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HALACHIC PERSPECTIVES: MID-WINTER VOACATION PART I
R’ Heshy Kahan|Chaver HaKollel

Visiting a Winter Resort

Q: In the event that one is at a ski lodge over the weekend 
may one go skiing or snowboarding on Shabbos?

A: Various issues may arise upon embarking on a ski or 
snowboard expedition on the Shabbos day.

Without an Eruv

Taking the ski lift may be permissible as there are no buttons that 
have to be pushed. This eliminates the issue of ma’aros ayin.1 
Secondly, one is not necessarily adding any more electrical 
current to the mechanics of the lift.2 Nonetheless, one would 
probably3 be prohibited from skiing and snowboarding as one 
may come to carry his sporting paraphernalia upon completing 
the slope. This is even more applicable for someone who skis 
with sticks as there would be no heter to take the sticks back to 
the lodge.

With an Eruv 

If the slopes are of the kind to be fenced in, hence allowing one 
to carry, there may be other issues to keep in mind. 

 1. In general the rabannon prohibited squeezing snow 
as it is either: a) creating water (molid)4 b) squeezing out water 
(sechita)5

The Taz6 explains that these decrees against snow would make 
walking outdoors in the winter an impossibility. Therefore the 
rabannon lifted their ban (of either molid or sechita) as they 
don’t administer decrees7 that are impossible to adhere to.8 This 
would be true to walking on snow, but to say that chazal were 
not gozer in order to allow one to go skiing on snow is a bit of 
a stretch.

 2. One may not exercise strenuously in order to build 
up a sweat.9 Since many go skiing and/or snowboarding for 
the workout it provides, one may be transgressing the issur 
d’rabannon of refuah.

 3. Most importantly, the main issue to be concerned 
with is that of zilzul shabbos. It is most definitely not within the 
spirit of Shabbos to be sloping down a mountain on this holy 
day.10

Q: Are there any concerns with kashrus when visiting a ski 
lodge resort etc.?

A: One may:

	order cold beverages from the syrup machines such as 
Coke or Pepsi and assume that it is kosher (assuming the 
lodge is within the United States of America)11

	have any unflavored beer that is offered on the menu12

	use the cups, mugs, pitchers etc. for cold drinks even 
though they were not toveled13

One should not:

	use their plates, bowls, cups etc. for hot foods or drinks 
that one has either bought with him or ordered there

	order any hot beverage aside for regular or decaf coffee 
or tea which should be placed in a disposable cup

	use the central grill that many ski lodges have in order 
to cook food for one’s private BBQ as there is almost 
always grease and remnants of previously grilled 
unkosher meats that is still attached to the grates

Hot Weather Getaway

Q: May one go swimming at a hotel where people of the 
other gender are doing so as well?

A: Chazal prohibited one from walking through the place where 
women do laundry as one may see them with their sleeves 
rolled up in an immodest fashion.14 Surely swimming together, 
of which exhibits significantly more immodesty would be 
prohibited even more.

Q: Is there any problem with suntanning on Shabbos?

A: Some poskim go as far as prohibiting intentional suntanning 
as this leaves a semi permanent color on the skin,15  thereby 
transgressing tzoveah. However not all poskim concur with 
this ruling and everyone holds that it is permitted to merely sit 
outside if there is no intention of tanning, even if one will be 
pleased with the tanned results.



4 THE SHTIEBLE

Q: May one go swimming in a pool on Shabbos?

A: Although chazal decreed one not to go swimming lest 
one come to make a raft16 this ordinance was only made for 
an ocean, river or pond. Nonetheless, one may not swim in a 
regular indoor swimming pool for other melachos that may be 
compromised. As

	swimming will cause one to soak his garments, thereby 
cleaning them (as merely “soaking” is halachicaly 
enough to be considered “cleaning” on shabbos17

	even if one were to have vinyl non-absorbent swimwear, 
Ashkenazim have a minhag not to bathe in any body 
of water (aside for a mitzvah) on Shabbos. Similarly to 
what is mentioned above by skiing the zilzul shabbos 
involved would be equally as damaging.18

Touring Europe

Q: If one is on a group tour that enters a house of  worship 
may one proceed inside?

A: One would not be permitted to walk inside a church19 nor 
should one benefit from any particular design that is adorning 
the structure. Merely going in to ask the guide or a member of 
the church a question is just as prohibited.20 Entering a mosque 
is not as equally forbidden as a church, however this should be 
avoided as well. If one is davaning nearby and hears the singing 
or music of a house of worship he should do his best to “tune 
out” or close the windows.21 

Q: Are there any halachos to keep in mind when chancing 
upon a notable dignitary?

A: One should actually try to fulfill the mitzvah of seeing a king 
or a queen at some point in one’s life. If one notices them or their 
entourage one should recite “baruch atah Hashem...sh’nasan 
m’chvodo l’baaser v’dam”.22 If one comes into contact with a 
government official who does not have the power to commute 
life and death sentences he should recite the blessing without 
the shem u’malchus.23

Q: If one visits a bais hachaim what should one be aware of?

A: Assuming one has not been at this cemetery for 30 days he 

should recite24 a special b’racha.25 If one is visiting various 
cemeteries over the course of the day only one b’racha should 
be made. Some say that this is true even if the tour will last 
several days, one may make a single b’racha and have them all 
in mind.26 Even if one is farther away from the cemetery (e.g. 
Kohen who can’t go up close), as long as one can see it clearly 
one can recite the b’racha. 

FOOTNOTES
1. Igros Moshe O.C. 2:95
2. See Shmiras Shabbos K’hilchasa 23:49, footnote 138, 139,140
3. The author has not seen any written responsa dealing with this 

particular question, hence this is not a definitive psak on the 
nekudah of carrying

4. Rashi Shabbos 51b D”h K’dai, the Rashba brings down the sefer 
hatruma who holds that its nolad

5. Rambam hilchos Shabbos 21:13
6. 320:10
7. Surely it has to be understood that one has to be of the Taz’s stat-

ure to be able to make such a statement. For one to decide what 
the parameters of each g’zairah d’rabannon is would surely be 
our of the scope of one’s jurisdiction

8. S.A. 320:13
9. S.A. 328:42, SSk”h 34:22
10. This is pashut and is no need of sourcing
11. As heard from R’ Moshe Dovid Lebowitz, Rabbinic coordinator 

if the chof-k
12. This in no way condones drinking alcoholic beverages with non-

Jews, as such behavior can obviously lead to frivolity and have 
undesirable repercussions

13. As utensils owned by a non-Jew are not obligated in tevila
14. See Makos 24a, S.A. E.H. 21:1
15. Minchas Yitzchok 5:32
16. Baitza 36b
17. Igros Moshe E.H. 2:13
18. M.B. 326:21
19. Igros Moshe Y.D. 3:129:8
20. Bichai Yosef 149 D”h chatzer
21. Igros Moshe O.C. 1:47
22. S.A. 224:8
23. Be’er Haitiv 224:6
24. S.A. 224:12
25. Baruch atah Hashem....asher yotzer eschem....the entire b’racha 

is too lengthy for this publication but could be found in most 
Siddurim

26. Natai Gavriel 84:4, see around the world the halachic way pg. 33

R’ Heshy Kahan
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DON’T BE A SPECTATOR; DON’T LET LIFE PASS YOU BY
R’ Akiva Eisenstadt  Rosh Kollel | This is a reprint

Randy Pausch was an American professor of computer sci-
ence and human-computer interaction and design at Carn-

egie Mellon University (CMU) in Pittsburgh, Pennsylvania.
Pausch learned that he had pancreatic cancer in September 

2006, and in August 2007 he was given a terminal diagnosis: 
“3 to 6 months of good health left”. He then decided that in-
stead of hiding and feeling sorry for himself, he would give what 
he titled “The Last Lecture: Really Achieving Your Childhood 
Dreams” on September 18, 2007, at Carnegie Mellon, which 
became a extremely popular online sensation and led to other 
media appearances. He also co-authored a book called The Last 
Lecture on the same theme, which became a New York Times 
best-seller. The theme of that lecture, the essence of the book 
was that life is not to be missed; life was about focusing on what 
was truly important.

 One of the lines which he wrote and one which I thought 
stood out was, “The key question to keep asking is, are you 
spending your time on the right things? Because time is all you 
have.”  

This week’s parsha starts with Moshe trying to connect, 
comfort and communicate with the enslaved Jews- Vayidaber 
Moshe Kein el B’nei Yisroel- so Moshe spoke accordingly to 
the children of Israel. But he could not connect with them be-
cause, as the Torah tells us, V’Lo shamu el Moshe M’kotzer 
Ruach U’ Meiavodoh Koshoh- they did not heed Moshe, be-
cause of the shortness of breath and hard work. 

They were oppressed, and hurting. Although they believed 
in Hashem and in Moshe they still could not bring themselves 
to respond. They could not even imagine a promising future. 
The Ramban writes that the Jews were out the lowest point of 
human existence, which is when one lacks the strength even to 
hope of a better future. The stress and exhaustion sapped their 
energy to live. 

Rabbi Yaakov Kamenetsky writes that there was a deeper 
underlying reason why they lacked any vestige of hope, and 
why they exhibited a vast state despondency. 

The Medrash (Shemos Rabbah, 1:28) that there was a time 
when the Jews had time to rest, even in Egypt, on The Shabbos 
day. When Moshe saw his beloved brethren suffering under the 
Egyptians without any respite he was distraught. He approached 
Pharaoh and argued against the seven day work week, saying 
that it doesn’t make sense to have them work all the days of 
the week. They’ll burn out; they won’t be of any use to Pha-
raoh at all. Pharaoh agreed and Moshe thereby established the 
Sabbath as the day of rest in Egypt. Some say that this is what 
we commemorate every Shabbos morning during the Shachris 
Shemoneh Esrai- Yismach Moshe B’matnas Chelko- let Moshe 

rejoice in this gift- the Shabbos he helped give us.  
Rav Yaakov connects this with another Medrash (Shemos 

Rabbah 5:22), which tells us an amazing idea. 
It wasn’t that Moshe just wanted them to have day off.  He 

wanted them to have this respite in order for them to have an 
ability to reconnect with their beliefs, and strengthen their re-
solve.  The Medrash relates that on this Shabbos day the Jews 
would derive comfort, even during their Egyptian bondage, 
from the reading of certain scrolls.  While the Medrash does 
not identify which scrolls they were, Rav Yaakov suggests that 
they were the eleven chapters (Perek 90 thru 100) in Tehillim 
(psalms) whose authorship is attributed to Moshe Rabbeinu and 
Sefer Iyov.  (Look in Bava Basra Daf 14a, which ascribed au-
thorship of these psalms and Sefer Iyov to Moshe Rabbeinu)

Why these particular scrolls? 
If one would read Chapter 92 of Tehillim you would see 

that it is entitled Mizmor Shir Le- Yom Ha-Shabbos - A Poetic 
Song to the Day of Shabbos. Strangely, notes R’ Yaakov, aside 
from its title, we find no mention of Shabbos in the entire chap-
ter! Instead, the chapter speaks about why the wicked prosper, 
and why good people suffer, and concludes, “Tzadik Katomor 
yifrach, K’erez balvonon Yisgeh- The righteous will (ultimate-
ly) blossom like the date palm - like a cedar of Lebanon will they 
grow tall.” “Shesulim B’ Beis Hashem B’chatzros Elokeinu 
Yafrichu- Planted in the House of Hashem, in G-d’s courtyards, 
they will flourish... “L’hagid Ki Yashar Hashem Tzuri V’lo av-
lasah bo- to declare that Hashem is just - my Rock, in whom 
there is no wrong.

The Jews were living under a cruel Egyptian government, 
and it surely crossed the minds of some to question the inequal-
ity, the seemingly unfairness of what was happening, and ask 
the old question of why should they suffer and the Egyptians 
flourish.

The Jews were in a life long struggle, some were disillu-
sioned, some gave up hope, and Moshe wanted to protect their 
faith. He got them the Shabbos and he also wrote these scrolls 
for them so they could read them each and every Shabbos when 
they were resting from their crushing workload. These scrolls 
dealt with the issues of faith in difficult times. They served to 
encourage, inspiring and helped them understand, enlightened 
them, and ultimately let them deal with the lives they had as 
they were. 

Mizmor Shir Le- Yom Ha-Shabbos is a song which tells 
us of the ultimate triumph of truth over falsehood, and justice 
over deceit and it was this outlook- faith in Hashem’s just ways, 
even in the face of what appears to be a tremendous injustice- 
which sustained them and uplifted them throughout their trials 
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R’ Akiva Eisenstadt

and tribulations.  
But it was only when they had the time to ponder this age 

old problem is an honest manner and when they had the day to 
connect that they were able to keep the faith, understand that 
certain things were not to be understood at face value and have 
the ability to forge the bond with Hashem even in their current 
predicament. 

Towards the end of last week’s Parsha, when Moshe tried 
to force Pharaoh’s hand to free the Jews, that precious Shab-
bos day was taken away from them, and they were forced to 
work on Saturday again. There was no time to ponder, no time 
to reinforce their beliefs, and no time to connect. All they knew 
of was the driven work they were forced to perform. With not 
a moment, nor any time to think, how could they even listen to 
Moshe?!

Rav Shimshon Pincus was a Rov in Ofakim, Israel and a 
world renowned author and lecturer.  Those who knew Rav Pin-
cus also knew the profound depths to which Shabbos touched 
and motivated his soul. His understanding, appreciation, and 
love of Shabbos emanated from the very essence of his being, 
and this is apparent on every page. It was obvious that Shabbos 
stirred up something deep within him.

In one of his many lectures he explained that, “Our job on 

this day is to disconnect from the world, from our occupations 
and hobbies, and live in seclusion with Hashem. The only thing 
that interests us is kedushah. And that is the meaning of the hal-
achos of Shabbos, which tell us not to plow, plant, build, write 
– all the forms of creative work – meleches machsheves. What 
do we do on Shabbos? Zachor v’shamor! We remember what 
Shabbos is and are careful not to ruin its beauty.”

We live our hectic lives, day in, day out, sometimes dis-
tracted, other times not very much focused, yet we have a Shab-
bos day which, as we said before, is a matana- a gift, and what 
a gift it is. All the communication toys are away, and for a brief 
25 hours the emails, texts, and deadlines won’t overwhelm us. 
The Torah’s laws of Shabbos and Chazal’s guidelines, which 
some perceive to be burdensome, are not meant to be onerous or 
arduous. They are here to simply to help achieve a connection; 
to help us realize a day which is m’eyn olam Habah. 

Let us take advantage, let us focus on our families, our chil-
dren and our heritage. Let us discuss the Parsha, let us connect 
with the Torah we sometimes miss during the week. And above 
all let us keep this time we do have, this day of Shabbos, these 
25 hours pure and special. 

Rabbi Berach Steinfeld
HAVING KILLED FOR THE BIG THREE

In this week’s parsha we find that the frogs in Mitzray-
im were “moser nefesh” and ended up in the ovens of the Egyp-
tians, thereby being killed in the process.

The Gemara in Pesachim, daf nun gimmel, amud bais says 
that Chananya, Mishoel and Azarya learned the concept of Kid-
dush Hashem from the frogs in Mitzrayim. They made a “Kal 
Va’Chomer” by saying if the frogs who were never commanded 
for Kiddush Hashem did it anyway, how much more obligated 
are humans who are thus commanded! There is no doubt that 
humans have the obligation of Kiddush Hashem; Chananya, 
Mishoel and Azarya therefore refused to bow to the idols and 
were thrown into the fiery furnace.

The question arises regarding a person who transgressed 
one of the big three aveiros: avoda zara, gilui arayos, and she-
fichas domim because he did not let himself be killed. Is Bais 
Din required to kill him for not letting himself be killed or not?

Tosfos in Avoda Zora, daf nun daled, amud alef s.v. Hoh says 
in the name of the Smag that Bais Din would be required to kill 
the transgressor in the above scenario.

The Rambam in hilchos Yesodei HaTorah, perek heh, hala-
cha daled argues with this ruling and says that he is not chayev 
misa in Bais Din, he was just “oveir” on Chillul Hashem. One 

does not get killed or punished for transgressing unless he does 
an aveira willingly. In the event he was forced, the transgressor 
would not be chayev misa.

A question arises concerning the Rambam in Perek Daled, 
halacha vov which says that one may use medicine to heal 
himself even if it is not kosher with the exception of medicine 
that was used for one of the big three aveiros. If one uses such 
medicine he is punished. The question is, wouldn’t this fall under 
the geder of “oiness?” If so, why is he punishable?

There are a number of differences to point out here. The first 
difference is that a person who is under the threat of being killed 
if he does not do the aveirah is truly an “oiness;” however, a 
person who is healing himself because of sickness is not such 
an “oiness.” Even more so, when it comes to refuah, one should 
rely on Hashem that he would heal you properly.  In addition, 
taking a medicine does not guarantee that one will be healed. 
There is a chance that the medicine may not work. In the case of 
saving oneself from being killed; at the time it is a guarantee of 
pushing off death.

The Rema in Yoreh Deah, siman kuf nun zayin, seif koton 
alef says that if one transgressed one of the big three aveiros in 
order not to be killed, he is considered an “oiness” and is pattur.
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

What image comes to your mind when you think of a 
terrorist?

Do you envision men with evil faces, hardened hearts, 
and callous eyes? Are they strapped with guns, rifles, bombs 
and explosives?

These men may not always make their faces known, but 
the havoc and destruction they cause is publicized via the mass 
media. It’s the talk by the water cooler, the conversations at 
gatherings, and what holds dominion over everyone’s thoughts. 
The plane bombings, bus bombings, marketplace explosions, 
suddenly materialize during the routine and ordinary. These 
are men that have an agenda, they will stop at nothing to see 
the fruition of their cause, attacking and murdering the enemy 
and the innocent, in order to intimidate and gain the result 
there after.

Let us probe the ones being intimidated. What is the 
greatest power that the terrorist yields over them?

Terrorism is based on people’s psychological reaction 
to a set of extreme events. People begin to grow paranoid, 
becoming subjugated and imprisoned mentally, not being able 
to see anything other than an unforeseen impeding disaster 
that can happen at any moment.

It is our inability to view events through a rational scope 
that gives power to those that threaten us. They take away our 
ability to think. We begin to live in fear. We fear concentrated 
gatherings of people; we view the typical aspects of our day 
with a suspicious eye, and our imagination brings us to a 
conclusion of looming doom.

Causing a loss of mental perspective and a heightened 
sense of despair is the consequence of the terrorist upon those 
he terrorizes – and Pharaoh knew this.

The Ramchal (1707-1746) conveys in his Mesillat 
Yesharim that the evil inclination relentlessly labors to 
overwhelm the hearts of the Jewish people, giving them no 
moment to think and contemplate the path they are on. He 
states that this is exactly the stratagem employed by the evil 
Pharaoh, who terrorized his Jewish subjects by stating, “The 
work shall be made harder for the men, so that they shall be 
busy doing it and not have time to discuss other matters” 
(Shemot 5:9).

What was Pharaoh’s intent?
His intent was not only to deny them any break from their 

work, but also to prevent them any reflection on life and the 
world around them by subjugating them to ceaseless toil. 
He wanted for the backbreaking labor and the oppression to 
paralyze the minds of the Jews with trepidation.

We see this in this week’s perasha when Moshe attempts 

to convey to the Jewish people that the salvation is imminent, 
yet we find that they were not able to hear him. The reason was 
because they had shortness of breath from the overpowering 
hard work (Shemot 6:9). This is what Pharaoh wanted, he 
wanted the enslavement to be so severe that they could not 
pay attention to anything else, they could not even hear the 
words of Moshe Rabbeinu, they could not even think. They 
did not have a proper mental perspective and were trapped by 
their despair of the enslavement.

So why is this so interesting?
The Talmud (Sotah 8b, 9b) discusses the concept of midah 

k’neged mida which means measure for measure. When 
someone commits a wrong, Hashem exacts a punishment 
upon him befitting the crime.

The Netziv (1817-1893) explains that the plagues came 
upon the Egyptians in an incessant and relentless way. It 
overwhelmed Pharaoh, giving him limited ability to consider 
what to do because he was so enveloped and engulfed by the 
interminable destructive forces coming upon him and his 
country. Just as Pharaoh did not give the Jewish people the 
ability to think with harsh crushing labor, so too here, Hashem 
visited the plagues unto Egypt in a way that gave Pharaoh and 
the Egyptians no ability to think, disarming and destabilizing 
the country, putting them in a state of disarray. They had no 
ability even to retaliate against the Jews, since they did not 
have any respite due to the onslaught of punishment. The 
same way they made the Jewish people short of breath, they 
themselves had no second to breathe. The onslaught of the 
plagues brought about Pharaoh’s loss of mental perspective 
and a feeling of despair.

Rabbi Avraham Steinberg Shlitah continues this thought 
further by discussing another aspect of the events. He notes 
the Rambam (1135-1204) who elucidates for us the concepts 
related to free will (Laws of Teshuvah, Chapter 5) and his 
understanding that there are certain places in the Torah where 
one can lose his free will. One such place is Pharaoh, where 
Hashem states that He will Harden his heart. The famous 
question on this is if Pharaoh was not in control of his own 
mental faculties, how could he possibly be punished for its 
results?

The Rambam states that there are certain people whose 
sins are so great that their punishment warrants the loss of 
their free will, a loss of their ability to use their minds. Again 
we find that Hashem brought about justice unto Pharaoh by 
causing him to lose his ability think for himself. This was 
retribution for the harsh labors of enslavement intended to 
prevent the Jewish people to think for themselves. He brought 
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about events that caused the Jewish people to despair without 
any ability to control the events around them, so he was forced 
into a situation of despair with no ability to control the events 
around him.

In our lives we may face situations, both physically and 
spiritually, that can inundate our senses. They can act like 
terrorists causing us to feel trapped and enslaved by the 

events with no ability to view circumstances with a logical 
eye. We must remember that Hashem’s greatest gift to us is 
our sensibility and ability of reason. In our hectic and rushed 
paced lives, we must do all that we can not to become so 
overwhelmed that we cannot think. We must preserve the gift 
of our minds, never losing touch with the Creator that has 
given it to us.  

R’ Aharon Finkelstein

“They did not listen to Moshe, because of (their) short-
ness of breath, and hard work”

Sifsei  Chachmim explains that it was not because they 
were short of breath that the Yidden didn’t accept Moshe’s 
words of consolation, rather the shortness of breath reflected 
their terrible state of mind. In this situation they were unable 
to think about redemption. 

Sefer Talilei Oros brings a different explanation why the 
Yidden didn’t accept Moshe’s words. Moshe Rabbeinu didn’t 
only promise that Hashem would redeem them and take them 
out of slavery. Rather Moshe  also said that Hashem would 
take them for a nation and give them Eretz Yisroel as a land. 

At that time Klal Yisroel was under much duress from 
the terrible work and abuse they were experiencing, the only 
thing they could think about was getting out of this terrible 
situation. 

To think about being a chosen nation with a chosen land? 
That was beyond the scope of their wildest dreams. This was 
something that their situation didn’t allow them to think about, 
let alone to hope for. 

This is what the possuk is  telling us. Due to their short-
ness of breath, and the terrible situation they were in, they 
couldn’t accept any promise more than being freed from their 
calamity. 

The Bais Haleivy says a similar thought in last week’s 
Parsha. Hashem says He will save the Yidden “because I 
know their pain”. Says the Bais Haleivy, Klal Yisroel cried out 
to Hashem “because of its taskmasters” (Shmos 3:7). They 
only cried to remove the policemen who were making them 
work so hard. That’s where their prayers ended. But Hashem 
answered that “He knows their pain”. Hashem looked deep 

inside and realized we needed so much more. We didn’t  only 
need to be relieved from the work load. We needed to become 
a “ Mamleches Kohanim Vigo Kodosh” So Hashem says He 
will save the Yidden completely- even more then they realize 
to ask for, because He sees their true pain, even more than 
they realize  themselves. 

The Mirrer Mashgiach Reb Yeruchom Zt”l said that we 
don’t get enough from Hashem because we don’t have the 
“hasagah” , the broadmindedness   to ask for more. 

The Possuk says “Open my mouth and Hashem will fill 
it”. We ask Hashem to give us the tools to pray with an open 
mouth, meaning to be broad minded to ask for big things  and 
not to think small. Then Hashem will answer and fill our re-
quests.  

Perhaps it is for this reason the possuk starts “I am Hash-
em who took you out of Mitzrayim” then the possuk continues 
“open your mouth and I will fill it”. Hashem is reminding us 
that in Mitzrayim we were small minded in our request. We 
didn’t see beyond getting out of the work load. But Hashem 
delved deeper and realized it was because of the terrible  situ-
ation we were in, that caused us to think small. But going 
forward Hashem  is telling us to think big and He will fulfill 
our requests. 

In year 5678, the Balphour Declaration was signed in sup-
port of the Jewish State. Many Jews were overjoyed by this 
great turn of events. When the Chofetz Chaim heard about this 
he exclaimed, “Hashem promised to strengthen us and spread 
us throughout the world –“ ufarazta yama vakeidma Tziyona 
vanegba”, why are we happy and settling for anything less?”.

The lesson is clear. We must think big and broad, and 
Hashem will surely answer are prayers. 

PARSHAS VA’EIRA; THINK BIG AND DA’AVEN
R’ Boruch Yechiel Schreiber
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The surgeon, working meticulously, suddenly encountered 
a situation that required rapid and urgent intervention. He 

asked the circulating nurse, whose duty it is to fetch and deliver 
to the sterile field such items as may be needed during the opera-
tion, to bring him what he needed. 

The woman looked at him for a moment. After another mo-
ment she slowly rose from her seat, and slowly, leisurely, am-
bled over to the supply closet, rummaged a bit, found the item, 
and then strolled over to the scrub table and delivered it.

From the perspective of the circulator, it was normal -- per-
fectly fine and timely. From the perspective of the surgeon, and 
the urgent situation at hand, it took an eternity. 

The scrub nurse assisting the doctor with the surgery, a ge-
shikte woman who went about her business always with energy 
and diligence, with little tolerance for laziness, shook her head 
and muttered, in an undertone, “Sittin’ on the dock o’ the bay!”

She was referencing a slow moving popular song from the 
60’s in which the protagonist just sits there, on the dock of the 
bay, watching the tide roll in and hours later roll out again, not 
doing much else, “wastin’ time”. No hurry. The protagonist, of 
course, accomplishes nothing, and he knows it. He is sad about 
it. 

For many people, it is a way of life, and they are not at all 
sad about it.  They do go about life, but wrap everything they do 
in listless lethargy-- not because they are ill, but because that’s 
how they do life. The idea of diligence, alacrity, is alien to them. 
Don’t expect too much accomplishment from them. And many 
of them completely fail to make the connection between their 
limited accomplishments in life and their utter lack of diligence. 

The Torah sends us a message on this. Moshe is instructed, 
“hashkem”, get up early in the morning, and stand before Pha-
raoh. The Midrash (Psikta Rabasi) points to the wisdom of God 
as presented by Shlomo Hamelech in Mishlei(22:29) on this 
subject. 

“Chazisa ish mahir b’mlachto lifnei m’lachim yisyatzav.” 
The man who is quick in his work, who works with alacrity, will 
succeed; he will stand before kings. This is Moshe, says Rabbi 
Tanchuma bar Abba.  Moshe was a zariz, who was diligent in 
his life before this, and whose alacrity in all things, in addition 
to his other superior qualities, brought him to his present station. 

Rabbeinu Yonah expands on this formula for success and 
accomplishment. When you have a task to accomplish, do not 
relax until you have completed it. Doing it with alacrity also 
means not putting off getting started or preparing for it, and not 
dilly dallying while doing it. Lifnei m’lachim yisyatzav: such a 
man is sought after by kings, and he will likely succeed in life. 

Rabbeinu Yona brings it to the next step. Such a person is a 

zariz, diligent in religion too, careful and punctilious in carrying 
out his religious requirements. He ties it to the preceding pasuk, 
al taser gvul olam, asher asu avosecha. Do not move back the 
longstanding boundary markers established by your forefathers. 
Homiletically, this refers to syagim, enactments placed around a 
Torah law in order to protect people from serious violations. The 
Torah itself tells us to do this: ushmartem es mishmarti, regard-
ing holiness (Vayikra 18:30), which tells us to be zealous, and 
teaches us to set up safeguards around the mitzvos (see Moed 
Katan 5a).

The Midrash associates this quality of Moshe’s with his be-
havior while working as a shepherd for his father in law, Yisro.  
We are told, elsewhere, that Moshe’s great compassion and hu-
manity in how he tended the sheep, going so far as to search for 
and find a lost sheep and, finding it tired and frightened, carried 
it home on his shoulders, demonstrated his worthiness to be the 
Raya Mehemna, the Faithful Shepherd of Israel.

And so here we come to what appears superficially to be a 
bit of a contradiction, but which I believe is not. 

For eight days at the Burning Bush, the very modest and 
self effacing Moshe fended off God’s demand that he go to 
Egypt to be the leader and spearhead of the Exodus. He pleaded: 
Send someone else! God insisted: only you, Moshe!  In the end, 
Moshe went. Over the ensuing forty years, Moshe was more 
than exasperated with this stiff necked  and difficult People. And 
time after time, he stretched himself to the limit to defend them 
before God, begging Him to forgive their many serious trespass-
es. Only Moshe could have done that. And, after all that, only 
Moshe could have still remained in the good graces of both God 
and the People. 

But it was his very loyalty and dedication to his brethren 
that earned him a stern reprimand from God right at the outset, 
even before the first of the Makos, the “plagues”.

As the process played out, Moshe first presented himself 
to Pharaoh, stating God’s demand that Egypt “let my People 
go”. He showed the king of Egypt the wondrous signs. Pha-
raoh was unimpressed,  and punished the Jews by making their 
work much harder. They were now much worse off than before 
Moshe came. 

Moshe confronts God: Lama hareyosa la’am hazeh? Why 
have You harmed this Nation? Lama zeh shlachtani? Why did 
You send me? Hatzel lo hitzalta! You have not rescued them! 
Since I arrived on Your mission, it’s only gotten worse!

Moshe presses the point further (see Sh’mos Raba 5:26), 
with language that is shockingly suggestive of anger. I know 
history, he argues before God. I know what the generation  the 
Flood did, I know their evil deeds, and how they were judged 

CHAVAL AL D’OVDIN
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and punished. I know what the generation of the Dispersion did, 
I know what the people of S’dom did, I know their evil deeds, 
and how they were judged and punished. What did the Jews do 
that You should punish them so ?  And if it is because Avraham 
asked you, by what can I know that I will indeed inherit this 
land, and You told him that his descendants would be strang-
ers and slaves, well, Eisav and Yishmael are also Avraham’s 
descendants! Why not enslave them?!? Why not the generation 
of Yitzchak, or of Yaakov, rather than my own contemporary 
Jews? If this is what You do, I protest that You sent me! Save 
them through somebody else!

God responds somewhat “testily”, kv’yachol, criticizing 
Moshe for his argument, indeed his apparent weakness of faith. 
Chaval al d’ovdin v’lo mishtakchin! Woe for the loss of those 
who are gone but not forgotten, God chides Moshe. The Avos 
received only  promises but no fulfillment, yet they did not ques-
tion me. You, who have been chosen to be the redeemer, to actu-
ally see the fulfillment of those promises, you challenge Me!

Oy!
So, did Moshe actually do wrong here? Does that make 

sense? He was the greatest of all the prophets ever. He merited 
to speak with God “face to face” which no other prophet could. 
He was the perfect tzadik. 

I submit that this was, in fact, part of God’s calculation in 
choosing Moshe. What Moshe faced was forty years of chal-
lenges no other man could meet. He had to be a unique individ-
ual who had it in him to stand up to God, as it were, as well as to 
a tough People, not to mention Pharaoh and his mighty Empire. 
And he had to be the gentle, loving shepherd of his flock. 

At the Burning Bush, Moshe, understanding who he was, 
knew that he may well say things in defense of his brethren that 
might provoke God’s criticism, which he in fact ended up doing, 
and he therefore, along with his other reasons, demurred. 

At the Burning Bush, indeed long before the Burning Bush, 
God knew very well that it was Moshe whom He wanted for this 
special role, just for those qualities of his. 

For his loving compassion. For his strength and his utter 
dedication. For his piety and his humility coupled with his de-
termined loyalty to his People and his willingness, time and 
again, to put himself on the line to defend them and promote 
their cause. For his zrizus,  his zeal, his alacrity and his diligence 
in all things. 

God knew that Moshe would argue, why have You harmed 
this Nation?! Why did You send me?  When, later on, upon en-
countering the Golden Calf, Moshe took the very luchos that 
God had fashioned with His own hand, and shattered them, we 
are told that Hashem told him, Yasher Kochachem. What he did 
had a purpose, and served a higher end. 

Here too, I think, Moshe’s argument had a purpose and a 
higher end, one which God undoubtedly anticipated and might 
even have welcomed, even with the declaration of Chaval al 
d’ovdin, because that was the kind of dedicated leader that was 
needed, that was the person who could, and would, for all time 
be known as our People’s faithful shepherd, our Raya Mehemna. 

Indeed, indeed,  Chaval al d’ovdin. 

Yerucham Baruch Reich
Parashas Va’era 5777

When listing the genealogy of the first three shevatim 
(6:14), the Torah lists the children of Reuven and 

Shimon without saying, “These are the names.” However, 
when it comes to Shevet Levi, the Torah states “These are the 
names of the sons of Levi... Gershon, Kehas, and Merari...” 
Why the change? What is the significance of prefacing the 
children of Levi with these are their names? The Shelah an-
swers that the Torah is demonstrating that there is great sig-
nificance to the names of Levi’s children. As we know, Shevet 
Levi was not faced with the physical hardships of the rest of 
Klal Yisrael. They were exempt from the back breaking la-
bor that the rest of Klal Yisrael were subject to. Wishing to 
feel the pain of their brothers, they named their children with 

galus names: Gershon — we are geirim in the land; Kehas — 
“shinuv keihos” meaning the gnashing of teeth from the pain 
of exile; Merari — because they were embittered. Amazing! 
They themselves were not affected, but nevertheless they not 
only felt their pain, but wanted to feel their pain.

Indeed this is why Pharaoh was not successful in his plan. 
According to R’ Yonason Eibshitz, Pharaoh intentionally ex-
empted Shevet Levi from physical labor. Why? Because he 
knew that the Jewish savior would descend from Shevet Levi. 
He therefore exempted them from slavery so that they would 
not feel the pain of the galus. And he knew that if they do 
not feel the pain of their brothers, they cannot be the ones to 
redeem them. He, however, did not know that we have the 

Rabbi Avraham Greenwald
PARSHAS VA’EIRA
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ability to feel the pain of our brothers even when we are not 
physically going through it. The savior of  Klal Yisroel was 
brought up in the palace. He could have led a luxurious and 
comfortable life, but instead chose to care. Moshe purposely 
goes out because he wants to feel the pain of his brothers. 
He wants to see their burdens, feel for them, and help them. 
In fact, at the burning bush, the Torah tells us that Hashem 
saw that Moshe turned to see, and He called out to Moshe. 
Simply this means that he turned to see the burning bush. The 
Midrash tells us that when Hashem saw that he left the palace 
to go and see the burdens of his people, He said: “Moshe left 
the palace to share in their pain, I too will leave the Heavens 
to talk with him.”

But it was not only Moshe who felt this way; the entire 
Shevet Levi rose to the occasion and wished to feel the pain of 
others although they were not physically subject to it. In that 
vein, they named their children with galus names. We must 
however, understand this a bit more: Why names? They could 
have felt the galus without naming their children with galus 
names!

The idea of contemplating events is a theme throughout 
the parshah, For example, upon seeing the water turn to blood, 
Pharaoh hardened his heart and did not listen. The next pasuk 
(7:23) states “Pharaoh turned away and came to his house. 

And he did not take this to heart either.” R’ Chaim Epstien 
zt”l explained that this pasuk is actually an explanation of the 
first one. Pharaoh saw the blood, but did not listen. Why? It 
is because he turned to go home and did not take it to heart. 
The bush can be on fire without being consumed, but if we do 
not contemplate the event, we will miss it. Pharaoh did not 
contemplate; there was no thought process and therefore no 
impression was made on him. 

Indeed, the Mesilas Yesharim compares Pharaoh to the 
yetzer hara and says as follows: When Pharaoh saw that the 
Yidden wanted to leave, he made them work harder, so that 
they would have no time to think. If they have no time to 
think, then they will have no time to contemplate their situ-
ation. The yetzer hara is the same way. He knows that if we 
have time to contemplate, he stands no chance. Therefore, he 
makes sure that we do not have that time.

Something can be in front of us, but yet we do not really 
see it; we notice it, but may turn away. Shevet Levi knew 
this as well. They knew that they can see the Yidden going 
through pain, but yet it can become invisible to them; they 
will not contemplate it. When they named their children with 
galus names it was not just a one time show of solidarity, 
but rather a way of having a constant reminder that there are 
Yidden in pain.
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