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BS"D 

THE LAMPS ARE GOING OUT 

 

  

"The lamps are going out all over Europe. We shall not see them lit again in 

our life-time."  

 

In the summer of 1914, on the eve of World War I, British Foreign Secretary 

Sir Edward Grey uttered these famous words. He was perceptive enough to 

understand that the coming conflict would change the world forever. 

 

Today, over one hundred years later, the darkness is even more oppressive. 

 

In two weeks we will read these words: “Hashem said to Moshe: Stretch forth 

your hand toward the heavens, and there shall be darkness upon the land of 

Egypt, and the darkness will be tangible.” (Exodus 10:21) 

 

As I write, I have just heard the news of the death of Hagaon Harav Aharon 

Leib Steinman, zt"l. 

 

The lights are going out. The darkness is tangible. 

 

I would like to point out the irony, my friends. In this week’s Torah Portion we 

say “goodbye” to Our Father Jacob. We say goodbye to his Twelve Sons, the 

Fathers of the Tribes of Israel.. We say goodbye to Sefer Baraishis (the Book 

of Genesis)! I am choked up. How can we survive without our Fathers? How 

can we survive without Rav Steinman? 

http://mailchi.mp/2020vision/the-lamps-are-going-out?e=13c4786d24


 

Let’s make no mistake: we do not have such people any more. We have 

brilliant and holy Jews; we have great rabbis, but we do not have more than a 

handful left whose souls were nurtured in the holiness of the Old World, the 

world of the shtetl, the world of grace, dignity and humility which existed 

before “the lights went out.” 

 

I once read that someone asked a rosh yeshiva why we are no longer raising 

great Torah leaders of the stature of those who lived in Europe before the 

War. He answered: “Because there are public phones in the yeshivas!” That 

was before cell phones! Can you imagine the situation today? How far have 

we strayed? And Europe was a shadow of the days before the Destruction of 

the Second Temple! And that was a shadow of First Temple! And that was a 

shadow of what it was like at Mount Sinai! 

 

As soon as the Patriarchs and Matriarchs leave us, we enter the Exile of 

Ancient Egypt. Next week we read, “A new king arose who did not know 

Yosef.” Where are our shepherds? 

 

My friends, I am going to remind you of a very dark period in my life. I have 

spoken about these events before, but, since that time of year is 

approaching, I would like to mention it again. Decades ago, when we were 

first married, my wife and I were students at the University of Michigan. We 

had not yet found Hashem. We whirled around and around on the carousel of 

emptiness, going nowhere. Although young, we were already “walking in the 

valley overshadowed by death.” (Psalm 23) 

 

Early in the morning of Monday, January 10, 1966, I awoke. 

 

“I was desperate. I saw a chasm opening in front of me, a pit from which 

there was no escape. … I was twenty-three years old and we had been 

married just over two and a half years. The tensions were terrible. I felt as if 

my life were a long corridor, with many doors along each side.  I had opened 

each door … [and] … each door … [led] nowhere … Was there no door that 

led to truth, to freedom, no door to sunshine and happiness?  I began to cry. 

There was no future. I was dying. …There was nothing to live for.  No hope.   

  

“I was sliding: down, down, down…. falling through space.  And then, as I fell, 

a thought brushed by me, a little thought … like a feather floating by in the 

midst of the void, a crazy little idea.... No, it couldn’t be true! But then … what 



else was there besides death? I ‘knew’ that G-d didn’t exist.  The problem 

was that I felt I also didn’t exist…   

  

“Suddenly, I began to turn the whole question around.  I saw something I had 

never seen before. There was one unopened door …. Why had I never 

noticed that door before?  It was the door to G-d. I had been sure G-d did not 

exist. But now that my own life seemed to be falling apart, I began to 

wonder.… When I was honest about my life, I saw that I did not exist – my life 

was empty – and at that time I was sure that G-d did not exist.  

  

“But what if G-d did exist?  Maybe then I could also exist!  Maybe my 

existence depends on G-d! … I began to have this crazy thought.  Could G-d 

exist?  No, it’s crazy. … No normal person believed in G-d.  And then I began 

to wonder if I had ever met any normal people! 

  

“When you are drowning, you grab the life preserver; you don’t ask questions. 

I was drowning, and all of a sudden, out of the sky, came this life preserver. I 

grabbed it. What choice did I have?  I wanted to live!  G-d, do You 

exist?  Could You exist? Dawn was beginning to break in Ann Arbor as a new 

light began to glow inside me.  All of a sudden, I started to have this 

incredible feeling of hope, a new idea that would enable me to live!”(From 

Central Park to Sinai) 

 

That day was January 10, 1966, fifty two years ago. I later found out that it 

corresponded to the 18th Day of the Jewish Month of Teves, which occurs 

next week. On that day in 1966, I feel that Hashem sent an angel to us in Ann 

Arbor, and saved the life of myself, my wife and our future family. Each year 

on that day, I make a festive meal in honor of that event.  

  

“Min ha maitzar … from the depths I cried out to Hashem, and He answered 

with expansiveness.” (Psalm 118)  The Exile in Egypt began when the 

Patriarchs and the Sons of Jacob left us. But soon, Hashem sent a 

Redeemer named Moshe Rabbeinu (Moses), who took the Children of Israel 

to Mount Sinai. 

  

We can also expect a Redeemer soon, on the day Hashem will rescue us 

forever from darkness!  



 

 

 
Lamplighter 

  

© Copyright 2017 by Roy S. Neuberger 

 

 

 

 



 נודע בשערים בעלה
The Humility of the Jewish Woman 

 

Ma’amar by the Tolna Rebbe שליט"א* 
 

 
 .Naftali is a deer let loose, who sings beautiful words.” (49:21)“ – נפתלי איילה שלוחה הנותן אמרי שפר
 
The Ba’alei Ha’Tosfos note that the first letters of the words נותןהלוחה שיילה א  spell the word אשה 
(“woman”). 
 
To explain the significance of this allusion, we must first answer the question as to why this pasuk shifts 
from the feminine form to the masculine form.  Naftali is described as a female deer – איילה שלוחה – but 
is then described with the masculine term הנותן (as opposed to הנותנת).  Why? 
 
In the final chapter of Mishlei, the chapter of אשת חיל, Shlomo Ha’melech extols the virtues of the 
Yiddishe mama, the Jewish woman, who selflessly devotes her life to her husband and children, working 
to raise them so they grow in Torah.  There he writes, נודע בשערים בעלה בשבתו עם זקני ארץ – “Her 
husband is renowned at the gates when he sits with the country’s elders.”  In a chapter written entirely 
to sing the praises of the Jewish woman, Shlomo here inserts a word of praise for the husband, who is 
well respected and sits with distinguished men in the town square.  Why does Shlomo interrupt his 
praise for the wife by giving praise to the husband? 
 
The answer is that in truth, even this pasuk speaks in praise of the wife.  Shlomo here extols the 
woman’s outstanding humility, describing how despite her unlimited devotion to her work in the home, 
she remains private and does not aspire to be נודע בשערים, to achieve fame and notoriety, preferring to 
allow her husband to earn recognition.  This is the greatest praise for the אשת חיל – that although she 
rightfully deserves to be recognized and publicly honored for her righteousness, her good deeds, her 
devotion and her skill, nevertheless, she prefers having her husband achieve recognition instead of her.   
 
This is also the intent of the pasuk about Naftali.  The tribe’s women are compared to an איילה שלוחה, a 
swift deer, working tirelessly and energetically to run their homes in the best possible manner.  But 
when it comes to אמרי שפר, to standing in the public square and speaking to the masses – she sends her 
husband.  And thus the beginning of the pasuk – איילה שלוחה – is written in the feminine form, while the 
end of the pasuk – הנותן אמרי שפר – is written in the masculine form. 

                                                           
* Delivered on Shabbos Parshas Vayechi 5773 (2012). 
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Brotherly Love 
Parshas Veyechi 

  
Harav Hagaon Meir Tzvi Shpitzer Shlit"a 

  

Many of us bentch our children on Friday night, while others do so on Erev Yom Kippur, but we 

all use the immortal words of Yaakov Avinu in his wonderful brachah that our children should 

grow up to be like Ephraim and Menashe:  ִׂים ְכֶאְפַרי ְמָך ֱאֹלקִׂ ְמַנֶשהְישִׂ ם ְוכִׂ . 

  

Before saying this brachah, Yaakov placed his hands on the heads of Ephraim and Menashe. 

When Yosef saw that Yaakov’s right hand was on Ephraim’s head, he tried to switch his father’s 

hands, but Yaakov insisted that his hands remain that way. “Know that I’ve switched my hands 

intentionally,” he said, “because even though Menashe is older, Ephraim is going to be greater.” 

  

The Agra d’Kallah, by the author of the Bnei Yissaschar, explains that Ephraim and Menashe 

displayed incredible feelings of love and affection for each other. Menashe realized that his 

grandfather was giving the better brachah to his younger brother; had we been in that situation, 

we would surely have complained. Ephraim, whom Yaakov chose to receive the better brachah, 

saw his father getting involved and trying to take that brachah away from him; had we been in 

Ephraim’s position we would have told our father, “If my grandfather decided to give me the 

better brachah, I’m going to take it, and please don’t get involved.” But neither Menashe nor 

Ephraim said a word - and they knew the value of a brachah from Yaakov Avinu, who was the 

one who fought to get a brachah from his own father. 

  

When Yaakov Avinu saw the wonderful middos of Ephraim and Menashe, who were happy if 

their brother received the better brachah, he bentched them - and all of us - to be like them. When 

we bentch our children with these words, we are asking that Hakadosh Baruch Hu help our 

children become like Ephraim and Menashe and possess brotherly love that will allow them to be 

happy for each other in every situation and encourage one another to succeed. 

  

Later in the parashah Yaakov Avinu admonishes Shimon and Levi by saying:  ים ְכֵלי י ַאחִׂ ְמעֹון ְוֵלוִׂ שִׂ

 ?Why does the passuk here describe them as brothers .ָחָמס ְמֵכֹרֵתיֶהם

  

The Midrash explains that the introductory words ים י ַאחִׂ ְמעֹון ְוֵלוִׂ  are actually part of Yaakov’sשִׂ

rebuke. Yaakov was telling Shimon and Levi, “When it came to the incident with Dina, you knew 

what it meant to be brothers, you risked your life for your sister.” Indeed, Rashi says they’re 
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called “achei Dina” because they endangered their lives in order to save her. “Why, then,” 

Yaakov continued, “did you not display those feelings of brotherhood toward Yosef, whom you 

sold?” 

  

Yosef, in contrast, did display those feelings of brotherliness. In last week’s parashah, he told his 

brothers: ְצָרְיָמה י מִׂ יֶכם ֲאֶשר ְמַכְרֶתם ֹאתִׂ י יֹוֵסף ֲאחִׂ  We know that Yosef is the one the brothers sold to .ֲאנִׂ

Mitzrayim, so why mention this again? The Ohr Hachaim explains that Yosef was emphasizing, 

“I am Yosef your brother - I feel to you as a brother does, and I yearn to be kind to you.” 

Furthermore, Yosef was telling them that even at the time that they sold him to Mitzrayim, he still 

felt like their brother. They were being unkind to him, but he nevertheless wanted to be kind to 

them. “That’s why,” Yosef continued, “now that I’m the ruler in Mitzrayim and you’re going 

through difficult times, I want to help you and take care of your families.” 

  

A Brother is Always Kind 
The Torah commands us: יָך הּוא י ָאחִׂ י כִׂ  do not despise or hurt an Edomite, because he -  לֹא ְתַתֵעב ֲאֹדמִׂ

is your brother. The Malbim points out that Edom is very worthy of being despised and 

antagonized. But the Torah expects us to act kindly to a brother even if he acts unkindly to us, 

just as Yosef displayed love to his brothers even though they sold him. 

  

The true definition of a brother is someone who will always be kind to his brother, even if his 

brother wasn’t kind to him. 

  

In Shir Hashirim Shlomo Hamelech speaks to Hashem in the name of Klal Yisrael, which says to 

Hakadosh Baruch Hu: י ֶתְנָך ְכָאח לִׂ י יִׂ  we wish that Your relationship with us would be like that of ,מִׂ

a brother. The meforshim explain that a brother is expected to be kind and helpful even if his 

sibling wasn’t good to him. “It’s true that we might not have behaved properly,” we say to 

Hakadosh Baruch Hu. “We might have done aveiros. But we want You to repay our bad deeds 
with kindness, just as Yosef did.”  

The Yalkut in Shoftim teaches the principle that Eisav’s descendants fall only before the 

descendants of Rochel. Why do the children of Rochel have the power to prevail over Eisav? 

  

All of the other shevatim were lacking in their feelings of brotherly love, and therefore, they 

cannot triumph over Eisav. But the children of Rochel, who did not participate in selling their 

brother, but on the contrary, displayed the incredible love of יֶכם י יֹוֵסף ֲאחִׂ  they will bring - ֲאנִׂ

the geulah. 

  

The navi Yirmiyahu says: ְשָרֵאל ְשְפחֹות יִׂ ים ְלֹכל מִׂ יא ְנֻאם ה' ֶאְהֶיה ֵלאֹלקִׂ  In those days,” says“ .ָבֵעת ַההִׂ

Hashem, referring to the time when Moshiach will come, “I will be the God of all the families of 

Klal Yisrael.” The passuk specifically mentions the families of Klal Yisrael because 

the geulah will come not to those people who stand as individuals, but rather to those who stand 

together in families. Even if a family member wasn’t kind or helpful to us, being part of a family 

means being like Yosef and repaying evil with good. Therefore, even if somebody was unkind to 

me, I have to go out of my way to be kind to him. The willingness to sacrifice on behalf of our 

family members - as we see in this parashah with Ephraim and Menashe - is what creates a 

family, and it is the families of Klal Yisrael that will merit the geulah. 

  

This is the brachah that we give to our children: that they should grow up to feel for one another 

and put themselves out for one another. May we be zocheh that our relationship with one another 

will be that of ְשָרֵאל ְשְפחֹות יִׂ ֶתְנָך  and that our relationship with Hakadosh Baruch Hu be that of ,מִׂ י יִׂ מִׂ

י יא ְנֻאם ה' ֶאְהיֶ  :so that we merit to see the fulfillment of ,ְכָאח לִׂ ְשָרֵאלָבֵעת ַההִׂ ְשְפחֹות יִׂ ים ְלֹכל מִׂ ה ֵלאֹלקִׂ . 



THOUGHTS ON THE PARASHAH 

Rabbi Evan Hoffman – Congregation Anshe Sholom 

evanhoffman@gmail.com 

Parshat Vayechi – פרשת ויחי 

December 30, 2017 – יב טבת תשעח 

  

Praying for Deliverance 

  

On his deathbed, Jacob offered a final testament in the form of poetic predictions concerning the destinies 

of the twelve tribes of Israel.  After commenting on the fate of Dan, Jacob exclaimed לישועתך קויתי יי“Your 

deliverance I await, O Lord (Genesis 49:18).”  Jacob’s outburst seems ill-fitting in context; it is not a 

poetic description of Israel’s future, but rather a petitionary prayer reflecting pious hopes.  Jacob’s words 

are comparable to the Psalmist’s supplication: “Guide me in Your true way and teach me, for you are God 

my Deliverer; it is You I look to at all times (Psalms 25:5).” 

  

Some scholars suggest that Jacob purposefully interrupted his rather lengthy final testament midstream to 

offer a terse call for God’s help because he feared that he might suddenly die before properly concluding 

his remarks to his sons.  Cries for deliverance at moments of acute mortal danger are consistent with the 

prophet’s words, “O Lord be gracious to us.  It is to You we have looked.  Be our deliverance in time of 

stress (Isaiah 33:2).”  John Gill (18th century English Bible scholar) suggested that Jacob was physically 

exhausted.  He paused to catch his breath and uttered a short prayer beseeching God for the strength to 

finish conferring blessings on his children.  That Jacob was terminally ill with precious few moments 

remaining is clear from the fact that he died immediately after commanding his sons to bury him at 

Machpelah (Genesis 49:33).  Isaac, too, worried about the uncertain timing of death and the possibility of 

expiring before offering to his descendants his final words of blessing and prognostication (27:2). 

  

The above interpretation, however, is undermined by evidence from the Masorah.  If that view were 

correct, Genesis 49:18 would stand alone with paragraph breaks immediately preceding and following the 

verse.  In fact, closed paragraph breaks appear before 49:16 and after 49:18, clearly indicating that the 

awaited Divine deliverance somehow relates to the tribe of Dan. 

  

Concerning Dan, Jacob said: “Dan shall govern his people, as one of the tribes of Israel.  Dan shall be a 

serpent by the road, a viper by the path, that bites the horse’s heels so the rider is thrown backward 

(49:16-17).”  In rabbinic literature and among the medieval commentators, there was a tendency to 

interpret Genesis 49:16-17 as referring specifically to Samson, an Israelite hero descended from the tribe 

of Dan who lived during the era of the Judges.  Samson was a man of unbelievable physical strength.  He 

exacted vengeance against the Philistines by using irregular guerilla tactics.  He did not command a 

formal army of Israelite soldiers.  Abarbanel explained that Jacob foresaw the “deliverance” wrought by 

Samson and was repulsed by it.  Instead of pointless acts of terrorism against the foreign oppressors, 

Jacob sought true deliverance wrought by God at the hand of a respectable Israelite military fighting its 

enemies face to face in combat.  Ramban explained that Samson was the last of the Judges, each of whom 

brought Israel only temporary relief from its external foes.  Jacob foresaw the failure of Samson and his 

Judge-predecessors; he prayed for real, everlasting deliverance effected by God Himself.  Pseudo-

Jonathan identified Gideon and Samson as providers of temporary respite. Jacob yearned for the full 

deliverance yet to be brought by a Davidic Messiah.  

  

According to the Midrash, Jacob initially believed that Samson was the Messiah.  After seeing, through 

prophetic vision, that Samson was destined to die in enemy custody, Jacob prayed for direct Divine 

deliverance (Genesis Rabbah 98:18).  Alternatively, upon seeing a vision of Samson fighting like a snake, 

Jacob rejected Samson’s candidacy as a deliverer of Israel.  Instead, Jacob predicted that the tribe of Gad 

would produce the messianic herald, Elijah the Prophet (99:12). 

mailto:evanhoffman@gmail.com


  

Rashi and Ralbag interpreted Genesis 49:18 in light of particular events in Samson’s life.  Rashi 

associated Jacob’s plea for Divine deliverance with Samson’s final prayer.  After the Philistines gouged 

out Samson’s eyes, he petitioned God for one last burst of strength with which he would deliver a 

devastatingly lethal blow to the enemy.  “O Lord God!  Please remember me and give me strength just 

this once (Judges 16:28).”  Samson mustered enough strength to topple the pillars of the Philistine temple, 

killing everyone inside, himself included.  Ralbag noted that Samson’s downfall was due to his 

infatuation with foreign women.  His Philistine paramour, Delilah, betrayed him (16:18).  Jacob foresaw 

the difficulties that Samson’s overactive libido would cause him, and so he prayed that Samson would 

benefit from Providential protection.  Ralbag suggests that Samson’s observance of elements of the 

Nazirite law, starting in utero, was intended to secure God’s help in overcoming his sinful inclination. 

  

Rashbam rejected the notion that Genesis 49:16-18 refers to Samson.  He insisted that Jacob’s predictions 

concerned the entirety of the tribe, not just its most famous member.  The tribe of Dan was tasked with 

being the rearguard of the Israelite camp as it journeyed through the wilderness (Numbers 10:25).  In that 

capacity, the Danites often had to fend off enemies and marauders trying to attack Israelite weak points 

(see Deuteronomy 25:18).  Jacob offered a special prayer for their deliverance in light of their grave 

responsibilities and exposure to danger.  Abarbanel added the further point that because the Danites 

lagged a considerable distance behind the rest of the Israelite camp, the other tribes were unavailable to 

come to the Danites’ assistance in moments of crisis.  They could rely only on God’s help, for which 

Jacob prayed. 

  

Some modern scholars understand “Your deliverance I await, O Lord” in light of the tribe of Dan’s 

inability, in the post-conquest era, to establish for itself a territorial base of settlement 

(Joshua 19:47).  Dan was supposed to settle in the region north of Judah, south of Ephraim, and west of 

Benjamin (what is today the southern part of the Tel Aviv metropolitan area and extending southeast 

toward the Jerusalem corridor).  The Danites eventually despaired of dislodging the indigenous 

inhabitants from their assigned territory and instead found an alternative homestead in northern Eretz 

Yisrael.  Dan was numerically quite small.  It comprised only one clan (Numbers 26:42).  The tribe also 

had a recurring intermarriage problem, commingling with non-Israelite neighbors.  For these reasons, the 

tribe of Dan was so terribly reduced in stature that some people might not have regarded it as a tribe at 

all.  To strengthen the resolve of the Danites and to reinforce their status as a legitimate tribe in Israel, 

Scripture reports Jacob’s saying “Dan, his folk will judge as one of Israel’s tribes” (according to Robert 

Alter’s translation of Genesis 49:16).  The prayer for God’s deliverance in Genesis 49:18 is the plaintive 

cry of a marginal, wandering group of Israelites who cannot rely on other tribes and which has no hope 

for salvation save the Almighty Himself.  

  

It is not surprising that Genesis 49:18 has engendered a wide range of interpretations.  The basic purpose 

of religion is to provide human beings with hope that a Higher Power can provide salvation or deliverance 

when all other potential sources of succor do not.  Accordingly, לישועתך קויתי יי is an appropriate prayer 

for an infinite set of circumstances.  Genesis 49:18 and its Aramaic translation are found in the Siddur, in 

the series of optional liturgical pieces that follow the statutory Shacharit service.  It is recited immediately 

after the Maimonidean creed, implying the complete faith with which we await God’s 

deliverance.  Eminently desirable would be that our people today recited Jacob’s words with sincerity. 

  

 



*Miller’s Musings פרשת ַוְיִחי*Prepare for 

the Battle!* 

  

As Yaakov’s life slips away and he realises he is on his final journey 
back to his Creator, he calls his children to deliver his parting 
messages to them.  At a moment such as this, with a person such as 
Yaakov Ovinu, every word must have been crucial, every nuance 
deliberate and vital.  So when he informs Yosef that he will be leaving 
him the city of Shechem, we may well wonder why Yaakov also feels 
the need to inform him about precisely how the city came into his 
hands, “which I took…with my sword and with my bow.”  Was this 
such an important detail to include at this time?  You will not be 
surprised to hear that the answer is a resounding yes! 
  

If we were to encapsulate what the overarching theme of Yaakov’s 
final communication to his family would be, it would not come as a 
shock to see a focus on their spiritual goals, that which was at the 
centre of his life and the purpose of our creation.  Everything that 
Yaakov said was chosen to enhance their ability to achieve their 
potential and this was no exception.  You see, says the Lakewood 
Mashgiach, a person can be the wisest of individuals, and can have a 
natural leaning towards righteousness, but if they are not prepared to 
fight and battle and go to war with their own inclinations, they will 
never become what they are meant to be.  Yaakov wanted to pass this 
idea on to Yosef, to let him know that everything that he had achieved 
in his life, despite perhaps what it may have looked like from the 
outside, was attained only through a willingness to confront, grapple 
and ultimately defeat his evil inclination.  This was how he captured 
Shechem, but it was also the story of his greatest victory, against 
himself.  
  

Everyone wants an easy life these days.  No one is prepared to 
struggle unless they are left with no other option.  But if we look at 
those who have achieved the most in any walk of life, it is those who 
have battled for what they believe in and those who have fought to 
achieve their goals whose accomplishments have stood the test of 



time.  We must of course never look for a fight, but we must be 
cognizant of the fact that conflict is inbuilt into our composition, a 
divine soul at odds with an animalistic body.  And should the need 
arise we must be primed to engage in warfare with ourselves and on 
the side of that which is right in order to vanquish the enemy within 
and without. 
  

*May Shabbos fortify us for the battles ahead* 

  
  לעילוי נשמת לאה בת אברהם

 גרשון לעילוי נשמת שרה יעל בת
 
 



R Rudman Parshas VaYehi – Rachel’s Crying בס"ד 
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The Maharal in explaining Rashi in this week’s Parsha opens our eyes to a new insight in the events 

concerning the marriage of Yakov first to Leah and then to Rachel. Rashi writes1 that Yakov 

explains to Yosef why he buried Rachel on the road. It was done according to the command of 

HaShem. When Klal Yisroel will go into Galus, Rachel can cry and request mercy, and HaShem will 

answer her. The Maharal explains2 the depth of that Rashi, and I would like to try to extract some 

ideas from this. 

Yakov is called by Chazal3, “A small-scale of the image of Adam”. Adam was the ultimate Tzelem 

Elokim – form of God, and Yakov was a scaled down version of that Tzelem. Therefore, Yakov 

throughout his life attempts to bring the world back to the perfection of Adam before the sin.  

In the beginning of Parshas VaYeshev, Yakov desires to dwell in tranquility4. HaShem says, “It is 

not enough for Tzadkim to have that in Olam HaBa, they also desire it in Olam HaZeh!” Why does 

HaShem seem to not want Yakov to have his reward even in this world? In various Sefarim5 it is 

explained that Yakov believed that he had completed all the efforts needed to bring the world to 

its completion, and that now he could be on the level of Olam Haba, which is to dwell in 

tranquility. But even though he was correct and had accomplished what he was supposed to as 

an individual, Klal Yisroel still needed to accomplish their tasks. Therefore, he could not dwell in 

peace and bring the world to the level of before the sin. Klal Yisroel still needed to go into the 

Galus in Egypt, and through that reach completion. And Yakov needed to go through the events 

of Yosef to bring that into fruition. 

The idea that Yakov is like Adam before the sin is found in a number of sources6. The Brachos that 

Yakov receives from his father are about the land being fruitful. This is an example of the world 

                                                           
ולא הולכתיה אפי' לבית לחם להכניסה לארץ וידעתי שיש בלבך  -ואקברה שם   -רש"י על בראשית פרק מח פסוק ז   1

עלי אבל דע לך שע"פ הדבור קברתיה שם שתהא לעזרה לבניה כשיגלה אותם נבוזראדן והיו עוברים דרך שם יצאת 
שת עליהם רחמים שנא' )ירמיה לא( קול ברמה נשמע וגו' והקב"ה משיבה יש שכר לפעולתך רחל על קברה ובוכה ומבק

 נאם ה' וגו' ושבו בנים לגבולם.
ואם תאמר ולמה רחל בוכה יותר משאר אמהות, ובמדרש איכה  -פרק מח פסוק ז  -ספר גור אריה על בראשית   2

רבתי )פתיחתא סוף אות כד( אמר שם לפי שרחל אמנו אומרת להקב"ה מה עשו בני שכך הבאת עליהם פורענות, אם 
בשביל עבודה זרה שנקאת 'צרה', הלא אהבתי אישי יעקב ועבד בי ז' שנים )לעיל כט, כ(, ולבסוף נתן אבי לו את 

ואתה מלך רחמן על  -אשה )שם שם כד(, וקבלתי אהבתי לבעלי ומסרתי הסימנים לאחותי. אני בשר ודם אחותי ל
אחת כמה וכמה שתרחם עליהם, והקב"ה משיב "יש שכר לפעולתך ושבו בנים מארץ אויב" )ר' ירמיה לא, טו(. וביאור 

ראוי  -שהוא עולם החלוק והפירוד  -הזה ענין זה כי בשביל שידעה רחל שיעקב ראוי שישא שתי נשים, כי אין העולם 
שיהיה הכל באחדות, ואם לא היה ליעקב רק אשה אחת היו ישראל אחד, ולא היה יהודה מלאה ואפרים מרחל, כמו 

קבלה באהבה, ולפיכך גם כן ראוי שימחול השם יתברך  -שלא יחצו לעתיד לימות המשיח, ומפני שראתה רחל דבר זה 
זהו שגורם לישראל לחטוא, שזהו מחסרון  -אחדות בעולם הזה, ועדיין העבודה זרה בעולם לישראל, כי מפני שאין ה

שהוא בעולם וממנהגו, ולכך רחל היא מבקשת רחמים, שהרי בה נראה שעולם הזה מסוגל שיהיה ]בו[ שניות וצרה 
 בעולם הפירוד, שאינו מסוגל לאחדות. 

 שופריה דאדם הראשון שופריה דיעקב אבינו מעין- בבא מציעא דף פד/א  3
ועוד נדרש בו וישב ביקש יעקב לישב בשלוה קפץ עליו רוגזו של יוסף צדיקים  -רש"י על בראשית פרק לז פסוק ב   4

 מבקשים לישב בשלוה אומר הקב"ה לא דיין לצדיקים מה שמתוקן להם לעוה"ב אלא שמבקשים לישב בשלוה בעוה"ז:
מה גם יעקב אחר הבירורים שעשה מעשו ומלבן ונאמר בו כי שרית  -"ב שנת תרע -ספר שם משמואל פרשת וישב   5

עם אלהים ועם אנשים ותוכל בודאי כחו יפה למשוך אליו מרחוק כנ"ל. אך שוב הי' צריך יעקב שתהי' עבודתו בבחינת 
צדיקים  שפלות והכנעה כדי לנקות את הבירורים כנ"ל. אבל הוא לא עשה כן אלא וישב יעקב, וכעין עוה"ב שנאמר

 יושבים ועטרותיהם בראשיהם ונהנים מזיו השכינה, וזה הוא ביקש יעקב לישב בשלוה היא שלוה אמתית מעין עוה"ב.
אבל יעקב נמצא מזוקק כולו טהור, אין בו פסולת. נמצא  -הספירה השישית  -השער החמישי  -ספר שערי אורה   6

ך ישראל נקראים ראשית תבואתה של יהו"ה יתברך יעקב צורת אדם הראשון התמימה קודם שחטא אדם. ולפיכ
 לונקראים בכור, שהם תחילת הבריאה' נמצא יעקב עליו השלום הוא הצורה השלמה שאין פסולת בו כל
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returning to a pre-Gan Eden state7. Therefore, when he leaves his father’s home, Yakov is sure 

that since he has received those Berachos, the world has reached perfection, and he only needs 

to actualize it. 

In the world-view of the Maharal, complete perfection is a state of complete unity. Any dispersion 

or separation is only a result of the sin of Adam. We can explain this in the following way. Adam 

and Chava were a unity. They were created as one, but back to back. The only Avoda they had 

was to rejoin face to face in a complete unity, as opposed to back to back. If they had, then the 

world would have been complete. Since they allowed the snake to intrude upon this unity, that 

connection did not take place, and the entire world became a place of separation. The rest of the 

history of the world is an attempt to recreate that unity that was lost. When that happens, it will 

be the era of Moshiach, the bringing of the world to the state that Adam and Chava were 

supposed to bring it to. 

The Maharal explains that the Pasuk about the rivers emanating from Gan Eden represents this 

idea. From the unity of Gan Eden emanates one river, which separates into four rivers8. The one 

river is the kingdom of HaShem which is the unity. The four rivers represent the four kingdoms 

that diverge from recognizing the unity of HaShem. This is the separation that Adam was supposed 

to preclude from taking place, by joining together with Chavah in the correct way. 

Yakov, as the choicest of the Avos9, presumes that he can create the unity that the world is lacking. 

When Yakov returns to Eretz Yisroel he desired to dwell in peace. This was not a desire to relax 

and sit back. He knew that Klal Yisroel needed to go through encounters with other nations to 

reach their completion. But he thought that after he had gone through all the battles with his 

various adversaries he had accomplished what the world was supposed to, and now Mashiach 

could come. That is his desire to dwell in peace. As we see, he was mistaken in this, but that was 

his goal. 

We can possibly explain that after Yakov receives the Berachos he thought that this approach was 

also true. Since he had received the Berachos of his father, he thought he had reached the level 

of a unified Gan Eden. As a result, he thought that just as the marriage of Adam and Chavah was 

to create unity, his marriage to Rachel, would create the same. He thought that he would marry 

only one wife, have all the Shevatim through her, and create the unity through his efforts. But 

Rachel knew this was not to be. As Rashi says10, all the Imahos were Neviot. They knew there were 

to be twelve Shevatim. As the Maharal writes, Rachel knew that there would another wife. Rachel 

                                                           
ויתן לך האלהים. רצה להוציא לאדם הראשון מקללותיו, ולברך ליעקב העומד במקומו, לתקן העולם שנשחת מקללתו   7

במדרש הנעלם )זוהר ח"א קמב ע"ב( שופריה דיעקב כעין שופריה דאדם קדמאה. כי  של אדם הראשון. ולזה רמזו
היופי והנעימות שהיה לאדם הראשון קודם החטא נסתלק ממנו בחטאו. ולקחו יעקב בברכתו, וחזרה הארץ ליופיה 

רך, נאמר כאן יט( ארורה האדמה בעבו-הראשון והוציאה מהקללה. וכנגד מה שנאמר בקללת אדם הראשון )לעיל ג, יז
 בברכת יעקב ויתן לך האלהים מטל השמים ומשמני הא

וסוד הזה הוא מבואר בתורה )בראשית ב'( ונהר יוצא מעדן להשקות וגו' ומשם יפרד  -פרק ס  -ספר גבורות השם   8

והיה לארבעה ראשים, שמזה מבואר לך כי כל דבר שבא מעולם הנבדל כמו הנהר שהוא יוצא מעדן להשקות הגן 
שהוא בא אל עולם הטבע הוא עולם הרבוי, יפרד לארבעה ראשים כי זהו נגד הפירוד והרבוי שהוא בעולם הרבוי, כ

 ולפיכך הגאולה שבאה מעולם העליון הנבדל היה מתפרד לארבעה ראשים הם ארבע לשונות של גאולה,
אובן שני בני אדם הבטיחן הקב"ה )א( ויירא יעקב מאד ויצר לו ר' פנחס בשם ר' ר -מדרש רבה בראשית פרשה עו   9

 ונתייראו הבחור שבאבות והבחור שבנביאים הבחור שבאבות זה יעקב שנאמר )שם קלח( כי יעקב בחר לו יה
)ב"ר( לפי שהאמהות נביאות היו ויודעות שי"ב שבטים יוצאים  -)לד( הפעם ילוה אישי  -רש"י על בראשית פרק כט   10

 לו מיעקב וד' נשים יש
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decided that if this had to happen, then better she should accept it with love on her terms, than 

against her will. Rachel being aware of her father’s machinations, accepted that the other wife 

should be her sister, and with her acquiescence.  

The division in Klal Yisroel between the leadership of Yehudah from Leah, and that of the sons of 

Rachel; is not just an accident of history. That divide is the internal separation in Klal Yisroel that 

parallels the division in the world since the sin. This is what hinders the arrival of Moshiach. Only 

when that is resolved can the final Geulah arrive. Therefore, just as there are four rivers that come 

out from Gan Eden, and they need to be resolved; so too there need to be wives of Yakov to 

accentuate this division till the time when we can overcome it. But Rachel creates a remedy before 

the affliction. Since Rachel accepted this with love, these are the seeds for reconciliation. This lays 

the foundation for the ultimate reconciliation between the house of Ephraim and the house of 

Yehudah, as taught in the Haftorah of the previous Parsha11. 

To take this idea one step further, if complete separation in four directions is represented by the 

four rivers leaving Gan Eden, there need to be four wives12. So Rachel and Leah brought in their 

maid servants into the house of Yakov, rather than once again allowing a foreign body to be 

brought in. Therefore, in the house of Yakov itself, there is a fourfold division. 

We can then understand Rashi in this week’s Parsha on another level. The claim of Rachel to 

HaShem is, “You created a world of disunion, and I Rachel suffered as a result, but did it in a way 

without taking it out on my rival. So to, You HaShem in your infinite existence, can accept a ‘rival’ 

and not punish Klal Yisroel for what they did. Therefore, forgive them for the Avoda Zara they 

brought in.”  

In Klal Yisroel’s history there are times when this unity is apparent. At the beginning of the birth 

of the line of Moshiach, in the book of Rus13, we are told that the community blessed Boaz that 

Rus should be as Rachel and Leah. What this means is that she should be the unifying force that 

through her Klal Yisroel can reach completion. And Chazal say14 that here the children of Yehudah 

the son of Leah by mentioning Rachel first, are acknowledging the supremacy of Rachel and 

beginning this process of unification. This is because this moment is the beginning of the idea of 

Moshiach, which is to create that unity. 

                                                           
ו  -ספר יחזקאל פרק לז   11 ֵאל ֲחֵברָּ ה ְוִלְבֵני ִיְשרָּ יו ִליהּודָּ לָּ ד ּוְכֹתב עָּ ם ַקח ְלָך ֵעץ ֶאחָּ דָּ ה ֶבן אָּ יו\)טז( ְוַאתָּ { ּוְלַקח \}ֲחֵברָּ

ו  ֵאל ֲחֵברָּ ל ֵבית ִיְשרָּ יו ְליֹוֵסף ֵעץ ֶאְפַרִים ְוכָּ לָּ ד ּוְכתֹוב עָּ יו\ֵעץ ֶאחָּ  {:\}ֲחֵברָּ
ד ם ֶאחָּ ַרב ֹאתָּ ִדים ְביֶָּדָך: )יז( ְוקָּ יּו ַלֲאחָּ ד ְוהָּ ד ְלָך ְלֵעץ ֶאחָּ  ֶאל ֶאחָּ

ואפשר עוד אצלי לומר שיעד הנביא בכאן שעם היות שבמדבר צוה הש"י בד' דגלים,  -פרק יא  -אברבנאל על ישעיה   12

מצד  והיו להם ד' נסים איש על דגלו באותות, והיו יהודה, רצונו לומר דגלו קדמה מצד הפנים, ודגל אפרים ימה
האחורים, והיה בזה קנאה ביניהם, יען היו בדגל יהודה בני האמהות, ובדגל אפרים היו כולם מבני הגבירות, עד שאולי 
מזה נמשך מה שנמשך מחילוק המלכיות, מלבד הסבה שזכר הכתוב, הנה בימות המשיח יהיו כולם לעם אחד וגוי 

ים כי לא ישאו נסים הרבה ולא דגלים מתחלפים, כי אם נס אחד ולא יהיה ביניהם חלוק כלל, ולזה אמר שישא נס לגו
 אחד בלבד לכלם, ודגל אחד מורה על התאחדות האומה ועל אלוה אחד להם וגוי אחד בארץ:

ה אֶ  -ספר רות פרק ד   13 אָּ ה ַהבָּ ִאשָּ ם ֲאֶשר ַבַשַער ְוַהְזֵקִנים ֵעִדים ִיֵתן ְיֹדוָּד ֶאת הָּ עָּ ל הָּ ה )יא( ַויֹאְמרּו כָּ ֵחל ּוְכֵלאָּ ל ֵביֶתָך ְכרָּ

ֶחם: א ֵשם ְבֵבית לָּ ה ּוְקרָּ תָּ ֵאל ַוֲעֵשה ַחִיל ְבֶאְפרָּ נּו ְשֵתיֶהם ֶאת ֵבית ִיְשרָּ  ֲאֶשר בָּ
לרחל תחלה ואח"כ ללאה שהיא היתה עקרת הבית שבשבילה  -)ד( ויקרא לרחל וללאה  -רש"י על בראשית פרק לא   14

יה של לאה מודים בדבר שהרי בועז ובית דינו משבט יהודה אומרים כרחל וכלאה אשר בנו נזדווג יעקב עם לבן ואף בנ
 שתיהם וגו' הקדימו רחל ללאה:
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There is also one time in Klal Yisroel’s history when there is complete unity. That is under the reign 

of Shlomo. There is a Bais HaMikdosh where everyone serves HaShem, and all twelve Shevatim 

are under one king. That only remains for a short time. When Shlomo dies, two things happen. 

The kingdom splits, and Klal Yisroel begins to serve Avoda Zara15. Based on what was explained 

above, these are not two separate ideas, but emanate from the same disunity in the world. Our 

goal is to recreate the unity in both realms, and bring Moshiach. 

There is one other important lesson to learn from Rachel. As we look at the world, we cannot 

change the cards we are dealt, we can only decide how we will play them. She did that, and laid 

the foundations for the imminent arrival of Moshiach. 

                                                           
 עיין באגרות הפחד יצחק נ"ה  15
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HaRav Nebenzahl on Parshat Vayechi

PARSHAT VAYECHI 5778

WHOEVER SAYS REUVEN SINNED IS SIMPLY MISTAKEN

Yaakov tells Reuven: "Reuven, you are my firstborn, my strength and my initial vigor, foremost in

rank and foremost in power. Water-like impetuosity - you cannot be foremost because you mounted

your father's bed, then you desecrated Him Who ascended my couch." (Bereishis 49:3-4). Yaakov was

chastising Reuven for the incident involving Bilha and informing him that as a result, the kingdom and

the kahuna will not descend from him and he won't even have a full status of a bechor. Chazal teach

us  regarding  the  incident  involving  Reuven  and  Bilha  "whoever  says  Reuven  sinned  is  simply

mistaken. If it's a mistake to say that Reuven sinned then why was he punished for it?

The answer is that he did sin, but not in the manner described by a simple reading of the psukim.

There are a few opinions in Chazal regarding precisely what he did wrong - according to one opinion

he disturbed his father's lifestyle after Rachel's death by placing Yaakov's bed in Leah's tent rather

than Bilha's as Yaakov wished. One thing is clear, he did not have any intimate relations with Bilha as

one may be lead to understand.

Why then does the Torah use such a harsh description? The Torah describes the shortcomings of great

men in much harsher terms than the way it describes the shortcomings of lesser people. We can

compare great people to precious stones. Just as ordinary stones are simply weighed while precious

stones are examined to the extent that even a slight scratch can alter its value, so with great people,

every fault is scrutinized. Yes, Reuven did sin, otherwise Yaakov would not have spoken to him in such

a manner, but his sin was a minor infraction and not as people would be lead to believe from a

reading of the psukim.
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A proof cited by Chazal is that if Reuven had truly had relations with his father's wife, his descendants

would not have been able to stand on Har Grizim and Har Eival and declare: "Cursed is one who lies

with the wife of his father" (Devarim 27:20). They were only able to make that declaration because

Reuven wasn't guilty of such a sin.

Furthermore, had Reuven been guilty of such a grave sin his name wouldn't be written along with the

names of the other tribes on the stones of the choshen on the ephod, names that Aharon would wear

"for a remembrance before Hashem". It could only be because he was a pure tzaddik that the Kohen

Gadol bore his name upon the choshen on the ephod.

Similarly, we find in the Gemara regarding the sons of Eili that "whoever says the sons of Eili sinned is

simply mistaken." The Tanach describes them as having taken women for themselves who came to

bring offerings to the mishkan. Chazal explain that their sins was not at it appears at a simple glance.

It's true that they sinned and they received a heavy punishment - the service in the Beis Hamikdash

was taken from them, most of them were killed in Nov Ir Hakohanim, and if, G-d forbid, a person dies

young even today we can possibly say that he wasn't guilty of any sin but descends from the house of

Eili. They were punished for generations, but even so, Chazal teach us: "whoever said the sons of Eili

sinned is simply mistaken." They sinned, but not on the level we find in the book of Shmuel.

We find something similar with Dovid Hamelech. Chazal state as well regarding the incident of Dovid

and Batsheva: "whoever says Dovid sinned is simply mistaken." How can we say that Dovid didn't sin,

didn't Dovid himself acknowledge that he sinned. There's an entire chapter of Tehillim (51) devoted to

this incident, with psukim such as: "Show me favor, O G-d, according to Your kindness .. cleanse me

from my iniquity and from my sin purify me, for I recognize my transgressions and my sin is before

me always."

Once again, Dovid admitted to sinning, but he was certainly not guilty of murder for having killed

Uriah Hachiti and then taken his wife. If this were really so, why was he so loved by Hashem, why

does the kingdom descend from him, and why are we eagerly awaiting the Moshiach ben Dovid.

Clearly he must be a great tzaddik. Chazal explain that he sinned but not as described. Uriah Hachiti

was a moreid bemalchus, one who rebels against the kingdom, and according to halacha deserves to

die. One allusion we can bring from the Tanach itself that he degraded Dovid is from his words to

Dovid: "chayecha vechei nafshecha" "by your life and the life of your soul" (Shmuel II 11:11). The

word chayecha is generally spelled ches, yud, yud, chof. In this case there's only one yud - perhaps

this is an allusion to the fact that Uriah didn't value the king's life - this may allude to the fact that he

was a moreid bemalchus.  We also are taught that Batsheva had a  divorce document from Uriah

(customary by those who went out to war, so that their wives wouldn't have to undergo yibum if they

didn't return).

On  the  one  hand  Dovid  sinned,  on  the  other  hand:  "whoever  says  that  Dovid  sinned  is  simply

mistaken". First and foremost we must view him as a tzaddik and not as someone evil. I would say

that when Chazal say that one who says Dovid sinned is mistaken, he's not only mistaken in his

understanding of this particular incident but he's mistaken in his understanding of the entire Torah. He

doesn't realize that kedusah and tumah don't go together. A person can't be a murder and also be the

Moshiach Elokei Yaakov. Even if he were to repent for such an act, complete teshuva to bring him up

to such a level is very difficult. Yeshayahu Hanavi sinned by referring to the Jewish people as a nation

with impure lips. He repented, and served the people for 55 years with many hardships, yet in the end

he was killed because of these words that he shouldn't have said.

If Dovid Hamelech is the Moshiach Elokei Yaakov then he clearly didn't sin on that level. Yechezkel

Hanavi swore to the Jews that they can repent, however complete teshuva to the level where one can

become a complete tzaddik is not easy, certainly not to the level where one can be called "neim

zemiros Yisrael". Therefore it must be that "whoever says that Dovid sinned is simply mistaken."

YNA Sicha Parshat Vayechi 2 of 2
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Shabbat Table Topics – Parashat Vayechi

Blessing or Prophecy?
On his deathbed, Yaakov tells his children that he is about to tell them "ֵאת ֲאֶׁשר ִיְקָרא ֶאְתֶכם ְּבַאֲחִרית ַהָּיִמים". 
Was Yaakov simply sharing with his offspring his hopes and aspirations for their future, or were his words
prophetic in nature?  Does the term "ַאֲחִרית ַהָּיִמים" refer to events which are to transpire in his sons' own
lives, that which will affect their descendants upon their return to the Land of Israel, or what will happen in
Messianic times? Did he speak to his children as individuals or as leaders of future tribes?

How do these different possibilities affect your reading of each individual blessing and of the unit as a
whole?  For two examples, see Yehuda's Blessing – Eternal Kingship and Yaakov's Blessing of Yosef.
If you were to write a Last Will and Testament, what would it include?  How would it compare to Yaakov's
message?

Another Case of Favoritism?
Before blessing each of his children, Yaakov meets individually with Yosef, promising him that both his sons
will assume tribal status and that he will get a double portion of the land.   What is motivating Yaakov's
action?

Is Yaakov once again simply showing favoritism to his beloved son?  Has he not learned the lesson that
this might have negative repercussions?
R. Z. Weitman,  in contrast, suggests that Yaakov was motivated not by love, but by concern for an
assimilated son. He contends that Yosef and his family had acculturated in Egypt and the double portion
was an attempt to keep him in the fold and reconnect him to the Land of Israel.  What evidence might
there be in the text that Yosef had assimilated?  How could Yaakov's words be addressing that issue? 
Finally, is it problematic to suggest that Yosef was not always "יוסף הצדיק"?

See Yaakov's Retrospective and Yosef's Double Portion for more.

Reordering Torah: The Case of Menashe and Ephraim
While many commentators assume that Yaakov blessed Menashe and Ephraim on his deathbed, as the
placement of the story would suggest, some modern scholars  assume that the incident is achronological.

What would motivate someone to suggest that the blessing did not take place when described?  How
does changing the time frame of the incident impact our understanding of the story?
In what circumstances is it justified to suggest that passages in the Torah are written out of order, and
when is doing so taking too much liberty with the text?
Does the Torah ever provide any textual clues which could serve as evidence for positing achronology? 

See When Did Yaakov Bless Ephraim and Menashe for more.

Was Yehuda Really Promised Eternal Kinship?

1

2

3

http://alhatorah.org/Yehuda's_Blessing_%E2%80%93_Eternal_Kingship
http://alhatorah.org/Yaakov's_Blessing_of_Yosef
http://alhatorah.org/Yaakov's_Retrospective_and_Yosef's_Double_Portion
http://alhatorah.org/When_Did_Yaakov_Bless_Ephraim_and_Menashe
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Yehuda is blessed by Yaakov that "לֹא ָיסּור ֵׁשֶבט ִמיהּוָדה ּוְמֹחֵקק ִמֵּבין ַרְגָליו ַעד ִּכי ָיבֹא ִׁשי�ה ְולֹו ִיְּקַהת ַעִּמים".  At first
glance, these words appear to suggest that Yaakov promised that Yehuda was to rule forever, with the staff
of leadership never departing from his descendants. How, though, can such a reading be reconciled with the
fact that there are vasts period of Jewish history in which there was no leader from the tribe of Yehuda?

Must the words "ֵׁשֶבט" and and "ְמֹחֵקק" refer to kingship?  What else might the terms mean and how
might that affect the meaning of the blessing?
Who or what is ִׁשי�ה" and what is to happen when "ִּכי ָיבֹא ִׁשי�ה"?  Is Yaakov marking an endpoint for his
blessing, and if so when is it?
How might the various understandings of the blessing be responding to Christian claims regarding the
arrival of Mashiach? See, for example, the explicitly polemical comments of the  and .

For elaboration, see Yehuda's Blessing – Eternal Kingship.

 See his words, "ַוֲאִני ָנַתִּתי ְל� ְׁשֶכם ַאַחד ַעל ַאֶחי�".
 See his article, "ויחי יעקב - בארץ מצרים" (Parashat Vayechi, 5773).
 See R"Y Bin-Nun's opinion in his article, "ברכת יעקב למנשה ואפרים" and contrast with R"E Samet's

hypothesis in "מי אלה?" – המפגש בין יעקב לבין יוסף ובניו".

Rashba R. Bachya

1

2

3

http://alhatorah.org/Yehuda's_Blessing_%E2%80%93_Eternal_Kingship
http://www.etzion.org.il/he/%D7%95%D7%99%D7%97%D7%99-%D7%99%D7%A2%D7%A7%D7%91-%E2%80%93-%D7%91%D7%90%D7%A8%D7%A5-%D7%9E%D7%A6%D7%A8%D7%99%D7%9D
http://www.etzion.org.il/he/%D7%A4%D7%A8%D7%A9%D7%AA-%D7%95%D7%99%D7%97%D7%99-%E2%80%93-%D7%91%D7%A8%D7%9B%D7%AA-%D7%99%D7%A2%D7%A7%D7%91-%D7%9C%D7%9E%D7%A0%D7%A9%D7%94-%D7%95%D7%90%D7%A4%D7%A8%D7%99%D7%9D
http://www.etzion.org.il/he/%D7%9E%D7%99-%D7%90%D7%9C%D7%94-%E2%80%93-%D7%94%D7%9E%D7%A4%D7%92%D7%A9-%D7%91%D7%99%D7%9F-%D7%99%D7%A2%D7%A7%D7%91-%D7%9C%D7%91%D7%99%D7%9F-%D7%99%D7%95%D7%A1%D7%A3-%D7%95%D7%91%D7%A0%D7%99%D7%95
http://alhatorah.org/5##
http://alhatorah.org/5#RBachyaBereshit49-9


12/29/2017 Shabbat Table Topics – Parashat Vayechi – AlHaTorah.org

http://alhatorah.org/Shabbat_Table_Topics_%E2%80%93_Parashat_Vayechi 3/4
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Sources

Medieval Texts גאונים וראשונים

שו"ת הרשב"א ד':קפ"ז

אמר החולק: כי המשיח כבר בא. והראיה, שאמר יעקב בברכו את בניו (מגיד): אשר יקרא אותם באחריות

הימים [הגיד]: לא יסור שבט מיהודה, ומחוקק מבין רגליו, עד כי יבא שילה ושילה הוא המשיח. ואתם

מודים, וכאשר תרגם המתרגם. ואמר: לא יסור עד בואו. והנה סר השבט מכם, א"כ כבר בא.אמרתי: אין

מלת: עד: מורה להפסיק הענין, מכאן ואילך, אלא פעמים מבטיח על ביאת הענין, וכ"ש שימשך לאחריו.

והעד, כי לא אעזבך עד אשר אם עשיתי את אשר דברתי לך. ואין לזה הפסק, שא"כ לא היתה הבטחת העזר,

רק קללה העזיבה מכאן ואילך. וכתוב מבטיח על נצחון האויבים, ועזרו אותנו לא יתייצב איש בפניך עד

השמידך אותם. ודוד אמר לשלמה, בצוותו אותו: חזק ואמץ, אל תירא, ואל תחת, אלהים אלהיך עמך לא

ירפך ולא יעזבך, עד לכלות כל מלאכת עבודת בית ה'. 

חזר עוד לצד אחר, ואמר: מ"מ כבר אמר יעקב: כי לא יסור עד בואו, והנה סר. 

אמרתי: אם הבטחת יעקב הנביא, שלא יסור השבט מיהודה עד בא המשיח, והלא סר בגלות בבל שקדם

הרבה, גם למשיח שאתה אומר; 

והשיב: דגלות ההוא לא סר, שהרי היו סנהדרין שהיו דנים, אפילו בדיני נפשות. 

אמרתי: זה אינו, משני טעמים. האחד, שלא היו דנים בבבל דיני נפשות, ולא אפי' בירושלים, מ' שנה קודם

החורבן מפני שגלתה סנהדרין מן (השלכה) [הלשכה] מדעת עצמם, מפני שראו שרבו הרצחני' וכתיב: מן

המקום ההוא. כל זמן שב"ד במקום ההוא, דנין דיני נפשות בכל מקום. אין ב"ד באותו מקום, אין דנים דיני

נפשות בשום מקום, כמוזכר במסכת סנהדרין. ועוד, כי זה אמר יעקב ליהודה, ואין הסנהדרין מיהודה, אלא

מתלקטין מכל ישראל, אם היה חכם וראוי לכך. ועוד שלישית, כי בלכתם בגלות בשלשלאות של ברזל,

מירושלים ועד בבל, לא היו רשאין לא לדון ולא לעשות דבר שררה, כי עבדים הולכים בשבי היו. 

אמר: א"כ לדבריך, מה נעשה לנבואת יעקב. 

אמרתי: אמיתות פי' הכתוב, כך הוא. לא יסור שבט מיהודה לעד, כי לבסוף יבא שילה, שהוא מזרעו, ותשוב

אליו הממלכה. והטענה בזה, לפי שכל השבטים היה להם מלך או שופט (סוכה כ"ח), ואין אחד מכולם שלא

היתה לו שררת מלכות או שופט. אבל מפני שאינה נחלה להם, כשסרה, סרה לעולם. אבל שררת יהודה,

ירושה היא לו, ולו עיקר הממלכה תהיה. ולא הבטיח ה' את ישראל, שלא יגלו כדי שימלוך עליהם מלך

יהודה, אבל הבטיחו שהממלכה והשררה היא נחלתו. ואם תסור ממנו, לא תסור לעולם, כמו שסרה משאר

השבטים. כי בסוף הזמנים, יבא שילה שהוא המשיח מזרעו, ולו יקהת עמים, כי תשוב ירושתו לו, כי הממלכה

שלו היא. ומלת: עד; במקום הזה כמו לעד. כלומר לא יסור שבט מיהודה לעד, כי יבא שילה כו'. ומצינו עד

(כעו) [כמו] לעד, דכתיב: שוכן עד, וקדוש שמו: שהוא כמו שוכן לעד. והוא שתרגם המתרגם: לא יעדי עביד

שלטן מדבית יהודה, וספרא מבני בנוהי, עד עלמא דייתי משיחא, דדיליה היא מלכותא.

R. Bachya Bereshit 49:9 ר' בחיי בראשית מ״ט:ט׳
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ולפי שחושבין להוכיח מן הכתוב הזה שכבר בא המשיח, ואומרים: כי כיון שהבטיח לא תסור המלכות

מיהודה עד שיבא משיח, ואנו רואים המלכות והשבט מוסר מיהודה, הנה זאת ראיה שכבר בא, מורי ז"ל

השיב להם: כי הנביא הבטיח שלא תפסק המלכות מיהודה לעולם כשיבא משיח, וכיון שאנו רואים אותו עד

היום מוסר מיהודה, זו היא ראיה גדולה שלא בא עדיין. 

ויש לך להתבונן כי באמרו: עד כי יבא שילה, נכלל הגואל הראשון והגואל האחרון שיהיה בנו של יהודה

ומזרעו, ויזכה אז להכנס בארץ הקדושה ולרעות צאנו של מקום, וזהו מאמר רז"ל: (סנהדרין צ"א:) שר לא

נאמר אלא ישיר, מכאן לתחית המתים מן התורה.וע״ד הקבלה יהודה אתה יודוך אחיך. נרמז בשמו של

יהודה התחלת ההתפשטות וזהו לשון יודוך אחיך כי שם כל ההודאה בין תבין. ומכאן יצא שם הגבורה כי

יהודה גבר באחיו והוא רמוז בדברי רבקה וכן בתחלת ברכה שניה.
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Sense of Sight 
Adapted from a Chumash Rashi shiur given by the Tolner Rebbe shlita, Vayechi 5765 

ת.נ.צ.ב.ה.ז"ל בת הרב נטע אריה שרה ע"ה האשה החשובה מרת חוה חיה  נ"לע  

In Parshas Vayechi the possuk says, (בראשית מט, כב) “ שור עלי צעדה בנות עין עלי פרת בן יוסף פרת בן , a charming son 

is Yosef, a son charming to the eye, girls would step along the wall to gaze [at him].”  

Rashi comments, “  אחת כל צעדה הרבה ובנות ביופיו להסתכל החומה על צועדות היו מצרים בנות - שור עלי צעדה בנות

 אגדה ימדרשבו  ויש וכו' שור וכו' .קרוב ולא אשורנו (כד במדבר) כמו ראייתו על - שור עלי. משם לראותו שתוכל במקום ואחת

 נגש כתיב וברחל להשתחוות בניהם לפני ללכת האמהות קדמו בכולן יעקב לקראת עשו שבא בשעה הלשון על המתישבים

 אביו שברכו והוא לכסותה קומתו ושרבב לפניה יצא באמי עינו יתן שמא רמה עינו הזה רשע יוסף אמר. וישתחוו ורחל יוסף

מצרים על בצאתך בך להסתכל - שור עלי צעדה בנות. לגדולה זכית לפיכך עשו של עין עלי יוסף עצמך הגדלת פורת בן , 

Girls would step along the wall to gaze – The girls of Egypt would step on the wall to gaze at his beauty, and many 

girls would step , each one to a place from where they could see him. To gaze – in order to gaze, as in “I will see 

him but not from close…” There is a Midrash Aggadah that fits well with the simple meaning [of the psukim, as 

follows] when Eisav approached Yaakov, with all the other mothers came before their children to bow down [to 

Eisav], whereas regarding Rachel it says, “Yosef and Rachel approached and bowed down.” [This is because] Yosef 

said ‘this Rashah has haughty eyes, perhaps he will set his eye upon my mother!’ He therefore stepped out in 

front of her and extended his stature to cover her, and [it is] for this that his father blessed him [with the words], 

 you extended yourself, Yosef, over the eye of Eisav [to block his view], and it is for this“ [,which means] ”,בן פורת“

that you merited greatness. Girls would step along the wall to gaze – to gaze at you when you went out over 

Egypt.” 

Seemingly Repetitive 
There are several questions that arise from Rashi’s comments. Rashi opens with the simple explanation of the 

possuk, “ ביופיו להסתכל החומה על צועדות היו מצרים בנות , The girls of Egypt would step on the wall to gaze at his 

beauty,” which he then follows with an allegorical interpretation based on a Midrash Aggadah, which explains the 

underlying reason why Yosef received this blessing.  Rashi then seemingly repeats himself immediately after the 

Midrash, stating once again that the girls of Egypt gazed at Yosef when he went out over Egypt. As Rashi would 

not have simply repeated himself, we must ask what new point is he coming to teach us?Q1  

Added Emphasis 
Additionally, Rashi in parshas Vayishlach already cites this Midrash in his comment on the possuk which says, 

( לג, זבראשית  ) “ וישתחו ורחל יוסף נגש ואחר וישתחוו וילדיה לאה גם ותגש , and Leah and her children approached and 

bowed down, and afterwards Yosef and Rachel approached and bowed down.” There, Rashi says, “  ורחל יוסף נגש

 אעמוד רשע אותו עיניו בה יתלה שמא תואר יפת אמי אמר לפניה נגש יוסף ברחל אבל הבנים לפני נגשות האמהות בכלן -

עין עלי לברכת יוסף זכה מכאן בה מלהסתכל ואעכבנו כנגדה , Yosef and Rachel approached and bowed down – with all 

of them, the mothers approached before the sons, but with Rachel, Yosef approached before her. He said, ’My 

mother is a beautiful woman, [lest] that Rashah place his eye upon her, I will stand before her and prevent him 

from gazing at her.’ From here he merited the blessing of “עלי עין,” [that Yaakov blessed him with].” 

Although the source of both comments is ostensibly the same Midrash, there are two points that Rashi mentions 

in his comment on our possuk that he does not mention in Vayishlach. Rashi adds that Yosef said about Eisav 

Harashah that his eyes were haughty, and secondly that Yosef extended his stature to prevent Eisav from looking 

mailto:hamaortolna@gmail.com
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at Rachel. Why did Rashi in his earlier comment only mention that Yosef prevented Eisav Harashah from gazing 

upon his mother and then in our parshah emphasize these additional points in the second time that he cites the 

Midrash?Q2  

What Difference Did It Make 
Lastly, we must also ask why it was so praiseworthy that Yosef prevented Eisav from laying his eyes upon Rachel 

Imeinu as they approached him to bow down, as it is not probable that Yosef actually managed to obstruct Eisav’s 

view of Rachel for the entire duration of their encounter with him, and as such, what difference did it make if he 

saw her a few moments earlier or later?Q3 

The Power of Gazing 
The Midrash that is the source of Rashi’s comment reveals a fascinating element in Chazal’s understanding of the 

power of the sense of sight and the role that it played in Yosef Hatzaddik’s Avodah, which will אי"ה help us answer 

our questions and gain valuable insight in our own Avodas Hashem. The Midrash says, ( פרק מט בראשית פסקתא זוטרתא ) 

“  ולא, המשנה במרכבת אותו שהרכיבו בשעה, יוסף את לראות החומה על צועדות מלכים בנות שהיו - שור עלי צעדה בנות

מהן באחת עיניו נתן , girls would step along the wall to gaze – the daughters of kings would step along the wall to 

see Yosef at the hour when they had him ride in the viceroy’s chariot, and he did not place his eyes upon [even] 

one of them.” We can deduce from the wording of this Midrash that Chazal were telling us that since the girls 

were gazing at Yosef, it would have been only natural for him to have gazed back at them, and we can therefore 

learn that Chazal understood that there is a property of the sense of sight that if one stares at someone, then that 

person will automatically be drawn to look back at them.  

There is a Gemarah in which this phenomenon can also be seen. The Gemarah (:פסחים קיג) tells us that Rav Chanina 

and Rav Oshiya were shoemakers in a marketplace where the standards of modesty were lax, yet they resisted 

the temptations. In order to emphasize their greatness, the Gemarah says that “  מדלן לא ואינהו, בהו מסתכלי אינהו

בהו לאיסתכולי עינייהו , they [the immodest women] would gaze at them [Rav Chanina and Rav Oshiya], yet they did 

not lift up their eyes to gaze at them [the women].” From that the fact that the Gemarah mentions that the women 

looked at them, and even so they did not raise their eyes and look back, we see once again that there is a natural 

tendency for a person to feel compelled to look back at someone who is looking at them.  

Seeing Forges a Deep Connection 
The Radak (זכריה א, ט) describes the sense of sight as being, “החזק שבכולם, the strongest of all of the senses.” 

Similarly, Rabi Avraham the son of the Rambam, in his sefer 'המספיק לעובדי ה, goes into great detail describing 

the power of sight, and the influence that it has over a person’s mood and his feelings. This is because when a 

person sees something, he internalizes it in a very profound way, and it forges a deep connection with that 

person’s soul, making a long lasting and deep imprint. The profound spiritual connection between a person and 

what they see is so powerful that it can be felt even by the person who is being looked at, thus evoking in them a 

desire to see who is looking at them.  

This phenomenon can be tried and tested, as if one stares at someone else, even from behind, almost immediately 

the person will begin to feel uncomfortable, and it is only a matter of moments before they begin to look around 

until they find the person who is watching them.  
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Gazing in Order to Connect 
With this we can begin to explain Rashi’s comments. Although everything that a person sees, even just 

momentarily, leaves an imprint in their mind and on their soul, if a person gazes at something intently, with the 

express intention of connecting to it, it obviously forges a much stronger connection.  

We can therefore explain that when Rashi initially stated that the girls of Egypt gazed upon Yosef, he was referring 

to the fact that they stared at him because they had been taken in by his charm, and the novelty of the fact that 

he had so suddenly risen to power from such a lowly status. This was the basic form of ‘seeing,’ without any direct 

intention of forming a connection with what they were looking at.  

Spiritual Battle 
Rashi then continues to cite the Midrash which describes Yosef Hatzaddik’s behavior during the encounter with 

Eisav, when he prevented Eisav Harashah from looking at his mother Rachel Imeinu, and brings out his deep 

appreciation of the spiritual power of sight. Rashi specifically mentions the fact that Eisav’s eyes were haughty in 

our parshah in order to show us that Yosef appreciated the danger of the gaze of a wicked person who looks at 

things intently with the intention of taking them, as if everything belongs to him. It can therefore be understood 

that when Rashi writes that Yosef “extended his posture,” to shield Rachel it was referring to his towering spiritual 

posture, that Yosef was doing all that was in his spiritual power to counter the wickedness of Eisav so that he 

would not be able to stare at his mother and forge any connection with her that might affect her holiness in any 

way.A2   

Counterattack 
After giving us a glimpse of Yosef’s spiritual approach to the sense of sight, Rashi went back and explained the 

words, “ שור עלי צעדה בנות , the girls would step along the wall to gaze,” according to the deeper understanding of 

the power of sight. When Yosef went out over Egypt after his coronation as viceroy, it was for the purpose of 

subduing the forces of impurity that raged in Egypt, as by not looking at what he was not supposed to, Yosef would 

bring an element of self-control into the spiritual fabric of Egypt that would counter the immodesty and immorality 

that was prevalent. Those forces of impurity saw the threat and counterattacked by urging the girls of Egypt to 

seek a connection with Yosef through staring at him intently, in order to draw his attention to them, and this is 

the explanation given by Rashi who says that at that point the intentions of the Egyptian girls had been “  להסתכל

מצרים על בצאתך בך , to look at you when you went out over Egypt,” which means that they intended to look at 

Yosef with the full implications of the power of sight, in order to forge a connection with him which would induce 

him, to look at them and in this way counteract his holiness as he went out over Egypt. A1 

Even For a Moment 
There are several points that we can take out of this parshah that can be utilized in our Avodas Hashem. Foremost, 

we must learn to value the power of fighting against the Yetzer Harah and his forces, even if it is only for a moment, 

as we see that although it was inevitable that Yosef would not be able to shield his mother from Eisav’s gaze during 

the entire time of their encounter, nevertheless, Yosef saw value in combatting the forces of impurity for even a 

short while, as this would weaken them and they would not be able to do as much damage in the long run.A3   
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Forging Constructive Connections 
We must strive to take to heart the tremendous power that sight has to forge connections, and implement this 

knowledge, both in guarding our eyes from not looking at things that we are not supposed to see, as well as in 

using them to increase the connections that we must strengthen, such as the connection with our children and 

our Talmidim. By looking at our children when we speak to them we encourage them to look back at us and by 

doing so they will be able to see the love and caring in our faces, thus building and fostering our connection with 

them. As such, it is important to observe one’s child or student in order to see if they make eye-contact during a 

conversation, as in the event that they consistently avoid doing so, it reveals a significant issue, that may be 

stemming from embarrassment or a lack of trust, and it is imperative to try to identify the underlying issues so 

that the situation can be resolved.  

Through utilizing our sense of sight in the proper manner, may we merit seeing the fulfillment of the blessing, 

“ (ישעיה נב, ח) יראו בשוב ה' ציוןכי עין בעין  - for eye to eye they shall see when Hashem returns to Zion,” amen, KY”R.  
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In the Jewish cemetery of Smyrna, Turkey there is a 
tombstone whose inscription tells us a bit about one of their 

great Rabbonim, Rav Nissim Avraham Ashkenazi. Though the 
epitaph was extensive it describes Rav Ashkenazi as a gadol, 
a tzadik, who was also tragically a mar nefesh, a suffering 
person. 

You see, Rav Ashkenazi was appointed to be the Rov 
in Smyrna in 1838. Being a prolific writer and Talmudist 
R’ Ashkenazi compiled Nehmad le-Mareh, a commentary 
on the Jerusalem Talmud, Ma’aseh Avraham, two volumes 
of halachic responsa; and Na’eh le-Hodot, a homiletical 
commentary on the Tehillim. In addition to his abundant 
writing and renowned scholarship Rav Ashkenazi was known 
for his saintly ways and was a friend of the great sage, R’ 
Chayim Palaggi. 

Yet, the “Mar nefesh” aspect of his life is to be found in 
the introduction to the fourth volume of his Sefer Nehmad le-
Mareh, where his nephews describe their saintly uncle. Their 
words, which poignantly describe his elegance, his scholarship, 
erudition and posture in life are powerful haunting words; 
they are enough to stir any soul. They describe his aching call 
for his children, all eighteen of them who died prematurely; 
their words describe his deepest profound yearning for all 
of his children who perished in his lifetime. Yet, they also 
pronounce his constant connection to Hashem. They recall his 
devotion to the Torah, his scholarship, and never interrupted 
teachings. 

Rav Yitzchok Zilberstein says that it is mind boggling to 
understand the tragic life of this Rov. Bereft of his eighteen 
children he lived on: learning, teaching, writing and delving 
into the words of God. His lifelong desire to have his children 
learn from him, grow with him, and stay at his side was lost 
and gone. Nevertheless, he found the strength and will to 
continue his prolific writing. He somehow found the time to 
be an inspiration to others and he still was able to tend to the 
needs of his people.

 Where, Rav Zilberstein asks, did this awe-inspiring 
reservoir of strength come from? 

Rav Zilberstein simply says that the one thing that keeps 
a Jew going is the belief, understanding, trust and knowledge 
of Hashem. His state of emunah, and acts of bitachon were the 
foundation of his complete and unadulterated trust in Hashem 
and the one thing that could possibly get him through the 
tragic, overwhelming and devastating events of his life. 

Rav Yaakov Kaminetsky echoes a similarly striking idea 
in this week’s Parsha

Yaakov Avinu life was coming to its conclusion and he 

started to gather his children to teach them, inform them and 
guide them one last and final time.   The pasuk says, “And 
Yaakov called his sons and said: ‘Gather, yourselves together, 
that I may tell you that which shall befall you in the end of 
days.’” 

Rashi elaborates that Yaakov wanted to inform them of the 
keitz, the ubiquitously sought after end of galus, the date of the 
yeshua from our long and tragic exile. However, immediately 
afterwards he makes no mention about that date at all. Rashi 
explains that he decided against telling them.  When he started 
to tell them this secret, the Shechina departed from him and he 
understood that this wasn’t the correct information to impart 
to the generations.

Millions of Jews over thousands of years have wondered 
about the End of Days. When will the final redemption come? 
Where is moshiach?  Why did Yaakov wish to tell his children 
when the End of Days would come and why – if in the end 
was Yaakov unable to accomplish this – does the Torah need 
to mention it at all? What was going on behind the scenes 
at this juncture? What was Yaakov’s intent and what was he 
trying to tell his children? And what did the falling away of 
the shechina from Yaakov reveal to him?

Rav Yaakov Kaminetsky tells us a fascinating idea which 
explains these turn of events beautifully. 

Yaakov knew that they were going into one of the many 
exiles that we would experience in our history. All he wanted 
to do was be mechazeik them and encourage them on their long 
and arduous journey. At first glance, he thought that telling 
them the “end of days” date would work. Yaakov’s agenda in 
revealing to his children the whole of Jewish history was to 
give them encouragement not to give up hope in the darkest of 
times and to have faith that the end would be bright. 

Hashem, however, intervened and suppressed Yaakov’s 
prophetic knowledge of this information. Hashem told him 
that if his sons would learn the range and relentlessness of 
the Jewish exile, they would indeed throw in the towel. There 
would be nothing for them to hold onto, to inspire them, or to 
keep their way on the path. 

So Yaakov did something else to achieve his goals. Rav 
Kamenetsky explains that when the Patriarch called in his 
sons and started telling them who they are and about their 
strengths and weaknesses, he had an agenda. The plan was 
to let them know that their descendants would each return to 
Eretz Yisroel and each one would fulfill a specific function. 
He gave them the strength that they would need albeit in 
a different manner. He told them about the land of Eretz 
Yisroel. He gave them a guiding light that would illuminate 

THE STRUGGLE, OUR LIFE, AND BEING THERE FOR OTHERS.
R’ Akiva Eisenstadt  Rosh Kollel
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their lives during their journey. He began what was to be the 
apportioning of our sacred homeland, one share and portion 
for each tribe.   He thereby gave his children a future to look 
forward to and a hope for a light at the end of the tunnel. 

Yaakov was imparting a lesson of emunah, of finding the 
strength needed to overcome our most difficult times and of 
imparting that message to our children, our families and those 
around us.

The following story is one which I just saw in Rabbi 
Yissochar frand’s newest book and it delivers an impressive 
example of one of the post war Gedolim who captured this 
ideal.

Rav Shlomo Zalmen Auerbach was walking home on the 
night of Yom Kippur, when he passed by a shul and noticed a 
group of people sitting and singing niggunim.

The Rov was taken a bit aback. Was this really in the spirit 
of Yom Kippur? 

His astonishment grew as he realized who was with them: 
the Tchebiner Rav, Rav Dov Berish Weidenfeld Zt”l. The 
Tchebeiner Rav was considered among the greatest rabbonim 
of his day. What was he doing here on leil yom kippur, sitting 
around with a group of older people and singing niggunim/.

A few days after Yom Kippur, Rav Shlomo Zalmen met 
the Tchebinier Rov and asked him what had transpired that 
evening.

“These Baalei Battim are holocaust survivors,” replied 
the Tchebiner Rav, who had lost four of his own children 
during the war. “They are sad and depressed. You rarely see 
them smile. They sat down on that night and decided to sing 
the Yom Kippur niggunim that they knew from their home in 
Galicia. I realized that singing these songs with them would 
transport them, even if only for a few moments, back to 
happier times in the alter heim.” 

We no longer need to reach back and touch stories from 
years back to know and understand that other people are out 
there, and not so out there, are grappling with so many things. 
Be it in the areas of faith, parnassa, Shalom bayis, Shidduchim, 
raising children, health, or any other facet in which people 
struggle. The families in Israel who lost so much, need others 
to live. The people in Eretz Yisroel who face the unknown 
terrors for so long, need strength, need to be encouraged.  

  
Let us take these moving examples and use them to be 

mechazeik our families, our brothers, sisters and our fellow 
man.  Let us take these messages and strengthen our resolve 
in our own yiddishkeit for our own future and let us find the 
emunah, bitachon and trust to strengthen our Jewish nation. 

Have a good Shabbos. 

R’ Akiva Eisenstadt

It was never quite clear to me why Yosef had to spend an extra 
two years in prison because he asked the Sar Hamashkim to 

remember him and to mention him to Pharaoh.  What was he 
supposed to do? Rely on miracles? We’re not supposed to. 

There are those who maintain that a tzadik of Yosef’s caliber 
should place his full faith in God and not ask others to do any-
thing.  But I have not been able to quite understand that. The full 
weight of our tradition and teaching tells us we must do what 
we can, and, of course, pray and trust in Hashem. But we are 
not supposed to just sit back. When the rowboat approaches the 
proverbial drowning man, he’s not supposed to send it away, say-
ing, “Don’t bother; God will save me without you.”  The Sar 
Hamashkim about to return to Pharaoh’s service, with access to 
Pharaoh’s ear, was an obvious opportunity -- and, like the pro-
verbial rowboat, presumably sent by God. After all, what was 
the point of that whole dream thing with the two officers of Pha-
raoh’s Court? 

So, is it that the tzadik shouldn’t ask anybody for help, even 

someone in a position to help? Or is it that the tzadik may, in 
fact, ask someone to help, but may not ask a bad guy, as the Sar 
Hamashkim was? Rashi seems to favor this approach, quoting 
a pasuk to the effect that one should trust in Hashem and not in 
bad people.

Is that what Yosef did, that cost him two extra years of im-
prisonment? Is it possible that he placed his trust in that guy rath-
er than in Hashem? We can be sure that was not the case. Rather, 
I think, perhaps Yosef did what he was supposed to do, but not in 
the way he should have.

Yosef uses a particular grammatical form in asking the Sar 
Hamashkim, as it’s rendered in the Torah, z’chartani, a particular 
grammatical form for “remember me”. And then he asks this 
Egyptian courtier to do him a chesed, and, in that same form, 
hizcartani, “mention me” to Pharaoh, and thereby, again in that 
form, hotzaisani, get me out of this place.

L’aniyus daati, I think that’s the key to Yosef’s error. It’s one 
thing to tell the Sar Hamashkim that he, Yosef, is an innocent 

CHESED SHEL EMES
Yerucham Reich
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Yerucham Reich

victim of kidnapping who wound up in this terrible circumstance, 
and can he please put in a good word for him with Pharaoh. Of 
the operative words, I think z’chartani and hizcartani are not so 
bad. Yosef Hatzadik asking the Sar Hamashkim for chesed, is, 
I think, problematic, but most serious of all, is hotzeisani, “get 
me out of here”.  I suggest that Chazal’s criticism is that it would 
have been better to say to the Sar Hamashkin, “the God who sent 
you that dream, the God who revealed its meaning to me, the 
God who will now spare your life and have you released from 
here and return you to your high office, will, in His great chesed, 
also get me out of here”.  That was undoubtedly what Yosef was 
thinking, but apparently did not actually say to that haughty and 
ungtateful Egyptian. 

Fast forward 26 years. Yaakov Avinu senses that his life is 
drawing to a close, at a considerably younger age that his father 
or grandfather (with all he suffered, no surprise). He does not 
want to be buried in Egypt, and he must ask Yosef to assure that 
he will be carried back to Israel and laid to rest in the Cave of 
Machpelah. 

There is an interesting recapitulation of grammatical form in 
this request, evocative of Yosef’s language when he petitioned 
the Sar Hamashkim. Al na tik’b’reni, don’t bury me in Egypt, 
un’sasani, carry me to the Land of Israel, and k’vartani, bury me 
in M’oras Hamachpelah with my forebears and with my wife 
Leah.

Yaakov understands that Yosef may have reason to chafe 
at this request. Yosef’s beloved mother, Rachel, snatched away 
when he was still a little boy, was hastily buried at the roadside, 
not at all distant from Hebron, where, it seems, she could have 
easily been brought to M’oras Hamachpelah. Yaakov Avinu, act-
ing as God’s agent in History, did as he understood was neces-
sary. But that might still have been hard for Yosef. 

And so Yaakov asks Yosef to do him a chesed. But now it’s 
Yaakov Avinu talking to Yosef Hatzadik. There is an additional 
element to this chesed. It is chesed v’emes. It is the right thing 
to do, for Yaakov, for Yosef, for Klall Yisrael, for History. And 
Yosef Hatzadik, whose tzidkus in his gracious and loving treat-
ment of the brothers who sold him into slavery is his defining 
characteristic, responds readily, eagerly, and earnestly. And thus 
we have also established the principle and the practice, as well as 
the terminology, in Judaism, of chesed shel emes. 

Do someone a favor and you can reasonably expect that some 
day he will return the favor. That greases the wheels of society. 
Chesed shel emes typically and specifically refers to performing 
an act of chesed on behalf of someone who will never be able to 
return the favor, because that person has died. The honorable and 
respectful burying of the dead is classic chesed shel emes. 

We are taught, as well, that there actually is reward for this 
chesed on behalf of someone who, having died, cannot return the 
favor. And that is that one who undertakes this effort on behalf of 
others, who respectfully tends to the deceased in the ways they 
need to be tended to, can be assured that when his time comes, 
others will do the same for him. 

Well and good. Except that in this world, it doesn’t always 
turn out that way.  How many chevra kadisha members were 
slaughtered just a generation ago, with no one to deal respectfully 
with their remains? What was left of them, bodies or ash, was un-
ceremoniously dumped, along with   the remains of the millions 
of their fellow victims. And the same holds true for many of the 
martyred in our history.  Where is their chesed shel emes? 

Part of the g’zeira, the decree on those generations that suf-
fered martyrdom, is that the many who cannot in any way be 
considered individually deserving of being so martyred were 
martyred anyway. The only way we can cope with that is to un-
derstand that there is a plan and a plane of justice that is utterly 
beyond our ken, and, in our faith, we put our trust in God. Ulti-
mate justice is in His hands. We must leave it to God to reward 
those who fulfill His will.

But still we act. We revere the memory of the martyrs, we 
recite Kaddish, we observe known yahrtzeits precisely and com-
munal yahrtzeits on designated times (as is done here in Israel on 
10 Teves), we mourn for them on Tisha B’Av, we elevate their 
souls in Heaven by retaining our faith and trust in the very God 
who allowed them to be martyred, no matter how much we chafe 
under that burden.  And, I submit, the better Jew we are, the more 
we connect and care, the greater that chafing burden.

Yaakov, feeling his life force waning, turned to his loyal son 
Yosef, the outstanding tzadik, and asked him to do a difficult 
thing. The political and practical aspect, getting Pharaoh to sanc-
tion it, was the lesser challenge.  Yaakov feels the need to explain 
himself to Yosef. He knows that Yosef is hurt and presumably 
resentful over the treatment of his mother, her having been buried 
in apparent haste at the side of the road. It appeared as if Yaakov 
could not be bothered to transport her the relatively short distance 
to Hebron (or even the closer Beit Lechem), yet he now asks Yo-
sef to carry his remains from Egypt for proper burial in the Cave 
of Machpelah, alongside his mother’s rival wife, Leah. Further-
more, Yaakov reveals, you, Yosef, having done this for me, will 
yourself be buried in Egypt. But I am asking of you chesed shel 
emes. Do it anyway. 

Yaakov reveals that he had reasons for doing what he did, 
by God’s guidance, and not out of disrespect or lack of concern 
for Rachel’s honor. Her presence there would help her exiled 
children, so many generations later, as they were being led into 



THE SHTIEBLE 5

R’ Heshy Kahan|Chaver HaKollel

Q: Is one halachically obligated to visit the sick?

A: The poskim are in disagreement whether visiting the sick is 
biblical1 or rabbinic.2 Either way, one acquires much merit via 
visiting the sick as various accolades are mentioned in reference 
to this great mitzvah. Some examples are:

	 one will enjoy the “fruit” in this world as well as the 
principal in the next3

	 one will be protected from the yetzer harah4

	 a person will be spared suffering5

	 honor will be given to the one who visits the sick6

Q: Should one recite a bracha when visiting the sick?

A: A few reasons are offered as to why a person should not make 
a blessing over this mitzvah;

1) A bracha is usually not said over someone else’s pain (a 
bris milah is different as it is not a pain of sorrow)

2) One only makes a bracha when there is a specific time 
to do that particular mitzvah (such as tallis, tefillin etc.). 
However since the mitzvah of bikur cholim is constantly 
incumbent upon a person without any time specification, no 
bracha should be said

3) As the mitzvah could be canceled at the last possible 
moment if the patient suddenly does not desire any visitors7 
(this is similar to why we don’t make a bracha before 
distributing tzedaka to an indigent fellow as he may refuse 
the donation)

4) Being that there are other factions of non-Jews who 
perform this mitzvah as well one does not recite a blessing8

Q: Is there a specific amount of time that one has to visit in 
order to be yotzai his obligation?

A: There is no limit on the frequency of visiting the sick as one 
gets a reward for each visit. This is provided that one does not 
overburden the patient with the duration of his stay.9

Q: Should one who dislikes the patient go to visit him as well?

captivity past that very spot. And from that vantage point she has 
continued to be a consoling presence for the Children of Israel in 
their many troubles, to this very day. And for many people, the 
powerful, emotional pull, the tug at the heart, the consolation, of 
Kever Rachel is far more powerful than even M’oras Hamach-
pelah. 

Yaakov taught Yosef that we may brood and we may chafe, 
but there is a larger picture and a perspective known only to God.  
Yosef himself, despite his begging plea, had been sold into slav-
ery at age 17 by his own brothers, and had endured years of im-
prisonment and hardship. He was terribly wronged, but what had 
he done wrong to deserve that? And yet later he consoled those 
brothers in their shame by telling them that even though none of 
them could see it when it was happening, in the end it was clear 
that it was all God’s plan to give them life and to build the Nation. 
And so Yosef Hatzadik readily understood and was reconciled. 

But Yosef would have undoubtedly done as he did, as gra-
ciously and as lovingly as he did, with the kavod that he did, 

with the chesed shel emes that he displayed, regardless of any 
explanation, for that was who he was. And in the end, having 
lain buried in Egypt for so long, his own bones were raised and, 
in chesed shel emes, carried with the Children of Israel into the 
Promised Land.  

And it is particularly telling, I think, that the place designated 
for his burial was not near Hebron, where he grew up, but in 
Sh’chem, where it all started, where he was cruelly thrown in the 
pit, and where he later, as viceroy of Egypt, stood and blessed 
God for having performed a miracle on his behalf on that spot. 
The miracle? Being thrown in the pit and then sold into slavery? 
In Yosef’s eyes yes, for that is from where God sent him on the 
incredible journey to be the savior of his nation, to be the epitome 
of chesed, to embody chesed shel emes, to become known for-
ever afterward as Yosef Hatzadik. 
Yerucham Baruch Reich
Parashas Vayechi 5778
Yerushalayim Ir Hakodesh

Yerucham Reich

HALACHIC PERSPECTIVES: HILCHOS BIKUR CHOLIM
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A: While there is a strong reason to encourage one to visit his 
nemesis as it may bring peace and good feelings to the patient,10 
it may have an adverse affect just as well. As if it will appear to 
the patient that his enemy is coming to gloat over his misfortune 
and illness then visiting him should be avoided.11 Each case will 
have to be judged separately as the outcome will depend on the 
situation as well as the temperament of the two individuals. 

Q: May a Kohen visit a sick person in a hospital?

A: In general it is prohibited for a Kohen to be in the same 
building as a corpse.12 This becomes an issue when visiting a 
patient in a hospital as its almost inevitable that there is a corpse 
in the facility.13 R’ Moshe Feinstein zt”l,14 in discussing visiting 
a patient in Bellevue hospital, permitted a Kohen to do so if he 
was visiting a parent, child or wife. In extenuating circumstances 
one can be lenient with visiting his wife’s family members as 
well.15 Ideally though, one should try to clarify if there are indeed 
corpses  in the building. If this is not possible one may assume 
that since only the minority of the patients are Jews, and that 
it is those Jews who are of the majority of patients16 whom are 
living.17

Q: Does one get merit for visiting a non-Jew who has taken 
ill?

A: One should visit a non-Jew if this will promote good will 
amongst the non-Jewish communities. So while it may not be 
the mitzvah of bikur cholim it would be a mitzvah of darchai 
shalom.

Q: May a  woman visit a man or a man visit a woman?

A: One would certainly merit the reward of the mitzvah if 
visiting someone from the other gender.18 However one should 
be aware of the laws of hilchos yichud as they apply to any given 
situation.19

Q: Are there any times when one should not visit the sick?

A: One would be exempt from visiting the sick if:

	the patient would be embarrassed to be seen in his 
current condition

	the illness causes him more pain  when in the company 
of others20

	the patients disease causes him to frequent the restroom, 
something he may be ashamed to do if someone else is there21

	the patient is suffering from a highly contagious disease22

	one would not offer any real condolences but would 
rather make the patient feel  worse via tacky remarks (i.e. 
“boy am I glad that I don’t have to deal with this illness”, “I 
don’t know how you manage with all this hospital food, it 
must be really terrible to stay here”, “now maybe you’ll learn 
to be more careful with your diet” etc.)

Q: How does one visit the sick on Shabbos?

	One should say “shabbos hi m’lizuk v’refuah k’rovah 
lavoi”as opposed to “refuah sh’laima”23

	One should make a mi shaberach for him during kriyas 
hatorah

Q: Is there any time when it would be ideal to visit during 
the week?

A: If it’s a situation where 

	expending funds or bringing over certain items would be 
helpful to aid in the patients recovery 

	visiting this person would cause the one visiting much 
distress on Shabbos24

then one should preferably visit the patient during the week.

Q: What is the essence of the mitzvah of bikur cholim?

A: One should make sure to:

(a) daven for the one who has taken ill25

(b) clean up the room and/or tend to the patients physical 
needs

(c) speak to him in a way in which he’ll fell more encouraged, 
hopeful and inspired

as the poskim state “one who visits the sick without benefiting 
him or praying for him has not fulfilled the mitzvah of bikur 
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cholim”.26

FOOTNOTES
1. Bahag 36
2. Rambam Hilchos Avel 14:1, see Meiri on Nedarim 39b who con-

curs with this ruling
3. Peah 1:1, Shabbos 127a
4. Nedarim 40a
5. Ibid.
6. Tehillem 41:3
7. Rashba 1:18
8. Sh”ut Binyomin Zev 1:169
9. Y.D. 335:2
10. Mahril 197
11. Darchai Moshe 335, Rama 335:2
12. This would be m’tameh on the basis of Tumas Ohel
13. It is for this reason that  R’ Elyashiv Shlita suggests that expect-

ant wives of Kohanim find out the gender of the baby before it is 
born as one of the hospitals in Eretz Yisroel are known to have a 
separate building in which they house the maisim. Therefore find-

ing out if it will be a boy would allow the mother to make the 
necessary arrangements to give birth in that particular hospital as 
opposed to the other hospital in Yerushalayim that does not cater 
to this issue.

14. Igros Moshe  Y.D. 2:166
15. In order to maintain shalom bayis R’ Moshe was lenient here too
16. Hence ahcarai rabim l’hatos
17. Igros Moshe Ibid.
18. Aruch Hashulchan 335
19. As if visiting in a private home it would not be ideal to be secluded 

with a woman unless her husband is in town or there is an entrance 
open to the public area

20. See Nedarim 41a, Rambam hilchos avel 14:5
21. Y.D. 335:8
22. S’dai Chemed kllalim me’areches habayis116
23. O.C. 287:1
24. Sha’arai Teshuva 287:1
25. Y.D. 335
26. Rama 335:4 

Yaakov gave the following berachah Yissacher: 
Yissacher is a strong-boned donkey, crouching between 

the boundaries. And he saw a resting place, that it was good 
[Va’yar menucha ki tov], and the land that it was pleasant 
[ve’es ha’aretz ki na’eimah], and he bent his shoulder to bear 
and he became an indentured laborer [va’yeit shichmo lisbol, 
va’yehi le’mas oved].

The sefer Zayis Raanan (printed in back of his teshuvos, 
vol. 2) explains these pesukim beautifully: Every person is 
sent to this world to bring honor to Hashem’s Name, serve 
Him, and safeguard His Torah. However, this becomes an 
almost impossible task due to the many distractions which 
take away our peace of mind. Everyone is preoccupied with 
something, be it with parnassa or other personal issues, which 
makes it very difficult for one to have the proper state of mind 
needed to focus on what is really important. How often do 
we hear one say “When I finish supporting my family and 
have enough money in the bank, I will have the peace of 
mind to pursue Torah learning and spend time in the Beis 
Medrash?” But with that attitude, nothing will get done, for 
the preoccupations that beset us are continuous.

How, then, can a person attain true peace of mind? It 
begins with working on oneself. Many of our pre-occupations 

are self-inflicted. If we would have less wants and supposed 
needs, then we would have that much more peace of mind. 
Yissacher merited to learn and teach Torah. How did he attain 
that level? He saw on the one hand that menucha - peace of 
mind - is good - it is beneficial. But on the other hand, he saw 
the land that it was pleasant - there is so much that I can use, 
so many things that can become needs and steal my peace 
of mind. He understood that these are two opposing forces 
[peace of mind vs. all of a person’s “needs” that take away 
peace of mind]. He therefore bent his shoulder to bear - to 
be “sovel” - to be happy with what he has. Upon attaining 
happiness with what we have, a person has the menucha - the 
peace of mind - to focus and have the proper state of mind to 
attain his true goal.

There are things in this world that are good, though not 
pleasant, and things that are pleasant, though not necessarily 
good. For example, a medicine is good, although it may be 
bitter; certain foods may be pleasant, but not necessarily good 
for the person. Says, the Ho’il Moshe [on Rashi] in his Be’er 
HaTorah, Yissacher saw menucha - Torah and a Torah-way 
of life - that it is good - it may sometimes seem difficult, but 
it is “good.” On the other hand, he saw the land - this world 
[when used as an end onto itself] - that it is pleasant - but 

Rabbi Avraham Greenwald
PARSHAS VAYECHI
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R’ Aharon Finkelstein  Chaver HaKollel

The son worked on the vineyard. When the labor resulted in 
actual grapes, he became overjoyed. The boy ran to call his 

father. He brought him to the site and proclaimed exuberantly 
“Do you see father, it is for these grapes that I have worked so 
hard!”  The father surveyed the landscaped and evenly asked 
“My son, for what will you use these grapes?” The son answered 
surely “To make wine father”. Whereby the father asked “My 
son, for what will you use the wine?” The son answered again 
definitively “I will use the wine to perform mizvot”.

The father now looked at the son and revealed his lesson 
“My son, you have thought of the grapes, of the wine, and of its 
intended purpose, but the question you have not considered is - 
What are you going to deliver it in?”

This message is associated to our relationship with Hashem 
and with others. How do we deliver our mitzvot? For example, 
let us reflect for a moment on prayer – Do we deliver prayer to 
Hashem or do we just give it to Him? How about a good deed – 
Do we deliver a good deed to others or do we just give it to them? 
You may think that this is just a question of semantics, you may 
argue that there is no difference between the two, yet with proper 
contemplation we come to understand that there is a world of 
difference and the peripheral ramifications are plenty.

 Think about an idea or concept, something that you believe 
in strongly. Think about a loved one, perhaps a parent, a spouse, 
or a child. If you were asked to write about it or them in about 
twenty five words, you probably would be able to do it. Now 
if we made one slight alteration to the instruction and instead 

you were asked to sum up the description in twenty five words 
exactly, all of a sudden there is a completely different approach 
to the task. The difference is that now each word needs to be 
measured, each utterance, each interaction within the mind, holds 
importance in creating the final draft. Within this explanation we 
come to find the difference between one that delivers something 
and one that just gives it. The one that delivers it recognizes the 
great important of the words or act that is being transmitted. In 
that case he ensures that there is care given to all the aspects of 
the transfer. He will make sure it is in a beautiful encasing, he 
will make sure to be attentive to the way in which he transfers it 
and look to ensure the happiness of the receiver.  The one that just 
gives it is focused on the transfer alone without any regard for the 
other nuances that lends importance to the words or act. He can 
bring it in a broken encasing or maybe even in no case at all, he 
doesn’t care if the recipient is there or not, if he is inconvenienced 
or not, he is just dumping the words or act unto the receiver in 
order to be done with the transfer as quickly as possible.

When we think of how it is that we perform the mitzvot 
towards Hashem and towards our fellow man, we need to 
remember that there is a way to transport it. In this week’s 
perasha we find that Yaakov is at the close of his life.  He looks to 
gather his children and grandchildren to convey his final words 
to them. As it states in the Torah “And Yaakov called unto his 
sons, and said: ‘Gather yourselves together, so that I may tell you 
that which shall befall you in the end of days” (Bereishis 49:1).

Rabbi Eliyahu E. Dessler (1892-1953) conveys to us an 

not necessarily good. Understanding these opposing forces, 
he lowered his shoulder to bear....

Generally, there are blank spaces between different 
passages in the Torah. We have a tradition from Ezra that 
Vayechi is not part of Vayigash - it is a new Parsha. Why then 
are there no spaces separating the two in the Torah? Because 
once Yaakov was niftar, the eyes and heart of the Jewish 
nation were closed due to the suffering of the enslavement 
etc. (Rashi, with Sifsei Chachomim).

The Parsha is closed, hinting at the fact that eyes and 
heart of the people were closed. Is this merely a play on 
words? The Be’er HaSadeh (on Rashi) explains that it is 
much deeper than that. Why are there breaks between the 
passages? Rashi [Vayikra] explains that it is to give space 
to contemplate. If one keeps on going with stopping, he has 
no time to contemplate what he has just learned; hence, the 

breaks. It is the same in life, contemplation - peace of mind 
- is of utmost importance. When a person is continuously 
preoccupied, he cannot stop and contemplate; he loses the 
precious commodity of peace of mind. The fact that there are 
no spaces here hints to the fact that the enslavement did not 
give them time to contemplate their situation. However, as we 
explained, sometimes this begins with ourselves; we are the 
cause of our own preoccupation. Here as well, why were the 
eyes - which we see and contemplate with - closed? Because 
once Yaakov was niftar, they removed their hearts somewhat 
from Torah. If we remove ourselves from Torah and find 
matters to be preoccupied with, then many more issues which 
steal our peace of mind will c”v crop up. But if we work on 
removing all self-inflicted preoccupation, then Hashem will 
remove all hindrances to our peace of mind. 

Rabbi Avraham Greenwald
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interesting insight regarding this verse. Before we delve into it, 
let us first consider his introduction to it. He explains that Hashem 
has bestowed upon us vehicles and instruments for which we 
can use to develop our spiritual service. This includes anything 
which impacts us in a way that awakens and becomes a catalyst 
for our spiritual elevation.  Furthermore, Hashem bestows an 
additional kindness by allowing new conduits to materialize 
when it demonstrates a need to carry out a particular service. 
Let us elaborate on this; for instance, the Midrash (Bereishis 
Rabba 65:9) expresses three examples of this idea. The first is 
Avraham, which the Midrash explains, is the first person which 
comes to ask Hashem for signs of old age. His reason is that a 
father and a son would enter a place and no one would know to 
whom the honor is due. Giving respect to our elders is fulfilling 
a mitzvah from the Torah. If the father would have signs of old 
age to distinguish him from his young then the issue of to whom 
we should give honor to would be solved. Hashem said that this 
was a good request and we see that the Torah which never before 
mentioned signs of old age first records it with Avraham by 
stating: “And Avraham was old” (Bereishis 24:1).

 Another instance is Yitzchak who asked for suffering since if 
a person never suffers during his life how will he face and know 
the attribute of justice. Hashem agreed and gave to Yitzchak 
suffering as stated in the Torah “When Yitzchak became old, 
his eyes became dim and he could not see” (Berieshit 27:1). 
Blindness is a form of suffering.

The final instance is Yaakov who asked for illness since if 
a man does not fall ill before his death, how will he be able to 
arrange matters between his children? If he is ill first then it can 
be an indication for him to prepare for his impending demise 
instead of just dying suddenly. Hashem agreed and so the Torah 
states shortly before Yaakov’s passing “Yosef was told that his 
father was sick” (Bereishis 48:1).  Now he had a signal to know 
that death was approaching.

Let us survey these points. Avraham’s main attribute was 
one of kindness. It is because of this attribute that Avraham had 
a longing to give honor to the elders of Israel. In some respect 
the honor we bestow unto our elders is paying homage to the 
generation that preceded us. By one acknowledging what came 
before him brings him to ultimately acknowledge Hashem which 
preceded everything.  It therefore bothered Avraham that there 
was no distinguishing characteristic to know who was an elder 
and who was not. In this regard the signs of old age became 
a medium of discernment thereby helping him to make this 
distinction and in so doing allowed him to accomplish his service 
to Hashem.

Yitzchak’s main attribute was one of justice. Therefore the 

means he focused on would be on that which would arouse 
a person to make repentance. It would be through physical 
deficiencies that would bring one’s mind to the fragility of life 
and bring one to pray to Hashem. It would also be through one’s 
suffering that he could grow and mature spiritually building his 
faith in Hashem.

With Yaakov’s attribute we are not only able to gain an 
appreciation of it but also interweave it to our subject matter.  
Yaakov was a simple man whose main attribute was truth. The 
straightforward meaning of this is that by bringing his children 
together he was able to give over his last words of direction 
to each. He was able to placate any opposition and bring any 
conflict amongst them to a halt, since the truth of what Yaakov 
wanted for them is conveyed by him directly.

 On a deeper level he is also able to give them a picture 
of truth on what nearing death means. Yaakov is afforded the 
space of injecting the simplicity and lucidness of standing at the 
closing gates of this world. He gives over advice to each of his 
sons tailored to their specific purpose within the nation of Israel. 
He realizes that each of the twelve tribes is a part of building the 
foundation of the Jewish people. He recognizes that just as he has 
completed his mission and is passing from this world, so to that 
each of them have a mission to complete in the time before their 
own passing.

Contemplating this for a moment we gain a perspective on 
life that we may sometimes take for granted. The high value 
of life is in the fact that it is temporal. Since man’s mortality is 
confined to a certain amount of time, its assessment becomes 
similar to the way we conveyed previously, of someone having to 
describe something in twenty five word exactly. Each word in the 
draft like each moment in life should be measured since it now 
holds a greater importance in putting together the entire picture. 
Yet we find that life does not work that way, we become jaded 
and the effort expended becomes too tedious and cumbersome. 
We rather not think of our own mortality and instead basked in 
the glow of living for the now. Who wants to be bogged down 
about those thoughts? Especially when those types of things like 
demise and sickness happens to others and not me.

We live in a world where complacency of our mortality 
allows us to be deluded. We do not give much thought to our 
finiteness as in many ways it forces us to make choices of 
responsibility. We instead stay submerged in our false impression 
of “enjoyment” and make this delusion the cornerstone of our 
lives. Yaakov takes this false belief and rears it strongly to the 
realm of integrity. He is now facing his end and has a clearer 
picture of our higher objective based on the veracity of margined 
time.

R’ Aharon Finkelstein



10 THE SHTIEBLE

R’ Aharon Finkelstein

R’ Berach Steinfeld
BEST TIME FOR SHEMA AT NIGHT

The first mishna in Berachos discusses the appropriate time 
for one to say Shema in the evening. The machlokes in 

the mishna discusses how late one may say it. Rabbeinu 
Yona says that everyone will agree that lekatchila one should 
say shema at tzeis hakochavim, as soon as it turns fully dark. 
The gemara in daf daled, amud bais discusses a typical scenario 
of a working person who comes home after a long and tiring day. 
He will most like say that he wishes to eat and drink a little bit 
and afterward will say shema. The reality is he will probably 
fall asleep before he recites shema and will then miss the zman. 
The gemara therefore suggests that the person who regularly 
learns chumash should first learn chumash. A person who is 
regularly learns mishnayos should first learn mishnayos. After 
he learns, he should recite shema and daven. Subsequently, he 
may go home to eat and drink. This seems to sound like even if 
one comes home before the zman of krias shema he should not 
eat or drink, but he should rather learn until the zman and then 
recite shema. This shows the concern Chazal felt was warranted 
for one not to lose out on reading shema on time. The bottom 
line to this machlokes of how late one may recite shema is only 
a machlokes on a b’dieved because lekatchila everyone holds it 
should be recited at tzeis hakochavim.

The Rashba disagrees with the above Rabbeinu Yona and says 
that lekatchila, shema may be said from tzais hakochavim until a 
later zman. According to the Chachamim, one may read shema le-
katchila until midnight. According to Rabban Gamliel, one may 
say shema lekatchila until alos hashachar, sunrise. The Rash-
ba explains the gemara mentioned above as a restriction only 
for eating or drinking once the zman of shema arrives at tzeis 
hakochavim. Other activities may be permissible and one is not 
required to daven immediately at tzeis hakochavim. The Rash-
ba says that his opinion is different from the Rif and other gedo-

lim who hold that once it is tzeis hakochavim, one may not delay 
and he should recite shema and daven immediately.

The Tur in siman resh lamed heh paskens that mitzad the ik-
kar din one may wait lekatchila to say shema until the morning, but 
one should not eat or drink beforehand. The Bais Yosef explains 
that this is based on the Rashba, the Rosh and Tosfos. The Bais 
Yosef continues and says that according to the Rambam in Perek 
Alef Hilchos Krias Shema, halacha tes, the zman of shema is 
from tzeis hakochavim; however, if he was oveir and did not read 
it at tzeis, he may say shema until alos hashachar.

In the Shulchan Aruch, siman resh lamed heh, seif gim-
mel, the Mechaber writes that lekatchila one should say sh-
ema at tzeis hakochavim like the Rambam’s ruling. The Ma-
gen Avraham in seif koton tes says that it is forbidden to do 
any melacha from the time of tzeis hakochavim onward until one 
recites shema. Siman resh lamed bais lists things one is forbidden 
to do at mincha time in order to make sure one davens mincha on 
time. Included in these prohibitions would be eating a big meal. 
The Pri Megadim asks the following question. According to Rab-
beinu Yona it should be forbidden to even sit and do nothing 
because one should immediately read shema at tzeis. Why is it 
only forbidden to eat or drink? The Magen Avraham holds that 
one may grab a quick nosh or a quick drink before reciting sh-
ema. He says it is not similar to kiddush and havdala where one is 
not allowed to even taste something, because kiddush and havda-
la were established at the beginning of Shabbos and as soon 
as Shabbos leaves. The question that needs clarification here is 
that shema was also established at the beginning of the night, so 
why is the ruling of eating before reciting shema different than 
before saying kiddush?

The Eishel Avraham differentiates that shema was not 
established right away. The Chachamim were concerned that one 

Deviating from this aspect of truth is like a suffocating man 
grasping for air at the bottom of an ocean. There is a reality that 
we must all face. Age will slowly creep up on us and one day the 
borders of each of our lives here will be reached. We will all come 
to the place of truth that Yaakov faced. It is at this moment that 
life takes on the truthful value it always had but that somehow 
we overlooked. Now at the end of the road and with limited time, 
the importance of each second stares us in the face. We start to 
consider our thoughts about Hashem and how we may have 
behaved. We start to think of our relationships, with our family 
and our friends. We want to forgive and be forgiven. We want 

to be remembered and we want our lives to have meaning. We 
want so many things and yet throughout our lives we may not 
have given it the thought and effort it deserved because there was 
always tomorrow.

In the time of Yaakov’s illness before his passing he is able to 
convene his children and do more than just arrange his personal 
matters. He is able to give over to all of us his perception on life 
through the scope of truth. He is able to awaken within us the 
message of purpose. He is able to convey the value within each 
moment and to remind us that it is truly in our hands to decide in 
what vessel we will deliver our lives. 
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might forget to read shema so they said one should do so at tzeis 
hakochavim. This is why krias shema would have the same hala-
chos as zman Mincha.

The Levush in siman resh lamed heh, seif gimmel says a 
different reason why one must read shema at tzeis; it is because 
of zrizin makdimin lemitzvos. If we hold like the Levush we see 
that mitzad dinei krias Shema it is not a din that it needs to be 
at tzeis, it is just for zrizim. This therefore would explain the dif-
ference between kiddush and shema. This discussion could all 

come into play if one davens early on Erev Shabbos and wishes 
to eat his meal, but it is close to tzeis hakochavim and therefore 
may not do so. If the reason why one may not eat the meal then is 
because the zman of shema, he would not be allowed to begin his 
meal. However, if the reason were because of zrizim, then maybe 
he would be allowed to begin his meal.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@gmail.
com or berachsteinfeldscorner@gmail.com 

R’ Berach Steinfeld

This week’s Haftorah relates how shortly before 
he passed away, Dovid Hamelech blessed his son 

Shlomo Hamelech and instructed him how to act, and what 
to do when taking over the kingdom.  

This is similar to our Parsha where Yaakov Avinu takes 
leave of his children and blesses them and instructs them 
shortly before his petirah. 

One of the instructions Dovid commanded his son, was 
“Vichazakta vihayisa leish”, which literally means “strength-
en yourself and be a man”. The Radak explains this to mean 
(based on the Targum), that Dovid was telling Shlomo to be 
a man of Yiras Shimayim and a true servant of Hashem. 

In Parshas Bishalach on the posuk “Hashem Ish Mil-
chama”, Rashi explains Dovid Hamelech’s command to 
mean that Shlomo should be a strong and mighty man. 

Perhaps both peshatim go hand in hand. The Rambam says 
that a Melech Yisroel has to spend his entire day steeped in 
learning, as well as being busy taking care of the needs of 
Klal Yisroel. The king has to be both a giant in Torah and 
Avodas Hashem as well as in his capabilities to lead and take 
care of the nations physical needs. 

This was the message of Dovid Hamelech. In order for 
Shlomo to take over the kingdom he needed to make sure 
that he “Be a man”; both in the sense of being a great Yorei 
Shomayim, as well as in the sense of being a mighty and 
strong character capable of leading and taking care of the 
physical needs of the nation. 

These two qualities of being a yorei shomayim and Tal-
mud Chochom, together with being in control of our physi-
cal being is important for every person. The Chasam Sofer 
explains the qualities of “Yisochor” who the Torah testifies is 
“roveitz bein hamishposayim;  crouches by the boundarie”, 
to mean that Yisochor who symbolizes the Talmud Chco-
chom, excels in balancing the “boundaries”. He recognizes 
the two distinct roles of being Oved Hashem and at he same 
time being careful to keep his physical body healthy and well 
taken care of. Thus a Yisochor  is not necessarily someone 
who learns day and night. Rather it is someone who know 
his boundaries well, and knows exactly how to weigh and 
balance his spiritual and physical needs, all lishem shomay-
im. 
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Dr. Stern
COMMUNICATIONS BREAKDOWN

When Yosef and his brothers returned to Egypt after burying 
their father in the Meoras Hamachpelah, the film credits 

should have been rolling and we would see them gathered at the dining 
table engaged in friendly banter. Unfortunately this was not what 
happened. The brothers sensed a change in Yosef's attitude towards 
them. Rashi tells us that he no longer dined with them and he became 
somewhat stand offish. We're told that Yosef did this because he sensed 
the beginning of the Egyptian subjugation and so he didn't want to 
antagonize the natives by demonstrating what they might perceive as 
preferential treatment for his kin.  In response, Yosef's brothers told him 
a white lie, to wit that Yaakov's last wish was for Yosef to forgive them 
for having sold him into slavery.

Abba Eban, the famed Israeli diplomat is reputed to have said, 
“The Palestinians never miss an opportunity to miss an opportunity.” 
Well Yosef's brothers blew a tremendous chance by resorting to deceit. 
Why couldn't they simply approach him, say they were sorry and ask 
to be forgiven? For that matter, why didn't Yosef explain his change 
in behavior towards them. Throughout the book of Breishis, we find 
ourselves constantly asking this same question. Why didn't Yitzchok 
tell Yaakov that Yosef was alive? Why didn't Yosef himself send that 
message to his father? Why didn't Rivkah tell Yitzchok her Nevuah that 
only Yaakov would be worthy of continuing the family legacy? Similar 
questions present in every Parsha and while the answers vary, and we're 
not in any way suggesting malfeasance by our Biblical icons, still we 
must ask, “What is the Torah trying to convey by providing us with all 
these examples of, to quote a line from a famous movie,'What we have 
he'ah is a failure to communicate?”

To be sure, that there are situations which call for tact. Yaakov 
was entirely correct in brushing off Eisav's suggestion that they travel 
together.  His stated reason I.e that he didn't want to tax his young 
children and flocks, was exactly the excuse needed to defuse a potential 
firestorm.. And we certainly understand Yaakov leaving Lavan without 
forewarning. Hey they're not called Eisav and Lavan for nothing. Sadly 
we all meet our share of these nemeses in our lives and it does us well to 
study Yaaakov's methodology for guidance in how to acquit ourselves 
in such encounters.

The truth is however, that most people are basically decent, yet the 
Billy Joel line prevails, ”Honesty is such a lonely word, everyone is so 
untrue. Honesty is hardly ever heard, but mostly what I need from you.” 
Why can't people be forthcoming with each other? The Vilna Gaon 
made a remarkable observation,”Nothing a person says is ever what 
he really means.” Clearly he's alluding to a fear which many have that 
by revealing the truth, they'll expose themselves to ridicule or worse. 

But isn't such an attitude squarely at odds with Rabbi Akiva's dictum 
that loving others like yourself is the cardinal rule of the Torah. Think 
about it. If someone came to you for advice and in so doing, unburdened 
himself, wouldn't you lend a nonjudgmental ear. So why do so many 
assume that their fellow humans yes this is a human and not simply a 
Jewish condition, won't be their friend in time of need?

Why does this subject warrant serious discussion? Let me share 
a personal story. A good number of years ago I became embroiled in 
a row with a rather difficult fellow. Unfortunately for me, he was well 
connected and so the locals sided with him. Because of pressure that I 
was applying, he decided that we should convene an ad hoc Bes Din 
which would listen to each side's arguments. I was overwhelmed by 
the offer but equally dismayed when it was taken off the table about an 
hour before the scheduled meeting. His excuse? Everyone knows I'm 
right, so why should we waste our time. Translation,”I won't  let you 
present your case, because if it has merit in the Rabbis' eyes, I might 
have to reconsider my position.” In other words, he'd have to face the 
fact that he was “wrong”  a fate which is for many, more terrifying than 
death. But the need to express oneself freely and openly is not limited 
to potentially contentious situations. How many of us have people with 
whom we've never shared a meaningful conversation. They might be 
coworkers, family, or fellow congregants. There are people who've 
attended the same shul for decades and have never once spoken to each 
other. And for no good reason. They just decide that they'd prefer to 
keep their distance. This is not the spirit of conviviality which is so 
precious in G-d's eyes. When Hashem visits a shul, He wants to see 
more than people praying and learning. He wants to see unity and 
brotherhood. So now we understand why the Torah puts such emphasis 
on communication. We can't complete our mission in this world unless 
we treat our fellow Jews with respect and caring and this entails breaking 
that wall of silence.

How do we end the stalemate? Well that generally calls for one 
of the parties to make the first move. Sometimes, something as simple 
as a Good Shabbos can end these unspoken conflicts. If we look again 
at this week's Parsha, we see Yaakov Avinu putting this approach into 
action when he explains why he buried Yosef's mother Rachel on the 
road. Yaakov explains to Yosef that in no way did he mean to slight 
his mother, rather he was guided by certain far reaching factors which 
he couldn't disclose. History certainly attested to the rectitude of his 
act. Our Patriarch didn't stand on ceremony, he simply and honestly 
expressed the truth and we must learn from this. Very often honesty is 
the best policy, or as Keats put it,”Truth is beauty and beauty is truth, 
and nothing more need be said about it.” 
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GROWING TO 
GREATNESS 
Rabbi Benzion Klatzko

Growing up in Kew Gardens 
Hills, Danny was eleven years 
old when his sister unfortunate-

ly died. Helplessly, Danny watched her 
leave this world in front of his eyes, in a 
tragic way well beyond words. 

Such a traumatic experience left a ter-
rible effect on Danny. Spiraling out of 
control, he began failing and dropping 
out of school. With little connection to 
Judaism at this stage in life, he ended up 
joining an Irish gang in Kew Gardens. 
Although he was younger than the rest 
of the gang, they liked him. He was a 
skinny, trouble-making kid and perfect-
ly fit what the gang needed. As a matter 
of course, the gang would break into a 
car, take it for a spin and then total it. 
Now left with a smashed car, they would 
leave it wherever they were and walk 
away from the scene as if nothing had 
happened. A violent gang indeed, Danny 
as a little lean kid was the best tool for 
maneuvering his way wherever needed 
and getting inside cars.   

One day, amid one of their break-
in attempts, Danny and another gang 
member noticed another gentleman 

walking towards them. Realizing that 
they had been caught and would now be 
turned over to the police or worse, they 
began to panic. Without thinking twice, 
the other gang member jumped out of 
the car and began running away, leaving 
Danny all alone.

Now standing at the car door was 
the man who had seen Danny break in. 
Grabbing Danny and pulling him out of 

the car, all of Danny’s attempts to wig-
gle his way out were to no avail. Holding 
Danny tight, the man threatened Danny 
and led him to the house of the owner of 
the car. As the house owner opened the 
door, the man reassured him, “I just want 
to let you know that I saw this boy try-
ing to break into your car. He is part of a 
gang which vandalizes cars and crashes 
them. I live in your neighborhood and 
recognized your vehicle; but I took care 
of the trouble. Don’t worry, your car is 
fine now.”

Danny’s father eventually caught 
wind of the situation and realized that 
his son’s involvement with the gang 
was jeopardizing his life. “He is not go-
ing to survive if we don’t get him out if 
this gang,” said Danny’s father. And so, 
as summer was just around the corner, 
plans were arranged to send Danny to 
summer camp.

After sending Danny away, it was not 
long before Danny got himself into an 
unfriendly situation again. Although the 
camp had been treating him nicely for 
the most part, just two days after it had 
begun, another boy stared at Danny in 

the wrong way. Danny, hurt and scarred 
by a thug mentality, took matters into 
his own hands and aggressively acted 
out. But immediately after doing so, he 
felt terrible. It was not how he really felt, 
but considering that he had undergone 
so much, small little disturbances and in-
sults shook him to the core. Now upset 
as to the way he handled the situation, 
he headed into the camp’s shul.
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“What can I do to improve?” 
he asked.”“
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Entering inside, he found a boy who 
had just become bar mitzvah putting on 
his tefillin. Taking in the scene of the 
boy touched Danny and made him mo-
mentarily think where his life was head-
ing. The boy’s purity, innocence and de-
votion was something Danny had never 
seen before. Turning to the boy, Danny 
softly and bashfully related what had 
occurred. “What can I do to improve?” 
he asked. “Try saying Shema,” the boy 
replied. Complying with the suggestion, 
Danny went on ahead to recite the She-
ma as heartfully and as best as he could. 
In some way, this encounter helped re-
orient Danny and come in touch, in 
a small way, with what type of life he 
could potentially lead despite his past.

Overall, the camp had a positive effect 
on Danny. Spiritually, emotionally and 
mentally, it helped him cope with his 
life’s situation and grow as a person. 

As camp came to a close and the boys 
were returned to where their parents 
would pick them up, all but Danny’s 
parents arrived. Time went by as all the 
other campers reunited with their par-
ents and family after a long summer. All 
except Danny. Sitting there alone and 
waiting, Danny kept an eye out for his 
mother and father for an hour. And then 
two hours. And then three… four…five. 

Six hours later, a car pulled up. It was 
his father. “Hi Danny,” said his father. 

“I’m so sorry I am late, but I was at your 
mother’s funeral. Mommy just passed 
away.”

Danny had not been anticipating this, 
and he was certainly not ready to deal 
with it either. His already broken life 
was just about to fall apart even more. 
He was without words and only left 
with tears.

Wandering through the streets in a 
haze for the next stretch of days, a boy 
finally noticed Danny. “Hey, Danny, is 
that you? You remember me? I was in 
camp with you.” Hearing the voice of a 
familiar friend, Danny stood there. “You 
want to come along with me? There is 
a group called NCSY and they are mak-
ing a barbecue now. Why don’t you join 
me?” With not much going for Danny at 
the moment, he complied. 

Following the other boy, Danny fi-
nally arrived at the backyard of a nicely 
furnished home. With boys all around 
eating and enjoying themselves, Dan-
ny himself decided he would also take 
a little bite. Walking over to the table 
with the food, he didn’t get too far until 
the owner of the house walked outside. 
“Hey!” the owner screamed at Danny, 
“what are you doing here?”

Looking up, Danny was startled. The 
owner of the house was the very same 
man whose car Danny had broken into 
a while ago. “I’m sorry,” immediately re-

plied Danny, “I didn’t know it was your 
house. I’ll leave right away!” Gathering 
himself together, Danny prepared to 
leave when the owner stopped him. “It’s 
alright, you can stay. Stay here and have 
eat a little bit.” Although hesitant to lis-
ten to the owner, Danny stayed put at 
the home. 

For the next few minutes, the own-
er began to engage Danny in conversa-
tion. Politely and considerately, the two 
of them enjoyed a conversation over 
a nice meal. And indeed, by the end of 
their talk, Danny and the owner took 
a liking to one another. In fact, as time 
progressed, the owner invited Danny to 
stay at his home for Shabbos. And then 
a second Shabbos, and then a third. By 
then, the two of them had built a close 
relationship as Danny continued to grow 
and mature as an identified Jew. Begin-
ning to observe Shabbos and connect to 
a life of Torah, Danny felt something 
special he never experienced before.

And indeed, Danny continued to 
grow in his connection to Yiddishkeit. 
Despite his upbringing and challenging 
past, Danny eventually attended the ye-
shiva Shaar Yoshuv and developed as a 
reputable student seriously dedicated 
to his Torah studies. Even with all that 
he had gone through, he matured into a 
kind and very special Jewish boy. 
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A MOTHER’S 
WARMTH 
Rabbanit Yemima Mizrachi

As I was once giving a lecture to a 
group of women on the yaartzeit 
of Rav Yitzchak Kaduri, I asked 

if anyone knew a story about him. With-
in moments, his granddaughter stood up 
in front of the audience and shared the 
following incident:

Every Motzei Shabbat, my family used 
to gather together for a Melaveh Malkah 
while people from all walks of life would 

come to my grandfather and request 
a blessing. On one occasion, a woman 
expecting a child walked in looking dis-
tressed.

“What is wrong?” asked my grand-
father. “The doctors told me,” said the 
woman amid tears, “that I am may be 
carrying a child with a severe medical 
condition. I am very nervous and don’t 
know what to do! I am not sure if I am 

going to be able to handle it. I already 
have a large family and little children 
at home.” Listening to the words of the 
woman, my grandfather told her, “Listen 
to me. All you have to do is give birth. 
Once you have done so, just bring your 
baby to me. I have plenty of granddaugh-
ters who will help you take care of your 
child.” 

“Are you serious, HaRav Kaduri?” 
perked up the woman. “Yes. Just give 
birth to this neshama and my family will 
help ensure that it is cared for.” Lifting a 
heavy burden off the heart and mind of 
this woman, she returned home some-
what relieved. 

Three months later as my family once 
again sat around the table with my 
grandfather, a woman walked in car-
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rying a baby. “HaRav Kaduri,” said the 
woman, “do you remember me? I greatly 
appreciate your offer to help take care of 
my child, but I think I will be able to do 
so myself. Here is my baby. He is, thank 
G-d, healthy.”

My grandfather smiled and told her, 
“All a child needs is to feel that his moth-
er loves him. When I told you that all 
you needed to do is bring this neshama 
into the world and I could help you raise 
him, you went home and started think-
ing, ‘If Hashem has given this child to 

me, I will have the strength to love and 
care for him exactly the way he is.’

“And now,” concluded Rav Kaduri, 
“your baby is happy and healthy. It in-
deed felt your warmth and care and de-
veloped into a wonderfully healthy new-
born.” 

It is a mother with her softness and 
gentleness that puts her child at ease and 

opens his heart. That is all a child needs 
to feel at home: the tender love and 
warmth of his mother.

All a child needs is to feel that 
his mother loves him.”“

TEACHING 
GRATITUDE
Rebbetzin Slovie Jungreis-Wolff

Upon the joyous occasion of hold-
ing a newborn baby for the very 
first time, any parent’s mind be-

gins to wander. Strollers, school, camp, 
after-school activities. And then they 
wonder to themselves, “Where should I 
begin?”

Yet there is another very important 
question that can easily be overlooked 
at such an early stage in a child’s life. 
Character. The question of, “How will 
I mold my son or daughter into some-
one with good character?” can quickly 
get lost in the shuffle of all the other 
issues and cares we provide for our de-
veloping child. Yet it is precisely this 
question which will influence the child 
most significantly. How will I teach my 
child gratitude, honesty, compassion and 
sensitivity? How will I teach my child 
to feel the pain of another, open their 
heart for another and give to another? 
A baby is born into this world with its 
fists clenched, and it is a parent’s job to 
open each finger one by one until a child 
learns how to give.

For the past fifteen years, I have had 
the privilege of teaching Hineni young 

couples about skillful and effective par-
enting. After all these years, I have come 
to one simple conclusion. We try so hard 
to give so much to our children, and our 
children have more than we could ever 
imagine. Especially in the realm of tech-
nology, the plethora of gadgets are end-
less. Yet still, children always want more 
and tend to never find satisfaction with 
what they have. There is always one more 
item that they need to make them happy. 

Moreover, the technologically ad-
vanced age we live in today has most 
keenly impacted the modes of commu-
nication today within the home. As one 
article in The Wall Street Journal put 
it, when a father comes home at night, 
he enters a “dead zone.” Amid a world 
of swirling noise from computers to 

emailing to texting, the lines of verbal 
communication have been cut short and 
silenced.

The question which therefore occu-

pies the mind of every parent today is 
how to go about successfully raising 
wholesome children? What can we do 
as parents to inculcate our children with 
refined character traits?

In one of the chapters in my book, 
Raising a Child with Soul, I mentioned 
what the foundation of every Jewish 
home ought to be based upon. What is 
the one outstanding trait which forms 
the framework of a Jewish home? In 
short, it is gratitude. Why is this so?

If a child grows up being grateful for 
everything they have, they will not take 
life’s pleasures and privileges for grant-
ed. “If I am grateful for my parents,” they 
will tell themselves, “I will speak to them 
respectfully and politely.” With such val-
ues inculcated at home, everyone and 
everything is respected and recognized. 
Why in fact, though, is it so difficult to 
teach our children gratitude?

It is because we live in a disposable 
and entitled society. 

A few years ago, I made a little arts 
and crafts party for my daughter. When 
the children left, I noticed how quite a 
few coats still remained hung on hang-

ers. Turning to the person in charge, I 
said, “I am so sorry we have to wait here 
a bit longer until all the parents come 
back and pick up the coats.” Do you 

Teach, teach and reteach 
gratitude and appreciation.”“
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know what he told me? “Oh, don’t wor-
ry Mrs. Wolff. Nobody is coming back; 
they just buy new ones. At the end of the 
year, I just have a big bag which I send to 
Good Will.”

We just throw away old items. Yet 
when children grow up in such a society, 
they can easily be led to overlook and 
value what you have. Items and clothing 
become disposable, and after a while, 
friendships and people become too. 
What was dear and precious one day be-
comes old and antiquated the next.

How do we therefore teach our chil-
dren to feel true gratitude and be thank-
ful? How can we instill good character 
into our children?

The first words out of our lips as we 
awake in the morning are Modeh Ani, 
which colloquially means, “Thank you.” 
The import and implication of this state-
ment is extraordinary. It means that I 
have a gift and opportunity here. But, 
even more so, Modeh Ani does not just 

mean thank you, but means “I admit.” 
We must do more than verbally thank 
Hashem, but must feel in the deepest 
recesses of ourselves, “I admit.” I admit 
that I owe You, Hashem, my life. I must 
make the most out of this day, because 
my life is not something I am entitled to. 

People may find it difficult to say 
thank you for a simple reason. Placing 
ourselves in position to owe something 
can be uncomfortable if not set against 
the appropriate backdrop of why we are 
expressing it. What we have is not dis-
posable and neither are we entitled to 
what we have in life. Life is a privileged 
gift meant to be cherished and used to 
its fullest.

Imagine you tell your child, “Would 
you like some more food?” “Would you 
like to go to the store after school to look 
for sneakers?” If the answers to these 
questions are “Whatever” or “Fine,” at 
that time, capitalize on that very mo-
ment to correct them and redirect the 

A SHORT MESSAGE 
FROM
Rabbi Dovid Orlofsky

As we grow older, the excitement 
and enthusiasm we once felt 
about many things in Judaism 

can begin to wane. The challenge which 
arises is if we can find that special feel-

ing wherein we tap into the unique en-
ergy provided by that mitzvah or time 
of year? It is akin to a lawyer who has 
ten years of experience or a lawyer who 
has one year of experience ten times. 

way they express themselves “Yes, thank 
you, I would appreciate that;” “Please, 
can you take me to play soccer?” There 
must be an appreciation for everything, 
even the littlest things in life. How can 
it be that a child says to a parent, “You 
owe me twenty dollars”? A parent gives 
everything to a child, including the very 
gift of life; h ow can a  parent possibly 
owe something to a child? Teach grati-
tude to your children for even the small-
est things in life.

The teacher is supposed to teach and 
the doctor is supposed to check, but 
that does not mean that our children do 
not need to say thank you even for 
these expected services. It sounds so 
simple, but that is the first step. 
Teach, teach and reteach gratitude 
and appreciation. That is how we go 
about ingraining within our chil-dren 
this finest and most important of 
character traits.

The same is true, for example, of the 
Pe-sach Seder. There are those who have 
had ten Pesach sedarim, and those who 
have had one Pesach seder ten times. 
For the latter, there is no innovation 
and con-templation about it. It thus 
grows dull and unengaging. The 
trick to making the most of such 
occasions is innovation and newness. 
Add something unique and special 
each time. Find a special message 
you would like to convey this year. 
Think, plan, create and make each 
opportunity a time for 
extraordinary spiritual growth.



By Yosef Chesny 

זצ"ל ר' מרדכיאברהם יצחק בן ר' לע"נ אבי מורי   

Parshas Vayechi 

Growing From Every Situation 

R’ Chaim Brisker was known for his keen 

insight and דעת תורה. His students once came to 

him to gain understanding into a recent 

occurrence. There was a wealthy Yid who had 

become impoverished. The students wanted to 

understand why. R’ Chaim replied with the 

following analogy: “There was once a father 

who gave a sharp knife to his young son. The 

boy was not careful and inadvertently cut 

himself. Instantly the father took away the knife 

to prevent future mishaps. When Hashem sees a 

rich man misusing his wealth, he takes it away 

to prevent future mishaps.” 

The students continued to probe, “What about  'ר

 ;He used his money properly ?ברוך זלדוביץ ז"ל

why did he deserve to lose it?” 

R’ Chaim responded with another analogy: “A 

father sent his brilliant son to university. He 

used his time well and absorbed the subject that 

was taught that semester. Yet, the father 

removed him from that class and enrolled him in 

the next one. The father understood that his son 

had mastered that subject and the time had come 

to learn something new. To take the same class 

would be superfluous. 

“This world is one big university; there are 

lessons to be learnt at every step of life. R’ 

Baruch mastered the skill of using wealth 

properly. Having gained perfection in this area 

Hashem decided it was time for him to master 

something new; how to grow through poverty.” 

(As related by R’ Shach Zt”l as quoted in שמושה של תורה pg. 'ר) 

This idea is reflective of what the Mesilas 

Yesharim says in the first perek: ‘everything in 

this world is a test, wealth and poverty; health 

and illness. Every situation can be used for 

personal growth. He who properly utilizes every 

opportunity is the one who reaches perfection’. 

Many times we are in situations that are far from 

ideal; like sitting through traffic, or dealing with 

difficult people. We wish that we would be free 

from these circumstances. We have to gain a 

new perspective; every situation is an 

opportunity for growth.  

Many of us sit through a half hour of traffic 

daily. By default we lose our patience and our 

emotional equilibrium. We have to change our 

perspective. This is an opportunity to train 

ourselves to be patient in trying times, as well as 

ingraining ourselves to be calm when things 

don’t work out the way we would like. It is also 

a test to see how we drive; by being courteous to 

others we are inculcating our minds with the 

noble concept that the world does not revolve 

around us. By driving aggressively we are 

making ourselves more self-centered.   

Many times we try to get enough sleep so that 

we can learn well and deal with others patiently; 

yet, despite our noble intent, the night doesn’t go 

as planned. We trudge our feet through the day 

just trying to make it to the next. Hashem is the 

One who put us in this situation; perhaps He is 

trying to say, ‘I want to see you stretch your 

limits by pushing yourself despite your fatigue.’ 

In this week’s parsha Yaakov was buried in the 

Me’aras Hamachpeila. At the time Esav’s head 

was severed and was buried there as well. Why 
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was Esav’ head worthy of being buried at such a 

holy site? 

R’ Shalom Shvadran explains: Esav’s head was 

a tzadik; it was indoctrinated with all the right 

ideals. His issue was that these lessons didn’t 

penetrate into his heart; thus he lived the life of a 

rasha. As a result, only his head was buried in 

the Me’aras Hamachpeila.  

To an extent we are guilty of the same thing; 

there are many noble ideas that we recognize on 

an intellectual level yet we fail to instill these 

ideals into our heart. What can we do to change 

this?  

R’ Meir Chadash Zt”l would relate the following 

personal story. “When I was a bachur I was 

once was stopped by a group of Russian 

soldiers. They asked me to show them my 

official documents -which were non-existent. I 

had the scare of my life; they took me to a wall 

and I was faced with a firing squad. They 

menacingly yelled, ‘Hold your hands up above 

your head’. I knew my end was near. Suddenly a 

window opened from above and a Russian 

general poked his head out and said, “I am 

trying to take a nap. You guys are making too 

much noise.” Instantly the firing squad dispersed 

and my life was spared. I had clear recognition 

that life is dependent entirely on Hashem’s will. 

I felt that this lesson would stay with me for life. 

“Somehow time has a way of passing and 

memories dim. I no longer felt this lesson in my 

heart. A number of years later I was learning in 

Chevron when the infamous Chevron massacre 

took place. I was laying there under a pile of 

bodies with the Arab murderers nearby I focused 

on bitachon telling myself that if Hashem wants 

me to live , I will live, if He wants me to die 

then I will die. My life is entirely dependent on 

Hashem’s will. With Hashem’s help I survived. 

This time the lesson penetrated my heart and 

remained with me for life.” 

When Hashem gives us a lesson it remains in 

our head; only when we act upon it and integrate 

it into our lives does it have the power to 

penetrate. 

When Yaakov stood before Paroh he was asked 

‘how much is the years of your life’. Yaakov 

replied, “The days of my dwelling are 130 years, 

few and bad were the years of my life.” R’ 

Shamshon Refoel Hirsch understands this Posuk 

as follows: there are two discussions here; there 

are the years that he dwelled on earth and there 

are the years that he was alive. Years spent 

running away from Esav and dealing with Lavan 

are not considered life. Thus he was saying that 

although the years that he was on earth were 

many, the years he was alive are few. As Chazal 

say, Yaakov was punished for having this 

perspective. 

This week’s parsha begins by saying that 

Yaakov lived in Mitzrayim and  ויהי ימי יעקב שני

 This can literally be translated as ‘the years .חייו

of Yaakov became the years of his life. R’ 

Shimon Schwab explains it as follows. The last 

seventeen years of Yaakov’s life he saw the 

growth of the nation and its high spiritual 

stature. This gave perspective to his life. In 

hindsight he understood how everything that he 

had endured was necessary for him to reach this 

point. It was needed for his personal growth and 

for that of the nations. In retrospect he realized 

that his years of struggle were an integral part of 

his life. Thus the Torah states that his years 

became the years of his life; he realized that 

during those difficult years he was indeed alive. 

We all go through difficult situations in life. We 

have to have the perspective that every situation 

can be utilized for personal growth. One day we 

will yet realize how everything we endured was 

necessary for us to reach our ultimate goal.     

 



 

‘Smile!’ 

 A visit to a museum is a more enriching experience if you are accompanied by a knowledgeable and 

insightful tour guide. He will show you the concealed treasures, overlooked by the inexperienced eye. You 

notice a seemingly unremarkable historical artefact and you are about to move on to the next exhibit, until 

the guide launches into a fascinating account illuminating its remarkable significance. 

 Our Holy Torah is no ‘museum’ of ancient stories; it is a Divine handbook for life, but without a 

‘tour guide’ we will not discover its life-enhancing treasures. Chazal, our Sages of blessed memory, are our 

‘guides’. They have plumbed its depths and revealed its hidden pearls.  

In this week’s Parsha, Yaakov Avinu blesses his sons before his passing. Among the blessings that 

Yehuda will receive is a fertile land especially suitable for abundant wine and milk production. The verse1 

depicts the effects of an abundance of wine and milk:   ב לָּ  ,Red-eyed from wine‘ – ַחְכִליִלי ֵעיַנִים ִמיִָּין ּוְלֶבן ִשַנִים ֵמחָּ

and white-toothed from milk’. We give a cursory glance at this beautiful metaphor, and we are about to move 

to the next verse … ‘Wait’, calls Rabbi Yochanan from the pages of the Gemara2, ‘here is a priceless gem 

that will change your life.’ We wonder what message he has found beneath the surface of the text. 

Imagine a generous soul who stands at the street corner distributing refreshing milk to passersby. A 

great benefactor of mankind, you will agree, dispensing a healthful drink to young and old. Says Rabbi 

Yochanan, our verse is teaching us that the person who ‘makes his teeth white’ by smiling at his fellow man 

is better than one who gives him milk to drink. The Torah is a multi-layered text. The words לבן שינים, l’ben 

shinayim, which means ‘teeth white from milk’, can be read as לבון שינים, libun shinayim, which translates as 

‘showing the whiteness of the teeth is better than milk’. 

The milk that he drinks will strengthen and invigorate his body, but the smile that you show him will 

lift his spirits. Until he met you, he was feeling low and dispirited. ‘Nobody cares about me’, he told himself. 

You flash him a warm smile and he lifts his head with renewed self-esteem and confidence. 

In Pirkei Avos3, Shammai teaches us three important principles:  ,ְתָך ֶקַבע. ֱאֹמר ְמַעט ַוֲעֵשה ַהְרֵבה ֲעֵשה תֹורָּ

ִנים יָּפֹות ם ְבֵסֶבר פָּ דָּ אָּ ל הָּ  Make your Torah your primary occupaton; say little and do much; and‘ – ֶוֱהֵוי ְמַקֵבל ֶאת כָּ

receive every man with a cheerful countenance.’ Smiling at your fellow man is a major element of 

Shammai’s third teaching.  

Now, receiving people with a cheerful countenance is itself a component of Gemilus Chasodim, 

dispensing kindness, care and concern to others. If we would compare acts of chesed as a rich cake, would 

you say that beaming a warm smile to others is like the icing on the cake? Is סבר פנים יפות perhaps 10% or 

20% of the Mitzvah?  

Rav Chaim Friedlander4 addresses this very point. He analyses the Torah’s reason for excluding the 

male members of Ammon and Moav from marrying into the Jewish People. What was their failing? The 

verse5 relates that ‘they did not greet you with bread and water on the road when you were leaving Egypt’. 

The Jewish People had no need of extra provisions. They had ample food and water. But how do you treat 

wayfarers passing through your neighbourhood? You inquire after their welfare; you come out to show them 

your personal interest and concern. With this Middah of פנים יפות סבר , displaying a friendly, caring face, you 

are giving your fellow man the most vital facet of Chesed. You are giving him your heart; you are revealing 

your deep inner feelings towards him. 

By failing to display friendly concern for the Jewish People, they were demonstrating their profound 

deficiency in the Middah of Chesed. Such nations are unworthy of joining our Nation. 

Rav Friedlander underscores his thesis with an episode from the story of Boaz and Rus. Boaz is a 

close relative of Naomi, the mother-in-law of Rus, and he wants to help them in a discreet way. Rus is 
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collecting the leket6 and shikcha in Boaz’s field. Boaz instructs his workers to ‘forget’ some sheaves of 

barley so that Rus will obtain them as shikcha. Truly a wonderful act of chesed, but Boaz is not satisfied; he 

has not shown her that he is personally concerned for her welfare. He invites her to join the workers for the 

midday meal. The Megillah7 records: ִלי ּה קָּ ט לָּ  He handed her parched grain’. According to the‘ – ַוִיְצבָּ

Midrash, Boaz gave her just a ‘pinch of parched grain between his two fingers’. What was the value of such 

a miniscule gift? The answer is that Chesed is not measured by the quantity, but by the quality of the 

kindness. These few grains, given personally by Boaz, the great leader of the generation, to Rus, a poor 

stranger, expressed his genuine care and concern for her welfare. 

Chazal8 write categorically that giving with סבר פנים יפות is the central and key component of 

Chesed. Listen to their words: ‘Greet everyone with a pleasant countenance. If a person would give his friend 

the greatest gifts in the world, but his face is facing the ground9 [a blank or unfriendly face?] , the Torah 

reckons it as if he has not given his friend anything.’ Conversely: ‘If one displays a סבר פנים יפות to his 

friend, even if he did not give him anything, it is reckoned as if he has given him the greatest gifts in the 

world.’ 

Giving someone a caring smile, greeting him with a pleasant countenance, is not just the icing on the 

cake; it is not just a percentage of the Mitzvah of Chesed: it is the whole Mitzvah of Chesed. 

And this is the priceless gem that Rabbi Yochanan has revealed. A simple act of caring, a warm 

smile, has the power to change someone’s life. Listen to the following story10 which graphically illustrates 

the power of a friendly greeting. A lady is sitting in the car waiting for her husband to come out of the 

bakery. She watches an elderly man pass by, bent over and dishevelled beyond belief; his ancient, patched 

clothing was long out of style. His face was grey… he looked like he might collapse on the spot. A young 

man happened to walk past. He strode right over to the elderly man, gave him a warm hello and clapped him 

on the back as if they were the closest of friends. The elderly man was reborn. His clothes were still the 

same, but his attitude was totally altered. He stood up to his full height, proudly taking on the world; he was 

no longer a misfit – he was a man who had friends, a person to be noticed. 

Let us look again at Shammai’s dictum11. He did not say ‘Greet your family and friends with a 

pleasant countenance.’ He said: ‘receive EVERY person with a cheerful countenance.’ This includes those 

with whom you are not on such good terms. A smile is easy when it is a reflection of warm personal feelings; 

but how can your face beam when there are feelings of aversion lurking within your heart? 

Shammai’s Mishna contains three separate instructions. Is there a common theme between them? 

The Bartenura, in his commentary on Pirkei Avos, explains that Shammai is referring to the three attributes 

mentioned by Yirmiyahu: wisdom, wealth and strength. To the wise man, he says: ‘make your Torah your 

primary occupation.’ To the rich man, he says: ‘Say little but do much’. To the strong man, the one who has 

not physical might, but strength of character, he says: ‘receive EVERY person with a cheerful countenance.’ 

The Bartenura is telling us that to display סבר פנים יפות to everyone, requires great strength in order to 

overcome the יצר הרע, the evil inclination, and to cultivate warm feelings towards everyone, even those that 

we find irksome and disturbing. 

Let us finish with the following story12 which is typical of the patience and pleasantness with which 

our Gedolim treat every person.  

A man walked into the house of Rav Yosef Dov Soloveitchik. We would describe him as a pest, a 

troublesome type. He held the Rav in a long-winded conversation for a full hour. By that time, he had 

himself realised that he had overstepped the mark and stood up to leave. ‘Please don’t be annoyed with me 

for taking up so much of your time’, he apologised to the Rav. ‘ ח"ו   , G-d forbid,’ said Rav Soloveitchik with 

a smile, ‘only fools get angry. On the contrary, you’ve been pleasant company…’ 

                                                           
6 Gleanings and forgotten sheaves 
7 Rus 2:14 
 אבות דר' נתן סוף פ' יג 8
 ופניו כבושות בארץ 9
10 Story is taken from ‘One Small Deed Can Change the World’ compiled by Nachman Seltzer’ pp148-149. In fact, the whole book illustrates the 
power of סבר פנים יפות. 
11 Saying, statement 
12 Taken from הזהרו בכבוד חבריכם עמ' רסו 
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the Nefesh 

“And Jacob called his sons and said, “Come together 
that I may tell you what is to befall you in days to 
come.” [Bereishit 49:1]

In our parsha, Yaakov feels the time has come for him to 
join his Forefathers, so he calls his sons to, “Gather and 
listen, sons of Jacob; Hearken to Israel your Father.” He 
gathered them all around his bed to bestow his 
blessings upon them. However, not all the sons were 
blessed - Reuven, Shimon, Levi, and Yehuda received 
rebuke. 

Yaakov says to Reuven: “Unstable as water, you shall 
excel no longer.” Shimon and Levi get a similar 
scolding: “Shimon and Levi are a pair, their weapons 
are tools of lawlessness. Let me not be included in their 
council.” The Sages say that Yehuda, having witnessed 
his Father’s reproach of his older brothers, began 
walking backward to avoid the scolding that was bound 
to come for his conduct with Tamar. But, Yaakov assured 
him he was different: “Yehuda, your brothers shall 
praise you.”

The whole matter of Yaakov's rebuke is unclear. After 
all, he called his sons to bless them, and we would 
surely expect Yaakov to bestow blessings of success, 
livelihood, a good life, etc. on all of them. Why did he 
decide to refrain from blessing some of his sons and 
rebuke them instead?

However, we find that the tribes that Yaakov seemingly 
rejected and scolded were more successful throughout 
history than the other tribes who received blessings. 
What is the secret of Yaakov’s blessings? 

Listen to the Neshama

To better understand the whole issue of rebuke, we must 
preface with what is written in the holy seforim. The 
Neshama of man can see from one end of the world to 
the other. For instance, when Daniel saw his vision, all 
the people who were with him fled with great fear even 
though they didn’t see the same vision. Chazal explain: 
“Although he does not see, his Mazal (guardian angel) 
sees.” The Mishna in Pirkei Avot states that “Every day a 
heavenly echo goes out from Mount Horeb, and 
announces and says, etc.” [Pirkei Avot 6]. The Sages 
teach that this voice speaks to the Neshama. And, King 
Solomon advises “Make your ear attentive to 
wisdom,” [Mishlei 2:2]. In order to receive abundance 
from your Neshama, you must listen to wisdom; you 
must reach out to and connect with your Neshama.

How is this done? Here we come to a crucial, 
fundamental point. Only those who are capable of 
receiving criticism and listening to words of rebuke from 
others are capable of connecting to the spiritual world. 
They are free to hear from their Neshamas, as they 
removed all barriers of selfishness and ego. On the other 
hand, when a person’s ego is his obstacle to accepting 
reproach; when he fights anyone who tries to criticize 
him, this is the most significant obstacle to the spiritual 
world.

Tribes of Leadership

Yaakov knew that Reuven, Shimon, Levi, and Yehuda 
were in fact destined to be leaders of Am Yisroel. But, he 
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Positive Rebuke

Several years ago, I was at the home of a great Rabbi. I 
left the table for a moment, and someone sat down in 
my place and ruined one of the documents. Upon my 
return, this Rav thought I was the one who erred and 
proceeded to rebuke me. When the Rav saw that I was  
insisting on my innocence, he asked me why the 
admonition bothered me so. I explained that I had 
done nothing, and therefore, I did not deserve rebuke.

Then, the Rav said to me: “Who says that only the 
person who did the deed should get rebuke?! Getting 
rebuke in life is a good thing, as it comes from heaven. 
It puts a person in his place and shows him that he is 
not always okay. You don’t always get admonition when 
you are wrong; sometimes you must get it even when 
you are okay, why? To come to terms that you are not 
always okay. You may be fine now, but you probably 
should have gotten rebuke about something else. In the 
end, everything comes to man from heaven.”

Don’t Block It

The above-mentioned is a core foundation of the Jewish 
home. Many times, couples rebuke each other. Once 
we receive the criticism, we have two options: Either 
we can stand our ground, blocking ourselves from 
blame, and in doing this we also block ourselves from 
ourselves, our Neshamas, and the spiritual world. Or, 
as the Ramban wrote in a letter to his son: “Therefore, 
humble yourself, and G-d will raise you up.” In other 
words, submit yourself to accept admonition. As soon 
as you are free to receive the rebuke, you will also be 
open to acquiring heavenly light.

This is also true in the world of hinuch. When 
educating children or students, they should feel that 
“The L-rd rebukes those He loves,” [Mishlei 3:12]. They 
should understand that receiving words of reproach is a 
good thing. Words of rebuke come to put a man in his 
place, giving him the opportunity to think a little about 
life. King Solomon says: “Wounds by a loved one are 
long-lasting,” [Mishlei 27:6]. The Metzudot explains: 
“Wounds inflicted by a lover on his beloved are faithful 
wounds, as they return him/her to the straight path. 
They achieve their mission of benefiting the beloved, for 
because of them, the beloved will better his life.”

also knew that the key to their success was being able to 
accept rebuke in humility, by removing their garment of 
ego and selfishness. Only then could they fully connect 
to the spiritual world and become worthy of leading the 
Jewish people.

Reuven is known for opening the world teshuva 
(repentance). The Midrash Yalkut Shimoni says, “And 
Reuven returned to the pit; returned to G-d. The 
Almighty said to him: ‘Never has a person sinned before 
Me and done teshuva. I swear that your offspring will 
lead the way to teshuva.’” Yaakov knew that Reuven 
could do real teshuva only if he realized how wrong he 
acted, and Reuven’s acceptance of Yaakov’s rebuke in 
silence was, in fact, his teshuva. Henceforth, he was 
able to teach the world how to do teshuva. As Chazal 
say in tractate Sanhedrin: “Israel will be redeemed 
through teshuva.” At the end of days, Reuven will gain 
back the birthright.

Both Shimon and Levi were endowed with the mission 
of handing down the Torah to the world. Although the 
tribe of Yissachar was primarily engaged in Torah 
learning, Shimon revealed the hidden dimensions of the 
Torah, while Levi handed down the written Torah. By  
humbly accepting Yaakov's harsh and bitter rebuke, 
Yaakov’s words were able to enter Shimon and Levi, 
cleansing them of their selfishness so they could be 
worthy of receiving and passing on the Torah. The holy 
seforim indicate that Rabbi Shimon bar Yochai 
originated from the tribe of Shimon. Having spent many 
years in a cave without clothes to rectify the unclothing 
of Yosef’s striped tunic and his years in the pit, Rabbi 
Shimon bar Yochai was able to reveal the hidden 
dimensions of the Torah to the world in the holy Zohar, 
while Moshe, who brought down the written Torah to 
the Jewish people and merited priesthood, was from the 
tribe of Levi.

Yaakov didn’t rebuke Yehuda, since Yehuda had already 
accepted rebuke when he answered Tamar, “She is more 
in the right than I,” [Bereishit 38:26]. Because of this, 
Yehuda merited that Moshiach come from his progeny. 
It is now clear that Yaakov’s admonishments of the 
brothers were, in fact, blessings in disguise. With his 
words of reproach, Yaakov was preparing his sons to be 
worthy vessels of receiving the abundance needed to 
pass on to Am Yisroel.
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Vayechi 
The Zera Shimshon, Rav Shimshon 
Chaim ben Rav Nachmon Michoel 
Nachmani, was born in 5467 
(1706/1707) into an illustrious 
family with great Rabbinical 
lineage. He studied the revealed and 
concealed parts of the Torah by the 
Torah greats of his day.  

He served as Rav of Modena, Pisa, 
Sayna and Reggio, Italy, and was 
recognized as a holy and pious 
individual, as well as a tremendous 
Torah scholar in all areas of Torah. 
He passed away on the 6th of Elul 
5539 (1779). 

His Seforim were named, Toldos 
Shimshon (The ‘Offspring’ of 
Shimshon) on Pirkei Avos and Zera 
Shimshon (The ‘Seed’ of 
Shimshon) on the Parshi’os of the 
Torah. In his introduction, he 
explains that since his only son had 
died during his lifetime, he wrote 
his Seforim to perpetuate his own 
memory after his passing. 

The following is his passionate 
request to learn his works.  

“I implore of you with ten terms of 
supplication to choose from my 
Chiddushim (novella) the piece that 
finds favor in your eyes, for your 
learning will sooth my soul etc… 

“This righteousness will stand by 
you forever – to ‘eat’ in this world, 
and be satiated in the next. In this 
merit, Hashem will repay you with 
children, health and sustenance. 

“…and now my brothers and 
friends etc. do a true kindness, and 
with your eyes you will see children 
and grandchildren surrounding 
your table, houses filled with all 
that is good, wealth and honor will 
not cease from your children…” 
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descend from Efraim and Menashe. Because of this he asked Yosef who 

children - from where do they come that they are not worthy of a 

blessing? Yosef responded by showing Yaakov his Kesuba to prove that they 

were kosher children and with that Yaakov Avinu blessed them.

e Zera Shimshon asks - what did Yaakov Avinu mean by who are these 

children? He saw them regularly and knew very well who they were

had said that they were to him as Reuven and Shimon?

meant to ask about of their descendants, why did he direct his question about 

Efraim and Menashe. As well, how did Yosef's showing of his Kesuba answer 

v Avinu's question? 

The Zera Shimshon answers these questions as follows

 Perashas Derachim (drush 4) says that even though Hashem knows 

that the Jewish people will eventually sin, as long as he also foresees th

od as well, Hashem gives the Jewish people bracha and does not allow 

sins to block the good He wants to give them. 

This we see by Yetzias Mitzrayim. Although Hashem foresaw that the 

would sin with Egel, still, because they would also a

from taking them out of Egypt. 

This type of attribute, Hashem only conducts Himself with towards the 

Jewish people. The non-Jews do not merit this type of 

eventually they will sin, they do not merit blessing based on 

deeds, rather Hashem factors in their future deeds as well. 

needs expounding upon as the case of Yishmael would seem to indicate otherwise ויש לחלק ואי� כא� מקומו

The Perashas Derachim writes that Yaakov Avinu was doubtful of his 

status before the giving of the Torah. Was he considered a Ben Noach or a full

Yisrael?  

Based on this, the Zera Shimshon explains that when Yaakov 

descendants of Efraim and Menashe would be 

not know if he should bless them since perhaps their status was that of a Ben 

Noach who doesn't merit grace that a Jew does.  

Yosef countered this by showing Yaakov Avinu 

that his status was that of a Jew since a non-Jew is considered married even 

without a Kesuba or Kiddushin. Only a Jew needs a Kesuba and Kiddushin to be 

considered married. Yosef's argument won and the Shechina returned to rest on 

Yaakov Avinu and he blessed Efraim and Menashe. 
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this beautiful piece of the Yismach Yisroel that what Yosef 
was trying to show his father was that his children were 
products of two of Yaakov’s own children - Yosef and 
Dinah. Thus every single descendant - no matter how bad 
he might be - will always still have a piece of Yaakov within 
him. Not just from his paternal side but from his maternal 
side as well. They will always therefore be able to become 
good again. This was a great comfort to Yaakov Avinu. 

The lesson here is extremely profound. Klal Yisrael is 
comprised of so many different Jews in all the countries of 
this world; so many different stripes and so many different 
types. But there is one very great thing that we all have in 
common no matter what we might look on the outside: we 
all have a spark of Yaakov our forefather within us. No 
matter what, that spark can never, ever be extinguished, 
and that spark can always grow to become a most powerful 
flame. 

It is this most important principle that must be kept 
in mind every time we encounter a Jew who has not yet 
merited to become shomer Torah uMitzvos, or who has 
temporarily distanced himself. Whether or not he is aware 
of it, that pure, untainted, piece of complete goodness will 
never be taken away. 

In the summer of ’92 I was in Camp Avraham 
Chaim Heller for both sessions. Among the many 
teenage campers was a young man from Poland who was 
completely unaffiliated and did not even know who 
Avraham Avinu was! One night, out of the blue, he left 
night activity and walked into the beis medrash, sat 
down in front of me and said: “Please teach me Torah! I 
want to learn the Torah!” By the end of that summer, 
this boy had finished the entire Chamisha Chumshei 
Torah.  

What was it that inspired him to walk in when eve-
ryone else was playing? 

The pinteleh spark of Yaakov Avinu… 
Besiyata DiShmaya. 
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There is a spark of goodness within every single Jew. No matter 
how far he might stray, chas v’shalom, that spark will still remain 
within him. That spark of soul is completely pure, without any trace 
of sin whatsoever. It is a spark that is invincible, forever… 

In a beautiful derasha last year in his shul, Rav Elysha 
Sandler shlita brought this great principle from the 
Yismach Yisroel, who used this idea to explain a very 
fascinating Rashi and Targum Yonasan ben Uziel in our 
Parasha. When Yosef HaTzaddik brought his two sons to 
receive blessings from his father Yaakov, Yaakov Avinu 
asked him, - Who are these? (Bereishis 48:8) Rashi 
explains that he saw that in the future, they would have 
descendants that would not be the best, and he was 
asking Yosef: from where does this come? 

Rashi tells us that Yosef then showed his father his 
Kesubah - that his marriage was a marriage according to 
the Torah. The Targum even explains that he told Yaakov 
how he had married Osnas, the daughter of Dinah! 

The question is, how would these two concepts 
bring any comfort to Yaakov? If he saw Yidden who would 
do wrong in the future, how would the marriage contract, 
or who Yosef was married to, help? 

The Yismach Yisroel therefore explains that when 
Chazal teach us in Maseches Taanis (5b) that 

- Yaakov Avinu did not die, they mean to say 
that in every Jew there will always be a little piece of Yaakov; a 
pinteleh Yid. Thus Chazal also teach us in a similar vein, 
“Yisroel, even if he sins he is still Yisroel.” No matter how far a 
Jew might stray away from Hashem and His Torah, 
Rachmana litzlan, he will still have a piece of our father 
“Yisroel” (Yaakov Avinu). It is something that a Jew can 
never get rid of. 

The Yismach Yisroel further explains that this is actu-
ally what Yaakov Avinu intended when he davened to 
Hashem (as brought in Rashi in Parashas Korach) that his 
name not be written amidst the sin of Korach: He meant 
that the piece of Yaakov Avinu that was within them should not, 
chas v’shalom, be involved in their machlokes at all, so that it 
should not be tainted by their sin! 

Amazingly, he also explains how when Yaakov gave 
a beracha to Menashe and Efraim,  - and may 
my name be declared upon them (Bereishis 48:16), he meant that 
the name of Yaakov should be seen upon their faces when 
one encounters them. 

With all of the above, Rav Sandler answered from 
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