
Zera Shimshon
Parshas Tetzaveh

ְוַאָתּה ַהְקֵרב ֵאֶליָך ֶאת ַאֲהרֹן ָאִחיָך ְוֶאת ָבּנָיו ִאּתֹו ִמּתֹוְך ְבּנֵי יְִשָׂרֵאל ְלַכֲהנֹו ִלי ַאֲהרֹן נָָדב ַוֲאִביהּוא ֶאְלָעזָר ְוִאיָתָמר ְבּנֵי 

ַאֲהרֹן (שמות כח/א)

It is written in our parsha (Shemos 28/1) 
"And you bring near to yourself your brother 
Aaron, and his sons with him, from among 
Bnei Yisrael to serve Me [as Kohanim]: 
Aaron, Nadav, and Avihu, Eleazar, and 

Itamar, Aharon's sons." 

On this possuk the Medrash (Medrash Rabah

35/7) comments, "This possuk can be 

explained in light of the possuk (in Tehillim 

119/92)  "If Y.ur Torah would not have been 

my pleasure, I would have perished in my 

suffering". (The Medrash explains) When 

HaKodesh Baruch Hue said to Moshe, 'And 

you should bring close to you Aharon...to 

serve Me...' Moshe felt upset. Hashem said to

him (Moshe), 'I had the Torah and I gave it to

you. If not for this (that I gave the Torah to 

you) the whole world would have been 

destroyed.'"

Zera Shimshon asks that when Bnei Yisroel 

were still in Mitzrayim and Aharon heard that

Moshe was appointed by Hashem to be the 

leader of  Bnei Yisroel, Aharon was very 

happy for him. How, then, can we understand

that Moshe, who was the world's most 

humble person, was upset when Aharon and 

his children were picked to be the Kohanim 

instead of him?

Zera Shimshon begins his answer by first 

explaining the reason that Hashem appointed 

Aharon to be the Kohain instead of Moshe. It 

wasn't suppossed to be like this. Rather 

Moshe was meant to be the Kohain. 

However, at the Burning Bush Moshe was 

reluctant to be the leader of Bnei Yisroel and 

as a punishment for this Hashem took away 

the priesthood from him and Hashem gave it 

to Aharon.

We have to understand, though, firstly, why 

did Hashem want Moshe to be the leader and,

secondly, what was behind Moshe's 

reluctance to accept Hashem's order. 

Zera Shimshon explains Moshe's reluctance 

in light of a Medrash (Yalkut Shemoni 

Zechariah remez 577) that says that all of our

redemptions were not complete because they 

were carried out by people. Therefore each 

redemption was followed by more exiles. 

However our last redemption will be done 

through Hashem H.mself and therefore it will

be complete. 

According to this, we can understand that 

Moshe argued that it would be detrimental 

for Clal Yisroel for HIM  to redeem them! 

Moshe wanted that Hashem take Bnei Yisroel 
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out of Mitzrayim in order that this will be the 

final redemption.

Hashem, on the other hand, knew that Bnei 

Yisroel were going to sin with the Golden 

Calf. And therefore, unfortunately, Clal 

Yisroel needed more and more exiles in order 

to be completely pure.

We can now explain the Medrash.

When Hashem told Moshe to appoint Aharon

and family to be the Kohanim, Moshe was 

upset. The reason that he was upset was not 

that he wasn't appointed to such an important

and prestigious position. Rather since he saw 

that Bnei Yisroel sinned at the Golden Calf he

was upset WITH HIMSELF that he didn't 

immediately accept Hashem appointing him 

to be the leader at the Burning Bush (which 

was the reason that Aharon became the 

Kohain).

-----------------------------------------2--------------------------------

 (כ) ְוַאָּתה ְּתַצֶּוה ֶאת ְּבנֵי יְִׂשָרֵאל ְויְִקחּו ֵאֶליָך ֶׁשֶמן זַיִת זְָך ָּכִתית ַלָּמאֹור ְלַהֲעֹלת נֵר ָּתִמיד: (שמות כז/כ)

And you (Moshe) should speak to the
Children of Yisroel and say to them,
"However, keep My Shabbosim be-
cause it is a sign between M. and you
for the future generations.... (Shemos
31/13)
Zera Shimshon asks why does the pos-
suk refer to Shabbos in the plural
(Shabbosim) and not, like in all other
places, in the singular.
He answers by first asking another
question. The Torah writes the Ten
Commandments twice. The first time
is in Sefer Shemos in Parshas Yisro.
The second time is in Sefer Devarim in
Parshas VeEschanon, when the Torah
retells the incident of the Giving of the
Torah. 
However, the text of the Ten Com-
mandments in these two places are not
the same. In Yisro, for instance, con-
cerning the mitzvo of Shabbos it says
to remember Shabbos because

Hashem created the world in six days
and H. rested on the seventh.
In Parshas VeEschanon, however, it
says to keep Shabbos because Hashem
took us out of the bondage of Mitzray-
im with a strong and extended hand.
Why the difference?
He answers according to the well
known idea that the decree of the
bondage in Mitzrayim was meant to be
four hundred years. In actuality,
though, we left after only two hundred
and ten years (for a few different rea-
sons). Sadly, we are not exempt from
the remaining one hundred and ninety
years. We have to make them up
through more exiles.
One more point.
When we we received the Ten Com-
mandments Hashem freed us from the
yetzer horro and Hashem also exempt-
ed us from making up those one
hundred and ninety remaining years.
Unfortunately, when we worshipped
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the Golden Calf we were once again
faced with a yetzer horro and the de-
cree of one hundred and ninety years
of bondage was reenacted. 

According to this, explains Zera
Shimshon, Parshas Yisro was written
before we worshipped the Golden Calf
when we were on a high spiritual lev-
el. Therefore there was no reason to
warn us to "keep" Shabbos, meaning
to refrain from doing work. We were
on such a high level that even during
the week the other nations did our
work for us (like it will be after
Mashiach comes)! Therefore the com-
mandment is to remember Shabbos
(which refers to the positive com-
mandments of Shabbos) through
making kiddush, eating special meals
and learning Torah.
On the other hand, Parshas Eschanon
was given after we worshipped the
Golden Calf. Since our spiritual level
fell tremendously, we were now com-
manded to refrain from working on
Shabbos and not only to remember it. 
In addition to this, since after the inci-

dent of the Golden Calf the decree of
bondage returned we now have to re-
member that we left Mitzrayim early
and we are still in the process of com-
pleting the years (which is the reason
that we were taken out with a strong
hand. If we would have stayed until
the end of the decree we would have
simply walked out the second the four
hundred years ended).
According to this, Zera Shimshon an-
swers the first question of why is
Shabbos in this possuk referred to in
the plural. 
This possuk, "However, My Shab-
bosim you should keep" which is writ-
ten right after the commandment to
build the Mishkan, was said after we
worshipped the Golden Calf. At that
time the decree of of future exiles was
reenacted. However, Chazal teach us
that there still is a way to be exempt
from the remaining exiles; if we keep
two Shabbosim. Therefore Hashem
commanded us to keep Shabbosim
(plural) and not just Shabbos (singular)
in order that we will finally be finished
with the suffering of galus!.

----------------------------------------3--------------------------------
ְוַאָּתה ְּתַצֶּוה ֶאת ְּבנֵי יְִׂשָרֵאל ְויְִקחּו ֵאֶליָך ֶׁשֶמן זַיִת זְָך ָּכִתית ַלָּמאֹור ְלַהֲעֹלת נֵר ָּתִמיד: (שמות כז/כ) 

This is the only Parsha in the Torah, after 
Moshe Rabainu was born, that his name does
not appear. The Zohar explains that this is not
a coincidence. 

After B'nei Yisroel worshiped the  Golden 
Calf Moshe begged Hashem to forgive them. 
He begged so strongly that he told Hashem 
that if H. didn't forgive them then "erase me 
from Y.ur books".  Even though that Hashem 

did forgive Bnei Yisroel,  Moshe's words 
were so potent that the curse that Moshe put 
on himself actually took hold  and, therefore, 
his name "was erased" from our parsha. 

Zera Shimshon asks why is his name not
mentioned specifically in this parshah and
not in some other parsha?

He begins his answer by pointing out that it
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is in this parsha that Aharon was inaugurated
to be the Cohen Gadol. 

Let us now understand why was Aharon
chosen to be Cohen Gadol and not Moshe? 

When Hashem appeared to Moshe at the
Burning Bush (sneh) to appoint Moshe to
take B'nei Yisroel out of Mitzrayim, Moshe
didn't immediately agree. Hashem punished
Moshe for this hesitation and Moshe
forfeited the right to be Cohen Gadol.

Why, though, did he not accept the position
right away? 

The answer is that Moshe knew that if
Hashem would redeem them without the help
of a mortal man then the redemption would
be complete and we would never go back
again into Galus. He felt that the servitude
that we suffered in Mitzrayim fully purified
us and therefore Bnei Yisroel deserved to be
redeemed by Hashem alone without him.

Hashem, on the other hand, knew that we
were not yet fully pure and therefore we
would need to go back into galus to finish the
purification process. H. therefore precisely
wanted that a mortal man, like Moshe,
would take them out of Mitzrayim.

Therefore, if we never sinned again then
Moshe would have been proved correct (that
we our bondage in Mitzrayim purified us

from the Yetzer Haro) and it would not be
considered a sin that he hesitated to lead Clal
Yisroel. I then follows that Moshe should be
the Cohen Godal. 

However when we worshipped the Golden
Calf we see that the Yetzer Haro was still in
us and therefore Moshe sinned and Moshe
didn't deserve to be the Cohen Godal. 

And since Aharon merited to be Cohen Gadol
only because of Moshe's sin, Moshe's curse,
which took hold because of that sin, took
effect in the same parsha!

According to this we can answer another
question.

The Rishonim say that "a curse on condition
(if something is done) is effective (if that
thing is not done) only if there is at least a
smattering of an avairo. If there is not any
avairo at all the curse will not take effect.
According to this, what even minute sin did
Moshe transgress when he davvened for for
the forgiveness of Bnei Yisroel that allowed
the curse to take effect? 

According to what we said before, though,
we can answer simply. Since Moshe's sin was
made apparent at the time of the Golden Calf
therefore the curse, even though it was made
only on condition that Bnei Yisroel wasn't
forgiven, was able to take hold (answer to
second question). 

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in the time of the Or

HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim about " practical

kabbolo" but asked that all of his sefarim be buried after he passes away except for Zera Shimshon and Niflaos

Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the preface he promises for

people who learn his sefarim after he dies “... And your eyes will see children and grandchildren like the

offshoots of an olive tree around your tables, wise and understanding with houses filled with all manner of good

things… and wealth and honor……”
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These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the

merit of the learning Zera Shimshon’s divrai Torah, Hashem should answer her

prayers and she should quickly find her proper match along with all the other

members of Clal Yisroel who are also looking for their zivug hagun.

If you are interested in buying your own copy of the Hebrew version of Zera

Shimshon

Call 05271-66-450 in Eretz Yisroel 

or

347-496-5657 in the U.S.A. 

You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:

In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24

In U.S.A. (718) 395-2440 and then press 2,6,4,24

In England: (208) 123-3788 and then press 2,1,4,24
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