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From Moses to the Second Temple: Only Nine Red Heifers         From www.templeinstitute.com 

 

The Mishna (Parah 3:5) teaches that until the destruction of the Second Temple, ashes had 

been prepared from a total of only nine red heifers. The very first red heifer was 

processed by Moses himself - as the verse states, "... have them bring you a red heifer." 

The next one was done by the prophet Ezra at the beginning of the Second Temple. 

And during the entire era of the Second Temple only seven more heifers were used 

for ashes. This was enough to provide for the nation's needs for purification 

throughout all those years.  

The names of all the High Priests who prepared those seven heifers during Second Temple 

times are recorded by the Mishna:  

Simon the Just, made two 

Yochanan, two  

El'yhoeini ben Hakof, one 

Chanamel HaMitzri , one 

and Yishmael ben Pi'avi processed one heifer  

 

Thus, from the time that Moses received the commandment of the red heifer from the Holy 

One, blessed be He, until the destruction of the Second Temple, purifying ashes had 

been produced by the hands of these great leaders totaled nine red heifers.  

The Tenth Red Heifer Will be Prepared by the King Moshiach 

   “verse in this section) st(1” Take unto you a red heifer        ()יט, ב אדמה ויקחו אליך פרה

Only to you, Moshe, and not to anyone else 

Even Shlomo HaMelech, the wisest man in the world, could not decipher the logical secret. 

    (last verse in this section) )יט, יז( חטאתהרפה שאפר מטמא ל

This Parsha was given TO MOSHE (heads of letters in direct order)  

and NOT to SHLOMO (same letters but out of order) 

ה ִמֶמִני.-כָּל כגקוהלת ז,  ה, ְוִהיא ְרחֹוקָּ מָּ ַמְרִתי ֶאְחכָּ ה; אָּ ְכמָּ  זה, ִנִסיִתי ַבחָּ

"I will be wise, but it was far from me” (written by ShlomoHaMelech) 

    אדמה הפרה  (341 גמטריא)  רחוקה והיא   
 ספר מצות הגדול

  



  Mai Merivah – Waters of Strife 
  ויאמר ה' אל משה ואל אהרן יען לא האמנתם בי להקדישני לעיני בני ישראל לכן לא תביאו את הקהל הזה אל הארץ אשר נתתי להם

 המה מי מריבה אשר רבו בני ישראל את ה' ויקדש בם

HaShem said to Moshe and Aharon, “Since you did not believe in Me in the presence of the children of Israel, 

therefore you will not bring this congregation into the Land which I given them. These are the waters of strife which 

the children of Israel contended with HaShem; but (HaShem) was sanctified with them.” (Bemidbar 20, 12-13) 

Many opinions are offered by the commentators as to the “error” of Moshe and Aharon and exactly what happened 

at this incident. The sefer Tapuchei Chaim writes that the ten major opinions are alluded with the three words 

(ten letters) from the verse:                     לא האמנתם בי 
 

 מעשה ה'

 לא בזדון אלא בשוגג

A dispute arose between the Jews and Moshe; the Jews selected a rock 

which they said was the rock to provide water, but Moshe did not wish 

to speak to that rock; to emphasize his point Moshe threw his staff down 

which hit the rock without intention 

 ל

 רמב"ם

אף היינו כעס   

Moshe & Aharon expressed anger against the Jews, thinking HaShem was 

similarly not pleased with them; HaShem was not angry with them 
 א

 רש"י

 היכה ולא מדבר

Moshe hit the rock and did not speak to the rock to bring water which 

limited the Kiddush HaShem 
 ה

 העיקרים

שלא נתוררו מעצמם –איחור   

HaShem was particular against Moshe & Aharon since they did not seek 

for themselves water (rather waited for Divine instruction); they 

displayed a slight lack of faith within Moshe & Aharon) 

 א

 אבן עזרא

 מריבה

A second striking of the rock became necessary since the proper 

intentions were lost at the first strike due to the complaints of the Jews 
 מ

 רמב"ן

שלא אמר יוצא –נוציא   

Moshe and Aharon said “we were bring forth the water” and did not 

attribute the cause to HaShem; this provided an opening for others to 

think that Moshe and Aharon actually devised the means to do so 

 נ

 אבן עזרא

שלא אמרו שירה –תודה   

Moshe and Aharon did not provide a public display of thanks and 

gratitude to HaShem  (like was done regarding the well at Arnon) 
 ת

 אבן עזרא

שאמרו אם בני ישראל "שמעו נא המורים" –מורים   

It was not proper to publically disgrace the children of Avrohom, 

Yitzchak, and Yaacov 
 ם

 אבן עזרא
םפעמיי)ב(   

By striking the rock two times, less Kiddush HaShem was provided 
 ב

 רבי משה הכהן

שטעו בדבריו של ה' –הוי'   

Moshe understood that HaShem was expressing only the potential for 

water to come from the rock which led to others thinking that HaShem 

could not bring water for the Jews 

 י



Mai Merivah - Waters of Strife - Additional insights 

 

Ch. 20, v. 11: "Va'yach es ha'sela" - And he smote the stone - Rashi in the following verse explains that Moshe 

did not maximize the "kiddush HaShem" because had he only spoken to the stone the masses would have learned 

a more powerful message of hearkening to HaShem. If a stone, which awaits no reward or punishment follows 

HaShem's WORD, all the more we should follow HaShem's commands. This is a bit difficult to understand. The 

stone's miraculously giving forth water in response to being hit with a staff conveys the same message. What 

difference is there if the mode of communication is "talking to a rock" or hitting it? 

Rabbi Moshe Feinstein in Dorash Moshe explains that we could have learned the message that our WORDS have 

a positive effect when we attempt to bring someone closer to proper Torah observance, even when we feel we are 

"talking to a rock." This lesson is not derived from smiting the rock.  

Perhaps there is another symbolism here as well. The Torah is likened to water. The first time, Moshe hit the rock 

and it issued forth water. Now he was to speak to it. Issuing forth water, studying and understanding Torah comes 

with difficulty, symbolized by smiting. When one continues studying, understanding comes more easily, just as 

speaking is a lesser effort than smiting. 

Ch. 20, v. 12: "Lo he'emantem" - You have not caused faith - The Yalkut Shimoni says that there were four 

misdeeds. Our verse says "lo he'emantem," meaning that HaShem commanded that Moshe talk to the rock, and 

instead he smote it, "lo kidashtem" (Dvorim 32:51), meaning that they did not bring forth water from any stone 

that was requested of them, "m'altem" (ad loc.), meaning that Moshe told them off by saying "hamin ha'sela" 

(verse 10), and "m'ri'sem" (verse 24), meaning that they did not speak in front of the rock, i.e. they did not teach 

a chapter of Torah knowledge. 

Ch. 20, v. 8: "V'dibartem el ha'sela l'ei'nei'hem" - And you shall speak towards the stone in front of their eyes - 

What should Moshe say? The M.R. 19:9 says that he was commanded to say a halachic dissertation. The N'tzi"v 

offers 2 explanations of this Medrash. One is that with Moshe's telling over words of Torah to all of the bnei 

Yisrael he would re-enact the giving of the Torah at Har Sinai, as the words that would emanate from his throat 

would be on the level of HaShem Himself communicating. When the giving of the Torah took place there was a 

supernatural flow of water, as related in Shoftim 5:5, "af ovim notfu mayim." Here too, this activity would bring 

about an abundant flow of water. Alternatively, he offers that anytime there is a congregation of bnei Yisrael 

learning the Torah it creates a Celestial influence of happenings that are not restricted by nature, so water would 

abundantly flow even from a dry rock in the middle of the desert. 

Ch. 20, v. 11: "Va'yach es ha'sela b'ma'teihu PAAMOYIM" - And he smote the rock with his staff PAAMOYIM 

- We are accustomed to translate PAAMOYIM as twice. Why would Moshe strike the rock twice? The M.R. says 

that when he struck the rock the first time only a trickle of water came out. Upon striking it a second time it 

emitted a powerful stream. However, the Mechilta of Rashb"i writes on the word PAAMOYIM, "chad d'ovid 

hashto v'chad d'ovid mikodem," - one that he did now, and one that he previously did. It seems that according to 

this interpretation, PAAMOYIM does not mean TWICE, but rather, a second time. Moshe had already struck the 

rock earlier, as recorded in Shmos 17:6. (Haksav V'hakaboloh) 

Ch. 20, v. 10: "Shimu noh hamorim" - Because Moshe spoke in a harsh manner he created an atmosphere of 

toughness. He could no longer speak softly to the rock to give forth its waters. He now had to hit it. His 

shortcoming was in his manner of speech, not in the actual hitting, as it was only a result of his previous action. 

(Kedushas Levi) 



QUESTION: Why didn't Moshe speak to the rock? 

POSSIBLE ANSWER: Had Moshe spoken to the rock, HaShem would have indeed been sanctified. Every Jew 

would have come to the conclusion: "If a rock, which does not speak and does not hear, performs HaShem's will, 

how much more so are we required to listen to Him!" 

However, Moshe thought to himself that this logic could also be used by Satan against the Jewish people when they 

sinned. He would come before the heavenly tribunal as a prosecutor and say to HaShem, "Your children, the Jewish 

people, are even worse than an inert rock. The rock does what You want, and Your people for whom You do so 

much do not perform Your will." 

Not wanting to give Satan any ammunition against the Jewish people, Moshe jeopardized his life and future, and 

decided not to speak to the rock. 

ANOTHER POSSIBLE ANSWER: We try to unravel the puzzle based on the words of the Tikunei Zohar (Tikun 

21, 44). Aside from the simple, straightforward understanding of HKB”H’s directive to Moshe: “Vedibartem el 

hasela leineihem venosan maimov” – “And you shall speak to the rock before their eyes and it shall give its 

waters”, there was also a spiritual intent inherent in this command. The entire scenario was intended as a symbolic 

gesture to provide the people with an abundant source of Torah — which is compared to water. As the Gemara 

states (Bava Kamma 17.), “Ein mayim elo torah” – water inevitably refers to Torah; this is derived from the passuk 

in Yeshayahu (55, 1). The Tikunei Zohar states that the rock represents Torah she’b’al peh, and that the entire and 

unfortunate sequence of events was triggered by the assembly’s rebellious and contentious nature, wishing to force 

Moshe and Aharon’s hand. 

Had Moshe spoken to the rock, he would have released a wealth of Torah knowledge with unusual clarity, free of 

doubts and disputes — akin to the situation in the World to Come. The Navi describes the World to Come as follows 

(Yirmiyah 31, 33), “From the lowliest to the greatest, all will possess an inherent knowledge and awareness of 

HaShem.” As a consequence of Moshe striking the rock, however, only a scarce amount of Torah knowledge 

emerged; furthermore, this led to numerous doubts and disputes amongst Torah scholars concerning halacha.  

The divine kabbalist, the author of the Megaleh Amukos on parshas V’Eeschanan (74), applies this concept to explain 

the possuk in our parsha. Immediately after the incident of “mei-merivah,” it states (Bamidbar 20, 13): " They are 

the waters of conflict, where Bnei Yisrael became contentious. The passuk indicates that as a consequence of Moshe 

striking the rock, doubts and controversy multiplied amongst Torah scholars. The Megaleh Amukos goes on to 

reveal a wonderful allusion in Yirmiyahu 23, 29. HaShem is compared to fire and to a hammer that shatters a rock 

into many pieces. In other words, HKB”H is saying that His Torah was meant to be transmitted with extreme clarity 

— without doubts and disputes — yet, like a hammer it will shatter rock — because Moshe struck the rock with his 

staff, like a hammer, disputes arise and spread among Yisrael. The allusion to this incredible revelation is that the 

numerical value of the word hammer equals Moshe’s staff. Due to the disputes among Torah scholars, Torah is 

transmitted bit by bit, drop by drop, often with uncertainty.  

But as we can explain, this entire scenario was arranged by HKB”H for klal Yisrael’s benefit. as far as Moshe and 

Aharon were concerned, they were surely worthy of bringing forth water from the rock in the ideal manner. If 

Yisrael--the assembly on whose behalf Moshe and Aharon were acting — were worthy of the final redemption then 

their agents would successfully fulfill their mission by speaking to the rock. In that event, the water would flow 

from the rock — alluding to the waters of Torah that would come forth in abundance with tremendous clarity and 

without any need for controversy. On the other hand, if Yisrael were yet unworthy, their agents, Moshe and Aharon, 

would fail in their mission on Yisrael’s account. They would be forced to resort to the staff and to strike the rock; 

at least, some of the vast waters of Torah would trickle out to quench the thirst of the holy flock; notwithstanding, 

disputes and controversy would ensue among the Torah scholars due to the inevitable lack of clarity. 

Yet these disputes among Torah scholars guarantee the perpetuation of Torah during periods of exile. For, it is 

impossible to clarify the truth and depth of halacha without debates between Torah scholars. We have learned in 

the Gemara (Taanis 7.), “Just as one iron blade is used to sharpen another, so too, two Torah scholars sharpen 

each other’s minds by means of their halachic debates”. 

 



PARABLE OF SICHON’S VICTORY OVER MOAB 

ן ִעיר ִסיחֹון:  -ַעל כז פרק כא במדבר ֶנה ְוִתכֹונֵּ ן יֹאְמרּו ַהּמְשִלים ֹבאּו ֶחְשבֹון ִתבָּ  כֵּ

ש-ִכי כח ה אֵּ ֶחְשבֹון יְָּצאָּ ה מֵּ בָּ ה ִסיֹחן ִמִקְרַית ֶלהָּ ְכלָּ ר אָּ ב עָּ י מֹואָּ מֹות ַבֲעלֵּ  :  ַאְרֹנן בָּ

ב ְלָך-אֹוי כט ַבְדתָּ  מֹואָּ נָּיו נַָּתן ְכמֹוש-ַעם אָּ יִטם בָּ יו ְפלֵּ  :  ִסיחֹון ֱאֹמִרי ְלֶמֶלְך ַבְשִבית ּוְבֹנתָּ

ם ל ַבד ַוִנירָּ א-ַעד ֲאֶשר ֹנַפח-ַעד ַוַנִשים ִדיֹבן-ַעד ֶחְשבֹון אָּ יְדבָּ  :מֵּ
Numbers 21:  27 The minstrels therefore say: Come to Cheshbon! Let Sichon's city be built and established. 

28 For a fire has come out of Cheshbon; a flame from Sichon's capital, and it has consumed Ar of Moab, the 
masters of the Arnon's altars. 

29 Woe is to you, Moab; you are destroyed, nation of Kemosh. Your sons have become refugees; your daughters 
are captives To Sichon, king of the Amorites. 

30 [Moab's] kingdom was obliterated [from] Cheshbon as far as Divon, and was laid waste as far as Nofech near 
Medeva. 

Explained in Bava Basra 78b 

“Therefore, says this”: refers to the war that Sichon waged against Moab 

when he hired Balaam to curse the Moabites. Baalam and his father 

Beor couched their words in parables and dark sayings. However, just 

as Sichon’s victory only resulted in the ultimate takeover by the Jews, 

so these verses allude to the ultimate reward of the righteous and the 

punishment of the wicked. “Ha'Moshelim" are people who Moshel 

(rule over) their evil inclinations. 

ן יֹאְמרּו -ַעל כֵּ

 ַהּמְשִלים

“An accounting”: come, make the most important calculation, i.e. what 

one loses to do a Mitzvah, compared to the reward he will receive, 

and what one gains by a transgression, compared to what he will lose 

from it. 

 ֹבאּו ֶחְשבֹון

If you do so, you will be built in this world and prepared for the world to 

come. ֶנה ְוִתכֹונֵּן  ִתבָּ

If one acts like an Ayar (Si'ach, talker), and follows the voice of his evil 

inclination and heresy. ִעיר ִסיחֹון 

Fire from those who calculate will consume those who do not calculate. 
ש-ִכי ה אֵּ  יְָּצאָּ

ֶחְשבֹון  מֵּ

From the city of Tzadikim, one can be called Sichin (trees). Second 

mention of Sichon is not a reference to the wicked (like the first) but 

to trees which are also called Sichin. 

ה בָּ  ִמִקְרַית ֶלהָּ

 ִסיֹחן

Refers to one who follows his evil inclination, like an Ayar (young ass). ה ְכלָּ ר אָּ עָּ  

These are haughty people (“bamos” high place); anyone who has 

haughtiness falls to Gehinom. י מֹות ַבֲעלֵּ בָּ  

(As if two words אין רם “none on High”) a Rasha says 'Ein Ram' (he 

denies the Exalted, i.e. HaShem) and says ‘Ovad Cheshbon’ (denies 

that there is a Judge who judges people).  

ם ַבד ַוִנירָּ  אָּ

 ֶחְשבֹון
HaShem says, “wait until judgment will come!” (as if written עד יבא דין). ִדיֹבן-ַעד  
A fire will come that need not be fanned (“nofach” blow). ֹנַפח-ַעד ַוַנִשים  
Until their Neshamos will be distraught (read מידכא). Some explain, until 

HaShem punishes them like d'Boi (He wants). א-ַעד יְדבָּ מֵּ  

 

 

http://bible.ort.org/books/pentd2.asp?ACTION=displaypage&BOOK=4&CHAPTER=21#C3233#C3233
http://bible.ort.org/books/pentd2.asp?ACTION=displaypage&BOOK=4&CHAPTER=21#C3234#C3234
http://bible.ort.org/books/pentd2.asp?ACTION=displaypage&BOOK=4&CHAPTER=21#C3235#C3235
http://bible.ort.org/books/pentd2.asp?ACTION=displaypage&BOOK=4&CHAPTER=21#C3236#C3236
http://bible.ort.org/books/pentd2.asp?ACTION=displaypage&BOOK=4&CHAPTER=21#C3237#C3237
http://bible.ort.org/books/pentd2.asp?ACTION=displaypage&BOOK=4&CHAPTER=21#C3238#C3238
http://bible.ort.org/books/pentd2.asp?ACTION=displaypage&BOOK=4&CHAPTER=21#C3239#C3239
http://bible.ort.org/books/pentd2.asp?ACTION=displaypage&BOOK=4&CHAPTER=21#C3240#C3240
http://bible.ort.org/books/pentd2.asp?ACTION=displaypage&BOOK=4&CHAPTER=21#C3241#C3241
http://bible.ort.org/books/pentd2.asp?ACTION=displaypage&BOOK=4&CHAPTER=21#C3242#C3242
http://bible.ort.org/books/pentd2.asp?ACTION=displaypage&BOOK=4&CHAPTER=21#C3243#C3243


Book of G-d’s Wars 

ִלים ַאְרנֹון )במדבר כא, יד( ה ְוֶאת-ַהְנחָּ ב ְבסּופָּ הֵּ ֶפר ִמְלֲחֹמת ה' ֶאת-וָּ ַמר ְבסֵּ ן יֵּאָּ  ַעל-כֵּ

Ramban 
An ancient lost book written by the wise men of those times that told the stories of the great 

wars, and attributed the victories to the wonders of G-d. 

Baalei Tosefos A book of wars recounted in allegorical format to inspire the teaching of values. 

Bechor Shor An ancient book chronicling the major wars and victories. 

Abarbanel Book of records kept since the time of Avrohom. 

Ibn Ezra 
An ancient book possibly from Avrohom Avinu that was lost like other books, such as the words 

of Nasan, Ido, the Kings of Israel and the Songs of Shlomo. 

Targum Yonasan Identifies this book with the Torah as a whole. 

Medrash Aggadah Identifies this book with Sefer Shmos. 

Yechudah haChasid Identifies this book with Sefer Devarim. 

Rashi  Not actually a book but the “telling of G-d’s wars.” 

Sefarno 
Recounting of the prior wars of the nations which the Jews of the Desert were now defeating in 

battle. 

The Gra 
Recounting of the journeys of the Jews in the desert as they are approaching the time to enter 

Eretz Yisrael. 

Malbim 

The Jews wrote in a book about their recent victories accounting for the lands and property that 

was taken as victors in the wars. HaShem had commanded them not to take certain lands, 

thus, the specified what lands were taken and from whom. 

Miracles of the Canyon of Arnon that occurred that is recounted: 

Midrash Tanchuma Chukas 20, BaMidbar. Rabbah 19:25 (as recited in Rashi) 

The mountains were high and the gorge deep and narrow, and the mountains were so close to each other, that a 

man standing on the mountain on one side [of the gorge] could speak to his fellow standing on the mountain on 

the other side. A road passed along [the floor of] the gorge. The Amorites said, “When the Israelites enter the land 

by passing through the gorge, we will come out of the caves in the mountains above them and kill them with 

arrows and stones shot from catapults.” There were clefts in the rock on the Moabite side [of the canyon], and 

directly opposite those clefts, on the mountain on the Amorite side, there were protrusions, [appearing] like horns 

and breasts. When the Israelites prepared to pass through, the mountain of the Land of Israel trembled, like a 

maidservant going out to greet her mistress, and moved toward the mountain of Moab. Then those breastlike 

protrusions entered the clefts, killing them [the Amorites].  

Kiddushin 30b: (R. Chiya bar Aba): "When they speak with enemies in the gate" - even a father and son, 

or a Rebbi and Talmid, when they engage in Torah, they become enemies; 

 "Es v'Hav b'Sufah" - in the Sof (end), they will love each other. 

Berarchos 54: "Al Ken Ye'amar b'Sefer Milchamos Hash-m Es va'Hev b'Sufah" -- "Es" and "Hev" (the 

vav is a conjunctive and indicates a reference to two people) were two Metzora'im walking in back 

of the camp of Yisrael. When Yisrael were about to pass by, the Emorites made caves (in the 

mountain) and hid in them, planning to [throw down arrows and boulders to] kill Yisrael. 

They did not know that the Aron traveled in front of Yisrael and flattened out mountains. It came, and 

the mountains stuck together, and killing the Emorites. Their blood flowed into the Arnon River. Es 

and Hev saw the blood and told Yisrael. They sang Shirah -- "v'Eshed ha'Nechalim Asher Natah 

Lasheves Ar v'Nish'an li'Gevul Mo'av." (The mountain leaned on the mountain bordering Mo'av.) 

This is referred to as the miracles of the Canyons of Arnon. 
  



Berachos 58a: Rabbi Shila said that since a miracle was performed for me (the interpretation of this verse inspired 

the non-Jewish officials to grant him the right to administrate the law. This right saved Rabbi Shila since he 

was able to kill another person who was attempting to tattle to the government about Rabbi Shila which would 

have resulted in his death.  Thus, the awarding of this right saved the life of Rabbi Shila, and he regarded it 

as a miracle) using the following verse so he proceeded to expound on this verse. 

ה ְוַהִתְפֶאֶרת ְוַהנֵַּצח ְוַההֹוד ִכי 'ְלָך ה ה ְוַהְגבּורָּ ֶרץ -ַהְגֻדלָּ אָּ ַמִים ּובָּ א ְלֹכל ְלרֹאש 'ְלָך הֹכל ַבשָּ ה ְוַהִּמְתַנשֵּ כָּ )דברי הימים א כא, יא( ַהַּמְמלָּ  

(This verse is reciting in the morning prayers during Pesukei deZimra) 

Pasuk Rabbi Shila’s drasha Reference verse 
Additional drusha 

in the Gemara 

 'ְלָך ה

ה  ַהְגֻדלָּ

 )חסד(

This is a reference to the act of Creation. 

Maharsha explains that the greatness of 

HaShem is though His kindness the 

world was created. 

אֹות -ֹעֶשה ְגֹדלֹות ַעד ֶקר ְוִנְפלָּ ין חֵּ אֵּ

ר-ַעד ין ִמְספָּ אֵּ  

)איוב ט,י(   

Reference to the 

Splitting of the Sea 

ה  ְוַהְגבּורָּ
Reference to the Exodus; execution of 

strength 

ל ֶאת אֵּ ה ֲאֶשר  ַהיָּד-ַוַיְרא ִיְשרָּ ַהְגֹדלָּ

ה  שָּ ְבִמְצַרִים 'העָּ  

)שמות יד, לא(   

Killing of the First 

Born 

ְפֶאֶרת  ְוַהתִּ
This is a reference to the sun and the 

moon which stopped for Yehoshua 

ד ַעד מָּ ַח עָּ ִיֹקם גֹוי -ַוִיֹדם ַהֶשֶמש ְויָּרֵּ

יו ֲהלֹא ה ַעל-ֹאְיבָּ ֶפר -ִהיא ְכתּובָּ סֵּ

ַמִים  ר ַוַיֲעֹמד ַהֶשֶמש ַבֲחִצי ַהשָּ ַהיָּשָּ

ִמים-ְולֹא בֹוא ְכיֹום תָּ ץ לָּ )יהושע  אָּ

 י, יג(

Giving of the Torah 

 ְוַהנֵַּצח
This is a reference to the fall of Rome; 

HaShem is depicted as a warrior 

returning from victorious battle. 

ם ַעל ל-ְויֵּז ִנְצחָּ ַדי ְוכָּ ַמְלבּוַשי -ְבגָּ

ְלִתי )ישיהו סג, ג( ֶאְגאָּ  
This is Yerushalayim. 

 ְוַההֹוד

This is a reference to the battle at the 

Canyon of Arnon evoking an 

appreciation of HaShem contributing to 

His Glory in this world 

ן יֵּ -ַעל ֶפר ִמְלֲחֹמת כֵּ ַמר ְבסֵּ -ֶאת 'האָּ

ה ְוֶאת ב ְבסּופָּ הֵּ ִלים ַאְרנֹון-וָּ  ַהְנחָּ

 )נמדבר כא, יד(

This is the Bais 

haMikdash 

י ֹכל -כִּ

ם  ַמיִּ ַבשָּ

ֶרץ אָּ  ּובָּ

 )יסוד(

Reference to the battle against Sisera. 

The stars shone fiercely on the armored 

warriors. They entered the river Kishon 

to cool off, but were swept away by its 

unexpected current. Thus, HaShem 

used the forces of heaven in defeating 

Sisera. 

ַמִים ִנלְ  ִבים ִמן שָּ מּו ַהכֹוכָּ חָּ

א ם ִנְלֲחמּו ִעם ִסיְסרָּ  ִמְּמִסלֹותָּ

 )שופטים ה, כ(

 

 'ְלָך ה

ה כָּ  ַהַמְמלָּ

 )מלכות(

This is the war against Amalek. Since 

they were the first to attack the Jews, 

HaShem promised to wage war until 

their memory was erased and the His 

Kingship will be manifest. 

ס -יָּד ַעל-ַויֹאֶמר ִכי ה ַלי-יכֵּ מָּ  ּה ִמְלחָּ

ק ִמֹדר ֹדר 'ה לֵּ   ַבֲעמָּ

 )שמות יז, טז(

 

א  ְתַנשֵּ  ְוַהמִּ

This refers to the war of Gog and Magog. 

In the developing stage in the time of 

Moshiach, these nations will launch an 

attack. Their annihilation by HaShem 

will manifest His Kingship. 

ַמר ֲא_ ַמְרתָּ ֹכה אָּ ִהְנִני  'נָּי הדְואָּ

ל ֶליָך גֹוג ְנִשיא רֹאש ֶמֶשְך ְוֻתבָּ  אֵּ

 )יחזקל לח, ג(

 

 ְלֹכל ְלרֹאׁש
This teaches that all leaders even a 

supervisor of irrigation is appointed 

from Heaven. 

  

 

  



And Miriam Died There 
Rashi (BaMidbar 20:1) reflects the asks why the death of Miriam is put next to the pesukim 

dealing with the Parah Adumah. He answers that this is to reveal a thematic connection between 

the two: ‘just as sacrifices atone (derived from the words “chatas hei” in verse 9), so too does 

the death of a righteous person (tzadik) atones for those alive.’  

The Kli Yakar here points out that there are three other places where we find similar ideas 

about tzadikim.  

1) Death of Miriam after the Parsha of Parah Adumah (BeMidbar 19, 23) 

2) The death of Aharon’s sons is juxtaposed with the Yom Kippur service (Vayikra 16,1 at the 

start of Achrei Mos) again signaling that the death of the righteous has an atoning facet.  

3) The death of Aharon is sandwiched with a mention of the special clothes of the Kohen Gadol 

(BeMidbar 20:28); clothes which also had an atoning feature.  

4) And lastly, when the death of Aharon is repeated in Chumash Devarim (10,2-6), it is put next 

to the breaking of the luchos, which Chazal comment to mean ‘the death of tzadikim is as hard 

to handle as the breaking of the luchos.’ (Moed Kaan 28b)  

 

Why does the Torah repeat the same idea four times? 

The Kli Yakar answers that these four mentions correspond to four different benefits a righteous 

person gives to the world.  

Firstly, in their merit we get parnasah – sustenance, food, etc. – as the Gemara says ‘the entire 

world is fed due to [the merit of] my son Chaninah.’ This benefit corresponds to the death of 

Miriam; Miriam’s well provided water from which we could all drink. In fact, Rav Yosef Engel 

reveals that just like the manna would taste of whatever food a person wanted, so too did the 

water of be’er Miriam tastes of whatever drink the drinker desired (yes, even whisky – though 

they might not had Johnnie Walker back then).  

Next is the fact that we get a degree of atonement when a tzadik leaves this world, which is hinted 

at in the juxtaposition of the deaths of Aharon’s sons and the Yom Kippur service; the paradigm 

example of atonement.  

Thirdly, a tzadik serves as a shield in that people can be saved from troubles via his (or her) merit. 

This corresponds to the death of Aharon being placed next to the clothes of the Kohen Gadol 

– for one of the things the Kohen Gadol does is daven for the people to be saved from tragedy. 

Thus, the Gemara says that a Kohen Gadol can be faulted for any (unintentional) murder that 

takes place, for ‘he should have prayed to HaShem (beforehand) to elicit Divine mercy’ that 

no murders should occur.  

And fourthly, the most visible benefit is that a tzadik sets an example for us in following 

HaShem’s Path in life. Thus, the Gemara reports ‘when a tzadik dies, he is lost to his 

generation’ – the generation no longer has the guidance and shining example that they once 

enjoyed. This benefit corresponds to Aharon’s death being put next to the breaking of the 

luchos – the luchos encapsulate the Divine revelation at Sinai which showed (and instilled 

within) us the correct path in life. 
  



 
 

 
PARAH ADUMAH  

IS THE KRIAH (PUBLIC READING) OF THIS PARSHA MIN HATORAH? 

One opinion holds that reading this Parsha is an Torah obligation just like Parshas Zachor.  Most opinions do not 

hold that this reading as an obligation from the Torah, since they do not find a source, nor reason for such an 

obligation. 

T.T.: Rashi says that the entire law of Parah HaAdumah is to atone for the sin of the Golden Calf. And it is a 

positive Mitzvah to remember the deed of the Calf (see Parshas Ekev).  One might say that we do not make a 

special public reading about the Calf (like is done for Parshas Amalek) since this episode is a disgrace to the Jews.  

But this should not be enough of a reason to push off this potential Mitzvah, since the reading of the Parsha of 

Parah HaAdumah does provide an avenue of atonement for the Jews.  Thus, it is possible that the public reading 

of this Parsha is a fulfillment of our obligation to remember the deed of the Golden Calf.  And even according to 

those opinions that it does not fulfill a biblical command, nevertheless, it is a proper practice. 

AND MIRIAM DIED AND THERE WAS NO WATER FOR THE CONGREGATION 

(20:3) – THE WELL THAT TRAVELLED WITH THE JEWS IN THE DESERT WAS 

DUE TO THE MERIT OF MIRIAM 

In Bava Metziah, we find that due to the little water offered by Avrohom Avinu to the angels, he caused to merit 

the well in the desert for the Jews.  How is it possible for two (Miriam & Avrohom) to merit the well? 

Maharasha says Avrohom merited that the well would exist for a short time, and Miriam caused the well to exist 

for 40 years.  This is problematic since this indicates that Miriam’s merit is far greater than Avrohom’s merit. 

T.T.:   Medrash also indicates that the reward for the butter and the bread, Avrohom merited the Mahn, and as a 

reward for the act of standing by the guests, Avrohom merited the Heavenly clouds in the desert.  The answer for 

all three is that Avrohom merited that the Jewish people would have leaders like Moshe, Aharon and Miriam that 

would merit these miracles. 

DEATH OF TZADIKIM ATONES JUST LIKE THE PARAH HAADUMAH (20:1) 

T.T.: How does the death of a Tzadik bring about atonement? 

Possibly, it is similar to the concept expressed by the burial of King Shaul (Shmuel II chapter 21).  The people 

showed extreme chesed towards the “bones” of King Shaul, which evoked the mercy of G-d.  Thus, the atonement 

of a Tzadik does not come from the actual death, but from people’s actions of mourning and the honoring of the 

Tzadik, which is really honoring G-d, and as a reciprocal action, G-d brings atonement for the people. 



 

 

  ב ,פרק יט במדבר

ה  ה ְתִמימָּ ה ֲאֻדּמָּ רָּ ֶליָך פָּ  ְוִיְקחּו אֵּ

 “You should take for yourself a red heifer…” (19; 2) 

 

It is not exactly clear what the word(s) “for yourself” mean. In Parshas Tetzaveh where it states “You shall take 

olive oil for yourself” Chaza”l explain what it means. Here there is no explanation provided. 

 

I found in the Yalkut here the following drasha: G-d said to Moshe, “to you I will reveal the reason of the red 

heifer, but for everyone else it will be a statute.” 

 

In other words, G-d told Moshe not to reveal the reason for the red heifer to anyone else, so that it should remain 

a statute without explanation. This itself requires explanation, why should G-d insist not to reveal the reason? 

There must be an explanation for this. 

 

Perhaps, we can explain this based on the Gemara (Brachot 9b) on the verse in Parshas Shemos, “G-d said to 

Moshe ‘I Will Be that I Will Be’. G-d said to Moshe, ‘go and tell Israel that just as I was with them in the past 

during this slavery, so I will be with them in the future exiles’.” Moshe replied, ‘Master of the Universe, one 

suffering at a time is enough for them (in other words, why tell them now about future exiles to cause them 

pain?). G-d agreed with him, and said to Moshe that he should just tell them that ‘I Will Be’ sent me to you, 

and not ‘I Will Be as I Will Be’. He didn’t want to tell them about the future exiles, as we have explained. 

 

The Yalkut here says that the initial verse about the red heifer hints at all the future exiles coming in later times. 

The word ‘heifer’ hints at Egypt, which is called “a beautiful calf” (Yeremiyahu 46; 20). ‘red’ refers to Bavel, 

as the verse states “it is the head of gold, and the gold was red” (referring to Bavel). ‘pure’ refers to Madai, 

because the kings of Madai were pure, who didn’t have their own idols to worship, apart from those they 

inherited from their ancestors. ‘that has no blemish’ refers to Greece. Alexander of Macedonia blessed G-d 

with his whole being. ‘that has never had a yoke on it’ refers to Nevuchadnezzar who didn’t accept the yoke 

of Heaven and said, “Who challenges me from the Heavens?” (Tehillim 73; 25). 

 

Therefore, based on Moshe’s claim that we brought earlier, to which G-d agreed, he should not reveal the pain 

that would happen to Israel in the future exiles, So regarding the red heifer, which hints at the future exiles, 

He said to him, ‘only to you will I reveal the reason, but for them it must remain a statute’ – so that they, the 

Jewish people, will not be pained by the knowledge of the future exiles. 



 

 מור שיר ליום שבת"(זכי שמחתני ה' בפעלך במעשי ידיך ארנן )ב"מ

This verse contains past tense )שמחתני( “That You, HaShem, have gladdened me with Your deeds” and the future 

 .I will sing for you at the work of Your Hands” (reference is to the Bais HaMikdash)“ )ארנן(

It is possible to explain that the בפעלך is not a reference to actions directly by G-d, but actions of others (the Jews) 

done at His direction.  Many places the activity, though done by others, is attributed to the one that directs the 

action (simple example, the activities of all the cooks are attributed to the master chef who directs all the 

actions) שליח של אדם כמותו.  

Similarly, Tosfos (Menachos 21b) understands the statement of R’ Yochanan ben Zakkai (in reference to the 

Parah Adumah) that he calls the Parah Adumah “my work and service”.  Yet R’ Yochanan was not a Cohen, 

but this means that the procedure was done at his command, and thus, was described as if it was his work and 

service. 

Thus, the verse means that the actions of building the Bais HaMikdash were done by the hands of man, but are 

attributed to the Commander. 

However, the words מעשי ידיך could only refer to the actions of HaShem.  For example, Tehilim 19, 2,  ומעשה ידיו

 refers to HaShem, since at the time of Creation, no one else existed.  Another example is the famous מגיד הרקיע

Midrash that when the Egyptians were drowned by HaShem, He told the angels not to say Shirah, since ימעש 

 .were drowning ידי

Therefore, the first part of the verse (past tense) refers to the first two Batei Mikdashim that were built by others 

at HaShem’s direction.  Whereas the second part of the verse refers to the Third Temple, which is built by 

completely by the Hands of HaShem.  Thus, we express our joy at the work already done of building the first 

Temples (through the deeds of the Jews at HaShem’s direction) but with the deeds of Your (direct) Hands, 

the building of the Third Temple (which will be built by HaShem) we will then sing in the future at the time 

of its revelation (speedily in our days). 

 ותתן לנו את יום הכפורים הזה

Why is the word )כפורים( plural and not singular like the other descriptions of the day )יום סליחה, יום מחילה(? 

Perhaps, one can explain by understanding that Teshuvah can function in steps, and thus the forgiveness can be in 

multiple levels (thus plural word כפורים).   

This concept of multiple levels is symbolized by the description of white; sometimes the forgiveness is described 

by white as snow (solid color, a complete forgiveness) and other times by white as wool (a less bold color of 

white, an incomplete forgiveness). 

Similarly, the “size” of the sin can be expressed by different levels of the color red, crimson (blood) red or a duller 

shade of red.  The amount of heating of the blood (passion of feeling) involved in the sin is reflected in the 

boldness of the color of red. 

In Parshas Chukas, Rashi (19,22) explains the reason for the name Parah Adumah is due to this offering comes 

for atonement of the sin (of the Calf), and sin is called אדום red.  However, it does not explain why the color is 

used to indicate this idea. 

Now, we can understand red since this concept of that color reflects levels of involvement and effort in doing 

wrong as reflected of the redness in the face. And the sin of the Calf was due to great effort. Thus, this sacrifice 

utilizes the deep color of red in order to bring the level of forgiveness that is needed to overcome the great deal 

of effort involved in this sin. 



 
It doesn’t take much 

ֶליָך ְוִיְקחּו :יט,ב במדבר ה אֵּ רָּ ה פָּ ה ֲאֻדּמָּ ּה ֲאֶשר ְתִמימָּ ין־בָּ ה ֲאֶשר מּום אֵּ לָּ ֶליהָּ  לֹא־עָּ  :ֹעל עָּ
Baal HaTurim notes that the word על is missing the letter Vav. This teaches that the Red Cow did not need to 

have drawn the yoke, in order to be rendered invalid. It is sufficient for the yoke just to have been placed on its 

back to become disqualified. 

Regarding the Red Cow any burden placed on cow renders it invalid.  This rule is derived from the על (yoke) but 

written without the Vav, can be read “upon”, that anything placed on it is as if it is a yoke. Anything necessary 

for the animal’s comfort (such a blanket to keep away the insects) is not considered a burden. 

This is in contrast to the prohibition of working with an ox and a donkey, which is only forbidden if they actually 

worked together (and not just if the yoke was placed upon them together). 

Like the Mother 
ֶליָך ְוִיְקחּו :יט,ב במדבר ה אֵּ רָּ ה פָּ   ֲאֻדּמָּ

Baal HaTurim points out that the numerical value of (341) פרה אדומה is the equivalent of זה על עון עגל (this for the 

sin of the Calf). 

Chazal have taught us that the Parah Adumah came to atone for the sin of the Golden Calf - 'Let the mother come 

and wipe up the mess that her baby made' (see Rashi 19:22).  

 

The Fig-Tree and the Vine 
ה :כ,ה במדבר מָּ ִביא ִמִּמְצַרִים ֶהֱעִליֻתנּו ְולָּ נּו ְלהָּ קֹום ֹאתָּ ע ֶאל־ַהּמָּ רָּ נָּה ֶזַרע ְמקֹום ׀ לֹא ַהֶזה הָּ  ַאִין ּוַמִים ְוִרּמֹון ְוֶגֶפן ּוְתאֵּ

 :ִלְשתֹות
Baal HaTurim observes that the Torah usually precedes the vine to the fig-tree. The only time it does not do so is 

here. The reason for this, he explains, is because it follows the Parshah of the Parah Adumah, and for the burning 

of the Parah Adumah they would use wood from a fig-tree.  

Just a little hint perhaps, but another proof that everything is hinted in the Torah.  

Some Brother 
ה :כא ,כב במדבר ֶדה ִנֶטה לֹא ְבַאְרֶצָך ֶאְעְברָּ י ִנְשֶתה לֹא ּוְבֶכֶרם ְבשָּ ר מֵּ ְך ַהֶּמֶלְך ְבֶדֶרְך ְבאֵּ לֵּ  :ְגֻבֶלָך ֲאֶשר־ַנֲעֹבר ַעד נֵּ

"And Moshe sent messengers ... to the King of Edom ... So says your brother Yisrael. Please let us pass through 

land ... ." He said, "Let us pass through …" and he said "Please".  

But when he sent messengers to Sichon (20, 17), he said "Let me pass through ..." and he failed to say please.  

Baal HaTurim explains that Moshe did not say "Please" when he sent to Sichon, because the message was no 

more than the fulfillment of the Mitzvah to open with words of peace, rather than as a result of an intrinsic 

desire to make peace with him. Whereas with regard to Eisav, he was talking to Yisrael's brother (indeed, his 

opening words were "So says your brother Yisrael"), and his desire for peace was a genuine one.  

Sichon felt Moshe's lack of warmth, explains the Baal haTurim, because, unlike Eisav, who sent Moshe a reply 

(however curt it may have been), Sichon just gathered his army, marched out to fight, without uttering a word!  

And finally, when he spoke to Eisav, Moshe said "Let us pass through your land" because he was referring to a 

statement made by Eisav when he met Yaakov upon his return from Lavan "Let us travel together" (an offer 

that Yaakov declined at the time, because of the spiritual danger to his family that would have resulted from 

such close contact with that rasha). Nevertheless, Moshe was trying to evoke that spirit of unity once again. But 

alas, to no avail! For what was Edom's response? ...  



 

 

Striking the Rock 

 ְוָנַתן ֵמיָמיו, ַהֶסַלע ְלֵעיֵניֶהם-ְוִדַבְרֶתם ֶאל, ָהֵעָדה ַאָתה ְוַאֲהֹרן ָאִחיָך-ְוַהְקֵהל ֶאת, ַהַמֶטה-ַקח ֶאת :ח,כ במדבר

According to Sforno, many problems in understanding.  Earlier (Shmos 17,6) Moshe was commanded to strike rock and 

bring forth water. Here at Merivah, Moshe and Aharon we told to speak to the rock. Also, why in this incident Moshe 

was also commanded to bring his staff?  

Sforno states the purpose now was to bring a miracle that shows that Moshe, themessenger, is good leader, and God (the 

sender) is all good. 

Three possible kinds of miracles: 

1. Hidden miracle such as: dewfall, general reprieve from illness etc. Comes as a result of the prayers of righteous. 

2. Revealed miracle which nature could never accomplish alone, but with tzaddik’s help such as: ground opening; sun 

standing still 

3. Miracle which nature could never do such as: turning stone into water. water from rock. This type of miracle has no 

apparent without source since declared by HaShem. 

This third miracle was what HaShem wanted people to see through דיבור.  This would resolve the problems of leader and 

Sender (HaShem). There is nothing to fear for He is there as represented by Moshe’s staff, which could even become like 

a faucet for the drawing of water for each tribe. 

Moshe and Aharon decided together to make the second kind of miracle because they did not believe HaShem would make 

the third kind for the undeserving Israelite mob. Further, an additional problem with doing this one is that the 2ndmiracle 

makes the messenger (Moshe) look great, but completely disregards the Sender. And didn’t show the ‘fighters’ the error 

of their ways. 

Serpent of Brass 

, ְנַחש ַהְנֹחֶשת-ְוִהִביט ֶאל--ִאיש-ָנַשְך ַהָנָחש ֶאת-ִאם, ְוָהָיה; ַהֵנס-ַוְיִׂשֵמהּו ַעל, ַוַיַעׂש ֹמֶשה ְנַחש ְנֹחֶשת :ט,כא במדבר
 ָוָחי

The Jews were guilty of Lashon haRa, slander, a transgression traditionally attributed to the serpent. Slander 

consumes the victim, it burns just like these fiery serpents burned and consumed the people. 

Sforno states that the fashioning of the brass serpent and placing it on a banner, aroused the Jews to examine their 

sin, bringing them to repentance. This was the purpose of the staff of serpents. It was a means to an end, not 

some magical cure. 

Moshe originally thought to make the staff of gold, because any artifact to be fashioned at the command of 

HaShem deserves to be made of the most expensive and precious material (like the vessels of the Mishkan). 

However, in this case the staff was made of brass since the intention was to underscore the link between נחשת 

(brass) forged through fire and נחש (serpent) whose venom burns and destroys like slander.  This play on words 

is most instructive. 

 



 

 

 

 

 

 

 

Understanding the Parsha according to the Rebbe 

 

QUESTION: What is the spiritual meaning of the Clouds of Glory?  

ANSWER: We all live in a “desert”, a world not conducive to spiritual activities, filled with obstacles.  The 

Clouds of Glory represent the spiritual ability to apply the “blunt force” of mesiras nefesh within our world 

to overcome the obstacles (as the clouds did in the desert). This ability is exemplified by the Previous 

Lubavitcher Rebbe.       ( 333, עמ' בלקוטי שיחות כרך)  

QUESTION: What do we learn from the lesson of the Parah Adumah that makes tahor a tamei person while at 

the same time makes tamei a tahor person? 

ANSWER: Even though we can not understand this mitzvah (even King Shlomo could not understand), we can 

gain some insight.  Tumah represents death, which is the opposite of holiness, life. The ashes of the Parah 

HaAdumah are from a level of G-dliness which transcends limitations and thus can overcome tumah of 

death. The tahor person that serves as the means to bring down this ability must exercise mesiras nefesh to 

achieve this goal.  The mesiras nefesh is exhibited by the tahor person not refraining from become tamei in 

order to assist another to become tahor.  

(5610, עמ' דלקוטי שיחות כרך )                      

 QUESTION: Why didn’t Moshe teach us the meaning of the mitzvah of Parah Adumah like he did with other 

mitzvos? 

ANSWER:  Moshe was given an understanding by HaShem that a reason for this Chok was not in this world. This 

mitzvah is called Chukas HaTorah to teach an important lesson. This one mitzvah could not be understood by 

any person; exemplifies the concept that all mitzvos must be accepted as decrees from HaShem.        
(229 , עמ'יחלקוטי שיחות כרך )              

QUESTION:  Of the many miracles that occurred to the Jews in the desert, why did they only twice say Shirah 

as a recognition of those two miracles? 

ANSWER: The miracles at Arnon prompted a song of praise since HaShem eliminated the enemy without the 

Jews having to fight at all, like at the Reed Sea. The love shown by HaShem fighting on behalf of the Jews 

without their involvement awakened within the Jews a deep feeling of connection and thanksgiving that 

they expressed through singing Shirah.                    ( 481, עמ' גכלקוטי שיחות כרך)                                                               

QUESTION:  How do we understand the two explanations of Rashi on the words )דרך האתרים )כא, א? 

ANSWER: Rashi is explaining the two methods in countering the influence of Amalek.  One approach is the way 

the Spies that counseled reason and intellect.  The second approach is the way of the Aron which using a 

method of mesiras nefesh, which knows no limits, to “flatten” the opposition.      
(78 , עמ'לח יחות כרךלקוטי ש)             
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