ourselves. Rambam in Mitzvot Aseh 206, seems to 
concur with the Ramban’s interpretation of this Mitzvah, as he writes, 
“Whatever we want for ourselves, we should also want for our fellows, and 
whatever we would hate to happen to ourselves we should hate for it to fall 
upon our fellows as well”. Both Ramban and Rambam are teaching us not 
to interpret the pasuk literally; rather, the Torah is telling us to want for 
others that which we want for ourselves. 
This understanding of the pasuk fits very well with the comment of Rabbi 
Akiva, that this Mitzvah is a “Klal Gadol BaTorah”(Sifra Kedoshim 2:4), 
“an important rule in the Torah”. The Sefer HaChinuch (Mitzvah 243) 
explains Rabbi Akiva’s statement to mean that if one properly performs 
this Mitzvah, many other Mitzvot will be easy to perform. Example, if one 
truly loves his fellow, he would never come to steal or harm him in any 
way. Feeling as happy as our fellow when he wins the lottery and being as 
sad as him when he loses a member of the family-is by no means- an easy 
task. But we can at least strive towards that goal. Shabbat Shalom–from 
Yerushalayim. 
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Shabbat Shalom 
Acharei Mot-Kedoshim 5777 
GOOD MORNING! What is courage? The year is 1929. It's Friday, August 
23rd. The Grand Mufti is preaching to a packed crowd of worshippers on 

the Temple Mount in the Old City of Jerusalem. He is fomenting them into 
a boiling cauldron of hate, viciousness and cruelty. Finally, he charges them 
with their holy mission: "Itbah al-Yahud!" -- Slaughter the Jew! -- and 
sends them forth to have the streets run in blood! 
Groups splinter off to attack Jews in the Old City, Jaffa Road, Talpiot and 
Mekor Chaim. The main body of eight thousand Arabs leave the Temple 
Mount wielding swords and clubs marching towards the new communities 
of Me'ah She'arim and Bais Yisroel. Heading through the Damascus Gate, 
their blood curdling cries are like a screaming locomotive in a piercing 
unison of "Itbah al-Yahud! Itbah al-Yahud!" They are led by a sword-
wielding sheik on horseback who urges his shrieking followers to carry out 
judgment on the Jews sparing neither man, woman or child! 
Who stands between this blood thirsty mob and the peaceful Orthodox 
residents? A small garrison of Hagana operating out of a flour mill near the 
south end of Me'ah She'arim. There is no way they imagine that they can 
fend off the huge Arab onslaught! 
Two men, Rabbi Aharon Fischer and Binyamin Zev Yarden, volunteer to 
stop the frenzied mob. The two walk out of the flour mill and determinedly 
walk towards the attackers. Reb Aharon stops and faces the approaching 
sheik. His payos (earlocks) blow in the wind from beneath his hat as he 
pulls out a revolver and ... shoots the sheik through the heart. Without their 
leader, the Arabs are confused and panic! Then Binyamin Zev throws a 
hand grenade in their midst as the fleeing mass stampede back towards the 
Damascus Gate, trampling their comrades in their rush. 
What was going through the minds of these two young men? Did they really 
believe that they had a chance of stopping 8,000 marauding, frenzied, 
blood-thirsty Arabs? Did they think that they were going to a certain death? 
What was motivating them? I don't know. I can only imagine that they 
decided there was no choice, no other alternative and that they had to do 
whatever they could no matter what the cost. Though we cannot rely upon 
miracles when making decisions, it is true that one person plus the 
Almighty is a majority! 
We all need courage in life -- sometimes just the courage to face the coming 
day. However, to change ourselves or to risk a new direction, we definitely 
need courage. My favorite quote on courage comes from Mark Twain: 
"Courage is not the lack of fear. It is acting in spite of it." 
I asked my friend, Reb Zelig Pliskin who wrote the book Courage, for a list 
of ideas to help people strengthen their courage. Here are: 
20 Ideas For Choosing Courage 
1. It's great to have courage, and courage makes you great. Courage is a 
decision to transcend your fears. When you speak and act in a situation that 
is challenging for you, that is courage. Decide to transcend fears that 
needlessly limit you. 
2. Courage is in your mind. Courage comes from the thoughts you think in 
your mind. You choose your thoughts. Choose courage now. 
3. Courage doesn't mean that you don't have fears. It means that you are 
willing to speak and act even with fearful feelings. At times you might melt 
those fears. Even if not, say what needs to be said and do what needs to be 
done. 
4. Ask your loving Father, and powerful King, Creator and Sustainer of the 
universe to give you inner strength and courage. Receive it when He gives 
it to you. 
5. Every word and act of courage is stored in your brain. Your brain is 
always with you so you can always access courage. 
6. If you have said or done something that took courage, you have been 
courageous already. Identify yourself as a person who has courage. 
7. This moment is the only moment that exists. To speak and act 
courageously, you only need to speak and act courageously this very 
moment. 
8. Be aware of any inner self-talk that prevents your courage. Mentally 
upgrade the recording you play in your mind. Listen to courageous self-
talk. Reread this list frequently. It becomes your self-talk. 
9. When you need a boost of courage, say to yourself with enthusiasm and 
intensity "I have tremendous and intense courage right now." Repeat this 
with more and more intensity until you actually experience it. 
10. Fear and lack of courage is created with your imagination. Therefore, 
your imagination can create great courage. Imagine having all the courage 
you would wish for 
11. Learn from every person who speaks and acts with courage. On the 
screen of your mind see yourself talking and acting with that same courage. 
Repeat until internalized. 
12. Remember your most courageous moments. Take that courageous 
energy and double it. Now double it again. Double it again. Keep on 
doubling this until you feel yourself radiating courage. 
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13. If it is difficult to say something to someone, ask yourself, "Do I have 
a right to say this?" If yes, just say it! 
14. Have the courage to bounce back from mistakes and adversity. 
15. Have courage to do what's right even if others make fun of you. The 
more difficult it is, the greater you are. 
16. Have courage to tell people respectfully to refrain from speaking 
negatively against others. Feel joy for acting. 
17. Visualize a great crowd cheering for your courage. Hear the cheers. See 
them waving for their hero: You! 
18. Drink an imaginary drink that gives you magnificent courage. 
19. Don't take needless foolish risks. Differentiate between intelligent and 
wise risks and those that are rash. 
20. Each and every day do something courageous. 
And what was going through the minds of the frenzied Arab mob when 
opposed by these young men? Again, I don't know. Perhaps ..."It's an 
ambush! There are two of them!" 
Torah Portion Of The Week: Acharei Mot-Kedoshim 
Acharei Mot includes the Yom Kippur service where the Cohen Gadol cast 
lots to designate two goats -- one to be sacrificed, the other to be driven to 
a place called Azazel after the Cohen Gadol - the High Priest - confesses 
the sins of the people upon its head. Today it is a very popular epithet in 
Israel to instruct another person in the heat of an argument to "go to 
Azazel." (I don't believe the intent, however, is to look for the goat...) 
The goat sent to Azazel symbolically carried away the sins of the Jewish 
people. This, I surmise, is the source of the concept of using a scapegoat. 
One thing you can truly give credit to the Jewish people -- when we use a 
scapegoat, at least we use a real goat! 
The Torah then proceeds to set forth the sexual laws -- who you are not 
allowed to marry or have relations with. If one appreciates that the goal of 
life is to be holy, to perfect oneself and to be as much as possible like God, 
then he/she can appreciate that it is impossible to orgy at night and be 
spiritual by day. 
The Torah portion of Kedoshim invokes the Jewish people to be holy! And 
then it proceeds with the spiritual directions on how to achieve holiness, 
closeness to the Almighty. Within it lie the secrets and the prescription for 
Jewish continuity. If any group of people is to survive as an entity, it must 
have common values and goals -- a direction and a meaning. By analyzing 
this portion we can learn much about our personal and national destiny. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The High Priest, the Cohen Gadol, performs a special service in the Tent 
of Meeting on Yom Kippur. Only he performs this service and he does it 
alone. The Torah states: 
"And there shall be no man in the Tent of Meeting when he goes in to make 
atonement in the sacred place" (Leviticus 16:17). 
Why does the Torah emphasize, "and there shall be no man" when he does 
the service? 
The commentary Degel Machaneh Ephraim, points out that the Cohen 
Gadol might feel conceited being the only one chosen from the entire nation 
to perform the sacred service on the most holy day of the year. He might 
focus on the honor he was receiving from others and how other people 
would be thinking of him with respect and even awe. Therefore, the Torah 
tells him, "There shall be no man," that is, the Cohen Gadol should mentally 
view the world as if there were no other people in existence. He should do 
this when he enters the tent of meeting to make atonement in the sacred 
place. By having this mental attitude, he frees himself from any thoughts 
of seeking honor and approval. 
This is a useful technique for people who are worried about what others 
think about them. If no one else exists, then you do not need to worry what 
they think of you. In truth, others do not think about you as much as you 
think they do. And if they do think about what you do, it makes little 
practical difference -- especially, if you use this technique to free yourself 
from the harm and pain caused by the illusion that they are thinking about 
you and that it matters. 
Quote of the Week 
Courage is resistance to fear, 
mastery of fear, not absence of fear 
-- Mark Twain 
Success is not final, failure is not fatal 
It is the courage to continue that counts 
-- Winston Churchill 
In Memory of Ben Manger, Beryl Leib ben Yosef. His Loving Family 
With Deep Appreciation to Mr. Lee Sandau, Hawaii 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Kedoshim 
Never Hold a Grudge 
The following is adapted from the sefer "Beloved Companions" by Rav 
Yisroel Pesach Feinhandler, z"l. 
You shall not take revenge, nor shall you retain animosity against the 
children of your people, but you shall love your neighbor as yourself. 
(Vayikra 19:18) 
Rabbi Menachem Nachum of Grodna took care of the needs of all the poor 
and unfortunate people in his city. He used to personally visit all the city's 
hotels to solicit funds for the poor from the guests, and he also collected 
money from the permanent dwellers of the city. 
Once, he knocked on the door of a hotel room in which a lawyer from 
Grodna was conversing with a high government official from St. 
Petersburg, who happened to be Jewish. When the lawyer opened the door 
and saw Rabbi Nachum standing there, he understood that he had come to 
collect money, and said to him angrily, "I do not have time for you. Please 
go away." 
But Rabbi Nachum was persistent and would not leave. He told the man, 
"All 1 want is a donation for the poor people in this town." But the lawyer 
angrily slammed the door in the rabbi's face. 
Because someone had witnessed this incident, word quickly spread 
throughout the city that the tzaddik Rabbi Nachum had been insulted by an 
arrogant lawyer, and people were furious with him for daring to insult 
someone whom everyone honored and respected. Rabbi Nachum did not 
ask for an apology and did not discuss the incident with anyone, and after 
a while the matter seemed to have been forgotten. 
Sometime later, the lawyer was taken to court and accused of a serious 
crime, which would have severe consequences for him. The case against 
him was so strong, that there seemed to be no hope for an acquittal. 
However, he thought that his last chance might be to appeal to an influential 
official from St. Petersburg to try to arrange some way out for him by using 
his connections. And so he traveled to St. Petersburg and went immediately 
to the official's villa, hoping to meet with him before he left for his ministry. 
The lawyer gave a message to the guard stationed outside the official's 
residence, saying that an old friend had arrived and requests an audience 
with the official. The guard returned a few minutes later with the message 
that the official was busy and had no time to see him. 
"Did you tell him it was me?" asked the lawyer. 
"I surely did," answered the guard. 
The astonished lawyer could not understand this. He thought, "How could 
this person whom I have known for many years not agree to see me?" He 
then gave a coin to the guard and asked him to find out what the problem 
was. But the guard returned with the same answer, that the official had no 
time for him. "Try again this evening when His Excellency comes home 
from the ministry, and I will remind him that you are here to see him," 
suggested the guard. The lawyer agreed and returned that evening, but to 
no avail. He received the same reply, that the official did not have time for 
him. The lawyer then returned to his hotel room in despair. He knew that 
without the official's help, he did not stand a chance of being acquitted in 
his forthcoming trial. Finally he decided that the only option left to him was 
to come again the next morning and try to catch the official as he was 
leaving his house on his way to the ministry. Perhaps if I beg him to help 
me, he will have mercy, he thought, now quite desperate. 
Early the next morning, he intercepted the official as he was leaving his 
house. The desperate man removed his hat, bowed very low, and in a 
pleading voice called out to the official, "Greetings, my old friend!" But the 
official still did not take any notice of him; he simply got into his waiting 
coach and departed. 
Now the lawyer saw clearly that the official was deliberately turning his 
back on him. But what could he do? He simply could not leave St. 
Petersburg without seeking this man's help, since his trial was soon, and he 
knew that without his help he would be doomed. He had no other choice 
but to find an opportunity to fall at the official's feet and plead with tears 
for mercy. 
And so that evening he went back to the official's villa and did just that. 
Finally the official revealed to the distraught lawyer why he had refused to 
see him. 
"Just as you once dared to close the door on our revered Rabbi Nachum, so 
do you deserve that the door should be closed on you too," said the official. 
The lawyer tried to justify himself, but the official interrupted him saying, 
"I will not listen to any excuses. The only thing that you can do if you want 
any help from me is to go back to Grodna and beg Rabbi Nachum to forgive 
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you for having been so disrespectful to him. I will not consider seeing you 
again until you bring me a note from him saying he has forgiven you for 
your sin. Without that note, you have no chance of seeing me, and the door 
will be closed to you. The reason is the same one you gave Rabbi Nachum 
to get rid of him, 'I do not have time for you.' Now you can see how it feels 
to have that used against you... " 
Despondent, the lawyer left St. Petersburg and traveled the long distance to 
Grodna in Lithuania, hoping to obtain the note that he needed. Rabbi 
Nachum, a pillar of kindness and mercy, received him warmly, and when 
he heard his request, he forgave him with all his heart, and immediately sat 
down to write the note. In the note he wrote, "I was never insulted or hurt 
by what the lawyer did, and after it was over, I never gave the matter a 
moment's thought." With the note, the lawyer quickly returned to 
Petersburg, and this time he was received by the official promptly and with 
courtesy, as in the old days. The official used his considerable influence 
and pulled the strings needed, so that the lawyer was acquitted. (K'tzes Ha-
Shemesh Bi-Gvuraso, p 164) 
Forgiveness is a Crucial Ingredient in a Good Marriage 
Forgiving is extremely important in marriage too. Since we are all only 
human, we all make mistakes. One must never hold a grudge against one's 
spouse but should always forgive, just as Rabbi Nachum was quick to 
forgive and held no grudge against the arrogant lawyer. Always try to put 
yourself in your spouse's place. Would you like someone to always remind 
you of your old mistakes, or would you prefer being forgiven for what you 
have done? Treat your spouse as you would want to be treated yourself. 
It is a selfish and arrogant character trait not to be forgiving towards others. 
Our Sages say that there are three character traits that distinguish the Jews 
from others: they are bashful, they are full of pity for others, and they do 
kindness (Yevamos 79a). When you forgive your spouse, you are 
exercising all three of these positive Jewish character traits. You are 
bashful, since you know that you also make mistakes and are ashamed to 
hold a grudge when you yourself are not perfect. You have pity, since you 
realize that it hurts your spouse when you do not forgive. And you are kind 
to your spouse when you overlook his/her shortcomings. 
Besides that, imagine the tremendous reward you will receive for forgiving: 
all of your own sins will be forgiven. A person who is married may find 
that his spouse is constantly making mistakes. He therefore has numerous 
opportunities to forgive and gain that tremendous reward of having all his 
sins forgiven. Every time we perceive a fault in our spouses we should 
really rejoice, for this means that we have been given another opportunity 
to forgive and have all our sins forgiven. 
Being married provides us with a constant test of character. Your patience, 
humility, and capacity for kindness are constantly being tested. The more 
successful we are in passing the test, the greater will be our reward in the 
World to Come and the greater will be our chances of having a wonderful 
marriage. 
Wishing Everyone A Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), and 
"Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, please contact: 
rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
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Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע" ה -  
Free Choice 
In creating man, Hashem tells us to be a miniature likeness of G-d, granting 
us the freedom and the power to master the forces of nature. We are to use 
that freedom and power to master our own impulses, subordinating them to 
His laws. 
Implicit in the concept of freedom, however, is the possibility of opposing 
G-d’s will. Without the ability to sin, man ceases to be man. His dignity is 
contingent upon it. If desire were not attractive, if man could not resist 
God’s will, if all evil were bitter to him, and all good were sweet; if he 
could not resist God’s will, as he can resist the urges of his senses; then, he, 
too, would be subject to compulsion, like nature. Nature never deviates 
from its assigned task. Nature cannot sin, but neither does it have morals. 
We are all faced with the decision between Hashem and Azazel. We all 
stand at the entrance to the Beis Hamikdash, choosing between God and 
the power of our senses. Inside, in the Kodesh Hakedashim, rests the Torah. 
With our eyes on the Torah, we make our decision. 
We can decide laHashem, in favor of God. We can muster all our power of 
resistance to become like Him, fulfilling His will. With a sharp knife of 
kedusha, we renounce the animalistic side of life. In doing so, we draw near 
to Hashem even in our physical life by doing His Will on earth. 
On the other hand, a person can decide laAzazel. Confronted by the 
demands of the Torah, he can use his power of resistance to defy Hashem’s 

will. He can refuse to surrender the animal within to his own knife. But in 
doing so, he surrenders to Azazel, to the power of uncontrolled sensuality. 
Such a person has no place in the Sanctuary, no place in the sphere of 
human or national life. That life can flourish only in the light of the Torah. 
His place is in the wilderness. There, the earthy world is not elevated into 
the sphere of freedom through the actions of moral man. 
This choice is up to us. It is not determined by physical appearance, social 
standing, financial status—none of our circumstances determine our 
decision. Great or humble, rich or poor, today or tomorrow, no matter the 
extent of one’s powers or possessions, at any time—anyone can become 
laHashem or laAzazel. 
One’s decision to choose Hashem has meaning only if he could have chosen 
otherwise, and the opposite is also true. Without temptation, he cannot 
become a free man and servant of God. Desire was given to man not to 
control him, but in order that he control it. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch 
zt”l’s collected writings, with permission from the publisher. 
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Simply Not Tolerable 
“With this shall Aharon come into the holy place: with a young bullock 
for a sin-offering and a ram for a burnt-offering.” Vayikra 16:3 
When Iyov heard that the two sons of Aharon had died, he was highly 
distressed. He declared (Iyov 37:1): “For this my soul trembles.” -- 
Vayikra Rabba 20:5 
What is the connection between the death of the sons of Aharon and the 
suffering of Iyov, and what can we learn from this? 
Sefer Pardes Yosef explains that the Gemara (Sota 11a) states that Pharaoh 
had three advisors with whom he consulted regarding the fate of the 
newborn Jewish boys. Bilaam recommended that the babies be murdered 
by being cast into the Nile River. For this, Bilaam was eventually punished 
by himself being killed by the sword. Iyov was silent, withholding any 
input into Pharaoh’s dastardly plot, and for this he ultimately suffered a 
great physical ordeal. Yisro escaped so that he would not have to answer at 
all in opposition to the inevitable scheme of Pharaoh. For this Yisro was 
rewarded in that his descendants merited to learn Torah. 
Several improprieties are ascribed to Nadav and Avihu for which they were 
deserving of suffering an untimely demise. Among them is the story of the 
time when they were walking behind Moshe and Aharon, and Nadav said 
to Avihu, “When will these two old men die, and you and I will lead the 
generation!” Many commentators expound upon the nature of this 
surprising statement, but in any case, we might ask why Avihu also 
deserved to die. It was Nadav who did the talking, while Avihu simply 
listened and heard his words. The answer seems to be that if one hears 
words that are highly inappropriate, he should not merely remain silent and 
ignore that which is intolerable. If he does, he is culpable and punishable. 
This is the lesson that Iyov derived from the incident of Nadav and Avihu. 
He then understood that he, too, was guilty of collaborating with Pharaoh 
and Bilaam by simply remaining silent at a moment when a critical remark 
needed to be said. 
Hashem Purifies Us 
“For on this day he shall provide atonement for you to cleanse you; from 
all your sins before God shall you be cleansed.” Vayikra 16:30 
Rabbi Akiva said: Praiseworthy are you, O Yisrael! Before whom do you 
cleanse yourselves? Who cleanses you? Your Father in Heaven! As it is 
said (Yechezkel 36:25): “And I will sprinkle pure water upon you and you 
shall be cleansed.” It also says (Yirmiyahu 17:13): “The mikveh of Yisrael 
is God.” Just as a mikveh purifies the contaminated, so does the Holy One, 
blessed is He, purify Yisrael. -- Yoma 85b Rabbi Eliyahu Meir Kammai 
points out how, in illustrating the purification which Hashem provides for 
those who are impure among the Jewish nation, the Mishnah cites the verse 
from Yechezkel (36:25). Yet, the Mishnah is not satisfied with this verse 
alone, and it continues on to cite another verse, this one from Yirmiyahu 
(17:13). Why is the sprinkling of waters from Hashem not enough of a 
proof to illustrate this process, and why did the Mishnah feel it necessary 
to cite a second verse? 
The Mishnah is demonstrating how the process of teshuvah is completed. 
The immersion in a mikveh can only be effective if the person first prepares 
himself by cleansing himself and removing all dirt and impediments which 
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may interrupt the direct contact of the waters of the ritual bath with his 
body. Without this preparation, the immersion in the mikveh is 
meaningless. So, too, is how the process of teshuvah is to be approached. 
A person must begin his repentance by cleansing and improving his ways 
by removing all sinful acts which create a barrier between his heart and 
Hashem. 
This, then, is the message of Rabbi Akiva in the Mishnah. Although 
Hashem comes to sprinkle water upon the impure in order to cleanse them, 
this procedure is only effective when it is done in a manner which is similar 
to the way a mikveh works. The verse states that “Hashem is the mikveh of 
Yisrael”. Therefore, it is incumbent upon every person to prepare himself 
in anticipation of the purification which Hashem is prepared to afford. 
Only Based Upon Holiness 
“And God spoke to Moshe, saying: ‘Speak to all the congregation of the 
children of Israel and say to them: You shall be holy, for I, God your 
Lord, am holy.’ ” Vayikra 19:1-2 
Rabbi Pinchas ben Ya’ir said: “Torah brings one to carefulness, and 
carefulness to alacrity... purity to holiness...” Avodah Zarah 20b (See also 
the lengthy explanation in Mesillas Yesharim.) We see that becoming holy 
is a complicated process. One may therefore ask: How can every single 
Israelite reach this high spiritual plane? 
Rabbi Yosef Leff explains that it would seem that Rabbi Pinchas ben 
Yair’s statement was directed to the individual. An individual is expected 
to reach the level of holiness, but this is only achievable by first reaching 
the levels of Torah, carefulness, alacrity, etc. Our verse, however, is 
directed to the entire congregation of the children of Israel and to each 
person in his role as a part of the Klal. This level of holiness can be achieved 
by every person who includes himself in the unity of the community and 
doesn't separate himself from it. To be considered holy in this regard, 
however, it is imperative to be part of the community, and not to segregate 
oneself. 
Rashi offers another explanation, saying that this passage was said at 
“hakhel” (Devarim 31:12), when the whole nation - men, women, and 
children - were gathered together to hear the Torah, because the majority 
of the laws of the Torah depend on this statement. The “majority of the laws 
of the Torah” mentioned in our parasha are laws such as “do not steal”, “do 
not testify falsely in My name”, “do not stand by the blood of your 
neighbor”, “do not take revenge”, etc. These are all laws that common sense 
dictates. Why, then, was it necessary for Moshe to say them in front of the 
entire nation? Furthermore, secular law already demands adherence to 
these statutes. Even the majority of gentiles observe them. On the 
commandment “be holy”, Rashi comments: “separate yourself from 
immorality”. Many gentiles, too, are careful about acting in a moral way. 
Why was it necessary to state these laws before the whole congregation? 
It would seem that the Torah is teaching us that the basis for the observance 
of the commandments and the avoidance of transgression, without 
exception, is the attribute of holiness. Holiness is the introduction to the 
observance of the commandments and the assurance that the Torah’s 
commandments will be observed. We see, even in our time, that many 
people transgress even those precepts which are dictated by logic. Even 
“cultured” nations, steeped in philosophy, have turned to murder and theft, 
as did the Germans and the Nazis, onJ jnh. The reason for this is the lack 
of any trace of holiness. And so, the Torah prefaced the commandments of 
“do not steal”, “do not stand by the blood of your friend”, etc., with “be 
holy”. This is the prerequisite of adherence to the Torah’s laws. 
Only With Utmost Respect And Dignity 
“You shall not take revenge and you shall not bear a grudge against the 
members of your people; you shall love your fellow as yourself. I am 
God.” Vayikra 19:18 
How are we to understand the verse which connects the prohibition against 
taking revenge with the mitzvah to love our fellow Jew, and the end of the 
verse, which repeats the famous phrase “I am God”? Furthermore, if, for 
example, someone is in dire need of a particular tool, and his neighbor, who 
owns this tool, refuses to let him borrow it, is it reasonable for the Torah to 
command us not to bear any semblance of a grudge against the selfish 
neighbor? And are we expected to love him nonetheless, even as we love 
ourselves? What is the correct meaning of these mitzvos? 
Sefer Shmiras HaLashon (Sha’ar HaTevuna, Ch. 6) illustrates with a 
parable. Reuven despised Shimon, and he feuded with him. Yehuda was 
well-respected by all, and was known as being wise and truthful. Reuven 
told Yehuda of his hatred of Shimon, whereupon Yehuda responded by 
telling Reuven that he had recently seen Shimon together with one of the 
Rabbonim of the city. Shimon could not be that bad a person, Yehuda 
explained, for he had been honored by this great man, and had even been 

presented with a gift from him. Reuven was shocked to hear that this man, 
Reuven was shocked to hear that this man, whom he had grown to hate, 
was possibly not so bad after all. whom he had grown to hate, was possibly 
not so bad after all. Yet, he was still in doubt. Perhaps his own impressions 
were accurate, and this wicked Shimon had in some way managed to fool 
the Rabbi into believing that he had some redeeming qualities. 
A few days later, Yehuda once again came to Reuven with more 
information about Shimon, his adversary. He had seen in a dream that 
Eliyahu the Navi reported that Shimon was discussed in the Heavens, and 
Hashem Himself stated that he loved Shimon! Upon hearing this, Reuven 
was filled with dread, for how could he have come to despise Shimon, who 
was quite obviously a unique and special character? How could he have 
been led to feel badly about one whom Hashem Himself loves? 
Our verse instructs us to love every Jew. How are we to come to this level? 
It is when we realize that, in fact, every Jew is loved by Hashem. “I have 
loved you, says God.” (Malachi 1:2) “You are children of God.” (Devarim 
14:1) If Hashem considers every member of the Jewish nation as His 
beloved child, then we should surely be able to appreciate the positive 
attributes which everyone certainly possesses. We sometimes fail to allow 
ourselves to view others in a constructive manner, but this is often due to 
our unwillingness to judge favorably. Our neighbors and our fellow Jews 
are indeed filled with merit. We will only live to regret any hard feelings 
that may temporarily cloud our vision, for every Jew is righteous, and all 
deserve to be looked upon with the ultimate respect and dignity. 
Halachic Corner 
When one davens the Amidah, he must pronounce every word with his lips, 
but his voice should be audible only to himself. Davening loudly, as if to 
suggest that in that way Hashem can hear his prayers better, is a display of 
poor belief (see Berachos 24b, Shulchan Aruch O.C. 101:2). If this is his 
intention, even Pesukei D’Zimra should not be recited loudly. If one cannot 
concentrate on his tefilla he may raise his voice, as long as he is not 
davening rUChmC, publicly, because he will then disturb others. The Taz 
writes that if one can concentrate while davening quietly, but raising his 
voice would improve his intent, he may daven louder (when davening by 
oneself). However, the Mishna Brura disallows this, saying that if a person 
davens at home he may only raise his voice in order to set an example of 
inspired service for his family to follow. 
Questions for Thought and Study 
1. What is the connection between the end of Parashas Metzora and the 
beginning of Acharei Mos? See Rabbeinu Bachya and Ba’al HaTurim 16:1 
2. How did the mountain of kztzg get its name? See Rashi and Ibn Ezra 
16:8 
3. Why is Yom Kippur not mentioned at all in ohthcb§ (Prophets)? See 
Meshech Chochmah 16:34 
4. Why is the section concerning slaughtering outside the Mishkan written 
right after the Yom Kippur service? See Ba’al HaTurim 17:1 
5. To what type of laws does the Torah refer when it says "hyPJn" - “My 
ordinances”? See Rashi and Ramban to 18:4 
Answers: 
1. Rabbeinu Bachya says that the last parasha, which ends with the word 
"vtny" (“impure”), indicates that Aharon’s sons died as they entered the 
Mishkan in a state of vtnUy. Ba’al HaTurim states that the last section of 
Metzora discussed a vsb¦ who must have seven pure (rIvy) days. So, too, 
must the Kohen Gadol separate seven days before doing the Yom Kippur 
service. 
2. Rashi says that the name’s etymology is "zg" (“severe”) and "kt" 
(“strong”), as the animal would be utterly destroyed when it is thrown off. 
Ibn Ezra says that it simply was the name of the mountain. 
3. When the ohthcb§ were close to Hashem, the Yom Kippur service was not 
unique, as many ohthcb§ interacted with Hashem. Also, the service only 
involved one person, unlike the other festivals. Once the closeness to 
Hashem was diminished at the Second Beis HaMikdash, people longed for 
the Yom Kippur service. 
4. Even though a goat was sent out of the Beis HaMikdash as part of the 
Yom Kippur service, still, no sacrifices should be slaughtered outside. 
5. According to Rashi, the word "hyPJn" refers to laws that, as a civilized 
society, we would do anyway, even if Hashem did not command us to do 
them. Ramban says that these are interpersonal laws that are enumerated in 
Parashas Mishpatim. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
A Double Standard 
The Kohein Gadol was special. Even among the Kohanim who served in 
the Beis Hamikdash, the Kohein Gadol was the chosen one. To the public, 
his was a powerful position. He had the ability to lead and to rebuke as 
necessary. In private, he was the chosen one who would offer the special 
prayer on behalf of the Jewish people on Yom Kippur. The Kohein Gadol 
was the only one who would enter the Kodesh Kadoshim, the holiest place 
of the Beis Hamikdash. 
Interestingly, the Kohein Gadol had two sets of garments. One set, which 
included quite a bit of gold, was worn by the Kohein Gadol throughout the 
year. The second set was made of white, and was worn only on Yom Kippur 
when the Kohein Gadol entered the Kodesh Kadoshim. 
Jewish tradition explains the need of two sets of garments as follows. It 
would be improper for the representative of the Jewish people to enter the 
Kodesh Kadoshim for his personal audience with Hashem, while wearing 
gold which reminds (among other things) of the golden calf. When the 
Kohein Gadol enters the inner chamber, he must not bear any reminder of 
that sin. 
Rav Sorotzkin (Oznayim Latorah) asks: If indeed the golden garments did, 
on some level, remind of the sin of the golden calf, then why would the 
Kohein Gadol wear them at all? Rav Sorotzkin answers that the theme here 
is indeed one of double standard. When the Kohein Gadol was among his 
people it was good and proper that they should be reminded of their faults, 
past and present. But when entering the private audience with Hashem, no 
reminder of bad should be present. Only the good should be mentioned. In 
public the Kohein Gadol should be leading the people in constant 
improvement and growth, trouble shooting flaws and working to fix them. 
But in the Kodesh Kadoshim, when no person was present, only praise for 
the Jewish people should be mentioned. 
Sometimes in life it is necessary to note areas that need improvement. This 
is represented by the golden garments which allow for an allusion to the sin 
of the golden calf. Such garments were worn when the Kohein Gadol was 
seen before the people. But in the privacy of our prayers, and our personal 
perspective, the attitude must be that the Jewish people are wonderful and 
precious. "Even the 'empty ones' are filled with merit like a pomegranate is 
filled with seeds." For that private audience, only the white garments may 
be worn. 
Picture the scene of a grandfather approaching the Rosh Yeshiva asking 
how his grandson is doing. The Rosh Yeshiva will certainly mention only 
the good, even if there is constructive criticism that might at times be shared 
with the boy, and possibly with the parents. But to the grandfather, there is 
nothing to be gained by being critical. The image portrayed is therefore one 
of pure nachas. Everything is good and precious. The heartfelt statement is, 
"Your grandson is just so special." 
Rabbi Paysach Krohn relates that he was once entering the Kosel plaza on 
an extremely hot day, and he encountered a Jew in a wheelchair, holding 
an umbrella to protect himself from the heat. On the man's lap was a 
Tehillim. The man was apparently a regular at the Kosel, and he was not 
going to let the intensely hot weather deter him from his daily pilgrimage. 
And so, Rabbi Krohn approached him and his aide. After greeting them, 
Rabbi Krohn asked, "Do you mind if I take a picture of you?" The man 
asked, "Why?" Rabbi Krohn waved his hand in a motion that took in the 
sun, the umbrella, and the Tehillim, and said pleasantly, "Ani Oheiv 
Yehudim/ Because I love Jews." 
Three times a day we stand in prayer in our own personal audience with 
Hashem. The lesson of the white garments is that during that audience we 
should shed the golden garments perspective. Instead, we strive to see the 
positive and build upon it. "How are things?" Hashem asks. And we 
answer, "Your people are very special. They are very devoted, and sincere 
in their observance of mitzvos." 
And Hashem echoes our attitude and declares, "Ani Oheiv Yehudim." 
With best wishes for a wonderful Shabbos. 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Acharey Mos – Kedoshim 5777 
An Angelic Level Of Holiness Which We Are All Capable Of Attaining. 
"Do not take revenge nor bear a grudge. Love thy neighbor as thyself..." 
(Vayikra 19:18)" 

Rashi, on this posuk, explains the meaning of revenge by citing an illustration. 
Reuvain approaches Shimon and says, "Please lend me your sickle," to which 
Shimon responds, "No!" The next day Shimon approaches Reuvain and says, 
"Please lend me your axe." If Reuvain refuses, saying, "I will not lend you just 
as you did not lend me yesterday," this constitutes taking revenge. This is what 
is forbidden by the Torah. 
What exactly are the Torah's parameters of "taking revenge?" The Mesilas 
Yesharim (Chapter 11) explains this in intricate detail. The Torah demands 
that Reuvain remove from his heart every trace of resentment and hatred 
toward Shimon, as if nothing ever happened. Even though Reuvain was 
deeply hurt by Shimon, and revenge being sweeter to him than honey, would 
seemingly be the only thing that would satisfy him and put him to rest, the 
Torah insists that Reuven refrain from seeking vengeance. "If he can do this," 
says the Mesilas Yesharim, “.he is strong and courageous. Such conduct is 
easy only for the angels in heaven among whom evil traits do not 
exist...However, the King has decreed this upon us." The Torah further states, 
in this very same posuk, that not only must Reuven not take revenge, but he 
must love Shimon exactly as he loves himself – without any difference 
whatsoever. 
Thus, according to the Mesilas Yesharim, the Torah requires of Reuvain, who 
was so hurt by Shimon yesterday, not to take revenge. He must rather emulate 
the actions of the celestial angels, and go against his grain by removing from 
his heart and completely forgetting all the pain that Shimon caused him, as if 
the incident had never occurred. Secondly, the Torah requires of Reuvain not 
only not to hate Shimon, but to love him. Thirdly, the Torah demands that 
Reuvain not only love Shimon to a small degree, but rather to the same degree 
that he loves himself. 
This is mystifying. How is it possible for the Torah to demand of each and 
every Jew - including every thirteen-year-old Bar Mitzvah Bochurel, not to 
take revenge, something that is easy only for the angels in Heaven? 
Moreover, is it humanly possible for Reuvain, who was so deeply hurt by 
Shimon to remove these deep-seated emotional feelings of resentment and 
hate harboring within him, and simply forget that this incident ever occurred? 
Furthermore, is it humanly possible for Reuvain to replace these intense and 
profound feelings of hate and resentment ingrained within him, with love 
toward Shimon – with as much love as Reuvain loves himself? 
How can the Torah possibly demand of an entire Klal Yisroel something 
which is unattainable and which is humanly impossible to achieve? 
It seems that if the Torah does demand of us "Do not take revenge. Love thy 
neighbor as thyself," then Hashem has surely created within us the ability to 
fulfill it. Hashem would never impose upon us Mitzvos that we are not capable 
of fulfilling. If the Torah requires every Jew, even a thirteen-year-old child, to 
extinguish the fiery passions of hate and revenge burning within him and to 
replace them with love, then this must be something that the Yiddishe 
Neshama is capable of fulfilling. Hashem has imbued us with a holy Neshama 
of such richness and of such a capacity for greatness that it can enable us to 
achieve feats that would seemingly be reserved for only angels themselves. 
Not only do we have the capacity to totally remove any feelings of hate and 
desire for revenge that we may have within us, but we are also capable of 
replacing these feelings with the highest degree of love, the exact same degree 
of love which we have for ourselves. 
What are the consequences if a person cannot accomplish this feat and does 
harbor within himself hate, and does in fact succumb to revenge? What does 
he transgress? It is not a minhag that he is violating, nor is it a Rabbinical 
prohibition that he is breaching. It is an Issur DeOraysa, a negative prohibition 
of the Torah, the transgression of which constitutes the most devastating and 
destructive force that could be. He also violates non-fulfillment of "Love thy 
neighbor as thyself," a positive commandment of the Torah, fulfillment of 
which is the greatest asset that man could possess. 
If we but focus all of our efforts to develop this inherent greatness that lies 
within our souls, we will be able to entirely eliminate any trace of hate 
harboring within us, and replace it with an abundance of love, as much love as 
we have for ourselves. 
May we merit to reach this supernal and angelic level of kedusha, a level that 
we are indeed capable of achieving. Amen. 
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess 
is adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 
718-395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Judaism's Three Voices 
(Acharei-Mot & Kedoshim 5777) 
The nineteenth chapter of Vayikra, with which our parsha begins, is one of 
the supreme statements of the ethics of the Torah. It’s about the right, the 
good and the holy, and it contains some of Judaism’s greatest moral 
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commands: “You shall love your neighbour as yourself,” and “Let the 
stranger who lives among you be like your native-born. Love him as 
yourself, for you were strangers in Egypt.” 
But the chapter is also surpassingly strange. It contains what looks like a 
random jumble of commands, many of which have nothing whatever to do 
with ethics and only the most tenuous connection with holiness: 
Do not mate different kinds of animals. 
Do not plant your field with two kinds of seed. 
Do not wear clothing woven of two kinds of material. (19) 
Do not eat any meat with the blood still in it. 
Do not practise divination or sorcery. 
Do not cut the hair at the sides of your head or clip off the edges of your 
beard. (26-28) 
And so on. What have these to do with the right, the good and the holy? 
To understand this we have to engage in an enormous leap of insight into 
the unique moral/social/spiritual vision of the Torah, so unlike anything we 
find elsewhere. 
The West has had many attempts at defining a moral system. Some focused 
on rationality, others on emotions like sympathy and empathy. For some 
the central principle was service to the state, for others moral duty, for yet 
others the greatest happiness of the greatest number. These are all forms of 
moral simplicity. 
Judaism insists on the opposite: moral complexity. The moral life isn’t 
easy. Sometimes duties or loyalties clash. Sometimes reason says one thing, 
emotion another. More fundamentally, Judaism identified three distinct 
moral sensibilities each of which has its own voice and vocabulary. They 
are [1] the ethics of the king, [2] the ethics of the priest and fundamentally, 
[3] the ethics of the prophet. 
Jeremiah and Ezekiel talk about their distinctive sensibilities: 
For the teaching of the law [Torah] by the priest will not cease, 
nor will counsel [etzah] from the wise [chakham], 
nor the word [davar] from the prophets. (Jer. 18:18) 
They will go searching for a vision [chazon] from the prophet, priestly 
instruction in the law [Torah] will cease, the counsel [etzah] of the elders 
will come to an end. (Ez. 7:26) 
Priests think in terms of Torah. Prophets have “the word” or “a vision.” 
Elders and the wise have "etzah". What does this mean? 
Kings and their courts are associated in Judaism with wisdom – chokhmah, 
etzah and their synonyms. Several books of Tanakh, most conspicuously 
Proverbs and Ecclesiastes (Mishlei and Kohelet), are books of “wisdom” 
of which the supreme exemplar was King Solomon. Wisdom in Judaism is 
the most universal form of knowledge, and the Wisdom literature is the 
closest the Hebrew Bible comes to the other literature of the ancient Near 
East, as well as the Hellenistic sages. It is practical, pragmatic, based on 
experience and observation; it is judicious, prudent. It is a prescription for 
a life that is safe and sound, without excess or extremes, but hardly dramatic 
or transformative. That is the voice of wisdom, the virtue of kings. 
The prophetic voice is quite different, impassioned, vivid, radical in its 
critique of the misuse of power and the exploitative pursuit of wealth. The 
prophet speaks on behalf of the people, the poor, the downtrodden, the 
abused. He or she thinks of the moral life in terms of relationships: between 
God and humanity and between human beings themselves. The key terms 
for the prophet are tzedek (distributive justice), mishpat (retributive 
justice), chessed (loving kindness) and rachamim (mercy, compassion). 
The prophet has emotional intelligence, sympathy and empathy, and feels 
the plight of the lonely and oppressed. Prophecy is never abstract. It doesn’t 
think in terms of universals. It responds to the here and now of time and 
place. The priest hears the word of God for all time. The prophet hears the 
word of God for this time. 
The ethic of the priest, and of holiness generally, is different again. The key 
activities of the priest are lehavdil – to discriminate, distinguish and divide 
– and lehorot – to instruct people in the law, both generally as teachers and 
in specific instances as judges. The key words of the priest are kodesh and 
chol (holy and secular), tamei and tahor (impure and pure). 
The single most important passage in the Torah that speaks in the priestly 
voice is Chapter 1 of Bereishit, the narrative of creation. Here too a key 
verb is lehavdil, to divide, which appears five times. God divides between 
light and dark, the upper and lower waters, and day and night. Other key 
words are “bless” – God blesses the animals, humankind, and the seventh 
day; and “sanctify” (kadesh) – at the end of creation God sanctifies the 
Shabbat. Overwhelmingly elsewhere in the Torah the verb lehavdil and the 
root kadosh occur in a priestly context; and it is the priests who bless the 
people. 
The task of the priest, like God at creation, is to bring order out of chaos. 
The priest establishes boundaries in both time and space. There are holy 

times and holy places, and each time and place has its own integrity, its 
own setting in the total scheme of things. The kohen’s protest is against the 
blurring of boundaries so common in pagan religions – between gods and 
humans, between life and death, between the sexes and so on. A sin, for the 
kohen, is an act in the wrong place, and its punishment is exile, being cast 
out of your rightful place. A good society, for the kohen, is one in which 
everything is in its proper place, and the kohen has special sensitivity 
toward the stranger, the person who has no place of his or her own. 
The strange collection of commands in Kedoshim thus turns out not to be 
strange at all. The holiness code sees love and justice as part of a total vision 
of an ordered universe in which each thing, person and act has their rightful 
place, and it is this order that is threatened when the boundary between 
different kinds of animals, grain, fabrics is breached; when the human body 
is lacerated; or when people eat blood, the sign of death, in order to feed 
life. 
In the secular West we are familiar with the voice of wisdom. It is common 
ground between the books of Proverbs and Ecclesiastes and the great sages 
from Aristotle to Marcus Aurelius to Montaigne. We know, too, the 
prophetic voice and what Einstein called its “almost fanatical love of 
justice.” We are far less familiar with the priestly idea that just as there is a 
scientific order to nature, so there is a moral order, and it consists in keeping 
separate the things that are separate, and maintaining the boundaries that 
respect the integrity of the world God created and seven times pronounced 
good. 
The priestly voice is not marginal to Judaism. It is central, essential. It is 
the voice of the Torah’s first chapter. It is the voice that defined the Jewish 
vocation as “a kingdom of priests and a holy nation.” It dominates Vayikra, 
the central book of the Torah. And whereas the prophetic spirit lives on in 
aggadah, the priestly voice prevails in halakhah. And the very name Torah 
– from the verb lehorot – is a priestly word. 
Perhaps the idea of ecology, one of the key discoveries of modern times, 
will allow us to understand better the priestly vision and its code of 
holiness, both of which see ethics not just as practical wisdom or prophetic 
justice but also as honouring the deep structure – the sacred ontology – of 
being. An ordered universe is a moral universe, a world at peace with its 
Creator and itself. Shabbat Shalom. 
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author of more than 25 books, and moral voice for our time. Until 1st September 2013 he served 
as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held the 
position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 

Rabbi Hershel Schachter 

TorahWeb 
Be Careful! 
The concluding passuk in Parshas Acharei Mos warns us to be careful not 
to violate any of the instructions of the Torah. The Gemara (Yevamos 21b) 
understood this passuk with an additional level of interpretation: we should 
add a “protective fence” around the Torah laws in order see to it that we do 
not violate any Torah prohibitions. The opening Mishna in Pirkei Avos 
quotes that this was one of the three mottos of the Anshei Kenesses 
Hagedolah. 
It is well known that most of the rabbinical gezeiros were introduced during 
the period of the Second Temple. The Gemara (Rosh Hashana 29b) 
originally raised the possibility that not blowing the shofar when Rosh 
Hashana falls out on Shabbos might be a Biblical law. Rosh Hashana is 
sometimes described in the Chumash as a day of blowing shofar, and 
sometimes is described as “zichron teruah - a day on which we speak about 
the shofar.” The Gemara originally thought that when Rosh Hashana falls 
out on Shabbos we only speak about shofar without actually blowing it. 
Then the Gemara backs out and concludes that the halacha of not blowing 
the shofar on Shabbos is rabbinic. (We are concerned that perhaps someone 
will forget and carry his shofar into the street on Shabbos.) Once the gemara 
comes to the conclusion that this din is only derabanan, how do we deal 
with the apparent discrepancy between the two pesukim describing Rosh 
Hashana as both a day of blowing shofar as well as a day of merely 
speaking about the shofar? The gemara never gives an alternate explanation 
to this apparent contradiction. One of the earlier achronimsuggested that 
although this din is only rabbinic in origin, the Chumash is alluding to it 
because this gezeira d’rabanan existed already at the time the Chumash was 
written; Moshe Rabbeinu was the one who initiated it! 
The Ba’al Hatanya in his collection of droshos for Rosh Hashana rejects 
this idea. He writes that it is well known that most of the gezeiros d’rabanan 
were instituted during the period of the second Beis Hamikdash. Based on 
kaballah sources he develops the idea that when the Jewish people have an 
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independent Jewish government we are less concerned about the soton 
getting us to sin. During the period of the first Beis Hamikdash there was 
always a Jewish government. The Anshei Kenesses Hagedolah was a body 
that consisted of one hundred and twenty talmedei chachomim which was 
founded at the beginning of the second Beis Hamikdash. Because for 
several centuries (until the rebellion of the chashmonaim) there was no 
independent Jewish government, they felt it was imperative to introduce 
many seyagim and harchokas. 
Many have the attitude that it is not necessary, and perhaps even improper, 
to introduce additional gezeiros today. They reason that whatever the rabbis 
of the Talmud did not prohibit is permitted and ought to remain so. The 
Mesilas Yesharim does not agree with this position. He assumes that this 
concluding passuk in parshas Acharei Mos is not directed only to the beis 
din hagadol or the rabbis of the Talmud, rather it is addressing each and 
every Jew! Whoever senses that he runs the risk of violating a Torah 
prohibition ought to accept upon himself a seyag to distance himself from 
the potential violation. The gezeiros recorded in the Talmud were intended 
for all Jews in all generations and in all societies. But if one senses that due 
to his profession, his society, etc. he particularly is at risk of violating some 
prohibition, he is instructed by the Torah to introduce some personal 
harchoka. 
The rishonim point out that there was no concern of bal tosif in introducing 
all of the seyagim d’rabanan since the Torah itself encouraged us to do so. 
However, if the chachomim would add a gezeira l’gezeira, being concerned 
for the risk that someone may mistakenly violate a rabbinic law, since this 
was not warranted by the Torah, this would pose a problem of bal tosif (Pri 
Megadim.) To introduce a gezeira you must sense a significant need. If the 
risk of violating a Bibilical prohibition is far-fetched, we assume that the 
rabanan have no right to introduce a gezeira because of a milsa d’lo 
she’chi’ach. Similarly, the concern that someone may violate a rabbinic 
prohibition is considered insufficient cause to introduce a gezeira. Even if 
there is concern that one will fail to fulfill a Biblical mitzvah, but not that 
he will violate a Biblical prohibition, the Pri Megadim quotes Tosafos’ 
interpretation (Menachos 68b s.v. v’ha kesiv) that this too is insufficient 
cause to introduce a gezeira, and such a gezeira would constitute a violation 
of bal tosif. 
 

Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Achrei Mos - Kedoshim 
Acharei Mos 
After the death of Aharon's two sons, when they approached before 
Hashem, and they died. (16:1) 
The Midrash (quoted by the Chida in Nachal Kedumim) relates that when 
Iyov heard of the incident concerning the tragic passing of Nadav and 
Avihu, he said, Af l'zos yecherad libi, "Even for this my heart trembles." 
The Midrash Rabba (Vayikra 20) elaborates concerning Iyov's trembling: 
(Iyov said to himself) "Titus the wicked had the audacity to enter the 
Kodesh HaKedoshim, Holy of Holies (a place where only the Kohen Gadol 
entered on the holiest day of the year, Yom Kippur), brandishing a sword. 
He pierced the Paroches, Curtain, and his sword emerged blood-soaked. 
Yet, he went in peacefully (unharmed) and left the same way. Nonetheless, 
two saintly Priests, such as Nadav and Avihu, went in and did not fare as 
well." 
Iyov trembled from their death - but why? Chazal do not suggest what about 
their deaths made Iyov tremble. Simply, as explained by Horav Eliyahu 
Baruch Finkel, zl, Iyov wondered why Hashem was punishing him so. 
After all, he was deeply righteous and pious. What could he possibly have 
done to incur such punishment? Iyov mused, "But Nadav and Avihu were 
righteous individuals; yet, tragedy struck them on what was supposed to be 
the happiest day of their lives." This indicates that it is "stormy" in 
Hashem's Presence. The greater one is, the closer he is to Hashem. With 
this nearness comes overwhelming responsibility. Thus, Iyov felt that since 
no one is perfect and even such distinguished Kohanim as the two sons of 
Aharon were struck down, then he, too, could be subject to punishment. 
The Chida quotes Chazal (Sanhedrin 52a) that, when Moshe Rabbeinu and 
Aharon HaKohen were walking, Nadav and Avihu walked behind them. 
Nadav turned to Avihu and asked, "When will these two old men die, and 
you and I will lead the nation?" Apparently, it was Nadav who spoke and 
Avihu who remained silent - not commenting one way or another. Yet, both 
received equal punishment: Nadav, who spoke; Avihu, who listened. This 
taught Iyov a powerful lesson: silence can also warrant punishment. 
Sometimes, one must speak up, regardless of the consequences. This lesson 
pointed directly at Iyov, intimating to him the reason for his suffering: 
silence. 

Three leaders sat with Pharaoh to discuss the "Jewish problem." Bilaam 
advised Pharaoh to annihilate the Jews. Yisro ran away in protest, as well 
as to save his life. Iyov sat silently, knowing that it was useless to say 
anything. He was well aware that Pharaoh was not interested in "taking 
prisoners." He wanted all of the Jews dead. When Iyov saw the punishment 
that Avihu received for his silence, he understood why he was suffering. 
As the Brisker Rav declared, "Az es tut vei - veint men! When it hurts - one 
cries out!" 
Rav Eliyahu Baruch distinguishes between Avihu, who quite possibly 
could have achieved something by protesting, and Iyov, who knew that to 
protest against Pharaoh and Bilaam would be futile. We should consider 
the Brisker Rav's comment that, when it hurts, one cries out - regardless of 
its futility; it should be a natural reaction to pain. When one is silent, it 
indicates that he is not in pain. We do, however, derive from here the 
greatness of Iyov in not looking for justification to qualify his behavior. He 
was looking for the reason behind his punishment, because he wanted to 
know where and how he had erred, rather than a reason to absolve himself. 
Which man shall carry out and by which he shall live. (18:5) 
V'chai bahem - "By which he shall live (by them)" is an enjoinment to us 
that mitzvos, commandments, are not to come in contradistinction to life. 
Thus, if performing a mitzvah endangers one's well-being, his life 
supersedes the mitzvah, except for the three cardinal sins of idolatry, 
murder and forbidden relationships. Furthermore, if violating a mitzvah is 
under such circumstances which would bring about a chillul, desecration, 
of Hashem's Name, his life takes second place to the mitzvah. The 
Chiddushei HaRim views the words, v'chai bahem, as setting the standard 
for mitzvah performance. We are exhorted to perform mitzvos in such a 
manner that we demonstrate that their performance is our primary source 
of joy, enthusiasm and chiyus, life. We all know special people for whom 
mitzvah observance is the essence of their lives. What about those who 
otherwise are confronted with difficult challenges - financial, emotional, 
physical, children, etc.? How are they to accept the challenge of v'chai 
bahem? 
Once again, I can cite countless stories of righteous people whose lives of 
devotion to Hashem transcended the pain and privation of their lives, but 
how did they do it? How were they able to rationalize the joy of serving 
Hashem taking center stage to an otherwise life of misery? What about the 
fellow who is not a tzaddik, righteous individuals, who just happens to be 
a simple, believing, G-d-fearing Jew (obviously such a person is far from 
"simple")? How do we explain to him that his life of misery is to just 
"disappear" when he serves Hashem? 
Horav Elimelech Biderman, Shlita, observes that one of the materials used 
to build the Mishkan was oros techashim, hides from the tachash. Rashi 
explains that the tachash was an animal that is no longer extant, having 
existed only for a short period of time. The tachash was a multicolored 
animal which was - sass u'misp'aer b'gavnim shelo, "rejoiced and was proud 
of its colors." 
The Rebbe notes that the Mishkan was a microcosm of the human being 
(actually of the entire world). Each material represented a different aspect 
of the human psyche. For instance, the gold metal, which was used in the 
Mishkan, is also found in the human soul. Gold represents fear of Heaven, 
while silver, which was also used in the Mishkan, signifies one's love of 
Hashem. Thus, if a tachash was incorporated in the edifice of the Mishkan, 
a tachash element must be in the soul of every Jew. What is it? 
In Pirkei Avos 4:1, Chazal teach: "Who is wealthy? ha'same'ach b'chelko, 
he who rejoices with his lot in life." Rashi explains, "Regardless of the 
portion that Hashem gave him, whether it is good or bad, a lot or a little - 
he accepts everything with a good eye." The Divrei Yisrael, quoting a sefer 
that is no longer extant, observes that the letters which comprise chelko, 
comprise roshei teivos: ches - cham, hot; lamed - lach, wet; kuf - kar, cold; 
v'yaveish, and dry. A person should be happy with his portion - regardless 
of what it is. 
The tachash is within every Jew. It "rejoiced and was proud of its colors." 
It was happy with its lot. Every Jew has the unique potential to be happy 
with his lot, because an aspect of the tachash resides in every Jew. In way 
of an anecdotal vignette, a young man, a chasid of Horav Shalom Kaminka, 
zl, was complaining about the overwhelming tzaros, troubles, which 
seemed to be his lot in life. The Rebbe said to him, "As you know, whiskey 
at first has a bitter, burning taste. Anyone who imbibes, however, is acutely 
aware of the joy that whiskey makes him feel good and actually increases 
his level of happiness. I understand that you are living a bitter life, but, if 
you know how to (learn to) accept life properly, you can find happiness 
even within life's vicissitudes." 
At the end of the day, outlook and attitude are primary. Does it remove the 
pain? For some, it actually does. For others, the pain remains, but 
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acceptance sets in because we know it is part of Hashem's Divine plan, and, 
as such, it becomes tolerable - and, after a while, it becomes acceptable - 
even something in which we take pride. 
The Rebbe relates a story which demonstrates a believer's rationalization 
of Hashem's decree. Rav Berel Cohen, a resident of Kiryas Sanz, Netanya, 
once bought a lottery ticket and won, indicating that an enormous sum of 
money would be his. He was far from a rich man, and the newly-acquired 
funds were a lifesaver for his family. Alas, his good fortune lasted but a 
few days, since the lottery officials discovered that there had been an error, 
and they had declared the wrong winner. The money was to go to someone 
else. It is one thing not to win - but to win and be forced to give it up is very 
difficult. As a result, his wife was heartbroken. She could not stop crying. 
Rav Berel remained stoic, calm and filled with his usual sense of joy - a 
true same'ach b'chelko. One of his children found it difficult to understand 
how his father could maintain his present demeanor, despite the ups and 
downs of his win/loss experience. "How can you remain happy at a time 
like this?" he asked his father. 
In his typical calm and collected manner, Rav Berel answered, "Our sages 
teach us that, when one incurs the penalty of death, Hashem will, at times, 
relieve that person of his wealth and leave him poor in exchange for his 
life. The Talmud says, Ani chashuv k'meis, "A poor person is like a dead 
man." While this may be a workable solution for a rich man, what about 
one who is poor to begin with? What can he do? He really has nothing to 
lose. What about me? I have nothing. If I - Heaven-forbid - am destined to 
die, I have no way out! Hashem was well aware of my "problem." He, 
therefore, provided me with an enormous sum of money - for a short time; 
after which, I lost it all. Now I can live." 
What a meaningful and inspirational way of looking at troubling aspects of 
life. Shame is a powerful purifying agent. It purges one's sins. He might be 
miserable, but he is alive to talk about it. 
Returning to our original question: How does one live v'chai bahem, live a 
life of joy? It is all in his mind. He understands that Hashem runs the world 
a certain way. He is not beholden to us. We are beholden to Him. If we 
maintain a proper frame of mind, our emunah, faith in Hashem, will be 
solid and unshakable. Once we have achieved that plateau, the joy of 
serving Hashem will be natural. 
Kedoshim 
You shall be holy… every man: your father and mother shall you revere 
and My Shabbasos shall you observe. I am Hashem. (19:2,3) 
It was 1945 and Horav Moshe David Tenenbaum, zl, who was then head 
of the Vaad HaYeshivos in the Holy Land, went for a vacation in a small 
village in the north. As he was walking one day, a member of a nearby 
kibbutz approached him and asked if he could serve as the tenth man for a 
minyan. At first, he thought the fellow was teasing him, since it was a non-
religious kibbutz and tefillah b'tzibur, davening with a minyan, was 
uncommon (to say the least). How surprised he was when he arrived at the 
kibbutz to meet the other members of the minyan. His surprise increased 
when he discovered that they were not davening, but rather, performing a 
Bris Milah, circumcision ceremony. The mohel, ritual circumciser, was a 
fellow in shorts, who did not appear to be observant. Nonetheless, the 
mohel recited the blessings fluently and performed the circumcision 
flawlessly, with apparent skill. 
Immediately following the ceremony, Rav Moshe David approached the 
mohel and asked him where he had practiced to become such a specialist 
in Bris Milah. The man explained that he used to be a Vishnitzer Chasid 
and had for years been a mohel in Vishnitz. Upon arriving in Eretz Yisrael, 
his relationship with Hashem had waned, and once he joined the kibbutz, 
he had naturally became estranged from Jewish observance. Nonetheless, 
he still retained his skill as a mohel, which he employed when needed. 
They finished their conversation, and Rav Moshe David was about to leave 
when the father of the infant came over and made a request: "We have an 
elderly grandfather who - due to his failing health - was unable to attend 
the ceremony. I am sure that it would mean the world to him if you could 
visit with him a moment and extend a bircas mazel tov." Rav Moshe David 
was only too happy to hearten an elderly Jew. He went to the home and met 
the grandfather, who was confined to a wheelchair. He sat down next to 
him and began a conversation. He introduced himself as hailing from 
Yerushalayim where he was a chasid of Karlin. As soon as he mentioned 
his connection with Karlin, the grandfather's eyes perked up, and he said, 
"I must tell you a story. 
"I emigrated to Eretz Yisrael from Germany, where I had lived an 
assimilated lifestyle (as did many German Jews who had fallen under the 
influence of the scourge of Haskalah, Enlightenment.) One Friday night, 
my friend informed me that a Chassidic Rebbe - Horav Yisrael Perlow, zl 
(known as the Yenukah and Der Frankfurter, because he was buried in 

Frankfurt, Germany), had arrived in Germany for health reasons. Chassidic 
Rebbes were not common in Germany and certainly not in Berlin. We felt 
it would be an interesting sight (a Rebbe conducting his Tish, festive 
Shabbos meal, surrounded by his Chassidim around a large table). I already 
owned a car, so we drove over to where the Rebbe was conducting his Tish 
(on Shabbos). 
"We entered the large room to see the Rebbe about to speak. 'I rarely speak 
Torah thoughts at the Shabbos Tish,' the Rebbe began. 'Since I am a guest 
visiting Berlin, however, I will change my custom and say divrei Torah.' 
That Shabbos was Parashas Kedoshim. It has been quite some time, and I 
have gone through much since that time. Nonetheless, I was so impacted 
by the holy Rebbe's words, I remember them as if they were today. The 
Rebbe began with the opening words of the parsha, Kedoshim tiheyu, 'You 
shall be holy.' He then quoted the rest of the pasuk and the next; the Torah's 
enjoinment to revere parents, followed by the commandment to observe 
Shabbos, with the closing words - 'I am Hashem.' 
"'What is the relationship between these statements?' the Rebbe asked. 'It 
all depends on to whom one is speaking. To my Chassidim (G-d-fearing 
Torah-observant Jews), it is sufficient to simply say to them - "You shall 
be holy." However, there are Jews for whom this is almost too much to ask 
(being that they are no longer religiously-connected with Hashem). To 
them, the Torah says, "Every man: your father and mother shall you 
revere." If you are no longer observant, then at least do what your parents 
did. Surely, there must have been a semblance of Jewish observance at 
home. Attempt to maintain old family practices (as a way of holding onto 
Judaism). As long as one holds on, there is hope. Sadly, there are Jews who 
have distanced themselves, so that they are not prepared to observe all of 
the practices that were part of their life growing up at home. To them the 
Torah admonishes: at least keep My Shabbos. That much you do 
remember.' 
"I thought it was over, when, suddenly, the Rebbe raised his voice, banged 
on the table and declared, 'From you, Jews of Berlin, even that we cannot 
expect. (You have gravitated away so far, distancing yourselves from ritual 
observance, parental customs, even the basics, like Shabbos.) You should 
at least remember, "Ani Hashem, I am Hashem! Remember that there is a 
Creator Who guides this world!'" 
"The Rebbe's pounding on the table set off a pounding in my heart. At that 
time, I had a daughter who was engaged to marry a gentile (that was Berlin 
in those days. Sadly, it was not uncommon). I did not need more. The 
Rebbe's pounding continued to pound in my chest. I dropped everything, 
and within a week, I was on a boat to Eretz Yisrael. If you saw today a 
grandchild of mine receive a Bris Milah, it is only because I attended the 
Rebbe's Tish. That night's pounding of Ani Hashem has been my 
conscience throughout these years." 
The casual spectator who sees such a non-observant man does not take the 
time to wonder if there is another side to the story. He might easily 
disregard the many grandfathers we all often see. Do we ever stop to think: 
Why? Why is he like this? What was his background: Who turned him off? 
Was he ever turned on? What kind of life did he have? I meet such people 
every week in various settings. Some never had a chance. Some were even 
raised Orthodox but assimilated when they went off to school. For some it 
was financial, peer pressure, ignorance, lack of interest, but everyone has a 
story. We must never forget this. We must never judge - because, who 
knows, if given similar circumstances, whether we would have acted 
differently - or even worse? 
You shall not withhold a worker's wage with you until morning. You shall 
not curse the deaf. (19:13,14) 
The Baal HaTurim notes the juxtaposition of the prohibition against cursing 
a deaf person, or anyone for that matter, upon the prohibition against 
withholding a worker's wages. He explains that, despite one's justification 
for monetary claim, he may not curse him. He should take him to court to 
litigate whatever claim he may have against him. The Torah outlines the 
parameters of dispute for us. Reuven worked for Shimon. It was not easy 
labor. He put in his time and effort, and now he expects to be paid. He has 
every right to demand his wages. His children were home waiting for the 
food that he was to purchase with his wages. It was before Yom Tov, the 
Festival, and his children were counting on something new this year. He 
came home empty-handed. Can one imagine what coursed through his 
mind - how he feels, the hurt, the pain, the anger? 
Veritably, he was justified - in taking him to court. That is all. Nothing 
more. The Torah does not permit us to curse someone who has cheated us, 
despite the justification that we might have (in our mind). There are 
parameters in Judaism. Hating and cursing cross the line - even when one 
has every reason in the world to be angry. 
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One misstep does not invalidate a person. Let me explain. The person who 
(perhaps) cheated him, or owes him money, is otherwise a decent person. 
He could even have been his friend for years. After all, he trusted him - so 
he must be his friend. He must be honest. Sadly, he became caught up in 
his finances and is now in arrears. Is that a reason to curse him? The Torah 
does not think so. Unfortunately, we get carried away when it is our money, 
our ego. 
It is understandable to be reasonably upset. The nature of a person is that, 
if you give in a little, he will take more. The boundary between "upset" and 
"anger" is a very fine line. Then there is the cursing. Many of us have been 
there - and later regretted it. We become so "upset" that we lose our dignity 
and begin to wish the worst on the person who now has become the 
archetypical thief. The Torah says to take him to court. No anger, no 
cursing. We are Jews - and so is he. 
In the presence of an old person shall you rise and you shall honor the 
presence of a sage. (19:32) 
In the Talmud Kiddushin 32b, a Tannaic dispute is presented concerning a 
zakein ashmai, iniquitous elder, whether if one must honor him or not. 
Rashi is the one who defines ashmai as iniquitous. Tosfos disputes this, 
since it is a mitzvah not to respect an iniquitous elder. Such a person 
warrants disrespect. Therefore, Rabbeinu Tam explains ashmai to mean a 
boor, an ignoramus, one who is otherwise unworthy of respect. 
Nonetheless, since when are we enjoined to respect an ignoramus, simply 
due to his advanced age? One must earn respect, be worthy of the reverence 
accorded him by others. True, age is a blessing, and one who is blessed 
deserves respect, but age without character/intellectual spiritual refinement 
should not warrant respect. 
In his Aznaim LaTorah, the Lutzker Rav, Horav Zalmen Sorotzkin, zl, 
quotes the Kotzker Rebbe, zl, who posits that, as one ages, his taavos, 
physical desires and passions, naturally decrease. He no longer has the 
physical ability to carry out his passions. As his physical drive diminishes, 
however, another taavah, desire, emerges and begins to rapidly increase: 
kavod, esteem. Yes, as one ages, his yetzer hora, evil inclination, for kavod 
seems to gain speed almost irrationally. We have all seen it. Individuals 
who throughout their youth and middle age years never sought public 
acclaim, always remained in the background, suddenly push their way to 
center stage. They now want attention, are offended easily, become upset 
if they are not accorded the respect which they now feel they deserve. 
Perhaps this is part of the aging process, but it is a desire that is very real - 
and, in some situations quite overpowering. 
Halachah states that, if someone was once wealthy and has suffered 
bankruptcy, such that he is now financially challenged, we must help him 
to achieve the lifestyle to which he had been accustomed. If he had had a 
chauffeur-driven car, with a footman, we must provide these for him. That 
is how far tzedakah, charity, extends. We must provide what he is missing. 
For a wealthy man - survival is insufficient. He is used to luxuries. Thus, 
for one who requires kavod, esteem, for his age-related ego, it is a sensible 
request. A zakein ashmai, ignorant old man, needs kavod - although he is 
undeserving. When we reach out to help someone - or vice versa - they 
reach out to us for help, we must alleviate their pain, even if it is self-
imposed. If a person suffers from mizrach vant syndrome to the point that, 
if he is not given a seat on the eastern wall of the shul, he will be deeply 
insulted and hurt - we must give it to him. It does not hurt us, and it certainly 
helps him - so, why not? 
Va'ani Tefillah 
Selach lanu avinu ki chatanu 
Mechal lanu malkeinu ki pashanu 
In his Shaarei Teshuvah, Rabbeinu Yonah delineates Perek 51 of Sefer 
Tehillim as the Perek HaTeshuvah, chapter of (the principles of) teshuvah. 
David Hamelech expresses his feelings of lament concerning his conduct 
with Basheva. He says: "For I recognize my willful sins (pesha), and my 
error (cheit) is before me always." David seems to push his willful sins to 
the back burner, while he focuses on his inadvertent sins. 
In his commentary to the Shemoneh Esrai, Horav Avraham Chaim Feuer, 
Shlita, quotes a powerful explanation from Horav Eliyahu Lopian, zl. 
David first addresses his peshaim, by acknowledging them and repenting 
sincerely. He then puts them aside. His life does not revolve around his 
sins, because he might be consumed with guilt and fall into depression. A 
baal teshuvah, penitent, who dwells on his past behavior, will be hampered 
in his spiritual growth, because all of his attention will be directed toward 
his past missteps. In the case of chataim, the opposite is true. There we tend 
to rationalize and excuse our errant behavior. David, thus, emphasized his 
errors as always being before him. He was acutely aware that disregarding 
and excusing one's errors will eventually lead to performing the same 
willful sins again. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Acharei Mos Kedoshim - Amos 9:7 
This week’s haftorah presents the Jewish nation in a most unique context.In 
his last words of prophecy the prophet Amos describes the Jewish people 
in a very peculiar manner. He says in the name of Hashem, “Aren’t you 
likened to the Kushites, to be Mine?” (9:7) Who are Kushites and in what 
way are the Jewish people compared to them? Chazal in the Yalkut 
Shimoni(157) interpret the term Kushites to refer to the Ethiopian 
community whose skin color is distinctly different than all other nations. 
This physical distinction renders it virtually impossible for the Kushites to 
intermingle with anyone without maintaining their national identity.Chazal 
continue that in this same manner the Jewish people are distinctly different 
than all other nations. The moral and ethical code of the observant Jewish 
people inhibits them from intermingling with the nations of the world. The 
drastic skin color contrast of the Ethiopians serves as a striking analogy to 
the drastic ethical contrast between the Jewish people and all other nations. 
The prophet continues and reminds the Jewish people that it is this distinct 
ethical conduct which renders them Hashem’s chosen people. After 
likening the Jewish people to the Kushites, the prophet completes his 
analogy with the profound words, “to be Mine”. The Metzudos Dovid 
(9:7)explains this to mean that we are Hashem’s people exclusively 
because of our distinguished ethical conduct. He adds that we will remain 
Hashem’s special nation as long as we possess elevated ethical standards. 
The prophet then draws our attention to our earliest origins and says, 
“Didn’t Hashem bring you up from the land of Egypt?” (ad loc.) Malbim 
explains that these words allude to the distinguished qualities of the Jewish 
people in whose merit they were liberated from Egypt. Although they 
existed for two hundred years in the corrupt and immoral Egyptian 
environment they remained a distinct and distinguished entity. Their moral 
code of dress and speech reflected their pure attitudes about life which 
made intermingling with the Egyptians a virtual impossibility. For the most 
part, their Jewish values were not corrupted or distorted which allowed the 
Jews to remain distinguished and elevated. 
The prophet concludes our haftorah with this theme and promises our 
ultimate redemption from our extended exile. Amos says, “On that day I 
will establish the kingdom of Dovid…. so that you, upon whom My name 
rests, will inherit Edom and all nations.” (9:11,12) Our identity with 
Hashem as a nation upon whom His name rests, will play a significant role 
in our final redemption. The Jewish people will inherit their archenemy 
Edom soley because of their identity with Hashem. Our elevated standards 
of morality will truly earn us the title of His people and in this merit we 
will be finally liberated from the world’s corrupt influence and 
environment. 
This special lesson reflects the essence of this week’s parsha, 
Kedoshim,which embodies Hashem’s lofty call to us for spiritual elevation. 
The Torah begins and says, “Be holy for I, Hashem, am Holy.” (Vayikra 
19:2)Nachmanides (ad loc.) shares with us his classic insight into this 
mitzva.”Be holy”, says the Ramban, “refers to the introduction of sanctity 
and spirituality into every dimension of our lives.” Even our physical and 
mundane activities should be directed towards Hashem. We are forbidden 
to excessively indulge in worldly pleasures and are expected to limit our 
passions and pleasures to productive and accomplishing acts. Morality and 
spirituality should encompass our entire being and our every action should 
ultimately become the service of Hashem. This philosophy is diametrically 
opposed to that of the nations of the world. To them physical pleasure and 
enjoyment have no restrictions or limitations and religion does not govern 
their passions or cravings. As said, our standards of morality are truly 
unique and it is this factor that elevates us and distinguishes us from 
amongst the nations of the world. 
The parsha concludes with this message and says, “And you shall be holy 
unto Me for I am holy and I have separated you from the nations to be 
Mine.” As stated, we are Hashem’s people because of our holiness -
elevated moral and ethical standards – which truly separate us from the 
nations of the world. And in this merit we will soon experience our final 
redemption and be a nation unto Him, privileged to remain in His presence 
for eternity. 
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Overview 
Acharei Mot 
G-d instructs the kohanim to exercise extreme care when they enter the 
Mishkan. On Yom Kippur, the Kohen Gadol is to approach the holiest part 
of the Mishkan after special preparations and wearing special clothing. He 
brings offerings unique to Yom Kippur, including two identical goats that 
are designated by lottery. One is "for G-d" and is offered in the Temple, 
while the other is "for Azazel" in the desert. The Torah states the 
individual's obligations on Yom Kippur: On the 10th day of the seventh 
month, one must afflict oneself. We abstain from eating and drinking, 
anointing, wearing leather footwear, washing, and marital relations. 
Consumption of blood is prohibited. The blood of slaughtered birds and 
undomesticated beasts must be covered. The people are warned against 
engaging in the wicked practices that were common in Egypt. Incest is 
defined and prohibited. Marital relations are forbidden during a woman's 
monthly cycle. Homosexuality, bestiality and child sacrifice are prohibited. 
Kedoshim 
The nation is enjoined to be holy. Many prohibitions and positive 
commandments are taught: 
Prohibitions: Idolatry; eating offerings after their time-limit; theft and 
robbery; denial of theft; false oaths; retention of someone's property; 
delaying payment to an employee; hating or cursing a fellow Jew 
(especially one's parents); gossip; placing physical and spiritual stumbling 
blocks; perversion of justice; inaction when others are in danger; 
embarrassing; revenge; bearing a grudge; cross-breeding; wearing a 
garment of wool and linen; harvesting a tree during its first three years; 
gluttony and intoxication; witchcraft; shaving the beard and sideburns; 
tattooing. 
Positive: Awe for parents and respect for the elderly; leaving part of the 
harvest for the poor; loving others (especially a convert); eating in 
Jerusalem the fruits from a tree's 4th year; awe for the Temple; respect for 
Torah scholars, the blind and the deaf. 
Insights 
Doing and Guarding 
“...My judgments you shall do, and My decrees you shall guard.” (13:17) 
When speaking about judgments (mishpatim), the Torah says, “you shall 
do," but when referring to the decrees (chukim) it says "you shall guard". 
Why does the Torah change the verb? 
The Rambam in chapter six of “Shmoneh Perakim” says that Sages of the 
Talmud consider that someone whose personality inclines him to sin, and 
yet he controls his urge, is on a higher level than someone who tends to the 
good, whereas “philosophers” maintain that someone who is naturally 
disposed to the good is on a higher than someone whose nature is drawn to 
sin but refrains from doing so. 
He goes on to say that both are true. 
When it comes to the commandments of Torah that one’s intellect would 
anyway oblige, such as stealing and murder, it's true that a person who has 
no negative tendency is on a higher level. However, when it comes to the 
Torah's supra-logical commandments — the chukim — then someone who 
would like to transgress, but doesn't, is on a higher level. 
We see this in the words of the Sages: Don't say “I can't stand pork,” rather 
say, “I could certainly eat it, but what can I do? My Father in Heaven 
forbids it.” 
"My judgments," the 'logical' commandments "you shall do," even though 
you would instinctively do them anyway, "and My decrees you will guard," 
merely because of the Torah's command. 
Sources: Ba’al Kitzur Shuchan Aruch, Aperion, as seen in Talelei Orot 
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Torah MiTzion 
Acharei Mos 
I once heard from my Rebby, shlita, that if one wants to know his status in 
Heaven, he should examine how things go when he tries to sin. If he finds 
that "All operations go," and the path is smooth before him, then that is a 
bad sign that Hashem is so disillusioned with him that He lets him do what 
he wants. In contrast, if he sees that there are obstacles strewn in his path 
and he finds it difficult to achieve his sinful goal, then that is a very good 
sign that Hashem still has faith in him and is trying to help him from falling 
into the snare of the Satan. Of course, he always maintains his bechirah 

(free will) to cooperate with or oppose the siyata diShemaya (Heavenly 
assistance) being bestowed upon him. But what is clear is that Hashem 
wants to help him. 
Hashem's evaluation of a person is extremely complex and is based upon 
countless factors, most of which we are totally unaware of, including the 
person's background and the circumstances which led him to his present 
situation. Therefore, we may often be surprised to see whom Hashem helps 
and whom he does not. But our faith in Him as the True Judge requires us 
to always concede to His decision. 
In this week's parashah, the Torah lists the many relationships which are 
forbidden to us. One of them is a sister-in-law as it says (Vayikra 18:16), 
"The nakedness of your brother's wife you shall not uncover; it is your 
brother's shame." The following story is brought in the superb book, Lulei 
Sorasechah. 
Reb Chaim Ozer Grodzinsky ztvk"l (1863-1940) was the da'ayan (judge) 
in Vilna, Lithuania. He was also the undisputed Chief Rabbi of the 
Diaspora. All of the European rabbis were subservient to him and all 
communal issues were decided by him and his court. The Chofetz Chaim 
once said about him that he, in essence, is Klal Yisroel! The many needs of 
the Jewish People, especially in the difficult days right before the 
Holocaust, kept Reb Chaim Ozer busy around the clock. Fortunately, he 
was blessed with a phenomenal brain and memory and he was able to do 
several things at the same time. 
The yoke of the congregation took its toll on his health, however, and one 
year he was instructed by his doctors that he had no choice but to spend the 
High Holy Days at a health resort. His disappointment was indescribable 
and he thought to himself, why did Hashem do this to me, isolating me from 
my community Vilna, the main Jewish vibrant metropolis, and exiling me 
to this remote place during the most important days of the year? 
On "Shabbos Teshuvah" (the Shabbos between Rosh Hashanah and Yom 
Kippur), Reb Chaim Ozer saw a newcomer in the shul. The Rabbi greeted 
him warmly and asked him where he was from. The fellow answered that 
he was from America and was on his way to Petersburg. His brother had 
died recently and left over a widow and young children and he decided that, 
rather than marry a stranger, he would wed her and help her raise his 
nephews and nieces. He had written her a letter with this proposal and she 
had accepted. Now he was on the way there. 
Rabbi Grodzinsky was shocked. A sister-in-law who has children is 
forbidden by the Torah! He opened a Chumash and showed the man the 
prohibition, "The nakedness of your brother's wife you shall not uncover; 
it is your brother's shame." 
But the American was stubborn. "No one will convince me to change my 
mind," he responded resolutely. But after a moment he added, "Perhaps, if 
the Rabbi of Vilna would rule against it, I would listen to him." 
Reb Chaim Ozer's face beamed. "My dear friend, I am the Rabbi of Vilna!" 
The lesson of Hashgachah Peratis (Divine Providence) in this story is 
obvious. However, Harav Shach zt"l commented that we must learn from 
it that it was worth it to Hashem to cause so much anguish to the greatest 
Rabbi of the generation, making him so sick so that he needed to spend 
time at a health resort and to separating him from his loved ones on the 
High Holy Days, just to save a simple Jew from sin. 
We should appreciate how much Hashem cares for us and cooperate with 
Him. Then we will be truly happy, in this world and in the World-to-Come. 
Kedoshim 
"My Sabbaths shall you observe and My Sanctuary shall you revere; I am 
Hashem" (Vayikra 19:30). Rashi explains the mitzvah to revere the 
Sanctuary by bringing the admonition of the Sages: "One is forbidden to 
enter the Sanctuary area with his walking stick, wearing shoes or a money 
belt, or with the dust on his feet." 
Included in this mitzvah is the prohibition for one to enter the Temple 
Mount when he is tamei (spiritually unclean). The Temple Mount is divided 
into several areas, each with its own regulations. However, today we are 
not sure of the exact location of each section. Therefore, it is generally 
accepted that any place on the other side of the Kosel HaMa'aravi (the 
Western Wall) is considered the Temple Mount. Consequently, it is 
forbidden to enter that area since we are all temeim and we have not the 
ability to become pure today. (Some people are careful not to put their 
fingers in the Kosel; some are cautious not to touch it at all; and some are 
even wary of approaching it for fear that even the area on this side may 
actually be the Temple Mount since we cannot positively identify which 
wall of the Sanctuary the Kosel HaMa'aravi is.) There may, or may not, be 
special rabbinical ordination, under certain conditions, for soldiers who 
must protect the Holy Site from our enemies; but the ordinary person may 
not, under any circumstances, set foot upon the holy soil beyond the Kosel. 
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The grave punishment for doing so intentionally is kares R.l. (the soul is 
cut off) 
After living in Eretz Yisroel for only a few years, I was told that there was 
a building in the Moslem Quarter of the Old City of Jerusalem which could 
be used as a yeshiva (this was way before the Intifada). I was given vague 
instructions how to find the place; being told to go straight until a certain 
alleyway and then turn left. The alleyway must be smaller than I had 
imagined, because I kept walking straight but could not find that turn I was 
supposed to make. 
Suddenly I saw something very magnificent in front of me which seemed 
vaguely familiar, like something I had once seen in a picture or something. 
I stopped to admire the scene and suddenly realized, to my horror, that I 
was standing before the entrance to the Temple Mount from the Moslem 
side. Totally confused and trembling with fear, I began to think that it could 
not possibly be. Surely there must be a sign from the Ministry of Religion 
warning Jews that it is forbidden to ascent the Mount just as there is near 
the Jewish part of the Western Wall. Encouraging myself that this could 
not have happened, I turned around and retreated quickly, turning back 
every few steps to look for that sign. Eventually, my heart sunk as I finally 
saw it: a big notice informing Jews that the Torah forbade them from 
treading on the Temple Site ahead. But the poster was very high and only 
someone looking for it, and looking upwards, would have noticed it; not 
someone looking straight ahead like I was. 
I was heartbroken. But then I realized that the sign before the Kosel was 
way before the actual entrance; at the bottom of the ramp leading up to the 
mountain top. Surely then this sign must also be quite a ways before the 
actual forbidden area. No responsible ministry worker would put the notice 
right before the prohibited point. If that were indeed the case, the question 
remained how far had I gone before I realized my mistake? Had I actually 
trampled on prohibited ground or not? 
Totally distraught, I began to look for the Rabbi of the Wall, Harav Getz 
zt"l, to ask him if he knew how far before the Temple Mount that notice 
hung. He was not in his office, and I was sent from place to place to find 
him, but to no avail. Time was wasting and I was falling deeper and deeper 
into depression. Finally, I decided to go to the great Torah Sage, Harav 
Hatzaddik, Reb Shlomo Zalman Auerbach ztvk"l, and discuss the matter 
with him. I went to his humble home in Sha'arei Chessed and was told that 
he was in Yeshiva Kol Torah, in Bayit Vegan, where he was Rosh Yeshiva. 
By the time I found the Rabbi, three torturous hours had past since the 
beginning of my ordeal. 
I approached the Rabbi. He could see that I was deeply disturbed and asked 
me what was the matter. "Rebby, Rebby," I practically cried. "I fear that I 
was on the Temple Mount." "So what do you want of me?" the kind Rabbi 
asked gently. "I want to know what to do," I replied. "You must do teshuvah 
(repent)," he replied in a very somber tone. "How should I?" I asked, fearful 
that he may prescribe a difficult penance. Reb Shlomo Zalman gave me his 
famous smile which penetrated one's whole essence and brought comfort 
to his aching body and soul. "You must beg Hashem to forgive you," he 
said. 
I was still quite agitated, but the Rabbi seemed to be finished so I began to 
prepare to walk away from him. He noticed my anxiety and suddenly said 
to me, "One second. Describe to me exactly what you saw." I started telling 
him about the building I was standing next to and the marvelous scene I 
saw before me. His face lit up as he told me, "I know exactly where you 
were. You were not on the Temple Mount but next to the Arab School 
(which he named). When I was a child, we used to go there on Chol 
Hamoed to see the floor of the Temple Mount through the windows facing 
the site (it is brought that looking at the floor of the courtyard of the Temple 
brings one Yir'as Shamayim [fear of Heaven], therefore, during Chol 
Hamoed, Jerusalemites try to find a place from where they can see it). We 
knew that we were not allowed to put our hands through the windows, but 
up to there was permissible." 
I breathed a great sigh of relief and thanked the Rabbi profusely for putting 
me at ease. 
However, just as I began to go, Reb Shlomo Zalman suddenly said to me, 
"But you have to do teshuvah!" Totally flabbergasted I asked him, "Why? 
The Rosh Yeshiva just said that I was not on the Temple Mount!" 
The Rabbi explained. "True you did not commit the sin of being on the 
Holy Ground when you were forbidden. But you did violate another of the 
Torah's mitzvahs. The Torah commands, 'My Sanctuary shall you revere,' 
which means that when we are near the Temple Site we must be cautious 
not to do that which is prohibited there. And you were not cautious. For 
that, you must do teshuvah." 
My heart fell again and I asked him, "What should I do?" Reb Shlomo 
Zalman's face beamed. "You must beg Hashem to forgive you," he said. 
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Between the Fish and the Soup 
Parashat Acharei-Kedoshim 5777 - D'var Torah 
On this day you shall have all your sins atoned, so that you will be 
cleansed. Before G-d you will be cleansed of all your sins (16:30). 
The opening section of Acharei Mot details the elaborate procedures of the 
once-a-year occasion when the Kohen Gadol entered the innermost, holiest 
sanctuary. It finishes by specifying that the annual occasion is on Yom 
Kippur, that Yom Kippur is the day on which G-d forgives, and that the 
Israelites are required to afflict themselves though fasting and by observing 
the other abstinences of that day. It does not refer to Yom Kippur by name, 
but instead as Shabbat Shabbaton, a Sabbath of complete rest. 
"Before G-d you will be cleansed of all your sins". R. Elazar ben Azariah 
explains that teshuva and the observance of Yom Kippur atone for sins that 
are 'before G-d' only, sins that have not harmed other people (Yoma 85b). 
The Kli Yakar explains that the world lifnei means before in the sense of 
time. The time to do teshuva is now. It is not something to leave on the 
back burner for attention just on Yom Kippur. It is the doing of teshuva 
through the year that effects the atonement granted by Yom Kippur. Yom 
Kippur is not merely a day detached in time. Its position is at the climax of 
the daily process of striving towards self-improvement within the Torah-
defined framework. 
This use of lifnei to mean 'before' in the sense of time, as well as 'before' in 
the sense of 'in the presence of' occurs elsewhere. Lifeni seiva takum - stand 
up before an old person (19:32). The Kli Yakar adds an alternative 
translation: 'work on self-improvement before your old age'. Get up from 
illusions of self-satisfaction now, before you yourself become an old 
person. 
R. Elazar ben Azariah continues: "Yom Kippur does not atone for sins that 
harm other people until forgiveness has been sought and granted by those 
other people". The Kli Yakar derives this from ve-al kol am hakhal ye-
chaper - he shall bring atonement on all the people of the congregation 
(16:33). "Ve-al kol am hakhal" is expressed in the singular, meaning when 
people feel at one with each other. This happens as individuals forgive one 
another, sink their differences, and feel themselves part of a united 
congregation. 
Indeed, the sensing of achdut and reut, closeness and friendship, in doing 
things together is very much part of the Yom Kippur experience in many 
kehillot even today. These feelings should not evaporate the moment the 
fast is over: the Kli Yakar emphasizes the Torah precedent that it was 
immediately after Yom Kippur when Moses assembled the Israelites for the 
purpose of building the Tabernacle (Rashi to Ex. 35a). And today, some of 
those elements are captured in the widespread custom in Israel of 
concluding the Yom Kippur proceedings with an additional mitzvah: going 
outside into the fresh air together and reciting kiddush levana. 
Parashat Acharei-Kedoshim (Haftara) 5777 
'I will settle them on their land. They will never again be uprooted from 
the land that I have given them, says the Lord your G-d.' (Amos 9:15) 
Guided Tour… 
Amos came from a humble background - he was a sheep breeder from 
Tekoa, near Bethlehem. Although he hailed from Judah, he was involved 
with the people of the Northern Kingdom - Israel. Despite his unremarkable 
origins, his work in bringing the message of G-d to the people proved to be 
too much for the priests of the Northern Kingdom who practiced paganism 
at their shrine at Bethel. Having publicly declared that the House of 
Jeroboam - the Northern Kingdom - would die by the sword, and that the 
pagan temples would be destroyed (Amos 7:9), he is denounced to the king 
and banished from Bethel. Before this came into effect he still managed to 
deliver his final defiant message that clearly foretold the destruction of the 
Northern Kingdom under the Assyrians, which was to take place in 722 
BCE. 
It seems that Amos was the first of all the prophets whose words were 
recorded in detail in writing for posterity - preceding Isaiah and Hosea. He 
delivered his messages from G-d to the people in the later period of the 
Divided Kingdom: during the reigns of Kings Uzzia of Judah and Jeroboam 
II of Israel (Amos 1:1). That would put his period of activity between 788 
and 750 BCE - some thirty or more years before the demise of the Kingdom 
of Israel and its enforced exile under Shalmenezzer V of the Assyrian 
Empire. 
The Northern Kingdom of Israel reached its peak during that period, and 
both the texts and the archaeological records indicate that it was far more 
prosperous than the Southern Kingdom of the remaining two tribes. Amos 
delivered his prophecies to an affluent society. There was pride, plenty, and 
splendor in the land, cities, and palaces. There were grave social injustices 
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against which Amos delivered the Word of G-d. As the text relates, the rich 
adorned their summer and winter palaces with ivory and costly furniture, 
on which they reclined and feasted. They planted vineyards and anointed 
themselves with precious oils. Amos compared their women - who were 
addicted to wine - to fat cows. The poor, by contrast, were ruthlessly 
exploited: because their judges were corrupt, the poor were afflicted, and 
sold into slavery. 
In the Haftara, Amos' prophecies against the Northern Kingdom become 
most intense. For he tells the sinful nation that their transgressions have 
made them strangers to G-d, and thus there is no reason why He should not 
punish him in accord with their transgressions. That he once took them our 
of Egypt should have made them His loyal servants, but their way of life 
had become no better than the surrounding Philistines and Arameans. 
Nevertheless, says G-d, He will only punish those who deserve it. "Just as 
a pebble shakes back and forth in the sieve, but does not fall to the ground, 
so I will shake the House of Israel back and forth through all the nations." 
(9:9) Ibn Ezra and the Radak hold that this sifting is a metaphor for Israel's 
purification though exile. For the chaff that falls away represents the 
wicked who will fall by the wayside during the difficult exile, whereas the 
fat kernels of grain or the pebbles that remain in the sieve represent the 
righteous, who will eventually participate in the Final Redemption. 
Amos' final prophecy describes that Redemption. Its details do not show 
any change of the natural order, but the existing order will develop to the 
full. Thus nature itself will participate to make the farmer's work productive 
beyond his greatest expectations. The land will give such abundant crops 
that the farmers will not manage to complete the harvest by the time the 
next planting season begins. And the Israelites in returning to their land, 
will remain there, permanently, for all time. 
What type of person was Amos? The opening verse of the Book states that 
he was a shepherd - nothing more. In the Guide for the Perplexed (32:2), 
the Rambam states that prophecy only comes to those specially endowed 
with the rare essential mental and emotional capacities, or to those who 
have developed those faculties through study and consistent and persistent 
character refinement. It is not within the reach of simple herdsmen per se. 
Abarbanel, however, disagrees with the Rambam. He quotes that opening 
verse as proof that he was a plain shepherd - nothing more. He argues, 
holding that prophecy is a force that emanates directly from G-d. Without 
that, no person on his own accord can deduce what He has decreed. Hence 
there is no need for the Rambam's pre-requisites: if G-d so dictates, anyone 
- even a simpleton, may deliver valid prophecy. 
D'var Torah 
There is nothing supernatural about Amos' vision of the Redemption. As 
mentioned earlier, his Word from G-d emphasizes nature delivering its full 
potential within its existing laws. The valleys - where the soils are most 
fertile - will yield abundant grain. The hills, whose climate is milder and 
whose soils are poorer, will nevertheless support rich dairy farms and 
vineyards. And within the environment of agricultural prosperity and 
economic security, the Israelites will re-establish themselves in the Holy 
Land: this time forever. 
That ideal brings the following question. The whole succession of events 
above contradicts the previous spiritual experience of the Jewish people. 
History has shown that the Torah Nation's major formative processes did 
not take place under conditions of abundance, or during times when the 
Israelites were well established in their own Land. The Israelite, and later 
the Jewish nation started with the individual, Abraham. His teachings and 
values were developed and revealed to an entire nation under Moses, and 
at the Revelation at Mount Sinai. They were reaffirmed and further 
developed after serious lapses and exile under Ezra, during the early 
Persian Period. And they became adapted for the long exile following the 
Destruction of the Second Temple by the Rabbis of the Talmud. In each 
stage, the Israelites were either outside the Holy Land or surviving there 
under foreign dominion. 
By contrast, when the Israelites were firmly established in their homeland 
under their own rule, they appeared to find it extremely difficult to remain 
loyal to their lofty position as light to all other nations - especially when 
times were good. The rot began to set in towards the end of King Solomon's 
reign, and it appeared in an enlarged form after the Division of the Kingdom 
- both in the Northern Kingdom, under the Houses of Omri and Jehu, and 
in the Southern Kingdom, under kings such as Hezekiah's son, Menasseh. 
It reappeared again under the Maccabean kings, such as Alexander Janneus. 
Amos' vision does not mention a charismatic Messianic type leader. Its 
whole emphasis is on precisely the two things that in the past encouraged 
the Israelites to forget their special role in the Creation, and thus earn yet 
another exile - settled, prosperous life in the Holy Land, under their own 
rule. How may that be a structure for true spiritual progress? 

The end of the Book of Leviticus, with its description of the idyllic 
blessings that await the Israelites if they fulfil their Covenant with G-d, 
suggest an approach. As part of the reward: 
'Your threshing will last until vintage and your vintage will last until the 
sowing'. (Leviticus 26:5) 
Rashi explains that the prosperity will be so great that people will be still 
threshing the grain when the time comes to harvest the grapes. The grape 
season will be so successful that people will be still processing the grapes 
when it is time to cut down the crops. The agricultural land will be so 
productive that the seasons in the farmers' year will overlap: as the Haftara 
itself puts it: 'the ploughman will meet up with the reaper, and the treader 
of grapes with the seed carrier.' (9:13) People will work, but they will 
experience success in their work. 
The Netziv of Volyzhyn develops this idea further, and his idea explains 
how the forms of prosperity mentioned in the Haftara are spiritually 
beneficial to the Israelites. He emphasises that the constant activity is an 
essential part of the blessing. When people are busy, they sense fulfillment 
- they enjoy the health that comes with full, personally satisfying 
employment. That is the meaning of the end of the blessing in Leviticus 
(ibid): 'you shall eat bread to satisfaction.' The food will be on the table, 
affording the contented feeling of having been honestly earned. With plenty 
of economically useful and psychologically fulfilling activities, the 
Israelites will indeed feel 'planted on their land' - they will be happy to be 
there, and not travel abroad to seek employment. Thus they will 'live 
securely in their land' (Lev. ibid). 
But the real rot sets in when the economy becomes over-prosperous - 
causing idleness… The Netziv specifies that indolence encourages people 
to seek amusement and stimulation. They lose their discipline of home, 
routine, and community. That increases the dangers of sin, and even has ill 
effects on physical well-being. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at http://www.shemayisrael.com/parsha/solomon/questions/ 
and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ . Written by Jacob Solomon. Tel 02 673 7998. E-mail: 
jacobsol@netvision.net.il for any points you wish to raise and/or to join those that receive this Parasha sheet every week. Parashiot from the First, Second, and Third 
Series may be viewed on the Shema Yisrael web-site: http://www.shemayisrael.com/parsha/solomon/archives/archives.htm This article is provided as part of Shema 
Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on subscriptions, 
archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
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Insights Into Halacha 
The Tattoo Taboo and Permanent Make-Up Too 
There is a widespread myth, especially among secular American Jews, that 
a Jew with a tattoo may not be buried in a Jewish cemetery(1). This 
prevalent belief, whose origin possibly lies with Jewish Bubbies wanting 
to ensure that their grandchildren did not stray too far from the proper path, 
is truly nothing more than a common misconception with absolutely no 
basis in Jewish law. Jewish burial is not dependant on whether or not one 
violated Torah law, and tattooing is no different in this matter than any 
other Biblical prohibition. 
This mistaken belief was personally hammered home to this author several 
years back, when my chavrusa, the indefatigable Rabbi Jeff Seidel, 
requested our hosting several secular youth for a Rosh Hashana meal. One 
stood out in particular, due both to his gargantuan buff size, as well as his 
every movement screaming military. This former U.S. soldier, in Jerusalem 
discovering his roots after returning from a tour of duty in Afghanistan, 
sported a few tattoos. Our four year-old daughter stared fascinated at the 
artwork along his arms and asked innocently why he had colored on 
himself. He replied, (as he dipped his challah into sugar(2)), that it was a 
“mistake”, but she shouldn’t worry because he was going to get them taken 
off since he wanted to be buried in a Jewish cemetery(3). 
The Source 
The Torah states(4), “You shall not etch a tattoo on yourselves, I am 
Hashem”. This prohibition only applies if the individual performs a two-
step process, perforating the skin and filling the resulting hole(s) with ink, 
causing the mark to become (at least semi-) permanent. The Mishna(5) and 
Gemara clarify that the Torah attached the extra “I am Hashem” to this 
proscription, demonstrating the significance that is inherent in this 
prohibition, as tattooing is connected to idolatry. The Rambam, Sefer 
Hachinuch, and Tur(6) explain that this prohibition originated as a Jewish 
response to idol worship and paganism, as it was common practice for them 
to tattoo themselves, essentially branding themselves publicly as idolaters, 
enslaved to whichever god they served. Judaism prohibited tattoos entirely, 
in order to completely disassociate itself from other religions. 
Micro-pigmentation 
Micro-pigmentation, also known as derma-pigmentation or permanent 
make-up, is a recent development in the world of beauty aids. This process 
entails a needle depositing colored pigments into the skin’s dermal layer, 
the layer between the permanent base layer (where full tattoos are done, 
making them permanent) and the constantly changing outer layer, the 
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epidermis. This procedure, usually done on the lips and around the eyes, 
giving a “just made-up” look, eliminates the need for tedious daily make-
up application, and is semi-permanent, lasting between three to five 
years.(7) The question becomes, is derma-pigmentation permitted by Torah 
law, or is it intrinsically just another form of prohibited tattooing? 
The answer is based on understanding several nuances in the Biblical 
prohibition. 
What is Writing? 
The term used by the Torah to refer to tattooing, is “Kesoves ka’ka”, 
literally “writing incisions”. The fact that the Torah calls tattooing a form 
of writing leads many Rishonim to infer that the Biblical prohibition 
expressly refers to writing at least one actual letter(8). Others do not accept 
this conjecture, and maintain that all tattooing is assur min HaTorah(9). 
However, all agree any other type of tattoo such as a picture or shape would 
still be forbidden, at least Rabbinically. 
Pondering Permanence 
One of a proper tattoo’s hallmarks is its permanence, with a lifetime 
guarantee. This is due to ink being injected deep in the subcutaneous 
dermis, and showing through the epidermis (outer layer of skin). Many 
Rishonim therefore conclude that the Biblical prohibition specifically 
refers to a permanent tattoo which will last a lifetime; all other tattoos 
involving skin piercing would only be prohibited Rabbinically(10). 
However, it must be noted that other Rishonim make no mention of such a 
condition of permanence in the original Biblical prohibition(11). 
Idolatrous Intent 
Additionally, it is possible that one violates the prohibition of tattooing on 
a Biblical level only if his intention is for idolatry. As mentioned 
previously, one of the purposes of this commandment was to noticeably 
keep the Jews separate from their pagan and idolatrous neighbors. Several 
authorities, including the Chasam Sofer, surmise that if one would tattoo 
himself for an entirely different purpose, he would have violated a Rabbinic 
injunction against tattooing and not the full Biblical one(12). Yet, other 
authorities are hesitant to recognize this supposition and maintain that 
intent is irrelevant; all tattooing is assur min HaTorah(13). 
Managing Micro-Pigmentation 
So where does that leave us with micro-pigmentation?It would seem that at 
the very least it would fall under the Rabbinic prohibition of tattooing, if 
not the full Biblical one. Yet, dependant on how the Rishonim understood 
the Biblical prohibition, there are some mitigating factors. First of all, 
cosmetic tattooing of permanent make-up is not “written” in letters, nor is 
it actually permanent, instead lasting for several years. Additionally, since 
there is no idolatrous intent, rather its being performed in the name of 
beauty, has led several authorities to permit its use(14). However, the vast 
majority of contemporary authorities reject such leniency, with the near 
unanimous view forbidding such procedures, maintaining that even with 
such rationales, derma-pigmentation would still, at the very least, fall under 
the Rabbinic prohibition of tattooing(15). 
Yet, in case of extraordinary circumstances, such as pressing medical need, 
or preserving human dignity (Kavod Habrios) such as scar removal or 
blemish correction, many contemporary authorities are inclined to permit 
such procedures, as according to most Rishonim cosmetic tattooing would 
merely violate a Rabbinic injunction, and the Gemara states “one may 
violate a Rabbinic prohibition to preserve human dignity(16)”. This would 
be similar to undergoing elective cosmetic corrective surgery, which would 
be permitted, even though there is a prohibition against inflicting a wound 
upon oneself(17). However, the consensus is that “just for the sake of 
beauty” does not seem to be enough of a reason to allow a halachic 
dispensation for cosmetic tattooing. 
To sum up the Torah perspective on the matter, I quote the words of 
mv”r(18) Rabbi Yonason Wiener(19) in a related interview with the 
Jerusalem Post, “The ancient Greeks worshipped their bodies and tried to 
annihilate the small Jewish minority who saw man as more than muscle and 
flesh. This was a battle of superficiality against spiritually. Tattooing 
represents the Greek ideal that beauty is skin deep. We won the battle of 
Chanuka but the war continues to this day. The Jewish religion is more than 
skin deep!!(20)” 
The author would like to acknowledge Rabbi Chaim Jachter’s relevant 
comprehensive article which appears in his recent book “Gray Matter’ vol. 
3, ppg. 67 - 78, which served as the impetus for my interest and research 
for this article. 
For any questions, comments or for the full Mareh Mekomos / sources, 
please email the author: yspitz@ohr.edu 
Disclaimer: These are just a few basic guidelines and overview of the 
Halacha discussed in this article. This is by no means a complete 
comprehensive authoritative guide, but rather a brief summary to raise 

awareness of the issue. One should not compare similar cases in order to 
rules in any real case, but should refer his questions to a competent Halachic 
authority. 
1. See Rabbi Dr. Ari Z. Zivotofsky’s excellent article on the OU website: 
Jews With Tattoos. 
2. This former soldier astoundingly claimed that he followed all minhagim 
of the Ben Ish Hai (as he put it). See Kaf Hachaim (O.C. 583, 4) that one 
may also dip his challah into sugar and not necessarily honey on Rosh 
Hashana (after dipping into salt, of course. See earlier article “Salting With 
Sugar”.) 
3. However, generally one is not obligated to try to get his tattoo removed. 
See Shu”t Mimamakim (vol. 4, 22, from Rav Efraim Oshry - a Holocaust 
survivor himself) who advised Holocaust survivors not to remove their 
tattoos, but to rather wear them as badges of honor. Regarding someone 
who had an inappropriate tattoo on his arm where lays his tefillin, see Shu”t 
Minchas Yitzchak (vol. 3, 11) and Shu”t B’tzeil HaChochma (vol. 5, 81; in 
the next responsum - 82, he discusses at length the halachic permissibility 
of various options of tattoo removal). See also Rav Eliyahu Bakshi Doron’s 
article in Techumin vol. 22, ppg. 387 - 391. 
4. Vayikra (Parshas Kedoshim) Ch. 19, verse 28. 
5. Makkos 21a and following Gemara. 
6. Rambam (Hilchos Avoda Zara Ch.12, 11), Sefer HaChinuch (Mitzvah 
253), Tur (Y”D 180). This issur is also codified in the Shulchan Aruch 
(Y”D 180), Chochmas Adam (89, 11), Ben Ish Chai (Year 2 Masei 15), and 
Kitzur Shulchan Aruch (169, 1). 
7. There are three different methods of “permanent make-up”, all of which 
use a needle to pierce the flesh and have ink added: Manual method 
(SofTap), Reciprocating Machine (Coil), and Rotary Machine (Pen 
Machine). 
8. Including the Tosafos Yeshanim (m’ksav yad, cited in sefer Nassan Piryo 
on Gemara Makkos 21a), Tosafos Rabbeinu Peretz (ad loc.), Piskei Tosafos 
(Makkos, 32), Sma”k (Mitzvah 72), Sefer HaChinuch (Mitzvah 253), 
Bartenura (Maakos Ch. 3, Mishna 6 s.v. kasav), Orchos Chaim (vol. 2, 22, 
4), Shu”t Me’il Tzedaka (31, cited in Pischei Teshuva Y”D 180, 1), Shu”t 
Mutzal Me’aish (51), Shu”t Zera Emes (vol. 3, Y”D 111), and Chida 
(Birkei Yosef Y”D 180, 1 & 2; Machzik Bracha O.C. 340, 3). 
9. Including the Ra’avad (Toras Kohanim, Parshas Kedoshim 86), Ra”sh 
MiShantz (Parshas Kedoshim 3, 6, 10), Yad HaKetanah (Hilchos Avoda 
Zara, Lo Taaseh 37, Minchas Ani 87), Minchas Chinuch (Mitzvah 253, 5 
& 7), and Aruch LaNer (Makkos 21a). Additionally, the Rambam and 
Rashi make no mention of the “requirement” of tattooing actual letters. 
10. Including Rashi (Vayikra Ch. 19, 28; Gittin 20b s.v. kesoves), Ritva 
(Makkos 21b s.v. hakosev), Rivan (Makkos 21b s.v. hakosev), Ohr Zarua 
(vol. 1, 716), Sefer HaChinuch (ibid.), and Piskei Tosafos (Gittin 73). See 
also Rav Chaim Kanievski’s Passhegen HaKsav (Ch. 6) who proves that 
most Rishonim hold this way as well, that there is no issur deoraysa unless 
the tattoo is permanent. 
11. Nimukei Yosef (Makkos 21a) and Peirush Rabbeinu Yonason (ad loc.). 
Additionally, neither the Rambam nor Shulchan Aruch mention a specific 
requirement for permanence in the Biblical prohibition of tattooing. See 
also Shu”t Lehoros Nosson (vol. 10, 64, 10) who maintains that lasting 
several years may also be considered “permanent”, similar to the laws of 
tying on Shabbos, where a knot that would last only several months is 
nonetheless referred to as a permanent knot. 
12. Tosefta (Makkos Ch.3, 9; cited in Biur HaGr”a Y”D 180, 1), Rabbeinu 
Yerucham (Sefer Ha’Adam, Nesiv 17, cheilek 5), Chasam Sofer (glosses 
to Gittin 20b, Tosafos s.v. bkesuva), Maharam Shick (Sefer HaMitzvos, 
254), Shu”t Shoel U’Meishiv (Tinyana, vol. 1, 49), and the Get Pashut 
(124, 30; cited in Minchas Chinuch 253, 6). See also Rav Chaim 
Kanievski’s Passhegen HaKsav (Ch. 9) who proves that most Rishonim 
hold this way as well, that there is no issur deoraysa unless the tattoo is 
done lsheim avoda zara. 
13. Tosafos (Gittin 20b s.v. bksovet), Aruch LaNer (ibid.), Minchas 
Chinuch (ibid.) concludes tzarich iyun to say such a leniency. Additionally, 
the Rambam and Shulchan Aruch make no mention of the “requirement” 
of tattooing exclusively for idol worship, implying that no matter what 
one’s intent is, tattooing would still be prohibited Biblically. 
14. They maintain that if one’s purpose in getting permanent make-up is 
exclusively for beauty, then that is enough to override ‘3 derabbanans’. 
These poskim include Rav Ovadiah Yosef (Taharas HaBayis vol. 3, Dinei 
Chatzitza 8, ppg. 29 - 34), Rav Avigdor Nebenzahl (cited in Taharas 
HaBayis ibid.), and Rav Ezra Batzri (Techumin vol. 10, pg. 282; author of 
Shu”t Shaarei Ezra). Rav Matis Deutsch (Shu”t Nesivos Adam vol. 1, 43) 
is inclined to permit it for beauty purposes as well, but concludes that most 
authorities do not accept this reasoning. 



!{aaBtu!Nztwer.uwn!zsIb!– trcdk trcd ihc                                     35 
15. Including Rav Yosef Shalom Elyashiv (cited in Techumin vol. 18 pg. 
114), Rav Y.Y. Fischer (ibid.), Rav Shmuel HaLevi Wosner (Shu”t Shevet 
HaLevi vol. 10, 137), Rav Shlomo Zalman Auerbach (cited in Nishmas 
Avraham vol. 2 -Y”D 180, pg. 132 s.v u’lchorah, who maintains that in a 
similar case, when the prohibition was derabbanan, Rav Shlomo Zalman 
only permitted it to correct an actual blemish, and not for beauty purposes), 
Rav Chaim Kanievsky (cited in Shu”t Nesivos Adam ibid., 24), the 
Mishpetei Uziel (Shu”t, new edition vol. 2, Y”D 22, 3, pg. 89, who, in a 
similar case, only permitted for medical reasons), the B’tzeil HaChochma 
(ibid., who, in a similar case only permitted for medical need, extenuating 
circumstances, or bmakom mitzvah), the Lehoros Nosson (Shu”t ibid., who 
maintains that we should pasken each of these machlokesim lechumra, as 
if they were all deoraysa), the Shraga HaMeir (Shu”t vol. 8, 44 & 45, who 
only permits for medical need), the Rivevos Efraim (responsum in Shu”t 
Shav V’Rafa vol. 1 pg. 156 - 157, who only permits for medical need), the 
Megilas Sefer (on O.C. and Y”D, 16), the Shav V’Rafa (Shu”t vol. 1, 45, 
who only permits for medical need ), and Rav Baruch Shraga (Techumin 
vol. 18, ppg. 110 - 114, who only permits for medical need). 
16. Brachos 19b. 
17. See Gemara Bava Kamma 91b, Tosafos ad loc. (s.v. ela hai), and Shu”t 
Igros Moshe (C.M. vol. 2, 66). 
18. Mori V’Rebbi - my teacher and rebbi 
19. In a relevant interview with the Jerusalem Post, “Tattoo Crazy Israelis”. 
20. See Shu”t Shevet HaLevi (vol. 6, 33, 2, s.v. ul’idach) who, in a 
discussion unrelated to tattoos, discourages women from wearing excessive 
make-up, citing the Gemara Shabbos 62b, which states that excessive 
cosmetics was one of the reasons for the destruction of the Beis 
HaMikdash. In a subsequent responum, (Shu”t vol. 10, 137), Rav Wosner 
further adds permanent make-up to this category as well. 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben 
R' Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and 
l'zchus for Shira Yaffa bas Rochel Miriam and her children for a yeshua 
teikef u'miyad! 
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permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Achrei Mos-Kedoshim 5777 - “Ready For War” 
Rabbi Mordechai Finkelman(1) related: 
“When I was an eighth grade rebbe I found out that one of my students was 
bringing comic books to yeshiva. Then one day he brought in a catalogue 
of comic books. As a rule, superheroes are not dressed modestly, so I took 
the catalogue away. I told the boy “I'm not a thief and I have no interest in 
holding onto your stuff. But I want your parents to be aware of what you 
are looking at. If one of your parents comes in to meet with me I'll give it 
back to them.” 
“The next day the mother came in and told me that her son only sells the 
comics as a hobby. But he isn't interested in the pictures. I replied to her, 
"Mrs. X, is your son a normal healthy thirteen-year-old? If he is, then he is 
looking at the pictures. It's the result of a yetzer hara that Hashem placed 
within us." 
“The next day the father came in and wanted to speak with me immediately. 
Although it was while I was teaching my class, the Menahel was willing to 
cover the class and the father and I went to speak privately in the Menahel's 
office. 
“The father began, “Rabbi Finkelman, you are an extreme Jew. But our 
family is middle-of-the-road Jews. For my son those books are okay.” 
“I replied, "I would like to qualify and explain your statement. It's true that 
I am an extreme Jew. I choose to wear a hat for davening, although if one 
looks in the Mishna Berura it's not an absolute obligation in our time.(2) In 
addition, I only eat Cholov Yisroel and pas Yisroel, but there are reliable 
poskim who state unequivocally that there is room for leniency. 
“You choose to be a middle-of-the-road Jew who doesn't keep the same 
stringencies as I do, and that's perfectly fine. In fact, it's very possible that 
Hashem has more nachas from your observance than mine. Perhaps your 
prayers are considered more potent and precious in heaven than mine. 
“But one thing I do know, and that is that both you and I recite kerias shema 
twice a day. In it we state “And do not stray after your heart and after your 
eyes.” 
“In regard to that prohibition you and I are equally obligated. The Shulchan 
Aruch has very clear guidelines about the laws of modesty, and those laws 
apply to all of us equally.” 

“I guess the father was unsure what to say, because after I concluded my 
response, he simply stood up and walked out. 
“Six months later the mother called me on the phone crying hysterically. 
"You were right! You were right! I found magazines in his knapsack. He is 
looking at those things. I also found a notebook full of lewd and disgusting 
poetry that he is composing. What can I do?” 
“I calmed her down and explained that he isn't the one who composed that 
lewd poetry. It's the brilliant, yet filthy, artistic lyrics of the songs he listens 
to on his headphones. 
“We discussed the matter and tried to figure out what we could do to help 
her son.” 
Rav Shimshon Pinkus zt’l(3) noted that every person is obligated to fight 
evil. However, one must realize the great danger that exists in doing so, 
because it entails confronting those forces, which presents spiritual danger. 
The Ba’alei Mussar would warn that “a Mashgiach must not make himself 
into a broom.” In other words, while seeking to ‘sweep out’ negative forces 
and ideologies, one must be careful not to absorb bits of what he is trying 
to dispose of, much like a broom becomes dirtied from the dust it is 
clearing. 
On Yom Kippur, one of the significant services of the day, was sending off 
the goat for Azazel. “Aharon shall lean his two hands upon the head of the 
living he-goat and confess upon it… and send it with a designated person 
into the desert.”(4) 
The concept of azazel, which symbolizes the removal of sins, contains 
important ideas about how one must fight evil. Firstly, the azazel was 
entrusted to a pre-designated individual. One did not lead the azazel blindly 
or spontaneously. He prepared himself for the challenge, physically and 
mentally, and understood his role was before he was assigned to it. 
More profoundly, as the designated man led the azazel into the desert, there 
were pre-arranged, specified rest stops, and someone would accompany 
him for one rest stop to the next. 
The symbolic lesson is that one should never seek to ‘go it alone’. To fight 
evil, one must be connected to a strong and encouraging leader or circle of 
positive friends, from whom he can constantly draw encouragement and 
spiritual support. 
Rav Pinkus concludes that one must always bear in mind that although 
fighting sin and impurity is important, one’s own life – physical and 
spiritual – takes precedence. One must always ensure that he is ready and 
geared up for war before heading into battle. 
The Torah states(5) that because when Yaakov Avinu struggled with the 
malach of Eisav, his gid hanashe became dislocated, “Therefore, the B’nai 
Yisroel do not eat the gid hanashe.” 
If a person’s thigh is injured in a fight, should his descendants never eat the 
thigh of the chicken? Why should the descendants of Yaakov not eat gid 
hanashe because that’s where Yaakov was injured during his struggle with 
the malach of Eisav? What did they do wrong? 
The reason the malach confronted Yaakov at that particular time, was 
because Yaakov was most vulnerable since he was alone. The question 
against Yaakov’s children is how they allowed that to happen? How did 
they allow their father to cross the river at night all alone? That is why they 
maintain a certain degree of culpability for Yaakov’s injury, and that’s why 
they do not partake in the gid hanashe. 
The prohibition of eating gid hanashe serves as a reminder that it is our 
collective responsibility to ensure that a Jew is never left alone, especially 
in regard to his personal struggles against the Yetzer Hara, (symbolized by 
the malach of Eisav)(6). 
In Parshas Vayeira, the Torah records that Sarah realized Yishmoel was 
being a negative influence on Yitzchak. She was adamant that Avrohom 
banish Yishmoel from their home. Avrohom however, was hesitant, until 
Hashem instructed him “all that Sarah has said to you, listen in her voice.” 
Why was Avrohom hesitant? Did he not realize that Yishmael was a 
negative influence on Yitzchak? 
Rav Aharon Kotler zt’l(7) explained that Avrohom reasoned that Yitzchok 
wasn’t being influenced by Yishamel, because every time Yishmael acted 
inappropriately or unbecomingly, Yitzchok was careful to distance himself 
from Yishamel. Therefore, Avrohom felt it was unnecessary to actually 
banish Yishmael from his home which was his only chance at doing 
teshuva. 
Sarah replied that, while it may be true that Yitzchak will not be influenced 
by Yishamel, that is only because Yitzchok is so vigilant and careful to 
ensure that he not be influenced. But all the energy that Yitzchak was 
utilizing to distance himself from Yishamel he wasn’t able to use to grow 
in a positive manner. 
Hashem told Avrohom “Listen to her voice”. Do not allow Yitzchak to 
drain energy that he could be using for good to be fighting bad! 
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In the beginning of Parshas Kedoshim, the Torah commands, “You shall 
be holy”. One would think that holiness entails performing “holy acts” and 
that the more good deeds one does, and the more holy behaviors one adopts, 
the holier he becomes. Surprisingly however, Rashi explains otherwise. 
Rashi defines holiness as separating oneself from immorality. 
Rabbi Shimon Schwab zt’l(8) explained that just prior to getting married 
under a chupah, a very unusual beracha is recited, thanking G-d “Who 
sanctified us with His mitzvos and commanded us about the laws of 
forbidden relationships.” In general, we do not recite a beracha thanking G-
d for something which is forbidden, and therefore accomplished passively. 
Why do we do so just prior to a marriage, in regard to the laws of morality? 
Rabbi Schwab explains that maintaining a distance from immorality is 
unlike abstaining from eating forbidden foods or wearing forbidden 
clothing. The desire for immorality is so prevalent and alluring, that 
abstaining from it is as great as physically performing a mitzvah. When one 
overcomes the yester hara for immorality, it is analogous to performing a 
holy act. 
The Steipler Gaon wrote letters of chizuk for those struggling with morality 
issues, and controlling their eyes. He expressed a similar idea: 
If one is successful in learning he feels uplifted, and that motivates him to 
learn more. However, when somebody avoids temptation he doesn’t feel 
particularly holy. He thinks that all he did is what he is obligated to do. 
However, he should realize that whenever he distances himself from 
immorality it is considered a holy act, and is viewed as heroic in the 
heavenly courts. That knowledge alone can be a great source of chizuk to 
someone to maintain the struggle.(9) 
It's all part of the endless struggle to be holy in an often unholy world. To 
be successful we have to be vigilant and plan accordingly, with constant 
guidance and chizuk. 
“Therefore, the B’nai Yisroel do not eat the gid hanashe.” 
“Aharon shall send it with a designated person into the desert” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New 
Hempstead,Rebbe/Guidance Counselor – ASHAR,Principal – Ohr Naftoli- 
New Windsor 
1. Mashgiach, Ohr Hachaim, Queens, NY, and a personal rebbe 
2. Mishna Berura states that one must dress for davening as he would when 
he visits a gadol. In our time, there are people who will visit Gedolei Yisroel 
without a hat on. 
3. Tiferes Torah 
4. Vayikra 16:21 
5. Parshas Vayishlach (Bereishis 32:33) 
6. Heard from Rabbi Leible Chaitovsky 
7. Mishnas Rav Aharon 
8. Me’in Bais Hashoeivah 
9. I would venture to assume that the same ca be said for a woman who 
struggles to maintain the laws of modesty. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Acharei Mos-Kedoshim (24th day of 
Omer) 
9 Iyar 5777/ May 5, 2017 - Avos Perek 3 
Many people feel their lives are spinning aimlessly, without going 
anywhere. Someone recently made a living model of that experience, 
patented, and marketed it, and is now raking it in. Perhaps you have seen 
some of them on the tips of people’s fingers – they are called Fidget 
Spinners. During the last few weeks there has been an absolute craze for 
Fidget Spinners, or, as I like to more accurately call them, Fidget 
Enhancement Spinners. 
It’s always helpful to market a toy as something that can help people 
maintain attention. The fact that there is no empirical evidence to back it 
up doesn’t seem to matter. In fact, every teacher can attest that the only 
thing Fidget Spinners do, is make spinning noises while students play with 
them and not pay attention during class. In my classroom, I have outlawed 
them. Friends have told me that Fidget Spinners have spread to the 
workplace, and that adults are using them as much as children. 
To be fair, Fidget Spinners are extremely beneficial – to those who have 
been manufacturing them and selling them. To be honest, they are fun to 
play with. But don’t let anyone fool you into thinking that they help with 
concentration. 
I am confident that the Spinner craze will pass, and they will go the way of 
Diablos, Crazy Bones, Rubik’s Cubes, and Silly Bands. But until then, they 
serve as a great reminder of what life can become when devoid of direction 
or meaning. 
The Jewish year is compared to a circle. Rav Shimshon Pinkus zt’l explains 
that the year is a cycle of growth. It begins with our national birth on 
Pesach, continues with our national entry into mitzvos (bar/bas mitzvah) on 

Shavuos, and reaches its crescendo with our national union/marriage to G-
d on Succos. [The succah is analogous to the chupah, and Shemini Atzeres 
is analogous to the greatest level of intimacy with Hashem, as it were.] Prior 
to marriage one’s sins are forgiven, symbolized by Rosh Hashanah and 
Yom Kippur. 
Rav Pinkus further explains that even after a wedding, we cannot yet be 
confident that the marriage will endure. It’s only when the loyalty of 
husband and wife have been seriously tested, and the marriage was able to 
emerge intact, or even strengthened, that we can be confident that it is a 
strong and lasting union. 
That is essentially what transpired on Chanukah and Purim. Our national 
loyalty was severely tested under harrowing conditions. When we proved 
that our sole loyalty was to Hashem, redemption occurred. 
I recently heard a very moving lecture from Mrs. Tzipi Caton(1), in which 
she shared her experiences with having, and overcoming cancer, as a 
teenager. She related that when she was first diagnosed, there was an older 
girl in her school who was already in remission from the same cancer. That 
girl came with her parents to visit Mrs. Caton to give her chizuk. Mrs. Caton 
asked the older girl if she had any pictures from that time period, so she 
could have an idea of what she should expect. The girl’s father replied that 
those were six months they were trying to forget, and they definitely did 
not have any pictures from then. Mrs. Caton noted that she and her family 
took the opposite approach; they took pictures of everything. She reasoned 
that if this was an experience she had to undergo, she was going to embrace 
it, and was not going to try to just forget about it. 
It’s a very poignant point, and one we all need to remember. In life, we 
should never seek to shut the door on past experiences, even negative ones, 
and even severe failings on our part. We will anyway be unable to do so, 
because we can’t escape our past. Like it or not, it’s part of our reality. 
Rather the goal is to use it as a stepping stone for our personal growth and 
to help others. Successful people use the failings in their past, for current 
growth, and future inspiration. 
Chanukah and Purim are celebratory holidays because we were able to 
transform terrible experiences into stepping stones for national inspiration 
and growth. 
At present, Tisha B’av and the other fast days, remain days of pain and 
tears, because we have not yet been able to sufficiently learn their lessons, 
to transform them into days of inspiration and growth. When we finally do 
understand their messages, they will indeed be transformed, and will also 
become yomim tovim. 
Rav Zev Leff notes that the Jewish year is not a circle, but a spiral. The 
goal is that with each year, when we return to that point on the circle, we 
are not on the same level as we were the year prior, but have reached new 
levels of growth. It’s the same time-period, but we have progressed to 
greater heights. 
So, life is not like a fidget spinner which spins aimlessly, or at least ought 
not be. 
Perhaps someone can patent a “Spiral Spinner”, which spins upwards like 
an upside down slinky. It can be advertised as a device that helps promote 
spiritual growth. 
Just remember to send me royalties for the idea. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
1. Author of Miracle Ride, by Artscroll/Shaar Press 
http://www.hidabrut.com/video/177772/Tzipi-Caton/Attitude-of-
Gratitude 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
גטז: בזאת יבא אהרון  

The Medrash (Rabbah 21:7) says that Aharon himself was allowed to go 
into the Kodesh Ha’Kodashim whenever he wanted, so long as he would 
come in b’zos, with the prescribed avodah. Only later Kohanim Gedolim 
were limited to the once-a-year, Yom Kippur entry. The Meshech 
Chochmah brings from the Gra a chiddush that it is because of ki b’anan 
eiraeh al ha’kapores. That is why the Kohein Gadol is only allowed – and 
obligated - to go in on Yom Kippur, because that is when there is an anan 
(of ketores). However, in the Midbar, the anan was always by the Mishkan, 
so Aharon could go in every day if he’d do the avodah of b’zos (besides the 
obligation on Yom Kippur). In the pesukim, we find mention of the Kohein 
Gadol doing 3 tevilos and wearing the bigdei lavan once on Yom Kippur. 
However, the mesorah of Torah sheh’b’al peh has it that there are 5 tevilos 
(and ten kiddushei yadayim v’raglayim), which mandates 2 times wearing 
the bigdei lavan (each time he enters the Kodesh Ha’Kadashim). A 
resolution is provided in the name of the Gra: The Torah sheh’bichsav is 
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referring to Aharon’s daily (voluntary) avodah of b’zos, whereas the Torah 
sheh’b’al peh is referring to the avodah of Yom Kippur for all generations. 
(From Reb Naftali Eichen) 

טז:יז ם לא יהיה באהל מועד בבאו לכפר בקדשכל אד  
The Medrash (Vayikra Rabbah 21:12) says that the word v’chol is coming 
to indicate Malachim. They too are included in this pasuk and are not 
allowed into the Heichal when the Kohen Gadol goes in to the Kodesh 
Ha’Kodashim on Yom Kippur to be maktir the ketores. This avodah of the 
Kohen Gadol represents the pinnacle in the special relationship between 
Ha’Kadosh Baruch Hu and Klal Yisrael. Even the Malachim are not 
allowed to infringe on this intimate relationship. This yesod can also 
explain the minhag of saying the last lines of Shalom Aleichem. We say 
tzeischem l’shalom,seemingly ushering out the Malachim before we even 
start Kiddush. Why are we escorting them out right after they have arrived? 
(There are those who delay saying tzeischem l’shalom until the end of the 
seudah, or omit it altogether). Shabbos is a bris between Ha’Kadosh Baruch 
Hu and Klal Yisrael. Beini u’vein Bnei Yisrael os hee l’olam. It is a 
matanah tovah that was given to Klal Yisrael only, and celebrates their 
unique, special relationship withHa’Kadosh Baruch Hu. Once again, 
therefore, even the Malachim are uninvited. They cannot infringe on that 
relationship. We invite them in to see what we are doing, and to bestow 
their bracha, but when we are ready to makeKiddush, we usher them out as 
we prepare to declare our singular relationship with Ha’Kadosh Baruch Hu. 
(From Reb Ephraim Weiss) 

עבירות שבין אדם…דרש רבי אלעזר בן עזריה טז:ל תטהרו’ מכל חטאתיכם לפני ה  
יומא דף פה כ מכפר עד שירצה את חבירו”לחבירו אין יוה  

I asked Rebbi why every night, in the “Ribbono Shel Olam” before birchas 
ha’mapil, we say that we forgive everyone who offended us, bein b’gilgul 
zeh bein b’gilgul acher? I said, “I understand that every night you need to 
forgive everyone all over again, because you just had a new day; but 
regarding what happened in your past lives, the first time you ever said 
krias shema al ha’mitah you forgave them, it should be done with!” Rebbi 
responded, “That’s not a kashya; maybe you did not have proper kavanah 
yet.” 
(From Reb Mickey Dov Lebovic) 

יומא דף פה ולא שימות בהם יח:ה וחי בהם  
The Gemara says that this limud teaches us that even safeik pikuach nefesh 
is docheh Shabbos. Tosafos in Bava Metzia (104) says, according to the 
mahn d’amar that Eliyahu Ha’Navi was a kohein, how was he able to be 
mechayehthe son of the almanah; a kohein cannot go in to an ohel 
ha’meis?! Tosafos answers that he knew for sure that he would succeed, 
therefore pikuach nefesh was docheh the issur of tumas meis for a kohein. 
The shailoh, though, is, why did Tosafos need to come on to a vadai? Even 
safeik pikuach nefesh is docheh?! TheNetziv answers that the va’chai 
bahem is only talking about someone who is currently alive. In Eliyahu 
Ha’Navi’s case, though, the child was definitely dead, so va’chai bahem 
could not be the mekor for a heter in that situation. Therefore, Eliyahu 
Ha’Navi had to come on to the other derasha that the Gemara brings there 
of v’shamru Bnei Yisrael es ha’Shabbos – chaleil alav Shabbos achas k’dei 
sheh’yishmor Shabbasos harbei. That is the heter that was relevant to 
Eliyahu Ha’Navi’s situation. On the one hand, the derasha of chaleil k’dei 
sheh’yishmor expands the parameters under which one is allowed to 
bemechaleil Shabbos – even for a meis, but it is more restricted in that it 
cannot be a safeik. 
There is another nafkah minah, ka’yotzei ba’davar what the Rema brings 
from the Rashba that it is mutar to bemechaleil Shabbos to save a Jew who 
is being captured by Goyim in order to prevent him from becoming 
ameshumad under them. This is not a situation of va’chai bahem because 
his life is not in danger; it is the heter ofchaleil k’dei sheh’yishmor 
“…which is not to mean that this is halacha l’maaseh, it’s mutar to be 
mecha-…ok” (ed. note: it seems pretty clear that Rebbi meant to say that 
l’fi the Netziv it comes out that the heter of being mechaleil Shabbos in 
order to save someone from becoming a meshumad is only if you know for 
sure that you will succeed in saving him, but if it is a safeik there is no 
heter. Apparently, though, Rebbi was extremely reluctant to say this b’peh 
malei). Regarding someone who already is a mumar l’chaleil es 
ha’Shabbos, it could be that it is mutar to save him…it’s ashailoh. The Ohr 
Ha’Chaim (in parshas Ki Sisah) says that l’fi the derasha of chaleil k’dei 
sheh’yishmor the heter to be mechaleil Shabbos for pikuach nefesh is only 
if the person will at least live until next Shabbos. Halacha l’maaseh is for 
sure not like that. Certainly, once you have the derasha of va’chai bahem it 
doesn’t make a difference. 
The Bahag says that you have to be mechaleil Shabbos if a fetus is in danger 
even if there is no danger to the mother. The Ramban, though, holds that 
sakanas ubar in of itself might not be enough to justify being docheh 

Shabbos since the ubar is not a nefesh bifnei atzmo (this is taluy on a sugyah 
in Sanhedrin whether an ubar has a sheim nefesh or not), but the Ramban’s 
maskana is that it if there is a danger to the life of the fetus it for sure also 
is a sakanah for the mother as well, so anyway you need to be docheh 
Shabbos. The Netziv points out over here as well that the lashon of the 
Bahag is that there vadai is a sakanah to the ubar. Whyvadai; why not safeik 
as well? Because the Bahag agrees that a fetus is not called a nefesh and 
therefore the heter ofva’chai bahem cannot apply; but he holds that the heter 
of chaleil k’dei sheh’yishmor does apply. That is why it’s only regarding 
vadai and not safeik. The Ran, though, is not like the diyuk of the Netziv. 
He says b’sheim the Bahag that if there is a danger to the fetus on Yom 
Kippur if the mother won’t eat, we give her food to eat even though we 
don’t know if the fetus is a neifelor a bar kayamah. So you see mefurash in 
the Ran that the way he brings shitas ha’Bahag is that even by safeik you 
can be docheh Shabbos to save a fetus. The Ran says that even when the 
fetus is less than forty days from conception (which the Gemara calls 
mayahb’almah) you can be mechaleil Shabbos to save him. Obviously, 
such a fetus is not called a chai. The heter can only be, as is mevuar from 
the Ran, the din of chaleil k’dei sheh’yishmor. L’halacha, that is definitely 
how we hold – even less than forty days and even if it is a safeik. It could 
be that the Ran would say by a case of being mechayeh a meis (like by 
Eliyahu Ha’Navi) that ein hachi nahmi, even if it is only a safeik if it will 
work it is docheh. 
The Gemara says that if one has a choleh b’soch beiso he should go to a 
Chacham to ask him to daven on behalf of thecholeh. A shailoh came up 
with one of the early Rebbe’s of Belz, and also with one of the Gedolim of 
Lita a number of generations ago, if one can send a telegram on Shabbos to 
the Gadol to ask him to daven on behalf of a choleh. The crux of the 
question is that teffilah is not a refuah b’derech ha’tevah, it is not a medical 
procedure. The Rambam inpirush ha’mishnayos (Yoma 8:6) writes that 
only proven medical procedures that heal b’derech ha’tevah can one 
bedocheh Shabbos to do for a choleh, but not things that are a refuah segulis 
since their potency is weak and they are not mi’tzad ha’daas – “science 
doesn’t hold of it; there is no scientific experience with it”. 
The Tchebiner Rav said that Eliyahu going to be mechayei-meis is not 
considered a refuah b’derech ha’tevah. If there is anything b’derech 
ha’tevah that can be done that will result in the person coming back to life, 
that means that he was never dead. In the case of Eliyahu, though, the child 
was actually dead. Therefore, what Eliyahu was doing was definitely a 
refuah segulis. As such, the Tchebiner Rav held that you see from this 
Tosafos that you can be mechaleil Shabbos for a refuah segulis. It could be 
that that is the reason why Tosafos says that it had to be a vadai. The truth 
is, that even from the Rambam, the mashmaus is that the main problem 
with refuah segulis is that it is unproven and unlikely, but Eliyahu knew 
that the refuah segulis that he was going to do would work. When the Belzer 
Rebbe got the telegram, he was very upset that they had sent it, but once he 
become aware of the choleh’s plight, he davened for him. The story goes 
that the Rebbe’s teffilos were successful and the choleh got better, but I 
cannot take achrayus for that part. 
Many point out that from va’chai bahem we see that one should do mitzvos 
with a chiyus. The Sfas Emes, though, says a much deeper and fundamental 
idea: that the whole chiyus of a Yid comes from kiyum ha’mitzvos, and if 
a person doesn’t find his chiyus in kiyum ha’mitzvos then he is not really 
alive; he is missing a very important source of chiyus. 
(From audio recording) 

יט:טו,יח תשפט עמיתך...ואהבת לרעך כמוך בצדק  
The Yesod V’Shoresh Ha’Avodah (perek shvii and shmini) avers that the 
mitzvos of v’ahavta l’reiacha kamocha and b’tzedek tishpot amisecha 
comprise the backbone of avodas Hashem. He explains that Hashem feels 
every Jew’s joy and suffering. By alleviating someone's pain, or by giving 
them joy, one does the same for Hashem, as it were. Why does that make 
them, though, the backbone of all avodas Hashem? Don’t all mitzvos bring 
Hashem nachas ruach? Why should these two particular mitzvos be any 
more significant? The following mashal can help us understand this idea 
(in fact, everything in this world is a mashal for avodas Hashem). Two 
people need help. One individual is a penniless pauper who lives in a mud 
hut and he dreams of one day living in an opulent palace. The other is a 
man whose child is suffering from an extremely life-threatining illness. 
Who do you think should take precedence? In which one of these two 
situations will there be a greater transition “from darkness to light”? We 
are the children of Ha’Kadosh Baruch Hu. True, He gets nachas ruach from 
every mitzvah that we do, but He gets a unique nachas ruach when His 
children love each other and are happy. Learning Torah and fulfilling 
mitzvos indeed creates “castles and palaces” in Shamayim, but the nachas 
ruach of helping a fellow Jew is still unique. 



  38                                  {aBtu!Nztwer.uwn!zsIb!– trcdk trcd ihc!
(From Reb Avi Klotz) 

יט:טז לא תעמד על דם רעך  
The Gemara in Sanhedrin (73a) says that this pasuk is the source for the 
obligation to save a Jew who is in danger. “From where do we know that if 
you see someone drowning in a river, being dragged away by a wild animal, 
or under attack by highway men that you must save him? As the pasuk says, 
“lo saamod al dahm reih’echa.” Therefore, says the Gemara, we need a 
different source to teach us that if one Jew is trying to kill another Jew that 
you must kill the rodef, if necessary, to stop the murder from happening. 
That, we learn from the words “ein moshia lah” by naarah ha’meurasah. 
Seeing that someone chasing after arayos must be killed, if necessary, to 
stop him from doing that aveirah, all the more so if he is chasing after a Jew 
to kill him. The Rishonim grapple with this question: once we have “ein 
moshia lah” which teaches us that one must even kill a rodef to save a 
fellow Jew, why do we need “lo saamod al dahm reih’echa”? Obviously, if 
one must kill – when absolutely necessary – to save a Jew’s life, all the 
more so that he must do so when no killing is necessary. 
The Ran answers that from “ein moshia lah” we only know about cases of 
certitude. It has to be a vadai to kill the rodef. If it’s a safek, you can’t kill 
him. Therefore, if not for “lo saamod al dahm reih’echa”, we would not 
have known about cases of safek when no killing is involved. “Lo saamod 
al dahm reih’echa” teaches us that if someone is drowning, or the like, even 
if you are not certain that the person’s life is truly in danger, you are 
obligated to save him. There is a basic query regarding the extent of this 
obligation to save a fellow Jew. The Radvaz (cheilek gimel, teshuva 1,052) 
was asked if one is obligated to give up a limb in order to save another. For 
example, if a Goy says to you, “Let me cut off your finger, or else I am 
going to kill that Jew over there.” The one who wrote the shailah to the 
Radvaz asserted that one is obligated to do so. His reasoning? A kal 
v’chomer from Shabbos. One is not allowed to violate Shabbos to save a 
limb if there is no danger to life involved. So, we see that chillul Shabbos 
is more severe than loss of a limb. Yet, we are obligated to violate Shabbos 
in order to save a Jew’s life. That being the case, giving up a limb – which 
is of lesser significance than chillul Shabbos – most certainly is included in 
the obligation to save a life. 
The Radvaz, though, rejects this reasoning. He avers that to give up a limb 
to save another is only a middas chassidus, but not an obligation. He 
provided four lines of reasoning to reject that questioner’s kal v’chomer. 1) 
When one is in a situation of danger only to a limb on Shabbos, that is a 
situation that was imposed on him from Heaven. He is not allowed to 
actively violate Shabbos to save it. However, we cannot learn from here 
that one is obligated to actively give up a limb in order to save another. 2) 
One can never really know when severing a limb may cause a life-
threatening situation. A man once hemorrhaged to death from a cut in his 
ear! 3) When it comes to Shabbos, both the person and all of his limbs are 
obligated to keep Shabbos. 4) The Torah’s “rule of thumb” is derachehah 
darchei noam” and to obligate a person to give up a limb to save another 
would be a violation of that creed. 
Another issue that is discussed in the Poskim concerns a situation of safek 
sakanah for the rescuer. In 
Kesef Mishneh (at the end of perek alef of Hilchos Rotzeiach) and Beis 
Yosef (in Choshen Mishpat, siman 426), the Mechaber brings a Yerushalmi 
that clearly states that one is in fact obligated to save another Jew even if 
that will put the rescuer in a situation of possible danger to life. However, 
in Shulchan Aruch, he omits this. The Perishah (there in siman 426) 
explains that the Mechaber retracted because neither the Rif nor the 
Rambam bring this Yerushalmi. Indeed, this is the halachah l’maaseh that 
the Mishna Brurah brings (329:19) in the name of the Pischei Teshuva: 
chayecha kodmin, one’s own life takes precedence – even if the danger is 
doubtful – to saving another. However, one must weigh the situation 
carefully to be sure that there really is possible danger involved for the 
rescuer, and not be machmir about that definition. 
(From an audio recording, available here, 13:45-35:30) 

יט:יח ואהבת לרעך כמוך  
The Gemara in Kesubos (37b) says that v’ahavta l’reiacha kamocha is the 
reason why someone who is chayav misas sayif is not executed with a 
butcher’s knife and/or from the back of his neck. Bror lo misah yafah, says 
the Gemara, we have to select for him the easiest form of execution 
possible. The Shitah Mekubetzes explains that we see from here that 
“reiacha” includes even a rasha who is chayav misah. “Reiacha” implies 
even “ra’im sheh’b’cha”, the wicked amongst you. And the reason, 

elaborates the Shitah Mekubetzes, is as the Gemara in Megillah (7b) says, 
“Once the guilty party receives his punishment of malkos, he is once again 
called achicha”. So too this rasha who is getting his punishment of misas 
beis din. In fact, concludes the Shitah Mekubetzes, he is even called a reiah 
ahuv, as the pasuk says, “b’sar chasidecha l’chayso aretz” – that once they 
get their punishment, they are called “chasidecha”. There is a tremendous 
kashya on this Shitah Mekubetzes. It seems to be in direct contradiction to 
the Gemara in Sanhedrin (47a) which is the source for that drasha on the 
pasuk “b’sar chasidecha l’chayso aretz”. The conclusion of the Gemara 
there is that there is a difference between a rasha who gets killed by Goyim 
versus a rasha who was executed by Beis Din. Since the latter, says the 
Gemara, was executed in consonance with the Torah’s mandate – he was 
rightfully killed – his death alone does not serve as an atonement for him 
(if he did not have even the slightest thought of teshuva). Only once he is 
buried and his flesh has decomposed does he gain atonement. This certainly 
sounds not like the Shitah Mekubetzes. Tzarich iyun. 
(From an audio recording available here, 20:50-35:00) 
 ְוִכי ָיגּור ִאְּת ֵּגר ְּבַאְרְצֶכם לֹא תֹונּו ֹאתֹו...ְּכֶאְזָרח ִמֶּכם ִיְהֶיה ָלֶכם ַהֵּגר ַהָּגר ִאְּתֶכם ְוָאַהְבּתָ 

לד-יט:לג לֹו ָּכמֹו  
The Meshech Chochmah has a fascinating explanation of these pesukim. 
He bases it on the words of the Rambam (Hilchos Issurei Biah, 13) who 
says that the reason the Sanhedrin in the time of Dovid Ha’Melech and 
Shlomo Ha’Melech held that geirim could not be accepted is that it was 
impossible to know if the prospective convert genuinely wanted to become 
a Jew for the right reasons, or if they simply were interested in the immense 
worldly success and material wealth that was in such abundance for Klal 
Yisrael at that time. One who converts out of interest in the latter, continues 
the Rambam, is not a ger tzedek. Nevertheless, adds the Rambam, there 
were numerous geirim that managed to find batei din that would convert 
them during that time. The Sanhedrin’s approach, concludes the Rambam, 
to such de facto geirim was one of ambivalence: on the one hand, they did 
not reject these converts, but, on the other hand, they also refrained from 
“bringing them close”. 
So, says the Meshech Chochmah, that can be how we are to understand 
these pesukim. The first pasuk – which employs the term “itcha” (with you) 
in the singular tense, thus implying a situation in which Klal Yisrael is 
wholly unified and dwelling peacefully and prosperly in its land – only says 
to not cause pain to the ger. Don’t reject him. But that’s it. It does not say 
you have to show him love. Why? Because it is talking about times when 
everything is great for Klal Yisrael, and we therefore really should not have 
allowed converts to join to begin with since they may have only converted 
because they wanted to have a part in our prosperous society. But, still, the 
pasuk is telling us, if they somehow managed to find a Beis Din that 
converted them, don’t cause them pain. Don’t reject them. The second 
pasuk is telling us much more: it’s not enough to simply be careful to not 
cause a ger pain, you have to go out of your way to love him. To bring him 
close. This second pasuk employs the term “itchem” (with you) in the plural 
tense. It is talking about a time when Klal Yisrael is scattered and spread 
out amongst the Gentile nations –downtrodden persecuted – in which case 
it is obvious that the ger converted for only the right reasons. Such a ger is 
most certainly a ger tzedek in the full sense of the term and most be shown 
tremendous love. 
Quotables 
“If you experience a significant nisayon, draw strength and encouragement 
by reminding yourself: this is my akeidas Yitzchak for today!” 
Featured Story 
Writing chiddushei Torah (novel explanations) was always very important 
to my father. Over the course of his life, he wrote thousands of pages of his 
own chiddushei Torah. He felt that any time you come up with a chiddush 
– even if it’s something small – you should write it down. This was 
something he encouraged many of his talmidim to do as well. I recall that 
the first time I ever came up with something that I felt deserved to be called 
a chiddush was when I was around 6 or 7 years old. Of course, I shared my 
thoughts with my father. At that point, I was not capable of writing in an 
organized manner, but my father still felt strongly that I should record my 
chiddush. So, what did he do? He took out a cassette tape and labeled it 
“Chiddushei Avraham Twersky”, and told me that I should record myself 
saying the chiddush on the tape so that it would be saved. “For the time 
being that it’s still hard for you to write,” he told me, “any time you have a 
chiddush, you can record it on this tape!” 
(Reb Avrohom Twersky) Vayigdal Moshe: Sharing Divrei Torah and Memories of HaGaon HaKadosh Rav Mosheh Twersky zt"l hy"d Copyright © *|2016|* 
*|LIST:Vayigdal Moshe|*, All rights reserved. You are receiving this email because you opted to receive weekly updates about Rabbi Moshe Twersky. Our mailing 
address is: *|vayigdalmoshe@vayigdalmoshe.com|*  
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Rabbi Berel Wein 

Naivete 
Ignorance is curable by knowledge, naiveté much less so. The naïve person, 
in most cases, is well aware of the facts. Nevertheless, he or she refuses to 
draw the correct and logical conclusion from those facts. Fanciful, wishful 
thinking clouds one’s rational judgment. It is as though one believes that 
by wishing so, it will indeed turn out to be so. 
The Torah bids us to be an optimistic and hopeful people, yet it warns us 
not be a naïve people. The paradox of Jewish belief is that it is utopian in 
nature but it is very wary about pursuing policies or revering individuals 
who are purely messianic and utopian in nature and conduct. 
Part of its rejection of Christianity was the latter’s rejection of the true 
nature and desires of humans in the naive pursuit of a perfect world and a 
utopian future. It is to this very idea that Maimonides addresses himself by 
stating that the world will continue as it is even in the messianic era. 
The line between optimism, the belief in a better future and naïve wishful 
thinking is often blurred by humans. But there is no doubt that such a 
demarcation line does truly exist. As dangerous to society as ignorance is, 
I believe that naiveté is a far more dangerous and destructive human failing. 
The tragedies of the twentieth century and the attendant deaths of so many 
tens of millions of people came not from ignorance of facts and of history 
but rather from beliefs in terrible utopian ideas of empire, social class, 
economic wealth and naively foolish biological and racial theories. 
On my recent trip to the United States I was privy to a conversation between 
a very intelligent community-minded, fine Jewish woman who was about 
to embark on her first trip to Israel. She was trying to employ a tour guide 
who would take her to see the “settlements” in Judea and Samaria. She also 
wanted him to arrange a meeting with a fair-minded Arab family with 
whom she could discuss her ideas about a permanent peace. I flippantly 
interjected: “So would we in Israel!” 
The problem with most of the do-gooders in the Jewish community is not 
that they are insincere or ignorant of the facts and issues that confront Israel, 
it is that they are hopelessly naïve about the Palestinian street and 
leadership. They have constructed an imaginary scenario in their minds and 
like all standard utopians, refuse to be budged from it by acts that they 
themselves are well aware of. 
Thus many are led to believe, in their own naiveté, that the desired result is 
not only achievable but it is at hand if only Israel would somehow remove 
the “settlements.” Whether actually viewing the facts on the ground will 
somehow sober her to the realities of our situation is questionable. Such 
people usually find it difficult to abandon cherished long-held beliefs and 
proposals. Witness those who supported the Soviet Union for over seventy 
years of murder and tyranny. That was the ultimate example of naïve 
behavior in our time. 
The Oslo Agreements and the twenty year aftermath of violence and 
disappointment has pretty much cured most Jewish Israelis of their naiveté 
about the Arab world and its attitude towards the Jewish state. The original 
naiveté took two different and widely variant directions. One naïve belief 
was that there was going to be a greater Israel from the river to the sea. 
Somehow the Arabs and the world were going to accept this vision and 
allow it to be translated into reality. The other path of wishful thinking was 
that the Arabs would now come to accept Israel as a legitimate country and 
presence in the Middle East by trading land for peace. Both of these naïve 
visions have proven to be unrealistic and most of the Israeli public has now 
accepted this reality. 
The Arab world and particularly the Palestinian Authority have never been 
cured of their naïve vision of the fact that somehow they can make Israel 
disappear by terror, lawsuits, UN resolutions, stonewalling all proposals 
and by not fulfilling past commitments. As long as the Palestinian 
leadership and the Palestinian street continues to fantasize that what it 
wishes is what it will get, then there will be no meaningful progress towards 
a settlement and modus vivendi with a permanent Israeli presence in the 
Middle East. So we are faced with dealing with continued naiveté instead 
of just plain ignorance. And that is really the crux of the problem. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Achrei – Kedoshim 
All of us are aware of the difficulty of translating lofty values and ideas 
into practical daily human behavior. We all wish to be kind and gentle, 
considerate of others and their needs, a holy and good people. But life and 

its challenges and complexities always interfere and make the achievement 
of these goals difficult and elusive. 
The goal of being a consecrated, good and holy nation, the goal set for the 
Jewish people at the onset of our history, is one that is agreed upon and 
revered by Jews in all centuries and locations. How to reach and realize that 
goal has been a matter of controversy and contention for millennia. 
Moshe himself complains to God that “You have commanded me to elevate 
this people spiritually but You did not tell me how to do it! Explain Your 
essence to me.” And the Lord responds by stating that this is an 
impossibility for human beings to comprehend. So to speak, we are left to 
our own devices when it comes to achieving individual spiritual greatness. 
Only those who feel themselves spiritually impoverished can attempt to 
grow spiritually. 
Much is left for human beings to accomplish with their own initiative and 
creativity. As the rabbis so succinctly put it: “Everything is dependent on 
Heaven but for awe and reverence for Heaven itself!” Achieving that awe 
and reverence is the path to spiritual growth and enhanced holiness in life. 
And this is the constant and complex struggle within to find and develop 
our better qualities and overcome and discard our negative ones. 
But we should not think that Heaven has abandoned us completely in this 
search for holiness and spiritual greatness, without providing us with the 
tools that we may employ in accomplishing this lifelong mission. Hence, 
the plethora of commandments that make up much of this week’s Torah 
reading. 
There seems to be a commandment that is relevant to every moment and 
situation in life. These commandments stand independent of any other goal 
in life except for their mandatory fulfillment. Yet all of Jewish thought and 
tradition saw them as being the building blocks of spiritual Jewish life, holy 
attitudes and behavior. 
Without these commandments, which translate themselves into daily 
repetitive human behavior, the road to holiness and spiritual fulfillment for 
Jews is pretty much blocked. Jewish history has shown us time and again 
the futility of trying to guarantee Jewish survival, let alone spiritual 
greatness, with the absence of the observance of the commandments. 
The essence of Jewish life is not some mysterious guru-driven pursuit of 
holiness. Rather it is loyalty to Jewish tradition, as reflected in the necessity 
for observance of and reverence for the specific commandments described 
for us in the Torah. Fulfillment of these commandments does not 
necessarily guarantee the creation of a holy Jew but absent those 
commandments and the pursuit of the goal of personal and national holiness 
wanes and soon disappears. Such is the clear lesson of Jewish history. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
It’s All Commentary 
I am proud of my large library of Jewish books. 
My collection, which my wife half-jokingly refers to as my addiction, 
began on my 11th birthday with a gift from my maternal grandparents, may 
they rest in peace. They bought me the then recently published Shulzinger 
edition of the Five Books of Moses surrounded by numerous traditional 
commentaries. Those volumes became the cornerstone of my personal 
library of many hundreds of Judaic works on the Bible, the Talmud, 
philosophy, history, and codes of law. 
These books line the walls of my private study from floor to ceiling. 
Over the years, I have had many visitors who were struck by the 
overwhelming number of books and who reacted with awe and curiosity. 
Some, particularly non-Jews, would ask, “Have you read all of these?” 
When I confessed that I hadn’t read more than very few of them, they often 
proceeded with yet another question: 
“What are they all about? Why are so many books necessary just to explain 
one religion?” 
They could not fathom why so much commentary was written on just a few 
basic biblical texts. 
Often, as I responded to their inquiries, I found myself resorting to an old 
story of one of our greatest sages, Hillel. To most of you, this story is 
probably well-known, perhaps even trite. But for many of my visitors, the 
story was novel, instructive, and almost revelatory. 
In this story, Hillel, known for his scholarship and commitment to Torah 
study but particularly famous for his patience, is provocatively challenged 
by a heathen who demands to be taught the entire Torah while standing on 
one foot. Hillel accepts the challenge and says, “What is hateful to you do 
not do unto others. That is the entire Torah, the rest is but commentary. 
Now go out and study the commentary.” 
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I would then explain to my inquisitive visitors that Hillel’s remark was 
based upon a verse in this week’s double Torah portion, Acharei 
Mot/Kedoshim. There, in Leviticus 19:18, we read, “…and thou shalt love 
thy neighbor as thyself.” 
Now, I would continue, loving one’s neighbor as oneself is no easy task. 
We are likely to have numerous and diverse neighbors in the course of a 
lifetime, and myriad circumstances arise which pose great barriers to our 
love for them. And so, Jewish scholars throughout the ages have recorded 
their advice, suggestions, and guidelines for just how to love one’s neighbor 
in every conceivable context and condition. That’s what all these books are 
about, and that’s why we need so many of them. 
Note that Hillel himself does not choose to use the Torah’s original phrase 
to explain the essence of Judaism to the heathen. He does not say, “Love 
your neighbor.” Rather, he says, “Do not harm your neighbor.” Perhaps this 
is because, as the medieval commentator Ramban suggests, loving one’s 
neighbor as oneself is an exaggerated expectation, just too tall an order, and 
the most Hillel could do was to urge the heathen to do no harm. 
Whether one uses the biblical formulation commanding us to love our 
neighbor, or chooses Hillel’s version which asks us to refrain from harming 
him or her in a way in which we ourselves would not want to be harmed, 
the essence of our Torah is this ethical imperative. And the many hundreds 
of volumes in my personal library, and the hundreds of thousands of similar 
tomes written throughout the centuries, can all be understood as the 
constant and perpetual struggle of our sages to develop a “database” 
sufficient to enable us to realize this ethical imperative. 
One such commentary deserves mention, particularly in our age and 
culture, which has been diagnosed as narcissistic, as overly self-loving. 
This commentary takes the form of a story about a disciple of Rabbi Mendel 
of Kotzk who eavesdropped upon his master as the latter was reviewing 
this week’s Torah portion aloud. Rabbi Mendel read, “…and thou shalt love 
thy neighbor… as yourself??? Yes, as yourself!!!” First as a question, and 
then as a forceful declaration. 
The disciple was puzzled by the manner in which his master read the 
passage. He asked the master’s chief disciple, Reb Hershel, for an 
explanation. This was his answer: 
“The master first asked a question. Can it be that we are asked to love our 
neighbor as ourselves? Are we to understand that it is permissible to love 
oneself? Is it not a basic teaching here in Kotzk that one dare not love 
oneself, lest he thereby become blind to his own faults?” In our 
terminology, Rabbi Mendel could not accept the slightest suggestion that 
narcissism was acceptable. 
“Then the master realized a deeper meaning of the verse. Namely, we ought 
to love our neighbor to the same extent that we are critical of ourselves. 
The mitzvah is that we put in as much effort loving our neighbor as the 
effort that we should be investing in our own personal spiritual and moral 
perfection.” 
In an age of “me first”, it is even more important that we direct our love 
outwards towards the other, and not inward toward ourselves. We must, at 
all costs, avoid self-adulation and self-worship. 
That is just one small sample of the vast treasure of commentary that is in 
our Jewish library. No wonder that our sages refer to the “ocean of the 
Talmud”, and to our Torah as deeper than the sea. 
 
Rabbi Pinchas Winston 

Perceptions 
Goats on You 
I am always intrigued by the way the Torah can teach something 
Kabbalistic, and not make a big deal about it. As a result, people don’t as 
well, and just learn it on a Pshat level, the simplest level of explanation. 
Obviously the ENTIRE Torah is Kabbalistic. As the Ramban points out, 
the entire Torah is one long Name of God, aside from all the Names that 
are mentioned in the Torah. You can’t get any more Kabbalistic than that. 
True as that is, still, it is possible to ignore that fact because the Torah reads 
just fine as a straightforward narrative. Some mitzvos may be beyond our 
understanding at this time, but most people can accept that without having 
to get Kabbalistic. As we said at Mt. Sinai, “We will do and [when possible] 
we will [also] understand.” 
The parentheses were mine, but they seem to be an accurate assessment 
from over the ages. 
One mitzvah that is somewhat of an exception is the goat to Azazel on Yom 
Kippur. Part of the Yom Kippur service in the Temple was to choose two 
identical goats—literally twins—and send one for slaughter to God and the 
other off a cliff to Azazel. 
If they were twin goats, what determined which one went where? The 
Torah tells us: 

[Aharon] shall take the two he goats, and place them before God at the 
entrance to the Tent of Meeting. Aharon shall place lots upon the two he 
goats: one lot “For God,” and the other lot, “For Azazel.” Aharon shall 
bring the he goat upon which the lot, “For God,” came up, and designate it 
as a sin offering. The he goat upon which the lot “For Azazel” came up, 
shall be placed while still alive, before God, to [initiate] atonement upon it, 
and to send it away to Azazel, into the desert. (Vayikra 16:6-10) 
Thus the fate of each goat was determined, not by man, but by God. Aharon 
may have chosen the lots, but it was Divine Providence that determined 
how they came out. 
The question is, if the goats were identical, why did it make a difference 
which goat went to God, and which one went to Azazel? Was there a 
blemish in one goat that could not be seen without first killing it, which was 
not possible in this case since it had to be sent alive off the cliff? 
After all, could the two goats really be identical in EVERY way? Wouldn’t 
genetics guarantee that one was healthier than the other, or better than its 
twin in some way? Perhaps this sacrifice required a level of perfection that 
man could not guarantee but God could. 
The question can be answered on more than one level. Recently I heard one 
answer that is as profound as it is simple, and very relevant to raising 
children. 
The person was speaking about children who come from Torah observant 
homes but who do not continue in the Torah way. One of the most common 
names used for such children is “OTD,” which stands for “Off the [Torah] 
Derech—Way.” 
The speaker used the question about the goats to illustrate an important 
point he was making. He pointed out how, when people see a child from a 
Torah family turn secular, they assume that something went wrong in the 
chinuch—education. Or, they assume something is wrong with the child. 
Why else would a child not want to be frum? 
Likewise, when children grow up and continue in the Torah way, they 
assume the opposite. They think that the child remained observant because 
he had the proper chinuch, the proper family upbringing. Why else would 
a child remain religious, especially in today’s world? 
Though each assumption is often correct, closer investigation reveals that 
this is not always the case. In many situations, two different children can 
have “identical” upbringings, and experience the same kind of chinuch, and 
yet end up going in two different spiritual directions. It can and often turn 
out that the reason why one child remained true to Torah is the reason why 
another did not. 
Of course, people do not like to hear such things. It makes the whole 
process of raising children too mysterious, too chancy. Parents like to 
believe that they have more control over the outcome of their children than 
they actually do. The “success” that some families have with their children 
seems to suggest that they are right. 
The speaker said that the goats teach us otherwise. They tell us that two 
children can be, for all intents and perhaps, identical in upbringing and 
chinuch, and yet end up going in two different directions. One can end up 
going “to God,” and one can end up going “to Azazel,” that is, in a 
spiritually destructive path. 
The reason for the difference? Nothing we can see. Nothing we can 
determine. Divine Providence. Something only God can see. Something 
only God understands. Something only God knows. 
Many years ago I came across Sha’ar HaGilgulim, the Arizal’s teachings 
on the topic of reincarnation. I had no idea what to expect when I started, 
other than learning about the concept of reincarnation. What I learned so 
amazed me that I learned in more than once, and eventually translated the 
sefer into English. 
Admittedly, it is risky business translating anything Kabbalistic. 
Translation requires interpretation and VERY specific phraseology. This is 
ESPECIALLY so when it comes to something as mystical as reincarnation 
and personal rectification. 
So why did I do it anyhow? For the very reason mentioned above. To share 
with others the extremely valuable insights I learned. The sefer changed my 
perspective with respect to people. I learned about how very different one 
person’s journey in life can be from another’s, but for reasons we can’t 
know, like previous incarnations or inherent soul natures. 
The sefer helped me understand myself better. It helped me understand 
others better. It helped me understand Jewish history better. Those with 
whom I have shared the work have said the same thing as well. They have 
learned, as I have, that the most obvious answers are not always the right 
ones when it comes to explaining why one child remains on the path of 
Torah, and one does not. 
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Bais Hamussar 
Dvar Torah # 574 
Achrei Mos - Kedoshim 

קדושים -אחרי מות   
This Dvar Torah is dedicated l'iluy nishmas R' Refoel Moshe z"l ben HaRav 
Yisroel shlit"a Orlansky, a friend of the Bais Hamussar. May his family 
have a nechama, בתוך שאר אבלי ציון וירושלים 
Among the many commandments enumerated in Parshas Kedoshim, we are 
instructed, "Do not stand upon the blood of your fellow man" (Vayikra 
19:16). Rashi explains that one should not stand by idly when his fellow 
man is facing danger of death, such as when he is drowning. 
While a situation where one stands by idly as his friend drowns might seem 
farfetched, Rav Wolbe notes that there are many situations that are not too 
distant from this scenario. One might hesitate to take action due to righteous 
intentions and thereby cause the demise of another Jew. He related an 
incident in which he was involved that demonstrated this idea. 
The story occurred while he was a bochur in the Mir Yeshiva in Europe. 
The houses in Mir were made out of wood and when a fire broke out there 
was always a danger that the entire town might burn down. Thus, even the 
bochurim were enlisted as firefighters each time a fire erupted. One time a 
fire broke out late at night and the bochurim joined in fighting the fire. 
Upon returning to their sleeping quarters one bochur noticed that his 
roommate was lying in bed. When asked why he hadn't joined the 
firefighting efforts he responded via hand motions that he had already said 
ha'mapil and therefore he couldn't busy himself with anything else before 
falling asleep. When the Mashgiach, Reb Yeruchom Levovitz zt"l, heard 
about what happened, he exclaimed to the bachur, "Because you said 
ha'mapil the entire town could have burned down!" While the bochur might 
have had righteous intentions, he had lost sight of the big picture and he 
had distorted his priorities. 
Although we soothe our conscience that we would never do such a thing, 
there might be scenarios that present themselves that aren't too different. 
For example, someone might come into shul or knock on your door 
soliciting for a poor Yid who is ill and in desperate need of an organ 
transplant. One might think, "Hey, if I give him a sizeable donation I won't 
be able to buy a beautiful esrog" - or some other righteous excuse. If you 
have the ability to help save a person's life, don't think twice. Additionally, 
you can be sure that if you saved one of Hashem's children, you certainly 
will not lose out! 
After planting a fruit tree, one is forbidden to eat the fruit for the first three 
years. The fruit grown during the fourth year have sanctity and they may 
only be eaten in Yerushalayim. "And in the fifth year you may eat its fruit 
- so that it will increase its crop for you" (ibid. 19:25). Rashi, citing Chazal, 
explains that heeding this commandment will bring one blessing. Rebbi 
Akiva said that the Torah added this assurance specifically as ammunition 
to be used against the yetzer hara who might try to convince a person not 
to give up so many years of produce. 
The Torah's assurance that heeding this mitzvah will bring monetary 
blessing would seem to detract from the "lishma" of he who performs the 
mitzvah. Instead of performing it solely for the sake of Heaven, he now has 
in the back of his mind the notion that performing the mitzvah is a 
worthwhile investment. 
Rav Wolbe explains that this is not the case. The Torah was speaking 
specifically to the yetzer hara of a person. One must speak to the yetzer 
hara in a language that he can understand so that he will also agree to allow 
the mitzvah to be performed. However, certainly the yetzer hatov of the 
person should strive to perform the mitzvah with completely pure 
intentions. 
We are supposed to serve Hashem "b'shnei yitzrecha" - with both the yetzer 
hatov and the yetzer hara. How are we to serve Hashem with the yetzer 
hara? We are to convince him one way or another that it is in his best 
interest to allow us to perform the mitzvah. Tell him "It's worthwhile; I'm 
going to become rich." This is the way to cause even the yetzer hara to 
desire your service of Hashem. 
Although this exercise can be adjusted to each specific mitzvah, the general 
rule is that all mitzvos of Hashem bring much blessing in their wake. This 
knowledge makes their performance much easier because even the yetzer 
hara is interested in your winning the lottery! 
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Jewish History Crash Course 
Crash Course in Jewish History Part 42 - The Rise of Islam 
by Rabbi Ken Spiro 
In the last installment of this series, we discussed at length the Jewish impact 
on intellectual Rome prior to the advent of Christianity. Similarly, Jews living 
on the Arabian Peninsula impacted positively on their Arab neighbors. 
During the days of Jewish clashes with the Roman Empire, Jews fled to areas 
outside the control of Rome and founded many towns and villages in Arabia. 
One very famous town, almost certainly founded by Jews, was Yathrib. Today 
Yathrib is better known as Medina and is considered Islam's second holiest city 
(after Mecca). 
As in Rome, the local Jews attracted significant numbers of converts to their 
way of life and many more admirers. 
M. Hirsch Goldberg, in the Jewish Connection (p. 33), sums up the story before 
the early 600's: 
"In Arabia, whole tribes converted to Judaism, including two kinds of the 
Himyarites. French Bible critic Ernest Renan remarked that 'only a hair's 
breadth prevented all Arabia from becoming Jewish.'" 
One of those impressed by the Jews' uncompromising devotion to monotheism 
was a young trader named Mohammed ibn Abdallah. 
Although his travels had exposed him to Christianity and he was clearly 
influenced by it, he found aspects of it troublesome -- in particular, the doctrine 
of the Trinity did not seem strictly monotheistic in his eyes. He is recorded as 
having said: 
"Unbelievers are those that say, 'Allah is the Messiah, the son of Mary' ... 
Unbelievers are those that say, 'Allah is one of three.' There is but one G-d. If 
they do not desist from so saying, those of them that disbelieve shall be sternly 
punished." (Koran, Sura 5:71-73) 
However, there is no doubt that in the early stages of his spiritual awakening, 
Mohammed came to be greatly impressed by the Jews. Writes S.D. Goiten in 
Jews and Arabs (pp. 58-59): 
"The intrinsic values of the belief in one G-d, the creator of the world, the G-d 
of justice and mercy, before whom everyone high and low bears personal 
responsibility, came to Muhammad -- as he never ceased to emphasize -- from 
Israel." 
He clearly had some knowledge of the Torah as later he would quote Moshe 
(though not always accurately) more than one hundred times in the Koran, the 
record of his teachings which became the holy book of his newfound religion. 
Of the 25 prophets listed in the Koran, 19 are from Jewish scripture, and many 
ritual laws of Islam parallel Judaism -- circumcision and prohibition against 
eating pork, for example. 
Children Of Yishmael 
Through his studies, Mohammed concluded that the Arabs were the other 
children of Avraham - through the line of his son Yishmael by the Egyptian 
maidservant Hagar - and that they had forgotten the teachings of monotheism 
they had inherited ages ago. He saw his mission as bringing them back. Paul 
Johnson, in his History of the Jews (p. 167), explains: 
"What he [Mohammed] seems to have wished to do was to destroy the 
polytheistic paganism of the oasis culture by giving the Arabs Jewish ethical 
monotheism in a language they could understand and in terms adapted to their 
ways. He accepted the Jewish G-d and their prophets, the idea of fixed law 
embodied in scripture - the Koran being an Arabic substitute for the Bible - and 
the addition of an Oral Law applied in religious courts." 
There is no argument that the Arab world into which Mohammed was born was 
badly in need of moral values and social reform. The Mecca of his day was a 
central place of pagan worship. The Arab tribesmen of the region worshipped a 
pantheon of gods there, including Al-Lat, the sun goddess, and Al-Uzza, a 
goddess associated with the planet Venus, both of whom were daughters of the 
chief deity, known as Al-Ilah, (Allah) or "the G-d." 
The Kaaba, the shrine enclosing the famous black meteorite which was 
worshipped in Mecca before Mohammed's time, was also a site for an altar 
where blood sacrifices were offered to these and other gods. 
The morality of the neighboring tribesmen could, charitably, be described as 
chaotic. Huston Smith, in his classic The Religions of Man, (p. 219) goes so far 
as to call the Arab society before the advent of Mohammed "barbaric." Tribal 
loyalties were paramount; other than that, nothing served to mitigate the blood 
feuds, drunken brawls and orgies that the harsh life of the desert gave sway to. 
Mohammed's Vision 
Mohammed was repelled by the cruel and crude reality around him. In the year 
610, at the age of 40, he escaped to a desert cave where, according to Muslim 
tradition, he experienced a series of mystical visions, including revelations from 
the Angel Gabriel. He returned from the desert imbued with a spiritual mission 
to transform the pagan society around him. 
Preaching an end to licentiousness and need for peace, justice and social 
responsibility, Muhammad advocated improving the lot of slaves, orphans, 
women and the poor, and replacing tribal loyalties with the fellowship of a new 
monotheistic faith - which he called Islam, meaning "surrender to G-d." 
Islam, according to Mohammed, was built on five pillars: 
• Faith in one G-d ("there is no G-d but Allah") 
• Prayer (five times a day) 
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• Charity (2.5% of one's income) 
• Pilgrimage to Mecca called Haj (once in a lifetime) 
• Fasting (a fast lasting from dawn to dusk for 30 days during the 
month of Ramadan) 
Later a sixth pillar was added: Holy War called Jihad. (Incidentally, the original 
meaning of Jihad was an internal struggle between good and evil, but it was 
transformed into the idea of an external struggle against the non-Islamic world.) 
Initially, he attracted very few followers. After three years, Mohammed had 
barely forty converts. But, imbued with a passion that has been the hallmark of 
the truly great visionaries of the world, Mohammed would not give up. And, 
little by little, he built a steady following of committed loyalists. 
The more followers he attracted, the more attention, and with it, the more 
hostility. The merchants of Mecca, whose livelihood depended on the pagan 
sites and rites of the city, weren't going to be easily displaced. A murder plot 
was hatched, but Mohammed escaped just in the nick of time. 
While persecution of the Muslims was mounting in Mecca, the city of Yithrab 
was experiencing problems of internal strife and a delegation decided that the 
fiery preacher from Mecca would be the man to bring order to chaos. After 
winning the pledge of city representatives to worship only Allah, Mohammed 
agreed to migrate. His journey to Yithrab in the year 622 CE, the year 1 of the 
Islamic calendar, was immortalized as the Hegira. 
Thus his life was saved and a new horizon opened for his teachings. It was in 
Yithrab -- heretofore to be known as Medina, "the city of the prophet" -- that 
Islam took hold in a major way. 
Once he had made Medina his stronghold, Mohammed mobilized an army of 
10,000 men and, in 630 CE, moved against Mecca, meaning to purify the Kaaba 
and turn it into a center of worship of the one G-d, Allah. 
His success is legendary. Two years later, when he died all of Arabia was under 
Muslim control. 
Mohammed And The Jews 
The one problem Mohammed had faced in Medina - and elsewhere - were the 
Jews, who were not prepared to accept his Arab version of Judaism. In the same 
way they had previously rejected Christianity, so too did they reject Islam. 
It must be pointed out, however, that Jews had a lot less problems with Islam 
than they did with Christianity. Islam was purely monotheistic, whereas 
Christianity incorporated a lot of pagan mythology into itself. Islam did not 
claim that Mohammad was "god" or "son of god" or that G-d came in three 
parts. Islam followed many Jewish laws and customs, unlike Christianity which 
disavowed the law of the Torah in favor of faith in J****. 
The most important agreement was that Avraham was the father of both the 
Jews (through his son Yitzchak) and the Arabs (through his son Yishmael). This 
made the two peoples half-brothers. But the chief disagreement came on the 
issue whether Mohammed was indeed the last of the prophets to be sent by G-
d and that his word was the final revelation. The Jews found the idea 
unthinkable. 
Their rejection was painful to Mohammed who reacted with hostility toward the 
Jews and took great pains to pointedly separate Islam from its Jewish roots. The 
Sabbath was changed to Friday; direction of prayers was changed from 
Jerusalem to Mecca; most of the Jewish dietary laws were excised from Islam 
with the exception of the slaughter rituals, prohibition on pork and consumption 
of blood. 
Further, Mohammad maintained that the Jews had distorted their own Bible: 
Avraham did not attempt to sacrifice Yitzchak to G-d at Mount Moriah, one of 
the hills of Jerusalem; rather, Avraham took Yishmael to Mecca, where he 
offered to sacrifice him to Allah on the Black Stone of Kaaba. 
If Jews had previously rebuffed Mohammed's claims to prophecy, they now 
openly sneered at what they considered a complete fabrication. This only made 
things worse. Mohammed's anger and curses against the Jews are recorded in 
the Koran: 
• "And humiliation and wretchedness were stamped upon them, and 
they were visited with wrath from G-d." 
• "Of all men you will certainly find the Jews ... to be the most intense 
in hatred of those who believe." 
• "Vendors are they of error and are desirous that you go astray from 
the way ... But G-d has cursed them for their unbelief." 
Some of his followers would interpret such statements as license to purge the 
world of the Jews. Other Muslims would concentrate more on the commonality 
of heritage and belief that Mohammed had also emphasized, and they would 
treat the Jews a bit better. (We will see how in future installments of this series.) 
Jihad 
At the time of Mohammed's death in 632, Arabia was united and poised for 
jihad, the "holy war" or "holy struggle" to bring the world to Allah. Shortly, it 
moved with a fearsome power against the Byzantine and Persian empires. 
What did that mean for the Jews? 
Answers Rabbi Berel Wein in Echoes of Glory (p. 299): 
"Most Jewish historians (until the recent revisionist-historians) are convinced 
that the Byzantine Church would have attempted to eradicated Judaism totally 
if the Church itself had not been defeated and its plan for hegemony in Asia 
Minor and the Mediterranean basin thwarted by the rising tide of Islam. Thus 
the coming of Islam may be seen as a providential occurrence that allowed the 
Jews to slip between the cracks Islam made in Byzantine Church persecution. 
However, as is the case in all historic 'gifts' in Jewish history, the rise of Islam 
would prove to be only a mixed blessing for Israel." 

Jews were classified as ahl al-dhimma, "protected people," and were allowed to 
live in Islamic countries without being forced to convert. But a whole code of 
law applied to them, most of it designed to set them apart, humiliate and 
emphasize their inferior status. 
For example, a Jew could never have his head higher than a Muslim. So if a Jew 
was walking along, and a Muslim passed by, the Jew had to step into the gutter 
in deference to the Muslim's superior status. A Jew could never testify against 
a Muslim in court (which basically meant there was no justice for Jews). A Jew 
could not have a house of worship that was higher than a mosque, which is why 
(for example) the Four Sephardic Synagogues in the Old City of Jerusalem are 
subterranean. It should be noted that throughout history some of these laws were 
not uniformly enforced, and there were periods of time when Jews living in 
Muslim countries were openly persecuted and others when they were treated 
very well. 
Next we are going to look at one important Jewish community, which at least 
for a time, flourished under Muslim domination. 
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48 Ways to Wisdom 
Way #26 Know Your Place 
Imagine the accountant standing in a roomful of doctors and pontificating on 
medical science. How foolish he sounds! 
A key ingredient in wisdom is to know who you are, and where you fit into the 
greater scheme of things. Arrogance is a major barrier to growth. Arrogance 
makes us satisfied with where we are. The "know-it-all" is smugly satisfied. 
Don't be arrogant, don't be satisfied. Realize how little you understand. 
Appreciate that wisdom is your most valuable possession. Then you'll push for 
more. 
Way #26 is hamakir es mikomo -- literally "know your place." Do you know 
where you stand in relation to others? Realistically evaluate your abilities. Be 
honest. 
You can think the world of yourself, only to walk into a room of geniuses and 
find out that you have a lot more to learn. Or you can be down on yourself, only 
to walk into a room of under-achievers and find out that you're not so bad after 
all. 
Sometimes, silence is golden. The Talmud teaches that, "A person should not 
speak in the presence of someone greater than him in wisdom." Don't be too 
quick to throw in your two cents' worth. 
When To Lead, When To Follow 
"Knowing your place" means knowing where you stand vis-à-vis others, 
knowing in what area you are stronger than them, and in what areas you are 
weaker. By learning how to make that calculation, you will be able to assess 
when you're the one best suited for the job at this moment. If you are, then don't 
be held back by false modesty. It's your obligation to step forward and take the 
lead. 
On the other hand, it also means knowing when others are more suitable to lead, 
and stepping back into your place. 
The Sages speak about carrying two slips of paper -- one in the right pocket and 
one in the left. On one paper is written: "The entire world was created just for 
me" (Talmud - Sanhedrin 38a). On the other paper is written the words of 
Abraham: "I am but dust and ashes" (Bereishis 18:27). 
Know your place. Before you begin talking, stop to think: Is this a time to step 
forward, or a time to step back? 
Your Special Role 
We each have a specific role to play in this world. Each human being possesses 
a unique combination of personality, talents, timing and circumstances. Our role 
is dependent on many factors -- not only our innate talents, but also on the needs 
of the times. 
The important thing is to discover your unique contribution -- and fulfill it. 
The Torah tells us that one day Moshe saw an Egyptian taskmaster killing a 
Jew. "And Moshe looked all around, and when he saw that there was no man, 
he took action" (Shemos 2:11-12). 
Why does the Torah have to tell us "there was no man"? Because Moshe was 
checking to see if someone else was available, someone better qualified to do 
the job. Because if you reach for leadership when it's not necessary, then you're 
doing it more out of your own desire than for the needs of the people. Only 
when Moshe saw there was nobody else qualified, he took action. 
Knowledge is responsibility. If you know something, you're responsible to share 
it and act on it. That's part of knowing your place. 
Evaluate The Source 
To avoid costly misjudgments, learn how to evaluate other people's opinions. 
We often assume that someone knows more because he's older, or has more 
experience, or occupies a high position. But it's not necessarily true -- just 
because someone is successful in business doesn't mean he can tell you how to 
stay happily married. 
When someone expresses a viewpoint, put it into perspective: Does this person 
know what he's talking about? Or is he just a know-it-all? 
On the other hand, when your knowledge is insufficient, don't let your ego foul 
you up. We all like to think we have enough common sense to figure out what 
to do in life. But sometimes you need to turn to others for aid. 



!{aaBtu!Nztwer.uwn!zsIb!– trcdk trcd ihc                                     43 
If you're thinking about marriage, find a wise person and ask: How should I 
prepare myself for marriage? What character traits should I be looking for in a 
spouse? How will I know when I've found "the right one"? 
Know What You Know 
Sometimes we lack confidence in our position, because who's to say that any 
one view is right? 
The 48 Ways says: Absolute clarity is possible. For example, you have absolute 
clarity of the fact that you have five fingers. Nobody can talk you into believing 
you have 75 fingers. You can count those five fingers on your hand. There is so 
much evidence to support the claim, that it is an unshakable conviction. 
Judaism says: We have to get "five-finger-clarity" about all our beliefs and 
values. 
One way to gain confidence is to work out definitions. You're getting married. 
Are you in love? What is love? How does love differ from infatuation? 
Love is built on knowledge. The more intimate the knowledge, the more you 
can love. How do you know if you are in love or infatuated? If you hear yourself 
saying, "He's perfect," or "She's perfect!" then beware! That's not reality. That's 
a sure sign of infatuation. Real love takes work. You have to be willing to make 
the effort. 
Take responsibility for yourself and become real with your decisions. You are 
responsible for your attitudes and actions -- of whatever you're involved in. 
Nothing will just "somehow work out." You have to make the appropriate effort 
to think through your decisions and understand what you're basing them on. Ask 
yourself: What's my position on this issue? Do I really know what I am talking 
about? Do I have definitions? Do I have evidence for my position? Is that me 
speaking, or am I parroting something I heard or read? 
If you don't assert yourself with confidence, then you'll be manipulated as a 
puppet of society. And society could be making some grave errors in its 
approach to life! 
Adjust Your Relationships 
Being sensitive to others is one of the most important steps in knowing your 
place. Don't just "be" with people. Notice them. Where are others strong and 
where are they weak? That will help you to better understand where you stand. 
Analyze your relationships with the people who are important to you. Is it a 
teacher-student relationship? Or parent-child? Or equal friendship? Or some 
combination? 
By asking these questions, you'll be able to determine whether your position in 
the relationship is a healthy one. For example, a good marriage is one where 
both sides share their strengths and complement each other. 

On the other hand, you might discover that some of your relationships are power 
struggles, constant battles for control. 
Parents can sometimes treat a child of 25 the same as they did when he was 15 
and vice versa. (Similarly, adult children can treat parents as they did when they 
were little.) Correct this. 
Know Your Place Vis-À-Vis HaShem 
A basic element of knowing your place is to put your relationship with HaShem 
into perspective. The first thing a Jew does upon waking up in the morning is 
to say the "Modeh Ani" prayer: "Thank you, HaShem, for graciously returning 
my soul for yet another day." 
The higher a person becomes spiritually, the more humble he becomes. As we 
get closer to HaShem, we become more realistic about our own limitations, 
vulnerability and mortality. We internalize the reality that every human's 
position is tenable and only HaShem is eternal. 
Moshe was called "the most humble" because when he stood before HaShem 
he knew his place. Anything else precludes room for HaShem to fit in. That's 
why the Talmud likens arrogance to idol worship; both push away the presence 
of HaShem. 
In being humble before HaShem, we feel the unity of the world, rather than the 
self-indulgent, negative energy. We are more relaxed, calm and flexible. This 
in turn trickles down to all our interpersonal relationships: business partnership, 
marriage, community and nation-building. 
Moshe became leader of the Jewish nation because he saw himself solely as a 
servant of the people and a servant of HaShem. He was able to encompass the 
needs and yearnings of the entire nation. 
Why Is "Knowing Your Place" An Ingredient In Wisdom? 
• When in the presence of someone more knowledgeable, think twice 
before speaking. 
• Understanding others helps us to see what we know, and what we 
don't know. 
• Don't be afraid to ask others for advice. 
• Either take control of your life -- or you're being manipulated by 
others. 
• If the moment calls for it, take the lead. 
• You have to fulfill your unique role in life. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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The following column on last week’s parsha were received after publication 

 
Rabbi Mordechai Kamenetzky 

Parsha Parables  
Tazria-Metzora 5777 - Sounds of Solitude 
Dedicated in memory of Jerry Lipschitz Raphael Yehudah Aryeh ben HaRav 
Meir, A"H by Mr. Ben Lipschitz 
There is a fascinating paradox that relates to the laws of tzora'as, the 
spiritual malady, a skin discoloration that affects those who gossip. On one 
hand, only a kohen can either pronounce a state of impurity or purity. On 
the other hand, the afflicted man is in control of his own destiny. The 
Gemarah tells us that if, for example, the afflicted man removes the negah, 
whether it is hair or skin, then he is no longer tamei. So this affliction, which 
is purely spiritual in nature, a heavenly exhortation to repent from nattering 
ways, is basically toothless. If the man wills it, he can refuse to go to the 
kohen and not be declared tamei. And if he so desires, he can even remove 
the negah before anyone declares its potency. 
Another amazing dimension is applicable after the afflicted man is declared 
tamei. The Torah tells us "that he is sent out of the camp, where he sits in 
solitude" (Leviticus 13:46). 
His departure from the camp of Israelites is surely not due to a contagious 
nature of the negah. After all, if that were the case, he would be sent away 
way even before the kohen's declaration of tumah. 
So why send the man to confinement where no one will monitor his reaction 
to the negah on his being, a place where he could remove the negah, or 
adulterate its appearance? Why not have him locked in a cell under the 
supervision of a guard who would insure the integrity of the purification 
process? 
The Story 
In the early 1900s, a simple religious Russian Jew decided that he could no 
longer stand the Czar's persecution. He would leave Russia to join his son 
who had settled in Houston, Texas, some twenty years earlier. The son, who 
had totally assimilated and was a successful oilman, was thrown into a 
panic. "Of course, you are welcome, Pa," he cabled, "I will arrange a visa, 
your tickets and fares. But you must realize that I have a wonderful 
reputation here as an oil man. When you arrive, you must adapt to American 
culture or I will be destroyed. 
Upon arrival at the train station, the old man, dressed in his long coat and 
up-brimmed hat, was whisked to a haberdashery, where he was fitted with 

the latest style fedora and a modern-cut suit. But still, his father looked too 
Jewish. 
"Pa it's not enough. I'll take you to the barber." 
The first thing that came off was the beard. The son looked on and said, "it's 
not enough Pa. The peyos, they'll have to go." The barber cut off the right 
peya. While the son looked on proudly, his pa was becoming a real 
American. Then the second. And the old man began to weep. 
"Why are you crying, Papa?" the son asked incredulously. 
The father, resigned to his fate, simply answered. "I am crying because we 
lost the Alamo!" 
The Message 
My grandfather, Rabbi Yaakov Kamenetzky, of blessed memory, in his 
sefer Emes L'Yaakov, explains the concept of sitting in solitude, reflecting 
in unadulterated honesty about one's true feelings. 
There comes a time in one's life where the message from heaven can only 
be without the influence of others and the will to impress them. How often 
do we act because of the influence of friends and relatives? How often do 
we gossip due to peer pressure? We must make choices in life. Honest 
choices. We have to do what the neshama wants us to do. And we can't alter 
our true emotion due to social, peer, or monetary pressures. 
Henny Youngman, a classic comedian, used to talk about his wonderful 
doctor. "If you can't afford the operation," he would say, "he'll touch up the 
x-ray!" 
The afflicted man is sent away from anyone who may have influenced him 
to act in his blathering ways. He can reflect on his true feeling and his honest 
perceptions of life and his role. But this decision must be made when he is 
impervious to anyone who was normally in his sphere. And he has a choice. 
He can pull out the hair, he can scrape off the negah. He can fool the kohen. 
He can fool his family and fool his friends. But when he returns to the camp, 
the same man sans negah, the only one fooled is himself. 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
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IMPORTANCE OF ....  
The Gemara (Sanhedrin 107a) relates that after Avshalom 
rebelled against Dovid, Chushai asked Dovid why he had married 
Avshalom’s mother, who had been captured in war as a Yefas 
Toar. Dovid replied that the Torah permitted it. Chushai pointed 
out (and Dovid should have realized) that the Torah places the 
laws of a Ben Sorer U’Moreh closely following the laws of a 
Yefas Toar, connecting the two, to illustrate that one who takes a 
Yefas Toar will end up with a rebellious son from her. The 
Gemara (Kidushin 21b) describes how taking a Yefas Toar “gives 
in” to ones Yetzer HoRa, and analogizes it to one who rushes to 
Shecht a dying animal so that he may eat it legally after a proper 
Shechitah, rather than eat from it as a Neveilah, after it died from 
its illness. Rashi comments that it is better to eat from such meat 
after proper Shechitah, although it is repugnant to do so. 
Accordingly, the Shulchan Aruch (vgs vruh 17:3) states on this 
subject that “ohnfj hkusd” would not eat from such a Shechitah, 
although there is no Issur to do so, and that whoever wished to be 
Machmir is to be praised. However, if eating such meat and 
taking a Yefas Toar are similar in that they are both permitted but 
not recommended, why is one punished with a Ben Sorer 
U’Moreh in one case, and simply excluded from the category of 
“ohnfj hkusd” and/or Machmirim in the other ? The Mital 
HaShomayim suggests that having a Ben Sorer U’Moreh is not a 
punishment for having married a Yefas Toar, but is rather a 
consequence based on the rule of vsn sdbf vsn. One who takes a 
Yefas Toar has ignored the mitzvah of uhv, ohause whereby the 
Torah commands that one engage in that which is permitted to 
him, with sanctity. Certainly many marriage arrangements are 
permitted, but it is clear that the Heter of a Yefas Toar is to satisfy 
an unsanctified desire. As such, the consequential birth of a Ben 
Sorer U’Moreh, whom the Torah describes as a tcuxu kkuz (a 
glutton) which is also behavior that is technically permitted, but 
certainly not consistent with uhv, ohause, is a natural result.   

QUESTION OF THE WEEK:  
If one wishes to help, whom should one assist first: a man whose 
wife wants money to accept a Get from him, or a woman whose 
husband wants money to give her a Get ?  

ANSWER TO LAST WEEK:  
(When could Hashovas Aveidah of a Muktza item be done on Shabbos ? )  
The Chasam Sofer (j”ut 82) rules that one may not transgress 
Muktza to return a lost item, since the owner himself is prohibited 
from moving it. However, if (e.g.) one sees another person’s lost 
animal, he may yell at it, causing the animal to return to its owner.  

DIN'S CORNER:  
One is permitted to walk (but not hurriedly) over grass on 
Shabbos despite the possibility that some blades may be uprooted 
thereby. However, one who is eating over grass must be careful 
not to drip any enriching liquid onto the grass as this would 
constitute both gruz and possibly aruj. (MB 336:25-26) 

DID YOU KNOW THAT ....   
The Rambam (,utuen 1:9) states: vbudn vz hrv vuenc ohhngp kcuyv – 
immersing oneself twice in the Mikveh is disgraceful. Although 
this certainly cannot apply to the Kohen Gadol who immersed 
five times during the Avodah of Yom Kippur, it can raise a 
question regarding all those who immerse annually on Erev Yom 
Kippur. The Mishna Berurah (606:21) cites an opinion that 
recommends one immerse three times on Erev Yom Kippur, and 
the Machatzis HaShekel cites the SHLaH who brings opinions 
that recommend fourteen times and among Chasidim, thirty nine 
times. The Rambam (vtnuyv ,uct 6:16) lists several instances 
where someone, in a Mikveh, touches objects that are Tomay, 
which result in his becoming Tomay, and it is only when he 
emerges from the Mikveh that he becomes Tahor. The Kesef 
Mishna cites, as a source, a Beraisa in Machshirin (2:7) which 
states as much, that within the Mikveh he is still Tomay, and only 
upon coming out does he become Tahor. The HaDrash V’HaIyun 
suggests that the Rambam was therefore speaking about one who 
completed his immersion, came out of the Mikveh completely 
Tahor, and then went back in. Since an onlooker might suspect 
that he is immersing a second time for the enjoyment of a cool (or 
hot) Mikveh, the Rambam deems that disgraceful. However, the 
multi-immersions on Erev Yom Kippur are fulfilled merely by a 
limb or a finger emerging momentarily from the water, and then 
going back in, to add to the count. As long as he has not come 
completely out of the Mikveh, he is still engaged, for purposes of 
the Rambam, in one Tevilah. This would also seem to explain the 
opinion of the SHLaH, cited by the Be’er Heiteiv (vgs vruh 200:1) 
who recommends to “vagn habt” that they advise their wives to 
first immerse, then to recite the brocho, and then to immerse 
again. Since they are in the Mikveh the entire time, it is 
considered to be one Tevilah, and thus does not constitute a 
second Tevilah which the Rambam deems vbudn.  

A Lesson Can Be Learned From:  
When R’ Yaakov Galinsky traveled to the United States for the first time 
to collect money for yeshivos in Eretz Yisroel, he visited the Satmar 
Rebbe ZTL and asked for a brocho. The Rebbe asked what he wanted 
and R’ Yaakov said he wanted a brocho that he should be Matzliach in 
strengthening the Mosdos HaTorah in Eretz Yisroel. The Rebbe turned 
to his Gabbai and instructed him to give R’ Yaakov $1,000. R’ Yaakov 
said he only came for a brocho, not money, but the Rebbe said that a 
brocho cannot rest upon an empty vessel. R’ Yaakov left and later visited 
a wealthy Satmar Chasid who wanted to know if the Mosdos HaTorah 
that he was collecting for received assistance from the Israeli 
government. R’ Yaakov said that they received a very small amount, 
barely ¼ of their budget. “If so”, the Chasid said, “as a Satmar Chasid I 
am not permitted to give to Mosdos who take money from the 
Medinah”. When R’ Yaakov informed him that the Rebbe himself had 
given $1,000, the man replied “The Rebbe is allowed to make an 
exception to his own ruling, but I am not”. R’ Yaakov said to him “I 
would not tempt you to violate your Rebbe’s ruling if you follow his 
every ruling completely. But if you make some exceptions, then your 
response is merely a dodge”. The Chasid smiled and gave him $500.  
P.S. Sholosh Seudos is sponsored by the Sternberg family.  


