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When One Trusts Solely In Hashem, His Prayer Have The Power To Break 

Through The Heavens!  
 

›› Moshe Rabenu Was Worried About The Prayers Of 
Dasan And Aviram!  

The verse states (16:15): ““And Moshe became very 
distressed. And he said to Hashem: Do not turn to their gift-
offerings. I did not take the donkey of any of them and I did 
not do wrong to any of them.” Rashi explains that Moshe 
was asking Hashem Yisborach not to accept the incense that 
Korach’s assemblage would offer to Hashem on the 
morrow.  

Ramban disagrees with Rashi and says that Moshe was 
speaking about Dasan and Aviram, who were not part of the 
assemblage that was offering the incense. Rather, he 
explains that Moshe was asking Hashem not to accept the 
karbonos that Dasan and Aviram may offer to Him and not 
to accept their prayers.  

The Ramban’s words are astounding. The verse (16:30) 
tells us that Korach and his assemblage “provoked 
Hashem”. This means that they fought a war against 
Hashem Yisborach Himself, by defaming His agent Moshe 
Rabenu and questioning His command to appoint Aharon as 
Kohen Gadol. Still and all, Moshe was afraid that Hashem 
might listen to and accept their prayers, and he felt the need 
to beseech Him not to listen to them. We see from here how 
powerful the prayers of any person are, no matter who he 
is.  

We find a similar thought in the Medrash (Shemos 
Rabbah 11:1). The verse states (Shemos 8:16): “And Hashem 
said to Moshe, get up early in the morning and stand before 
Pharaoh, and behold he is coming up from the water.” The 
Medrash states: Pharaoh wished to busy himself with 
prayer. Hashem told Moshe: Before he gets up, go and stand 
in front of him.  

Hashem told Moshe to rise early and stop the wicked 
Pharaoh before he had a chance to pray. We see that had 
Pharaoh prayed he could have saved himself 
from the punishment he deserved.      

This is also seen in the Mishna in Makkos 
(11A) that says that the mothers of the Kohen 
Gadol would send food and treats to the 

inmates in the Cities of Refuge so that they wouldn’t pray 
for their sons to die in order to free themselves from their 
exile. 

Although these people are murderers who are praying 
for the death of the great Kohen Gadol, there still is a fear 
that their prayers will be heard and accepted. And, for this 
reason, the mother of the Kohen Gadol would prepare 
treats for them so that they should not pray for her son’s 
death.  

We must try to understand why this is so. Why would the 
prayers of a wicked person be accepted?    

›› When One Trusts In Hashem, His Prayers Have The 
Power To Break Barriers  

The Rambam (Hilchos Tainis 1:3) that one who does not 
cry out to Hashem in times of trouble is going in the way of 
“achzarius”, cruelty. Rav Yechezkel Sarna zt”l asks why the 
Rambam says this man is guilty of “cruelty”, rather than 
saying he is guilty of the seemingly more appropriate 
“rishus”, wickedness.  

Rav Sarna answers by saying that we see that when 
someone is faced with a personal challenge and sees no 
solution besides turning to Hashem for help, it is natural for 
him to be aroused to place his trust solely in Hashem and cry 
out to Him with his entire heart and soul to save him from 
his trouble. However, when a time of trouble faces the 
public, one often does not feel that it is his personal 
difficulty, and he is therefore not aroused to place his trust 
in Hashem and cry out to Him.  

The Rambam’s intent can thus be explained to mean 
that if one does not cry out to Hashem when a trouble faces 
the public, it shows that he is cruel and does not consider 
the suffering of the public to be related to him. He does not 
feel the pain of others like it is his own pain, and he is 
therefore considered to be a cruel person.  

In this vein, Rav Nochum Zev, the son of Alter 
of Kelm explains a difficult Gemara in Shabbos 
(89B). The Gemara says: In the future, the Holy 
One Blessed be He will say to Yisroel, go to your 
forefathers and they will rebuke you. We will say 
before Him, to whom should we go to? Should 
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we go to Avraham, who was told "Yado'a Teda" (your 
descendants will be enslaved) and he did not request mercy 
for us? Should we go to Yitzchak, who blessed Esav "V'hayah 
ka'asher tarid” (when Yaakov declines, Esav will be master 
over him)? And he did not request mercy for us. Who should 
we go to now? The Holy One Blessed be He will say: Since 
you relied upon Me, if your sins will be like red thread, I will 
bleach them like snow. 

Rav Nochum Zev explains with a parable. A poor man 
once went to the home of a wealthy man and received a 
small donation. The poor man told him, “I had heard that 
when a poor man comes to you, you supply him with all his 
needs?” The rich man answered, “You are collecting from 
door to door. I’ll give you a little. The next 
house will give you a little. And so on. 
Between all the houses you’ll attain the 
amount you need. However, when a 
respected man, who’s too embarrassed to go 
out knocking on doors, comes to me, I give 
him everything he needs in one shot because 
he has to rely solely on me.”  

The same is true of Hashem Yisborach. As 
long as a person thinks he has other means to 
get what he needs, Hashem will not help him. 
Once he realizes he has no other solution and 
cannot depend on anyone else besides 
Hashem, then Hashem says, “Since you relied 
on me I will save you.”  

The Chovos Halevavos (Shar Cheshbon 
Hanefesh Chapter 3 Cheshbon 9) writes: “My 
brother, you should know that the main 
intention in tefillah is only to nullify the spirit 
to Hashem Yisborach and to subjugate 
oneself before Him and throw everything you 
need upon Him.”  

The main point is not to inform Hashem 
Yisborach of our requests. He already knows 
what we need. The main tefillah is to 
subjugate ourselves to Him and to understand 
and internalize that we have nothing without 
Him, everything depends upon Him and 
everything comes solely from Him. Through 
this, we can merit gaining an abundance of 
good and much Heavenly assistance in our 
endeavors.  

We thus clearly see that the perfection of 
prayer is when we throw all of our needs and 
requests upon Hashem Yisborach and annul our spirits to 
Him. Therefore, the prayers of those exiled to the cities of 
refuge are accepted. Their prayers are perfect in this aspect 
because they know they have no one to rely on besides 
Hashem and they turn to Him and throw all their requests 
solely to Him.  

›› Why The Last 15,000 Jews Did Not Die  

The Medrash (Eicha Pesichta 33) relates how for all 40 
years the nation was in the desert, an announcement would 
ring out on the day before Tishah B’Av telling everyone to 

dig their own graves. Everyone would dig graves for 
themselves and sleep in them that night. In the morning, an 
announcement would ring out saying, “Let the living 
separate from the dead!” Everyone who was still alive would 
rise and get up. This occurred every year, and the number of 
the dead each year was slightly less than 15,000. Tosfos 
(Bava Basra 121A) cites the Rabenu Tam who says that the 
decree was annulled for the final year in the desert, and the 
last 15,000 of the original 600,000 people who were the 
remainder of the generation that entered the desert did not 
die.  

 The Gaon and Tzadik Rav Elimelech Biderman shlita 
explains the Rabenu Tam’s words by stating that it is certain 

that the nation engaged in tremendous 
prayers and supplications every year as Tishah 
B’Av approached. They definitely repented 
completely and returned fully to Hashem. But, 
despite this, 15,000 died every year. Why? 
Because, even with the great fear that 
descended upon the nation as the day of 
death approached, each individual convinced 
himself that he probably would not be among 
those who did not awaken. Because only a 
small minority of the nation died each year, 
each individual was convinced that he would 
survive.  

A prayer such as that cannot rescind a 
decree. However, on the final year of the 
decree, when only 15,000 of the original 
600,000 people remained, everyone realized 
that unless the decree would be rescinded 
they certainly would die. They therefore 
poured out their hearts and souls in prayer 
with genuine passion. A prayer such as this 
had the power to break through all barriers 
and annul the decree – for a prayer from the 
depth of the heart can overturn even a decree 
that was signed by Hashem Himself.  

From all of this, we see that the power of 
prayer is not the domain of tzadikim alone. 
Even simple people – even murderers and 
wicked men – can have their prayers 
accepted. In fact, sometimes simple people 
have the advantage of praying from the 
position of a lowly spirit, which makes their 
prayers more readily accepted.  

Rav Tzadok Hakohein zt”l states (Pri 
Tzadik, Netzavim, Ois 17) that one can merit having his 
prayers accepted specifically through recognizing his lowly 
status and pouring out his soul to Hashem Yisborach. This is 
seen in the verse (Tehilim 102:1): “A prayer of the afflicted 
man when he enwraps himself.” His prayers are accepted 
when he prays this way to Hashem.  

We find this concept by Menashe, king of Yehuda, who 
was a wicked man who the Gemara says has no share in the 
World to Come. Still and all, when he prayed to Hashem with 
a broken heart after being captured by his enemies his 
prayers were accepted and he was not turned away (as is 
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stated in Medrash Socher Tov 102). The Medrash also says 
(Yalkut Vayikroh Remez 551) that the generation that is 
empty of good deeds and the only thing they can do in times 
of need is pray to Hashem and depend upon Him to save 
them will have their prayers answered. When one turns to 
Him and prays in this manner, He will accept the prayers and 
bring salvation! 

The Purpose Of Tefillah Is To Strengthen Our Emunah 
In Hashem Yisborach!  

The Alter of Kelm asks how we are to understand the 
purpose of prayer. Why does one need to ask Hashem to 
give him what he needs? Hashem knows exactly what we 
need already! Furthermore, He is in control of every detail of 
this world, and nothing happens without His command. 
Everything He does in this world is for our benefit, whether 
it appears good to our eyes or not. Therefore, how can we 
be audacious enough to ask Him to change anything? Even if 
something appears bad to us, we know that it came from 
Hashem and was created for our benefit – and He knows 
better than we do what is good for us! 

The Alter answers that the fundamental purpose of 
prayer is instill faith and trust in Hashem in our hearts. He 
stresses that faith in His Divine guidance is the foundation of 
Yiddishkeit, and one who lacks this faith has no portion in 
our Torah. Since it is not easy to reach a proper level of faith, 
Hashem gave us the gift of prayer as a means to get there. 
In this way, he compares prayer to the study of mussar. 
Studying mussar and ethical teachings is a medium for a 
person to come closer to truth. So too, prayer is a medium 
for one to come close to having pure faith that He is the only 
power in this world.  

He explains that human nature is to deny that everything 
comes from the Divine source, and to believe that one has 
the ability to work for himself and take credit for his own 
successes. For this reason, it is very difficult to entrench this 
level of emunah that everything only comes from Hashem in 
one’s heart. This is the reason why Chazal refer to prayer as 
the “avodah sheb’lev, service of the heart”. Tefillah is a 
tremendous avodah, a hard job, to instill in one’s heart the 
emunah that one’s own actions have no real power and 
everything really comes from Above.  

The Sefer Darchei Mussar explains the story of Yona the 
Prophet in this vein. After running away from Hashem 
Yisborach command to go and rebuke the people of Ninveh, 
Yona was thrown into the sea, where he was swallowed by 
a large, male fish. He did not pray to Hashem at that time 
because the fish’s stomach was spacious and he was 
comfortable. Hashem then made the fish spit him out, and 
he was swallowed by a pregnant, female fish. He was now in 
a narrow, uncomfortable space, surrounded by the fish 
eggs, and he then began to cry out to Hashem.  

The Darchei Mussar explains that Yona did not cry out to 
Hashem when he was in the male fish because he was 
ashamed to speak to Him after he fled from him and did not 
fulfill His mission. Therefore, rather than pray he 
strengthened his trait of bitachon, and trusted that Hashem 
would save him. Hashem, however, desires the righteous, 
and is not satisfied by their trait of bitachon in Him if they do 

not pray to Him. He therefore created a difficult situation 
where Yona would have no choice but to turn to Him in 
prayer.   

He goes on to quote the words of Rav Yitzchok Blazer 
(Peterburger) zt”l: The Gemara says: “Hashem is good to 
those who hope to Him. I might think to everyone. The verse 
therefore states: To the soul that seek Him.” Rav Blazer 
asks: Why would I think this refers to “everyone” when the 
verse explicitly says “to those who hope to Him”? He 
answers that the Gemara’s intent is that we might think 
hoping to Hashem – having bitachon in Him - is enough. The 
verse therefore teaches us that one must seek Him and pray 
to Him as well.  

According to what we have explained, that the 
fundamental purpose of prayer is to strengthen ourselves in 
our emunah in His Divine guidance, we can well understand 
why bitachon alone is not enough without prayer. Hashem 
is not satisfied with bitachon alone because He wants us to 
pray to Him as a way for us to strengthen the emunah in our 
hearts that everything is Divinely orchestrated by Him. This 
can only come through tefillah.  

The Mabit (Bais Elokim Shar Hatefillah Chapter 2) writes 
that this concept resolves a difficulty we find in tefillah. 
Were one to ask a human king for the same request two or 
three times, the king would become angry at the petitioner. 
If the king wanted to fulfill his request he would do so after 
the first or second request. Asking many times would just 
make the king very angry. Since this is so, why do we daven 
to Hashem three times each and every day and utter the 
exact same tefillos with the exact same requests over and 
over. Even though we have never yet been answered for 
some of these requests, we keep repeating them again and 
again. 

The explanation of this is just as the Chovos Halevavos 
explained. The main intention of tefillah is to internalize and 
comprehend that we have no one in the world to turn to and 
depend upon other than Hashem Yisborach, the Master of 
the World. We continue making the same requests to 
internalize the message that no one can provide us with our 
needs and save us from all our troubles besides Him. And, 
after strengthening our emunah in this manner, we throw all 
our troubles upon Him. In the merit of this emunah, Hashem 
accepts our prayers.  

In the same spirit of what we have stated, the Kuzari 
(Maamar 3, Ois 20) writes: “One who prays must connect 
himself with the light of Hashem and see this light with his 
eyes. A person cannot have a closeness to Hashem greater 
than this.”  

The Kuzari writes further: “At the time of prayer, a 
person is in a spiritual mode. He is distanced from physicality 
and animalistic instincts. Therefore, for righteous men, the 
time of prayer is the most important time of the day. All 
other times are merely like roads that lead up to this time. 
And he awaits and anticipates this time. The rest of the day 
is secondary for him to this time. His main essence of life is 
during the time of prayer.”  


