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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Tzedaka Old and New(1) 
Every man whose heart inspired him came; and everyone whose spirit 
moved him brought the portion of Hashem for the work of the Ohel 
Moed.(2) 
The gemara records a fascinating exchange. King Munbaz was accosted by 
family members angry at this depleting his royal fortune by sustaining the 
poor during a famine. “Your forbears amassed wealth and added it on to 
what their ancestors had acquired. You’ve done the opposite. Rather than 
contribute more, you’ve depleted what others saved!” 
Munbaz responded, “My fathers hoarded below, while I have hoarded 
above, in Heaven. My fathers hoarded in an insecure place; but I have 
hoarded mine in a secure place. My fathers hoarded something that does 
not produce fruit, while I have hoarded something that does produce 
fruit.”(3) 
Munbaz speaks of three different types of giving, and his reason for 
supporting each variety. 
The first is the way of our forefathers – giving freely to those who ask, 
without deep strategizing and weighing of options. When they saw the poor 
in need of food or clothing, they responded with a generous hand. 
In time, a new generation arose, that began discriminating between 
different kinds of need. In modern times, many frown upon giving 
charitably to the needs of the hour. What is gained, they argue, by simply 
depleting available funds, with much of the outlay lining the pockets of the 
collectors for no good reason? Instead, they developed a new type of giving, 
preferring to build institutions that last for the foreseeable future. They 
invest in institutional building, creating shelters for the wretched and soup 
kitchens that are long-lasting contributions, rather than ephemeral ones. 
Others find even that unsatisfactory. Such institutions require continuous 
funding to stay afloat. Better, they argue, to get to the root causes of 
poverty, and to provide the needy with the ability to stand independently. 
They establish schools, vocational training programs and agricultural 
collectives – all to offer people a way to become self-sustaining. (Ironically, 
the rigor and precision with which they allocate their tzedakah does not 
carry over to their personal lives. They freely lavish money on their 
personal enjoyment, on comfort and diversions that serve no greater 
purpose.) 
Munbaz was committed to all three of these charitable approaches. His 
three statements lift up each of them for praise. In reverse order, he spoke 
of donating to causes that “produce fruit,” meaning programs that lifted the 
poor out of their poverty, giving them the self-respect of independence 
from the public dole. He created institutions that lived on in time, 
effectively shifting wealth to a “secure place,” rather than squandering it 
on the enjoyment of the moment. He did not, however, shy away from 
offering help to those in immediate need of critical subvention. His critics 
saw this as a financial sink-hole that consumed vast sums of money without 
leaving any trace behind. He responded that while nothing visible remained 
of this kind of donation, its mark was entirely evident and preserved in 
Heaven. 
Why is it that we can point to very different legitimate ways of giving, 
rather than a single prescribed route? For all that we can reason about the 
justice in giving tzedakah, the source of the mitzvah is not in the mind but 
in the heart. And the heart cries out in response to need, “Give! Give this 
way, and give that way as well!” 

Chazal expressed just this point.(4) “They asked Shlomo, son of Dovid: 
How far does the power of tzedakah extend? Shlomo said to them: Go out 
and see what my father Dovid explained: ‘He has distributed freely, he has 
given to the poor, his righteousness endures forever, his horn shall be 
exalted with honor.’(5) It seems ironic that Shlomo, the wisest of all men, 
should defer to his father. But that is just the point. As much as Shlomo is 
associated with the power of the intellect, Dovid is identified with the songs 
of the heart. It is he who has always held the heartstrings of his people in 
hand. The parameters of tzedakah can be appreciated better by the huge of 
heart rather than the giant of mind! 
Indeed, the line of Tehillim that Shlomo offers from his father addresses all 
three of the forms of tzedakah we discussed above. Dovid “distributed 
freely” – he gave outright grants to petitioners. “His righteousness endures 
forever” – he endowed institutions that would continue to help the poor. 
“His horn shall be exalted with honor” – the programs he began to address 
the root cause of poverty were successful. Their graduates became proud, 
self-sustaining citizens who brought honor to their former patron. 
In most recent times, yet another approach to giving has emerged – this 
time from the well-meaning among the nations of the world. According to 
their thinking, charitable giving would become obligatory through taxation. 
The poor would be supported by society; the well-off would bear the cost. 
People would be taxed for this effort according to their degree of wealth. 
The core idea behind this is positive, and no surprise to us. It was first set 
forth by the Torah, thousands of years ago. The various contributions of 
matnos aniyim, such as terumah, maaser, leket,and peah made available a 
supply of food for the hungry, whether they were few or many. According 
to the Yerushalmi,(6) maaser ani extended beyond agricultural produce to 
include all forms of monetary profit. 
The upshot of this was that the rich were far less likely to do what they do 
today – to deny the extent of poverty in our own midst. The Torah bluntly 
states that “the poor will not disappear from the midst of the land.”(7) 
Therefore, the mandatory contributions will remain in effect. People will 
not be able to shirk their responsibility of giving. Once they are required to 
give regardless of the number of poor, they will not be motivated to turn a 
blind eye (as so many today do!) to the deprivation in their own 
communities, and to minimize the need to give. And once they genuinely 
face up to the problem of poverty in their midst, they will in most cases 
respond to need with further, voluntary contributions. 
1. Based on HaMedrash V’HaMaaseh by R. Yechezkel Libshitz zt”l, 
Vayakhel(2) 
2. Shemos 35:21 
3. Bava Basra 11A 
4. Bava Basra 10B 
5. Tehillim 112:9 
6. Cited in Biur HaGra, Yoreh Deah 249:2 
7. Devarim 15:11 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayakhel – Vol. 12, Issue 22 
Attached are the issues of Parsha Potpourri for both this week and next week, neither of which was sponsored. At this point, most of the issues in Sefer Vayikra are 
still available for dedications.  Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information 
about dedications, which are $50 per issue, please send me an email.  Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to 
Ponder!    

ויבא את הארן אל המשכן וישם את פרכת המסך ויסך על ארון העדות כאשר צוה ד' 
 את משה (40:21)
In his commentary on our verse, the Baal HaTurim points out that the Torah 
emphasizes that every aspect of the construction and assembly of the 
Mishkan was done precisely as Hashem commanded Moshe. In fact, the 
phrase “as Hashem commanded Moshe” is used 18 times in Parshas 
Pekudei. As there are no coincidences in the Torah, the Baal HaTurim 
explains that this number alludes to the 18 blessings recited thrice-daily in 
the prayers known as Shemoneh Esrei. 
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I once heard a beautiful and profound insight into the explanation of the 
Baal HaTurim. Hashem told Moshe (31:1-5) that Betzalel should be in 
charge of building the Mishkan and its vessels, for He had imbued him with 
Divine wisdom and with expert artistry and craftsmanship skills. We are 
accustomed to viewing artists as free-thinking and creative spirits, valuing 
self-expression over adherence to strict rules and guidelines. Since many of 
the specifications for the Mishkan weren’t absolute and even numerous 
deviations wouldn’t invalidate it, one might have expected Betzalel, with 
his “artistic spirit,” to improvise and attempt to “improve” upon Hashem’s 
blueprint. Therefore, the Torah stresses that he followed each and every 
instruction down to the smallest detail. 
Similarly, many people today complain that they feel constrained by the 
standard text of our daily prayers, which was established almost 2000 years 
ago. They feel that as our daily needs change, so too should our expression 
of them. However, based on the Baal HaTurim’s comparison of the daily 
prayers to the construction of the Mishkan and its vessels, we may suggest 
that on a deeper level, he is hinting to us that we need not feel stifled by the 
repeated expression of our needs and entreaties using identical phrases, as 
illustrated by the following story. 
A close disciple of Rav Yechezkel Abramsky once mentioned that an 
acquaintance of his had recently undergone a difficult kidney transplant. 
Rav Abramsky sighed, feeling the other Jew’s pain, and then remarked, “I 
pray every day that I shouldn’t be forced to undergo such a procedure.” The 
surprised student questioned why he made a special point of reciting this 
unique prayer daily. Rav Abramsky responded that this request is included 
in the standard wording of Birkas HaMazon, in which we request that we 
not come to need מתנת בשר ודם – gifts of flesh and blood (e.g. transplants). 
The student challenged this explanation, as the simple understanding of the 
words is that we shouldn’t need monetary gifts from other humans (“flesh 
and blood”). Rav Abramsky smiled and explained that the Sages 
incorporated every need we may have into the text of the standard prayers. 
Any place we find in which we are able to “read in” a special request we 
have into the words is also included in the original intention of that prayer. 
Just as Betzalel followed Hashem’s precise guidelines for the creation of 
the Mishkan and still found room for creative expression by doing so with 
his own unique intentions and insights, so too our Sages established the 
standard wording of the prayers with Divine Inspiration, articulating within 
them every feeling we may wish to express. Many times, in the midst of a 
difficult situation, we begin the standard prayers with a heavy heart, only 
to find a new interpretation of the words which we have recited thousands 
of times jump out at us. This newfound understanding, which has been there 
all along waiting for us to discover it in our time of need, is perfectly fit to 
the sentiments we wish to convey, if we will only open our eyes to see it 
and use our Sages’ foresight to express ourselves. 
כי ענן ד' על המשכן יומם ואש תהיה לילה בו לעיני כל בית ישראל בכל מסעיהם 

)840:3(  
The book of Shemos concludes by teaching that the Mishkan was covered 
by Hashem’s cloud during the day and by fire at night throughout the 
travels of the Jews in the wilderness. In his commentary on this verse, Rashi 
curiously adds that even the times of their encampments are also included 
in the reference to “their journeys.” What lesson is Rashi teaching us? 
Rav Moshe Shternbuch suggests that Rashi is symbolically teaching us that 
there are no interruptions in a person’s service of Hashem. Even at the times 
when one is forced to take a break, the rest doesn’t constitute a goal unto 
itself, but rather a means of renewing one’s energy in order to continue with 
the next journey. Parshas Pekudei is traditionally read near the end of the 
yeshiva’s winter z’man, as the students prepare to return home for bein 
ha’zmanim and the Yom Tov of Pesach. As we conclude the book of 
Shemos, Rashi teaches us the Torah’s philosophy regarding this 
intersession. It shouldn’t be viewed as an independent break in the yeshiva 
calendar, but rather as a link in the chain of personal growth and an 
opportunity to refresh ourselves in order to return and begin the next z’man 
with a feeling of enthusiasm and renewal. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (35:27) that the נשיאים – tribal leaders – were punished by 
the removal of the letter yud from their titles. They decided that after the 
people had completed their contributions for the building of the Mishkan, 
they would donate whatever was missing. Why wasn’t Moshe similarly 
punished for his lack of contribution to the Mishkan (see Vayikra Rabbah 
1:6), and to the contrary, Rashi writes (39:33) that because Moshe hadn’t 
participated in the Mishkan, Hashem miraculously arranged that nobody 

should be able to erect it except for Moshe in order to give him a part in its 
construction? (Mishmeres Ariel and Tal’lei Oros Parshas Vayikra) 
2) In reference to the making of the Tzitz (head-plate) of the Kohen Gadol, 
the Torah states (39:30) that “they wrote on it ‘Holy to Hashem.’” Why was 
it necessary for multiple people to inscribe a mere two words on the Tzitz? 
(Moshav Z’keinim, Taam V’Daas) 
Answers to Points to Ponder: 
1) Rav Avrohom, the brother of the Vilna Gaon, explains that the Torah 
emphasizes (25:3) that the primary prerequisite for contributing to the 
Mishkan was נדבת הלב – a motivated heart. However, this was only 
applicable to a person who felt that he owned items and was inspired to 
generously donate them. Moshe, on the other hand, had so negated his 
entire essence to Hashem that he didn’t view himself as possessing 
anything which he could be moved to contribute. The Mishmeres Ariel 
suggests that on the way out of Egypt, the Jewish people became rich by 
borrowing the gold and silver of their Egyptian neighbors. The Gemora in 
Sotah (13a) teaches that Moshe spent that time preoccupied with the 
mitzvah of retrieving Yosef’s bones. As such, he didn’t have any precious 
metals that he could donate to the Mishkan. Alternatively, Rav Berel 
Soloveitchik answers that Moshe served as the treasurer who accepted all 
of the donations for the Mishkan. Contributing to the cause required the 
giving over of the item and the transfer of its ownership from its owner to 
the treasurer. Because Moshe was the treasurer, he had no means to give 
his possessions to himself and was therefore unable to donate. 
2) The Moshav Z'keinim explains that because one of the words written 
on the Tzitz was Hashem's Holy name, it had to be written in the presence 
of a minyan of 10 men. They add that this requirement wasn't limited to the 
Tzitz, but every time that a scribe writes Hashem's name when he is writing 
tefillin, mezuzos, or a Sefer Torah, he must first immerse in a mikvah and 
then write Hashem's name in the presence of a minyan. However, Rav 
Moshe Shternbuch notes that this opinion is quite original and is not 
quoted by other sources or legal authorities. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayakhel Pekudei – “G-d Is Not Just In His Heaven” 
The Gemara (Berachos 55a) states that Betzalel, who was in charge of 
building the Mishkan, knew how to combine the letters of the alef beis 
which were used by Hashem to create the heavens and the earth. The 
Gemara deduces this from the following pasuk: “He filled him (Betzalel) 
with a G-dly spirit, with chachma, tevuna and daas” (Shemos 35:31). 
While all these terms refer to a form of wisdom, the Maharsha (Kesuvos 
5a) asserts that it was the attribute of daas which gave Betzalel this 
capacity. According to Rashi daas is the greatest of these three forms of 
wisdom. 
Rav Shlomo Wolbe explains that daas is the ability to blend two opposites. 
Heaven, which is the spiritual realm, and earth, which is the physical realm, 
can only be united through the quality of daas. When Hashem created the 
world, He realized that it could not endure by a strict standard of justice, so 
He combined justice with mercy. This too was accomplished with the 
attribute of daas. The Mishkan, which served as a dwelling place for the 
Shechina, was the fusion of Heaven and earth. Therefore Betzalel, who was 
endowed with daas, was the right man for the job. This is why the Gemara 
(ibid. 33) states, “If a person has daas, it is considered as if the Bais 
Hamikdash was built during his lifetime.” 
Rav Wolbe asserts that in every person there also exist opposites which 
should be united: the soul which is purely spiritual and the body which is 
entirely physical. Since the intellect gives expression to the perceptions of 
the soul, it and the body should always be in sync. One must attempt to 
conduct all his physical affairs in consonance with the spiritual knowledge 
which he has attained. 
In his eulogy of Dr. Shimon Askovitz, a well-known ophthalmologist who 
lived in Philadelphia, Rav Elya Svei said, “People think that a great tzaddik 
is one who has very profound spiritual insights. This is a mistake. A great 
tzaddik is one who actually lives his life according to his own degree of 
spiritual profundity.” Such a man was Dr. Askovitz. 
Perhaps there is yet a deeper message here. Every person should attempt to 
make his heart a Mishkan for Hashem, thereby integrating the spiritual and 
physical realms – a Betzalel type feat. This is because Man’s ultimate 
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purpose is to bring the spiritual into this world, thereby elevating all that is 
physical. The fostering and development of this capacity is the means of 
cultivating the attribute of daas. 
The Mesillas Yesharim writes, “If one controls himself and cleaves to his 
Creator, and uses this world only as an aid in the service of his Creator, he 
becomes elevated and the world itself will become elevated with him.” 
When Yaakov went to sleep in Bais El he placed some of the stones under 
his head, and each of them declared, “Let the tzaddik rest his head upon 
me” (See Rashi, Bereishis 28:11). This was because “it is a great elevation 
for all creations when they serve the perfected person.” 
We less than perfect people can also bring about the same effect when we 
use physical objects to perform a Mitzvah. The paper upon which we write 
a Dvar Torah, a letter of encouragement or a blessing for a refuah shleimah, 
becomes elevated. The food that we prepare for Shabbos becomes 
sanctified. Indeed our very bodies can become elevated and uplifted when 
we perform any Mitzvah. 
When a person uses the daas that he has, to choose to serve Hashem with 
his physical assets, he combines the spiritual world with the physical world. 
Like Betzalel, we can all build our own Mishkan and help turn the entire 
world into a Mishkan for Hashem. 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 221 
This issue is sponsored l'iluy Nishmas Zelig ben Pinchas z"l t.n.tz.v.h. 
Parshas Vayakhel-Pikudei - Beauty is False 
In a former edition, we quoted the Seforno's explanation of the opening 
pasuk of the Parshah, in which he contrasts the Mishkon and the two Batei-
Mikdash, explaining how the spiritual intensity seemed to progressively 
decrease, in stark contrast to the physical beauty of the three structures, 
which progressively increased. 
The Seforno also points out how the spirituality of the House of G-d is in 
no way connected to its magnificence, but rather it is a question of "who 
the builders" are? 
The Chofetz Chayim illustrates this with a striking moshol: 
There were once two sisters (whom we shall call Rochel and Le'ah) who 
had been very close in their youth. They married, and Le'ah moved to a 
distant land. Many years passed and Rochel felt a strong desire to see her 
sister again, so, in spite of her poor financial situation, she made plans for 
the long and arduous journey. Arriving at her destination, imagine her 
surprise to discover that Le'ah lived in a veritable palace and that she was 
exceedingly wealthy. The chandeliers, the plush carpets, the tapestries and 
the exquisite furniture all reflected unbelievable affluence, the likes of 
which Rochel had never before seen. 
The two sisters were overjoyed at the reunion, and, unable to contain their 
excitement, spent many happy hours filling in all their experiences over the 
years. 
During the course of their conversation however, Rochel noticed that 
something was wrong, and she remarked to her sister. "Tell me, Le'ah dear, 
something troubles me. Your husband is obviously a very rich man, 
probably even a millionaire. It is clear that you lack nothing materially. 
How is it that an aura of sadness surrounds you, instead of the joie de vivre 
that one would expect?" 
"You are right, Rochel," replied Le'ah. "I could ask my husband for a new 
car or for a priceless jewel, and he would not hesitate to provide me fulfil 
my request. Many people would consider me the luckiest woman in the 
world. But that is simply not the case. It is a fallacy; for of what use is 
money and wealth, when my husband neither respects nor honours me? 
How can money replace dignity? He runs our home single-handedly, 
without ever consulting me or even considering my opinion. How can any 
woman feel truly happy, when she is treated like that? 
But tell me, Rochel, I notice that with you it is exactly the reverse. You 
radiate contentment and happiness, despite the evidence that you are 
anything but wealthy." 
"You certainly hit the nail on the head," said Rochel. "My husband is indeed 
a very poor man. He does not often buy me new clothes or ornaments, 
because he cannot afford to, but that does not cause me any discontent, 
because he treats me with the deepest respect. In fact, he will not make any 
important decisions before consulting me. In that way, he makes me feel 
important too." 

There are many beautiful shuls with magnificent chandeliers, plush carpets 
and tapestries, and which are beautifully and tastefully furnished, explains 
the Chofetz Chayim. The Sifrei-Torah are adorned with rich velvet covers 
and intricate silver ornaments. Yet the Torah is not happy. The people are 
willing to spend fortunes to adorn the Torah, but they have no respect for 
its sovereignty. They go their own way, without ever consulting it, and the 
Torah is sad. How different is the scenario in the little shtieblech. The 
furniture may be wooden and falling apart, the lights are plain and there are 
no carpets, let alone plush ones. Even the Sifrei Torah are unadorned - the 
mantles are threadbare and there is no silver to be seen. But the Torah is 
aglow with happiness because there is honour and respect. The people 
cherish the Torah and will not make a move without consulting her. They 
may not have much money to give her, but they give her their hearts, and 
that, when all's said and done, is what the Torah really asks of us! 
It is very much like Sh'lomoh Ha'melech wrote in Mishlei - "Chein is false, 
and beauty is futile, it is a woman who fears G-d who is praiseworthy". 
Chein and beauty on their own, explains the Gro, are meaningless. It is only 
when they are coupled with the fear of G-d that they become praiseworthy. 
Parshah Pearls 
Sheva Yipol Tzadik Ve'kom 
The Ba'al ha'Turim writes that "Va'teichel kol avodas ha'Mishkon" is the 
equivalent geymatriya to "be'esrim va'chamishoh be'Kislev nigmar". The 
Mishkon may have been completed on the 25th Kislev, but it was not finally 
erected until Rosh Chodesh Nisan, as the Torah expressly writes (40:2). 
In fact, the 25th Kislev was compensated with the Chanukah of the 
Chashmono'im (which even became an annual event). 
Moshe Rabeinu actually erected the Mishkon for the first time on the 23rd 
Adar, but he dismantled it again on the same day, after the conclusion of 
the avodah. He did this for the seven consecutive days leading up to Rosh 
Chodesh Nisan. 
The Ma'yonoh shel Torah, quoting the Gerrer Rebbe, explains that this was 
a Tikun for the seven destructions (i.e. the five Mishkonos - one in the 
desert, Givon, Shiloh, Nov and Giv'on, and the two Batei Mikdash). By 
taking down the Mishkon seven times and erecting it, Moshe Rabeinu was 
not only hinting that there would be seven destructions, but he was also 
ensuring that after each destruction, there would be a reconstruction. 
The eighth construction (on Rosh Chodesh Nisan) remained standing - a 
sure hint that the third Beis-Ha'mikdash will never not be destroyed. 
The Poor are More Important than the Beit Ha'mikdash 
The Gemoro in B'rochos relates how the Chachomim would enter Dovid 
ha'Melech's presence each morning, to tell him that Yisrael needed 
parnosoh. And the Gemoro quotes Dovid's reply. 
It is not at first clear as to why the Chachomim repeated this performance 
every single day, and what they hoped to achieve with their constant 
repetition of the request. 
It appears, the Ma'yonoh shel Torah quotes an ancient Seifer, that these 
dialogues took place during the period of the three years' famine, and that 
the Chachmei Yisrael were hinting to the king to take out the silver and 
gold that he designated for the building of the Beis Ha'mikdash, to feed the 
hungry people. 
Dovid Ha'melech, it seems, did not get the hint - but his son Sh'lomoh ruled 
that the Chachmei Yisrael were right when he declined to use any of that 
money for the purpose that his father had intended. 
Avner 
In last week's edition, Parshas Tetzaveh, we wrote how the G'ro proved 
to his disciple Shevno, that his name was hinted in the book of 
Devorim. 
We sincerely apologise for confusing two separate stories. 
The G'ro did indeed maintain that all names are hinted in Seifer 
Devorim, and he did find his own name in Parshas Ki Seitzei, as we 
pointed out. 
However, it was a disciple of the Ramban, by the name of Avner, who 
renounced his Yiddishkeit, because his Rebbe had said that the name 
of every Jew is hinted in Parshas Ha'azinu, and he considered this to be 
totally ridiculous - 
Until the Ramban pointed out to him where his own name - Avner - 
was to be found in the words" "omarti - af'Eihem ashBiso me'eNosh 
zichRom" , the third letters of which spell Avner, and which means "I 
said that I will cast them away, I will destroy their memory from 
mankind". 
Avner was shocked to hear this, and did Teshuvah on the spot. 
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“And Betzalel made the ark of acacia wood...”(Shemos 37:1) 
The Torah never uses extra words and only conveys information that has 
relevance for all generations. Parshas Vayakhel, however, seems to have a 
lot of superfluous information. Previously HaShem commanded Moshe 
how to build the Mishkan. He also appointed Betzalel and Ohaliav to 
oversee the project. 
Specific instructions were given about how the vessels would be made and 
where they would be placed. This parsha seems to just be a recap of it and 
tells us that the Jews followed the instructions. 
Why the need for all these extra verses? Why not just tell us, “They did as 
they were supposed to” instead of listing each item that was made and 
saying, “They made the item of gold/wood/scarlet or whatever and attached 
it to the thing”? Why go through all the details again? 
If you look in the Chumash, you will find that for posuk after posuk, Rashi 
makes no comment. It would seem there are no lessons to be learned that 
haven’t previously been taught. So what is the point of having them? 
The first Rashi in a while, and for a while, is on our posuk. He explains that 
though the names of the other craftsmen were not mentioned, the Aron, the 
holy Ark, was attributed to Betzalel because he gave his soul to the work 
more than the other wise people. 
The subtle nuance of his verbiage lets us know that ALL the craftsmen put 
their hearts and souls into the work of the Mishkan, just that when it came 
to the Aron, Betzalel had a deeper appreciation and gave even more of 
himself. 
In that case, when the Torah says, “They stood the columns upright,” it 
means that the people stood the columns up with dedication and devotion 
to the project. The same thing when they wove the wool, or made the hooks 
for the curtains. 
The Torah was teaching us that whatever we do, it should be with full 
thought, deep intent, and a devotion to being part of HaShem’s plan in the 
world. Without the loops of the curtains, the Mishkan would not be 
complete, and some people found that resonated with them. Other people 
worked with the metals, and they felt a connection to this process. 
Regardless of what they did, the craftsmen did it with fervor and pride. 
Surely, these people were deserving of being called “wise of heart.” 
After many years, the carpenter was finally ready to retire. His boss, 
though, asked him to do one more job. The carpenter balked. “I’m old; I’m 
tired; I really don’t want to build any more houses.” But the boss insisted 
this job had to be done. He told him to spare no expense. 
Grudgingly, the man agreed to do it, but his heart wasn’t in it. He cut 
corners, used inferior materials, and didn’t make the house as sound and 
well-made as he should have. He rationalized that he had told his boss he 
really didn’t want to work anymore. He did the job sloppily, just wanting 
to be done. 
When he finally finished, the boss threw him a goodbye party. “I value the 
dedication and hard work you have exhibited over the years and will miss 
you,” he said. “As a gift, I am giving you the house you just built. You 
didn’t know it but all along you were building your own home, where you 
can comfortably spend the rest of your life!” 
The fellow nearly passed out. He had been given the chance to assure 
himself a secure future but because he gave less than his best, he would live 
in a run-down shack for the rest of his days. 
Now You Know 
The Kiyor, the laver from which the Kohanim would wash their hands and 
feet before serving HaShem was made of copper. The source of this copper 
was unusual. 
When Moshe asked for donations, all the women brought in their mirrors, 
which were made of highly-polished copper. They wanted to donate them. 
Moshe thought it distasteful that an item used to beautify oneself be part of 
the holy Tabernacle of G-d. 

HaShem told him that this offering was especially dear to Him, as the 
women had used these mirrors to be attractive to their husbands and bring 
thousands of children into the world, thus perpetuating the Jewish People. 
Later, water from this kiyor would be used in the Sotah ritual, whose 
purpose was to make peace between husband and wife. 
The lesson we can take is that a lasting relationship is one that is infused 
with generosity and holiness, not simply physical attraction or self-
gratification. 
By giving of ourselves and seeking a higher purpose, we create peace in 
the world and enhance our relationship with HaShem. 
Thought Of The Week: 
Success has a simple formula: Do your best and people may like it. 
This issue sponsored N”EL 
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Who is remembered for his unique vision, unflappable Bitachon, and firm 
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Eli and Janice Friedman and family. 
Do your best and you’ll be happy. Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail 
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Torah Attitude 
Parashas Vayakhel/Pekudei-Parashas Hachodesh: Developing 
Ourselves Into Sanctuaries 
March 23, 2017 
Summary 
Whoever wanted to participate in the construction of the Tabernacle was 
Divinely inspired to know how to perform the work. Bezalel had the Divine 
inspiration to understand how to put together the spiritual dimension of the 
Tabernacle. The Tabernacle paralleled the entire universe and as such was 
a microcosm of its own. The Zohar teaches that the Tabernacle also 
corresponded to the human body. Every human being has the potential to 
be a sanctuary that can be worthy of the Divine presence. The external 
sanctuary of the Tabernacle or Temple will only last as long as the Jewish 
people live with an awareness of G’d and make themselves worthy to 
become sanctuaries. We also will be redeemed from our exile in the month 
of Nissan. 
Divinely Inspired 
This week we read two parshiyoth. Parashas Vayakhel describes how 
Bezalel led the construction of the Tabernacle. Parashas Pekudei provides 
us with a detailed description of the exact amounts of the construction 
materials. The Ramban (Shemos 31:2 and 36:21) asks an obvious question 
regarding the construction of the Tabernacle. The Jewish people had been 
bricklayers and done other backbreaking labour as slaves in Egypt. None 
of them were trained as jewelers to work with fine metals and precious 
stones. Neither had they learned carpentry or weaving. So how were 
Bezalel and his co-workers able to do all of the intricate workmanship 
necessary to build the Tabernacle? The Ramban answers that whoever 
wanted to participate in the building was Divinely inspired to know how to 
perform the work. As it says, (Shemos 35:21 and 26) “And every man 
whose heart inspired him came … in order (to do) the work of Ohel Moed 
[Tabernacle] … And all the women whose hearts inspired them with 
wisdom spun the goat hair.” 
Spiritual Dimension 
This inspiration was need, not just to be able to perform the actual work, 
but also to erect an edifice that would have the spiritual dimension fitting 
for the service of G’d. The Talmud (Berachot 55a) teaches that Bezalel was 
blessed with a very special insight. He knew how to put together the holy 
letters of the Hebrew alphabet that G’d used to create Heaven and Earth. 
Although the Tabernacle and all the vessels were made with physical 
materials, says the Ramban, Bezalel had Divine inspiration to understand 
the purpose and spiritual dimension of every detail. As it says (Shemos 
31:2-3) “See I have called upon by name: Bezalel son of Uri … And I have 
filled him with a spirit of G’d, with wisdom, understanding and 
knowledge.” When G’d created the world, He did so with ten sayings (see 
Pirkei Avos 5:1). It is beyond our comprehension to understand how these 
ten sayings could create an entire world ex nihilo (from nothing), but the 
Zohar explains that G’d used the twenty-two letters of the alphabet for the 
creation. Bezalel was Divinely inspired to use these same letters to erect 
the spiritual dimension of the Tabernacle. 
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Microcosm Of The Universe 
The Midrash Tanchuma describes, in the beginning of Parashas Pekudei, 
how the Tabernacle paralleled the entire universe and as such was a 
microcosm of its own. The Midrash quotes how King David describes the 
first day of creation, and says, (Tehillim 104:2) “He stretched the Heavens 
like a curtain”. So, says the Midrash, we find that a curtain was stretched 
out above the Tabernacle. The Midrash continues to show parallels between 
the universe and the Tabernacle. On the second day of creation, G’d made 
the firmament as a separation. Similarly, in the Tabernacle there was also a 
curtain separating one part from the other. Just like on the third day of 
creation G’d gathered the waters into one area, in the Tabernacle there was 
a designated place to gather water in a basin. Corresponding to the 
luminaries created on the fourth day, we find the menorah with its lights in 
the Tabernacle. On the fifth day of creation, G’d created the birds. 
Similarly, there were birds brought as offerings on the altar of the 
Tabernacle. And corresponding to the creation of man on the sixth day, the 
service in the Tabernacle was led by the High Priest. The Torah describes 
how the work was completed on the seventh day of creation and how that 
day was blessed and sanctified by G’d. Similarly, the Torah relates how the 
work of the Tabernacle was completed, and how Moses blessed and 
sanctified the Tabernacle as well as all the vessels used for the holy service. 
Rabbi Chaim Volozhiner (Nefesh HaChaim 1:4) points out that the Torah 
describes how G’d blessed Bezalel with the necessary “wisdom, 
understanding and knowledge” (see Shemos 35:31), the exact same 
expressions used by King Solomon describing how G’d created the 
universe (see Mishlei 3:19-20). 
Tabernacle & Human Body 
Rabbi Chaim Volozhiner further quotes from the Zohar that the Tabernacle 
also corresponded to the human body. The Rambam elaborates on this 
comparison as brought in one of the early commentaries to the Talmud 
(Menachos 29a). The Holy Ark represented the heart of a person. Just as 
the cherubs spread their wings over the Ark, so do human beings have lungs 
that spread out around their hearts. The table with the showbread 
represented a person’s stomach, whereas the menorah and its oil lamps 
corresponded to a person’s mind. The frankincense symbolized the sense 
of smell and the water basin represented the fluids in the human body. 
Finally, the curtains symbolized a person’s skin and the beams represented 
the ribs. Based on this comparison of the Zohar, the Kabbalists teach that 
every person is a microcosm of the entire universe just like the Tabernacle. 
Potential Sanctuary 
Rav Chaim continues to explain that the deeper significance of this 
comparison is that every human being has the potential to be a sanctuary 
that can be worthy of the Divine presence. Rabbi Dessler elaborates on this, 
and defines what it means that a person “houses” the Divine presence. He 
explains that when someone lives with a constant awareness of G’d’s 
existence, then this person has a Divine presence within him. This is what 
G’d promised when he instructed Moses to erect the Tabernacle and said 
(Shemos 25:8) “And they shall make Me a sanctuary, and I will dwell 
among them [in the Tabernacle].” A literal translation of this verse would 
read: “And I will dwell within them.” Says Rav Chaim, the Torah is here 
indicating that every person has the potential to be a dwelling place for 
G’d’s presence. 
External Sanctuary 
With this in mind, we can gain a deeper insight into the words of the 
Talmud (Sanhedrin 16b). The Talmud quotes a verse in Parashas Terumah 
(Shemos 25:8-9) “And they shall make for Me a sanctuary … and so they 
shall do.” Says the Talmud, this extra instruction, “and so they shall do”, 
refers to future generations. Says Rav Chaim, on a deeper level we can 
understand this to refer to all of us developing ourselves into sanctuaries. 
We must realize that when G’d instructed us to make a sanctuary, the main 
purpose was not to erect a building. The building in the form of the 
Tabernacle, or later the Temple, was there to remind us that through our 
actions we can make ourselves worthy of the Divine presence. The Temples 
only lasted as long as the Jewish people lived with an awareness of G’d and 
developed themselves into sanctuaries. The destruction of the Temples 
reflected that the majority of the Jewish people had lost this internal 
awareness of G’d’s presence. Rabbi Dessler explains that all our travails 
throughout our exile is to bring us to bemoan the loss of our spirituality. 
For this is the first step to rebuild what was destroyed. It is only possible to 
rebuild, if we realize what we are missing. 
Redemption in Nissan 

This week we take out a second Torah scroll to read from Parashas Bo about 
the month of Nissan. This is known as Parashas Hachodesh (Shemos 12:1-
20). The month of Nissan is the month when our ancestors were redeemed 
from the exile in Egypt. The Talmud (Rosh Hashanah 11a) teaches that in 
the month of Nissan we also will be redeemed from our exile. We all have 
the potential to participate in bringing the final redemption. When we 
develop an awareness of G’d’s existence, we help to make us worthy of 
G’d’s Divine presence, with the coming of Mashiach and the rebuilding of 
the Temple in Jerusalem. 
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Kehas Z’l 
Vayakhel 
1. Actualizing G-d 
The Torah states, “Moses assembled the entire assembly of the Children 
of Israel and said to them,” These are the things that Hashem 
commanded to do.”” The Midrash states, “G-d said to Moshe, ‘Gather 
large assemblies of Jews and lecture before them in a public setting the laws 
of Shabbos so that future generations may learn from your behavior –to 
gather large assemblies of Jews each Shabbos in the study halls to learn. 
They will learn the laws of what is “forbidden” and what is “permitted”. 
You shall do this so that My Great Name shall be praised/extolled among 
My children.” The purpose of assembling and lecturing to large assemblies 
of Jews is not for the sake of the study of Torah, but rather to ultimately 
bring glory to G-d's Name through His children’s praises. 
The Prophet Yeshaya states, “I (G-d) created it (this existence) for My 
glory.” The only objective of creation is to glorify G-d. All that exists was 
created for that purpose. In order for one to have the capacity and clarity to 
internalize the value of G-d, one must study Torah through which he will 
understand what is forbidden and what is permitted to him. By living a life 
that is in conformance with G-d's Will, within His parameters, it will give 
the individual the ability to sense G-d's Presence and value. This realization 
will cause one to revere and glorify Him. 
The first portion of the Shema states, “You shall love Hashem, your G-d 
with all your heart, with all your soul and with all your 
resources…speak of them (words of Torah) while you sit in your home, 
while you walk on the way…” One must love G-d to the degree that he is 
willing to forgo all of his possessions and even his life. Chazal explain that 
the only way one can come to this level of selfless love is to engage in and 
articulate the words of the Torah in all settings and predicaments. The 
ongoing articulation of the words of the Torah will touch the spirituality of 
the Jew in a way that will give him a sense of G-d's omnipotence. Thus, it 
will evoke an overwhelming level of love that will allow him to act 
selflessly on His behalf. 
The Midrash states, "The face and the structure of the head were created by 
G-d in a specific manner. There are many streams of fluids that flow 
through the head of a fluid that is located in the ear is fatty…. The fluid of 
the human being. The fluid of the eye contains salt…. The nose is putrid… 
The fluid that is in the mouth is sweet. Why is the fluid in the mouth sweet? 
There are times when one may eat something that does not agree with him 
and cause him to regurgitate. The sweetness of the mouth is to minimize its 
negative effect. In addition, one uses his mouth to study and read the Torah. 
As it states in Psalms, 'The Torah is sweeter than honey…' Since the Torah 
is sweet it must be associated with something that will not detract from its 
sweetness. Thus the saliva in the mouth is sweet." 
Chazal tell us that the fluid in the mouth is sweet because the mouth's 
primary function is to engage in the articulation of the words of the Torah 
that are sweet. Although the taste buds in the mouth were created to 
experience physical sensation, the sense of taste in the mouth also has 
relevance to spirituality. This is indicated through the saliva that is found 
in the mouth, which is different from all the other fluids in the body. The 
Gemara in Tractate Eruvin cites a verse, "It brings life to those who come 
upon it…" The Gemara tells us that it should not be understood as "those 
who come upon it" rather it should be understood as "those who enunciate 
its word." The greatest impact and effect of Torah upon one's spirituality is 
when it is articulated through the mouth. The sweetness of the fluid found 
in the mouth is a confirmation of this verse. 
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The Gemara in Tractate Eruvin tells us that Bruria, the wife of Rebbe Meir, 
was passing a student who was studying silently without verbalizing what 
he was learning. She rebuked him and said that his manner of study was 
incorrect because the verse states, “Life comes to the one who comes upon 
them” which is meant to be understood as, “life comes to the one who 
articulates its words with one’s mouth.” Why is meditating in Torah not 
sufficient, since in fact one is reflecting upon G-d's Word? It is only through 
the enunciation of the words of the Torah and engaging in dialogue that one 
can truly experience its true spiritual value and not merely as abstract 
intellectualism. 
The Gemara in Tractate Kiddushin cites a verse from Psalms, “King David 
writes ‘...When they (the students of Torah) speak with enemies at the gate’ 
What is implied by the words "enemies at the gate"? Reb Chiya bar Abba 
says: It refers even to a father and his son, or a teacher and his student who 
are studying Torah together. At first they become enemies of one another 
(through the process of debate, neither scholar is willing to accept the 
position of the other and vehemently tries to disprove it.) However, 
ultimately they become intimate friends through coming upon the truth of 
Torah.” When one engages in the process of elucidating Torah concepts, 
he is engaged in the quest for truth. Thus, when one enters into Torah 
dialogue with his fellow, each one believing that his position is more cogent 
than the other, it will cause a strain between the two of them. This is the 
equivalent of being enemies. However, after debating the issues and 
coming upon a common understanding, this creates a good feeling and love 
between them because through their intellectual participation they came 
upon Divine truth, which is the Torah. 
G-d commanded Moshe to gather large assemblies and teach them the laws 
of Shabbos. Through the process of engagement in Torah, the masses 
would gain an appreciation for G-d and thus evoke an intense level of 
reverence and love. 
2. The Spiritual Potential Of the Jew 
The Midrash states, “G-d said to the Jewish people, ‘Keep My Mitzvos and 
My Statutes. Because the reward for performing a mitzvah is a mitzvah and 
the consequence of a sin is a sin….” The Mishna in Pirkei Avos (Ethics of 
our Fathers) states, “Reward for a mitzvah in this world does not exist.” 
This is because the consequence of a mitzvah is infinite/eternal. Something 
of unlimited value cannot be given within a limited context. If one were to 
be rewarded for a mitzvah in the physical realm, it would be miniscule 
compared to what he truly deserves. Therefore, G-d rewards the individual 
who had performed a mitzvah by presenting him with an opportunity to 
perform another mitzvah, which in its innateness has relevance to the 
infinite. 
Conversely, when one transgresses he is presented with another spiritual 
pitfall that will lead him to transgress further. This is because when one 
sins, he creates a spiritual deficiency that causes him to be vulnerable to 
transgression. 
The Midrash continues, “Ben Azai explains that this is the concept of 
mitzvah goreres mitzvah and aveira goreres aveira (a mitzvah encourages 
another mitzvah and a transgression encourages another transgression).” 
Reb Chaim of Volozhin explains, based on the Zohar, that when one 
performs a mitzvah a pure spiritual energy is created that engulfs the 
individual. The majority of this energy detaches itself and ascends to the 
spiritual realm. One’s share in the world to come is comprised of all of the 
positive energies that were created over the course of one’s lifetime through 
mitzvah performance and Torah study. A trace of the positive energy 
remains with the individual to motivate him to perform another mitzvah. 
When one transgresses, a contaminated force/influence is created that 
engulfs the individual. The majority of this impure force ascends to the 
spiritual realm. This force is the geheinom that one is subjected to after he 
passes away. All the impurity that was created by transgressing during 
one’s lifetime accumulates to create one’s geheinam. A remnant of that 
contaminated force remains with the individual to act as an addictive 
influence that seduces the individual to transgress. However, if one should 
repent, the negative force is dispelled and the individual is free of this 
influence. 
The Midrash continues, “Reb Meir says, ‘For every mitzvah that one 
performs, G-d sends an angel to protect him. If one performs one mitzvah, 
he receives one angel. If he performs many mitzvos, he receives many 
angels to protect him. As it states in Psalms, ‘The angels were commanded 
to protect you…’” In order for one to be protected from prosecution, one 
needs to have G-d's Mercy. The Attribute of Mercy is implemented through 

angels who protect the individual. Therefore if one had performed multiple 
mitzvos, his level of protection would be great. The Mercy of G-d manifests 
itself in two guises; firstly, the individual should not be prosecuted for his 
failings. Secondly, the individual is protected from sin/temptation. 
The Midrash continues, “In addition to meriting angels for protection, if 
one is engaged in many mitzvos he creates for himself a ‘good name.’ We 
find that an individual is identified by three names – the name that his 
parents gave him, one that he is called by others, and one that he acquires 
for himself. The greatest of the three is the one that he creates for himself… 
As it states in Ecclesiastes, ‘Better is a good name from the most fragrant 
oil and better is the day of one’s death than the day of one’s birth.’…King 
Solomon explains that when one is born one does not know how the child 
will develop. (Will he be good or will he be evil) However, when one passes 
away with a good name… people will come to give their proper last 
respects to him…” 
The Gemara in Tractate Berachos explains that the name that is given to 
one at the time of one’s birth determines his destiny. Ohr HaChaim 
HaKadosh explains that the naming of a child by its parents is semi-
prophetic. G-d reveals the intended name of the child to the parents. 
Although the name that the child is given determines the potential of that 
child, it is uncertain whether he will meet his potential. One will only know 
if he had actualized his potential on the day of his death. The actualization 
of one’s potential manifests itself through multiple proper choices 
throughout one’s lifetime. Thus, the good name that one creates for himself 
is based on his personal positive initiative. The process that G-d had created 
for one to achieve this goal, is based on the principle that each mitzvah 
generates a circumstance that allows one to perform another. This 
mechanism is crucial and necessary for the Jew to actualize his potential. 
3. The Essence of the Torah 
The Torah states, “It was given to Moshe when it was completed….” The 
Midrash explains, “Reb Avohu says, ‘For the forty days and nights that 
Moshe was in heaven, he was taught the entire Torah and at the end of each 
day he would forget what he was taught by G’d. After forty days Moshe 
said to G’d, ‘Master of the Universe, I have studied the entire Torah every 
day for forty days and I do not remember any of it.’ When the forty days 
were completed, G-d gave the Torah to Moshe as a gift. This is the reason 
the verse states, ‘It was given to Moshe….’” Moshe’s retention of the Torah 
was not based upon his own intellectual capacity, but rather endowed to 
him by G-d as a gift. 
The Gemara in Tractate Megillah states, “One who says ‘I have toiled (in 
Torah) and have come upon it’ –he should be believed. One who says, ‘I 
have not toiled and I have come upon it’ – he should not be believed.” Reb 
Chaim of Brisk explains that the Gemara does not say that if says he toils 
in Torah that he came to understand it, but rather it states that he had “come 
upon it/found it.” It is the equivalent of coming upon a lost item. One’s 
initiative has no relevance to what is found. It is only when one sufficiently 
toils in Torah will G-d give him the Divine Assistance to come upon its 
truth, unrelated to one’s intellectual capacity. 
At the time of the receiving of the Torah at Sinai, the Torah states, “Moshe 
spoke and Hashem responded with a voice.” The Gemara in Tractate 
Berachos tells us that, based on this verse, the audibility of G-d's voice was 
no louder than Moshe’s communication to the Jewish people. Meaning, 
when G-d had spoken to Moshe, at Sinai, the Jewish people were able to 
hear what was being communicated. Subsequently, Moshe had transmitted 
to the Jewish people what he had heard from G-d. 
Rambam writes in the Laws of the Study of Torah that the methodology for 
teaching Torah is through an intermediary, a meturgamon (spokesman). 
The rebbe (teacher) speaks at a level of audibility that can be heard by the 
students and the meturgamon repeats the words of the rebbe to the students 
verbatim, without any embellishment. Furthermore, the intermediary must 
speak at the same level of audibility as the teacher. When the students pose 
a question regarding the material that they had heard, they must present it 
to the meturgamon who subsequently poses it to the rebbe. Although the 
rebbe hears the question as it is being asked by the students, the rebbe does 
not respond directly to the student but rather, the answer is communicated 
through the meturgamon. This methodology of teaching seems to be 
superfluous and unnecessary. 
The ability to understand and process Torah knowledge, to come upon its 
truth, is not based on one’s intellect or the teacher’s skill as a 
communicator. The ability of comprehending Torah is based upon Divine 
Assistance. Because the innate subject matter of Torah is spiritual and 
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Divine (G-d's Wisdom), it cannot be fathomed without His Assistance. 
Thus, unless one transmits and receives Torah as it was transmitted at Sinai, 
through an intermediary (meturgamon), one would not merit the necessary 
Divine Assistance to be able to comprehend it. This methodology of 
transmission was chosen by G’d. 
The Torah tells us that after Moshe had returned from being taught the 
Torah by G-d he had said to the Jewish people, “For forty days and forty 
nights bread I did not eat and water I did not drink.” The Midrash asks, 
“Why was it necessary for Moshe to share this fact with the Jewish 
people?” Seemingly, it is irrelevant whether he ate or drank when he was 
in heaven receiving the Torah. Chazal explain that Moshe was saying to the 
Jewish people, “Just as I sacrificed my blood and fat for the sake of the 
acquisition of Torah, so too must you be willing to compromise on your 
physicality and material comforts in order to acquire Torah.” Moshe was 
teaching the Jewish people that the formula be implement to be worthy of 
acquiring Torah must be similar to his own. Only then will one merit G-d's 
Assistance to be able to comprehend It’s truth. 
4. The Jews’ Perception of Moshe 
The Midrash cites a verse from Proverbs, “You will find favor and good 
understanding in the eyes of G-d and man.’ To what is this referring? When 
G-d communicated the building of the Mishkan to Moshe he showed him 
how every vessel was to be developed…Moshe believed that since he was 
being instructed that he would be the one to oversee its building. As it 
states, You (Moshe) shall make the curtains…’ ‘You shall make the 
altar…’ After everything was set in place in a specific order Moshe asked 
G’d, ‘Who will oversee all of this?’ G-d responded, ‘See, I have proclaimed 
by name, Bezalel…’ Moshe then communicated all that was told to him to 
the Jewish people…They asked, ‘Who will oversee all of this?’ Moshe 
responded, ‘Bezalel will be the one.’ The Jewish people began murmuring 
saying, ‘G-d did not instruct Moshe to appoint Bezalel to oversee the 
building of the Mishkan, rather it was Moshe himself who decided to 
appoint him because he is a relative. Moshe is the king, his brother Aaron 
is the High Priest..etc. Moshe will dominate all of the building of the 
Mishkan. He is seeking for himself all of the glory by appointing only 
members of his family.’ Moshe responded to them, ‘There is nothing that I 
do that is my own initiative/decision, rather G-d Himself instructed me…’ 
Moshe showed them clearly who Bezalel is. The Jewish people accepted 
Bezalel as the one to oversee the Mishkan. This is the meaning of ‘You will 
find favor and good understanding in the eyes of G-d and man.’...” 
The Jewish people saw clearly that Bezalel was truly chosen by G-d 
because he was infused with His spirit. They understood he possessed a 
Divine endowment that qualified him for this task. Chazal tell us that at the 
age of thirteen, Bezalel (whose name means “in the shadow of G’d” (B’tzeil 
Kail) understood the inner workings of existence. He understood how to 
conjugate the letter of the Hebrew alphabet to create energies that were 
similar to those that brought about creation. 
After the Jewish people engaged in the sin of the Golden Calf, G-d wanted 
to destroy them. It was only because of the intense supplications of Moshe 
that they were spared. Moshe had said to G-d, “If You destroy the Jewish 
people (as a result of their sin), You should erase me from Your Book.” 
Moshe was given a second set of Tablets on behalf of the Jewish people 
confirming that they were forgiven. G-d said to the Jewish people, “Build 
for Me a Sanctuary so that I shall dwell in your midst.” Because of 
Moshe’s efforts on their behalf, the Jewish people they were spared from 
destruction and were reinstated to have a relationship with G’d. Thus, they 
were instructed to build a Mishkan to be the medium for G-d to dwell in 
their midst. Despite Moshe’s selfless dedication on behalf of the Jewish 
people( taking them out of Egypt, splitting the Sea, and receiving the 
Torah…);nevertheless, they suspected him of nepotism. His interest was 
only to glorify his own family. How could they have perceived Moshe in 
this critical light? 
Although the mutiny of Korach had not yet taken place, the seeds of 
suspicion against Moshe were prevalent among all Jews. They had believed 
that within his leadership, Moshe had a degree of self-interest. Moshe was 
able to confirm that Bezalel was truly the qualified person who was chosen 
by G’d. The basis for the Jewish people being satisfied with Bezalel was 
not based upon their unwavering belief and faith in Moshe, as G-d's 
prophet. But rather, it was something that they had understood. Moshe’s 
credibility had been breached by the people. This failing had far-reaching 
ramifications which resulted in the attempt of Korach to usurp the authority 

of Moshe- questioning the authenticity and validity of G-d's Word, the 
Torah. 
If one questions the position of Torah sages and is only satisfied with their 
perspective after comprehending their view, it is considered a serious 
failing. It is a confirmation that the individual does not esteem the Torah 
sage as the ultimate authority, within the context of leadership. However, 
if one only questions for the sake of understanding the position of the Torah 
sage, not as a basis for rejecting it, it is not seen as a failing. At Sinai, the 
Jewish people embraced G-d's Word unequivocally with the declaration 
“Naaseh v’nishma – we will do and we will listen.” In contrast, the nations 
of the world had asked G-d “What is written in it?” The question of “what 
is written in it?” clearly identifies their position- that even if the nations of 
the world were to accept the Torah it would be on their terms and not G’d’s. 
What had taken place at Sinai is an indication that every Jew has the ability 
to esteem G-d at a level that is unique to the Jewish people. 
5. Torah, the Purifying Factor for the Jew 
The Torah states, "Bezalel made the Ark of acacia wood (atzei 
sheetim)…" The Midrash explains, "The reason the wood used for the Ark 
was 'atzei sheetim (acacia wood) is because it was revealed before G-d that 
the Jewish people would sin in the location of Sheetim…" In Sheetim, the 
Jewish males sinned with the Baal Peor and had forbidden sexual relations 
with the Midianite women. 
The Midrash continues, "Therefore G-d gave the commandment that the 
Ark should be made of sheetim wood so that they could be atoned for that 
sin that will occur in Sheetim. The verse states, 'He cast it (the Ark) with 
pure gold…' This is symbolic of students of Torah who are pure. Just as the 
casting of gold onto wood enhances the wood, so too the more the students 
study the Torah they become enhanced and glorified. If they engage 
sufficiently in Torah study, it will enter into their hearts causing purity of 
the heart and kidneys. They will be referred to as 'pure gold.'" 
The Ark was the repository for the Tablets and the Torah. The Torah by 
specifying that the Ark must be made of "sheetim wood" is alluding to the 
fact that through the Ark, one can be atoned from the most severe level of 
sin (idolatry and promiscuity - as mentioned regarding the incident of Baal 
Peor). Secondly, the reason the wood of the Ark was cast in pure gold, is 
to teach us that the study of Torah purifies the hearts (and kidneys which 
symbolize wisdom) of those who study it. Just as the gold enhanced the 
wood, so too does the study of Torah enhance and purify the person who 
studies it. 
One can only appreciate and value something that he possesses if he truly 
understands its intrinsic value. The more a Torah scholar engages in Torah 
study he gains a greater capacity to appreciate its value. The purification 
process of Torah study causes one to gain a keener grasp and appreciation 
for the Torah itself. 
Before World War II, an assembly of great rabbis and Torah sages 
convened in Warsaw. At this assembly, Reb Shimon Shkop z'tl, the 
Rosh HaYeshivah of Grodna Lithuania, had made a suggestion 
regarding certain issue which was summarily dismissed by many of the 
rabbis. Reb Baruch Ber Leibowitz z'tl, the Kaminetzer Rosh 
HaYeshivah (main disciple of Reb Chaim Brisker z'tl), had said, "Reb 
Shimon Shkop values Torah to such a degree that if he encounters a 
difficulty in one of the commentaries he becomes physically ill until he 
is able to understand it. How could a person of this level of dedication 
to Torah be dismissed so quickly?" Meaning because Reb Shimon 
Shkop's dedication and immersion was at such a level, he merited a 
unique clarity that should be considered. 
Chazal are telling us that those who dedicate themselves to Torah study 
are purified and enhanced through it, because it offers them clarity and 
wisdom. As they advance in Torah knowledge, they gain a new 
understanding of how precious it is - consequently it motivates them to 
dedicate themselves, even to a greater degree, to Torah study. This is 
why King David writes in Psalms based on his own perspective of 
Torah, "The words of Torah have greater value then thousands of pieces 
of gold and silver." 
On the Shabbos and the Yom Tov we pray to Gd in the Amidah (silent 
prayer) that He should purify our hearts to serve Him with Truth. The 
only path to truth is through the purity of heart. Purity of heart can only 
be achieved through intensive Torah study because its essence is Truth. 
As King Solomon writes in Proverbs, "Acquire Truth, do not sell it." 
We pray that the Torah we study should purify our hearts and minds to 
be able to appreciate the truthfulness of G'd. 
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Pekudei 
1. Understanding What We no Longer Have 
The Midrash cites a verse from Psalms, “‘Hashem, I love the shelter of 
Your House and the place of the residence (Mishkan) of Your Glory…’ 
Reb Shimon Bar Yochai explains, ‘From this we see that the lower 
Sanctuary corresponds to the heavenly Sanctuary….’ Reb Yaakov B’Reb 
Yossi said, ‘Why does King David say ‘I love the shelter of Your 
House…?’ It is to indicate that the Mishkan itself corresponds to the 
creation of existence.’ 
…As it states regarding the creation of man, ‘So G-d created Man in His 
image…’ Where do we find the corresponding element for ‘Man’ in the 
Mishkan? It is the High Priest. (Just as Adam was created to serve G-d on 
earth, so too was Aaron chosen to be the officiant of G-d in the 
Mishkan)…” The Midrash continues to offer many other correlations 
between the Mishkan and the creation of the world. 
The Gemara in Tractate Megilah tells us that the joy that G-d had 
experienced when the Mishkan was inaugurated was no less than the joy 
He had at the time of creation. Based on the Midrash, we are able to 
understand that since the Mishkan in its essence is the equivalent of the 
creation of the world, G-d therefore experienced the same joy that He had 
at the time of Creation. 
The initial intent of Creation was for G-d's Presence to dwell in the physical 
realm with Man to be His officiant. However, because Adam had failed by 
eating from the Tree of Knowledge of Good and Evil, physical existence 
was no longer fit for the Divine Presence. By sinning, Adam putrefied the 
world that was created to be a pristine setting for G’d. After the Jewish 
people had sinned with the Golden Calf, G-d forgave and reinstated them 
through Moshe’s supplications. Consequently, G-d said, “Build for Me a 
Sanctuary, so that I may dwell in your midst.” The Mishkan was the 
location in which G-d would dwell in the physical world. The Mishkan was 
a replication of the original setting of existence to accommodate G-d's 
Presence. Therefore, every aspect of the Mishkan had to reflect all aspects 
of Creation. 
The Midrash continues, “Why is the Mishkan the equivalent of heaven and 
earth? The verse states, ‘I call heaven and earth today to bear witness…’ 
Just as heaven and earth will bear witness for the Jewish people if they are 
adhering to principles of the Torah, so too will the Mishkan bear witness 
on their behalf. As the Torah refers to the Mishkan as ‘Sanctuary of 
Testimony (Mishkan ha eidus).’ The verse states, ‘These are the 
reckonings of the Sanctuary, the Sanctuary of Testimony…’ Why does 
the Torah repeat the word ‘Sanctuary (Mishkan)’ twice? Reb Shumel 
explains, ‘It is alluding to the destruction of the First and Second Temple.’” 
If the Jewish people have the Mishkan or the Temple in their midst it is an 
indication that they are conforming to the principles of the Torah. However, 
if the Temple is destroyed, then it is a confirmation that the Jewish people 
have transgressed. Thus, the Mishkan/Temple is the equivalent of heaven 
and earth. 
The Jerusalem Talmud tells us that in every generation that the Temple is 
not rebuilt, it is as if it were destroyed in that generation. This is because if 
the generation was truly worthy of having G-d's Presence in its midst, the 
Temple would have been rebuilt. The only reason it has not been rebuilt is 
because of the lack of worthiness. Since the members of every generation, 
through their choices, could have had the Temple reinstated and they did 
not, it is considered as if they had destroyed it. 
The Mishna in Tractate Yomah tells us that from the time that Shimon 
HaTzaddik had passed away until the destruction of the Temple, the 
crimson cloth that was displayed on Yom Kippur, did not turn white. 
Crimson representing sin, remaining unchanged, is an indication that they 
were not forgiven. If the Jewish people were forgiven for their sins on Yom 
Kippur the crimson cloth miraculously turned white. Despite the fact that 
they had the Temple, the cloth did not turn white. This was an indication 
that the Jewish people were spiritually failing. Because they did not correct 
and improve their ways and continued their spiritual descent, ultimately the 
Temple was destroyed. The fact the Temple no longer exists is a 
confirmation that the behavior of the Jewish people is not sufficient for G-
d to reinstate them to their original relationship. 
2. The Secret to be Blessed 
The Torah states, “These are the reckonings of the Tabernacle…” The 
Midrash states, “This is the understanding of the verse in Proverbs, ‘A man 
who is faithful has great blessings (ish emunos rav Berachos). Whoever is 
faithful/trustworthy (ne’eman), G-d will bestow upon him many blessings. 

The verse continues, ‘The one who is aggressively pursing wealth, will not 
be vindicated.’ Who is the man who is trustworthy (ne’eman)? It is Moshe. 
In whatever pursuit he was involved, his handiwork was blessed. Why was 
it blessed? Because he was ne’eman. Who is the one who was consumed 
with the pursuit of wealth? It was Korach. Although he was a Levy, he 
wanted to possess more than what he was given, which was the High 
Priesthood.” King Solomon tells us that if one possesses the characteristic 
of faithfulness, he is the conduit for blessing. Why does this characteristic 
foster blessing? 
The Torah tells us that when Moshe depicted G-d to the Jewish people in 
the Portion of Haazinu, he refers to Him as, “The faithful G’d, without 
inequity…” We find in the conclusion of the second blessing of the 
Amidah (Silent Prayer), G-d is referred to as the “Ne’eman.” As we say, 
“And You are faithful (ne’eman) to resuscitate the dead.” The characteristic 
of G-d is that He is trustworthy/faithful (ne’eman). He is consistent in His 
Goodness and Faithful to His Word. 
Regarding Avraham, our Patriarch, the verse in Nechemia states, “You are 
the G-d who had taken Avram from Ur Kasdim and found that his heart 
was faithful (ne’eman) before You.” Avraham had selflessly sacrificed for 
G’d. Even when G-d had asked him to take his beloved son Yitzchak, who 
had been born to him in his old age, as a sacrifice Avraham did not hesitate. 
In fact, he responded with alacrity. As it states, “Avraham rose early in 
the morning…” Despite the fact that G-d had promised him that Yitzchak 
was destined to be the future Patriarch of the Jewish people, Avraham did 
not question G’d. He followed G-d's dictate unimpeded. 
Initially G-d was the only One who had the power to convey blessing. 
However, because Avraham had assumed His characteristic of ne’eman 
(faithfulness), he was established by G-d to be the one to convey blessing 
upon the world. This is the meaning of verse in Proverbs, “A man who is 
faithful has great blessings (ish emunos rav Berachos).” Similarly, because 
Moshe had been faithful to G’d, he assumed His characteristic of ne’eman. 
He was fully dedicated in every aspect of serving his Master. 
The characteristic of ne’eman (faithfulness) is rooted in the characteristic 
Truth. One who is truthful will be faithful and trustworthy. The Gemara in 
Tractate Shabbos tells us “the signet of G-d is Truth.” When an individual 
assumes the characteristic of uncompromised Truth, he reflects the 
characteristic of G’d. Because of his commonality with his Maker, he 
becomes the source of blessing. Chazal tell us “Truth has legs, falsehood 
does not have legs.” Meaning, Truth will is eternal and will ultimately 
prevail; however, falsehood is temporary and will ultimately fail. 
The Gemara in Tractate Sanhedrin that the word “Amen,” which is an 
acronym for “Kail Melech Neeman - G-d is the Trustworthy King.” This is 
the confirmation that is said after a blessing recited by another. When one 
assumes the characteristic of truthfulness, he will be faithful and thus be a 
conduit for G-d's blessings. 
3. What Dictates the Psyche of Man 
The Torah states, “All of the work of the Tabernacle (Mishkan), the 
Tent of the Meeting, was completed…They brought the Tabernacle to 
Moshe, the Tent and all its utensils…” Rashi cites Chazal, “Why did the 
Jewish people bring the Tabernacle to Moshe to erect? It was because of 
the weight of the beams that they were not able to erect it. Moshe had not 
participated in the building (development) of the Mishkan. G’d, therefore, 
reserved the erecting of the Mishkan for him so that he should complete its 
building. It was humanly impossible to erect the Mishkan because of the 
weight of the beams (krashim). Even Moshe initially did not understand 
how he would be able to lift the beams. G-d had responded, ‘You take the 
initiative to lift the beams and the Mishkan will be raised through a 
miracle.’” 
The Torah tells us in the Portion of Terumah that the metals that were 
needed for the Mishkan were gold, silver, and copper. The Midrash tells us 
that the three metals allude to three setting of the service of G’d. “Gold 
alludes the Mishkan, which was built by Moshe because it was beloved to 
G-d as gold.” Another Midrash tells us, “The Mishkan is referred to as ‘the 
Mishkan of Moshe’ because he selflessly sacrificed for it.” Moshe toiled 
for the Mishkan so that it should have the capacity to contain G-d's 
Presence. Every aspect of the Mishkan reflects his self-sacrifice. Since 
Moshe was perceived and understood to be the most spiritually attuned 
person, who had brought about countless miracles and was the conduit for 
the Torah to be given to the Jewish people, how is it possible that they 
would not want Moshe to be included in the building of the Mishkan? It is 
clear from Chazal, that if they could have erected the beams, they would 
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have done so and completed the Mishkan without Moshe’s participation. 
The Mishkan was only the most spiritual edifice of all the sanctuaries that 
were built because of Moshe’s participation. If this is so obviously and 
clear, why was he not included? 
Moshe’s older brother Aaron was a uniquely spiritual and humble person 
whose level of self-negation was on an extraordinary level. The Mishna in 
Ethic of Our Fathers that Aaron, “loved peace and pursued peace.” The 
Gemara tells us that Aaron negated himself to such a degree in the pursuit 
of peace that he would allow himself to be disgraced to bring it about 
harmony between husband and wife. There was an incident where a 
husband made a vow, “You cannot benefit from my possessions unless you 
spit in the eye of the High Priest.” Aaron, becoming aware of this tenuous 
situation, approached the woman and told her that he had a certain eye 
ailment that could only be rectified with saliva. He thus asked her to spit in 
his would ask her to spit in his eye so that he could be healed. Although 
Aaron’s behavior was an indication of his unusual level of humility, he did 
not consider including his brother Moshe in the building of the Mishkan. 
He did not halt its building so that his brother should be summoned to 
participate. 
Moshe was the most humble person to ever live. He was totally negated to 
G-d as he had said, “Nachnu mah? – what are we?” Meaning, that because 
Moshe had recognized the omnipotence of G-d with such clarity, he was 
negated in His Presence. Moshe’s sole focus and objective was only to 
bring about the greatest level of glory to G’d. Every aspect of his existence 
was fully invested in this endeavor. Every other Jew, regardless of his 
greatness and level of humility, had some degree of self-interest. Thus, his 
focus was occluded. Although the perspective of the Jewish people was one 
of spirituality, which was the sole interest of their lives, nevertheless, 
because of this slight degree of self-interest, they wanted to be beneficiaries 
of G-d's Glory. Only Moshe, because of his own humility, was able to 
appreciate and understand what was in the best interest of the Jewish 
people. He therefore, allowed them to participate in the building of the 
Mishkan because he was concerned that his involvement would deny them 
of this spiritual opportunity. In fact, the Jewish people acted with such zeal 
that they had completed the Mishkan without leaving anything for Moshe 
to do. They would have even erected it if they would have been able to do 
so. G-d would not assist them in its erection because it was important for 
Moshe to complete its building. 
The Mishna tells us in Ethics of our Fathers, “Where there are no men, you 
shall be the man.” Meaning, if there is no one who is qualified to assume a 
task or responsibility on behalf of the Jewish people, one should come forth 
and assume that responsibility. It is not a time to display humility. If in fact 
there are people who are qualified to be effective, and thus one’s 
participation is not required, then for the sake of humility he should remain 
in the background. This statement is relevant even within the context of 
spirituality. Moshe, because of his unequaled level of humility, only 
participated in the building of the Mishkan when it was it was absolutely 
necessary. 
4. The Necessity of Mercy within the Realm of Spirituality 
The Torah tells us that after the Mishkan was completed, the Jewish people 
brought it to Moshe for him to erect. The Torah states, “Like everything 
that Hashem commanded Moshe, so did the Children of Israel perform 
all the labor.” Meaning, Bezalel and the Jewish people had followed G-d's 
instructions precisely regarding the materials and specifications of the 
Mishkan. In addition, they had infused every aspect of the Mishkan with its 
proper intent so that it should function as a Sanctuary for G-d's Presence. 
The Torah continues, “Moshe saw the entire work…And Moshe blessed 
them.” Rashi in his commentaries explains, “Moshe had blessed the Jewish 
people saying, ‘May it be the Will of G-d that the Divine Presence should 
dwell in your handiwork. May the pleasantness of G-d be upon us.” 
G-d had commanded the Jewish people saying, “Make for Me a 
Sanctuary (Mishkan) so that I may dwell in your midst.” They had 
adhered selflessly to all of the specifications in all that they had been 
instructed to bring about. They had infused the Mishkan with an intent that 
had established it to be a microcosm of Creation. As Chazal tell us that 
every aspect of the Mishkan corresponded to the seven days of Creation. 
The Gemara in Tractate Megilah tells us that the joy that G-d had 
experienced when the Mishkan was inaugurated on the eight day was no 
less than the joy He had at the time of the completion of Creation. If the 
Jewish people had done exactly as G-d had prescribed, then why was it 
necessary for Moshe to bless them in a way that would allow the Divine 

Presence to dwell in this holy edifice? It would seem that the natural 
consequence of following G-d's instruction would qualify the location to 
be the dwelling place for the Divine Presence. Evidently, Moshe’s blessing 
was a necessary catalyst to bring this about. Why was this so? 
The Torah tells us that on the eighth day of the inauguration of the Mishkan, 
when it was established on a permanent basis, Aaron began officiating as 
the High Priest. After he had completed the service of the sacrifices in the 
Mishkan, the heavenly fire that was meant to descend and consume the 
sacrifices did not. The heavenly fire would have been a confirmation that 
the Divine Presence dwelt in the Mishkan and that Aaron was the qualified 
officiant of G’d. Rashi cites Chazal who explain, “Aaron performed the 
service but the Shechina (Divine Presence) did not descend. Aaron was 
pained by this. He said to his brother Moshe, ‘I know G-d is angry with me 
(because Aaron had participated in the sin of the Golden Calf). It is because 
I am not qualified to be the High Priest that the Fire did not descend. Moshe, 
my brother how could you have embarrassed me?’ Moshe then said to 
Aaron, ‘Let us enter into the Tent of the Meeting and supplicate G’d.’ 
Consequently a heavenly fire descended and consumed the offering.” 
Aaron had been installed as the High Priest because G-d had commanded 
Moshe to do so. Evidently, he was qualified for this position. If this is so, 
why did the Fire not descend? Why was it necessary for Moshe and Aaron 
to evoke G-d's Mercy to bring about what was supposed to happen? This 
occurred even after Moshe had given his blessing after the Mishkan had 
been completed. 
We see that in the realm of spirituality, although G-d may Will something 
to be, it may not necessarily come about. As it is stated in the Gemara in 
Tractate Sanhedrin, although G-d Willed Chizkeyahu, the king of Judah to 
be Moshiach, the Attribute of Justice intervened with a claim against 
Chizkeyahu, and therefore it did not come to fruition. Despite the fact that 
one adheres to G-d exactly as he is commanded to, in order to bring about 
the intended objective, one needs G-d's Mercy so that there should not be 
any degree of interference. The Attribute of Justice continuously attempts 
to prosecute when something of profound spiritual value is about to come 
into being. 
The Midrash tells us that when Avraham was on the way to the Akeidah to 
bring his beloved son Yitzchak as a sacrifice as G-d had commanded him 
to do, he was confronted with many obstacles. Suddenly, satan appeared 
before him as a raging river. It was only as a result of Avraham’s 
supplications that the river ceased and he was able to continue. After an 
angel called from heaven to Avraham saying, “Do not stretch out your 
hand against the lad nor do anything to him…” he had seen a ram caught 
in the thicket. Chazal tell us that the ram was there for Avraham to slaughter 
in the place of his son Yitzchak. The ram began running towards Avraham 
to be brought as a sacrifice. However, satan, understanding the far-reaching 
ramifications of the Akeidah, tried to intercept the ram. Thus, it was caught 
in the thicket. 
Moshe understood that regardless of how perfectly the Jewish people had 
executed G-d's instructions, he needed to supplicate Him in order to evoke 
His Mercy so that the Mishkan could function as a proper domicile for His 
presence. We see that Moshe and Aaron needed to further supplicate G-d 
after the sacrifice had already been brought in order for the heavenly fire to 
descend. 
King Solomon writes in Ecclesiastes, “There is no tzaddik (devoutly 
righteous) in the land who does good and does not sin.” Regardless of one’s 
level of righteousness, the slightest imperfection can bring about 
prosecution. Therefore, one must continuously pray to G-d for His Mercy. 
The only way one can succeed and advance himself spiritually is with 
Divine Assistance. 
5. The Moment of Truth (from Vayakhel) 
The Midrash cites a verse from Ecclesiastes, “ ‘The day of one’s death is 
greater than the day of his birth.’ Where do we see this? When Miriam was 
born, although she was the daughter of Amram who was the leading Torah 
sage of the generation, her greatness was not known until the day of her 
death. When she passed away the wellspring (that had provided water for 
the Jewish people in the desert) ceased. When Aaron was born, his 
greatness was not known. However, when he passed away, the heavenly 
clouds of glory that were in his merit ceased. 
When Bezalel was born, his greatness was not known. However, when he 
was appointed to oversee the building of the Mishkan, the Jewish people 
appreciated his greatness. As it states, ‘Greater is a good name than the 
most fragrant oil.’ His name was greater than Nadav and Avihu, the 
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children of Aaron, although they had been anointed with the anointing oil. 
(They were struck down by G-d because they had transgressed).” 
The verse in Zecharya states, “I removed the three shepherds in one 
month…” The verse is seemingly telling us that Moshe, Aaron, and 
Miriam, the three shepherds of Israel passed away in the same month. The 
Gemara in Tractate Taanis asks, “How do we reconcile this verse with the 
fact that Moshe, Aaron, and Miriam did not pass away during the same 
month? Miriam passed away in the month of Nissan. Aaron passed away 
in the month of Av. Moshe passed away in the month of Adar.” The Gemara 
answers that the verse is informing us that when each of the shepherds had 
passed away, the gift that had come about in their merit had ceased. 
However, the gift was immediately reinstated in the merit of Moshe. When 
Moshe passed away, all three of the gifts had ceased. Thus, it was the 
equivalent of Moshe, Aaron, and Miriam passing away during the same 
month. Only then did the Jewish people sense the loss of all the “three 
shepherds.” 
Although the Midrash tells us that the day of Miriam’s death was greater 
than the day of her birth because the Jewish people had realized that the 
wellspring had come about only in her merit; nevertheless; the sense of loss 
was not felt until they were fully denied of that gift (with Moshe’s passing). 
The same is true regarding Aaron. The Jewish people were able to 
internalize the loss of the three shepherds only after they were denied the 
three gifts on a permanent basis. One only truly senses the loss of a great 
person when the loss is accompanied by something that is denied to the 
person/ people. 
If in fact Moshe had sufficient merit for the wellspring and the clouds of 
glory to be reinstated, why was it necessary for them to cease? It was to 
give the Jewish people an understanding and appreciation for Miriam and 
Aaron. It was only in their merit that the water and the protection of the 
clouds were made available to them. In addition, it was to give an 
opportunity for the Jewish people to understand that the gifts that they had 
been given were unrelated to their own worthiness. 
When the Jewish people are faced with difficulties it is a time for them to 
introspect and repent. Life should not be taken for granted. These moments 
are opportunities for one to improve his shortcomings and address one’s 
potential. Chazal teach us that when G-d denies one something that is seen 
as one’s entitlement, it can be perceived as something very positive. Chazal 
tell us that the Matriarchs and Patriarchs were initially barren only because 
G-d desires the supplications of the righteous. They were presented with 
these circumstances to be able to actualize their spiritual potential. 
The Jew must take initiative to provide for his livelihood. Although one’s 
yearly allocation is determined from one Rosh Hashanah to the next, G-d 
wants the Jew to supplicate Him for his needs. As the Midrash tells us, it is 
analogous to a king who wants his dedicated subject to approach him every 
day for his needs. Although the king could have provided his subject with 
all of his needs at one time, because the king wants his subject to visit him 
every day, he chooses to give it to him in small increments. What could be 
understood as something negative is in fact an expression of G-d's love for 
the Jewish people. 
 

Rabbi Shlomo Katz 
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Meisler a”h 
Elaine and Jerry Taragin in memory of Asriel Taragin a”h 
Harold and Gilla Saltzman in memory of his father Yosef Noach ben 
Yitzchak Isaac a”h 
The overwhelming majority of our Parashah describes Mishkan’s 
construction, but the Parashah opens with the Mitzvah of Shabbat. Rashi 
z”l writes that this teaches us that building the Mishkan does not supersede 
Shabbat observance. 
Why not? Also, why does the commandment to observe Shabbat precede 
the construction of the Mishkan? 
R’ Avraham Yitzchak Kilav shlita (now retired Av Bet Din / Chief Judge 
of the Yerushalayim rabbinical court) explains: The Midrash Yalkut 
Shimoni states, “From the beginning of the Torah to its end, there is only 
one Parashah which begins with, ‘Vayakhel’ / ‘he gathered an assembly.’ 
[It is used here because] Hashem said, ‘Gather large assemblies and teach 
them the laws of Shabbat so that future generations will learn to gather 

assemblies in the Batei Medrash on Shabbat to teach them Halachot, so that 
My Name will be praised among My children’.” [Until here from the 
Midrash] 
R’ Kilav writes: Shabbat is the day of rest from physical labor, from the 
type of activity that belongs to the six days of action. Thus, another Midrash 
refers to the Jewish People as the “match” for Shabbat. All week long, we 
do not appear to be much different than the other nations; they work and 
we work. What highlights the uniqueness of the Jewish People is Shabbat. 
That is why we are enjoined to learn Torah in large gatherings on Shabbat, 
for the Torah is the life force of the Jewish People, the source of our 
uniqueness. In order to merit a Mishkan, in order to merit G-d’s “resting” 
His Shechinah among us, we must study Torah. 
Now we can understand why the Mishkan may not be built on Shabbat and 
why the commandment to observe Shabbat has to precede the construction 
of the Mishkan. Building the Mishkan is a physical act, which has no place 
on the spiritual day. Indeed, only the act of sanctification which occurs on 
Shabbat makes that physical construction possible. (Aveni Bareket) 
“Take from yourselves a portion for Hashem, everyone whose heart 
motivates him shall bring it — ‘et’ / the gift for Hashem–gold, silver, 
copper.” (35:5) 
The word “et” often serves as the article “the.” However, notes R’ Moshe 
Yehoshua Hager z”l (1916-2012; Vizhnitzer Rebbe) in the name of his 
father, R’ Chaim Meir Hager z”l (1887-1972; Vizhnitzer Rebbe), “et” also 
can mean “with.” As such, our verse can be read, “Everyone whose heart 
motivates him shall bring it–i.e., his heart–with the gift for Hashem–gold, 
silver, copper.” Everything that a person does in the service of Hashem, 
whether bringing a donation for the Mishkan, praying, or studying Torah, 
should be done with one’s heart. These acts should be “lebedig”–with the 
heart, with “life.” 
The Vizhnitzer Rebbe continues: The Gemara (Berachot 6b) states that a 
person should have a “Makom kavuah” / “fixed place” for prayer. A person 
must fix a place for prayer; he should not have his feet in the Shul but his 
head somewhere else. “Makom” is also a term we use to refer to G–d. A 
person who is praying should attach all his thoughts to Hashem, leaving his 
business and other mundane thoughts for some other time. 
One way to achieve this, explains the Vizhnitzer Rebbe, is to focus on how 
privileged we are to be able to pray to Hashem, the Creator of all of the 
worlds, at any time that we wish–something that even angels cannot do. 
(Yeshuot Moshe: Ma’adanei Ha’shulchan) 
“Shoham stones and stones for the settings, for the Ephod and the 
Breastplate.” (35:9) 
The stones on the Breastplate served to deliver messages from Hashem to 
the Jewish People by lighting up to spell out words. Why, asks R’ Yosef 
Leib Nenedik z”l Hy”d (Mashgiach Ruchani in the yeshiva in Kletsk, 
Poland) are they listed last among all of the precious items that were 
collected for the Mishkan? 
He explains: These stones were donated for the Kohen Gadol’s breastplate 
by the Nesi’im / Princes of the Tribes. The Gemara (Yoma 75a) teaches 
that these stones were brought to the Nesi’im miraculously by clouds. (The 
word “Nesi’im” can also mean “clouds.”) The Princes were great people 
who merited to experience a great miracle. Nevertheless, because they put 
no effort into acquiring these stones, the status of their gift is diminished. 
Hashem desires man’s efforts, and an accomplishment that involves such 
efforts is worth more than one that does not. (Quoted in Mussarei Kletzk 
p.307) 
“For the cloud of Hashem would be upon the Mishkan by day, and fire 
would be on it at night . . .” (40:38) 
R’ Yitzchak Weiss z”l Hy”d (rabbi of Verbau, Czechoslovakia; killed in 
the Holocaust in 1942) writes: The Mishkan, where the Luchot were 
housed, alludes to a Torah scholar. If a Torah scholar publicizes himself, 
as the day is public, Hashem will bring a cloud of obscurity over him. 
However, if he conceals himself like an object concealed at night, Hashem 
will spread his fame as a fire is seen from a distance. (Siach Yitzchak) 
Pesach 
R’ Yekutiel Yehuda Halberstam z”l (1905-1994; Klausenberger Rebbe) 
writes: There is a longstanding custom to make the Matzot for the Seder 
round, not square. The reason is that square Matzot can be placed next to 
each other so that they look like one; round Matzot cannot be joined in this 
way. This reminds us that the cause of our long exile is our inability to get 
along. There is jealousy and hatred between us, and what one person 
considers to be a Mitzvah, another considers to be a sin. Additional 
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reminders of this sad situation are the custom to have a Matzah cover with 
three separate compartments so that the Matzot are kept separate, and the 
custom to name the Matzot, “Kohen, Levi and Yisrael,” emphasizing their 
individuality. Appropriately, the holiday of Pesach is known as “Chag 
Ha’matzot” – plural – not “Chag Ha’matzah” – singular. (Haggadah Shel 
Pesach Halichot Chaim p.21) 
From the same work: 
It is customary to put out ten pieces of bread before Bedikat Chametz so 
that the person conducting the search will find them. These ten pieces of 
bread are then left to be burned the next morning. The Klausenberger Rebbe 
suggest that these ten pieces of bread allude to the ten sons of Haman. As 
we prepare to celebrate our redemption on Pesach, we recall the trait that 
the ten sons of Haman shared with many of our enemies: their inability to 
see the handwriting on the wall, cut their losses, and save themselves. 
Haman’s wife predicted his downfall, but Haman’s sons did not run away 
to save themselves. Even after Haman was hanged–which happened on 
Pesach, eleven months before the appointed day for the Jewish People and 
their enemies to do battle–Haman’s sons didn’t react. The same trait, writes 
the Klausenberger Rebbe, a concentration camp survivor, was evident in 
the Germans. Long after it was clear that they would lose the war, 
concentration camp guards refused to run away and save themselves; they 
waited to be captured. To recall this aspect of our salvation, which repeats 
itself throughout history, the ten pieces of bread are left to wait to meet their 
end. (Ibid. p.11) 
“Ve’hi sh’amdah / It is this that stood by our fathers. For not only one 
[nation] has risen against us to annihilate us. Rather, in every 
generation, they rise against us to annihilate us, but the Holy One, 
Blessed is He, rescues us from their hand.” (The Pesach Haggadah) 
What is “this” that stood by our fathers? It refers to the previous sentence 
in the Haggadah, which states (quoting Bereishit 15:13-14): “He said to 
Avram, ‘Know with certainty that your offspring will be aliens in a land 
not their own, they will serve them, and they will oppress them four 
hundred years. But also the nation that they will serve, I will judge, and 
afterwards they will leave with great wealth’.” Hashem’s promise to 
Avraham stood by our fathers when other nations tried to annihilate us. 
R’ Menachem Mendel Stern z”l (rabbi of Sighet, Hungary; died 1834) asks: 
This seems counter-intuitive! How did Hashem’s promise that He will exile 
and enslave Avraham’s descendants protect our ancestors? He answers: 
If a king promises a gift to one of his subjects at a future date, he 
presumably intends to keep his promise when the time comes. However, 
the king’s promise does not obligate him to protect that subject from 
enemies and natural disasters to ensure that he lives to see the day when the 
king’s promise will be kept. Likewise, it does not obligate the king to 
punish those who harm that subject, nor to forgive that subject if he rebels 
against the king. 
Hashem created the world because He wants to share His goodness. 
Therefore, unlike a human king, He certainly will protect His subjects so 
that they can enjoy His goodness. We allude to this when we say (in the 
previous paragraph of the Haggadah): “Blessed is He Who keeps His 
promise to Yisrael.” He even protects us from enemies who would destroy 
us, as proof of which we cite His promise to Avraham that the Egyptians 
would succeed only in enslaving and oppressing our fathers, implying that 
they would be unable to annihilate us. Ultimately, Hashem promised, He 
will shower goodness on Bnei Yisrael by giving us the Torah and material 
wealth. Moreover, He will take revenge upon those who oppress the Jewish 
People even though our own sins are partly to blame. (Derech Emunah) 
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Bircas HaTorah Parsha Sheet 
Our Double Advantage 
When the Torah describes the Jews who took part in the construction of the 
Mishkan and its keilim, a term is used that is found only here: chachmei 
lev, the wise of heart. This is the title the Torah gives to all the Jews who 
were involved in any aspect of producing the Mishkan, its keilim and the 
garments of the kohanim. 
What makes a person “wise of heart” that this term is found only by builders 
of the Mishkan? Also, why are they called wise of heart and not wise of 
mind? Isn’t the mind the seat of wisdom? 

Rav Chaim Shmuelevitz explains that since the heart is the seat of desires, 
“wise of heart” means that these were the people who most wanted and 
yearned for wisdom. Only such people could merit to receive from Hashem 
the wisdom needed to fulfill the multi-faceted tasks involved in 
constructing the Mishkan. 
Proof of this idea can be found in Melachim (I, 3:7-12), when Hashem 
appeared to the young Shlomo Hamelech in a dream and offered to grant 
him one request. Shlomo asked for wisdom. Thanks to his strong yearning 
to achieve wisdom, he merited it. 
The Ramban (Shemos 35:21) says that the builders of the Mishkan initially 
did not possess the knowhow to undertake this project, but because of their 
intense desire, they found within themselves a way to do it. Everyone has 
abilities inside, and if he really wants to, he can tap into them and make 
them come alive. 
We see from the Ramban that these wise of heart, in addition to receiving 
a special gift of wisdom from heaven, actually merited to discover within 
their own nature awesome abilities that had been lying dormant. 
This is a powerful lesson for all of us: If we want to grow in Torah with all 
our might, we will certainly succeed, because we have a double advantage. 
Just like the wise of heart, we can tap into dormant abilities, and also merit 
siyatta deShemaya to discover new abilities. If a person really wants to 
grow in Torah, Hashem will help him. Our double advantage is so powerful 
that the Chazon Ish used to say that every yeshiva student must be 
considered as if he may go on to be the gadol hador! 
The Netziv (Haamek Davar Shemos 28:3) offers a different explanation of 
the words “wise of heart.” These Jews possessed the special wisdom that 
pertains to the heart, namely yiras Shamayim (fear of heaven). The Baal 
Haturim (ibid.) notes that the words “wise of heart” are connected 
numerically to the word “fear.” This fear of heaven was especially 
important for those building the Mishkan. All of their actions needed to be 
done with perfectly pure intent; otherwise, kedusha would not descend 
upon the Mishkan. 
Rav Leib Chasman notes that not only for the builders of the Mishkan was 
it necessary for their wisdom to be combined with fear of heaven. Any form 
of wisdom needs fear of heaven as well. Otherwise, there is no guarantee 
that it won’t become a source of destruction for the world. 
When the wise of mind is wise of heart as well, his wisdom can have only 
positive results. When wisdom is in the hands of those devoid of fear of 
heaven, however, their hearts will lead their wisdom wherever they see fit, 
with motivations usual being greed, if not outright sinister agendas. 
In our era, this is openly apparent to any thinking person, Jew or gentile. 
Many technological advances have been channeled to negative purposes, 
such as greater weapons of destruction, leading to many more victims of 
war. 
Even the wisdom of Torah needs fear of heaven. The sages state that the 
purpose of Torah is to bring a person to teshuva and good deeds (Brachos 
17a). Our intention in learning Torah should be either to know how to fulfill 
the mitzvos, or to bring us closer to Hashem, or any level of lishma 
(learning only because Hashem commanded us). If a person begins a 
learning seder solely to enjoy some mental gymnastics, he is not using the 
wisdom of Torah properly and it could even lead him in negative directions. 
Once, someone voiced praise about a certain person to the Chazon Ish, 
saying that he was a great talmid chacham. 
The Chazon Ish commented that one must first know if this person has yiras 
Shamayim, because of not, his Torah will not have any effect upon him. 
Another time, when asked advice on how to find a proper spouse, the 
Chazon Ish stressed that it is crucial to ascertain that a candidate has yiras 
Shamayim. “That’s the main thing,” he said. 
May we be zoche to be wise of heart! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vayakhel-Pekudeh: The Foundation 
The Torah in the beginning of Parashat Pekudeh presents an accounting of 
the precious metals that Beneh Yisrael donated for the Mishkan, which 
included silver which was provided through the Mahasit Ha’shekel – the 
obligatory half-shekel tax. This tax was collected each year and used for 
the purchase of the public sacrifices. But at the time Beneh Yisrael 
constructed the Mishkan, there was a special Mahasit Ha’shekel tax that 
was collected. The silver that was received from this Mahasit Ha’shekel tax 
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was used to produce the “Adanim,” the sockets that formed the foundation 
of the Mishkan, as the wooden planks were implanted in these sockets. 
The question arises, why were specifically the sockets produced through a 
mandatory tax, while the materials for the rest of the Mishkan were 
collected through voluntary donations? If we would have been asked to 
suggest one part of the Mishkan that needed the participation of the entire 
nation, we would have likely pointed to the Aron (ark), the most sacred 
article in the Mishkan. We would have certainly understood if G-d had 
demanded that each and every Jew donate towards the construction of the 
Aron. Surprisingly, though, even the Aron was made through voluntary 
donations, and it was only the sockets that required the mandatory 
participation of each and every member of Beneh Yisrael. Why? 
The answer relates to the symbolic significance of the sockets, which 
formed the foundation of the Mishkan. Every part of the Mishkan 
represented a different aspect of Judaism. The sockets, naturally, 
represented the foundation of Judaism – which is Emuna, faith. The prophet 
Habakuk (2:4) proclaimed, “Ve’sadik Be’emunato Yihyeh” – “A righteous 
man lives by faith.” Our Sages explained that Habakuk here presents the 
foundation of Judaism. All the many different laws and ideals of the Jewish 
faith rest upon the fundamental principle of Emuna, that G-d created and 
continues to govern the world. 
There are many different levels of religious observance, necessarily so. We 
are each expected to serve G-d to the best of our ability, and continually 
strive to improve, but the reality will always remain that some will achieve 
more than others. And thus the Mishkan, which symbolizes religious life, 
was constructed through voluntary donations, each person offering what 
they could. The one exception is the “Adanim” – the sockets, the 
foundation. When it comes to the foundation upon which Judaism is built, 
Emuna, we must all participate, without any exceptions. Nobody can say, 
“I’m not ready yet for Emuna.” The belief in G-d and G-d’s providence is 
something expected of us all, from the most learned scholars down to the 
simplest layman. 
This explains why the silver for the sockets was collected specifically 
through the collection of a half-shekel. The half-shekel symbolizes the fact 
that we only know half the story. Emuna requires us to acknowledge that 
as human beings, our vision and understanding are very limited. We see 
and understand very little of how G-d runs the world. The half-shekel 
donation thus reminds us that there is always more we do not understand – 
and this realization is vital for faith. 
Tradition teaches that at the time when the Asara Harugeh Malchut – the 
ten great Sages who were killed by the Romans – were martyred, the angels 
in heaven protested. G-d replied by threatening to undo creation and return 
the world to its primordial state of chaos if the angels persisted in their 
protests. This has been explained by way of an analogy to a tailor who was 
accused of stealing the precious material that he was given for the purpose 
of making special garments for the king. In order to prove his innocence, 
the tailor needed to unravel the royal garment to show that all the material 
was accounted for. Similarly, G-d was telling the angels that the only way 
He can prove His “innocence,” that all His ways are just, would be to 
“unravel” the world, to take it apart and show how everything that happens 
falls precisely in place. The way the world runs, we see only a small part 
of what is really happening. If we want to see everything, G-d would have 
“take apart” all of creation to show us that everything is exactly the way it 
should be. 
This is the foundation of our Mishkan, of Torah life, one in which we must 
all participate. We see only a “half-shekel,” only a part of the story. Once 
we lay this foundation of faith within our hearts and minds, we can then 
proceed to build our “Mishkan,” a rewarding and fulfilling life of Torah 
devotion. 
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By Rabbi Boaz Tomsky 

Associate Member, Young Israel Council of Rabbis 
Parshat Pekudei opens by mentioning two individuals that were 
instrumental in the construction and configuration of the Mishkan: 1) 
Oholaib, son of Ahisamach, was the carver, weaver and embroiderer of the 

Tabernacle; 2) Bezalel, son of Uri son of Hur, as the Torah states (Shemot 
38:22), did everything that HaShem commanded Moshe. 
Rashi sites a passage from the Talmud (Brachot 55A) about the dialogue 
between Moshe and Bezalel. With careful analysis of the words, "Bezalel 
did everything that HaShem commanded Moshe," we can infer that this 
statement is not synonymous to what Bezalel said to Moshe. The Talmud 
continues to explain that Moshe instructed Bezalel to first create the Aron 
and vessels and afterwards to build the edifice. Bezalel responds: "The 
general custom of the world is to first purchase or build a house, and then 
to get some furniture to put into the house. Perhaps you (Moshe) 
misunderstood the order and directions HaShem conveyed to you". Moshe, 
in turn, concurs with the logic of Bezalel and tells him that he must have 
been in the "shadow of HaShem" to have known such information (the 
name Bezalel, read as two words becomes Bezal Kail or the shadow of 
HaShem). 
There are numerous difficulties with this aforementioned dialogue. What 
justification does Moshe have in changing the proper order of the Mishkan's 
construction? How could Moshe, who is the par excellence of truth (Moshe 
emes visaraso emes) fabricate the words of HaShem to Bezalel? Initially 
one may construe that this was some sort of a test to see if Bezalel was 
worthy to be engaged in this important task. But what if Bezalel doesn't 
succeed and constructs the Mishkan in an inappropriate manner? Shouldn't 
this line of reasoning fall under the transgression of valifnay evair lo sitain 
michshol − and you shall not place a stumbling block before the blind? 
(Kiddushin 32A states a parent isn't allowed to test their child to see if they 
are easily angered, because of the prohibition of putting a stumbling block 
before the blind.) 
Furthermore, why do Bezalel’s words display such brilliance to the extent 
that Moshe considers him to be in HaShem's shadow? It is blatantly obvious 
that without a house you can't place your furniture anywhere that is secure. 
Certainly the construction of the Tabernacle should precede the building of 
its vessels! What then, is this great concept that impresses Moshe so much? 
We also must understand how Bezalel was so certain that Moshe had his 
facts mixed up. Although, based on simple logic, it seemed as though 
Moshe had erred, that doesn't necessarily guarantee that Bezalel’s logic was 
the proper way either. In numerous instances, the Torah commands us to 
perform acts which, with our limited capacity of wisdom, we think we fully 
comprehend. But this doesn't give us the ability or right to construct the 
mitzvoth to our liking. How then, was Bezalel confident enough to 
contradict Moshe when this could be a chok − a mitzvah that is beyond our 
logic or understanding? 
As a segue to answer these questions, the Or Hachaim in Parshat Ki Tissa 
(31:2) comments as to why the Torah, when mentioning Bezalel, traces his 
lineage back to his grandfather, Hur. He answers that Hur stems from the 
root word churin or freedom which alludes to Bezalel, constructing the 
Mishkan caused the Bnai Yisrael to become "freed" from the iniquity of the 
golden calf. A critical reading of the Or Hachaim will lead to the conclusion 
that Bezalel was only capable of reaching this level of Ruchnius 
(spirituality) due to his direct connection and relationship with his 
grandfather, Hur. 
We must now understand the role Hur adopted in the incident of the Aigel 
Hazahav (Golden Calf). Imagine we’re witnesses of the momentous 
occasion of Kabbalat HaTorah (receiving the Torah). We finally ascend to 
the spiritual level of being allowed to witness this awesome and wondrous 
event. Then, seemingly out of nowhere, there are multitudes of people who 
seek to worship a molten image − explicitly forbidden from the G-d-given 
instructions only moments prior. It seems unfathomable to believe a nation 
could sink so low and deteriorate so rapidly. How could these "spiritual 
mood swings" be altogether possible? What was their justification for this 
act of rebelliousness? 
The Zohar gives a rationale for their need to create a golden calf. For 
hundreds of years, the Bnai Yisrael were enslaved in Egypt. Their future 
looked bleak. Their connection to HaShem was minimal at best. Then 
Moshe came along and their luck seemed to change for the better. They 
were miraculously removed from their Egyptian foes, but not before 
amassing enormous wealth from this once affluent country. They stood by 
Har Sinai attempting to hear the commandments directly from HaShem 
Himself. But His presence and words were too great and powerful. They 
instead had Moshe intervene on their behalf. So, Moshe ascended the 
mountain but doesn’t return at the time the people had expected. Now what 
do we do? We don't want to lose this awesome connection with HaShem, 
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but without Moshe Rabbainu, we are incapable of retaining this intense 
relationship. We will most likely revert to the olden days in Egypt, void of 
any spirituality. According to the Zohar, this is the reason the Bnai Yisrael 
constructed the golden calf. They wanted to create a medium for the 
shechina (G-d’s spirit) to reside, in order to replace Moshe. Their motives 
seemed righteous and praiseworthy. But when they presented their case to 
Hur, he refused to take any part of it. Why not? Hur understood that every 
individual in Klal Yisrael has a unique relationship with HaShem, and 
HaShem wishes to deal with all of us directly. Therefore, there’s no need 
to create an image to serve as a medium. Many disagreed with Hur’s 
opinion and he was brutally killed because of these beliefs. 
Two generations later, Bezalel applies for the job of building the Mishkan. 
Although his résumé indicated he showed ability as an architect and 
builder, Moshe understood that the Mishkan needed to be built by someone 
with qualifications other than just being a good bricklayer or master 
carpenter. The Mishkan was to serve as atonement for the golden calf. 
Certainly Bezalel's grandfather would have been a worthy candidate − but 
did his ideals trickle over to his grandchildren, or did those ideals skip his 
generation? Moshe, the master interviewer, grills Bezalel with the proper 
order of constructing the Mishkan. "First build the vessels and then the 
edifice" Moshe says. "Although this is not the logical way of doing things, 
we are not really dealing with a typical domicile. After all, this is the 
Mishkan, something completely foreign to most people. It is only the 
Cohanim that have a direct relationship with HaShem. They are everyone 
else's medium to connect to HaShem." To this, Bezalel responds: "First I 
should build the Mishkan itself and then its vessels. This Mishkan should 
be compared to a typical house. Yaakov Avinu, in Parshat Vayeitzei, 
named the place Beth-el (G-d's home). The reason Yaakov chose the word 
‘house’ is to teach us that, just as living in a home is something everyone 
does, so too, our connection to HaShem (through the Mishkan) can give all 
of us the privilege to experience." 
Upon hearing these words, Moshe immediately realized that Bezalel 
understood the hidden purpose and meaning of the Mishkan − to serve as a 
direct connection to everyone and not as a medium. This is why he calls 
Betzalel a shadow of HaShem. (A shadow, as defined by Webster’s 
Dictionary, is as an inseparable companion or follower.) There is no motion 
or action you can take that your shadow will not duplicate. Your shadow 
can only cease to exist when something else (a medium) stands in between 
you and it. This is the essence of Bezalel’s message as depicted by his and 
his grandfather’s names. 
Nowadays, we don't have this connection through the Bait Hamikdosh and 
its offerings. Instead, we have our tefillot (prayers) which correspond to the 
different Tamid sacrifices. This gives us the opportunity to converse 
directly to HaShem three times a day. This unique relationship isn't 
designated solely for the lofty sages and leaders. Every one of us, regardless 
of age or stature, has the ability to relate directly to our Maker. It is truly an 
amazing concept, to realize HaShem desires a personal relationship with 
us! Let's take full advantage of this relationship and consider it the greatest 
privilege of all! Shabbat Shalom. 
The Weekly Sidra-The Words of the Living G-d" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

In this week’s Sidra we find the donations of the N’si’im (chieftains of the 
tribes) to the Mishkan (Tabernacle): 
“And the N’si’im brought onyx stones, and stones to be set, for the ephod, 
and for the breastplate. And spice, and oil for the light, and for the anointing 
oil, and for the sweet incense.” (Sh’mos 35:27-28) 
In the text Meshech Chachma (Rav Simcha of Dvinsk 1843- 1926 of 
blessed memory), we find a difficulty here based upon an earlier Passuk 
(verse) which deals with the manufacture of K’tores (incense): 
“And HaShem said to Moshe, ‘Take for yourself sweet spices, storax, and 
onycha, and galbanum; these sweet spices with pure frankincense; of each 
shall there be a like weight. And you shall make it a K’tores, a confection 
according to the art of the apothecary, mixed together, pure and holy.’” 
(Sh’mos 30:34-35) 
Now, concerning the phrases ‘Take for yourself’ and ‘And you shall make 
it,’ the Gemarah in Yoma 3a-b instructs: 
“….. For, we have been taught, ‘The expression “Take for yourself” means 
from your own. And, ‘You shall make it’ means from your own funds…..’ 
Basically then, this means that the spices for the K’tores had to have been 
donated personally by Moshe himself, out of his own funds. If so, posed 

the Meshech Chachma, how could our Passuk say that it was the N’si’im 
(chieftains) who donated the spices for this purpose? The Meshech 
Chachma answers with the following Passuk which deals with the 
donations of materials for the construction of the Mishkan (Tabernacle): 
“And they took from before Moshe all the offering, which the B’nai Yisroel 
had brought for doing the work on the sanctuary, and they still brought to 
him free offerings every morning.” (Sh’mos 36:3) 
Now, the Meshech Chachma continues by citing the Gemarah in Yoma 
75b: 
“Of those things which came down ‘every morning’ intimates that, together 
with the Manna, there came down to Yisroel precious stones and pearls (in 
addition to spices), as it is said, ‘And the N’si’im brought onyx stones.’ 
And, it was taught, (N’si’im here means) clouds literally, as it is said also, 
‘As clouds (N’si’im) and winds, without rain.’” (Mishlei 25:14) 
Then, it was not the chieftains of the tribes who brought these gifts, but 
rather the clouds. But, if this is so, poses the Meshech Chachma, does this 
not weaken the opinion of the one who stated, “The expression ‘Take for 
yourself’ means from your own?” That is, from Moshe’s personal accounts 
and not from clouds. 
In answer, the Meshech Chachma regales us with the following. It is well 
known that the Manna came in the merit of Moshe. In the Gemarah Ta’anis 
9a, we are told: 
“….. Rabbi Yosi the son of Rabbi Y’huda says, ‘Three good leaders had 
arisen for Yisroel, namely Moshe, Aharon, and Miriam, and for their sake 
three good things were conferred (upon Yisroel), namely, the Well, the 
Pillar of Cloud, and the Manna. The Well, for the merit of Miriam; the Pillar 
of Cloud for the merit of Aharon; the Manna for the merit of Moshe.’” 
And, concludes the Meshech Chachma, since the Manna with precious 
stones and spices for the K’tores came down to the B’nai Yisroel in the 
merit of Moshe, it was as if he was giving these things of his very own 
funds. So conclude the words of the Meshech Chachma. 
From the very brilliant words of Rav M’nachem Ziemba (1883- 1943) of 
blessed memory, we have yet another answer to our question, where we 
can take the term ‘N’si’im’ to literally mean human chieftains. But first, a 
word of background. 
The Milu’im (fulfillment period for Aharon and his sons becoming 
Kohanim) has its source here: 
“And you (Aharon and his sons) shall not go out of the door of the Tent of 
Meeting in seven days, until the days of your Milu’im are ended; for seven 
days shall He consecrate you.” (Vayikra 8:33) 
Of course on such an auspicious day as the eighth, special Korbanos 
(offerings) for the Milu’im were brought. The Y’rushalmi Yoma 3a has this 
to say concerning the ram which was offered: 
“….. Regarding the (Korbanos of the) Milu’im, what are they? Are they 
considered a Korban Yachid (private Korban), or a Korban Tzibur 
(communal Korban)….?” 
Quickly interrupting the flow here, we interject the following Passuk, 
which deals with the Korban Milu’im: 
“And he (Moshe) brought the other ram, the ram of the Milu’im; and 
Aharon and his sons laid their hands upon the head of the ram.” (Vayikra 
8:22) 
But, let us return to the Y’rushalmi: 
“….. (In answer) from what is written, ‘And Aharon and his sons laid their 
hands upon the head of the ram,’ this seems to say it was a Korban Yachid 
(from Aharon and his sons). But, was it not learned in an (anonymous) 
Mishna that it was a Korban Tzibur? (In answer) Rav Idi said, ‘Initially, the 
Tzibur donated the ram of the Milu’im of their own funds, afterwards 
presenting it to them (Aharon and his sons) as a Korban Milu’im (which 
was a Korban Yachid)…..’” 
From this Gemarah, Rav Ziemba would have us understand that a Tzibur 
may purchase a Korban and give it to a Yachid. Or, for that matter, a Yachid 
may purchase a Korban and give to a Tzibur. Putting it even simpler, a 
Yachid may produce a Korban Tzibur, and a Tzibur may produce a Korban 
Yachid. They are interchangeable. 
And, concluded Rav Ziemba, this very same principle works here with the 
N’si’im, who were the chieftains of the tribe. For, these human N’si’im 
initially donated of their own funds the precious stones and spices, 
afterwards presenting them all to Moshe in order to fulfill ‘ Take for 
yourself (from Moshe’s own funds) sweet spices,’ the gift of a Tzibur being 
transferred into a gift for a Yachid. 
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Of course, Rav Ziemba’s opinion of human N’si’im does seem to oppose 
our earlier Gemarah of Yoma 75b which states, “And, it was taught, 
(N’si’im here means) clouds literally.” Perhaps, the best way to deal with 
this is to cite the Gemarah in Airuvin 13b and Gittin 6b: 
“….. (The utterances of) both (opposing opinions) are the words of the 
living G-d.” 
Which is to say that at times, we must temporarily suspend from our minds 
the concepts of right and wrong, and look at both opinions, regardless of 
how much they may oppose each other. 
Or, perhaps it can be put another way. While the Gemarah in Yoma 75b 
(clouds) offers us an explanation that is L’fi Midrasho (based on Midrash), 
Rav Ziemba offers us an opinion that is L’fi Halacha (based on Torah law) 
of what constitutes Yachid and Tzibur. Both views are nevertheless, ‘the 
words of the living G-d.’ 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Learn To Forget 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
In a somewhat enigmatic expression, John F. Kennedy is quoted as 
having said “Forgive your enemies but never forget their names”. His 
exact intention (if he actually uttered those words) is unclear. Some 
understand his to have meant that while forgiving, don’t trust your 
enemy enough to give him the opportunity to wrong you a second time. 
Others think he meant that while a human being can forgive, we lack 
the ability to totally forgive to appoint where we can actually forget that 
a certain person tormented us. 
In this week’s parsha Moshe instructs the Jews regarding the building 
of the mishkan. After describing the list of supplies they would require, 
and the items that were to be constructed, Moshe informed that Betzalel 
Ben Uri Ben Chur had been specifically named by Hashem to be the 
one to construct the mishkan and its keilim. (Shmos 35:30) 
The Daas Zkeinim elaborates on this posuk and explains that Moshe 
initially thought that Hashem had wanted him to build the entire 
mishkan. So Hashem clarified that he had selected Betzalel because f 
his family’s history. The function of the mishkan was to provide a 
kapara (atonement) for the Jews’ sin of building an egel. In the events 
leading up to the making of the egel, Betzalel’s grandfather Chur had 
attempted to prevent the Jews from building the egel. Not only did he 
fail, but he was killed by the Jews for his interference. Hashem decided 
that since Chur had lost his life in trying to prevent the egel, his efforts 
should be completed by his grandson Chur who would construct a 
kapara for the sin that his grandfather had sacrificed his life to try to 
prevent. 
This choice, notwithstanding the above rationale, seems difficult to 
comprehend. The kapara was primarily intended for the Jews who had 
worshipped the egel. In order for the kapara to be effective, it was 
necessary for the mishkan to be built with the intention of serving as a 
kapara for those Jews. It would seem that Betzalel would likely feel 
anger and resentment towards those people who had murdered his 
grandfather. This anger would like ly inpair his ability to create the 
vehicle which would facilitate atonement for those that had caused his 
grandfather’s death. He should be disqualified dus to his conflict of 
interest?! 
Chazal tell us that when the mishkan’s useful life ended, it was hidden 
but, unlike the two batei mikdash, it was never destroyed. Chazal tell 
us that it was impervious to destruction because its construction was 
completed with the highest level,of purity in though and intention. SO 
apparently Betzalal delivered. Not only did he construct an exquisite 
work of art, he built it with the purest of motivations and feelings. This 
included not only the service that oit would be used for, but also its 
underlying function, to serve as a kapara fopr the Jewish people. 
The Torah commands us “Lo Sikom V’lo Sitor Es B’nei Amecha” – 
“Do not take revenge and do not harbor a grudge against your fellow 
Jew”. (Vayikra 19:18) Not only are we commanded not to act out of 
revenge, we are also expected to totally eradicate the grudge from 
within our hearts, to purify our emotional psyche of any feeling of 
resentment or bitterness to the person who wronged us. Upon reflection 
this is a very difficult task. Yet the Torah demands it of each of us. Not 
only of the great tzadikim of previous generations, but of every one of 

us. Every Jew has the ability to delop within himself that capacity for 
love and forgiveness that he can completely expunge the antipathy 
towards his enemies from his heart and mind. 
Betzalel’s performance is a prime manifestation of that awesome 
capacity. When he was selected to build the mishkan, he realized the 
awesome responsibility being placed on his shoulders. He understood 
that he had been chosen to provide a kapara for people who had no only 
sinned but had wronged him and his family. They had murdered his 
grandfather for trying to stop their sin, and now he was being called 
upon to provide them with a kapara. He also recognized that for the 
kapara to be effective, it would have to designed and built with pure 
intentions. Perhaps even more challenging than the work that the 
construction entailed, was the complete removal of any anger from his 
heart, and more beautiful than the glorious edifice he created, was the 
fountain of love that he implanted in his own heart. I would suggest that 
perhaps it was only Betzalel as Chur’s grandson who would be able to 
atone for the Jews’ sin by totally forgiving them for what they had done 
to his family. 
Betzalel succeeded magnificently, and although we no longer have his 
physical mishkan, the lesson his behavior set lives on as an example of 
how to react when someone wrongs us. Although we don’t have the 
opportunity to build a mishkan today, we have countless opportunities 
to emulate his great accomplishment. If we reflect on the battle that 
took place inside Betalel’s heart before he lifted his hammer and chisel, 
we learn that we have the ability to bring Hashem’s presence back into 
our midst. Because Betzalel taught us that is it possible to not only 
forgive your enemies, but also to forget their names. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail DSMohel@gmail.com 

Being A Real Shomer Shabbat 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
Our parasha begins with the words, “Va-Yak’heil Moshe”, Moshe 
gathered the entire assembly of Bnei Yisrael and said to them: “Eileh 
HaDevarim, These are the things that GD has commanded us”. Note, 
that the Torah uses the plural, “These are the things” to introduce a 
subsequent topic. The first is the Mitzvah of Shabbat. “For six days, do 
your work, but the seventh day shall be Kodesh [sacred] to you” [35:2]. 
Subsequently, the Torah describes the collection of Terumah-donations 
for the Mishkan. Therefore, we must conclude that the Torah 
expression of These are the things, introduces both the Shabbat and 
Mishkan,[Tabernacle] linking the Shabbat with the Mishkan. There are 
three other places where Shabbat and Mishkan are connected. 
In Parashat Ki Tisa, after introducing Betzalel, the architect of the 
Mishkan, the Torah returns to the subject of Shabbat, stating “Ach Et 
Shabbtotai Tishmoru”, However, you must observe My Shabbat” 
[31:13]. We see here the same linkage between the Mishkan and 
Shabbat, with the only difference being the order of presentation. In 
Parashat Ki Tisa, the Mishkan precedes the exposition of the Shabbat, 
while in our Parasha, the order is reversed. Again, in Parashat 
Kedoshim, the Torah reiterates this link. “Et Shabbtotai Tishmoru 
U’Mikdashi Tira’uh, Ani HaShem” You shall observe My Shabbat and 
revere My Sanctuary, I am the Lord [Vayikra 19:30]. Finally, Parashat 
Behar ends with the same words “Et Shabbtotai Tishmoru U’Mikdashai 
Tira’uh, Ani HaShem[Vayikra 26:2]. The reason for repeating this 
connection four times is to send a loud and absolute message that 
despite our people’s excitement and enthusiasm over the construction 
of the Mishkan, the Mishkan does not override the Shabbat! 
What is the nature of these 4 interwined connections? According to 
HaRav Yosef Dov Soloveitchik, both Shabbat and Mishkan constitute 
sanctuaries. One is a sanctuary in time while the other is a sanctuary in 
space. HaShem wants us to establish a residence for Him in both space 
and time. We, who prepare properly for the Shabbat and are about to 
light our candles find ourselves in the same position as the Jew of two 
thousand years ago preparing to enter the Holy Temple. 
On Friday night, as we sing “Lecha Dodi”, for GD pays us a visit. The 
Yom Tov and Shabbat are different in that on Shabbat HaShem visits 
us, while on Yom Tov (Pesach, Shavuot, Sukkot) we visit HaShem. 
“Lecha Dodi” represents the Shechina knocking on our door. Gemara 
Shabbat [119a] records, that Rav Yannai would wrap himself in his 
finest garment, turn and say, “Come O Bride”, he would walk to greet 
the Shabbat Queen. The idea of a sanctuary in space and sanctuary in 
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time makes it clear why the Torah, in 4 different places, linked the 
sanctity of Shabbat to that of the Tabernacle. But the underlying lesson 
is that while the Mishkan is a lofty and important place, we must 
remember: ach-Shabbat, which is essential to Jewish survival, is 
stronger. We did survive without a Holy Temple Sanctuary for 
thousands of years, but we could not possibly have survived without a 
Holy Shabbat. Being a “Shomer Shabbat” means according to the Rav, 
watching and enthusiastically anticipating the arrival of the next 
Shabbat from the beginning of the week until Shabbat arrives. Do we 
qualify as such Shomrei Shabbat? 
Shabbat Shalom. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Vayakhel-Pekudei 5777 
GOOD MORNING! With so many anti-Semitic bomb threats, 
swastikas painted on buildings and keyed into car doors, it is no wonder 
that I was recently asked, "Rabbi, why do people hate the Jews? Is there 
any other possible reason than jealousy?" 
Anti-Semitism is nothing new. Between the years 250 CE and 1948 CE 
- a period of 1,700 years - Jews have experienced more than eighty 
expulsions from various countries in Europe - an average of nearly one 
expulsion every twenty-one years. Jews were expelled from England, 
France, Austria, Germany, Lithuania, Spain, Portugal, Bohemia, 
Moravia and seventy-one other countries. 
Historians have classified six explanations 
as to why people hate the Jews: 
1) Economic -- "We hate Jews because they possess too much wealth 
and power." 
2) Chosen People -- "We hate Jews because they arrogantly claim that 
they are the chosen people." 
3) Scapegoat -- "Jews are a convenient group to single out and blame 
for our troubles." 
4) Deicide -- "We hate Jews because they killed Jesus." 
5) Outsiders -- "We hate Jews because they are different than us." (The 
dislike of the unlike.) 
6) Racial Theory -- "We hate Jews because they are an inferior race." 
As we examine the explanations, we must ask -- Are they the causes 
for anti-Semitism or excuses for Anti-Semitism? The difference? If one 
takes away the cause, then anti-Semitism should no longer exist. If one 
can show a contradiction to the explanation, it demonstrates that the 
"cause" is not a reason, it is just an excuse. Let's look at some 
contradictions: 
1) Economic -- The Jews of 17th- 20th century Poland and Russia were 
dirt poor, had no influence and yet they were hated. 
2) Chosen People -- a) In the late 19th century, the Jews of Germany 
denied "Chosenness." And then they worked on assimilation. Yet, the 
Holocaust started there. b) Christians and Moslems profess to being the 
"Chosen people," yet, the world and the Anti-Semites tolerate them. 
3) Scapegoat -- Any group must already be hated to be an effective 
scapegoat. The Scapegoat Theory does not then cause Anti-Semitism. 
Rather, Anti-Semitism is what makes the Jews a convenient scapegoat 
target. Hitler's rantings and ravings would not be taken seriously if he 
said, "It's the bicycle riders and the midgets who are destroying our 
society." 
4) Deicide -- a) the Christian Bible says the Romans killed Jesus, though 
Jews are mentioned as accomplices (claims that Jews killed Jesus came 
several hundred years later). Why are the accomplices persecuted and there 
isn't an anti-Roman movement throughout history? b) Jesus himself said, 
"Forgive them [i.e., the Jews], for they know not what they do." The Second 
Vatican Council in 1963 officially exonerated the Jews as the killers of 
Jesus. Neither statement of Christian belief lessened Anti-Semitism. 
5) Outsiders -- With the Enlightenment in the late 18th century, many Jews 
rushed to assimilate. Anti-Semitism should have stopped. Instead, for 
example, with the Nazis came the cry, in essence: "We hate you, not 
because you're different, but because you're trying to become like us! We 
cannot allow you to infect the Aryan race with your inferior genes." 
6) Racial Theory -- The overriding problem with this theory is that it 
is self-contradictory: Jews are not a race. Anyone can become a Jew - 
and members of every race, creed and color in the world have done so 
at one time or another. 

Every other hated group is hated for a relatively defined reason. We 
Jews, however, are hated in paradoxes: Jews are hated for being a lazy 
and inferior race - but also for dominating the economy and taking over 
the world. We are hated for stubbornly maintaining our separateness - 
and, when we do assimilate - for posing a threat to racial purity through 
intermarriages. We are seen as pacifists and as warmongers; as 
capitalist exploiters and as revolutionary communists; possessed of a 
Chosen-People mentality, as well as of an inferiority complex. It seems 
that we just can't win. 
Now we know what are NOT the reasons for anti-Semitism. Stay tuned 
till next week for the reasons for anti-Semitism -- or, if you can't wait, 
go to http://www.aish.com/sem/wtj (from which much of this material 
is taken) for the conclusion! 
Torah Portion Of The Week - Vayak'hel-Pekudey 
Moshe relays the Almighty's commands to refrain from building the 
Mishkan (the Tabernacle or Portable Sanctuary) on the Shabbat, to 
contribute items needed to build the Mishkan, to construct the 
components of the Mishkan and the appurtenances of the Cohanim. The 
craftsmen are selected, the work begins. The craftsmen report that there 
are too many donations, and for the first and probably the only time in 
fundraising history, the Jewish people are told to refrain from bringing 
additional contributions! 
Pekudey includes an accounting of all the materials that went into the 
making of the Mishkan and details of the construction of the clothing 
of the Cohanim. The Tabernacle is completed, Moses examines all of 
the components and gives his approval to the quality and exactness of 
construction, the Almighty commands to erect the Tabernacle, it's 
erected and the various vessels are placed in their proper place. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
After being told to anoint his brother Aharon (Aaron), Moshe was told 
in reference to Aharon's sons: 
"And you shall anoint them as you anointed their father" (Exodus 
40:15). 
Why did the Almighty give Moses this special instruction? 
Rabbi Meir Simcha HaCohen explains in his commentary Meshech 
Hachmah that when Moses was told to anoint his brother Aaron, he was 
able to do it with a complete heart. Moses, the younger brother, was the 
leader of the Israelites and was happy that his brother was the High 
Priest. However, in reference to Aaron's sons, the situation was 
different. Moses' own sons were not going to succeed him as leaders. 
So, when it came to anointing Aaron's sons, Moses might have felt 
envy. Therefore, the Almighty told Moses to anoint Aaron's sons with 
the same whole heartedness and joy with which he anointed their father. 
Our lesson: If even a person as great as Moses needs to internalize 
attitudes to avoid envy, all the more so do we! Also, it IS possible to 
feel joy and enthusiasm for another person's success even if he has 
something that you do not. 
Feed The Poor Of Israel! 
Hundreds of families in Israel are unable to afford groceries for Yom Tov 
(the holiday). This group gives them coupons redeemable only for food. 
They arrange with the supermarket to get an extra 10% on every dollar you 
give them. I know they are legitimate and I give them money! 
Send your tax-deductible contribution to: 
Keren Y&Y, 805-A Roosevelt Ct., 
Far Rockaway, NY 11691 
http://www.kerenyandy.org 
Fulfill the special mitzvah of Maos Chitim, helping the poor for Pesach! 
Quote of the Week 
No one is born hating another person 
because of the color of his skin, 
or his background, or his religion. 
People must learn to hate, 
and if they can learn to hate, 
they can be taught to love, 
for love comes more naturally to 
the human heart than its opposite 
-- Nelson Mandela 
In Memory of My Mother Carol Gerber. With Love, Steve and Lisa Gerber 
Happy Anniversary Sam & Marsha Nevel 
This article can also be read at: http://www.aish.com/tp/ss/ssw/416550233.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas HaChodesh - This Is Your Month 
This month shall be to you the beginning of months; it shall be the first 
month of the year to you. (Shemos 12:2) 
Moshe showed the new moon to Yisroel and said to them, This is what you 
will see and fix this as the halacha for generations (Mechilta). 
Rav Nosson Tzvi Finkel, zt"l, the Alter from Slobodka (Ohr Hatzafon) 
makes a very startling observation about this possuk. He writes, that upon 
making this statement, Hakadosh Baruch Hu gave over the determination 
of the months and the times of the holidays to Klal Yisroel. This concept is 
repeated in Vayikra (23:37), "These are the holidays of Hashem which you 
will proclaim to be holy gatherings." As the Yalkut Shimoni (191) explains, 
"If you proclaim it - then it is a holiday, and if not, it is not a holiday." 
The Mishna and Gemara in Rosh Hashana (25) relates that Rabbi Yehoshua 
wanted to determine Rosh Hashanah (the beginning of the month of Tishre) 
differently from Rabban Gamliel. Rabban Gamliel sent him a message, "I 
order you to come to me with your staff and money pouch on the day which 
you have determined should be Yom Kippur!" Rabbi Akiva found Rabbi 
Yehoshua sitting low-spirited. Rabbi Akiva told him, "I can explain to you 
how, in spite of your calculations, still, everything that Rabban Gamliel did 
is justified. The Torah declares, 'These are the holidays of Hashem which 
you will proclaim….' Whether or not it comes out at the calculated time, I 
only have these holidays." 
The Yalkut Shimoni (191) relates a similar thought. "The Administering 
Angels gather around Hakadosh Baruch Hu and ask him, 'Master of the 
Universe, when is Rosh Hashana?' He answers back to them, 'You're asking 
me? Both you and I must ask the Beis Din down below!'" 
We see from all this that the calendar is determined by Klal Yisroel. 
Whatever they determine is binding, so to speak, even on Hakadosh Baruch 
Hu Himself; even He cannot change it. True, the possuk states "And God 
said, Let there be illuminating bodies in the firmament of the Heaven to 
divide the day from the night; and let them be for signs, and for seasons, 
and for days, and years" (Bereishis 1:14). And this is repeated in Tehillim 
(104:19), "He appointed the moon for seasons; the sun knows its setting 
time." Nevertheless, the final determination has been given over to Yisroel; 
whatever they decide is the right time. 
The Torah gave over to the Beis Din the capacity to change the order of 
Creation. Chazal (Mechilta, Parshas Bo) state that originally, Adam (and, 
according to one version, even the Forefathers) counted the months 
according to the solar calendar. Suddenly the Torah comes and commands 
Yisroel to count according to the Moon and change the entire system of the 
calendar. Moreover, whatever they determine is the halacha. If the Beis Din 
declares that the month has been consecrated, even though astronomically 
it is erroneous, but that is the New Moon. It does not matter whether they 
erred out of a mistake or even intentionally, we count the months and 
determine the festivals accordingly. 
The Gemara (Rosh Hashanah 11) declares that the same is true regarding 
determining the beginning of the year. "Rabbi Eliezer said that the world 
was created in Tishre." If so, the Jewish year should start in Tishre. And 
here we have the Torah giving us the Halacha that we count the months of 
the year from Nissan: "it shall be the first month of the year to you." They 
even have the right, and obligation, to add months to the year to make sure 
that Pesach falls out in the Spring: "Guard the month of the Spring" 
(Devorim 16:1) (Sanhedrin 13). And this is all left up to the discretion of 
the Beis Din. If they decide to add a month, then the new year starts later 
and the holidays and future years are counted accordingly. 
This jurisdiction over the calendar by Klal Yisroel is not only limited to 
determination of calendar dates; it even has the power to actually change 
nature. If the Beis Din added a day to the month or a month to the year and 
pushed off the calculation of the months of the year, then the date of the bar 
mitzvah or bat mitzvah changes accordingly: the child does not mature until 
the determined date. It can even result in a bizarre scenario. A younger child 
can reach bar mitzvah before his older cousin. For example, if they were 
born in a leap year, one child at the end of the first Adar, and the younger 
one at the beginning of the second Adar, then, if their bar mitzvah falls out 
in a regular year, the younger child becomes bar mitzvah before his older 
cousin. The gemara cites other examples of nature changing according to 
the Beis Din's determination of the calendar. There are many instances 
where the Beis Din makes a decision and Hakadosh Baruch Hu agrees. 

The Drashos Haran (Drush 3) takes this concept even further. Rashi 
(Breishis 1:1) comments that the first mitzvah given to Klal Yisroel was 
the mitzvah of the New Moon. Why was specifically this mitzvah chosen? 
The Ran elucidates that this shows the remarkable place Klal Yisroel have 
in Creation. The entire determination of halachos has been taken away from 
Heaven and given over to the Beis Din. The Gemara in Bava Metzia (59) 
relates a remarkable incident: The Mishna (Keilim 5:10) discusses an oven 
which R. Eliezer makes clean (Tahor) and the sages unclean (Tamei), and 
it is the oven of a snake. Why was it called the oven of a snake? Said R. 
Yehudah in the name of Shmuel: It indicates that they encircled it with their 
halachic proofs as a snake winds itself around an object. The gemara then 
cites a Braisa stating that R. Eliezer rejoined to the Chachomim scores of 
answers to his opinion and yet they were not accepted. Finally he said to 
them: Let this carob-tree prove that the Halacha prevails as I state, and the 
carob was (miraculously) thrown off to a distance of one hundred amos (50 
ft.), and according to others four hundred amos (200 ft.). But they said: The 
carob proves nothing. He again said: "Let, then, the spring of water prove 
that the Halacha is like me." The water then began to flow backwards. But 
again the sages said that this proved nothing. He again said: "Then, let the 
walls of the Beis Midrash prove that I am right." The walls started to 
collapse. R. Yehoshua, however, berated them, saying: "If the scholars of 
this Beis Midrash are discussing a Halacha, why should you interfere!" The 
walls did not fall, for the honor of R. Yehoshua, but they did not become 
again straight, for the honor of R. Eliezer [and they are still in the same 
condition, half leaning, but not falling]. 
He said again: Let it be announced by the Heavens that the Halacha prevails 
according to my opinion, and a Heavenly voice was heard, saying: "Why 
do you quarrel with R. Eliezer, who is always right in his decisions!" R. 
Yehoshua then arose and proclaimed [Devorim 30:12]: "The Law is not in 
Heaven." The Gemara then asks how is this possuk to be understood? R. 
Yirmiya said: It means, the Torah was already given to us on the mountain 
of Sinai, and we do not care for a Heavenly voice, as it reads [Shemos 23:2]: 
"The halacha is based upon the majority." R. Nosson met Eliyahu (the 
Prophet) and questioned him: "What did the Holy One, blessed be He, do 
at that time?" (when R. Yehoshua proclaimed the above answer to the 
Heavenly voice). He answered, "He laughed and said, My children have 
overruled me, my children have overruled me." 
Rav Nosson Tzvi observes, where did Yisroel draw this power from, to 
control the heavenly bodies. If one command of the Torah gives the 
Sanhedrin such power, how much more so is the power of all the Torah! 
The Zohar reveals to us that with every word of Torah a person learns, he 
creates new worlds in the upper realms. If that is the power of one word of 
Torah, imaging the power of the entire Torah. Through the Torah Klal 
Yisroel were given boundless power over the entire universe. 
He concludes that it is very appropriate that this possuk of the New Moon 
has been made the subject of the Torah reading right before the month of 
Nissan, which is the beginning of the spring recess in the yeshivos. We 
must resist the tendency to slacken off in our learning during this busy time 
period of Pesach preparations. This is the beginning of the Jewish year, the 
first of the months. The determination of the beginning of the month of 
Nissan fixes the date of the coming Rosh Hashana and Yom Kippur. This 
is a time to demonstrate our dedication to the Torah. Just like during the 
plague of darkness in Mitzrayim all the Jews had light, so too, in this time 
when darkness reigns over mankind, the Jews enjoy the light of Torah 
through their steadfastness and diligence in their learning. In this way we 
cause the light of Torah to dissipate all the clouds of darkness which cover 
the world. 
* * * 
Rav Sholom Shwadron (Sha'al Avicha Vayageidcha, v. II p. 37) relates an 
incident that happened many years ago. In Denver, Colorado there lived a 
Ger Tzeddek who, besides being a wonderful person, was also a renowned 
talmid chochom. Rav Sholom was once escorted on his way to Brooklyn 
by a yungerman from Monsey who told him this man's story. This 
yungerman had studied as chavrusa with the Ger, and so knew firsthand the 
remarkable history of how he came to convert to Judaism and how he won 
his court case and gained a lifetime pension which enabled him to dedicate 
his life to Torah. 
Before his conversion, he had served in the United States Armed Forces in 
the Second World War. He was severely wounded by shrapnel that had 
caused brain damage. Due to his injury he was discharged as an invalid 
with a monthly disability allowance. Every few months he had to go to the 
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base to be checked by a doctor to determine his condition and his 
entitlement to the military disability payments. 
During his convalescence he started to contemplate his existence and the 
emptiness he was feeling. He sought some meaning in his life and so tried 
many different religions. Finally he studied Judaism and decided to 
convert. After the conversion he wanted to know more about his new 
religion and started learning in a yeshiva. Within a short time he became 
fully integrated into the yeshiva and passionately applied himself to 
learning full time. It didn't take long before he began to feel a very 
noticeable improvement in his health and finally he realized that he had 
fully recovered. 
The next time he went for the regular medical examination at the army base, 
the doctor determined that he was perfectly healthy and could go out to 
work. He was no longer entitled to his disability allowance. 
There was a problem, though. He wanted to continue learning in yeshiva, 
so how would he support himself? Therefore he decided to appeal the 
decision. He was sent to a different doctor. But he, too, determined that he 
was perfectly healthy and would have to support himself. Nevertheless he 
was not defeated and submitted yet another appeal. Finally he reached a 
high military tribunal headed by a general. The judge argued to the young 
man, "Listen, you've been through all the lower courts, and you've been 
checked out by numerous physicians. Everyone has determined that you 
are perfectly healthy. In spite of all this, you still insist that you are entitled 
to a disability allowance? This request is totally unwarranted and 
unjustifiable. You just want to squeeze money out of the….. 
The young man immediately interjected, "But I'm not working and I need 
financial support." 
"What do you do?" asked the judge. 
"I study in a yeshiva." 
"And what do you learn there?" 
"I learn Torah," the young man answered. 
"What's Torah?" asked the general. 
"I'm learning in order to be a talmid chochom!" was his reply. 
Surprisingly, this phrase elicited a positive response from the judge. As 
soon as he heard the word "talmid chochom" his face lit up and he started 
to smile. "Oh, so you're learning to be a talmid chochom? I want to tell you 
something. During the war I commanded a submarine. Once we were on a 
mission and remained submerged for an extended period of time. We were 
in enemy territory and had absolutely no opportunity to surface and 
disembark. All the sailors were in a depressed state of mind. Every day I 
tried to break my head and think of ways to give them some sort of 
entertainment to raise their spirits. "During that time there were three 
Jewish sailors on board. I noticed that they were always happy. I couldn't 
for the life of me understand why. Everyone else was depressed, and they 
were happy. Once I passed their bunk and heard them singing. That really 
floored me. Not only are they happy, but they're singing? I knocked on their 
door. One of them opened it for me. I entered their room and saw them 
sitting by a table with books open in front of them. I asked them what they 
were singing and what were those books. They answered me that they were 
studying in order to become a talmid chochom!" 
The general decided the case positively with the following rationale. "Yes, 
you are now healthy. But once you were a soldier and were very sick. Now 
you want to become a talmid chochom. I authorize you a lifetime 
allowance. Sit in the yeshiva and truly learn to become a talmid chochom!" 
Wishing Everyone A Gut Shabbos! 
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The Right One 
“And Moshe said to Bnei Yisrael: ‘See, God has called by name Betzalel 
the son of Uri, the son of Chur, of the tribe of Yehuda.’ ” Shemos 35:30 
What was the need for Moshe to proclaim the appointment of Betzalel to 
his position before the Jewish people? The emphasis of the Torah in 
Moshe’s specifically calling the attention of the nation and announcing to 
them to take note of Betzalel indicates that there was something special 
about this particular event. 

Da’as Zekeinim miBa’alei HaTosafos explains that when Moshe first 
informed the Jewish people that Betzalel was to be the architect of the 
Mishkan, they were disturbed that Moshe seemed to be keeping all 
honorable positions within his own family. Here, too, Betzalel was the 
grandson of his sister, Miriam, and Chur, who was (according to the 
Midrash) her husband. It is for this reason that Moshe made a point of 
clearly explaining that the appointment was directly from Hashem. 
When Moshe was originally told to construct the Mishkan, he was under 
the impression that he personally was to erect the entire structure by 
himself. It is for this reason that there, too, in Hashem’s informing Moshe 
of Betzalel’s participation, we find this emphasis utilized. In 31:2 we find 
that Hashem told Moshe, “See, I have called by name Betzalel the son of 
Uri the son of Chur.” Hashem declared that the righteous Chur had died in 
attempting to stop the people from building the Golden Calf, and it was 
only fitting that his grandson Betzalel should be instrumental in building 
the Mishkan, which served as an atonement for it. 
In both situations, then, we find that the emphasis in introducing Betzalel 
is used in order to clarify to the listeners that their impressions of Betzalel’s 
not being fit were incorrect, and that Betzalel was indeed proper for his 
role. 
Strive For Success 
“And Moshe called to Betzalel and to Oholiav and to every wise-hearted 
man in whose heart God put wisdom, everyone whose heart stirred him 
to come to the work to do it.” Shemos 36:2 
If we look carefully, this verse seems to enumerate four sets of individuals: 
Betzalel, Oholiav, the wise of heart, and those whose hearts motivated them 
to participate in this monumental project of building a Sanctuary. Yet, 
closer observation of the verse indicates that the fourth set of people is not 
independent of the others. There is no letter "u" to introduce the fourth 
group, those whose hearts uplifted them - "ICk ItGb rJt kF". The Chafetz 
Chayim explains that the latter phrase of the pasuk is describing uniformly 
all of these mentioned earlier in this verse - Betzalel, Oholiav, and the wise 
of heart. All reached their level of prominence by being motivated from 
their hearts to complete the Mishkan. 
We all must know that no spiritual goal is beyond our reach as long as we 
are determined to reach it. If one sincerely wants to become an expert in 
one tractate of the Talmud, or to spearhead a campaign of tzedakah and 
chesed, God will fill his heart with the wisdom of the ck hnfj¨, the strength 
and character of Betzalel, and Oholiav, so that he may fulfill those tasks. 
As long as our ultimate goal is "ofI,C hTbfJu" - so that the spirit of God 
may dwell among us - our spiritual goals and dreams are never too far from 
reality. 
A Targeted Campaign 
“And Moshe commanded, and they proclaimed in the camp, saying: 
‘Man and woman shall do no more work toward the sacred offering.’ And 
the nation was held back from bringing. And the work was sufficient for 
them for all the work, to do it - and having a surplus.” Shemos 36:6-7 
The campaign to collect materials for the Mishkan resulted in a tremendous 
response and a generous outpouring of giving on the part of the nation. The 
volume of goods collected had quickly matched and was about to exceed 
the full amount necessary to build the Mishkan, and Moshe was alerted that 
the goal had been achieved. Moshe issued a command that no one should 
bring any more donations to the Mishkan, and the mission was completed. 
We might wonder why Moshe determined that people should cease their 
offerings just because the materials were fully supplied. The halacha 
certainly allows people to donate goods to the Mishkan at any time. Items 
that are needed are used as they are, and any surplus is generally sold and 
the cash value is kept as funds for ,hCv esC - for the upkeep and 
maintenance of the facility. Why did Moshe not encourage further 
donations and simply have people realize that it would be appreciated and 
used as part of this fund? 
Rabbi Yissachar Dov Rokeach, the Belzer Rebbe, explains that this 
particular collection to build the Mishkan was not simply a communal 
effort to construct a place of worship. The command to build the Mishkan 
was a direct response to the debacle of the Golden Calf, and it was designed 
specifically as an atonement for it. Every effort and each donation 
represented a gesture of remorse, restitution and resolve on the part of a 
people who were wholly ba’alei teshuva. This is a delicate situation, and it 
requires a sensitive balance to determine the precise formula to achieve. A 
ba’al teshuva must be asked to correct his past, but to demand too much is 
oppressive and counterproductive. A true gadol must be consulted to 
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instruct a ba’al teshuva and to guide him along his way, and this is why the 
collectors approached Moshe when they noticed that the necessary 
materials had been collected. 
Moshe, in fact, told the nation that they had done their part and that they 
could rest assured that their efforts were adequate. This stage of teshuva 
had been successful, as evidenced by this process being brought to a close. 
Keeping Accounts 
“These are the accounts of the Mishkan, the Mishkan of Testimony...” 
Shemos 38:21 
The Torah makes an accounting here of all that was used in the building of 
the Mishkan. Rabbi Moshe Feinstein points out that this informs us that a 
person must make a personal accounting of everything that God gives him. 
One must go over everything to ensure that it is being used for the sake of 
Torah and mitzvos and not to destroy holiness. Even when a person gives 
tzeddakah, he must see to it that it is going to a good purpose. This is all to 
tell us that a person should not think that he has free reign over whatever 
he receives. On the contrary, God only gives us resources to use for the 
purpose of serving Him. In fact, it is forbidden to discard any money, as we 
see at the time of the Yovel, that even when a seller and buyer have decided 
to sell a vzUjt vsG - inherited land, the sale is still not final. This is because 
God tells us (Vayikra 25:23), ".rtv hk hF" - “because the land is Mine”. 
Thus, even if one thinks that any money or possessions which he has are 
his, God reminds him that it really is God’s. 
Just as one must make an accounting of his money and possessions, so too 
must he make an accounting of all gifts and resources from God, such as 
his abilities, the strengths that one uses to serve God, for Torah and mitzvos. 
Let It Be O Ur Will 
“And Moshe saw all the work and behold, they had done it; just as God 
had commanded, so had they done it. And Moshe blessed them.” Shemos 
39:43 
Moshe said to them: “iImr hv¦h - May it be His will that the Shechina abide 
in the work of your hands, and let the graciousness of God, our Lord, be 
upon us.” – Rashi 
In Tanna D’vei Eliyahu (9) we are told, “Who is considered a proper wife? 
It is wVkgC iImr vGIg' - ‘one who does the will of her husband’.” This would 
seem to suggest that it is desirable for a woman to be completely obedient 
to her husband’s wishes and to fulfill his requests without question. This is 
certainly not consistent with many other sources in Chazal, for we 
constantly find that not only should a woman voice her opinion to her 
husband, but also that her opinion is to be valued and respected as being 
superior to that of the husband. The Gemara (Bava Metzia 39) tells us: “If 
your wife is shorter, you must bend down and listen to her.” Furthermore, 
the Gemara (Nidda 45) tells us that the insight and understanding that was 
given to women is greater than that which men possess. 
In Menachem Zion, Rabbi Menachem B. Sacks notes that we must 
therefore translate the comment from Tanna D’vei Eliyahu to read: “A 
proper wife is one who fashions and directs (vGIg) her husband’s will.” 
This now means that a woman is encouraged to be helpful and supportive 
of her husband and to assist him in their partnership in life. He will then be 
able to wage the necessary battles, and she will accordingly fulfill her role 
as being an eishes chayil. 
Similarly, King David writes (Tehilim 69:14): “And as for me, my prayer 
to You, God, should be iImr ,g” David HaMelech was yearning to attain 
the level whereby God would grant him a burning desire and unlimited 
determination. He requested that God encourage and reinforce his desire to 
live with a constant focus and overflowing enthusiasm to worship God. 
“My prayer is to have the iImr for You.” 
With this insight into the usage of the term "iImr", we can now understand 
the blessing of Moshe Rabbenu to Klal Yisrael upon erecting the Mishkan, 
as given by Rashi. Rather than just asking that the Shechina descend and 
dwell within the building which they had just assembled, Moshe was 
actually aspiring for a much greater goal. "iImr hvh" - “Let our desire and 
our will be that the Shechina reside in our midst.” Let the Mishkan which 
we have just completed and the level of devotion which it developed within 
us remain as a standard for us to strive to maintain. 
Parashas Hachodesh 
We can suggest a metaphor to describe the relationship of Hashem with us, 
His chosen people. As we were about to depart from Egypt, Hashem 
enriched us by offering to take us as His very own. We accepted. Pesach 
therefore represents the moment of betrothal between Hashem, the groom, 
and us, His beloved bride. Hashem instructed Moshe to inform the Jewish 
people (Shemos 6:7) that He wanted “to take them for Himself as a people”. 

The verb used ("hT¦jeku") is identical to that which is classically used when 
the Torah describes the betrothal of a maiden to her husband, for example, 
in Devarim 24:1 ("jeh hF"). In addition, as described in this week’s Maftir, 
the first mitzvah which the nation as a whole was given was to sanctify time 
(to establish a calendar), and is known as “kiddush hachodesh”. This is the 
concept of becoming holy - parallel to the ceremony of kiddushin, where a 
woman is betrothed to her husband. 
When we approached Har Sinai, the marriage between the Jews and 
Hashem took place. The Torah served as the kesuba, the marriage 
document, and we entered under the mountain which served as the canopy. 
Finally, the special moment when the bride and groom are allowed to be 
alone with each other had arrived. This special moment during which the 
marriage was consummated is represented by the festival of Sukkos, by our 
entering into the temporary shelters, where the Shechina resides. Our ritual 
huts commemorate our having been provided the heavenly clouds as 
personal escorts during our traverse through the wilderness. This was a 
unique and intimate encounter with the Shechina. Thus, the cycle of Pesach 
- Shavuos - Sukkos parallels the “betrothal - marriage ceremony - 
seclusion” process which validated the marriage of the Jews with Hashem. 
Halachic Corner - Parashas HaChodesh 
Rosh Chodesh Nissan will take place Tuesday - Yom Shlishi 
Anyone who seeks to avoid the sin of vnrn - deceit - must constantly be 
cognizant of how terrible is the sin of speaking falsehood. By avoiding 
falsehood, one will naturally avoid deceit. To speak untruths is an 
extremely shameful trait, even when there is no deceit concealed in one’s 
words. Furthermore, by uttering untruths, the speaker profanes his mouth, 
the precious vessel which has been granted to him by Hashem to utter His 
praises and study His holy Torah. This thought alone should be enough to 
deter anyone from speaking falsehood. 
Questions for Thought and Study 
1. What is the connection between the last pasuk of last week’s parasha (Ki 
Sisa), which says that Moshe’s face was radiant, and the beginning of this 
week’s parasha? See Ba’al HaTurim 35:1 
2. What did the rIhF¦ (Laver) and IbF (its base) lack? What practical 
implication did this have? See Ibn Ezra 35:16 
3. Why are the "othG¦b" (princes) mentioned in Pasuk 35:27 written with 
one “Yud” instead of two? See Rashi, Ha’amek Davar, and Rabbeinu 
Bachya 
4. Why does the Torah specifically point out that the iIrt (Ark) was made 
by Betzalel, but not the other utensils of the Mishkan? See Rashi and 
Meshech Chochmah to 37:1 
5. Why does the Torah specifically repeat the details of the manufacturing 
process of the gold threads? See Ramban 39:3 
6. Where did Moshe keep the ,IjUk (Tablets) before he placed them in the 
iIrt (Ark)? See Ramban 40:20 
Answers: 
1. This is to teach us that the radiance of one’s face on Shabbos (which is 
discussed at the beginning of Parashas Vayakhel) is not comparable to 
one’s face during the rest of the week. 
2. The rIhF lacked staves (poles) connected to it. Perhaps it was carried on 
wagons instead. 
3. Rashi says that it was because the princes did not initially contribute to 
the construction of the Mishkan. They only committed to completing what 
was lacking from the initial campaign for the Mishkan. Their lack of 
eagerness is indicated by the missing Yud. Ha’amek Davar says that until 
the Mishkan was built, the princes were not fully inaugurated to their 
positions by Hashem. Therefore, they lacked a Yud. Rabbeinu Bachya says 
that they lacked a Yud as they were donating the stones for the Kohen’s 
breastplate. This was an atonement for any arrogance they may have due to 
their leadership positions. The missing Yud showed their humble 
intentions. 
4. Rashi says that Betzalel was especially devoted to the construction of the 
Aron and it is attributed to him even though he worked with other people. 
Meshech Chochmah says that this Aron was built only by Betzalel and 
would be the only one built, unlike other utensils, which were rebuilt for 
either of the Temples. 
5. This was the first time such novel production methods were used to 
create such ornate threads. The Torah repeats it to indicate its unique 
quality. 
6. Moshe had the ,IjUk placed in a plain wooden Ark in his tent before 
transferring them to the Aron of the Mishkan. 
Likutei Peshatim is endowed by Les & Ethel Sutker in loving memory of Max and Mary Sutker and Louis and Lillian Klein, d"r. May their memory 
be for a blessing. Prepared by Rabbi Ben-Zion Rand, Editor; Mrs. Naomi Samber, Managing Editor To sponsor Likutei Peshatim for a future Shabbos, 



 20                                  {aBtu!tewIi.zewrq.mirzw!– trcdk trcd ihc!

 

call Naomi Samber, 847-982-2500, Fax 847-982-2507, email samber@htc.edu Details listed in the Sponsorship Section are the responsibility of the 
sponsors and not of Hebrew Theological College Please do not read Likutei Peshatim during the Torah reading or during the repetition of the Shmoneh 
Esrei Likutei Peshatim Has Torah Content - Please Treat It Respectfully A partner with the Jewish United Fund in serving our community  
 

Rabbi Mordechai Rhine 

Rabbi's Message 
The Ambulance That Wasn't Needed 
The fundraising efforts for the Mishkan were going quite well. In general 
it would be gauged as a massive success. Yet there was one group of people 
that did not donate right away and were censured for their delay. This group 
was none other than the princes of each tribe. The same people who were 
so dedicated in Egypt in times of crisis were now the last to give. These 
were great, wonderful people. How could it be that they almost lost the 
chance to participate in this mitzvah? 
The commentaries tell us that the reason that the princes were delayed was 
because of a calculation. They said, "Let everyone else give their donations. 
Then whatever is missing we will fill in." What actually happened is that 
the people were so generous that there was very little left to give. The 
princes ended up able to give certain precious stones which had not yet 
been given. But because of their delay they were almost left out and were 
censured for their calculation. What indeed was wrong with their 
calculation? 
Rav Hirsch explains that the princes were people who thrived in situations 
of crisis. In the words of one contemporary leader, "They were like tea 
bags. You only saw their strength when the people were stuck in hot water." 
The princes thrived in times of crisis. In such times they reached out, they 
helped; they showed they cared. 
But the Mishkan was not built on a foundation of crisis. Like the Bais 
Hamikdash later, the Mishkan was built on a foundation of peace, stability, 
and love. The princes reaction was not in sync with what the Mishkan was. 
The donations to the Mishkan were, "More than enough." But the princes 
perception was to anticipate a crisis, "Whatever is missing..." because that 
is what they were familiar with and responded best to. They did not 
properly transition to the new age of serving Hashem, not from crisis, but 
from peace, stability, and love. 
Even today we find that many people thrive on crisis. They almost crave 
crisis because it is exciting and enables them to respond to challenge and 
thrive. A great analogy is the apocryphal conversation between the cat and 
the homeowner, where the cat prides himself that there are no mice. The 
homeowner replies, "You pride yourself that there are no mice; and I am 
proud of you that there are no mice. But there is a difference between me 
and you. You hope that there will be more mice, so that you can get rid of 
them, while I would be most happy if the problem wouldn't exist in the first 
place." 
The Mishkan experience and the mistake of the princes teaches us that we 
are not supposed to need crisis to grow. Instead we are supposed to be able 
to grow and achieve even when there is no crisis. I have noticed, for 
example, in some small communities the way they motivate men to come 
to minyan is by telling them that they will be "the tenth." They tell people, 
"Without you we will not have a minyan." While it is true that being the 
"tenth" is quite compelling, if you are striving to create a vibrant Jewish 
community, being the "16th, 17th, or 18th" is equally important. Even 
without an exciting threat to respond to, we are supposed to be able to 
thrive. In fact, ideally we should be able to function in an effective manner 
so that crisis mode should not be necessary. 
A number of years ago I spent a Shabbos in Boro Park and was davening 
in a prominent shul where my father in law davened. Suddenly, in the midst 
of the service, I noticed an older man deteriorating before my eyes. He 
suddenly looked so frail and weak. The man sitting across from him also 
noticed, and being a Hatzolah paramedic, he slipped out quietly to his 
vehicle parked in front and came back discreetly with a supplies bag. With 
the older gentleman still sitting weakly in his seat at the table, the paramedic 
confirmed the medical condition, and promptly got an IV drip going with 
appropriate medication. I did not fully understand the known medical 
history and the situation that was being treated until it was explained to me 
later. But at the time it was quite clear to me that anyone of lesser training 
would have promptly placed the older man in an ambulance and headed for 
the hospital. 
About an hour later, once services were over, I walked out of shul and 
began walking home. On the corner was a Hatzolah ambulance, parked in 
place, unused. I thought to myself how close we had come to a situation 
where emergency personnel might have rushed the patient to the hospital 
in this very ambulance, lights flashing, sirens blaring, down 16th avenue. 

Some people indeed thrive on crisis. But for me I was quite glad for the 
proficiency and training that averted crisis. And so I walked by that 
Shabbos marveling at the ambulance that wasn't needed. 
With best wishes for a wonderful Shabbos! 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in White Oak, MD. He also serves on the Executive Board of the Vaad of 
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"Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His book, "The Magic of Shabbos," and the Perek 
Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be contacted at RMRhine@teach613.org © 2017 by TEACH613TM  
 

Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
Vayakhel-Pikudei Parshas Hachodesh - Adar, 5777 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Do We Serve Hashem With A Pure Heart? 
"The Nesiim [princes of the tribes] brought the onyx stones and the stones for 
the settings for the ephod and the breastplate" (shmos 35:27) 
This posuk relates that only after the men and women of Klal Yisroel brought 
their contributions of the various materials necessary for the construction of 
the Mishkan, did the Nesiim, the princes of the tribes, bring their contributions. 
The donations of Klal Yisrael more than covered all the materials necessary 
for the construction of the Mishkan. The Nisiim said "since we were not zoche 
to contribute for the construction of the Mishkan, let us contribute for the 
Bigdei Kehunah, the sacred vestments." The Nesiim then brought the onyx 
and other precious stones for the Ephod and the Breastplate which were part 
of the sacred vestments. [Rashi 35:27, acording to Rashi Mephorosh] 
Why didn't the Nesiim initially contribute to the construction of the Mishkan 
together with the rest of Klal Yisrael? Chazal explain that the Nesiim said, "Let 
the community contribute what they will contribute, and whatever will be 
lacking we will complete." Chazal note that the word, leaders, is spelled 
without the two yuds that it would normally have. This defective spelling of 
their title is an implied rebuke by the Holy Torah of the leaders for not bringing 
their gifts until everyone else had already contributed. Because they were 
"lazy" in not contributing immediately, the Torah spells their title defectively. 
[Rashi ibid] 
This Chazal is mystifying. For what reason are the Nesiim being so harshly 
rebuked by the Torah? Would it ever enter our minds to think that the holy 
Nesiim were insincere in their desire to complete whatever was lacking? Did 
these leaders of Klal Yisrael wish to shirk their responsibilities of participating 
together with the rest of Klal Yisrael in contributing toward the building of the 
Mishkan, the holy sanctuary of Hashem? Of course not. Their intentions were 
surely leshaim shamayim, for the sake of Heaven. They calculated that after 
Klal Yisrael would bring their contributions, much would still be lacking; they 
were willing to underwrite whatever would be necessary to make up the 
difference. The Nesiim were thus willing to accept upon themselves the 
possibility of contributing much more than all the other members of Klal 
Yisrael. Their non-participation at the outset seems to reflect true greatness. If 
so, for what reason does the Torah, according to the interpretation of Chazal, 
criticize the Nesiim for their non-participation due to "laziness"? Not only did 
the Nesiim not do anything wrong, but what they did was surely worthy of 
admiration. 
Furthermore, who were the Nesiim? They were great Tzaddikim, worthy of 
being the leaders of a Dor Deah, the greatest generation that ever lived. If so, 
how could Chazal possibly regard the Nesiim as being "lazy" and, therefore, 
not contributing to the Mishkan from the outset? 
Perhaps we can see from this Chazal, vividly portrayed before our very eyes, 
one of the great fundamentals of Mussar. Chazal are telling us that despite all 
their calculations and cheshbonos for initially not contributing, which were 
surely leshaim shamayim, in reality they were motivated by an infinitesimal 
degree of laziness. This small speck of laziness was buried deeply within the 
inner recesses of their holy hearts and motivated them to delay their response 
in joining Klal Yisrael in contributing to the Mishkan. These desires totally 
eclipsed their logic and made them think not to respond now, but rather to wait, 
in order to complete whatever will be necessary later. Their intentions were 
certainly pure and holy and leshaim shamayim, as befits the great Tzaddikim 
that they were. Nevertheless, buried deeply within them was a subtle, almost 
indetectable strand of laziness which motivated them to delay their response. 
Although they were consciously unaware that this flaw existed within them 
and was motivating them to make false cheshbonos, they nevertheless were 
responsible for it and denounced for it. The holy Torah writes for all eternity 
the word Nesiim defectively, to reveal to us that as pure and holy as the Nesiim 
were, there nevertheless existed within them an infinitesimal amount of 
laziness which distorted their judgment. Had they purified themselves and 
entirely eradicated any trace of laziness, they would not have made 
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cheshbonos and calculated reasons to delay their contribution, but would rather 
have responded eagerly and immediately. 
It was in reality the "father" of the Mussar Movement, Reb Yisroel Salanter 
z"tl, who taught us this fundamental principle of Mussar. He said, that many 
cheshbonos that man contemplates before making a decision, do not originate 
from his intellect but rather from the desires of his heart. His heart desires and 
influences his logic. Being totally unaware that all of this is happening within 
him, he is satisfied with his erroneous decision, thinking that his intellect and 
logic have brought him to the truth. 
Unless we are able to trace and detect the origin behind the many cheshbonos 
and thoughts that enter our minds, our decisions cannot be accurate. If the 
source motivating us stems from an evil character trait, such as laziness or 
jealousy, or seeking kavod, etc., then we must obliterate and uproot this 
negative trait from within our hearts in order to reach a true decision. 
May we realize that behind the many cheshbonos that a person contemplates 
before making a decision, there may be hidden within the inner recesses of his 
heart a trace of a faulty character trait which is motivating him, although 
consciously he is unaware of it. It blurs and distorts his judgment of what is 
right and wrong. 
May we be granted the ability to detect and uproot these negative traits from 
within our hearts. May we then be zoche to serve Hashem with a pure and holy 
heart. "Vetaher libeinu leavdecha beemes. Amen. 
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess 
is adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Encampments & Journeys (Vayakhel & Pekudei 5777) 
Right at the end of the book of Shemot, there is a textual difficulty so slight 
that it is easy to miss, yet – as interpreted by Rashi – it contains one of the 
great clues as to the nature of Jewish identity: it is a moving testimony to 
the unique challenge of being a Jew. 
First, the background. The Tabernacle is finally complete. Its construction 
has taken many chapters to relate. No other event in the wilderness years is 
portrayed in such detail. Now, on the first of Nissan, exactly a year after 
Moses told the people to begin their preparations for the exodus, he 
assembles the beams and hangings, and puts the furniture and vessels in 
place. There is an unmistakable parallelism between the words the Torah 
uses to describe Moses’ completion of the work and those it uses of God 
on the seventh day of creation: 
And Moses finished [vayechal] the work [hamelakhah]. And God finished 
[vayechal] on the seventh day the work [melakhto] which He had done. 
The next verse states the result: 
Then the cloud covered the Tent of Meeting, and the glory of the Lord filled 
the Tabernacle. 
The meaning is both clear and revolutionary. The creation of the Sanctuary 
by the Israelites is intended to represent a human parallel to the Divine 
creation of the universe. In making the world, God created a home for 
mankind. In making the Tabernacle, mankind created a home for God. 
From a human perspective, God fills the space we make for His presence. 
His glory exists where we renounce ours. The immense detail of the 
construction is there to tell us that throughout, the Israelites were obeying 
God’s instructions rather than improvising their own. The specific domain 
called “the holy” is where we meet God on His terms, not ours. Yet this too 
is God’s way of conferring dignity on mankind. It is we who build His 
home so that He may fill what we have made. In the words of a famous 
film: “If you build it, he will come.” 
Bereishit begins with God making the cosmos. Shemot ends with human 
beings making a micro-cosmos, a miniature and symbolic universe. Thus 
the entire narrative of Genesis-Exodus is a single vast span that begins and 
ends with the concept of God-filled space, with this difference: that in the 
beginning the work is done by God-the-Creator. By the end it is done by 
man-and-woman-the-creators. The whole intricate history has been a story 
with one overarching theme: the transfer of the power and responsibility of 
creation from heaven to earth, from God to the image-of-God called 
mankind. 
That is the background. However, the final verses of the book go on to tell 
us about the relationship between the “cloud of glory” and the Tabernacle. 
The Tabernacle, we recall, was not a fixed structure. It was made in such a 
way as to be portable. It could quickly be dismantled and its parts carried, 
as the Israelites made their way to the next stage of their journey. When the 

time came for the Israelites to move on, the cloud moved from its resting 
place in the Tent of Meeting to a position outside the camp, signalling the 
direction they must now take. This is how the Torah describes it: 
When the cloud lifted from above the Tabernacle, the Israelites went 
onward in all their journeys, but if the cloud did not lift, they did not set out 
until the day it lifted. So the cloud of the Lord was over the Tabernacle by 
day, and fire was in the cloud by night, in the sight of all the house of Israel 
in all their journeys. (Ex. 40:36-38) 
There is a small but significant difference between the two instances of the 
phrase bechol mas’ehem, “in all their journeys”. In the first instance the 
words are to be taken literally. When the cloud lifted and moved on ahead, 
the Israelites knew they were about to travel. 
However in the second instance they cannot be taken literally. The cloud 
was not over the Tabernacle in all their journeys. On the contrary: it was 
there only when they stopped travelling and instead pitched camp. During 
the journeys the cloud went on ahead. 
Noting this, Rashi makes the following comment: 
A place where they encamped is also called massa, “a journey” . . . Because 
from the place of encampment they always set out again on a new journey, 
therefore they are all called “journeys”. 
The point is linguistic, but the message is anything but. Rashi has 
encapsulated in a few brief words – “a place where they encamped is also 
called a journey” — the existential truth at the heart of Jewish identity. So 
long as we have not yet reached our destination, even a place of rest is still 
called a journey – because we know we are not here forever. There is a way 
still to go. In the words of the poet Robert Frost, 
The woods are lovely, dark and deep. 
But I have promises to keep, 
And miles to go before I sleep. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he served 
as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held the 
position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 

Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vayakhel-Pekudei 
Moshe said to Bnei Yisrael, "See, Hashem has proclaimed by name, 
Betzalel ben Uri ben Chur, of the tribe of Yehudah. (35:30) 
The Midrash Tanchuma quotes this pasuk as the basis for making two 
points - one halachic, the other, hashkafic; both are ambiguous in terms of 
their relationship with the pasuk. First, the halachah: One may not wear a 
garment of kilayim/shatnez, a mixture of wool and linen, even if ninety-
nine garments separate him from the forbidden garment. As long as the 
shatnez is on his body, it does not matter how much space interposes 
between himself and the garment. The halachah is understandable, but what 
does it have to do with the pasuk? 
Second, the Midrash states that when a person performs good deeds, he 
creates a Heavenly angel that protects him, and he merits the privilege of 
performing more good deeds. One good deed creates the opportunity for 
more good deeds. Once again, an inspiring lesson, but what does it have to 
do with the pasuk which designates Betzalel as the architect of the 
Mishkan? 
Horav Nisson Alpert, zl, explains that mitzvah performance engenders a 
good name for a person. A good reputation is precious; one that is derived 
from performing good deeds is especially meaningful. This is indicated by 
Hashem's choice of Betzalel as the architect of the Mishkan. He was an 
individual who thoroughly understood the profound mystical secrets 
required to execute this awesome task. When the Torah writes that Hashem 
proclaimed Betzalel by name, it means that it was Betzalel's good name 
that made him worthy of this lofty position. It was his good name that gave 
him the ability to construct the abode that served as the resting place for the 
Divine Presence. It was in Betzalel's own z'chus, merit, that he warranted 
this honor - not because he was Chur's grandson, the man who had 
sacrificed his life for the honor of Hashem in an attempt to prevent the 
Golden Calf from materializing. 
How does a person develop a good name worthy of Divine recognition? It 
is achieved by distancing oneself from evil, i.e. guarding oneself from 
committing transgressions. Once this hurdle is achieved, he will merit 
doing good. Two types of evil exist. While most people do not comport 
with hard-core evil, there is a type of evil from which we must take great 
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care to distance ourselves. It is the evil that conceals itself within the gray 
area of what is permissible, as the behavior is not clearly defined a 
"mefurasha issur". The Torah does not spell out that this activity is 
prohibited, despite it being the antithesis of what any observant Jew would 
do. Ramban refers to such activity/person as naval b'reshus haTorah, a 
despicable person with the Torah's dispensation. In other words, some 
activities are just plain forbidden, and other activities are not forbidden, but 
are just "not right". An observant Jew does not act in this manner. 
We now understand why the Midrash cites kilayim as a transgression from 
which one must distance himself, even if ninety-nine garments separate him 
from it. Shatnez/kilayim is an admixture of otherwise permitted items - 
wool and linen. Despite the fact that they are independently permissible, 
when mixed together, they present a serious transgression. The Midrash 
asks how far should one distance himself from kilayim, or from a 
combination of two otherwise permissible items? Chazal say that, even if 
ninety-nine layers of clothing separate him from the kilayim garment, he is 
committing a sin. In other words, regardless of how one presents it, kilayim, 
or gray-area prohibitions, are extremely dangerous. 
The Rosh Yeshivah underscores the lesson to be derived from here. Even 
if there technically is a heter, halachic dispensation, for some matter, and 
one could even suggest that it will not directly lead to anything asur, 
prohibited, nonetheless, if one knows deep in his heart that there is a 
possibility of certain inappropriate consequences occurring "indirectly", 
but as a result of his actions, one may absolutely not do it. 
Sadly, not all people are able to "smell out" the prohibitions which lurk in 
concealment, to anticipate what might go wrong. These people do not take 
chances. Simply, if there might be deadly poison somewhere in the food, 
who in his right mind would chance it? A person who is aware of the "black 
and white" and distances himself from the "gray", is a person who is worthy 
of building the Mishkan. That person was Betzalel. 
Betzalel's grandfather, Chur, gave up his life to prevent the eigel ha'zahav, 
Golden Calf, from becoming a reality. Why? He saw the possibility of it 
turning into full-scale idolatry. Perhaps, now, they were only seeking a 
tangible replacement for Moshe Rabbeinu. The next step, however, was to 
transform the eigel into a god. He saw the kilayim and died for it. His 
grandson inherited that incredible insight. 
"See, Hashem has proclaimed by name, Betzalel ben Uri ben Chur of the 
Tribe of Yehudah." (35:30) 
In recording Betzalel's pedigree the Torah atypically goes back two 
generations - to Betzalel's grandfather, Chur. This is unusual, since the 
Torah usually records only the name of the father. Obviously, Chur played 
a significant role in Hashem's choice of Betzalel to head the work on the 
Mishkan. The Mishkan was referred to as Mishkan Ha'Eidus, the Mishkan 
of the Testimony, since it served as a testament that Hashem had forgiven 
Klal Yisrael for their involvement in the cheit ha'eigel, sin of the Golden 
Calf. Therefore, it was necessary that Betzalel not have any vestige of 
relationship with the Golden Calf. A prosecutor may not be a defense 
attorney; ein kateigor naaseh saneigor. This is why gold was not brought 
into the Kodesh HaKedoshim, Holy of Holies, and why Aharon HaKohen 
was not given access to the Parah Adumah, Red Heifer, which served to 
atone (among other things) for the sin of the Golden Calf. 
This, explains Horav Moshe Bick, zl, is why the Torah details Betzalel's 
lineage back to his grandfather Chur, who was killed when he stood up to 
eigel revelers. Chur sacrificed his life as a result of the Golden Calf. His 
grandson followed in his ways. He was focused only on G-d - not on any 
other faith or worship. Nothing would deter Betzalel from carrying out the 
word/command of Hashem. It was his family legacy. He proudly carried 
his family's legacy of emunah, faith. 
There are those who might suggest that Betzalel must have had some 
subconscious degree of animus within him. Knowing that he was creating 
the edifice which would serve as penance for the violent, sinful behavior 
that catalyzed the murder of his grandfather, could he be trusted to carry 
out the deed with holy and pure motivation? Can we be certain that there 
was not a vestige of hatred against those who left him grandfatherless at a 
young age? 
This is why Moshe Rabbeinu declares that this was Hashem's decision. He 
knows that Betzalel was holy and pure and that his motives would likewise 
not be swayed in any way. He was first and foremost devoted to Hashem 
and, as such, would comply obediently with what he was told to do. 
I think, perhaps, that Betzalel's pedigree signifies even more. What about 
Uri, Betzalel's father? How does he factor into the equation? He is nisht 

ahin nisht aher, neither here nor there: He is not Chur, who sacrificed 
himself for Hashem, nor is he Betzalel, whose commitment was 
unwavering and who built the Mishkan exactly as commanded by Hashem. 
I once heard that the lesson to be derived from here is that not everyone has 
his own significance. Some of us are present to maintain the chain, so to 
speak. Indeed, the middle link of a chain is the strongest, since it connects 
numbers one and three - or past and future. Uri was the one who saw to it 
that Chur's legacy was passed on to Betzalel. Without Uri, Betzalel would 
never exist. 
Some individuals in life appear to be "simple" - not the "movers and 
shakers." To the superficial spectator, their contribution to a community is 
minimal. Quite possibly, Uri ben Chur was like that, but look at the son that 
he raised! Without Uri, no Betzalel would ever exist! There is no such 
person as a simple Jew. Everyone serves a purpose. He may not have 
yichus, exalted pedigree, but, as a result of his parental excellence, his son 
will be the founder of an exalted lineage. 
Perhaps we may add another aspect to our appreciation of Betzalel's father, 
Uri. I was always bothered by the choice of Betzalel to be architect of the 
Mishkan. If the purpose of using Betzalel to build the Mishkan was that he 
was Chur's grandson, thereby exhibiting his selflessness in executing the 
Divine mandate, then why not use Uri, the orphaned son of Chur, to be the 
Mishkan's builder? I think the answer lies in one of the most important 
qualifications for being the Mishkan's builder. The Mishkan served as 
testimony that Hashem had forgiven the Jewish People for their sin of the 
Golden Calf. Thus, the one who was to construct the Mishkan must be a 
loving, caring individual to whom forgiveness was second nature. He could 
never harbor a grudge against anyone. A person is not just born with such 
incredible character traits. He must be raised, nurtured and imbued with the 
knowledge that people err and, when they repent, their repentance must be 
accepted - without malice. 
Uri saw his father killed before his eyes. It was an image he would never 
forget. Yet, he was able to forgo his personal feelings and teach his son that 
a Jew forgives. Regardless of the infraction, we bear no malice. Hashem 
forgives; so should we. Without Uri there would not have been a Betzalel 
of such incredible character. He was mevater, willing to forgo what might 
have/could have been his personal feelings, because he was raised in a 
home where it was the big picture that counted. When Hashem said, "Do", 
he immediately acted. 
Pikudei 
These are the reckonings of the Mishkan, the Mishkan of Testimony, 
which were reckoned at Moshe's bidding. (38:21) 
Was there no one other than Moshe Rabbeinu, Rabban Shel Kol Yisrael, 
capable of doing an accounting of the Mishkan? An accounting is a vital 
function in any endeavor, especially one as spiritually significant as 
building the Mishkan. Surely, there were others, possibly more proficient 
in mathematics, who could have performed this service. Horav Moshe 
Bick, zl, derives an important principle from here. When one builds a 
makom kadosh, holy edifice, when he undertakes a holy endeavor, one 
would think that all halachic questions and issues should be decided by the 
talmid chacham, Torah scholar. The monetary and financial issues should 
remain in the domain of the businessman whose specialty is finance and 
management. The problem is that, at times, we attempt to have the end 
justify the means, such that those who want to cut corners concerning the 
appropriation of funds, or the propriety of the funds might accept funds 
from questionable sources, which suddenly become "kosher" for the 
purpose of building a sanctuary, school, shul, etc. 
Therefore, the Torah teaches that Moshe Rabbeinu himself was involved in 
every aspect of the finances concerning the Mishkan. He collected the 
money after he spoke to the people about the significance of donating to 
the Mishkan. He was fundraiser, collector, and he oversaw every 
expenditure. Halachah and finance were not dichotomized one from 
another. Indeed, they worked together with halachah, directing every aspect 
of the financial endeavor. This was to be a Mishkan built upon the highest 
standard of ethical and spiritual rectitude. Thus, Moshe was involved 
throughout. 
The Torah alludes to this when it implies that the Mishkan was a Mishkan 
HaEidus, Testimony, attesting to Hashem's forgiving Klal Yisrael's sin of 
the Golden Calf. This is because it was pukad, reckoned, al pi Moshe, at 
Moshe's bidding. Moshe Rabbeinu's involvement in the finances of the 
Mishkan assured the halachic integrity of the Mishkan's every aspect. 
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It is a well-known maxim from the Gaon, zl, m'Vilna, that even if one nail 
of a shul is of questionable ownership (it was appropriated illegally), it 
would present the prayers rendered in that shul spiritually ineffective. The 
flipside is that if everything - even the tools used for building the edifice - 
are all of the highest level of spiritual integrity, the prayers recited there 
will always achieve efficacy. 
The Rosh Yeshiva of Mir Yerushalayim, Horav Nosson Tzvi Finkel, zl, 
was involved in every aspect of the yeshivah's exceptional growth - even 
the technical, mundane aspects of its construction. Despite his 
extraordinary hasmodah, diligence in Torah study, he felt it so important 
that, whenever they were building, pouring foundations, he would 
personally witness and see to it that everything was executed properly. 
The Rosh Yeshivah was following in the footsteps of his revered 
grandfather, Horav Eliezer Yehudah Finkel, zl, who oversaw the 
reestablishment of Mir from Europe to Yerushalayim. The Rosh Yeshivah 
would often laud the fact that the Mir edifice was built by yehudim yirei 
Shomayim, observant, G-d-fearing Jews, many of them talmidei 
chachamim, Torah scholars. This was due, in no small part, to the fact that 
it was following the second World War, which had displaced yeshivah 
scholars, leaving them without an opportunity to earn a living from spiritual 
endeavor and forcing them to do whatever they could to subsist. The Rosh 
Yeshivah would often reiterate how he would hear the "bricklayers" 
discussing a passage in the Talmud while they were performing their 
mundane labor. Rashba, Rambam, Ketzos HaChoshen, names that one 
expected to hear in the hallowed halls of the bais hamedrash, were 
commonplace on the worksite, since, even on the worksite, the minds of 
these scholars remained anchored in the bais hamedrash. 
These are the accountings of the Mishkan, the Mishkan of the Testimony. 
(38:21) 
Rashi explains the redundancy of the word Mishkan as alluding to the Bais 
HaMikdash, which was taken as collateral in its two destructions for the 
sins of Yisrael. Mishkan HaEidus, the Mishkan of the Testimony, attests to 
the fact that Hashem forgave Klal Yisrael for sinning with the Golden Calf. 
Despite the people's incursion, the Divine Presence still rests among Klal 
Yisrael. Two explanations for the Mishkan: it serves as collateral; it is a 
symbol of forgiveness. Obviously, this requires a bit more elucidation. 
Horav Yaakov Kaminetsky, zl, offers an analogy which sheds light on the 
Mishkan's dual function. 
A wealthy man, who is slowly seeing his material assets depreciate as his 
business investments go sour, must act quickly in order to save whatever 
he can. Otherwise, he will lose everything to bankruptcy. First, he sells a 
portion of his assets, items which are not of much use to him or which have 
little to no significance. If necessary, he will sell more. He certainly will 
not sell those items which are of great sentimental value or those which he 
needs for living. In other words, one gives up that to which he is not that 
attached. 
When Klal Yisrael was asked to contribute towards the building of the 
Mishkan, they gave wholeheartedly. This was despite the fact that they had 
a long journey before them and a war against the kings who inhabited Eretz 
Yisrael. They could have said that gold and silver were metals of great 
value, items which they might store away in case of hardship. Hashem's 
resting place could be constructed of copper or other materials of lesser 
value. Why not save the gold and silver? The fact that they contributed their 
precious metals toward the Mishkan indicates how vital the Mishkan was 
to them. The fact that Hashem only temporarily destroyed the Batei 
Mikdash indicates how much they mean to Him. One does not part with 
that which is critical to one's survival. Likewise, Hashem values what is 
vital to His People. 
The Jews gladly parted with their money when they contributed toward the 
Mishkan, because they understood its significance. Hashem agreed; 
therefore, He never permanently destroyed our Sanctuary. This is also why 
Hashem forgave the sin of the Golden Calf. The reason that they sinned 
was that they were misled into believing that Moshe Rabbeinu had died. 
The fear of being left alone, adrift in the wilderness without a leader to 
guide them, was overwhelming to them, causing them to lose it and sin. 
Now, however, when they demonstrated their complete faith in Hashem by 
emptying their pockets, by giving up their material assets just so that there 
would be a place for Hashem to rest His Divine Presence among the people, 
they showed their deep abiding faith. This was sufficient reason for 
Hashem to forgive them. 

Did Hashem really forgive them for the sin of the Golden Calf? Did we not 
read (ibid. 37:34), U'b'yom pakdi u'pokaditi, "And on the day that I make 
My account, I shall bring their sin to account against them." Hashem 
declared that, whenever Klal Yisrael would sin in the future, they would 
suffer some of the punishment they should have received in retribution for 
the sin of the Golden Calf. Apparently, all was not forgiven. What, then, is 
represented by the Mishkan? 
The commentators explain that actually, Hashem imposed two punishments 
upon Bnei Yisrael with regard to the Golden Calf. First and foremost, 
Hashem was prepared to do away with the Jewish People. A nation that 
does not maintain fidelity is not a nation. Second, Hashem put a halt to His 
Hashroas HaShechinah; the Divine Presence would no longer repose 
among the Jewish People. Hashem relinquished the punishment of 
Hashroas HaShechinah, and he continued his repose in the Mishkan. The 
punishment of destruction was put on hold, to be remembered every time 
we do something negative that warrants recalling the sin of the Golden Calf. 
Nonetheless, Chazal do state that the Mishkan symbolizes Hashem's 
forgiveness. Yet, after all is said and done, we are still paying for the cheit 
ha'eigel. We derive a powerful lesson from here. True, Hashem still bears 
charon af, anger, for the sin of the Golden Calf. This is not going away, as 
it will be with us for generations - each one paying part of the punishment. 
I guess that is the price of not being annihilated right then and there! The 
fact that Hashem continues to be with us, that we are able to maintain kirvas 
Elokim, a closeness with G-d, is worth it all. It makes us feel as if we have 
been forgiven. With Hashem, we are able to surmount any challenge. 
Heaven forbid, without Hashem, we have nothing; we are nothing. 
A Yiddish expression refers to a special Jew, a spiritually elevated Jew: a 
derhoibener. I think this refers to a Jew who feels a complete closeness with 
Hashem to the point that, in his mind, he senses a form of tangibility to this 
relationship. These are unique individuals, quite possibly not among the 
movers and shakers of a community, but rather, the ones who are in the 
background, davening, learning, reciting Tehillim. They do not require 
anyone's attention. They have Hashem's attention. These people are in 
constant communion with the Almighty. European Jews were like that. 
Most lacked material wealth. They were satisfied simply with serving 
Hashem with all of their hearts and souls. 
Horav Elazar M. Shach, zl, was known to become very emotional when he 
would relate the following story that he had heard from a Holocaust 
survivor. A group of Jews was taken to Auschwitz in what was to be their 
final earthly journey. The infamous sadistic practice of the Nazi beasts was 
to remove anything of value from their victims prior to sending them to 
their deaths. Gold teeth were mercilessly removed, followed by their 
clothes, and then the accursed "showers," which were actually the gas 
chambers. While one group went "in," another group waited in the 
anteroom until their turn came. To prevent the Jews from running away, 
they were surrounded by guards and vicious dogs (actually, they were one 
and the same). 
The Jews that were corralled in the ante room were acutely aware that in 
mere moments they were going to sacrifice their lives for the glory of 
Hashem. Each one of them must have had a potpourri of thoughts and 
remembrances going through his mind. Suddenly, one of them remembered 
that day was Simchas Torah, and he screamed out to his friends, "Yidden, 
today is Simchas Torah! We may not have a Torah with which to dance - 
neither do we have a Chumash or siddur - but we have the Ribbono Shel 
Olam. Let us dance with Hashem. This will be our last earthly dance." They 
all joined in spirited singing and dancing - with Hashem. 
Rav Shach commented, "Believe me, how envious I am of them. The 
ecstasy that they achieved during these moments of spiritual affinity were 
the most pleasureful moments that one could ever achieve." 
Va'ani Tefillah 
S'lach lanu avinu…refaeinu. Forgive us our Father… Heal us. 
Interestingly, the blessing of S'lach lanu, in which we ask Hashem for 
forgiveness, precedes the blessing of Refaeinu, which entreats Hashem for 
our continued well-being. In the Shabbos prayer of Mi Shebeirach, which 
precedes Mussaf, we ask Hashem to bless us - and all congregations, 
singling out the individuals who provide the means and services for the 
general welfare of the Jewish community. Then, however, we say: "And all 
who are involved faithfully in the needs of the community - May HaKadosh 
Baruch Hu pay their reward and remove from them every affliction, heal 
their entire bodies and forgive their every iniquity." In this prayer, 
forgiveness follows healing. Should it not be the other way around? 
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Horav Yosef Chaim Sonnenfeld, zl, distinguishes between the individual 
praying for himself, as in Shemoneh Esrai, and the communal prayer on 
behalf of those individuals who serve the community. An individual has no 
right to ask for personal healing unless he has first repented and received 
penance and forgiveness. Thus, S'lach lanu precedes Refaeinu. The 
Shabbos Mi Shebeirach was established for those who selflessly serve the 
community - which direly needs their services. Thus, for the tovas ha'klal, 
benefit of the community, it is critical that these chesed, kindness, providers 
stay healthy - even if their forgiveness might take "a bit longer" to attain. 
(Obviously, we are not talking about individuals of very questionable 
repute. They have no business leading the community - period. They are in 
the "process" of receiving forgiveness.) Klal Yisrael needs them "now". 
Sponsored by Yaakov and Karen Nisenbaum and Family in memory of our 
Father and Grandfather Martin Nisenbaum 
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Haftorah 
Parshas Vayakhel-Pekudei – Hachodesh 
Yechezkel 45:16 
This week's haftorah which we read in conjunction with Parshas Hachodesh 
portrays the upcoming month of Nissan in a brilliant light. It begins with 
an elaborate description of the special sacrifices which will introduce the 
Messianic era. The prophet Yechezkel focuses on the dedication of the third 
Bais Hamikdash and says, "On the first day of the first month(Nissan) take 
a perfect bullock and purify the Bais Hamikdash." (45:18)The Radak (ad 
loc.) notes that the Jewish nation will return to Eretz Yisroel long before 
this. During that time most of the construction of the Bais Hamikdash will 
be completed leaving only final stages for the month of Nissan. Radak 
suggests that the inaugural services will begin seven days prior to the month 
of Nissan and will conclude on Rosh Chodesh itself. He offers with this an 
interpretation to the classic saying of Chazal "In Nissan we were redeemed 
and in Nissan we are destined to be redeemed. " These words, in his 
opinion, refer to the events of our Haftorah wherein we are informed that 
the service in the Bais Hamikdash will begin in the month of Nissan. 
As we follow these dates closely, we discover a striking similarity between 
the dedication of the final Bais Hamikdash and of the Mishkan. Historically 
speaking, each of them revolves around the month of Nissan. In fact, as we 
have discovered, they are both completed on the exact same date, Rosh 
Chodesh Nissan. But this specific date reveals a more meaningful 
dimension to these dedications. The month of Nissan, as we know, has 
special significance to the Jewish people; it marks our redemption from 
Egyptian bondage. In truth, this redemption process began on the first day 
of Nissan. Because, as we discover in this week's Maftir reading, Hashem 
began preparing the Jewish people for their redemption on Rosh Chodesh 
Nissan. All of this indicates a direct corollary between the Jewish people's 
redemption and the erection of the Sanctuary and the final Bais Hamikdash. 
Rosh Chodesh Nissan, the date which introduced our redemption and 
afterwards our service in the Mishkan will ult imately introduce the service 
of the final Bais Hamikdash. 
In search for an understanding of this, we refer to Nachmanides' insightful 
overview to Sefer Shmos. In essence, the Sefer of Shmos spans the Jewish 
people's exile and redemption. It begins with the descent of Yaakov and his 
household to Egypt and concludes with the exodus of our entire nation. Yet, 
almost half of the sefer is devoted to the intricacies of the Sanctuary, 
something seemingly unrelated to redemption! Nachmanides explains that 
the Jewish redemption extended far beyond the physical boundaries of 
Egypt. Before they left the land of Israel, Yaakov and his sons enjoyed a 
close relationship with Hashem. The devotion of the Patriarchs had 
produced such an intense level of sanctity that Hashem's presence was 
commonplace amongst them. However with their descent to Egypt, this 
experience faded away and, to some degree, distance developed between 
themselves and Hashem. Over the hundreds of years in Egypt, this distance 
grew and they eventually lost all association wit h Him. Nachmanides 
explains that even after their liberation from Egyptian bondage, scars of 
exile remained deeply imprinted on them. Having left Egypt, they began 
rebuilding their relationship with Hashem and prepared for a long journey 
homeward to Him. Finally, with the erection of the Sanctuary, they reached 
their ultimate destiny and reunited with Hashem. The Sanctuary created a 
tangible experience of Hashem's presence amongst them, the clearest 

indication of His reunification with them. With this final development, the 
Jewish people's redemption was complete. They now returned to the status 
of the Patriarchs, and were totally bound to their Creator. All scars of their 
exile disappeared and they could now, enjoy the closest relationship with 
their beloved, Hashem. 
This perspective is best reflected in the words of Chazal in P'sikta Rabsi. 
Our Chazal inform us that, in reality, all the segments of the Sanctuary were 
already completed in the month of Kislev. However, Hashem waited until 
Nissan which is called "the month of the Patriarchs", for the erection and 
inauguration of the Mishkan. With the insight of Nachmanides we can 
appreciate the message of this P'sikta. As stated, the erection of the 
Sanctuary represented the completion of our Jewish redemption,their 
reunification with Hashem. In fact, this unification was so intense that it 
was tantamount to the glorious relationship of the Patriarchs and Hashem. 
In essence this present Jewish status reflected that of the Patriarchs in 
whose merit this relationship had been reinstated. It was therefore only 
proper to wait until Nissan for the dedication of the Sanctuary. Nissan 
which was the month of the Patriarchs was reserved for this dedication, 
because it reflected the Jewish people 's parallel level to the Patriarchs 
themselves. 
In this week's Haftorah, we discover that this concept will continue into the 
Messianic era and the inauguration of the final Bais Hamikdash. Our 
ultimate redemption, as in our previous ones, will not be considered 
complete until we merit the Divine Presence in our midst. Even after our 
return to Eretz Yisroel, which will transpire long before Nissan, we will 
continue to bear the scar tissue of thousands of years of exile. Only after 
Hashem returns to us resting His presence amongst us will we truly be 
redeemed. This magnificent revelation will, quite obviously, occur in the 
month of Nissan. Our final redemption which reflects Hashem's return to 
His people will join the ranks of our redemptions and be introduced on that 
glorious day, Rosh Chodesh Nissan. 
May we learn from them to totally subjugate ourselves to our Creator, 
thereby meriting the final and total destruction of Amalek and his 
followers. 
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Ohr Somayach – Torah Weekly 
Overview 
Vayakhel 
Moshe Rabbeinu exhorts Bnei Yisrael to keep Shabbat, and requests 
donations for the materials for making the Mishkan. He collects gold, 
silver, precious stones, skins and yarn, as well as incense and olive oil 
for themenorah and for anointing. The princes of each tribe bring the 
precious stones for the Kohen Gadol's breastplate and ephod. G-d 
appoints Bezalel and Oholiav as the master craftsmen. Bnei Yisrael 
contribute so much that Moshe begins to refuse donations. Special 
curtains with two different covers were designed for the Mishkan's roof 
and door. Gold-covered boards in silver bases were connected, forming 
the Mishkan's walls. Bezalel made the Holy Ark (which contained the 
Tablets) from wood covered with gold. On the Ark's cover were two 
figures facing each other. The menorah and the table with the 
showbreads were also of gold. Two altars were made:a small incense 
altar of wood overlaid with gold, and a larger altar for sacrifices made 
of wood covered with copper. 
Pekudei 
The Book of Shmot concludes with this Parsha. After finishing all the 
different parts, vessels and garments used in the Mishkan, Moshe gives a 
complete accounting and enumeration of all the contributions and of the 
various clothing and vessels which had been fashioned. Bnei Yisrael bring 
everything to Moshe. He inspects the handiwork and notes that everything 
was made according to G-d’s specifications. Moshe blesses the people. G-
d speaks to Moshe and tells him that the Mishkan should be set up on the 
first day of the first month, i.e. Nissan. He also tells Moshe the order of 
assembly for the Mishkan and its vessels. Moshe does everything in the 
prescribed manner. When the Mishkan is finally complete with every vessel 
in its place, a cloud descends upon it, indicating that G-d's glory was resting 
there. Whenever the cloud moved away from the Mishkan, Bnei Yisrael 
would follow it. At night the cloud was replaced by a pillar of fire. 
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Insights 
Vayakhel: From the Mundane to the Sublime 
“…and the seventh day shall be holy to you…” (35:2) 
Rashi: “The Torah places the exhortation of Shabbat before the 
commanding of the labors of the Mishkan.” 
The list of skilled labors necessary for the construction of the Mishkan and 
the observance of Shabbat appear both in this week’s Parsha and in last 
week’s Torah portion. But with an interesting difference: In last week’s 
parsha the skilled labors of the Mishkan precede the observance of Shabbat, 
whereas in this week’s parsha the order is reversed. 
Why? 
The Golden Calf was a defining moment in Jewish history. Before the 
Golden Calf, even mundane labor was suffused with holiness so that those 
labors could act as preparations to the holiness of Shabbat. After the Golden 
Calf, however, those labors lost their innate holiness and became worldly 
and non-spiritual. Thus, in this week’s parsha Shabbat is mentioned first 
because through Shabbat the potential still exists to raise mundane labor to 
the level of the Mishkan, the level of the sublime. 
Pekudei: A World of Blessing 
“A hundred sockets for a hundred kikar…” (38:27) 
There’s an elderly lady who sits in a nursing home in New York. Every 
day, this is what she says, “Yesterday is history. Tomorrow is a mystery. 
Today is a gift of G-d. That’s why we call it the present.” 
How does a person sensitize himself to the present that is the here-and-
now? 
Our Sages mandated that we recite at least one hundred blessings every 
day. Making blessings helps to remind us constantly of all the blessings that 
surround us: The ability to see, to think, to enjoy the smell of fruit and 
flowers, the sight of the sea or great mountains, the sight of royalty, eating 
a new season fruit, or seeing an old friend for the first time in years. We 
have blessings when a baby is born, when a loved one dies. 
When we surround ourselves with blessings we surround ourselves with 
blessing. 
The Hebrew word beracha (blessing) is linked to the word bereicha, which 
means a pool of water. G-d is like an Infinite Pool of blessing, flowing 
goodness and enrichment into our life. 
Amongst other things a beracha must include is the Hebrew word which 
means “L-rd”, which comes from the root adon. In the construction of the 
Mishkan (the portable Temple on which G-d caused His Presence to dwell) 
there were exactly 100 “sockets.” These sockets were called adanim. What 
is the connection between the 100 adanim and the hundred times that we 
call G-d by the name “Adon” in our daily blessings? 
Just as the adanim were the foundation of the Mishkan through which G-d 
bestowed his Holy Presence on the Jewish People, so too are our daily 
blessings the foundation of holiness in our lives. 
Source: Chidushei HaRim 
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Stam Torah 
Parshas Vayakhel-Pekudei/Hachodesh 5777 - “Our Biggest Problem” 
When Rabbi Uri Zohar decided to leave behind his previous life of glamour 
and stardom to become Torah observant, his non-religious friends asked 
the noted comedian if he could tell them one last joke. He replied by telling 
them the following(1): 
One day a secular Israeli police officer noticed a religious yeshiva student 
driving a motorcycle. The officer drove his car behind him looking for a 
pretense to issue the driver a ticket. To his chagrin, the driver stopped at 
every stop sign, adhered to the speed limit, and drove courteously. After a 
half-hour, the cop gave up. He pulled him over and said to him, “I don’t get 
it. I couldn’t catch you doing anything wrong!” The yeshiva boy replied 
curtly, “That’s because G-d is with me.” The cop jumped up, “Aha! I’m 
going to give you a ticket. You have two on a motorcycle!” 
Before the Torah begins its discussion about the construction of the 
Mishkan, its vessels, and the Priestly vestments, the Torah reiterates the 
laws of Shabbos. The AriZal explains that the sanctity of Shabbos and the 
sanctity of the Mishkan(2) are inextricably bound. The sanctity of Shabbos 
in the realm of time parallels the sanctity of the Temple in the realm of 
place/space. 
In anticipation of the consecration of the Bais Hamikdash, Dovid Hamelech 
wrote(3), “If G-d will not build a house, for naught have his builders toiled 

in it.” The commentators explain that Dovid was expressing the idea that, 
all of man’s efforts not withstanding, the greatest Temple structure contains 
absolutely no sanctity unless G-d allows His Divine Presence to rest there. 
It is not the grandeur or opulence of a building which creates holiness, but 
the Presence of G-d! Therefore even if they will construct an august 
Temple, if G-d will not accede to rest his Presence there, as it were, all of 
their efforts were futile. 
In a similar vein, when the construction of the Mishkan was completed the 
Torah says(4), “Moshe saw the entire work, and behold! They had done it 
as G-d had commanded, so they had done! And Moshe blessed them.” 
Rashi records the vernacular of Moshe’s blessing: “May it be the Will that 
the Divine Presence rest amongst your handiwork.” Moshe too expressed 
this same sentiment, that even after all of their painstaking efforts, the 
construction would not achieve its goal unless the Divine Presence rested 
there. 
This seems like an extraordinary concept. Is it possible to have a Bais 
Hamikdash without the Divine Presence? Could “G-d’s House” exist 
without His Divine Presence? 
As mentioned, the holiness of Shabbos parallels the holiness of the Temple. 
Thus the question extends to Shabbos as well. Is it possible for there to be 
a Shabbos without holiness? Could “G-d’s day” be lacking G-d’s Presence? 
During one of his lectures about the sanctity of Shabbos, Rabbi Shimshon 
Pinkus zt’l related what he feels is the biggest issue that the contemporary 
Torah world faces. He explained that the Torah world today is particular to 
perform mitzvos with incredible beauty and stringency. We procure 
beautiful esrogim, our matzah is made with all levels of stringency, we wear 
quality tefillin, and have beautiful Menorahs for Chanukah. We have more 
yeshivos and individuals studying Torah today than we have ever had 
during the exile. From an outside vantage point the Torah world is thriving. 
But there is one area in which we are severely remiss. We have created a 
Judaism without G-d! Despite all of our precision and devotion to all facets 
of Torah observance, G-d is often left out. In the vernacular of Rabbi 
Pinkus, “We have cultivated a Judaism from which we have left Hashem 
out of the equation.” 
The tragic irony that sometimes we are so busy serving G-d that we forget 
about G-d. The concept of prayer, for example, should be viewed as an 
opportunity to simply ‘talk to G-d’. When one prays with devotion and 
concentration and pictures himself standing before the Almighty Who is 
fully concentrating on his prayer, it fosters within him a feeling of closeness 
with G-d. But very often even while we are praying we don’t pay attention 
to whom we are praying! 
Rabbi Pinkus related an anecdote about Rabbi Avrohom Farbstein(5), one 
of the Roshei yeshiva of the famed Chevron Yeshiva. Rabbi Farbstein was 
a skilled orator and would travel and lecture about living a Torah life to 
eclectic audiences. He had a decent command of the English language and 
was careful to translate all the verses and statements he quoted into English. 
On one occasion he delivered a very powerful lecture to a crowd of 
unaffiliated Jews in America. After the lecture a fellow approached him 
and told him, “Rabbi I want you to know that I really appreciated your 
lecture and I was emotionally moved by what you said. You really touched 
my heart and inspired me. However, there was one word you didn’t 
translate although you repeated it quite a few times during your lecture. 
What is ‘Hakadoshbaruchhu’(6)?” 
Rabbi Pinkus noted that our Torah observance is somewhat analogous to 
that man’s understanding of the lecture. We love to perform the mitzvos 
and be involved in all of the beautiful rituals endemic to Torah observance. 
But we often forget to contemplate and think about ‘Hakadoshbaruchhu’. 
Rabbi Pinkus continued, “We have too much love in our lives! We love our 
homes, we love our cars, we love our phones, and we love our refrigerator. 
I didn’t even realize how much I loved my refrigerator until it broke down. 
Then I realized how attached I was to it and how much it meant to be.” 
When we love so many things we cannot think about the more important 
things that we really love, such as our families, and G-d. The greatness of 
Shabbos is that on Shabbos everything ceases. On Shabbos there is no 
phone, no car, no building a house, and no turning on an air conditioner. 
On Shabbos there is nothing but G-d Himself! On Shabbos we turn off our 
love for everything else so that we can focus on our love for G-d. 
But the tragedy is that one can observe Shabbos and miss this integral point. 
He can be so involved in the additives of Shabbos – the cholent and kugel, 
the extra sleep, the family time, and even the melodious prayers - that he 
doesn’t stop to appreciate that all of those beautiful things are only means 
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to a much higher and important end. That ‘end’ is G-d Himself, Who is 
truly the beginning and the end! 
Prior to the destruction of the Bais Hamikdash the prophets warned the 
nation that they had forgotten G-d. The Temple itself had become a 
place of Service to G-d without paying attention to G-d Himself. The 
prophet Yeshayah expressed G-d’s indignation with the nation’s 
heartless Service. “Why do I need your numerous sacrifices? Says G-d 
– I am satiated with elevation-offerings of rams and the choicest of 
fattened animals; and the blood of bulls and sheep and he-goats I do not 
desire.(7)” The nation would only use the best animals for its offerings, 
but G-d proclaimed that it was all meaningless because their hearts 
were not in it. 
A few verses later the prophet lamented about their Shabbos 
observance as well. “You shall not continue to bring Me a worthless 
meal-offering – incense of abomination is it unto Me; New Moon and 
Shabbos, callings of convocation, I cannot abide mendacity with 
assemblage.” Their Shabbos too had become a G-dless experience, 
despite the fact that they may have still been particular to adhere to the 
letter of the law. 
Today in exile, we no longer have a central Bais Hamikdash. But we 
have shuls and Batei Medrash(8), which play a central role in our lives 
and observance. The pitfall that our ancestors fell into then is not very 
different from the challenge we face. Our shuls cannot only be houses 
of study and prayer. More importantly, they must be places of 
connection and devotion to G-d! 
We are analogous to people who travel to the palace of the king and 
marvel at the intricate architecture of the physical structure. The guests 
gawk at the lavishness and beauty of the chambers, and are enthralled 
by the might of the king. They are delighted to have the opportunity to 
take part in the elaborate rituals associated with the service of the king. 
But then they leave without ever meeting the king himself. That is 
surely an affront to the king! 
The blessing of Moshe and the statement of Dovid Hamelech serves as 
a reminder that ultimately it is not the buildings we build or the services 
we perform that create holiness, but G-d’s Divine Presence. 
The final of the four special Torah readings read during the weeks prior 
to Pesach is Parshas Hachodesh. The twenty-verse reading begins with 
the words, “This month shall be for you the beginning of the months, it 
shall be for you the first of the months of the year.” The following 
eighteen verses discuss the laws of the offering of the Paschal Lamb 
offered just prior to the onset of the Pesach holiday. 
It is intriguing that the title of the reading is named after the second 
verse, when most of the reading has nothing to do with the title(9). The 
commentators explain that the point of the Paschal Lamb, as well as the 
entire Pesach holiday, is to infuse us with encouragement and 
excitement because it is a time of renewal. 
The renewal which we refer to is not in ritual or performance, for we 
continue to do the same things we have been doing until now (even the 
Paschal lamb is repeated from the year before). Rather the renewal is 
internal; emotional renewal of one’s feeling of connectedness and 
devotion to his Creator. The holiday of Pesach is a celebration of G-d’s 
love for us, and our role is to embrace that love and appreciate it. 
Parshas Vayakhel and Pekudei record the actual construction of the 
Mishkan. Before commencing its recording of the building the Torah 
reminds us about the holiness of Shabbos. 
Both of these integral mitzvos are connected in the sense that they are 
primarily granted as a means for connection with G-d. We must always 
ensure that we have not left G-d outside of our shuls/Shabbos(10). 
The reading of Hachodesh reminds us that we can always renew our 
connection with G-d, for in reality it is not He who obscures that 
connection, but we. With that renewed level of awareness and devotion 
we can approach the holiday of Pesach with excitement - not merely in 
order to perform all of the special rituals and mitzvos unique to that 
nigh - but more importantly, to feel the emotional connection with G-d 
that those mitzvos can help us achieve! 
“If G-d will not build a house” 
“And Moshe blessed them” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 

1. Rabbi Shimshon Pinkus zt’l repeated this story in Rabbi Zohar’s 
name. He prefaced it by saying, “I love this joke.” 
2. and subsequently the Bais Hamikdash in Yeryshalayim 
3. Tehillim 127:1 
4. Shemos 39:43 
5. 1917-1997; in his youth he learned in the Mirrer yeshiva in Europe. 
He married the daughter of Harav Yecheskel Sarna zt’l 
6. Hakadosh Baruch Hu – the Holy One, blessed is He 
7. Yeshayah 1:11 [This verse is from the haftorah of Shabbos Chazon, 
read the Shabbos prior to Tisha BAv.] 
8. Synagogues and Houses of Study 
9. “Hachodesh” means ‘the month’; the letters also form the word 
‘hachadash- the new one’ referring to the fact that Nissan, the first of 
the months, is a time of new beginning 
10. Perhaps this is part of the reason why we have the custom to recite 
an added prayer of kabbolas Shabbos – acceptance of Shabbos. Before 
we embrace the holiness of Shabbos we need to take a few minutes to 
mentally prepare ourselves for this great occasion. We need to realize 
that Shabbos in not just a day with added laws, but it is a different 
experience completely; a day of connection with G-d Himself! 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayakhel-Pekudei/Hachodesh 
Mevorchim Chodesh Nissan 26 Adar 5777/ March 24, 2017 
On Purim morning, I reached for a sefer off one of the shelves in my office, 
and, to my surprise, the whole bookcase collapsed. It wasn’t because I had 
drunk anything, as it was too early for that. The bookcase wasn’t exactly of 
the strongest quality (Walmart special) and was bearing more weight than 
it could hold. After someone had knocked into it a day earlier (one of those 
‘tenants’ who live in our home, consume our food, time, and resources, and 
bear our last name…), it didn’t take much movement to cause the whole 
thing to buckle. 
Two days after Purim we were hit with a massive snowstorm. Even after 
our driveway was plowed, I still had to shovel the top and sides of the 
driveway. It was quite a struggle to get our cars up and out of our steep 
driveway. 
The following morning, I felt quite achy. No doubt it was the result of the 
shoveling from the day prior, and straining muscles that had not been used 
in some time. 
Afterwards, I was thinking about the disparity between these two 
experiences, and how it relates to our lives, particularly as parents. 
On the one hand, we all fear pushing our children too much. We live in fear 
that if we ask them to do the dishes at the wrong time, we might cause them 
to rebel and live on the streets. If we ask them to help set the table for 
Shabbos, they may storm out and go off the derech. While that may be an 
exaggeration, it does symbolize the fear every parent feels deep down in 
today’s day and age. 
On the other side of the spectrum however, is the fact that if we do not teach 
our children responsibility by giving them (read – compelling them) 
opportunities to contribute to the family, such as household chores, and 
imposing other demands, and setting proper guidelines, those “muscles” 
will atrophy. Lack of rules and responsibilities unwittingly breeds 
entitlement and spoiled children, who feel they have everything coming to 
them. Such children are whiney, obnoxious, and unpleasant to be around, 
especially towards their well-meaning, overly-doting, parents 
This leads us to wonder - towards which direction do we lean? Of course, 
our goal is the golden median, wherein we exert just the right amount of 
pressure, without overdoing it. But is it better to err on the side of exerting 
more pressure or by taking more of a hands-off approach? 
The Gemara Bava Basra (21a) advises us to “Stuff it into him like an ox.” 
Most children do not learn responsibility from osmosis. For their own 
growth and maturity, they need to feel a modicum of pressure, in order to 
foster a sense of responsibility. The fact is that we seek to provide so much 
for our children, but they need to feel responsible to ‘give back’. That is the 
only way they can become productive, pleasant, and grateful people. 
It’s generally far easier to just do something ourselves, than to ask our 
children to do it. It may be a struggle to get them to perform chores in the 
first place. Then, when they finally do them, we often feel sorry we asked 
in the first place. All of that notwithstanding, the fact that they have to 
contribute to the family and are held accountable for it, is an investment in 
the growth of the child. 
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Ironically, experience has proven that it is far more likely for a child to 
become rebellious if he/she was not parented enough, than if he/she is 
“overparented”. The underlying message conveyed to a child who is 
expected to contribute is that his contribution is valuable and necessary. It 
also teaches healthy responsibility. 
The only way to be a happy person, is if you can give, and not only take. 
More than any other holiday, Pesach, and particularly the Seder, is devoted 
to educating our children about our values and beliefs. Aside for ardently 
teaching through stories, parables, and lessons, and more importantly 
through our personal example, we need to maintain accountability, to 
ensure that our children live up to the standards we wish for ourselves and 
for them. 
Then we can be confident that they will be able to shovel away the debris 
of their deficiencies without it wearing them (or their parents) out. 
Shabbat Shalom & Good Shabbos 
Chodesh Tov, R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Springtime 
Those of us who are living in the northern hemisphere of our globe are 
now anxiously awaiting the arrival of springtime and the end of the 
winter weather woes. Here in Israel we had a fairly normal winter with 
a decent amount of rain and a few cold spells. In the main however it 
was an unremarkable winter, weather wise. Nevertheless, winter is 
winter and I for one am anxiously and excitedly looking forward to the 
arrival of the spring season, the blooming flowers and trees and the 
great holidays of Pesach and Shavuot that make up the book ends – the 
beginning and the end – of the spring season here in Israel. 
The great song of springtime is recorded for us in the book of Shir 
Hashirim written by King Solomon, and according to the custom of 
many synagogues, is read publicly in the synagogue service of Shabbat 
Chol Hamoed Pesach. There is no more lyrical description of the advent 
of springtime than the one that appears in Shir Hashirim. It evokes not 
only the reawakening of nature and the change of weather that spring 
brings with it, but it also speaks emotionally about the mood and 
spiritual quality that attaches itself to the spring season. The Jewish 
people were freed from Egypt and from bondage in the springtime. 
The Torah explicitly commands us to commemorate that freedom with 
the holiday of Pesach and the Jewish calendar is to always be adjusted 
so that this holiday falls in the month when spring arrives. So 
springtime has come to symbolize for the Jewish people not only a 
change of nature and mood but also change of status – from being 
slaves and servants to others to becoming independent and free people. 
It represents our ability to free ourselves from fulfilling the missions 
and dreams of others and to realize our own potential as a kingdom of 
priests and holy nation. 
When most human beings were occupied in agricultural tasks, the 
change of seasons and the arrival of springtime were more noticeable 
in human society. In our current urbanized and industrialized world, 
springtime has lost some of its luster. The city dweller today hardly 
ever visits farms or orchards. In fact, industrialized and global farming 
has caused many people to think that apples and bananas truly grow in 
bags and are raised in fruit stores and supermarkets. 
This disconnect that modern urban industrialized society has created 
between nature and humans is one of the more troubling aspects of 
modern society. I am not suggesting that our society return to horses 
and buggies and backbreaking farm labor. However, an appreciation of 
nature and its bounty, of the change of seasons and the weather patterns 
that accompany it, can only serve to strengthen the sense of spirituality 
and the yearning for eternity that exists within all of us. 
The pagan world was terrorized by nature and worshiped its various 
forms as angry gods who somehow were to be pacified even by human 
sacrifice. Judaism always viewed nature as being an instrument of 
God's will and as being a blessing for humanity, with the ability to 
harness its bounty and turn it into a positive and manifold gift to the 
human race. The coming of spring is a restatement of this belief and 
attitude. 
Part of the legacy of our long and bitter exile has been this disconnect 
between the appreciation of nature and our entire educational system. 
One of the six sections of the Mishnah concerns itself solely with 
matters of agriculture, botany and farming. 

This section of the Mishnah - Zeraim - was a neglected subject in 
rabbinic scholarship for centuries. Rabbi Menachem Hameiri, of early 
fourteenth century Provence, already stated that this section of Torah 
did not appear in the curriculum of the yeshivot of his time and place. 
This was true of all later generations of Jewish scholarship until the 
nineteenth century, which saw the beginning of Jewish immigration 
from the dark winter of Eastern Europe to the springtime of the Land 
of Israel. 
As Jews began to return to the Holy Land and once again reconnected 
themselves to the land and its earth, the desert began to bloom and the 
desolate landscape turned green and verdant. All of the great prophets 
of Israel foresaw an agricultural and natural rebirth in the redemption 
of the Jewish people from exile and their return home to the Land of 
Israel. In fact, the prophets stated that the harbinger of the eventual 
redemption, in its totality, would be the rebirth of the natural produce 
and beauty of the land itself. 
Springtime reminds us of the great miracle that we have witnessed and 
are part of. It guarantees us hope for the full completion of the process 
of redemption in our time. 
Shabbat shalom, Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Vayakhel – Pekudei 
The Torah reading of the book of Shemot concludes this week with the 
reading of the total portion of Vayakhel and Pekudei. These two portions 
are a fitting conclusion to the long narrative describing the construction of 
the Taberncle/Mishkan. Every great project, whether physical or spiritual, 
is yet incomplete without an accounting being given as to the investment, 
effort and cost relating to the project. 
One of the great principles of the Torah and of Jewish life generally is 
accountability – for behavior, speech, actions and even thoughts. The 
Talmud phrased it succinctly: “Human beings are always accountable and 
liable for their actions.” We have a concept in the Talmud that one can be 
found not to be liable for actions caused by human negligence or mistakes 
by an earthly court but still be liable in the heavenly court, which judges all 
of our behavior. 
As human beings we hold ourselves to a far less stringent standard of 
behavior and liability. But Heavenly judgment, which knows our true 
capabilities and potential, holds us to its lofty standard of accountability. 
And we are witness to that in the accounting that Moshe submits to us in 
this week’s Torah reading, of the wealth accumulated and spent in this great 
construction project of the Tabernacle/Mishkan. 
The project was enormous in scope and in cost. Yet Moshe was aware that 
one thousand measures of silver were not accounted for. He could not rest 
until he traced the missing silver - which was actually used for the hooks 
that held the curtains that constituted the hanging tapestries of the structure. 
One of the great demands of current politics that now engulfs us is the issue 
of transparency. We wish for transparency in government affairs, financial 
dealings and even in personal relationships. All governments are currently 
besieged by the leaking of sensitive documents and information and all of 
this is justified by the idea that the public has a right to know everything 
about everybody at all times. 
In theory, transparency is a good and necessary component of a democratic 
republic. But the question arises as to whether there are any limits to this 
right to transparency. From the Torah itself it seems that in monetary 
matters and in accounting for the use of public funds, especially charity 
funds, there is no limit to the necessity for transparency and accountability. 
However, in matters of personal behavior and past actions of human beings, 
the Torah does impose limits on the need for revelation. The laws of evil 
speech and slander apply even when one speaks the truth about others. 
Then, the so-called right to know is severely curtailed. Such distinctions do 
not exist in the culture that currently surrounds us. Private information 
about people’s lives, which at one time was considered sacrosanct, is today 
visible to all on social media and through the hackers and leakers that 
abound in our world. Even transparency has to have its limits of decency 
and restraint. 
Shabbat shalom, Rabbi Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
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Destiny Foundation  
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
The Leader, A Partner 
Would you ever consider Rembrandt a leader? How about Mozart, or 
Frank Lloyd Wright? 
Each of them was certainly a leader in his own field, but none of them 
was an individual who had a public following, or who had an influence 
upon a nation or community. Rembrandt deserved his fame as an artist; 
Mozart, as a master composer of beautiful music; and Frank Lloyd 
Wright, for his architectural accomplishments. But none of them is 
considered a leader, notwithstanding their superior creative talents. 
In this week’s double Torah portion, Vayakhel-Pekudei (Exodus 35:1-
40:38) we encounter a brilliant artist, architect, and artisan. Arguably, 
he was at least as gifted as the aforementioned geniuses. I refer, of 
course, to Bezalel. We were first introduced to him one week ago in 
Parshat Ki Tisa, but his considerable talents are again described in this 
week’s parsha, and it is this week that we learn that he accomplished 
his mission and that he was congratulated for his work by Moses 
himself. Let the sacred text speak for itself, beginning with Moses’ 
words as he introduces Bezalel: 
“And Moses said to the Israelites: See, the Lord has singled out by 
name Bezalel, son of Uri, son of Hur, of the tribe of Judah. He has 
endowed him with a divine spirit of skill, ability, and knowledge in 
every kind of craft… He and Oholiab son of Ahisamach of the tribe of 
Dan have been endowed with the skill to do any work… Let Bezalel 
and Oholiab and all the skilled persons, whom the Lord has endowed 
with skill and ability to perform expertly all the tasks connected with 
the surface of the Sanctuary, carry out all that the Lord has 
commanded.” (Exodus 35:30-36:1) 
Bezalel’s divinely endowed artistic genius is emphasized here. What is 
so striking is that he is assigned a partner, Oholiab, from a different 
tribe, who is also extremely talented, albeit probably not quite as gifted 
as Bezalel. We must also take note of the fact that an entire team of 
“skilled persons” is also engaged in the holy, and daunting, task of 
designing and crafting the Tabernacle and all of its components. 
The ensuing several dozen verses all begin with phrases such as “they 
made,” “they matched,” “Bezalel made,” and then, more than twenty 
times, “he made.” 
Our Sages do not regard Bezalel as merely an artistic genius, nor even 
as the supervisor of a team of lesser geniuses. Rather, they reserve for 
him the title of “good leader,” or literally, “good sustainer.” In a most 
fascinating Talmudic passage in Berachot 55a, they refer to him as the 
ideal “parnas tov,” the person who supports and nourishes the 
community at large. 
Here is the passage: “Rabbi Yochanan said: There are three things 
which the Holy One, Blessed be He, Himself announces. They are a 
famine, a period of prosperity, and a parnas tov, a good leader… As it 
is written [Exodus 31:1-2], ‘And God said to Moses: See that I have 
called by name Bezalel son of Uri…'” 
What is the significance of the notion that the Almighty Himself 
“announces” something or someone? The commentators explain that 
the Lord “announces” only that which is unusually unique and 
extremely important. Famine is thankfully a rare occurrence, but it is a 
terrible one; great prosperity is also quite rare, and it is a wonderful 
phenomenon. Hence the Almighty reserves for Himself the right to 
“announce” them. Apparently, a parnas tov, a good and giving leader, 
is a most unusual person, hard-to-find, and a very special blessing to 
his followers. 
Rabbi Chaim Zeitchik, a Holocaust survivor who left us with numerous 
sensitive essays on topics of morality and ethics, wonders about the 
basis for the Talmud’s assumption that Bezalel was in any way a leader. 
“Was he a teacher, or a spiritual guide, or a judge?” he asks. “True, he 
constructed the Tabernacle, and but even that was for only a limited 
time. What is the evidence of his leadership capacity?” 
Rabbi Zeitchik finds the answer to his question in a passage in the 
Midrash. It reads: “Rabbi Levi taught in the name of Rabbi Chanina: 
We find that when the Tabernacle was built, representatives of two 
different tribes were partners in its construction: Bezalel from Judah, 
and Oholiab from Dan. Similarly, in the construction of the first Holy 
Temple, the son of a widow from among the daughters of Dan partnered 

with King Solomon of the tribe of Judah.” (Yalkut Shimoni, Kings I, 
paragraph 185) 
Rabbi Zeitchik teaches us that from an ethical and moral perspective, 
all of a person’s actions can be assessed by his readiness to accept a 
partner to assist him in his work and responsibilities, and to share his 
power and his fame. The great leader is not afraid that someone else 
will also achieve recognition. He is not concerned that another might 
stand in the limelight with him and get the credit for some of his 
accomplishments. The readiness to accept a partner is the litmus test of 
a truly good leader. 
What made Bezalel the parnas tov was neither his artistic genius nor 
his management abilities. Rather, what made him the parnas tov, 
deserving to be “announced” as such by the Almighty Himself, was the 
fact that he readily accepted Oholiab as his full partner in this sacred 
undertaking. 
Rabbi Zeitchik adduces another Talmudic text to expand upon his point. 
He refers to a passage in Tractate Yoma that praises a number of individuals 
and families who generously gave of their fortunes and wisdom to help in 
the construction and in the function of the second Holy Temple. It refers to 
them as tzaddikim, very righteous people. 
But that passage continues and lists families, such as the House of Garmu, 
who possessed the expertise necessary to properly bake the lechem 
hapanim, the holy shewbread; and the House of Avtinas, who knew how to 
mix the ingredients of the holy incense. Shamefully, neither of these 
families was willing to disclose its secret knowledge with others. They 
wished to be known as the only possessors of the sacred secrets. They 
wanted glory to be theirs, and theirs alone. Not only are these glory seekers 
not labeled as parnasim tovim, good leaders, but the very derogatory term 
resha’im, wicked people, is applied to them. Their names are recorded in 
the history of our people to their eternal shame. 
Only the Holy One Himself can judge alone, and only He can lead alone. 
Human leadership requires partnership. This lesson is exemplified by 
Bezalel in the earliest days of our people’s history. Sadly, it is a lesson that 
few throughout our history have sufficiently taken to heart. It is a lesson 
that is evermore important in our critical times. 
May our current and future leaders learn the lesson exemplified for us by 
Bezalel, son of Uri, son of Hur, from the tribe of Judah, the parnas tov. 
 
Rabbi Pinchas Winston 

Perceptions 
Vayakhel-Pekuday-HaChodesh 
Tuesday, March 21, 2017 
Someone once said that you can tell how difficult something is to achieve 
by how many segulos there are for it, something you can do to spiritually 
increase your chances of success. Some are based on time-honored 
traditions while some are meaningless. It is not always easy to tell the 
difference. 
Take shalom bayis—household peace—for example. There are a lot of 
things people are told to do to help with shalom bayis, many of which are 
mystical by nature. If shalom bayis was easy to maintain, its segulos would 
not be necessary. 
I know a shul where every Motzei Shabbos after Ma’ariv they call out 
blessings. “It should be a good week for parnassah!” one person will call 
out, to which the rest will answer, “Amen.” Another person will call out, 
“It should be a week of good health!” and again, they will all answer a 
resounding “Amen.” Invariably someone then yells out, “It should be a 
week of shalom bayis!” and they all yell, “Amen!” 
Something else that is similar and difficult to achieve is achdus—unity. 
Like shalom bayis, achdus is a highly held value. Like shalom bayis, it is 
one that is hard to create and even harder to maintain. It also works against 
human nature. 
Yet, unlike shalom bayis, there are few if any segulos for achdus. Few if 
any talk even about the topic. It only really becomes a serious discussion if 
machlokes—disagreement—gets out of hand, like during shul elections, for 
example. 
The problem with achdus, a shalom bayis issue on a community level, is 
that the lack of shalom bayis may come from a good place. Torah 
emphasizes a need to strive for spiritual excellence, which results in high 
expectations of others. High standards tend to make people judgmental of 
one another. 
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The trick is to be demanding on oneself without being demanding on others. 
You have to expect a high moral standard from yourself without imposing 
it on others. If anything, we have to lead by example, not through force or 
rejection. God wants a person to break his own heart, so-to-speak, to serve 
Him. He doesn’t want a person’s heart to be broken by someone else. 
It has been said that if you want to destroy the Jewish people, God forbid, 
just leave them alone. They’ll do it themselves through infighting. If you 
want to unify them however, then attack them. That is when Jews of all 
stripes and colors actually band together. 
Is achdus important? It was at Mt. Sinai. In fact, receiving Torah seems to 
have depended upon it. Therefore, the Torah tells us that the Jewish people 
became uniquely unified at that time, “k’ish echad b’leiv echad,” like a 
single person with a single heart. 
Achdus also seems to have been a part of the message of the half-shekel, 
given in the desert and yearly for the Temple upkeep. Just about everyone 
can afford to give a WHOLE shekel to tzedakah. We gave a half-shekel to 
emphasize the co-dependency of Jews. As the rabbis teach, “every Jew is a 
guarantor for another.” 
Achdus is certainly important for redemption. National redemption takes 
national cooperation, a LOT of it. Otherwise people find themselves 
working against one another and undermining the efforts of others. 
Unfortunately, achdus also seems to be something that Moshiach will have 
to make happen. According to the Leshem, the necessary spiritual 
ingredients to achieve achdus before then just aren’t available. 
For any achdus? Apparently not. Sports teams seem to have tremendous 
achdus, and you can find plenty of achdus in the business world as well. 
You just won’t find all that much achdus when it comes to moral issues and 
the pursuit of truth. There are just too many people with different takes on 
both. 
Even within the Torah world achdus is elusive. All Torah Jews, by 
definition, strive for the same goals: fear of God, excellence in Torah 
learning, chesed, etc. The problem is that just about every group has its own 
approach to the same objectives. They end up competing against one 
another. 
People mean well. It’s just that we’re all born selfish. Torah tries to make 
people selfless, but it takes a lot more effort than some know how to put in. 
The end result can be a tremendous lack of achdus. 
Moshe Rabbeinu knew all this. He saw it in everyday life, and tried to help 
with this. Even though in this week’s parsha he gathered everyone together 
for a practical purpose, he also wanted to instill a sense of achdus in the 
nation. Whatever happened in the desert had long term spiritual impacts on 
the Jewish nation. 
For example, says the Pri Tzaddik, this is why Moshe Rabbeinu showed 
the tablets to the Jewish people before breaking them. He wanted the Jewish 
people to see them, even though they wouldn’t receive them. Just seeing 
the original tablets could spiritually impact their futures. 
Similarly, gathering the Jewish people together in this week’s parsha 
instilled a sense of achdus in the nation. Perhaps it is this that allows the 
Jewish people to unify, at least when threatened from the outside. 
This Shabbos is also Parashas HaChodesh, the fourth of the special Maftirs 
for this time of year. We first received the mitzvah of sanctifying the new 
moon in advance of Chodesh Nissan while still in Egypt. Therefore, we 
read that parsha in advance of Rosh Chodesh Nissan each year. 
The moon represents the Jewish nation, which has waxed and waned over 
history, like the moon. However, there is a more powerful message built 
into the moon as well. There is a message about achdus in this mitzvah also. 
The moon, for all of its brightness, has no source of light of its own. It’s 
merely a rock floating in space reflecting the light of the sun. As long as 
the moon is in a position to do this, it is visible to man. If the light of the 
sun cannot make it to the moon, it “disappears.” 
The Jewish people, for all of their brightness, have no source of light of 
their own. We’re merely a people “floating” through history, reflecting the 
light of God. As long as we’re in a position to do so, we are visible. If God’s 
light cannot make it to the Jewish people, we disappear. 
As Rashi points out, nations used to visit the Jewish people and marvel at 
a single nation with a single legal system, speaking the same language and 
eating the same food. This apparent unity reflected well on the Jewish 
people and to the nations of the world. It was a great Kiddush Hashem. 
The exact opposite is true when the Jewish nation is fractured. Our disunity 
interferes with our service of God, preventing the Torah world from being 
“visible” in the eyes of the nations. We know God’s word best, yet the 

Torah world has little if any credibility in the eyes of others. You can’t be 
a light for the nations if they only see darkness when they look at you. 
It’s something to think about. It is particularly relevant to consider as we 
read this week’s portions, all of them. It is the right time of year too. Pesach 
is THE holiday that tends to unify Jews, all around the world. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 569 Vayakhel – Pekudei פקודי - ויקהל  
This Dvar Torah is dedicated in honor of the marriage of Meyer Getzel 
and Henny Lichtenstein! May they be zocheh to build a בישראל נאמן בית ! 
Rashi in this week's parasha (Shemos 35:27) tells us that the nesi'im 
were the last ones to donate toward the building of the Mishkan and the 
first ones to contribute when the Mishkan was inaugurated. He cites 
Chazal who explain that the nesi'im had worthy intentions when they 
postponed donating toward the Mishkan. They intended to wait until 
Bnei Yisrael finished donating and then donate everything that was still 
lacking. The problem was that by the time Bnei Yisrael finished with 
the Mishkan drive, there was almost nothing left for the nesi'im to 
donate. Therefore, when it came to the inauguration of the Mishkan 
they rushed to donate first. 
Rashi adds that because they were "lazy" and they pushed off donating 
to the Mishkan, the Torah punished them and removed a letter from 
their name. (V'Hanesi'im is spelled without the letter yud.) The question 
is what did the nesi'im do wrong? They had good intentions, and 
moreover, at the end of the day they donated the expensive gems of the 
choshen and eiphod which no one else had the ability to contribute. 
Rav Wolbe explains that when someone is extremely motivated to do 
something, he doesn't make too many calculations. He simply goes 
ahead and carries out his intentions. Had the nesi'im been properly 
motivated, they would have jumped at the opportunity to contribute to 
the Mishkan and would not have waited to see what everyone else 
brought. There must have been a slight aspect of "laziness" that 
prevented them from being from the first to donate. 
Many of us have ideas of things that we want to accomplish in our 
avodas Hashem - whether on a personal or communal level. 
Unfortunately, many times the ideas never get off the ground. They get 
pushed to the back burner and they sit and simmer sometimes for years 
on end. The Torah tells us what happened to the nesi'im so that we 
shouldn't make the same mistake. Don't make too many calculations 
and just do it! You will be amazed at how much you can accomplish! 
Among the many things contributed toward the building of the Mishkan 
were copper mirrors that some of the women donated. Rashi tells us 
that originally Moshe Rabbeinu was disgusted at the thought of 
accepting items that were used to arouse a person's yetzer hara. 
However, Hashem told Moshe that he should accept them since these 
mirrors were more precious than all the rest of the items that were 
donated. It was through their use that the women in Mitzrayim 
succeeded in convincing their husbands to have children, and the 
Jewish Nation was ultimately comprised of all those children. 
Rav Wolbe comments that although the mirrors were special, it is not 
clear exactly why the mirrors were more precious than all the rest of 
the donations. Yet, he adds, one thing is clear and that is that the idea 
of ta'aveh - i.e. physical desires - aren't abominable feelings that should 
be completely avoided and viewed with disdain. Ta'aveh is potentially 
a tremendously holy device for avodas Hashem - as long as it is used 
in the proper time and place. 
This idea applies to all of one's middos. Chazal tell us that we are 
supposed to serve Hashem with both the yetzer tov and yetzer hara. 
How can one serve Hashem with the yetzer hara? When a person uses 
the middos which are generally viewed as negative to aid him in his 
avodas Hashem, he has effectively harnessed the force of the yetzer 
hara to his benefit. Getting angry at those who demean Hashem and 
feeling envious of those who have advanced further in their avodas 
Hashem, are just two examples of employing negative middos for your 
advantage. Middos are not intrinsically bad, one just has to know how 
and where to channel them. 
If you need help putting this idea into practice, a great place to start is 
with the sefer Orchos Tzaddikim. The sefer enlightens us to the positive 
and negative aspects of each middah, and, as the name indicates, it truly 
guides a person toward the ways of the righteous. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 37 - The Bar Kochba Revolt 
by Rabbi Ken Spiro 
The Temple was no more. Jerusalem had been conquered. Rome had 
asserted its might and crushed the Great Revolt of the Jews. Now there 
could be quiet. 
Hardly. 
Virulent anti-Semitism continued unabated in the Roman Empire, 
generated by the Hellenists who, not happy to leave well enough alone, 
seemed determined to pour salt onto Jewish wounds. 
(This same need for overkill would be exhibited by later enemies of the 
Jews, who, having exterminated entire Jewish communities, and having no 
more Jews left to slaughter, would then go on to desecrate Jewish 
cemeteries and mutilate Jewish corpses.) 
The level of hostility and mistreatment of the Jews escalated throughout the 
Roman Empire to the extent of becoming unbearable. 
In response, the Jews revolted several times more. Each time thousands of 
their number were killed. As a result, the average Roman looked at every 
Jew as a person hostile to Rome. Jews were officially designated as having 
"enemy status" -- dediticci in Latin. 
Of course, the Jews in the Land of Israel had been crushed in the Great 
Revolt, and -- at least, right after the destruction of the Temple -- did not 
have the strength to fight. But we must remember that at this time, a 
considerable number of Jews were living outside Israel. In fact, historians 
estimate that there were about 6-7 million Jews living in the Roman Empire 
and at least 60% of that number were living outside the land of Israel. 
Places like Alexandria, Egypt (one of the most cosmopolitan cities of that 
era) alone had a Jewish population of about 250,000 and boasted the largest 
synagogue in the world. 
These Diaspora Jews (and eventually those living in Judah as well) rose in 
revolt, encouraged by blows dealt the Romans by the Parthians in 116 CE 
during the reign of Trajan. 
The Roman response, with the help of anti-Semites of the region, was to 
slaughter the Jews. Now it must be noted that while the Romans could be 
absolutely vicious and brutal in the heat of battle, they did not embark on 
any kind of policy to exterminate the Jewish people. That's something that 
you only see with Hitler and the Nazis in the 20th century. (In fact, the term 
"genocide" did not enter the English language until 1940-1945.) 
At the time, it wasn't seen as in the Roman interest to attempt a total 
massacre of the Jews. It would not have sat well with other conquered 
peoples, who might think they were next and who might rebel. The Romans 
were very practical people and this is not something they wanted. 
Hadrian 
When Hadrian took the reigns of power in 117 CE, he inaugurated - at least 
at first - an atmosphere of tolerance. He even talked of allowing the Jews 
to rebuilt the Temple, a proposal that was met with virulent opposition from 
the Hellenists. 
Why Hadrian changed his attitude to one of outright hostility toward the 
Jews remains a puzzle, but historian Paul Johnson in his History of the Jews 
speculates that he fell under the influence of the Roman historian Tacitus, 
who was then busy disseminating Greek smears against the Jews. 
Tacitus and his circle were part of a group of Roman intellectuals who 
viewed themselves as inheritors of Greek culture. (Some Roman nobles 
actually considered themselves the literal descendants of the Greeks, 
though there is no historical basis for this myth.) It was fashionable among 
this group to take on all the trappings of Greek culture. Hating the Jews as 
representing the anti-thesis of Hellenism went with the territory. (For more 
on the subject of Judaism vs. Hellenism, see Part 28 and Part 33. 
Thus influenced, Hadrian decided to spin around 180 degrees. Instead of 
letting the Jews rebuild, Hadrian formulated a plan to transform Jerusalem 
into a pagan city-state on the Greek polis model with a shrine to Jupiter on 
the site of the Jewish Temple. 
Nothing could be worse in Jewish eyes than to take the holiest spot in the 
Jewish world and to put a temple to a Roman god on it. This was the 
ultimate affront. 
Bar Kochba 
Jewish outrage at his actions led to one of the single greatest revolts of the 
Roman Era. Simon Bar Kosiba led the uprising, which began in full force 
in 132 CE. 
For many years, historians did not write very much about Simon Bar 
Kosiba. But then, archeologists discovered some of his letters in Nachal 
Chever near the Dead Sea. If you go to the Israel Museum you can see these 
letters and they are absolutely fascinating. Some of them pertain to 

religious observance, because his army was a totally religious army. But 
they also contain a tremendous amount of historical facts. We learn that the 
Jews participating in the revolt were hiding out in caves. (These caves have 
also been found - full of belongings of Bar Kosiba's people. The belongings 
- pottery, shoes, etc. - are on display in the Israel Museum, and the caves, 
though bare, are open to tourists.) 
From the letters and other historical data, we learn that in 132 CE, Bar 
Kosiba organized a large guerilla army and succeeded in actually throwing 
the Romans out of Jerusalem and Israel and establishing, albeit for a very 
brief period, an independent Jewish state. 
Bar Kosiba's success caused many to believe -- among them Rabbi Akiva, 
one of the wisest and holiest of Israel's rabbis -- that he was the Messiah. 
He was nicknamed "Bar Kochba" or "Son of Star," an allusion to a verse in 
the Book of Numbers (24:17): "there shall come a star out of Jacob." This 
star is understood to refer to the Messiah. 
Bar Kochba did not turn out to be the Messiah, and later the rabbis wrote 
that his real name was Bar Kosiva meaning "Son of a Lie" -- highlighting 
the fact that he was a false Messiah. 
At the time, however, Bar Kochba - who was a man of tremendous 
leadership abilities - managed to unite the entire Jewish people around him. 
Jewish accounts describe him as a man of tremendous physical strength, 
who could uproot a tree while riding on a horse. This is probably an 
exaggeration, but he was a very special leader and undoubtedly had 
messianic potential, which is what Rabbi Akiva recognized in him. 
Jewish sources list Bar Kochba's army at 100,000 men, but even if that is 
an overestimate and he had half that number, it was still a huge force (equal 
to four Roman legions). 
United, the Jews were a force to be reckoned with. They overran the 
Romans, threw them out of the land of Israel, declared independence and 
even minted coins. That is a pretty unique event in the history of the Roman 
Empire. 
Roman Response 
Rome could not let this be. Such boldness had to be crushed and those 
responsible punished -- brutally and totally. 
But the Jews were not easily overcome. Hadrian poured more and more 
troops into Israel to fight the Bar Kochba forces until the Romans had 
enlisted almost half of their entire army, a full twelve legions in Israel (three 
times as many as they had sent in to crush the Great Revolt 65 years earlier). 
Heading this mammoth force was Rome's best general, Julius Severus. But 
even with all this might behind him, Julius Severus was afraid to meet the 
Jews in open battle. This fact alone is very telling, because the Romans 
were the masters of open battle. But they feared the Jews because they saw 
them as being willing to die for their faith - a mentality the Romans thought 
suicidal. So what happened? 
The Roman historian Dio Cassius tells us: 
"Severus did not venture to attack his opponents in the open at any one 
point in view of their numbers and their desperation, but by intercepting 
small groups. Thanks to the numbers of soldiers and his officers, and by 
depriving them of food and shutting them up, he was able -- rather slowly 
to be sure, but with comparatively little danger -- to crush, exhaust and 
exterminate them. Very few of them in fact survived. Fifty of their most 
important outposts and 985 of their most famous villages were razed to the 
ground, and 580,000 men were slain in various raids and battles, and the 
number of those who perished by famine, disease and fire was past finding 
out. 
"Thus nearly the whole of Judea was made desolate, a result of which the 
people had had forewarning before the war. For the tomb of Solomon, 
which the Jews regarded as an object of veneration, fell to pieces of itself 
and collapsed. And many wolves and hyenas rushed howling into the cities. 
Many Romans, however, perished in this war. Therefore, Hadrian, in 
writing to the Senate, did not employ the opening phrase commonly 
affected by emperors: 'If you and your children are in health it is well and 
I and my legions are in health.'" 
This account of Deo Cassius - even if he is exaggerating the numbers - is 
very interesting. He tells us that the revolt was very bloody and very costly. 
Indeed, the Romans lost an entire legion in battle. The 22nd Roman legion 
walked into an ambush and was slaughtered. By the end of the revolt the 
Romans had to bring virtually half the army of the entire Roman Empire 
into Israel to crush the Jews. 
Why Did The Jews Lose? 
Apparently the Jews came very close to winning the war. Indeed, they did 
win for a time. Why did they lose in the end? The sages say they lost 
because they were too arrogant. Having tasted victory they adopted the 
attitude of kochi v'otsem yadea asisi es ha chayal hazeh, "by my strength 
and my valor I did this." 
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Bar Kochba too became arrogant. He saw himself winning. He heard 
people calling him the Messiah. Certainly, if Rabbi Akiva thought so, then 
he had the potential to be Israel's Ultimate Leader. But all this adulation 
went to his head, and he began to lose battles. 
In Judaism we are taught that while people must make the effort, it is 
HaShem that wins the wars. It is not human strength nor human might that's 
doing it. 
The Fall Of Betar 
Bar Kochba made his final stand in the city of Betar, which is to the 
southwest of Jerusalem. You can go visit it today, thought ancient Betar 
has not been excavated. The Talmud (in Gittin 57a) relates what happened 
in Betar: 
"They had the custom in Betar that when a baby boy was born they planted 
a cedar tree and for a baby girl they planted a pine tree, and when they 
would marry they would cut them down and make a marriage canopy of 
the branches. One day the daughter of Caesar was passing and the shaft of 
her litter broke. They cut down a cedar and brought it to her. The Jews of 
Betar fell upon them and beat them. They reported to Caesar that the Jews 
were rebelling and marched against them ... they killed [Jewish] men, 
women and children until their blood flowed into the Mediterranean Sea ... 
It was taught that for seven years the gentiles cultivated their vineyards with 
the blood of Israel without requiring manure for fertilization." 
The city fell on the saddest day in the Jewish calendar -- the 9th of Av of 
the year 135, the same day as both the First and the Second Temple fell. 
The Romans, in their fury, did not want to allow the Jewish bodies to be 
buried; they wanted to leave them out in the open to rot. According to 
tradition, the bodies lay in the open for months but did not rot. Today, when 
Jews say the Grace after Meals, Birkas HaMazon, they add a special 
blessing (ha tov u'meitiv) as a way of thanking HaShem for this act of mercy 
in Betar. 
Exhausted, the Romans have had enough of the Jews who had caused them 
more manpower and material losses than any other people in the history of 
Empire. At the end of the Bar Kochba revolt, Hadrian decided that the way 
not to have another one is to cut off the Jews from connection to their 
beloved land. Next: Exile 
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48 Ways to Wisdom 
Way #21 Laughter Is Serious Business 
The list of Jewish comedians is long. The Talmud even says when the great 
sage Rav lectured to thousands of students on serious Torah topics, he 
always started with a joke. Why? 
Jokes have the power to grab our attention and focus our mind. Laughter 
can snap us out of melancholy, put things back into perspective, and 
provide the momentum to make the best of life. 
Here's one of my favorite jokes: 
A man is riding his motorcycle down a mountain road. Suddenly he loses 
control and goes hurtling off the cliff. As he's sailing through the air, he 
shouts out: "G-d! Please make a miracle! Save me!" 
Moments later his shirt gets caught on a protruding branch -- leaving him 
dangling thousands of feet above the ground. 
There's no way out, so he looks heavenward and shouts: "G-d! Please save 
me!" 
"Do you trust Me, My beloved son?" calls the voice from heaven. 
"Yes, G-d, I trust you. Just please save me!" 
"Okay then," says G-d. "Let go of the branch and I'll catch you." 
The man thinks for a moment, look around, and calls out: "Is anyone else 
out there?!" 
B'miyut s'chok literally means "minimize laughter." Understand the 
dynamics and use laughter wisely. Laughter is a double-edged sword. 
When used improperly -- e.g. insulting others or causing light-headedness 
-- laughter can be destructive. 
We need to define our terms. Why do we laugh? 
Laughter is when the unexpected occurs. A toddler puts on her father's big 
shoes -- and we laugh. The president forgets his lines in a speech -- and we 
laugh. When two contrary elements are juxtaposed, the sudden surprise 
catches us off guard. And the more unexpected, the funnier it is. 
Laughter is an integral part of emotional health. You don't have to watch 
TV to release tension. You just need to know a good joke, or have the 
comical sense to see absurdity in daily life and ... bang! You're smiling and 

can parlay that positive energy into movement, growth, and power for 
something meaningful you need to do. 
Putting Life Into Perspective 
Did you ever see a child fall and get a tiny bruise, then break into a fit of 
tears? What if you'd look at the child and say: "Oh-oh, I think we have to 
rush you to the hospital!" 
The child laughs, because he recognizes the bruise is a small worry in the 
big context. 
Having a sense of humor is a sign of maturity, because it demonstrates a 
sense of proportion about what's truly important. 
Growing and maturing is a process of learning to see all of life's issues in 
context. It is human nature to lose focus and get emotionally wrapped up in 
our day-to-day concerns. We can laugh in everyday life when we recognize 
the absurdity of a skewed perspective. Someone who breaks a shoelace may 
think his world is falling apart -- until he meets someone without a leg. 
Children don't have this sense of proportion. They cry over trivial matters, 
and bear grudges over little things. An adult who does the same thing is 
acting childish. "Somebody stepped on my shadow, or somebody insulted 
me." It is out of proportion. 
Try mocking your hang-ups and idiosyncrasies. Laughter insures that we 
don't take the wrong things in life too seriously. See how silly it really is. 
When it is clear how ridiculous and ludicrous our situation is, the joke is 
on us. Something is telling us that being tense is ridiculous, inappropriate, 
out of proportion. 
"Laugh at your problems" does not mean ignore them; that would be 
irresponsible. Of course you have to deal with the source of your 
depression. But while you're stuck in it, trying to analyze the reason makes 
you even more depressed! If can laugh at yourself for making too much out 
of something trivial, then you've achieved a necessary distance from your 
problems. That in turn will give you energy and perspective to deal with 
the more serious underlying cause. 
Each day should be fresh. Don't come with preconceived notions. Laughter 
helps clear the air. So break out of it and have a laugh. Be creative in the 
world that is made for us, for our challenge and that is our opportunity. 
Enjoy yourself. Don't pity yourself. 
Diffuse The Tension 
Why do high school girls giggle when the boys walk by? Or why, in an 
amusement park's "haunted house," do people laugh when the ghost pops 
out? 
Because laughter is a subconscious release of tension. Laughter gets rid of 
gloom, aggravation, depression, worry -- all forms of tension. 
So use laughter consciously to break tension in yourself and others. In 
today's world, everyone is worried about the economy, nuclear missiles, 
taxes, corporate downsizing. These worries have made us so uptight that 
many people walk around like time bombs, ready to explode. 
Laugh to release steam and uplift yourself. You don't realize how much 
tension you walk around with every day until you've had a good laugh to 
release that tension. 
Use laughter in a conscious way to relax yourself and others. When 
speaking to someone who is tense, smile and tell a joke. Did it ever happen 
that you are in a terrible argument with a friend, with all kinds of bad 
feelings and bad vibes, when all of a sudden you start laughing. Something 
struck you ridiculous about this. All the bad feelings disappeared and you 
saw how absurd the whole fight was. 
So use it consciously. To dispel anger during the middle of an argument, 
just start laughing. It will put everyone at ease. It is a powerful little gadget, 
this laughter. 
Or if you're nervous about taking a test, laugh about it and say: "So what if 
I fail. Maybe I'll break the world record for the lowest score!" That sort of 
joking will relax you and make you more likely to pass the test. 
Even just feigning laughter can lift your spirits and relax you. Get yourself 
a favorite joke that will work at all times and laugh. Remind yourself of 
that joke and you will start laughing. Laughing when you don't feel like it 
can itself be funny! 
Laugh At Insanity 
When we laugh at something, whether it's an idea, a person, or an absurdity 
-- we destroy it. Like any powerful weapon, therefore, laughter must only 
be directed against an appropriate target. 
Of course, it's cruel to laugh at a crazy person. But go right ahead and laugh 
at crazy ideas. For example, laugh at the idea of "dying for success." Think 
of the absurdity of so many people wasting their lives chasing after money 
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and material possessions, long after they have much more than they need. 
Laugh at evil and at the worship of artificial values. This will distance you 
from such false values, and keep you from getting caught up in it. 
Laugh also at jealousy, pettiness, and fighting. Whenever you're 
surrounded by insanity, laugh it off, and you won't fall under its spell. It's 
a way of saying: "Oh pardon me, I stepped on the god. I hope I didn't hurt 
it." 
Laugh at the absurd ways people waste time. On a long flight, hundreds of 
passengers sit with their eyes glued to a tiny screen, watching a boring 
movie that they wouldn't pay a nickel to see at home. But since they're stuck 
on the plane, they keep watching. Isn't that a ludicrous way to spend 
precious hours of life? A person could otherwise be studying, thinking or 
having a worthwhile conversation. 
Look at your "life goals," and realize how little time you spend pursuing 
them. Isn't it absurd? 
Not all laughs have to be happy laughs, but they provide perspective just 
the same. There is more than enough food in the world to feed everyone for 
at least a decade, yet tens of thousands of people are starving. Why? 
Because of politics and greed. It's absurd! The first step in changing 
craziness is to recognize it. We need to laugh just to acknowledge the 
absurdity of the situation, so we can take action. 
When you see these ridiculous things, laugh at them so you won't find 
yourself getting caught up in it. When you see insanity around you, make 
sure you have a good solid laugh and you will be released from it. 
Abuses Of Laughter 
Abusing the tool of laughter is dangerous and destructive. Stay away from: 
(A) Ridicule 
Laugh "with" people, not "at" them. Ridiculing someone hurts his soul. It's 
embarrassing and makes him feel worthless. "You are a bozo, a nothing." 
Ridicule is the most terrible way of hurting another human being. People 
feel this deeply. 
So the next time something "funny" happens, make sure not to direct your 
laughter at the person, but rather at the funny thing he did. 
Similarly, never laugh at another person's worries. Since the person may 
not see things with your same perspective, your sense of joy at his problems 
only makes it worse. (Unless you can get the person to laugh about it, too.) 
(B) Excessive Laughter 
Laughing for laughter's sake is just an escape. Jokes alone don't equal 
happiness, and too much laughter gives an artificial feeling of joy. You can 
have a great time at a two-hour comedy show -- but experience an empty 
feeling afterward. That's because you got worked up high, but it wasn't real. 
And the reality always comes back. 
Silliness, too, is often a sign of running from the realities of life. Life is 
serious business, and frivolity destroys meaning. That's why excessive 
laughter and misplaced levity can lead to immoral behavior. 
(C) Negative Laughter 
Certain types of laughter -- like cynicism, sarcasm or a nervous laugh -- 
reveal a more deep-seated emotional problem. Dirty and ethnic jokes are 
especially problematic. Watch out for these "negative laughters" in yourself 
and in others, and distance yourself from them. 
(D) Off-Limits 
There is an old saying: "Never laugh at Motherhood or G-d." That means 
to say, don't be disrespectful by laughing at serious subjects. 

Never poke fun at idealism, on the need to help save humanity. If someone 
is giving up material pursuits in order to serve the needs of others, don't 
snicker and say, "Nice guys finish last." You've injected a destructive 
energy into society. This is serious and you have got to keep it serious. 
Laughter And HaShem 
On a deeper level, laughter teaches us how HaShem interacts with the 
world. 
The official "Jewish day of laughter" is Purim. We get dressed up in funny 
costumes and act silly -- which is surprising since the Purim story is all 
about an impending annihilation of the Jewish people! 
But then the story turns upside down. The Jews went from being the target 
of annihilation, to being the heroes and victors. Haman is hung and the 
Jewish people are rescued. It was a miraculous 180-degree shift in fortune. 
One who thought he was in danger and suddenly discovers he's safe laughs 
aloud in relief. One who thought he lived alone in a hostile world and 
suddenly discovers that HaShem is really there laughs aloud in joy. 
Human beings see the world from a finite perspective. Since we're tied to 
the physical world by our bodies, we're forced to live with the illusion of 
what we perceive. 
Laughter is an opportunity to transcend limitations that blind us to seeing 
HaShem more clearly. Even when things look bad, even if we're suffering, 
in some way it has got to be all for the best, because there's a beneficent G-
d behind everything, manipulating events for our good. 
And that's the story of the Jewish people. 
The Talmud says that in the times of the Moshiach, "THEN our mouths will 
be filled with laughter." Why then and not now? Because today, the world 
is beset by jealousy, greed, violence, intolerance and fraud. We are 
suspicious of our neighbors and cynical of our leaders. We are manipulative 
and seek advantage at the expense of others. Rather than cooperate, we 
compete. 
But in the Messianic era, all that will turn around. As the prophet says: "The 
lamb will lie down with the lion ... and young children will play at the 
cobra's nest" (Yeshayah 11:6). At that time, when all truth is revealed, 
"THEN our mouths will be filled with laughter." 
If we were truly clear on the idea that the only real power in the world is 
HaShem, we wouldn't have nearly as much worry and anxiety. With trust 
in HaShem, we would be fully relaxed. So we need a good laugh in order 
to loosen up, forget our anxieties -- and break down our walls. Then we can 
reaffirm our belief that HaShem's world is good, and everything will work 
out. 
Why Is "Laughter" An Ingredient In Wisdom? 
• Use laughter to keep your troubles in proportion. Realize they're 
not as bad as they seem. Life is not problems; it's opportunities. 
• Laughter dispels gloom, depression, worry, pain and 
aggravation. Use it as a quick way to snap back into action! 
• Use laughter consciously and in a measured amount. 
• Aggravation and suffering sap our strength. Laughter brings out 
cheerful relaxation and gives you new energy. 
• Laughter destroys everything in its path -- for good and for bad. 
• Laughter taps us into the deeper reality of HaShem's interaction 
with the world. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Community Kollel 

Parsha Encounters 
Parshas Ki Sissa – Like Mother Like Son 
By Rabbi Aharon Cohen 
19 Adar 5777 Mar. 17, 2017 A Project Of Chicago Community Kollel 
This year as in most other years, the reading of the sin of the golden calf 
coincides with the reading of the mitzvah of the Parah Adumah - Red Cow. 
This is not by chance. 

The mitzvah of the Red Cow is described by the Sages as the quintessential 
Chukas HaTorah - a divine law that is beyond human comprehension. In 
fact, Shlomo HaMelech, the wisest of all men, said regarding the law of 
Parah Adumah: “Amarti Echkomo V’hi Rechokah Memeni – I said I would 
be wise [to understand it] but it is far from me.” (Koheles 7:23). 
Rashi, however, quoting R’ Moshe HaDarshan, offers an insight into this 
mitzvah via a parable: “The son of the maidservant soiled the palace of the 
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king. They said, ‘Let the mother come and clean up the filth.’ Similarly, let 
the cow come and atone for the calf.” 
At first glance, this parable provides a rationale; the cow is the “mother” 
and the calf is the “son.” Also, the Parah Adumah cleans a person that has 
become contaminated by a corpse. However, upon closer scrutiny, the 
parable does not appear to be appropriate. The golden calf soiled the B’nei 
Yisrael through the filth of idolatry. The Parah Adumah, on the other hand, 
cleans up tumah that results from tumas meis, contamination brought about 
through a human corpse. How is cleaning tumas meis cleaning up the filth 
of idolatry? 
The Kli Yakar answers this question through a Midrash in Shmos Rabbah. 
The Midrash tells us that at Matan Torah the B’nei Yisrael were free of the 
Malach HaMaves - the Angel of Death. The Kli Yakar explains that this 
does not mean that people stopped dying; rather their death was through 
Misas Neshikah - death by the “kiss” of Hashem. This was significant, for 
death through Misas Neshikah does not generate tumas meis. Tumas Meis 
only manifests when death occurs through the Malach HaMaves, not when 
Hashem Himself takes back the soul. 
The Kli Yakar proves this principle from the following text in Tractate 
Kesubos 103b: “On that day that Rebbe (R’ Yehudah Hanasi) died, holiness 
ceased.” Tosafos (quoting R’ Chaim Cohen) explains that the Gemara is 
referring to the holiness of the Kohanim, that their holiness had been 
suspended for they were permitted to help prepare Rebbe’s body for burial. 
Although Kohanim, as a general rule, may not come in contact with a dead 
person so as not to become tamei from tumas meis, this interdict had no 
relevance regarding contact with Rebbe’s dead body. Because Rebbe 
returned his soul directly to his Maker through Misas Neshika there was no 
tumas meis. 
Ordinarily, only the supremely righteous merit this form of death. However, 
at Matan Torah, every Jew attained this elevated spiritual level. 
Consequently, any member of Klal Yisrael that had died at that time did not 
generate tumas meis. 
However, at Har Sinai the Bnei Yisrael stumbled through the golden calf. 
Because they were no longer on the highest spiritual level, death would now 
come via the Malach HaMaves. Thus, the calf was the catalyst for the return 
of tumas meis. There was now need for the “mother” to come, in the form 
of the Parah Adumah, to clean up its child’s mess. 
We continue to bear responsibility for sinning with the golden calf. The very 
day we recall that shameful deed we remind ourselves of the possibility of 
Kapara - atonement - through its “mother.” While the sin of the golden calf 
demonstrated the infidelity of Klal Yisrael, there is no greater display of 
allegiance to Hashem than performing a divine commandment we can’t 
begin to understand. 
May we merit to once again purify ourselves through this special mitzvah 
so that we may “perform our obligations in the House of Your choice” 
speedily in our days. 
Rabbi Cohen, an alumnus of the kollel, is a rebbi at Arie Crown and learns with the Zichron 
Ahron mechanchim chaburah at the kollel. 
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Halacha Encounters 
Killing Lice on Shabbos 
By Rabbi Dovid Greenberg 
Rav Chanina bar Chama said that the thirty-nine Melachos that are 
forbidden on Shabbos correspond to the thirty-nine activities that were 
necessary for the construction of the Mishkan. (Shabbos 49b). One of these 
activities was Shechita – Slaughtering, as various animals were killed so 
that their skins may be used for the Mishkan. This article will address a few 
aspects of the Melacha of Shechita. 
The Rule 
It is prohibited to kill a living creature on Shabbos. This interdiction forbids 
killing by slaughter, poisoning, crushing or drowning. Hence, care must be 
taken when washing vegetables on Shabbos not to wash any bug off the 
vegetables into the sink. It is also forbidden to mortally wound an animal 
even though the animal will not perish until after Shabbos. Similarly, it is 
forbidden to kill a mortally wounded living creature (i.e. a stomped on bug) 
However, it is permitted to hint to a non-Jew to “put it out of its misery.”( 
Shulchan Aruch Orach Chaim 305:20). 
The Exception 
Only creatures that are similar to the animals that were slaughtered for 
Mishkan use are prohibited to be killed. (Shabbos 107b) Those animals are 
defined as species which are offspring from a father and a mother. The 

Gemara therefore concludes that it is permitted to kill lice on Shabbos 
because lice result from sweat and dirt. (ibid. 12a). However, it is 
rabbinically forbidden to kill other creatures that result from these 
conditions. This prohibition does not apply to lice because they also cause 
some pain. (Shulchan Aruch O.C. 316:9). 
Is this Exception Still in Force? 
Modern science has clearly proven that lice do not result from sweat and 
dirt. Rather, they are born from eggs laid by their mother. Consequently, 
Rabbi Yitzchak Lamporte in his encyclopedic work, Pachad Yitzchak 
writes that lice are similar to the animals slaughtered for Mishkan use. 
Therefore, in contradistinction to the Gemara’s aforementioned position, it 
is forbidden to kill lice on Shabbos. The Gemara’s license to kill lice on 
Shabbos was merely based on Chazal’s observations and science of that era. 
Hence, if a scientific theory is disproved, Chazal would agree to the “new” 
facts and rule accordingly. (Section entitled “Tzeda”). Rav Nissim Karelitz 
in his sefer, Chut Sheni (pg. 125) concurs. This ruling could also be 
understood by saying that perhaps the specie of lice we are familiar with is 
a different specie than that mentioned in the Gemara. 
Nonetheless, many great authorities pasken that the Gemara’s halacha, as 
codified in the Shulchan Aruch, stands. (M.B. 316:58, Rav Shlomo Zalmen 
Aurbach). The Michtav Me’Eliyahu (volume 4 page 355) explains this 
position as follows: Any halacha stated in the Gemara is based on Sinaitic 
tradition. Therefore, the factual and halachic distinctions as set forth in the 
Gemara between lice and animals that were slaughtered for Mishkan use are 
considered irrefutable truths, scientific discoveries merely obligate us to 
search for a rationale to explain the halacha. 
A Rationale 
To reconcile modern science with the halachic exception at issue, Rabbi A. 
Carmell, a foremost disciple of Rabbi Dessler zt”l, suggested the following: 
In the eyes of halacha, anything not visible to the naked eye is considered 
nonexistent. (For this reason we are not liable for ingesting non-kosher 
micro organisms when inhaling air.) Lice eggs are hardly visible. Therefore, 
once the nymphs hatch and are seen on the head they would be considered 
as if they resulted from the sweat and dirt of the scalp itself. In this way they 
are unlike the animals that were slaughtered for Mishkan use. 
Out of concern for the first approach, Rav Elyashiv rules that one should 
not kill lice on Shabbos. However, where a child is suffering, he ruled that 
one may be lenient ( by relying on a combination of factors, namely, the 
second opinion, melacha sh’eina tzricha l’gufa, and cholah sh’ein bo 
sakana (Orchos Shabbos page 426)). 
The Procedure 
If a child is infested with head lice, a spray or powder application may be 
used on Shabbos to remove them. A thin liquid treatment may also be used 
if care is taken to only slightly dampen and not soak the hair. Shampoo may 
not be used if this would require squeezing out the shampoo and water from 
their hair, thereby transgressing the Melacha of Sechita – squeezing. It is 
also forbidden to comb out nits because the comb will likely pull out some 
hair, thereby transgressing the Melacha of Gozez – shearing. However, it is 
permitted to ask a non-Jew to shampoo or comb the hair of the child. 
Rabbi Greenberg is an alumnus and learns daily at the kollel. 
 

Rabbi Yissocher Frand 

RavFrand 
These divrei Torah were adapted from the hashkafa portion of Rabbi 
Yissocher Frand’s Commuter Chavrusah Tapes on the weekly portion: CD 
#937 – The Obligation To Learn T’Nach. Good Shabbos! 
The Lesson of the House of Avtinas 
Parshas Ki Sisa includes the mitzvah of Ketores [Incense]. The Ketores was 
offered twice a day on the Golden Mizbayach [Altar] situated in front of the 
Kodesh Hakadashim [Holy of Holies]. Klal Yisrael enjoyed tremendous 
benefits by virtue of offering the Ketores. The Ketores was made up of 
various plants, spices, and herbs which provided a pleasant aroma to the 
Beis HaMikdash. 
The Mishna [Yoma 3:11] lists certain families in less than a positive light 
(v’elu l’gnai), one of which was The House of Avtinas (Beis Avtinas). The 
House of Avtinas was in charge of producing the Ketores for the Beis 
HaMikdash. However, they refused to teach anyone else the “trade secrets” 
involved in producing the Ketores. For this reason the Mishna mentions 
them (together with certain other families and individuals) in a negative 
fashion 
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The Chofetz Chaim writes, based on this Mishna (in his sefer Shmiras 
HaLashon): If Beis Din [the Jewish Court] instructs someone to do 
something and he ignores their instruction, it is permissible to speak 
negatively about him (e.g. — that he has disobeyed Beis Din). He cites the 
Mishna as precedent for the fact that a person may record someone’s evil 
practices in writing in the annals of the city even if that will preserve the 
information for all eternity. 
The Gemara on that Mishna [Yoma 38a] says that the Chachomim tried to 
undercut the House of Avtinas. They brought in specialists from Alexandria 
in Egypt who were expert in mixing spices and herbs. They wanted to put 
the House of Avtinas out of business for refusing to comply with the order 
of the court to share their recipe for the Ketores. (Instead of “outsourcing” 
the job of making the Ketores, the Chachomim tried to “insource” the 
operation by bringing in competing artisans.) 
The Gemara says that the Alexandrian experts were able to make a mixture 
that duplicated the aroma of the Ketores, however they did not know how 
to make the smoke of the burning incense rise up in a straight column as 
was the tradition of the Ketores of the House of Avtinas. The smoke from 
the Alexandrian Ketores dissipated and filled the entire Heichal of the Beis 
HaMikdash, rather than rising up straight as a rod. 
The Chachomim went back to the House of Avtinas and again demanded 
that they reveal the secret ingredient that made the smoke go up straight. 
Again, they refused and kept the secret to themselves. The Gemara says the 
Chachomim concluded, “Whatever the Holy Blessed Be He has created, He 
has created for His Honor as it is written ‘All the actions of Hashem are for 
Him’ [Mishlei 16:4]” [Yoma 38a]. 
Rabbeinu Chananel interprets “G-d has taken action by giving extra wisdom 
to this one more than to this one for His sake so that His work will be 
accomplished by the one He wants to accomplish it.” G-d gave the House 
of Avtinas the secret of how to do this and we can infer that He wants them 
to do it and no one else. Sometimes G-d gives individuals certain knowledge 
or talents to accomplish something and this is because He wants specifically 
them to be able to accomplish the task. 
The Chachomim had no choice but to rehire the Family of Avtinas to be in 
charge of the Ketores manufacture. The Talmud relates that the Chachomim 
sent them a message (wanting to tell them that they had their job back), but 
they refused to come. The Gemara says the Chachomim had to double their 
salary before they would take their job back. Originally, they were paid 12 
maneh a day and now they received 24 maneh a day. 
When they finally came back (at the higher wage), the Chachomim asked 
them, “Why did you refuse to teach others how to do this?” They answered 
“We have a tradition that the Beis HaMikdash is destined to be destroyed. 
We are afraid that this information will fall into the hands of inappropriate 
people who will make such a Ketores to serve idols. That is why we keep 
the secret in our family.” 
The Maharsha writes that the Chachomim did not believe this answer. They 
felt that the only reason the family was refusing to reveal their knowledge 
was to keep the monopoly on the Ketores. They had a cartel that they did 
not want to lose. For this reason, the Mishna listed them among the families 
who deserved condemnation and based on this the Chofetz Chaim wrote 
that we are allowed to publicly condemn people who disobey Beis Din — 
even if they have an excuse for doing so — if Beis Din feels their excuse is 
self-serving and insincere. 
The Gemara then discusses other details about the House of Avtinas. At the 
end of the discussion, the Gemara relates the following: “From here (this 
incident with Beis Avtinas) Ben Azai said ‘B’Shimcha Yikra-oocha 
u’bimkomcha yosheevucha‘ (by your name you will be called and in your 
place you will be seated)”. Rashi interprets this to mean: A person should 
not worry and say “so and so is taking away my livelihood” for regardless 
you will be called back and returned to your proper station.” In other words, 
everyone will ultimately receive the income and the property to which he is 
entitled. No one can take away his neighbor’s livelihood (against the Will 
of G-d). 
Rav Pam writes in his sefer that we see a very important thing from this 
Gemara. If based on Jewish law, a person may open up a competing 
business [without infringing on the halachos of ‘hasagas gevul’ 
(encroaching on the territory of one’s neighbor)] then the original business 
owner does not need to worry that the second business will negatively affect 
his own. A person’s income is predetermined from the beginning of one 
year until the beginning of the next year. What is your is yours and what is 
his is his. 

Just like the Chachomim could not break the monopoly of Beis Avtinas 
because they were destined from Heaven to have that job and that income, 
so too no one’s livelihood can be affected adversely as long as the other 
competitor is acting within the guidelines of Jewish law. (If he is acting 
outside the parameters of Jewish law, then there is legal recourse through 
the Jewish Court system.) 
Several months ago, there was a person in town who owned a certain type 
of business. He heard that there was a competing type of business that was 
going to open. He and another owner of a similar business had a meeting. 
He suggested that they should collude to drop the prices on a certain product 
that this other business was going to feature, such that the new fellow would 
not even be able to get his new venture off the ground. The plan was to put 
him out of business before he even started. 
The person who was contemplating this scheme asked me whether he 
should do this and I told him that he should not. If the newcomer al pi din 
[according to Jewish law] has a right to open a new business (and he did 
have that right) then you need to realize that whatever is going to be yours 
is yours and whatever is going to be his is going to be his. This is what we 
see from the Gemara of Beis Avtinas. 
Kol Poel Hashem L’Ma’aneyhu [all of Hashem’s actions are for His sake]. 
The Almighty wanted the House of Avtinas to have the exclusive right to 
make the Ketores, for whatever the reason might be, so nothing is going to 
affect that. Not only that, but they wound up charging double — which the 
Gemara did not like — but nevertheless Ben Azzai is telling us that no one 
can take away his neighbor’s livelihood against the Will of G-d. 
In the course of our lives, this comes up so often. “If this person does this, 
it will put me out of business…” Do not worry! “B’Shimcha Yikra-oocha 
u’bimkomcha yosheevucha.” What is destined to be yours will always 
remain yours. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion. A complete catalogue can be ordered 
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Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. G-d’s Unfathomable Kindness 
The Torah tells us that forty days after hearing the first two of the Ten 
Commandments directly from G-d, the Jewish people engaged in idolatry 
with the sin of the Golden Calf. The basis for this transgression was that 
they believed that Moshe, after ascending to heaven, would not return. They 
miscalculated the forty-day period that Moshe was meant to be in heaven to 
receive the Torah. Tosafos in Tractate Shabbos cites the Midrash, which 
tells us that at the time of the giving of the Torah at Sinai, G-d opened the 
heavens and the earth to show the Jewish people that there is no other power 
in existence other than Him. After experiencing the Sinai event and 
understanding with absolute clarity the reality of G-d's Omnipotence, how 
could the Jewish people engage in the sin of the Golden Calf, especially 
after hearing the Ten Commandments, which prohibit idolatry? 
The Gemara in Tractate Avodah Zorah tells us that after the Sinai 
experience the Jewish people should have not been influenced and drawn to 
idolatry. Their level of clarity and internalization of truth regarding the 
baselessness of idolatry was blatant and obvious. The cause of the failing of 
the Jewish people at Sinai was that G-d created an inclination towards 
idolatry within them so that they should be put into a position of temptation, 
to make a choice to serve the Golden Calf or not. The value of creating this 
inclination was that even if they should fail, it would establish a model for 
all generations until the end of time, from which one is able to learn a lesson. 
The lesson that would be learned from the failing of the Jewish people 
would be, that despite the extreme level of desecration of G-d’s Name, that 
came about as a result of the idolatry, a community is not beyond atonement 
and reinstatement if they should repent. This was demonstrated and 
established by the fact that after the Sin of the Golden Calf, the Jewish 
people were reinstated with the giving of the second set of Tablets. 
The Gemara continues that King David, who had destroyed his evil 
inclination, was at such an advance spiritual level, that he should not have 
been drawn into the incident with Batsheva. G-d caused him to be inclined 
to this particular temptation so that if he should fail, he would be a model 
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for all generations to come that if an individual should fail, although he does 
not have the merit of a community, if he repents he will be forgiven. 
Maharal of Prague cites in his work on Chanukah the Midrash that tells us 
that one of the decrees that the Greeks had issued was that in every Jewish 
home, they should display the horn of a cow (keren) and write upon it, “We 
do not have a share in the G-d of Israel.” Because the sin of the Golden Calf 
brought about such a level of desecration to G-d’s Name, the Greeks 
believed that the Jewish people initially never had a relationship with G-d. 
Chazal tell us that the Sinai event is compared to the wedding canopy 
(chupah) under which G-d had taken the Jewish people to be His bride. 
However, because the Jewish people engaged in idolatry immediately after 
receiving the Torah, Chazal tell us that it is similar to the bride committing 
adultery while still under the chupah. If a marriage deteriorates over many 
years, one could say that because of issues between the couple, the 
relationship came to an end. However, if the bride commits adultery under 
the chupah it is an indication that there was never a relationship between the 
two individuals. The Greeks therefore wanted the Jewish people to 
acknowledge, admit, and declare to the world that they never had a 
relationship with G-d because of the immediacy of the sin of the Golden 
Calf. 
The Gemara in Tractate Zevachim tells us that when G-d was giving the 
Torah at Sinai to the Jewish people, the world quaked so violently that the 
nations of the world believed that existence was coming to an end. They 
came to Bilaam their prophet, with their concern. They said to him, “G-d is 
destroying the world!” Bilaam responded, “You fools! Do you not realize 
that G-d is giving His strength/power (His Torah) to the Jewish people? It 
is because of this monumental moment that G-d has brought heaven to earth 
with His Presence, thus causing the world to quake.” To this the nations of 
the world responded, “G-d should bless His people with peace.” The entire 
world witnessed and understood that G-d was giving His Torah to the 
Jewish people. Thus, when they sinned with the Golden Calf it was the most 
extreme level of desecration of G-d’s Name that cannot be fathomed. They 
thus desecrated His Name before the entire world. 
Ramak writes in his work, Tomer Dvorah, regarding one of the thirteen 
Attributes of G-d “Mi Kail KaMocha – Who is like You G-d…”, that the 
level of Mercy that G-d continuously demonstrates towards Mankind by 
allowing an individual to sin, although it is a desecration of His Name. G-d 
empowers man to sin against Him in order to create a context of free choice 
for man to choose to do good or evil. If man would not be empowered with 
the ability to act upon his evil choices, then the doing of good would not be 
considered to be under his dominion of choice. For example, if one would 
want to commit murder, which is contrary to the Will of G-d, how is he able 
to actualize his evil intention? G-d gives strength to his arm and whatever 
else is necessary so that he is able to violate the commandment “Thou shall 
not kill.” The same is true regarding any transgression in the Torah. It is 
only because of this that when man chooses to do good, it is attributed to 
him. Thus, he is worthy of reward. For the sake of the objective of Creation, 
which is for man to be meritorious and deserving of reward, G-d must give 
him the opportunity to desecrate His Name, even to the most extreme 
degree, so that when he chooses not to do so, it would have value. For the 
sake of the Jewish people G-d created a balance of good and evil in order to 
give them the opportunity to be the greatest beneficiaries of their choice 
when they choose to do good. 
This is similar to the Gemara in Avodah Zorah which tells us that despite 
the degree of desecration of G-d’s Name (with the Golden Calf), He 
nevertheless caused them to be inclined towards idolatry so that they should 
be a model for all time – that if a community should fail even to this degree, 
they should not despair, regardless of the severity of their sin. They must 
understand that G-d is willing to forgive anyone who repents with sincerity. 
The Gemara tells us that until the last day of his life, King David’s enemies 
continuously disgraced him with the incident of Batsheva. Despite his level 
of exceptional piety and sanctity, G-d wanted him to be the model of an 
individual who fails and repents so that no Jew should ever despair, 
understanding that no one is beyond forgiveness. 
2. G-d’s Non-Intervention for the Sake of the Jewish People 
The Torah tells us that at the time the Golden Calf was being worshipped, 
Moshe was in heaven receiving the Torah. G-d said to him, “You must go 
down because your people who you have taken out from Egypt have 
become corrupt.” Rashi cites the Midrash, “Moshe said to G-d, “Why do 
refer to them as my people are they not Your people?”G-d used the term 
“your people‟ because He was referring to the rabble who Moshe had 

permitted to accompany the Jewish people out of Egypt. G-d said to Moshe, 
“You did not consult with Me regarding whether they should accompany 
you or not. You said that it is good that they should attach themselves to the 
Divine Presence, to become converts. However, they became corrupt and 
corrupted others (the rabble instigated the idolatry of the Golden Calf, thus 
causing the Jewish people to be drawn to it). This is the reason I refer to 
them as your people and not My people.” Any decision that Moshe had 
made was always in accordance with G-d‟s Will, because he had consulted 
with Him. G-d was always available to Moshe regarding any issue that 
needed to be resolved. If this is so, why did Moshe not consult with G-d 
regarding the rabble? 
The Gemara in Tractate Nidarim tells us that one of the reasons the Jewish 
people were destined to be enslaved in Egypt was because Avraham, our 
Patriarch, had failed. He had an opportunity to convert a group of pagans to 
monotheism and he did not. After Avraham‟s victory over the four 
mightiest kings who had taken the Sodomites captive, the King of Sodom 
approached Avraham and said, “Give me the people and the possessions 
shall be yours.” Avraham‟s response to the King of Sodom was, “I will 
not take from you as much as a thread or a bootstrap.” At that moment, 
Avraham, as the victor, had the right to take the people of Sodom and 
convert them from paganism to monotheism, but he did not. G-d said to 
Avraham, “Because you allowed these people to remain pagans, and not 
bring them under the wings of the Divine Presence your children shall be 
exiled to a land that is not their own…” Because Avraham did not take the 
opportunity to convert the people of Sodom, they were ultimately destroyed. 
Moshe, as the redeemer of the Jewish people, understood that the cause of 
the bondage of Egypt was attributed to the failing of Avraham. It was 
obvious to him that he could not repeat the same mistake as Avraham had 
made, forgoing the opportunity to convert pagans to monotheism. Moshe 
was in a position to either reject the rabble of Egypt and allow them to 
remain pagans or allow them to become part of the Jewish people. The 
obvious choice was to attach them to the Divine Presence. This was the 
reason Moshe felt it was unnecessary to consult with G-d regarding this 
issue. Seemingly, Moshe’s decision was correct and compelling. If this is 
so, why did Moshe deserve rebuke? 
Avraham’s failing not to convert the Sodomite community to monotheism 
is not comparable to Moshe’s converting the rabble of Egypt to become part 
of the Jewish people. At the time of Avraham, there was not a Jewish 
people. All that existed in the world were pagans. Every individual that was 
brought to the truth of monotheism was considered a great accomplishment 
and a sanctification of G-d’s Name. However, at the time of the redemption 
from Egypt, it was a time of the evolvement and establishment of the Jewish 
people. By allowing the rabble to enter into the midst of the Jewish people 
as converts, it was introducing a foreign element, which could have negative 
ramifications. Therefore, Moshe’s decision was not correct. He should have 
consulted with G-d. If he would have consulted with G-d, the serious 
spiritual setback that the Jewish people experienced would not have taken 
place. If the ramifications of the rabble coming out of Egypt nearly brought 
about the destruction of the Jewish people, why did G-d not intercede and 
prevent Moshe from taking them out of Egypt? 
The Torah tells us that when the Jewish people approached the Land of 
Israel, they came to Moshe and requested to send spies to scout out the Land 
before they entered. Although G-d had promised them that He was taking 
them to a Land flowing with milk and honey, they posed their request to 
Moshe as if they wanted to understand how to conquer the Land. They 
deceived Moshe by not revealing their true intentions. They did not have 
sufficient faith in G-d, being concerned that the Land was not what G-d had 
promised. As a result of the spies returning with slanderous reports about 
the Land, and the Jewish people believing them, G-d decreed that the Jewish 
people should wander the desert for forty years and the entire generation of 
males between the age of twenty and sixty would die out. Ohr HaChaim 
HaKadosh asks, “Since G-d understood that sending the spies would have 
tragic consequences why did He allow Moshe to send them?” 
G-d responded to Moshe’s request, “Send for yourselves men...” 
G’d allowing the spies to be sent and return with slanderous reports was a 
test of faith for the Jewish people, whether they would believe the 
slanderous reports of the spies or have sufficient faith in G-d and believe 
the reports of Caleiv and Yehoshuah (that they would succeed). Because 
they failed, because of a lack of faith, it was a clear indication that they were 
not sufficiently spiritualized, regardless of all that they had witnessed. Thus 
they were not worthy to enter into the Land. They needed to wander the 



 36                                  {aBtu!tewIi.zewrq.mirzw!– trcdk trcd ihc!

 

desert for forty years in a spiritual environment with the Manna, Clouds of 
Glory, and the wellspring of Miriam, fully removed from material existence 
in order to be sufficiently spiritualized before entering into the Land. 
In order for the Jewish people to become the chosen people of G-d, they 
needed to be confronted with a test that would demonstrate their unwavering 
belief and faith in the Omnipotent One who had taken them out of Egypt. If 
the rabble would not have been allowed to accompany them, they would not 
have been presented with the test of idolatry. However, when presented with 
the test, they failed, indicating that they were not sufficiently spiritualized 
to be worthy of the first set of Tablets which was a more advanced level of 
relationship with G-d. 
When Moshe descended from the mountain and declared, “Who is for G-
d shall come with me.” The entire tribe of Levy, although they were the 
smallest in number among the tribes, immediately responded to purge the 
Jewish people from those who had sinned with idolatry. After the Jewish 
people had been purged of this impurity and repented, they were worthy to 
be reinstated and receive the second set of Tablets. G-d allowed the rabble 
to accompany the Jewish people out of Egypt and not intercede in order to 
reveal their true spiritual level at that time. 
3. There is no King without Subjects 
After the sin of the Golden Calf, the Attribute of Justice was activated thus 
threatening the existence of the Jewish people. The Torah states that Moshe 
began to supplicate G-d on their behalf, saying “Remember for the sake 
of Avraham, Yitzchak, and Israel Your servants, to whom You swore 
Yourself….” The Midrash states, “When Moshe saw that the Attribute of 
Justice was intensifying against the Jewish people to destroy them, he 
pleaded, “Remember for the sake of Avraham, Yitzchak, and Yaakov who 
enacted the three prayer services…” 
It is understood that by evoking the merit of the Patriarchs Avraham, 
Yitzchak, and Yaakov, Moshe would be able to quell and dispel the 
Attribute of Justice because they are the spiritual foundation of the Jewish 
people. They also impacted on the world in a spiritual context on the most 
profound level. Before Avraham began espousing monotheism, the world 
was steeped in paganism and G-d was an unknown entity. He was only 
known as “G-d of heaven.” However, after Avraham dedicated his life to 
espousing monotheism, G-d was introduced to existence and became known 
as “G-d of heaven and earth.” Every moment of Avraham’s life was fully 
dedicated to sanctifying G-d through converting the pagan populous to 
monotheism. He was coronated by the world as “the father of all nations.” 
Yitzchak, as the object of the Akeidah ,had a level of purity that was so 
advanced that G-d associated His Name with him during his lifetime. 
Yaakov, our Patriarch, is identified by Chazal as the most special of the 
Patriarchs. He had perfected himself to such a degree that he was worthy to 
father the twelve tribes of Israel “the Tribes of G-d (shiftei Ka).” He 
dedicated himself to Torah study to such a degree that he became the 
personification of Torah. As he is identified by the Torah as “The perfect 
man who dwells in the tent (of Torah).” 
Regardless of the unique level of spiritual accomplishment of the holy 
Patriarchs, when Moshe supplicated G-d, G-d did not respond to him 
because of their spiritual accomplishments but rather, because they were the 
ones who enacted the three prayer services. Avraham enacted the morning 
service, Yitzchak the afternoon service, and Yaakov the evening service. 
Seemingly, their contribution of prayer has greater value, than all of their 
other accomplishments, regarding quelling of the Attribute of Justice. 
How could establishing the prayer services have greater value than all of 
the accomplishments of the Patriarchs? Firstly, according to Rambam, 
prayer is considered to be a Torah obligation only once a day. According to 
Ramban the obligation of prayer is purely rabbinical and not a Torah 
obligation. If so, in what context does the prayer service have greater value 
than all of the other accomplishments of the Patriarchs? 
Reb Chaim of Volozhin z‟tl writes in his work Nefesh HaChaim that it is 
preferable for one to recite the Amidah (silent prayer) in Hebrew, the holy 
tongue. This is because it is important to verbalize the words that were 
authored by the Men of the Great Assembly. As Chazal tell us, “there were 
several prophets among them.” Why is it necessary for the Gemara to tell 
us that that there were prophets among the Men of the Great Assembly? It 
is because prophets understand the inner workings and infrastructure of 
heaven. They understand what words are necessary to activate certain forces 
and influences that are needed throughout the future existence of the Jewish 
people. Ramban explains that Hebrew is referred to as the holy tongue 
because it is G-d’s language through which He created the world. Thus, 

although one may not fully understand the words of the Amidah in Hebrew, 
one should nevertheless recite it in Hebrew because the words themselves 
have the ability to activate the necessary spiritual forces. 
Reb Meir Simcha of Dvinsk z‟tl, explains the Targum regarding Yaakov 
giving the blessings to Yosef his son. He said, “With my sword and with 
my bow I took it…” Targum explains that the word “sword” refers to prayer 
and the word “bow” refers to “request (supplication)” The Shulchan Aruch 
(Code of Jewish Law) states that if one wants to pray an additional prayer 
(Amidah) to the three that are obligatory, “tefilas nedava (voluntary 
prayer)”, one must be sure to have perfect focus and intent from the 
beginning of that Amidah until the end. If there is any question that one will 
not be able to maintain that level of focus and cognizance, then one is not 
permitted to recite the additional prayer. Reb Meir Simcha explains, “What 
is the difference between a sword and a bow?” A sword is effective in battle 
because of its weight it can cut and sever. It is similar to the three prayers 
that were enacted by the Patriarchs, which are obligatory. They are effective 
even if one did not have sufficient focus and intent. The bow, on the other 
hand, will be effective only as much as the amount of force that one puts 
into the bow. If one exerts greater strength, then the arrow will be propelled 
a greater distance. This is similar to the voluntary prayer. It only has value 
if it is fully infused with focus and intent. 
The Gemara in Tractate Berachos tells us that the Amidah is the equivalent 
of entering into an audience with G-d and speaking to Him directly. Had it 
not been for the Patriarchs, the context of that audience would not exist. 
This is because each of the Patriarchs had opened another channel of 
communication, within a spiritual context with G-d. Therefore, we as their 
descendants are able to have an intimate audience with the Creator. These 
channels only exist due to what the Patriarchs contributed to existence. 
Thus, the Jewish people, their descendants. could express their belief, 
needs, and thankfulness to their Master. Chazal tell us that “there is no king 
without a people.” Meaning, in order for a king to be consider to be a 
monarch, he must have subjects that are dedicated to his service. By 
enacting the three prayer services, the Patriarchs created a bridge for the 
Jewish people to interact with their King as His subjects. The Jew stands 
before G-d and asks for all his needs as a subject petitions a king for his 
needs. At the time of the sin of the Golden Calf, because of the extreme 
level of desecration, the Attribute of Justice was evoked to destroy the 
Jewish people. If that would have occurred, existence would no longer have 
any value. It is because His subjects, who would interact with Him as 
subjects to their Master would no longer be. The prophet states, regarding 
the purpose of existence, “For My Glory I created it (the world).” It is only 
the Jewish people who could bring about that glory to G-d through their 
deeds and prayers. Thus, Moshe supplicated G-d in the merit of the 
Patriarchs who enacted the three prayer services. 
4. Evaluating One’s Accomplishment 
The Torah states, “When you take a census of the Children of Israel….” 
The Midrash states, “Rav Tanchum Bar Aba began lecturing on the verse 
from Ecclesiastes. “Sweet is the sleep of the one who toils whether he eats 
less or more….” They said to King Solomon, “If someone else would have 
made this statement he would have been mocked; however, you being the 
wisest person who ever lived, how could you say, ‘sweet is the sleep of the 
one who has less ….’ Factually this is not so. When one is hungry and he is 
only able to eat a small amount, his sleep escapes him because of his hunger. 
In contrast, if he is able to eat to his fill his sleep is sweet. When is one’s 
sleep sweet? It is when he has more and not less.” King Solomon responds, 
“I am not speaking about the toil of one who earns less or more in the 
physical sense, but rather I am referring to the devoutly righteous who toil 
in Torah. What is an example of this? This is one who only merits to live 
thirty years and he toiled in Torah and mitzvos from the age of ten until the 
age of thirty when he dies. There is another who lives until the age of eighty 
and began to toil in Torah and mitzvos from the age of ten until his passing 
at the age of eighty. Although one toiled for twenty years and the other 
toiled for seventy years, one may say that the reward of the one who toiled 
to a lesser degree should be less than the one who toiled to a greater degree. 
However this is not so. This is because the one who toiled for twenty years 
can say to G-d, “Had You given me additional years I would have toiled 
during those years. It is only because You took me at a young age that I was 
only able to toil for twenty years.” This is why I say whether one toils less 
or more, one will receive the same reward. “ What is an example of this? 
Rav Chanina says, “Moshe had served the Jewish people in the desert since 
they left Egypt for forty years and he lived for 120 years. Shmuel the 



!{aaBtu!tewIi.zewrq.mirzw!– trcdk trcd ihc                                   37 

 

Prophet lived for fifty-two years and he carried the burden of the Jewish 
people for his entire life. We see from the verse that Shmuel is equated to 
Moshe, “Moshe, Aaron, with his Kohanim and Shmuel will call in His 
Name…” 
Seemingly, the Midrash is speaking about an individual whose life is short-
lived because he was only endowed with a shorter lifespan. However, if his 
life were cut short due to his own spiritual failing, there would be no basis 
for this individual to make a claim that he passed away before his time. 
The Mishna in Ethics of our Fathers states, “According to the pain is the 
reward.” Meaning, if one must endure greater difficulty or pain to perform 
a mitzvah, he will receive greater merit. It is because he had demonstrated 
his degree of dedication to do the Will of G-d despite the difficulty. One 
who lives a long life and dedicates his years to Torah and mitzvos, despite 
the difficulties, the value of his accomplishments are greater, based on the 
principle “according to the pain is the reward.” This is not a reason to deny 
the one who lives lesser years because he did not experience the pain and 
difficulty to the same degree as the one who lived longer years. It is because 
that same individual could go before G-d and claim that if he been given 
more years, he would have endured the difficulty and pain of those addition 
years. 
Rabbeinu Bachya asks, “Since G-d knows the future, he knows that the 
devoutly righteous will ultimately succeed in His service. If this is so, why 
does He need to subject them to the trials and tribulations of life to prove 
their dedication to Him? In fact, the devoutly righteous do not live for 
themselves, but rather for the sake of others. Regarding the tzaddik’s 
spiritual achievement, G-d would have accredited him even if he did not 
come into existence. However, the reason he is brought into existence is to 
live his life as a tzaddik in the physical realm to be a representation of the 
Good for others to emulate. He exists to serve as a role model for others. 
Rambam writes in the Laws of Repentance that every Jew can be as great 
as Moshe, our teacher. Moshe was the one who G-d chose to be His 
spokesman and the transmitter of Torah to the Jewish people. How is it 
possible that every Jew can bring about this level of accomplishment? 
Rambam is not saying that every Jew can accomplish what Moshe had done, 
but rather he is referring to one addressing his own potential. Just as Moshe 
fully actualized his spiritual potential, if every Jew would do the same, his 
accomplishment would be no less than that of Moshe. It is similar to what 
King Solomon states in Ecclesiastes, “Sweet is the sleep of the one who eats 
less or more…” 
5. The Prerequisite for the Acquisition of Torah 
The Torah states, “…He gave it to Moshe when He finished speaking 
(v’yitein el Moshe k’chaloso)…” Rashi cites Chazal who explain that the 
word “k’chaloso” is written with the letter “vav” deleted, to allude that the 
Torah was given to Moshe as a gift that is given by a bride (kalah) to her 
groom. The Midrash states, “Reb Avohu says, “For the forty days and nights 
that Moshe was in heaven, he was taught the Torah and at the end of each 
day he would forget what he was taught (by G-d). After forty days Moshe 
said to G-d, “Master of the Universe, I have studied the entire Torah every 
day for forty days and I do not know any of it.” When the forty-day period 
was completed, G-d gave the Torah to Moshe as a gift (and he thus retained 
it). This is the meaning of the verse states, “He gave it to Moshe…”. G-d 
could have allowed Moshe to retain the Torah on the first day. Why was it 
necessary for Moshe to go through the process of studying and forgetting 
the Torah over this extended period of time? After forty days of toiling in 
Torah, Moshe came to the realization that he was not able to retain the Torah 
that he was taught by G-d. He understood, despite his intellectual capability, 
that he could not retain the Torah. It was only then, that G-d bestowed the 
Torah to him as a gift. Just as Moshe needed to initially understand that 
one’s understanding and retention of Torah is not determined by one’s 
intellectual capacity, but rather, it is a gift of G-d, so too, for every Jew to 
merit the Divine Assistance to receive the Torah, one must have this 
understanding. 
The Gemara in Tractate Megillah states, “One who says ‘I have toiled (in 
Torah) and have come upon it’– should be believed. One who says, ‘I have 
not toiled and I have come upon it’ –should not be believed.” Reb Chaim of 
Volozhin z‟tl explains that the Gemara does not say that he toiled in Torah 
and he came to understand it, but rather it states that he had “come upon it.” 
Being able to understand and retain the Torah is the equivalent of coming 
upon a lost object. One’s degree of initiative will determine whether he will 
come upon Torah or not. It is only when one sufficiently toils in Torah and 

makes an adequate sacrifice, will G-d give him the Divine Assistance to 
come upon its truth. 
King Solomon writes in Proverbs, regarding fear of heaven (reverence of 
G-d), “If you desire it as silver and seek it out as a treasure – then you will 
understand the fear of G-d.” King Solomon is saying that unless one seeks 
out the fear of G-d with the same initiative that one invests in the seeking 
out of treasure, then G-d will allow him to have a fear of heaven. The 
Gemara in Tractate Yomah states, “The storage location for one’s Torah is 
one’s fear of heaven.” As it is stated in the verse, “The fear of G-d is its 
storage location.” If one does not have sufficient fear of G-d, then he will 
not merit the Divine Assistance that is necessary to retain it. We see a 
parallel between the fear of G-d and the acquisition of Torah. Just as one 
needs to toil sufficiently to come upon the Torah and only then one is 
endowed with it as a gift, so too in order for one to come upon the fear of 
heaven, which is the storage location of the Torah, he must take sufficient 
initiative. 
The Gemara in Tractate Shabbos tells us that just as one needs to 
intermingle stones and earth as a preservative when one stores wheat so that 
it should not rot, so too must one intermingle a sufficient amount of fear of 
heaven into his Torah study so that he should merit to retain it. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Ki Sisa 5777 -Masked Emotions 
In what is probably the most anti-climactic event in Jewish history, the 
nation that was about to receive the Torah from Moshe turns away from the 
will of Hashem. After 40 days they begin to worry that Moshe will never 
return and they panic. They create a new leader for themselves - The Golden 
Calf.. 
The Torah describes the scene in Exodus 32:6: "The people offered (the 
calf) peace offerings and they sat down to eat and drink and they got up to 
revel." 
Hashem immediately commands Moshe to descend Mount Sinai in order to 
admonish his corrupt nation. As Moshe comes down the mountain he hears 
tumultuous shouts emanating from the people who were celebrating their 
new found deity. His student, Yehoshua, also hears the sounds and declares 
(Exodus 32:17) "the sound of battle is in the camp." Moshe listens and 
amends the theory. He tells Yehoshua, "It is not the sound of victory, nor 
the sound of defeat: I hear the sound of distress." When Moshe sees the 
Golden Calf he breaks the Tablets and restores order, sanity, and the belief 
in Hashem. 
What is strange about the episode is the contrast of the sounds made and the 
sounds heard. If the Jewish People reveled and celebrated then why did 
Yehoshua hear sounds of war and how did Moshe hear sounds of distress? 
They should both have heard the sound of celebration and festivity. 
The Story 
Rav Chaim of Sanz had a custom: he would test the local children on a 
monthly basis. The children would recite orally from the Mishnah or 
Talmud and Rav Chaim would reward them generously with sweets and 
money. Once a group of secular Jews decided to dupe Rav Chaim. They 
taught a Talmudic selection to a gentile child and reviewed it with him until 
he knew it perfectly. They dressed him like a Chasidic child and had him 
stand in line with all the other children to be tested. 
The rabbi listened to the young boy intently. The other children were 
puzzled: they did not remember this boy from their cheder, yet they were 
amazed at the remarkable fluency he displayed in reciting his piece. Rav 
Chaim was not impressed at all. He turned to the young man and said, 
"please tell your father that there are better ways to earn a few coins!" With 
that he dismissed the child. 
The secularists were shocked. "How did the Rabbi know?" Their curiosity 
forced them to approached Rav Chaim. Rav Chaim smiled as he answered 
them. "There are two ways to say the Gemorah. One is filled with 
spirituality. The child's body is swaying and filled with the emotion of 
Torah. The other is just repetitive rote. This young man lacked the fire and 
the true joy that the Jewish children have when learning Torah. I knew he 
was not one of ours." 
The Message 
The Jews got up to revel around the golden calf. Moshe and Yehoshua 
however knew the difference between true joy - simcha - and confusion. 
The Jews revel were in essence distressed but it was masked with drinks 
and noise makers. True joy is coupled with a certainty and a sense of 
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direction; something lacking for those Jews celebrating the idol. The Jews 
may have gotten up to celebrate, but it was no celebration. It may have 
looked like a party to the untrained eye, but Moshe knew the true sound of 
joy. It did not exist with the Golden Calf. True joy is the harmony of 
spirituality and contentment. Superficial sounds of euphoria and celebration 
are heard by those with true insight as sounds of battle and distress. 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
 

Rabbi Yaakov Neuburger 

TorahWeb 
If it is Possible to Ruin, Then it is Possible to Fix 
Cast on the sixteenth of Tammuz, worshipped and destroyed on the 
seventeenth of Tammuz - that is the short history of the eigel hazohov, the 
golden calf. Delivered and destroyed on the seventeenth of Tammuz - that 
is, lehavdil, the short history of the luchos, the Ten Commandments. 
The Torah does mention the luchos just prior to the unfolding of the eigel 
narrative in a dangling "one liner" pasuk which is sandwiched between the 
discussion about the organization of the mishkan and the record of the 
downward spiral to building the eigel. It reads as follows: (31:18) "Having 
completed speaking with [Moshe], [Hashem] gave the two luchos of 
testimony, luchos of stone written with Hashem's finger", and seems to 
introduce the eigel hazahav story. Rashi says that this pasuk, similar to the 
detailed mishkan discussion that precedes it, is out of place and belongs 
after the eigel event. Accordingly, we should certainly try to explain how it 
enhances the upcoming account of the eigel debacle. 
Furthermore, this pasuk will become entirely redundant as we learn of 
Moshe's descent down the mountain to discover the eigel for himself. That 
is when we read, "And Moshe turned and descended the mountain with the 
two luchos of testimony in his hand, luchos that were written on both 
sides...and the luchos were the work of Hashem, and the writing was 
Hashem's writing, engraved into the luchos" (32:15-16.) Why then is the 
stone record of the Ten Commandments, apparently destined to become a 
gift for our people, mentioned fleetingly in 31:18, with no unique 
information to offer? 
Perhaps the Torah is pointing out to us that in order to appreciate the 
colossal disappointment of the eigel, one has to fully appreciate what should 
have happened and what could have been. Of course, to leave the spiritual 
heights of Sinai and find oneself in the abyss of the eigel, whatever it was 
and wherever it came from, is the event that we never end probing and 
testing our ability to understand. But here is another angle that should not 
get lost: what did we deserve to have? What should we strive to recover? 
What does a mamleches kohanim, untainted and on course, look like? 
It is those questions that must forever accompany the study of this parsha. 
The mishkan, the parsha that according to Rashi was given to us after the 
eigel tragedy, precedes it in the written Torah record. Truth be told we 
envision the mishkan, sans cheit hoeigel, as solidly and closely connected 
to each and every family thru the first born of the family, all scheduled for 
mishkan service. After the cheit hoeigel the mishkan "belonged" to one 
shevet which intercedes for every other non-levite. 
We were supposed to have a readily accessible view of Hashem's 
miraculous handwriting: letters hanging without support, and words 
engraved in stone that can be read from both sides! All of this to help us 
become a people among whom the presence of Hashem was palpable! And 
these are not just the records of what was lost, rather they are testament to 
a potential - in concept though not in its detailed form - waiting to be 
regained. 
This all may be well summarized by the pithy and encouraging thought of 
Rav Nachman of Breslov, "if it is possible to ruin, then it is possible to fix." 
Copyright © 2017 by The TorahWeb Foundation. All rights reserved. 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
1 – Lashon Nekiyah 
The Ramban explains that the expression “machatzis ha’shekel b’shekel 
ha’kodesh” is to be understood in the context of the Biblical shekel’s status 
of being employed to establish requisite values for arachin, pidyon ha’ben, 
the Mishkan, and every monetary value prescribed in the Torah. That, 
explains the Ramban, is why it is called shekel ha’kodesh, because it is the 
barometer and used for all these things which are kodesh. That too, adds the 
Ramban, is the reason why Chazal refer to the language of the Torah as 
lashon ha’kodesh – because all the words of Torah, Neviim, and all words 

of kedusha are expressed in that language. It is the language in which 
Ha’Kadosh Baruch Hu communicates with His neviim and His people, it is 
the language in which the names of Hashem are expressed, it is the language 
with which Hashem created the universe and designated identifying names 
for all its component parts, and all of the malachim and the holy people such 
as Avraham, Yitzchak, Yaakov, Shlomo, and all the rest. The Rambam in 
Moreh Ha’nevuchim on the other hand, continues the Ramban, says that it 
is called lashon ha’kodesh because it does not contain any words to describe 
the reproductive organs, reproductive fluids, or excretory matter – other 
than in the form of sobriquets. 
According to the Ramban, it is called lashon ha’kodesh because it is the 
language which is used for kedusha. According to the Rambam, it is called 
lashon ha’kodesh because it is inherently holy, without any unrefined 
terminology interwoven therein – a lashon nekiyah. This explanation of the 
Rambam provides with us with bright beacon for life in general. The 
implied mandate is that a Jew functions with a peh naki, a clean mouth. 
Speaking with lashon nekiyah is applicable regardless of what particular 
language one employs to converse and communicate in daily life. An 
example of how important this matter is can be found in the Gemara in 
Maseches Shabbos (33a) which says that the aveirah of nibul peh can be the 
cause of young people dying and has the negative power to even annul a 
sealed, positive Heavenly decree of 70 years. Lashon nekiyah is not only 
about avoiding nibul peh and other forms of forbidden speech such as 
lashon hara and rechilus. It includes much more. Rav Hutner once related 
the following anecdote during the course of a shiur that he gave. “When I 
was a bachur in yeshivas Slobodka, I once shared a thought that I had 
developed with the mashgiach of the yeshiva, Rav Avraham Grodzinsky. 
To make my point, I utilized a mashal of a cripple. After finishing, Rav 
Grodzinsky – who walked with a limp – told me as follows, ‘When talking 
to someone who struggles with a handicap, one should refrain from even 
mentioning or making reference to handicaps, cripples, and the like. You 
don’t want to unnecessarily cause someone emotional distress.’” That is an 
example of lashon nekiyah. Speaking in a fine and refined manner, making 
sure that one’s speech cannot possibly be tainted in any way. The more 
refined one’s speech is, the more he has achieved the goal of lashon nekiyah. 
2 - Shabbos is Kodesh, What That Means כי קדש היא לכם לא:יד 
The word kodesh is usually translated as holy or sacred, but those words 
don’t really mean all that much to us, do they? It is important to understand 
what this pasuk is saying on the most basic level. We are familiar with the 
concept of kadshim. There is kodesh when it comes to objects, such as 
korbanos, klei ha’Mikdash, and bigdei kehuna. There is also kodesh when 
it comes to certain places: Har Ha’Bayis, the azaros, the Heichal and the 
Kodesh Ha’Kadashim. This pasuk, in terms of pshuto shel mikra, is telling 
us that there is also kodesh when it comes to the stratum of time. Just as the 
aforementioned objects and places are kodesh because they belong to reshus 
Gavoha – the domain and exclusive ownership of the Almighty – so too is 
the manner that we are to understand the concept of Shabbos as kodesh: it 
is a time that is in reshus Gavoha. It requires us to stretch our minds to 
understand what this means. (Audio recording available here, last three 
minutes) 
 מעשה שבת - 3
The Gemara (Kesubos 34a) brings three shitos regarding the status of food 
that was prepared on Shabbos through melacha. Rabi Yochanan Ha’Sandlar 
holds that the pasuk is making a hekesh between kodesh and Shabbos. 
Accordingly, we derive: “just as it is forbidden to eat kodesh, so too is it 
forbidden to eat maaseh Shabbos,” foods that were prepared through 
melacha on Shabbos. It’s a machlokes in the Gemara whether or not Rabi 
Yochanan Ha’Sandlar meant this derasha as an asmachta or as a full-fledged 
derasha d’Oraysah. The other two shitos – Rabi Yehuda and Rabi Meir - 
definitely hold that the prohibition of maaseh Shabbos is d’Rabanan. They 
darshen – from the fact that the pasuk says kodesh hee - “hee kodesh v’ein 
maaseha kodesh, Shabbos [itself] is kodesh, but not that which is prepared 
on it through melacha.” In addition to that general machlokes, all three 
Tannaim have differing opinions regarding the specific parameters of this 
issur. Rabi Meir holds that if the food was prepared b’shogeig, it does not 
become assur at all, and if it was done on purpose it becomes forbidden to 
eat, but only for the person who actually did the melacha. Rabi Yehuda 
holds that even when done by accident, the one who did it may not eat the 
food until after Shabbos, and if he did it on purpose he is forbidden from 
eating it forever. Rabi Yochanan Ha’Sandlar holds that when the melacha 
was done by accident the one who did it can never eat it and others can only 
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eat it after Shabbos is over, and when done on purpose it becomes forbidden 
to everyone forever. 
Now, one would think, at first glance, that the determining factor of this 
issur called maaseh Shabbos is the violation of an aveirah. Because he 
transgressed the laws of Shabbos, the food produced thereby becomes 
forbidden. However, there are two sources that indicate differently. Source 
number one is the Pri Megadim (Eishel Avraham 325:22). The Pri Megadim 
discusses whether or not the issur of maaseh Shabbos applies when food 
was prepared through melacha on Shabbos by a cheiresh or shoteh (deaf-
mute or halachikally not-sane). He brings the Gemara in Yevamos (114a): 
Rav Yitzchak bar Bisna’s keys to the Beis Medrash were in a reshus 
ha’rabim on Shabbos. Rabi Pedas told him what he could do about it. “Bring 
little children there to play, and when they see the keys they’ll take them.” 
The Gemara there says that Rabi Pedas is obviously of the opinion that one 
is not obligated to stop a katan from doing an aveirah. The Gemara in 
Shabbos says that if a katan does a melacha for his parents then it is totally 
assur, because of the pasuk that says atah u’bincha, but here the katan took 
the keys as part of his own playing. There was no indication from the adult 
to the katan to pick up the keys, and the katan is not picking them up for the 
adult. All that aside, though, says the Pri Megaim, there is an implied lack 
of prohibition from the angle of maaseh Shabbos. We see that the issur of 
maaseh Shabbos does not apply to melacha done by a katan. He is allowed 
to use the keys. The Pri Megadim asserts, though, that a cheiresh and shoteh 
may be different. A cheiresh and shoteh are inherently bnei mitzvah, just 
that they do not have daas. Their mental handicap is such that they are not 
held accountable for what they do. A katan, on the other hand, isn’t yet a 
bar mitzvah – meaning, mitzvos do not yet apply to him at all (other than 
for chinuch) – and his actions therefore are not classified as a halachikally 
significant action. That is what the Pri Megadim says. 
Now, a cheiresh and shoteh are not punishable for melacha they do on 
Shabbos. You cannot really consider it an aveirah if they do melacha on 
Shabbos. Nevertheless, the Pri Megadim is suggesting that the issur of 
maaseh Shabbos does apply to food prepared through melacha by them. 
This is a strong indication that the issur of maaseh Shabbos is not contingent 
on an aveirah having been done. Before explaining what is in fact the 
defining parameter of this issur, here is another source. First, a bit of 
background to make it clear. There is a discussion in the Rishonim about an 
ill person who is considered to be in a state of pikuach nefesh (Ran, Yoma 
4b in the Rif). He needs to eat meat. It’s Shabbos. There is an already cooked 
and prepared treif steak, or we could shecht a kosher animal, salt the meat, 
and cook it. What should be done? Should we give the choleh the treif meat 
so as to avoid doing melacha on Shabbos, or should we shecht and cook for 
him kosher meat? It’s a machlokes Rishonim. The Raavad says you give 
him the treif meat to avoid chilul Shabbos. 
However, if the treif meat is raw and needs to be cooked, then you give him 
the kosher meat even though it requires an additional melacha of shechita. 
The reason, explains the Raavad, is that once the halacha of pikuach nefesh 
is anyway mandating being mechalel Shabbos for him, the heter takes effect 
and allows you to do the other melachos as well. So make it kosher. The 
Maharam argues with the Raavad and says that there is absolutely no reason 
to feed the ill person treif meat, even if it is totally prepared already. The 
reason for this, says the Maharam, is that the prohibitions of Shabbos are 
not overridden by pikuach nefesh, rather they are completely permitted. 
Hutrah, not dechuyah. (ed. elaboration: In other words, it is not that cooking 
for a dangerously ill person is inherently a transgression, just that it is 
pushed out of the way for pikuach nefesh, rather for pikuach nefesh it is 
considered completely permissible.) Therefore, asserts the Maharam, there 
is no reason to not do the melachos involved in preparing kosher meat for 
him. Since it is pikuach nefesh, it is mutar. 
Although the Maharam’s line of reasoning would apparently apply to 
feeding a dangerously ill person treif meat just as much as it applies to doing 
melacha for him on Shabbos – in other words, why don’t we say hutrah 
regarding the issur of treif meat as well – the fact is that there is an explicit 
Gemara that indicates that this is not so when it comes to maachalos asuros. 
In Yoma 83a it says that when someone contracts a life-endangering illness 
– which demands that we feed him something of which there is only a non-
kosher type available – we start off by feeding him the least severe 
prohibition. Only if that does not work do we continue by feeding him items 
of more severe prohibition. So we clearly see that we do not say hutrah 
insofar as forbidden foods is concerned. 

The Ran’s approach to the question of whether or not we should feed the 
dangerously ill person ready-made treif food or shecht and cook kosher 
meat for him, is that the assumption that eating treif food is a less severe 
transgression is erroneous. True, chilul Shabbos is inherently more severe, 
however, once the shechita and act of cooking have been done, there is no 
more transgression involved. Not so by treif food. There, every additional 
bite of a k’zayis is another transgression. This is not the case with food 
cooked on Shabbos, explains the Ran, because we do not pasken in 
accordance with the opinion of Rabi Yochanan Ha’Sandlar, so the food is 
not forbidden m’d’Oraysah. What we see from this statement of the Ran is 
that, if we would have paskened like Rabi Yochanan Ha’Sandlar that food 
cooked on Shabbos becomes assur m’d’Oraysah, the food would be 
considered prohibited under the category of maaseh Shabbos. This, despite 
the fact that we are dealing with a case of pikuach nefesh wherein the one 
who cooks the food is most certainly not transgressing any aveirah! So, once 
again, we see that it is not the transgression of an aveirah that serves as the 
determining barometer of the issur of maaseh Shabbos. (It could be that the 
Ran is assuming the approach that melacha on Shabbos is dechuyah for 
pikuach nefesh. In the approach of hutrah it would be much harder to assert 
such a statement [ed. elaboration: because if it is hutrah it should not be 
considered meleches Shabbos, because hutrah should mean that cooking for 
pikuach nefesh on Shabbos is no different than setting the table or any other 
completely permissible act].) 
So if the transgression of an aveirah is not the defining factor, what is it 
then? It is that kedusha is chal (takes effect) on the time-frame of Shabbos 
no differently than it takes effect on all other kadshim like korbanos, klei 
ha’Mikdash, and the makom ha’Mikdash. Just like all those things are 
defined by their being in reshus Gavoha – the direct domain and ownership 
of On High – so too is Shabbos in reshus Gavoha. Therefore, anything 
produced by a Jew on Shabbos is automatically classified as kodesh, and 
thus forbidden – irrespective of whether or not one technically violated an 
aveirah by so doing - simply by dint of the fact that it was made within the 
zman of kodesh of Shabbos. (From the notes of Reb Naftali Eichen) 
4 – Perception of Reality vs Seichel וירא העם כי בשש משה לב:א 
Rashi brings the Medrash that the Satan showed them an image of “Moshe 
Meis”, Moshe is dead. It wasn't an eerily shaped cloud in the sky, the sky 
didn't go dark, there was no dramatic music playing in the background. 
Rather, the pshat is that Ha’Kadosh Baruch Hu tests us by making the Satan 
the conduit through which we perceive the reality in Olam Ha’zeh. For 
example, if the scientists say that the world is five billion years old and have 
all their proofs, we may be inclined to feel that that is the actual reality. That 
is the effect the Satan has in Olam Ha’zeh! By Klal Yisrael in the Midbar, 
the conduit of the Satan caused the perception of reality to be “Moshe meis”. 
Moshe said he would come down, he hasn't, and it doesn't make sense for 
him to just be late. Elah mai, the only option is “Moshe meis”! The nisayon 
is to follow our yediah b’seichel - what we know to be true based on clear 
logical reasoning, and not excitedly jumping to conclusions - over our 
perception of the reality. Our knowledge is that Moshe will come down, so 
even when faced with a seemingly conflicting reality, we must follow our 
seichel! Note that the key word in the sordid event of the eigel ha’zahav is 
“vayar”, the People saw. That of course is referring to their perception of 
the reality as “Moshe meis”. The perception that brought about the whole 
disaster. It is not a coincidence that the key word in the cheit eitz ha’daas of 
Adam and Chava is likewise “va’teireh”, Chava perceived the fruit of the 
eitz ha’daas to be greatly beneficial for her – as the Nachash Ha’Kadmoni, 
the archetypal symbol of the Satan, had wanted to convince her. Of course, 
reading the storyline, it is obvious that that was a very superficial way of 
looking at things. Had she thought about the matter from an objective point 
of view – and not just jump to conclusions based on how she perceived the 
reality at that moment – she would have recognized that it was a very, very 
bad idea for her to eat that fruit and she would not have done it. So too, the 
“vayar” of the People in the Midbar when they thought “Moshe meis” was 
just a superficial perception and brought them to an erroneous conclusion 
with tragic repercussions. We see, then, how important it is to not get swept 
up in a superficial way of looking at things. We always have to keep our 
wits about us and follow our seichel. What we know. Not what may appear 
to be the perceived reality at any given time. (From Reb Natan 
Gershonowitz and Reb Yehuda Eisenstein) 
“If a Goy would be able to taste the Torah learning of Shabbos, he would 
immediately want to be misgayeir!” 
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IMPORTANCE OF ....  
The Gemara (Berachos  55a) states that a leader cannot be 
appointed over a community unless the community is consulted, 
and they agree to the appointment. This is derived from Moshe’s 
statement: ktkmc oac ‘s tre utr where the Gemara relates that 
after Hashem had selected Betzalel to supervise construction of 
the Mishkan, He asked Moshe if he approved, and then instructed 
him to ask for Bnei Yisroel’s approval. Bnei Yisroel’s response 
was that if Hashem and Moshe considered him worthy, then they 
would certainly approve. The Navi (ktuna 1:10:27) states that 
there were kghkc hbc (wicked people) who ridiculed and 
disapproved of Shaul’s appointment as king after Shmuel had 
presented him as Hashem’s choice. If their approval was sought 
but denied, why should they be deemed wicked ? The Or 
Avraham suggests that even with freedom of choice, to oppose 
Hashem’s selection is wicked. The Shulchan Aruch (j”ut 53:19) 
states that when appointing a Shliach Tzibur, even one dissenter 
(with a valid reason) can sometimes block the appointment. The 
Mishna Berurah (53) adds that today, ohcrv ubh,ubugc, because of 
an increase in vnak tka and Machlokes over nonsense, no Rav, 
Dayan or Chazan would ever receive unanimous community 
approval, so appointments may be made by the majority of paying 
members, or by the 7 elders of a community. The Rav Poalim 
(s”uh 4:26) was asked regarding a situation where a Tzedaka fund 
was administered by 2 Gabbaim. One Gabbai collected the 
money outside Eretz Yisroel, and the other Gabbai distributed it 
to the poor of Eretz Yisroel. Did both require community approval 
for their appointment ? The Rav Poalim ruled that the distributor 
Gabbai did, as he held a position of vrra in deciding who was to 
receive funds, similar to Betzalel who decided which gold and 
silver to accept, and what they would be used for, The collector 
Gabbai’s position was not, so approval for him was not required. 

QUESTION OF THE WEEK:  
When would one not “Klap” in the brocho of ubk jkx  at the 
words: ubtyj hf or ubgap hf ?   

ANSWER TO LAST WEEK:  
(How would both be chhj if vrhcg rcsk jhka iht & the opposite if …ah ?)  
The Beis Shearim (j"ut 71) held that even if vrhcg rcsk jhka iht 
if one Shechts on Shabbos for another, the sender is also chhj from 
Shomayim and is deemed a Mumar for Chilul Shabbos. However, 
if we say vrhcg rcsk jhka ah, the Steipler suggests that the 
Shechitah is shared, making it similar to vutaga ohba (2 did what 
1 could) which leaves them both Potur.     

DIN'S CORNER:  
If someone is Machmir and prefers not to eat the meat of a certain 
butcher who has Rabbinic approval, he may indulge this 
preference in private. However, once he has accepted an 
invitation from one who will serve him the meat he seeks to 
avoid, he should eat it, to prevent vcht. Particularly if Gedolei 
Torah eat there, his reluctance in front of them may make him 
liable for Niduy. (Daas Torah 63:2) 

DID YOU KNOW THAT ....   
The Gemara (Nazir 23a) states that if two people roast a Korban 
Pesach, and one eats it vumn oak (to fulfill the mitzvah) while the 
other eats it as an vxd vkhft (in a gluttonous manner on a full 
stomach), the one who ate vumn oak is called a ehsm while the 
other is called a gar. Resh Lakish questions how we can consider 
him a gar; did he not fulfill the mitzvah, albeit in a less than 
perfect manner ? Tosafos notes that it appears from here that a 
gluttonous eating is still deemed an eating capable of fulfilling a 
mitzvah, despite a Gemara (Yoma 80b) which says that if one ate 
as a glutton on Yom Kippur (evening after having eaten his fill 
beforehand) he is ruyp, because such an act is deemed injurious. 
Tosafos therefore distinguishes between an vxd vkhft where one 
is so full that he is revolted by food, such as in the instance of 
Yom Kippur, versus where he is full enough that he is not desirous 
of food, but can still enjoy it somewhat, such as in the case of 
Pesach. Since the Gemara (Pesachim 70a) states that one should 
eat the Korban Chagigah first so that the Korban Pesach is eaten 
gcuav kg, we see that one is to be full when eating the Korban 
Pesach, or rather that the Korban Pesach is what should fill us. 
Therefore, the conditions under which one eats the Korban 
Pesach are specifically where he has eaten until nearly full, but 
not so much that the thought of more food is nauseating to him. 
The ovrctk sxj applies this to the statement in the Hagadah: 
jxphu h,hh lhrms kf kufhhu h,hh ihpfs kf – all who are hungry should 
come and eat, so that they will reach the point of near-satiation 
before eating the Korban Pesach; all who are in need of only the 
Korban Pesach, since they have already eaten their fill, should 
come immediately and partake of the Korban.   

A Lesson Can Be Learned From:  
On New York’s lower east side lived a man named Brody, in whose 
home R’ Elchanan Wasserman HYD used to stay when visiting New 
York. R’ Tuvia Goldstein ZTL once asked Mr. Brody what interesting 
custom or behavior of R’ Elchanan he had witnessed. Mr. Brody replied 
that R’ Elchanan would remove all money and coins from his pockets 
when entering a bathroom because they were inscribed with the words: 
In God We Trust. R’ Tuvia asked R’ Moshe Feinstein ZTL if this was 
necessary and R’ Moshe replied that in his opinion, it was a mitzvah to 
keep the money in one’s pocket as the word God referred to Shituf  
which should be treated like Avodah Zarah. A discussion then ensued to 
determine if “In God” really referred to Hashem, and the word “Lord” 
referred to the Shituf, or that God also referred to Shituf. It was decided 
that this question would be presented to the local priest who lived in the 
area. The priest spent several days studying the issue in his libraries but 
could not answer it. He recommended that the question be put to 
Cardinal Spellman, but inquiries indicated that it would be three months 
before an audience with the Cardinal could be arranged, so the urgency 
slowly dissipated. R’ Tuvia himself made sure that starting then, he 
carried whatever money he had in a double-wrapped pocket.   
P.S. Sholosh Seudos is sponsored by the Sternberg family.  


