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AVOS KEPT EVEN RABBINICAL DECREES 

"Eikev asher shema Avrohom bekoli” “Because Avrohom listened to My voice” Ch. 26, v. 5 

The Gemara Yoma 28b derives from our verse that Avrohom even kept Rabbinical decrees, including Eruvei 

Tavshilin. Why is this particular law singled out?  

1) The GR"A answers that in the original text of 

the Gemara the abbreviation E"T (ayin tes) 

appeared. A later transcriber mistakenly 

thought it stood for Eruvei Tavshilin, while it 

actually stood for Eruvei Techumin. This is 

rightfully alluded to in our verse by the word 

"Eikev" which also had the meaning "heel," 

hinting to the restriction of walking a certain 

distance beyond one's domain, which can be 

altered with Eruvei Techumin.  

2) The Chasam Sofer answers that the words 

"eruvei tavshilin" mean mixture of cooked 

objects, meat and dairy cooked together. It is 

indeed unique that Avrohom kept this law 

since Tosfos on the Sanhedrin 4b d.h. "derech" 

say that there is a Torah restriction on Bosor 

b'cholov only when each on its own was 

originally permitted. Since before the Torah 

was given there was no verse to permit milk 

products, as they are an extract, "yotzei," from 

a prohibited object, namely a live animal, eiver 

min hachei (see Bechoros 6b), he really was 

permitted to eat this cooked mixture. 

Therefore, the Gemara Yoma stresses that he 

kept even this prohibition. 

3) The Avnei Nezer quotes the Ramban who asks 

why there is a prohibition to prepare from Yom 

Tov to Shabbos, since Shabbos is greater than 

Yom Tov in all aspects. The Ramban answers 

that there is one point in which Yom Tov is greater. Yom Tov is established by a human court, while Shabbos 

is Divinely established. Human involvement to establish the right time for each Yom Tov is greater than a 

permanently set time, even if done so by Hashem. Therefore, it is prohibited to prepare on Yom Tov for 

Shabbos without making an eruv tavshilin. The Avnei Nezer says that since Avrohom (before the Torah was 

given) kept the Shabbos out of his own volition, his Shabbos was equal to Yom Tov even in the area pointed 

out by the Ramban. Therefore, there should be no restriction for Avrohom even without an eruv tavshilin, yet 

he still made one maintaining the rabbinical decree. 

4) Iyun Yaacov states that there is a halacha that one may not cook food on Yom Tov to be consumed even that 

same day by one who does not observe Shabbos and Yom Tov (see Shulchan Aruch O.Ch. #512:1). An eruv 

tavshilin would therefore not be applicable in Avrohom's situation, since Avrohom did not have the possibility 

of unexpected Shomer Shabbos and Yom Tov guests arriving, (which is a necessary component of the heiter 

created by the eruv, see #527 and Ran, Ch. 3 of Gemara Pesachim). Yet, he still made an eruv tavshilin to go 

through the motions of a future Rabbinical mitzvah. 

The Baal Haturim points out that the word עקב which has a numeric value of 172, as the years that Avrohom 

listened to G-d’s voice. Avrohom lived 175 years.  For the first 3 years he did not yet listen to G-d’s voice 

(recognized his Creator at the age of three per Nedarim 32a), but did for the next 172 years.  

ERUVEI TAVSHILIN 
(a) Although the Torah prohibits cooking and doing Melachah on Yom 

Tov *for a weekday*, when Yom Tov falls on Erev Shabbos, it is 

permitted mid'Oraisa to cook and to perform Melachos on Yom Tov 

*for Shabbos* (Pesachim 46b). The Rabanan, however, prohibited 

these Melachos unless an Eruv Tavshilin is made on Erev Yom Tov. 

(b) (Beitzah 16b) Some hold the reason is to honor the Shabbos, by 

serving as a reminder that one should save food for the Shabbos meals. 

Others feel that it is meant to honor the Yom Tov, so that one should 

say, "It is prohibited to cook on Yom Tov even for Shabbos (without 

an Eruv Tavshilin), all the more so on Yom Tov for a weekday." 

(c) An Eruv Tavshilin is made with a k'Zayis of cooked food (Beitzah 

ibid.) set aside on Erev Yom Tov to be eaten on Shabbos. When setting 

it aside, one says, "Through this Eruv we shall be able to bake, cook 

and do other necessary preparations on Yom Tov for Shabbos," after 

reciting the appropriate blessing. 

ERUVEI TECHUMIN 
(a) A person is only allowed to walk a distance of 2000 Amos, 

approximately 960 meters (3147 feet) or 1,152 meters (3774 feet), from 

his city or dwelling place (if he is not in a city) on Shabbos or Yom 

Tov. If he wants to walk another 2000 Amos, he must make an Eruv 

Techumin.  

(b) This is accomplished by placing an amount of food that would be 

used for two meals nearly 2000 Amos away from his present location, 

in the direction in which he wishes to walk. The location where his food 

is placed is considered his new dwelling or place of Shevisah for that 

Shabbos or Yom Tov, and he may walk 2000 Amos in any direction 

from there.  

(c) The food used for an Eruv Techumin may even be food that the 

person may not eat, such as wine for a Nazir and Terumah for a non-

Kohen, since it can be eaten by someone else. 



The Events of the Year 2171 

           From Creation 

  1948   Birth of Avrohom 

 

  2034   Birth of Yishmael   

          

   2048   Birth of Yitzchak       

 

   2108   Birth of Eisav & Yaacov    

 

 

   2123   Death of Avrohom 

 

   2148   Eisav’s 1st Marriage 

 

2171   Yitzchak blessed Yaacov          

           Yaacov left home  

    Yishmael died                            

           Eisav took Mahalas 

(daughter 

               of Yishmael) as a wife        

           Leah & Rochel are born           

 

      2185  Yaacov arrives in Charan 

 

      2199  Birth of Yosef 

 

     

  

Avrohom 

 

 

     

86 

 

 

Yishmael 

 

 

    

100 

 

 

14 

 

 

Yitzchak 

 

 

   

160 

 

 

74 

 

 

60 

 

 

 

Eisav 

 

 

Yaacov 

 

 

 

175 89 75 

 

15 15 

 

 

 114 100 60 60  

 137 123 63 63  

  133  77  

  151 91 91 Yosef 

  157  97 6 

  168  108 17 

  180 120 120 29 

    121 30 

    130 39 



Yaacov Studied 14 Years in House of Ever (2171-2185) 

 

The Missing 14 Years of Yaacov 
 

As related by Rashi 

 

  2205  Yaacov left Lavan 

      2216   Selling of Yosef 

     2228   Death of Yitzchak  

              2229  Yosef became Viceroy 

 

      2238  Yaacov went to Egypt 

 

    130          Yaacov’s age when stood before Paroh                                 

  -   63         Age of Yaacov when he left his father’s home  

  -   14         Years prior to birth of Yosef that Yaacov was by Lavan  

  -   39         Years of Yosef at time Yaacov arrived in Egypt  

  =  14         Years not accounted for in the Chumash    

 

 

 

 

 

 
  

Per Chaza”l (Yevamos 64) Yaacov spent 14 years in the Yeshivah of Ever 

 



15 YEARS THE 3 AVOS SHARED 
 1948 

2048 2108  2123  2228 2255 

AVROHOM  
     

YITZCHAK  
     

YA’AKOV  
     

 15 daily hours for Torah & Tefillah (9 hours for needs of the body)  

 כל הנשמה תהלל י"ה

15 years the Avos lived together they unified their approach in a spiritual level as 

well as living physically together 

All 24 hours Avos involved in thoughts of heavenly matters 

24 verses in Tanach that Avrohom, Yitzchak, and Yaakov are listed in order 

 

Nevertheless, the Avos could not join heaven & earth 

 

THE CHASSIDIC MOVEMENT 

BRIDGE BETWEEN HEAVEN & EARTH 

' תק"כתבעל שם טוב נס  
15 years together 

 בחינת מקיף
 עבודת רוחניות

תורת חסידות 
תיכללה  

Initial Introduction 
of Chassidus 

מגידה  

רבינו הזקן נולד תק"ה 
 )קה"ת(

 

' תאדמו"ר הזקן נס
 years together 24 תקע"ג

 נמשך בכל חלקי האדם
To enliven all 24 hours 

 אדמו"ר האמצעי חסידות חב"ד

 צמח צדק נולד תקמ"ט

 לקוטי שיחות חלך ל"ה

 



BLESSINGS TO YAACOV FROM YITZCHAK 

 

 

Yaacov Received Ten Blessings Corresponding to the Ten 

Pronouncements of Which the World Was Created 

Perkei deRabbi Eliezer, chapter 32 

 

Yitzchak blessed Yaacov 
saying that G-d should give 

you the following: 
 

The Creation of the world 
by the Ten 

Pronouncements 
1) From the dew of the 

heavens 
 1) In the beginning 

2) And the fatness of the 
earth 

 2) A wind from G-d hovered  

3) And plenty of grain  3) Let their be light 

4) And wine  4) Let there be firmament 
5) Let the nations serve you  5) Let the waters gather 

6) And bow down to you  
6) Let the earth be covered 

with grass 

7) Be lord over your brothers  7) Let there be luminaries 
8) And let your mother’s sons 

bow down to you 
 

8) Let the waters swarm 
abundantly  

9) Cursed be those that curse 
you 

 
9) Let the earth bring forth 

living creatures 

10) And blessed be those that 
bless you 

 10) Let us make man 

 

The Lubavitcher Rebbe (in Lekutei Sichos א) comments: 

When the expression “corresponding to” appears in Torah, the analogy is not just a mere similarity of numbers.  

The very subjects themselves are related one to the other, and that is why their number also corresponds. 

In the Zohar, R. Eleazar was asked why the blessings given to Yaacov have not been fulfilled, while those given 

to Eisav have been fulfilled.  R. Eleazar replied, “Yaacov took his portion above, and Eisav took his portion 

below”. 

The blessings are brought about through the fulfillment of Mitzvos.  Thus, just as the light elicited by the Mitzvos 

are concealed for the time being, as if contained in a box, so too, the blessings for the time being are in 

concealment.  In the “future to come” Eisav will entirely perish and Yaacov will take both above and below, 

this world and the World to Come. 

 



THREE TEARS 

 כשמע עשו את דברי אביו ויצעק צעקה גדלה ומרה עד מאד ויאמר לאביו ברכני גם אני אבי

He cried out an exceedingly great and bitter cry. (27:34) 

Chazal tell us that Eisav cried three tears, each alluded to in this pasuk: "he cried out"; "exceedingly great", 

"bitter." They say that Moshiach Tzidkeinu will not arrive to liberate us from our present exile until the tears 

of Eisav have ended.  

Why should HaShem be concerned about Eisav's tears? What about our tears? Have we not cried enough 

over the last two thousand years - and Moshiach still has not come?  

K’sav haSofer writes that Eisav’s crying for a blessing testified to his great belief if the blessing of a Tzadik. He 

was only pained from the loss of the blessing from Yitzchak. This is a lofty form of tear, one that should be 

envied. We cry when we are in pain, when we hurt. Do we cry when we do not understand the Gemara? Do 

we cry when we have missed out on an opportunity to daven with a Minyan? Do we cry when we have missed 

a great shiur? Regrettably, the Jew has no shortage of reasons for which to cry. We derive from here that there 

are priorities even in expressing emotion. 

Horav Shmelke m'Nikolsburg gives an interesting response based upon the halachic axiom of “min b'mino afilu 

b'elef lo batil, "a species mixed with its own type is not considered nullified, even if there is a ratio of one to 

a thousand." (Under most circumstances, annulment occurs if two unlike species mix with a ratio of 60 parts 

to one, if they are of the same species, this rule does not apply.) 

The tears of Eisav were specifically in response to olam hazeh, this materialistic world and matters relating to 

it. He did not care about his spiritual dimension. He prioritized the physical dimension and all it had to offer. 

When our tears are shed for material losses, for matters that concern us in this materialistic world, they are 

similar to Eisav's tears, and hence, we cannot overwhelm them. It is only when we shed tears for matters 

relating to HaShem, for matters relevant to the spiritual, HaShem's sovereignty over the world, when we cry 

about the Shechinah's exile - not just about our own - then our tears are different from Eisav's, such that we 

have the power to annul them. In order to nullify the power of Eisav's tears, we must see to it that we cry for 

the right purpose. 

Alternatively, Eisav cried and we cry constantly. What makes his tears so special? It is not the actual tears that 

are so upsetting, it is the fact that we/Yaacov inadvertently caused them. To make another person cry is terribly 

odious. When a person cries, he releases his inner emotions; he loses control and expresses his hurt and pain. 

To be the cause of such a loss of emotion is particularly detestable. In Yaakov Avinu's situation, he certainly 

did nothing wrong. On the Heavenly barometer, however, he caused a situation where another person was 

brought to tears. This is held over his descendants until we correct the hurt and make sure that we are not 

responsible for another person's pain. 

What was the effect of the tears of Eisav? 

Later in verse 39, Yitzchak does bless Eisav with "Mishma'nei haAretz" (the good of the land). However, Yaakov 

had already received the blessing of "Mishmanei haAretz (v. 28); there seemed to be no place left on earth 

that could bring a blessing for Eisav.  

Rashi says this refers to Italia of Yavan (Rome). 

(Bereishis Rabbah 67:6).The Gemara (Shabbos 56b, Sanhedrin 21b) says that when King Shlomo married the 

daughter of Paroh, the angel Gavriel forced a stick into the Mediterranean Sea. Silt collected upon it until it 

formed the land called Italia of Yavan, which is Rome. Since this was a newly created land, after the time of 

the Yitzchak’s blessing, it is only possible for this particular land to be the source of Eisav's receiving blessings 

of the earth.  

(Vayikra Rabbah 12:1) R. Yudan said: All the seven years of building the Temple, Shlomo never drank wine. 

When he built it and married the daughter of Pharaoh, that night he drank wine, and there were two dances: 

one the celebration of the building of the Temple; the second was the celebration of the wedding to the 

daughter of Pharaoh. HaShem said, “Whose should I find acceptable, these or those?” At that moment, He 

thought of the possibility of destroying Yerushalayim. 



“Eisav took a wife Machalas daughter of Yishmael” 

A person’s sins are forgiven (Machal) upon marriage 

 

Since forgiven for sins, 
the day becomes their 
personal Yom Kippur 

Only works if do 
Teshuvah  

(Rabbanan) 

Fasting needed to 
facilitate Teshuvah 

Perhaps they would 
become Shikur (drunk) 

and be unable to 
properly perform the 
legal acts of marriage 

Essence of day 
accomplishes 

forgiveness whether 
did Teshuvah or not 

(Rebbi) 

Teshuvah not required 

Since Mitzvos are 
beloved they are 

accustomed, like the 
original Chassidim, to 
fast prior to doing the 
Mitzvah of Marriage 

(like before performing 
Lulav or Shofar) 

Fasted due to 
preciousness of Mitzvos, 
even without Teshuvah  

(Rabbanan according to 
Rambam) 

Kiruv to HaShem even 
without fasting 

 

 

 

 

 



 

 

TEHILIM AND HALF HALLEL 

 
ם

לי
ה

ת
 

קאפיטעל 
 )פרק(

Standard 
 ירושלמי   מס' סופרים

מדרש תהלים    

#1,#2 Counted as two Counted as one 

 72nd כלו תפלות דוד
71st 

(70 years of King Dovid) 

#114,  #115  Counted as two Counted as one 

#116, #117  Counted as two Counted as one 

Reason 
When not fully 
doing the Will 

of G-d 

When doing the Will of 
G-d 

Time of King Dovid and 
of Moshiach 

Total Chapters 150 147 

 

 

Based on Lekutai Sichos Volume 10, תולדות note 31 and addendum  

 

Custom to say one’s chapter by the year one now lives.  For example, in the first year of one’s 

life the chapter is #1, the 11st chapter is read beginning with the day of one’s 10th birthday, 71st 

chapter begins upon 70th birthday.  

Dovid HaMelech lived 70 years 

 

בבלי ברכות ט:  אשרי האיש )קאפ' א( ולמה רגשו גוים )קאפ' ב( חדא פרשה היא   

In the days of Dovid HaMelech the concepts of chapters one and two of Tehilim were 

considered one unit 

 

 Possibly, days where “half-Hallel” are said (days related to Galus), we skip sections of נראה לי

Psalm 115 and 116 to remind us of the above 

 

 



 
Selected Halachos relating to Parshas Toldos 

The following is a discussion of Halachic topics related to the Parsha of the week. 
For final rulings, consult your Rav. 

 

Perhaps father will feel me and I shall appear to him as a mocker (27:12) 

IS IT EVER PERMITTED TO LIE? 

Yaakov Avinu was the amud ha-emes, the Pillar of Truth. Indeed, according to the Talmud (1), the 
greatest fear that Yaakov Avinu had was that he might encounter life situations where he would be 
forced to lie. When Rivkah commanded Yaakov to falsely present himself to his blind father as Eisav, 
he protested, for our Sages (2) compare lying to idol worship. It was only when Rivkah told him that it 
was the will of Heaven that he be the one to receive the blessings from his father Yitzchak, that Yaakov 
relented and allowed his mother to disguise him to appear as Eisav.  

What is the definition of lying? R' Yonah (3) lists nine different categories of liars. In order of severity, 
they are:  

1. People who cheat in business, causing others financial loss;  

2. People who exploit others after gaining their trust through deception;  

3. People whose lies cause others to lose out on some gain or benefit that was coming to them;  

4. People who fabricate stories merely for the sake of lying;  

5. People who hold out the promise of giving another person material goods while never intending 
to follow up on their promise;  

6. People who intend to keep a promise but do not honor their commitment;  

7. People who claim that they did a favor or a good deed for another when in fact they have not;  

8. People who praise themselves for virtues that they do not possess;  

9. People who change minor details when retelling an episode.  

A careful analysis of these nine categories shows that all of the lies are told either for the purpose of 
cheating another person, or for self-glorification, etc. R' Yonah, however, does not list those who lie for 
a "good" purpose or for a "good" reason. Thus, we may ask, is it ever permitted to lie?  

Throughout Talmudic literature, we find stories about our Sages veering from the truth for "good" 
reasons (4). Obviously, however, only the poskim can draw practical conclusions from such cases, 
since these very episodes can be understood on various levels. Moreover, not everything quoted in the 
Talmud is applied in practical Halachah, as we often rule differently from an opinion stated in the 
Talmud. The following, however, are some real-life situations with which the poskim deal:  

If one is asked information about a matter that is supposed to remain secret, he may answer, "I don't 
know" (5). Similarly, although one is not allowed to lie in order to avoid telling bad news (6), it is 
permitted to say, "I don't know" (7).  

During an appeal for funds, one is not allowed to announce a donation in an amount greater than he is 
planning to give, even if the aim is to spur others to commit themselves to larger donations (8).  



A wealthy man is permitted to lie about his wealth if he fears "the evil eye" (ayin ha-ra) or if he does not 
want to arouse jealousy (9).  

When collecting funds for a poor Torah scholar, one may say that he is collecting for hachnasas kallah, 
marrying off a bride, if he thinks that people will be more receptive to that cause (10). It is also permitted 
to raise funds for hachnasas kallah even when the collection is primarily for the benefit of the groom 
(11).  

It is prohibited to lie for the sake of financial gain, even when no stealing is involved (12).  

If one fears that a package will be mishandled, it is permitted to write "glass" on it, even though it does 
not contain any glass (13).  

If one sees that his wife will be late for Shabbos, he is permitted to tell her that the hour is later than it 
really is. This is permitted only when it is clear that she is procrastinating. If, however, she is rushing 
and harried and telling her that the hour is later than it really is will only pressure her further, it is 
forbidden to do so (14).  

If, by refusing to receive a visitor, the visitor's feelings will be hurt, one is permitted to leave instructions 
saying that he is not home (15). One should not, however, instruct a minor to lie about his parents' 
whereabouts, since that teaches the child to lie.  

 
FOOTNOTES 

1  Makkos 24a.  
2  Sanhedrin 92a.  
3  Sha'arei Teshuvah 3:178-186.  
4 See, for example, Berachos (43b)--episode with R' Papa; Pesachim (112a)--attributing a statement 

to a fabricated source so that it will be readily accepted; Sukkah (34b)--quoting Shemuel's threat 
to the haddasim merchants; Yevamos (65b) -- lying for the sake of peace; Bava Metzia (23b)--
departing from the truth for the sake of humility, modesty or discretion; Bava Metzia (30a)--episode 
with R' Yishmael. There are many other such examples.  

5  Harav S.Z. Auerbach and Harav S.Y. Elyashiv quoted in Titen Emes l'Yaakov, pg. 76.  
6  Y.D. 402:12.  
7 Harav S.Z. Auerbach, Harav S.Y. Elyashiv and Harav Y.Y. Fisher quoted in Titen Emes l'Yaakov pg. 

89. See also Metzudos David, II Shemuel 18:29.  
8  Minchas Yitzchak 3:97, based on Maharsha, Sukkah 29a.  
9  Harav S.Y. Elyashiv quoted in Titen Emes l'Yaakov, pg. 78.  
10 Teshuvos Mishneh Sachir (end of vol. 1) quoting a story with the Chasam Sofer. Part of the ruling 

is based on the Midrash Rabbah (Ki-Sisa) that compares a talmid chacham to a kallah. In that story 
the Chasam Sofer allowed a tzedakah fund intended for hachnasas kallah to support a well-known 
talmid chacham.  

11  Harav S.Z. Auerbach quoted in Titen Emes l'Yaakov, pg. 55.  
12 R' Yonah (Sha'arei Teshuvah 180,186); Rashas"h (Shabbos 140b) and Sdei Chemed (vol. 4, pg. 

87) opposing the Maharsha (Shabbos 140) who implies that it is permissible; Chafetz Chayim 
(Sefas Tamim 2).  

13 Harav S.Y. Elyashiv, Harav Y.Y. Fisher and Harav C. Kanievsky, quoted in Titen Emes l'Yaakov, 
pg. 66.  

14  Harav S.Y. Elyashiv quoted in Titen Emes l'Yaakov, pg. 86.  
15  Harav S.Z. Auerbach and Harav S.Y. Elyashiv quoted in Titen Emes L'yaakov, pg. 76. See also 

Machatzis ha-Shekel O.C. 156 which states that if one has no time to answer a question about a 
particular subject, he may say that he is not learning that subject now and cannot answer the 
question.  

 



 
YAACOV WAS BORN ALREADY CIRCUMCISED 

ִלים  כז ,פרק כה בראשית ב ֹאהָּ ם יׁשֵׁ  ְוַיֲעֹקב ִאיׁש תָּ

)אדר"נ פ"ב( מלמד שנולד יעקב אבינו מהול   

Great is the mitzvah of Milah, that with all the Mitzvos that Avrohom did in his life, he was not called תמים until 

he was circumcised.  Thus, when at birth, Yaacov is called תם, this indicates that he was born already 

circumcised. 

AVROHOM AVINU FULFILLED ALL THE MITZVOS EVEN THE MITZVAH OF ERUV 

TAVSHILLIN 

ק   ה ,פרק כו בראשית רעֵׁ ם ְבֹקִלי ַוִיְׁשֹמר ִמְׁשַמְרִתי ִמְצֹוַתי ֻחּקֹוַתי -ב ֲאׁש  הָּ ַמע ַאְברָּ ׁשָּ
י:    ְותֹוֹרתָּ

  יומא דף כח/ב מסכת

רב אשי קיים אברהם אבינו אפילו עירובי תבשילין שנאמר תורותי אחת תורה שבכתב אמר 
 פה:  שבעלואחת תורה 

Another version of this Gemara is Avrohom kept the Torah, even Eruv Tavshillin “whether words of the Torah, 

whether words of the Sofrim.”  And this version seems more reasonable, since the Mitzvah of Eruv Tavshillin 

is from the Sofrim.   

Those are some that explain that the mitzvah in question is not Eruv Tavshillin, but Eruv Techumin.  And they 

would relate the word as עקב from צעד (step), meaning that one should not step outside (in a prohibited manner) 

from the Techum (maximum area outside the city that one cannot go on Shabbos). And many opinions state 

that the Mitzvah of not violating the Techum is from the Torah. Thus, per the language in the Gemara, 

although this mitzvah is only stated explicitly in the Oral Torah, Avrohom kept both the written and the oral 

Torah. Thus, the need exists for a second understanding of the phrase. 

UPON MARRIAGE, SINS ARE FORGIVEN 

ל ט ח,פרק כ בראשית ו א  שָּ ְך עֵׁ ל  ת-ַויֵׁ אל ַוִיַּקח א  עֵׁ ן-ַמֲחַלת ַבת-ִיְׁשמָּ אל ב  עֵׁ -ִיְׁשמָּ
יֹות ַעל ם ֲאחֹות ְנבָּ הָּ ה: -ַאְברָּ יו לֹו ְלִאשָּ  נָּׁשָּ

וכי מחלת שמה והלא בשמת שמה אלא מלמד  ביכורים פרק ג הלכה ג מסכתירושלמי 
 שנמחלו לו כל עונותיו מכאן לחתן שמוחלין לו עונותיו

How does the Gemara learn this (forgiving of sins of one that is getting married) from this verse and from this 

woman? Perhaps, Eisav saw how Yitzchak told Yaacov not to take a spouse from the Canaanites, so out of 

respect to his father, Eisav went to Yishmael (a member of the family) and took a wife. And HaShem does 

not withhold reward from a deserving person.  Therefore, the verse alludes (by changing the name of the 

spouse as if a new person) to signify that Eisav received his reward for honoring his father, by having his sins 

forgiven.   

Additionally, we can understand that the time of the chasuna is appropriate for seeking forgiveness and thus, the 

bride and groom should fast to further enable the teshuvah process. 



 

ק   יט ,פרק כה בראשית ה תֹוְלֹדת ִיְצחָּ ל   ְואֵׁ

This Parsha is called Toldos and not Yitzchak (contrary to the same language in Parshas Noach).  The main part 

of this Parsha is the lives of Yaacov and Eisav, and not the life of Yitzchak. Therefore, the name of the Parsha 

reflects this concept in short with the word Toldos. 

The word Toldos is written one with Vav (and one Vav missing).  This indicates that one of the children (Yaacov) 

is proper and the other is lacking (Eisav).  Thus, Rashi mentions Yaacov first and then, Eisav. 

ת כ ,פרק כה בראשית ה ַבת-א  ֲאַרִמי -ִרְבקָּ ן הָּ בָּ ם ֲאחֹות לָּ ֲאַרִמי ִמַפַדן ֲארָּ ל הָּ  ְבתּואֵׁ
In earlier times the custom was to attribute pedigree (מיחס( a young lady to her brother or uncle, as found many 

times in Tanach.  In addition, we see that Eisav also followed the traits of Lavan, his uncle, when he also used 

deceit (for example, when asking how to maaser salt) 

The word הארמי can be understood in rearranging the letters to הרמאי (the trickster) 

י כו ,פרק כה בראשית א-ְוַאֲחרֵׁ ו ַוִיְקרָּ שָּ ב עֵׁ ז ת ַבֲעקֵׁ ִחיו ְויָּדֹו ֹאח  א אָּ ן יָּצָּ  ְׁשמֹו ַיֲעֹקב  כֵׁ

Rashi indicates that HaShem called his name Yaacov.  However, the Yerushalmi states differently. It explains the 

name changes of Avrohom (from Avrom) and of Yisroel (from Yaacov), yet Yitzchak’s name did not change.  

The reason given is that they (Avrohom and Yisroel) were named by their parents, while only Yitzchak was 

named by HaShem. 

ה  לב ,פרק כה בראשית מָּ מּות ְולָּ ְך לָּ ֹנִכי הֹולֵׁ ו ִהנֵׁה אָּ שָּ ר עֵׁ ה:  -ַויֹאמ  ה ִלי ְבֹכרָּ  ז 

These words of Eisav are not understood since it is the way of all people to die, yet that death does not cause the 

loss of the rights of the first born.  Ramban explains that the rights of the first-born to a double portion occur 

when the first born is alive.  However, if the first-born dies prior to his father, the first-born rights are not 

transferred to the first born’s children.  

Eisav’s whole being was connected to hunting, which is a dangerous occupation (due to the wild animals).  Thus, 

Eisav concluded any day that he goes out to the hunt, in all likelihood he is going to die.  Thus, if the first-

born rights only have a possible benefit to him in future, then, he probably does not stand to benefit (since 

likely to die before his father).  The conclusion is that Eisav did not believe in the holiness of the first-born, 

whereas Yaacov did value it and took steps to acquire it. 

ר  ה ,פרק כו בראשית ב ֲאׁש  ק  ם ְבֹקִלי -עֵׁ הָּ ַמע ַאְברָּ  ׁשָּ
The Gemara (Nedarim 32a) indicates that Avrohom recognized his Creator at the age of 3.  This is alluded to in 

this verse with the word עקב which has a numeric value of 172, as the years that Avrohom listened to G-d’s 

voice. Avrohom lived 175 years.  Thus, for the first 3 years he did not yet listen to G-d’s voice (but did for 

the next 172 years). 

Additionally, Chazal describe Avrohom’s recognition as חקירה במעשה מרכבה.  Thus, one well-versed in the esoteric 

matters is referred to as the “son of Avrohom” Chagigah 14b. (Deeds of the Fathers are signs for the children). 



PARSHAS  TOLDOS  תולדות SELECTIONS 

 

Haman 
ֹּאֶמר  כה,ל:  בראשית ו ַוי ב ֵעשָׂ ם נָׂא ַהְלִעיֵטִני ֶאל־ַיֲעקֹּ דֹּ אָׂ ם ִמן־הָׂ דֹּ אָׂ  ַהֶזה הָׂ

The Baal HaTurim writes that the phrase "Haliteini Noh Min" - Feed me now from - The first letters of these 

three words spell HaMaN. This is an allusion to the halacha in Shulchan Aruch O.Ch. 695:2 that one should 

drink wine and eat seeds at the Purim meal. (see Rambam hilchos Kila'im 1:8 who says that "adashim" are 

considered seeds) 

This allusion about Haman also teaches that just as Yaacov acquired Esav’s birthright for bread and lentils, so too 

Mordechai acquired Haman as a slave for a piece of bread (see Agaddas Esther 5:9). In the time of Ezra when 

they were rebuilding the wall of Yershalayim, the enemies claimed the Jews did not have permission.  They 

agreed to select one member of each group to go to the King to clarify the issue. The Jews selected Mordachai 

and the enemies selected Haman. On the way the righteous Mordechai ate his bread little by little; however, 

Haman ate carelessly and ran out of bread. Haman pestered Mordechai for some of his bread. Finally, Mordechai 

he would give him bread fi Haman would sell himself to Mordechai as a slave. Haman agreed.  Since they did 

not have a parchment on which to write the agreement, Haman signed the agreement written on Mordechai’s 

shoe. 

Avrohom Kept Torah 
ַמע ֵעֶקב כו, ה:  בראשית ם ֲאֶשר־שָׂ הָׂ ִלי ַאְברָׂ ר ְבקֹּ י ֻחּקֹוַתי ִמְצֹוַתי ִמְשַמְרִתי ַוִיְשמֹּ תָׂ  :ְותֹורֹּ

The Baal haTurim points out that this Pasuk contains ten words, hinting at the Ten Commandments. Moreover, 

the Ten Commandments contain a hundred and seventy-two letters, which in turn, is equivalent to the 

Gematriyah of "Eikev"). 

The Gematriyah of these four words עקב אשר שמע אברהם is equivalent to that of 'Kiyem af eiruvei tavshilin' (he 

even kept Eiruv Tavshilin' as Chazal point out, based on this very Pasuk). The Gemara (Yoma 28b) derives 

from the word תורתי the Avrohom observed both the Written and the Oral Torah. 

Five Signs of Kashrus 
ה כז, ג:  בראשית א־נָׂא ְוַעתָׂ ֶדה ְוֵצא ְוַקְשֶתָך ֶתְלְיָך ֵכֶליָך שָׂ ה ַהשָׂ ִידה ִלי ְוצּודָׂ  צָׂ

The Baal haTurim points out that the "Tzayid" is a K'ri K'siv, which is spelled with an extra 'Hey' צידה. The extra 

letter equals five which hints at - 

a. The five things that invalidate Shechitah - Shehiyah (pausing), D'rasah (pressing the knife downwards), 

Chaladah (covering the knife), Hagramah (Shechting outside the Shechitah area), & Ikur (tearing out the 

Simanim). 

b. The five signs of a Kasher bird - It does not hold its prey down whilst eating it, it has an extra claw, it 

possesses a crop (where it stores its food), its maw can easily be peeled, and it does not divide its claws when 

standing on a rope.  

c. The five signs of a Kasher Chayah -its hooves are completely split, it chews its cud, it does not have upper-

teeth, it has horns, and the skin of its rump runs crisscross. 

Mastermind 
ק ַוֶיֱחַרדכז,לג:   בראשית ה ִיְצחָׂ דָׂ ה ֲחרָׂ לָׂ ד ְגדֹּ ֹּאֶמר ַעד־ְמאֹּ ד־ַצִיד הּוא ִמי־ֵאפֹוא ַוי  ַהצָׂ

The Baal haTurim notes that the first letters of "Va'yomer Mi Eifoh" spell backwards forms the word אמו 'Imo', 

his mother. It seems that Yitzchak guessed the mastermind behind the plot. 



The Ohr Hachaim haKodesh 
The Portion of Toldos begins, “V’Aiele toldos Yitzchak (And these are the offspring of Yitzchak…)”  

Yitzchak, our Patriarch is the least known of the three Patriarchs. The Torah does not reveal or describe the 

dimension of Yitzchak’s spirituality with any detail. Where does the Torah allude to the dimension of his 

being? Ohr HaChaim HaKadosh explains that the Torah reveals Yitzchak’s dimension of spirituality through 

one Hebrew letter. The Torah could have omitted the letter vav in the beginning of the verse in order to 

communicate what follows. However, the Torah is revealing to us through this vav, which is a connecting 

letter, that Yitzchak is connected to what the Torah mentioned prior regarding his father Avraham. This is to 

teach us that Yitzchak, as a spiritual person, was the equivalent of his father. Yitzchak’s spiritual 

accomplishment was no less than that of his father regarding the evolution of the Jewish people.  

If the Torah reveals in detail the life of Avraham and the life of Yaakov then why does the Torah conceal 

Yitzchak’s spiritual accomplishments. It is because of Yitzchak’s dimension of spirituality, which was 

expressed through the Attribute of Justice. He embodied exactness and perfection to the ultimate degree. He 

was completely dedicated to self-perfection as “unblemished offering.” The only way he could be depicted 

would be as an angel of G-d. Just as it is impossible to fathom the dimension of spirituality of an angel, 

because we have no frame of reference to understand it, so too we have no frame of reference to be able to 

appreciate the spirituality of our Patriarch, Yitzchak. The only way he could be depicted is through the allusion 

of the letter “vav” to inform us that his spiritual accomplishment was no less than that of his father Avraham. 

Yaakov’s Merit Saves Avrohom From a Fiery Death 

These are the toldos (generations) of Yitzchak, the son of Avrohom… (25:19) 

The Ohr HaChaim HaKodosh cites the Medrash (Bereishis Rabba 63) that quotes the pasuk in Yeshaya (29:22): 

“Thus said HaShem to the house of Yaakov (to Bais Yaakov), which redeemed the house of Avrohom (Bais 

Avrohom)”. The Ohr HaChaim explains that this refers to the merit [of Bais Yaakov] that saved Avrohom 

from the fiery furnace, because without Yaakov’s merit Avrohom would have been burned in Ur Kasdim. 

This is what our pasuk means. The “toldos of Yitzchak” refers to Yaakov. Avrohom fathered Yitzchak in order 

that Yitzchak should then father Yaakov.  

The Ohr HaChaim explains further that it was Yaakov’s merit [since his righteousness and perfection exceeded 

that of both his forefathers] that saved Avrohom from being burned before Yaakov was even born [because 

he would one day be born to Avrohom’s son Yitzchak.] 

The Spiritual Capacity and Dimension of the Jewish people is Rooted in Our Patriarchs and Matriarchs  

The Torah tells us that Rivka was barren. Ohr HaChaim HaKadosh explains why G-d cause Rivka to be barren. 

Before Eliezer returned with Rivka to be the future wife of Yitzchak, his master, her mother and brother Lavan 

had given her a blessing ‘Our sister, may you come to be thousands of myriads, and may your offspring inherit 

the gate of its enemies.’ Ohr Ha Chaim HaKadosh cites a Midrash that explains that the reason Rivka was 

barren was because if she would have conceived naturally, it would have been said that the blessing by evil 

Lavan, could bring about something that is truly good. This is not so. The evolvement of the Jewish people 

would have been attributed to the blessing of Lavan. Therefore, G-d caused Rivka to be barren in order to 

establish beyond any doubt that the essence of the Jewish people has no relevance to the blessing of this evil 

person. She was only able to conceive as a result of Yitzchak’s special and intense supplication. 

The Whole Truth and Nothing But the Truth 

“I am Esov, your firstborn. I have done what you told me to do” (27:19) 

The Ohr HaChaim HaKodosh asks the obvious question: how could Yaakov [whose midda is emes – truth] lie 

outright like this to his father?  The Ohr HaChaim says that since Yaakov purchased and acquired the birthright 

from Esov, he was in effect Esov with regard to this birthright. So when he declared, “I am Esov your 

firstborn,” he was telling the truth, being that he was in effect now the firstborn in lieu of Esov. 

Then, when Yaakov said, “I have done as you asked me to do,” he was also telling the truth. Explains the Ohr 

HaChaim, since Yitzchak asked Esov to hunt game was only because he thought Esov was the rightful 

firstborn, owner of the birthright. Now that Yaakov was the legal and rightful owner of the birthright and 

considered the firstborn, it was he who had been commanded to carry out the instructions to hunt game. 

Since Yaakov now owned the birthright, it was as if this command had been issued by Yitzchak to him to perform. 

Thus, Yaakov answered Yitzchak truthfully when he said, “I have done what you told me to do.” 



TheWeekly Haftorah 

by Reuben Ebrahimoff - the Haftorahman 

The Haftorah for Parashat Toldot  

The prophet Malachi reproves the Jewish nation for disrespect to the Beth Hamikdash. (The Holy 
Temple) taken from the  

Book of Malachi, Chapter 1:1 - 2:7  

The Story line: 1:1-5 This week's Haftara begins with the Prophet Malachi bringing to our attention that 
Hashem loves Yakov (Jacob) and hates Aisav (his brother) and his descendants. 1:6-10 The Kohanim 
(priests) despise the Temple service, and are told off for their unacceptable behavior. Being Jewish 
should be perceived as an opportunity and not a burden. 1:11,12 The Kohanim honor Hashem even 
less than the Gentile Nations. 1:13,14 Hashem's criticisms of Bnei Yisrael for bringing the unacceptable 
animals to the Beth Hamikdash. 2:1-3 The punishment for disrespecting Hashem's honor. 2:4-7 The 
proper role of the Kohen. Aharon's qualities and the image of the ideal Kohen.  

The Connection between the Parashat and the Haftara is: in the Haftara we read a sentence that 
says, "A son honors his father, but where is my honor?" Hashem expected the nation of Edom (a 
descendant of Aisav, Jacob's brother and Isaac's son) to be dishonorable. The Prophet Malachi is saying 
that Hashem never expected it from the Jewish people. In this week's Torah reading we see how Aisav 
would try to pose as a decent person to his father Isaac, while actually being an evil person. Hashem 
can see right through that.  

The Hataraman's lesson of the week. This is a classic case of mistaken self-identity". We must 
remember who we are. Sometimes people try to make us forget who we are and they are pressuring us 
to behave in a way that we normally wouldn't. We have to remember not to "take things for granted". 
Hashem is the one who grants us out blessings and we must remember that although we have a 
privileged relationship with him, we cannot just take things from him. We have to earn them. When 
Hashem asks us to do something, do we do it our way? Or do we do it the way he asked us?  

Malachi's Biography: Malachi lived during the early years of the 2nd Bait Hamikdash. Socrates and 
Plato also lived at that time. King Achachverosh and queen Esther's son, Dariush was the reigning king. 
He lived in the century after the first Jews returned from the Babylonian exile when 50,000 Jews returned 
to Jerusalem. They immediately started rebuilding the foundation for the 2nd Beth Hamikdash. The 
Prophets, Zecharia and Chaggai also encouraged the rebuilding of the Holy Temple. The Temple was 
completed in 520 B.C.E. (About 2500 years ago.) Malachi's book contains 4 chapters. It is the final Book 
of the "Trey Assar" (The twelve Prophets) The meaning of the name Malachi is " My messenger". He 
was born and prophesized in Jerusalem during the 5th century B.C.E. At the time, the Temple service 
was not observed properly. The Kohanim (priests) were remiss of their duties. They offered animals that 
were blemished, lame and sick. People were indifferent to or skeptical of religion. Men freely divorced 
their wives and then intermarried. Overall, people's morals were lax. Adultery, perjury and oppression 
of widows were all too common. Like Mordechai, Malachi was one of the 120 Men of the Great Assembly, 
who authored almost every blessing we make including the Amidah or Shemonah Esray.  

Famous Phrases from the Book of Malachi, from chapter 3:4. Said right before Kaddish. "V'arvah la 
Hashem minchat yedudah v'yerushalaim keyemai olam uschshanim Kadmaniyot" Then the offering of 
Judah and Jerusalem will be pleasing to Hashem as in the days of old and previous years.  

Timeline: approximately 3390 on the Jewish calendar, about 2370 years ago.  

Map: Malachi the prophet lived in Jerusalem.  



 

 

 

 

 

 

 

Understanding the Parsha according to the Rebbe 
 

QUESTION: The marriage of Yitzchak and Rivkah is the first Jewish marriage in the Torah.  What is one of the 

lessons about the chasan’s preparations prior to marriage? 

ANSWER:  Prior to the marriage (and immediately after the Akeidah) Yitzchak prepared for marriage by going 

to a spiritual place (Gan Eden) for three years. Marriage seeks to establish an enduring structure. In order to 

prepare properly one requires guarding beforehand, which involves a shomer (from the bad influences of the 

world).  Further, one should obtain ordination (semicha).  Prior to building a physical “home” one must build 

a home in Torah.                )50 'לקוטי שיחות כרך א, עמ( 

 

QUESTION:  Why did G-d weaken the eyesight of Yitzchak? 

ANSWER:  G-d did not reveal to Yitzchak that Eisav was bad (not to engage in Lashon Hara), rather He allowed 

Yitzchak to lose his sight, so that Yaacov could receive the blessings. One must go to extreme lengths to avoid 

Lashon HaRa about another Jew.             )211 'לקוטי שיחות כרך טו, עמ(            

QUESTION: How do we understand the Medrosh that (inside Rivkah) Eisav was inclined to Avodah Zarah, 

whereas Yaacov was inclined to good? 

ANSWER:   The inclination in Eisav to “bad” is actually another possible method of service to HaShem.  Yaacov’s 

method of services is “wholly” righteous. Eisav was presented with another type of service of HaShem, entitled 

"overcoming evil", the task of conquering one’s innate tendency towards evil.                      
 )לקוטי שיחות כרך כ, עמ' 108(              

QUESTION:  What is the question of Eisav, how does one take maaser from salt and from straw? 

ANSWER:    In the house of Avrohom they took a tenth from all their possessions based on value (not like after 

Matan Torah when maaser only applies to certain types of food). Eisav questioned the evaluation of an item’s 

value, whether at the present, or the future, potential value (salt and straw). 

                                                             )לקוטי שיחות כרך כה, עמ'116(                             

QUESTION:  What is the allusion of the three wells that Yitzchak dug? 

ANSWER:   Ramban says the three wells of Yitzchak allude to the three Holy Temples. At the beginning one 

expends effort to dig the well, followed by the water filling the well without one’s direct effort. Similarly, with 

the Holy Temple, the Jews expend effort and build the building. Later, G-d’s Presence dwells within the Temple 

without our direct effort. Even by the third Temple (which currently resides in the Heavens), the building is 

made by the acts of Mitzvos which are done during Galus with mesiras nefesh. )116 'לקוטי שיחות כרך ל, עמ( 
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