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We try our best to accurately present to you the Rav's words. Accuracy can sometimes get lost in the

transition from spoken to written word. We would like to thank HaRav Nebenzahl for allowing us to

send you this sicha without his first reviewing it. Although it does expedite matters in getting this

sicha out to you, it does mean that if there is anything in the sicha that may not be understood, the

fault is with us and not with HaRav Nebenzahl.

The Rav asks that his and other Divrei Torah are not read during Tefillah or the Rabbi's sermon.

Shabbat Shalom,

Nehemiah Klein

The Yeshiva  would  like  to  express  its  gratitude  to  Richard and  Anita  Grossman for  their  ongoing

support  for  the  Yeshiva  in  general  and  specifically  our  computer  center.   This  enables  us  to

communicate this sicha to you each week - "lehagdil Torah ulehaadira".

PARSHAT VAYAKHEL-PEKUDEI-HACHODESH 5777

WHAT'S SPECIAL ABOUT FIRE? 

The  parsha  opens  with  Moshe  Rabenu  coming  down from Har  Sinai  and  almost  immediately

commanding the people that they must not violate any forbidden melacha on Shabbos. He then

continues:  "you  shall  not  kindle  fire  in  any  of  your dwellings  on the  Shabbos  day"  (Shemos

35:3). If Moshe Rabenu already commanded them not to do any melacha, then why was the

melacha of kindling the fire singled out afterwards? Chazal ask this question and present us with

two  opinions.  We  have  the  opinion  of  R'  Yose  that  burning  a  fire  is  an  ordinary  negative

commandment (a lav') which is punishable with malkus and not sekila, death by stoning, like

other melachos. R' Nosson explains that a melacha was singled out here to teach us that one is

liable for each and every melacha one violates on Shabbos within a period of forgetting, and it's

not considered as if he simply violated the Shabbos in which case he would only be liable for

one violation and one chatas-offering.

According  to  R'  Yose,  what  makes  burning  a  fire  different  from  other  melachos  that  it's

punishment is less severe - malkus rather than death by stoning. Although he derives it from

the Torah, perhaps we can try to understand the reasoning behind this. Shabbos is a day that

we rest from all the work Hashem did in the creation of the world. He created the world in six

days  and  rested  on  the  Shabbos.  The  Gemara  in  Pesachim  teaches  us  that  the  fire  wasn't
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created during the  six  days  of  creation  but  rather  on Motzei  Shabbos,  when Adam Harishon

rubbed two stones together and made a fire. Given that the command to rest on Shabbos is to

rest  from what  Hashem used to  create  the  world,  therefore  given that  fire  was  not  used to

create the world, therefore Hashem only rested from the other melachos.

Another  possible  explanation  is  that  fire  is  generally  destructive.  On  Shabbos  we  rest  from

melachos of creation, Hashem built the world, He didn't destroy it. Perhaps for that reason fire

is not like other melachos. There's actually a dispute among the achronim regarding what is the

melacha of lighting a fire, is it the creation of the fire or is it the burning of the oil, wood, etc.

Regardless we see that lighting a fire is a less severe violation of Shabbos than other mleachos.

This is how to explain R' Yose, but we still need to explain R' Nosson's view. While it's fine to

say  that  the  Torah  singled  out  one melacha  to  show us  that  one is  liable  for  each  of  them

separately, but why specifically was that melacha chosen to highlight this example? I would say

that the two answers we gave for R' Yose - that it was created after Shabbos or that it's often

associated with destruction, can also apply to R' Nosson.

This  week  is  Parshas  Hachodesh,  the  Shabbos  before  Rosh  Chodesh  Nisan.  When  we  speak

about Yetzias Mitzrayim, the exodus from Egypt, from a certain perspective it can be compared

to the melachah of buring a fire. On the one hand the exodus served to build Klal Yisrael - they

left Egypt and became a nation, they received the Torah, and proceeded to Eretz Yisrael and

build the Beis Hamikdash. On the other hand, we have the destruction of the Egyptian nation.

What should be our greater emphasis at our Seder table?

We have in the Haggadah the dispute between the Sages and Ben Zoma whether we should

mention the exodus from Egypt at night. Ben Zoma rules that the exodus from Egypt must be

mentioned at night, as the pasuk states: "so that you will remember the day of your departure

from Egypt all the days of your life" (Devarim 15:3). The word "kol" - all the days of your life

comes to include the night as well. The Sages on the other hand rule that the word "kol" comes

to include the days of  the Moshiach at  which  time we'll  still  be  obligated to mention Yetzias

Mitzrayim.

This  is  what's  quoted  in  the  Haggadah,  however  the  Gemara  continues  this  discussion.  Ben

Zoma rules that in the days of Moshiach we won't need to mention Yetzias Mitzrayim because

there'll be other miracles that will take precedence. The Sages on the other hand rule that while

there may be other miracles that take precedence this doesn't mean that we'll no longer need to

mention Yetzias Mitzrayim.

Perhaps the dispute between Ben Zoma and the Sages is based on the following: the words "kol

yemei chayecha", "all the days of your life" appear in two other contexts in the Torah. The first

place is when Hashem punishes Adam Harishion: "To Adam He said: because you listened to the

voice of your wife and ate of the tree about which I commanded you saying, you shall not eat of

it. Accursed is the ground because of you, through suffering shall you eat of it all the days of

your life." (Bereishis 3:17). Similarly, when Hashem punished the serpent He said: "accursed

are you beyond all the cattle and beyond all beasts of the field, upon your belly shall you go,

and dust shall you eat all the days of your life" (Bereishis 3:14).

There's a difference between these punishments -  Adam was only  punished until  the days of

Moshiach. After Moshiach arrives, we will no longer have the curse of hard work. Regarding the

serpent, the prophet says that even in the days of Moshiach he'll be cursed. The Jewish people

are referred to as Adam and the Egyptians as a serpent, as the pasuk says: "Its (Egypt's) voice

will travel like a serpent's" (Yirmiyahu 46:22). The dispute surrounds whether the words "all the

days of your life" refer to the "kol yemei chayecha" of the Jewish people or of the serpent.

Therefore in our fulfillment of the mitzvah of Sippur Yetziat Mitzrayim the question is whether

we emphasize the redemption of the Jewish people or the punishment of the Egyptians. Both
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parts are needed, the question is which do we emphasize more.

May our Pesach be one of joy at Hashem having taken us out from Egypt, bringing us to Har

Sinai,  to  Eretz  Yisrael,  and  building  the  Beis  Hamikdash.  On  the  other  hand  we  must  feel

compassion for the suffering of the Egyptians, we fulfill  this by pouring out some of our wine

when  we  mention  the  plagues  to  show that  our  joy  is  not  complete  because  the  Egyptians

suffered. After one of the plagues, Pharaoh asked Moshe to pray for the plague to stop. Moshe

knows that this isn't the end and that the plagues will continue until the slaying of the firstborn.

But Moshe prayed not  only  because the  king asked him to,  but it  was with all  his  heart  for

Pharaoh. Once the plague has fulfilled its task why should the Egyptians continue to suffer? The

next plague will come, but if this one is finished why should they continue to suffer?

Of course, it's  crucial  that  we must emphasize the redemption of the Jewish people and that

we're free people - we accepted the Torah and went on to Eretz Yisrael, the land flowing with

milk and honey. The people became the nation of Hakadosh Baruch Hu. This is an important

part of Pesach, to show the great simcha we feel at leaving the servitude of Egypt and become

slaves of Hashem.

I would like to ask a question - we were slaves of Pharaoh and now we're slaves of Hashem. If

we're still slaves then what are we celebrating on Pesach? The main difference is that the slaves

of Pharaoh did what the king wanted them to do, while we are doing what our soul wants us to

do. We're called slaves because Hashem commands us and we follow, but we know that Hashem

is commanding us for our own good - "for our good, all the days, to give us life, as this very

day" (Devarim 6:24). Our soul wants to fulfill Hashem's command, even if at times our yetzer

hara tries to convince us otherwise. With Hashem's help, by fulfilling mitzvoth we'll merit life in

the Next World. Therefore it is a great simcha to be the slaves of Hashem.
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