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In this week’s parsha, parshas Shemos, it is fitting that 
we examine the ostensible punishment imposed on Moshe 
Rabeinu by HKB”H.  After steadfastly refusing to accept 
HKB”H’s mission to go and take Yisrael out of Mitzrayim, 
the Torah says (Shemos 4, 14): ויחר אף ה’ במשה ויאמר הלא אהרן“ 

ושמח וראך  לקראתך  יוצא  הוא  הנה  וגם  הוא,  ידבר  דבר  כי  ידעתי  הלוי   אחיך 

 ,Hashem’s anger burned against Moshe and He said—בלבו”
“Is there not your brother Aharon, the levi?  I know that 
he will surely speak; moreover, behold, he is going out to 
meet you and he will see you and he will rejoice in his 
heart.”  Here Rashi introduces an elucidation from the Gemara 
(Zevachim 102a): “Is there not Aharon your brother, the 
levi,” who had been destined to be a levi, not a kohen, and 
I had intended that the kehunah would come forth from 
you; now, it will not be so.  Rather, he will be a kohen and 
you will be the levi.  

Clearly, this matter deserves further elaboration.  It is 
difficult to imagine that HKB”H became angry with Moshe 
Rabeinu, Yisrael’s trustworthy shepherd.  After all, HKB”H 
Himself attests to Aharon and Miriam (Bamidbar 12, 7): לא“ 

 not so is my servant Moshe; in --כן עבדי משה בכל ביתי נאמן הוא”
My entire house, he is trusted.  Furthermore, he only refused 
to accept the Almighty’s mission due to his extreme humility; 
he felt that he was unworthy!  This is apparent from the 
following passuk (Shemos 3, 11): ויאמר משה אל האלקים מי אנכי כי“ 

 Moshe replied to G-d, “Who am I that I should—אלך אל פרעה”
go to Pharaoh?”  Rashi explains Moshe’s intent: Of what 
significance am I that I should converse with kings?  

Why, in fact, did Yisrael’s loyal shepherd initially refuse to 
accept the Almighty’s sacred mission to release his beloved 

people from the grueling, arduous galus in Mitzrayim?  
Okay, he was extremely humble and felt himself unworthy; 
nevertheless, HKB”H pleaded with him over and over again.  
So, why did he continue to refuse until HKB”H allowed Aharon 
to join him on this mission?  His adamant refusal is difficult 
to comprehend.  

Additionally, it is worthwhile examining the heavenly, 
esoteric dialogue recorded in this week’s parsha between 
Moshe Rabeinu and HKB”H.  After embarking on his sacred 
mission to take Yisrael out of Mitzrayim, Moshe says to G-d 
(ibid. 13): הנה אנכי בא אל בני ישראל ואמרתי להם אלקי אבותיכם שלחני“ 

 אליכם, ואמרו לי מה שמו מה אומר אליהם, ויאמר אלקים אל משה אהיה אשר

אליכם” שלחני  אהיה  ישראל  לבני  תאמר  כה  ויאמר   ,Behold“ — אהיה, 
when I come to Bnei Yisrael and say to them, ‘The G-d of 
your forefathers has sent me to you,’ and they say to me, 
‘What is His name?’ — what shall I say to them?”  Hashem 
answered Moshe, “אהיה אשר אהיה.”  And He said, “So shall you 
say to Bnei Yisrael, ‘אהיה has sent me to you.’”  The Ramban 
makes the following comment in the name of a Midrash 
Aggadah: What is the meaning of “אהיה אשר אהיה”?  As you 
behave presently with Me, so will I behave presently with 
you; if they open their hands and give tzedakah, so, too, 
will I open My hands . . .

We must endeavor to explain why HKB”H chose to 
employ the name “אהיה אשר   specifically in relation to ”אהיה 
“yetzias Mitzrayim.”  As we just learned, this name implies 
a relationship based on the principle of “midah k’neged 
midah”—measure for measure.  More specifically, the Midrash 
associates this name with the mitzvah of tzedakah.  So, what 
is the connection between this name and the exodus?  
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Pesach Corresponds to Avraham Avinu  
the Paradigm of Chesed

We will begin to shed some light on the subject by 
referring to the words of the Tur (O.C. Hilchos Rosh Chodesh 
417).  He writes that the three festivals—Pesach, Shavuos and 
Succos—correspond to the three Avos.  Pesach corresponds 
to Avraham Avinu; Shavuos corresponds to Yitzchak Avinu; 
Succos corresponds to Yaakov Avinu.  

It appears that we can explain the association of Pesach 
with Avraham Avinu based on explicit sources that prove 
that the exodus on Pesach was facilitated by the attribute 
of chesed—divine kindness--and not by the attribute of 
din—divine judgment.  From the aspect of midas hadin, 
Bnei Yisrael did not deserve to be redeemed, because they 
had not yet completed the term of servitude decreed upon 
them by HKB”H at the “Bris bein HaBesarim” (Bereishis 15, 
-“כי גר יהיה זרעך בארץ לא להם ועבדום וענו אותם ארבע מאות שנה” :(13
- your offspring will be sojourners in a land not their 
own; they will enslave them, and they will oppress them 
four hundred years.  After all, their sojourn in Mitzrayim 
only lasted 210 years, beginning with Yaakov’s descent to 
Mitzrayim with seventy souls.  

The reason HKB”H took them out of Mitzrayim prematurely 
was (Shemos 12, 39): ”להתמהמה יכלו   because they—“ולא 
could not delay.  It is explained in the siddur of the Arizal 
(Haggadah shel Pesach) that Bnei Yisrael sank to the forty-
ninth level of tumah in Mitzrayim.  Had they remained there 
any longer, they would have sunk to the fiftieth level of tumah, 
and they would never have been able to leave.  Thus, we can 
conclude that the premature departure from Mitzrayim was 
facilitated by the attribute of chesed—beyond the dictates of 
divine judgment.  

“With Your kindness You have led  
this people that You redeemed”

In fact, this is stated explicitly in the song uttered by Bnei 
Yisrael at the sea (ibid. 15, 13): נחית בחסדך עם זו גאלת נהלת בעזך אל“ 

 with Your kindness You have led this people that—נוה קדשך”
You redeemed; You led with Your might to Your holy abode.  
It clearly states that the redemption from Mitzrayim was 
accomplished by means of divine chesed.  We find a wonderful 

interpretation of this passuk in the commentary of the Alshich 
hakadosh (Beshalach).  He addresses the fact that the passuk 
opens with a reference to midas hachesed: ”נחית בחסדך“—You 
led with Your kindness; and it concludes with a reference to 
midas hadin: ”נהלת בעזך“—You led with Your might.  

He explains that at the time of the exodus, Yisrael had not 
yet received the Torah.  Therefore, they did not deserve to 
depart Mitzrayim based on the attribute of din; they could 
only depart based on the attribute of chesed.  This is the 
implication of the words: ”נחית בחסדך עם זו גאלת“.  In contrast, 
when Yisrael entered the promised land to battle the thirty-
one kings, it was after they had received the Torah.  They 
merited that feat based on midas hadin.  Therefore, regarding 
the latter, it states: ”קדשך נוה  אל  בעזך   G-d’s might is ;“נהלת 
mentioned, a display of midas hadin.  

It appears that we can provide support for the Alshich’s 
notion—that the exodus was necessarily accomplished by 
means of midas hachesed, because Yisrael had not yet 
received the Torah—from the following Gemara (Pesachim 
118a): אמר רבי יהושע בן לוי, הני עשרים וששה הודו כנגד מי, כנגד עשרים“ 

בחסדו” אותם  וזן  תורה  להם  נתן  ולא  בעולמו,  הקב”ה  שברא  דורות  —וששה 
Rabbi Yehoshua ben Levi said: Who do those twenty-six 
“hodu”s correspond to?  They correspond to the twenty-
six generations HKB”H created in His world, and did not 
give them Torah and sustained them with His chesed.  
The Gemara is referring to Mizmor 136 in sefer Tehillim 
that David HaMelech begins with the passuk: טוב כי  לה’   “הודו 

 Give thanks to Hashem, for He is good, for—כי לעולם חסדו”
His chesed endures forever.  This mizmor contains twenty-
six pesukim, and they all conclude with the phrase: כי לעולם“ 

.for His chesed endures forever --חסדו”

This prompts Rabbi Yehoshua ben Levi to question who 
these twenty-six pesukim--expressing  gratitude to Hashem 
for his everlasting chesed--correspond to.  He answers that 
David HaMelech said them in reference to the first twenty-
six generations of creation.  For, HKB”H had not yet given 
them the Torah; nevertheless, He provided for them due to 
His tremendous chesed.  We see quite clearly that before 
receiving the Torah, mankind only deserved sustenance via 
the attribute of chesed.  After Yisrael received the Torah, 
however, HKB”H provided for mankind both via midas 
hachesed and midas hadin.  
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Now, if we review these twenty-six pesukim, we see that 
David HaMelech mentions the miracles that accompanied 
“yetzias Mitzrayim”:  ויוצא חסדו,  לעולם  כי  בבכוריהם  מצרים   “למכה 

ובזרוע נטויה כי לעולם חסדו, לגוזר  ישראל מתוכם כי לעולם חסדו, ביד חזקה 

ונער חסדו,  לעולם  כי  בתוכו  ישראל  והעביר  חסדו,  לעולם  כי  לגזרים  סוף   ים 

חסדו” לעולם  כי  סוף  בים  וחילו   To Him Who smote Egypt—פרעה 
through their firstborn--for His chesed endures forever; 
and brought forth Yisrael from their midst-- for His chesed 
endures forever; with a strong hand and an outstretched 
arm-- for His chesed endures forever.  To Him that divided 
the Yam Suf into strips-- for His chesed endures forever; 
and passed Yisrael through it-- for His chesed endures 
forever; and threw Pharaoh and his army into the Yam Suf-
- for His chesed endures forever.  Thus, he states quite clearly 
that all the miracles that were performed in Mitzrayim—which 
occurred during the first twenty-six generations of creation 
preceding Matan Torah—fall into the category of: לעולם  “כי 

  .they were performed out of chesed—חסדו”

We can now understand very well the magnificent 
association that exists between the festival of Pesach and 
Avraham Avinu.  For, it is well known that Avraham Avinu 
served Hashem primarily with the attribute of chesed.  
Throughout his life, he was occupied with the mitzvah of 
“hachnasas orchim”—welcoming guests into his home.  
Yitzchak Avinu served Hashem primarily with the attributes 
of din and gevurah—the opposite of chesed.  While Yaakov 
Avinu’s service of Hashem was characterized by tiferes—a 
combination and balance of chesed and din.  Hence, Pesach-- 
commemorating the exodus, which was a display of chesed-
-corresponds to Avraham Avinu, the paradigm of chesed.  In 
his merit, Yisrael left Mitzrayim.  

Thus, we can suggest that this is why the holy Tannaim 
who authored the Pesach Haggadah saw fit to begin the 
mitzvah of “sipur yetzias Mitzrayim” with the passage of הא“ 

 in which we invite guests to participate with us in—לחמא עניא”
the “seder”: ”כל דכפין ייתי וייכול, כל דצריך ייתי ויפסח“—let all who 
are hungry come in and eat; let all who are needy come 
and partake of the Pesach.  Just as Avraham Avinu fulfilled 
the mitzvah of “hachnasas orchim” by inviting all that were 
hungry and needy to come and eat in his home; we follow his 
shining example by proclaiming: “Let all who are hungry 
come in and eat; let all who are needy come and partake 
of the Pesach.”

No One Shall Leave 
His House until Morning

I was struck by a wonderful idea!  On the eve of Pesach, 
when HKB”H visited the plague of the firstborn—“Makas 
Bechoros”—upon the Egyptians, Moshe Rabeinu warns 
Yisrael (Shemos 12, 22): ”ואתם לא תצאו איש מפתח ביתו עד בוקר“—
and as for you, you shall not leave the entrance of the 
house until morning.  Now, when Korach and his assembly 
disputed Aharon’s status as Kohen Gadol, Moshe said to them 
(Bamidbar 16, 5): והקריב אליו ואת הקדוש  לו  ויודע ה’ את אשר   “בוקר 

אליו” יקריב  בו  יבחר  אשר   In the morning, Hashem will“--ואת 
make known who is His own and who is holy, and He 
will bring close to Him; and whom He will choose, He 
will bring close to Him.”  Rashi comments: According to 
the Midrash, Moshe used the term “in the morning” as a 
metaphor.  Moshe said to them, “HKB”H divided His world 
with boundaries.  Can you turn morning into evening?  So 
will you be able to nullify this.”  

The Chasam  Sofer explains this comment based on the 
known fact that the characteristic of a kohen is chesed, while 
that of a levi is gevurah.  Similarly, the day represents chesed; 
while the night represents gevurah—because the forces of 
din rule during the night.  It is for this reason that the levi 
is subservient to the kohen—to amplify the power of chesed 
with respect to din.  The source for this notion is found in 
the Zohar hakadosh, in the Raiya Mehemna (Nasso 121b).  It 
interprets the passuk (Tehillim 42, 9): ”חסדו ה’  יצוה   in—“יומם 
the day, Hashem will command His chesed—refers to the 
kohen, whose attribute is chesed, like the day; שירה  “ובלילה 

 and even by night, His song is with me--refers to the—עמי”
levi, whose attribute is gevurah, like the night.  Therefore, the 
leviim sang their songs to mitigate the force of din.  

This then is the message Moshe Rabeinu was conveying to 
Korach and his assembly.  They were from Shevet Levi whose 
midah is din, and they were petitioning to be kohanim whose 
midah is chesed.  Moshe said to them: “HKB”H divided 
His world with boundaries.  Can you turn morning into 
evening?  So will you be able to nullify this” – just as 
it is impossible to transform morning, the break of day, 
representing the midah of chesed, into night, representing 
the midah of din, and vice-versa; so, too, it is impossible to 
transform a levi, whose midah is din into a kohen, whose 
midah is chesed.  This concludes his sacred remarks.  
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Now, we can suggest that seeing as the exodus was 
facilitated by midas hachesed and not by midas hadin, on 
that Pesach night when the attribute of din was in full force 
killing the firstborn Egyptians, Moshe Rabeinu cautioned 
Yisrael: “And as for you, you shall not leave the entrance of 
the house until morning.”  Because it would be dangerous 
for Yisrael to be out at night—the time when din prevails—
since they were not yet deserving to be redeemed based on 
midas hadin.  Therefore, it was advisable that they wait until 
morning, when chesed prevails, as the passuk states: יומם“ 

  .יצוה ה’ חסדו”

Let us add a precious point regarding Moshe’s warning 
that Bnei Yisrael not leave their homes until morning.  It 
states in the Midrash Tanchuma (Bo 9): מלאכי באו  בניסן   “בט”ו 

—השרת לבשרו על יצחק, בט”ו בניסן נולד יצחק, בט”ו בניסן נגאלו ממצרים”
on the fifteenth of Nissan, the malachim came to notify 
him about Yitzchak; on the fifteenth of Nissan, Yitzchak 
was born; on the fifteenth of Nissan, they were redeemed 
from Mitzrayim.  We see that Avraham Avinu hosted the 
malachim—fulfilling the mitzvah of “hachnasas orchim”—on 
the first day of Pesach, during the heat of the day.  

Accordingly, we can suggest that this is why Moshe 
cautioned Yisrael on the first night of Pesach: “And as for 
you, you shall not leave the entrance of the house until 
morning.”  As we have learned, din prevails during the 
night.  As such, it was dangerous for Yisrael, who were not yet 
worthy to be redeemed from the aspect of din to be outside of 
their houses.  Therefore, he advised them to stay indoors until 
the morning.  After all, Avraham performed an act of chesed 
on behalf of the malachim on the first days of Pesach; in his 
merit, HKB”H liberated Yisrael from Mitzrayim by means of 
midas hachesed.  

Yisrael’s Redemption from Mitzrayim  
Was in the Merit of “Gemilus Chasadim”

Based on what we have learned, we can begin to 
comprehend a fascinating statement in the Tanna D’Vei 
Eliyahu Rabbah (24): יוצאי מצרים מצוה אחת היתה בידן, והיתה לפני“ 

 הקב”ה נוח הרבה יותר מן מאה מצוות, ומהי המצוה אחת שהיתה בידם, שעשו

זה”. עם  זה  חסד  לגמול  ברית  וכרתו  אחת,  אגודה   Those who left  כולם 
Mitzrayim had one mitzvah to their credit; it meant much 
more to HKB”H than one hundred mitzvos.  And what was 
the one mitzvah that they had?  They united as a single 

entity and agreed (established a covenant) to perform 
chesed with one another.  

We learn from this Midrash that HKB”H liberated Yisrael 
from Mitzrayim in the merit of the mitzvah of “gemilus 
chasadim”—they performed acts of chesed and kindness on 
behalf of one another.  This agrees nicely with what we have 
been discussing.  They were redeemed from Mitzrayim in the 
merit of midas hachesed, as attested to by the passuk in the 
Shirah: ”נחית בחסדך עם זו גאלת“; this was necessary, because they 
had not yet received the Torah.  Therefore, it was imperative 
that they perform acts of chesed, in whose merit HKB”H 
would respond in kind with a monumental act of chesed—
taking Yisrael out of Mitzrayim before the designated time--
reflecting the principle of ״ה׳ צלך״—Hashem’s actions shadow 
and mirror our actions.  

This illuminates for us the esoteric, heavenly dialogue 
conducted between Moshe Rabeinu and HKB”H: Moshe said 
to G-d, “Behold, when I come to Bnei Yisrael and say to 
them, ‘The G-d of your forefathers has sent me to you,’ 
and they say to me, ‘What is His name?’ — what shall I 
say to them?”  In other words, when Bnei Yisrael hear from 
Moshe that HKB”H intends to liberate them from Mitzrayim 
prematurely, when they are not deserving or meritorious, 
they will want to know His name.  What name of HKB”H’s 
reflects this action—taking them out of Mitzrayim employing 
midas hachesed, even though they are undeserving?  

To which HKB”H responds: ”אהיה אשר אהיה“.  As the Ramban 
explained in the name of the Midrash, this divine name 
conveys the following: As you behave presently with Me, so 
will I behave presently with you; if they open their hands 
and give tzedakah, so, too, will I open My hands.  Thus, 
HKB”H indicated to Moshe that he should inform Yisrael 
that He would redeem them employing midas hachesed, in 
the merit of their following in the footsteps of Avraham, by 
performing chesed with one another.  

The Future Geulah Will Be Eternal  
because It Will Come via Midas HaDin

Following this line of reasoning, let us proceed to explain 
Moshe Rabeinu’s adamant refusal to accept HKB”H’s mission.  
We will begin by introducing a valuable lesson from the 
incredible teachings of the Arizal in Likutei Torah.  He 
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addresses the passuk (Yeshayah 52, 3): כי כה אמר ה’ חנם נמכרתם“ 

תגאלו” בכסף   for thus said Hashem: For naught were—ולא 
you sold, and not for “kesef” will you be redeemed.  This 
passuk employs the term  ״כסף״ (“kesef”), meaning silver or 
money; it alludes to the attribute of chesed.  Thus, the prophet 
is informing us that the future geulah will not come via midas 
hachesed; rather, it will come via midas hadin, represented 
by “zahav” (gold).  

The Arizal presents proof for this fact from the Gemara 
(Shabbas 89b).  It states that the future geulah will not be 
in the merit of Avraham Avinu—the paradigm of chesed—
or Yaakov Avinu—the paradigm of rachamim.  Rather, it 
will be facilitated by Yitzchak Avinu, who will defend Yisrael 
and profess their merit.  He will say to HKB”H: פלגא עלי ופלגא“ 

 half is on me and half is on You.  In other words, I—עליך”
accept responsibility for half of their sins, but You must accept 
responsibility for the other half.  Thus, it is evident from the 
Gemara that the future geulah will be in the merit of Yitzchak, 
the epitome of din, and not in the merit of Avraham Avinu, 
who is emblematic of chesed.  

The great author of the Ben Ish Chai clarifies the words 
of the Arizal in his sefer Ben Yehoyada (Berachos 12a).  He 
wishes to explain why the geulah from Mitzrayim was not 
an eternal geulah; in other words, that geulah was followed 
by other exiles; because that geulah was based on midas 
hachesed, represented by “kesef.”  This contrasts with the 
future geulah, which will be eternal; there will no other exiles 
after it, because it will be based on midas hadin.  

We can now begin to appreciate Moshe Rabeinu’s profound 
reason for refusing to go and redeem Yisrael.  Realizing that 
Yisrael were not deserving of redemption based on midas 
hadin, he understood that the geulah from Mitzrayim 
would be followed by other exiles; it would not be eternal.  
Therefore, he strongly desired to wait and delay the geulah 
until Yisrael would be deserving based on midas hadin.  He 
wanted the geulah from Mitzrayim to be eternal, without any 
exiles afterwards.  

This agrees magnificently with the passuk in this week’s 
parsha (Shemos 4, 13): ”תשלח ביד  נא  שלח  אדוני  בי   he—“ויאמר 
replied, “Please, my Lord, send by the hand of whomever 
You will send!”  Targum Yonatan explains: שלח כדון שליחותך“ 

יומיא” בסוף  למשתלחא  דחמי  פנחס   send Pinchas on Your—ביד 

mission, now, who is worthy to be sent at the end of days.  
We see that Moshe Rabeinu wanted the geulah from Mitzrayim 
to be the ultimate, eternal geulah.  Therefore, he requested 
that HKB”H send Pinchas, who is Eliyahu, to accomplish this 
mission; he is the one destined to herald in the future geulah.  
HKB”H, however, denied his request, because the time had not 
yet arrived to redeem Yisrael through midas hadin.  

HKB”H Transformed Moshe’s Midah  
from That of a Kohen to That of a Levi

Continuing onward on this glorious path, we can now 
explain why HKB”H altered Moshe Rabeinu’s role.  Instead of 
Moshe being the kohen and Aharon the levi; their roles were 
reversed.  The Ohr HaChaim hakadosh in parshas Vayechi 
(Bereishis 49, 11), citing the Zohar hakadosh (Bereishis 25b), 
teaches us that Moshe Rabeinu is destined to be the Melech 
HaMashiach.  This is alluded to in the passuk (Bereishis 49, 
 “לא יסור שבט מיהודה, דא משיח בן דוד, ומחוקק מבין רגליו, דא משיח :(10

 :The passuk says  .בן יוסף, עד כי יבא שיל”ה דא מש”ה, חושבן דא כדא”
“The staff shall not depart from Yehudah”—this alludes to 
Mashiach the son of David; “nor a lawgiver from between 
his feet”—alludes to Mashiach the son of Yosef; “until Shiloh 
arrives”—alludes to Moshe; for the numerical value of שיל”ה 
is the same as the numerical value of מש”ה; both equal exactly 
345.  The Ohr HaChaim explains that Mashiach’s neshamah 
will contain elements from both David HaMelech and Moshe 
Rabeinu.  

Similarly, the Tikunei Zohar (Tikun 18) explains that 
HKB”H alluded this to Moshe in the passuk (Shemos 3, 12): 
 and this is the sign for you that—“וזה לך האות כי אנכי שלחתיך”
I have sent you—in other words, this signifies that I will 
send you to redeem Yisrael in the future.  This is also alluded 
to by the passuk (Michah 7, 15): אראנו מצרים  מארץ  צאתך   “כימי 

 as in the days you left the land of Mitzrayim, I will—נפלאות”
show it wonders—HKB”H will send Moshe to facilitate the 
future geulah just as He sent him to facilitate the geulah from 
Mitzrayim.  

With this in mind, we now have a novel understanding 
of how HKB”H did indeed fulfill Moshe Rabeinu’s request.  
Moshe yearned to redeem Yisrael via midas hadin, so that 
that geulah would be eternal and would not necessitate 
further exiles.  In truth, his wish will be fulfilled le’atid la’vo; 
at that time, HKB”H will send him to redeem Yisrael via midas 
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hadin.  At the time of the geulah from Mitzrayim, however, 
Yisrael were not yet deserving to be redeemed by midas 
hadin; that necessitated a geulah based on midas hachesed.  
Therefore, HKB”H had Aharon collaborate with him in that 
geulah; so that he would invoke midas hachesed.  

 Preparation-- ”ויחר אף ה’ במשה“
 for the Future Geulah

We can now rejoice that we have begun to understand to some 
minor degree the greatness of Hashem’s actions and thoughts: 
 Here  .“ויחר אף ה’ במשה ויאמר הלא אהרן אחיך הלוי ידעתי כי דבר ידבר הוא”
Rashi taught us in the name of the Gemara that as a consequence 
of His anger with Moshe, Hashem gave the kehunah to Aharon 
instead of to Moshe; Moshe remained a levi.  

At first glance, it appears as if HKB”H was punishing 
Moshe.  On a deeper level, however, we can now appreciate 
that this was not intended as a punishment at all.  On the 
contrary, HKB”H intended to fulfill Moshe’s request and his 
heart’s desire—to redeem Yisrael based on midas hadin.  As 
we have explained, the midah of a kohen is chesed; whereas 
the midah of a levi is gevurah.  Therefore, to accommodate 
Moshe, HKB”H altered his midah.  Although he was meant to be 
the kohen—with the characteristic of chesed—he remained 
a levi—with the characteristic of din.  This would enable him 
to redeem Yisrael le’atid la’vo by means of midas hadin.  

However, since it was necessary to liberate Yisrael from 
Mitzrayim by means of midas hachesed—because they were 
not yet worthy of being redeemed based on midas hadin—
therefore, HKB”H had Aharon join him on this mission.  He 
appointed Aharon as the kohen, having the attribute of 
chesed, so that he could help Moshe redeem Yisrael from 
Mitzrayim with that midah.  

According to this understanding, why does the passuk 
assert: ”במשה ה’  אף   that Moshe incurred Hashem’s—“ויחר 
wrath?  After all, he was not actually punished; he was 
rewarded.  We can suggest that the Torah here is providing us 
with a profound allusion.  The wrath of G-d in this passuk is 
alluding to the midah of din that HKB”H imbued Moshe with, 
which is referred to as “charon ahf.”  The Torah is alluding 
to the fact that he would no longer be imbued with chesed 
but rather with din.  This is why the Torah employs the 
name Hashem in this passuk—associated with rachamim—
rather than the name Elokim—associated with din.  Thus, 
the words ”’ויחר אף ה“ suggest that these events evolved from 
the aspect of rachamim.  Moshe’s midah was altered from 
that of a kohen—chesed—to that of a levi—din; so that he 
would be able to redeem Yisrael at the time of the future 
geulah with an eternal, everlasting geulah—swiftly, in our 
days.  Amen.
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