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KRIAS SHEMA 

 הן עם כלביא יקום וכארי יתנשא לא ישכב עד יאכל טרף ודם חללים ישתה )במדבר כג, כד(

“Look! A people that rises like an awesome lion, and raises itself like a lion. 

It does not lie down until it eats its prey; and drinks the blood of the slain.”  

Rashi (based on the Tanchuma) states: When they arise from their sleep in the morning, then 

show the vigor of an awesome lion and a (regular) lion in grasping Mitzvos: putting on a tallis, 

reciting the Shema, and putting on Tefillin.  And (these people) “do not lie down” on their bed 

until they consume and destroy any harmful thing that comes to cause damage.  How is this 

done? They recite the Shema at their bed and entrust their soul to G-d. 

In a surprising statement, the Gemara (Berachos 12b) writes that it would be fitting for our 

reading of Krias Shema to include the passages of Parshas Balak. The reason why the passages 

are not included is on account of tircha de-tziburah—"burdening the public." 

The Gemara explains that the reason this section should be included is because of the verse 

(Bemidbar 24,9), "Like a lion, Israel crouches and lies down; like a lioness—who dares to 

arouse her?" Morning and evening, as we come to accept upon ourselves the yoke of Heaven, 

it is fitting to remind ourselves how HaShem guards His nation, allowing them the serenity of 

a lion and a lioness (Rashi). Since it is forbidden to isolate the verse, it would have been 

appropriate to include the entire section of Bilam's blessings in Krias Shema. The Gemara 

says the reason the section is not included is because doing so would impose a burden on the 

community— tircha de-tzibura. 

Does an obligation exist to remember the story of Balak and Bilam every day? 
Berachos 12b: Why did the Chachamim wish to make Parsha Balak part of Shema to be said 

every day?  

Suggestion: It mentions "Kel Motzi'am mi'Mitzrayim."  

Rejection: If so, we should say the Parshah of Ribis and unjust weights, which also mention 

Yetzi'as Mitzrayim!  

Answer (R. Yosi bar Avin): It is because it mentions "Kara Shachav ka'Ari uch'Lavi Mi 

Yekimenu" Bemidbar 23,24 (like "uv'Shochbecha uv'Kumecha").  

Question: If so, they should have enacted to say just this verse (it would not be a burden)!  

Answer: We have a tradition, we do not split (recite only part of) a Parsha in the Torah. (The 

"Parshiyos" we refer to are divided by spaces in the Torah; they are delineated by the letters 

"Samech" or "Pei" in the Chumash.) Parshas Balak is 95 verses long. 

Imrei Emes: The concept of not forgetting is mentioning something at least once in 12 months.  

Thus, reading Parshas Balak once a year is sufficient. Therefore, the Gemara provided another 

reason to mention the Parsha each day. 

Imrei Emes: We fulfill the concept to mention Parshas Balak every day by saying the verse from 

this Parsha of  מה טוב. Therefore, the Gemara provided another reason to mention the Parsha 

each day. 

Penai Yehoshua: The concept to mention Parshas Balak every day is in our thoughts and not 

verbally. Regarding Amalek the verse says to mention and not to forget, meaning that needs 

an addition to thoughts (mentioning verbally). Therefore, the Gemara provided another reason 

to mention the Parsha each day. 



What is the lesson connecting Parshas Balak to the concept of Krias Shema? 

The thoughts and actions of Balak and Bilam were not revealed to the Jews directly yet HaShem 

saved the Jews from them. We need to realize that HaShem protects us even beyond that which 

we see and know 

Tircha de-Tzibura “burdening the public”: 
As noted, one expression of this principle is the proposed reading of Parshas Balak in Krias 

Shema, which was rejected because of the burden it would place on the public to read daily 

such a long passage (of 95 verses). 

Another expression of this principle is found with regard to a shaliach tzibbur who makes a 

mistake in his private prayer (such as omitting ya’aleh veyavo). Although in such 

circumstances an ordinary individual must start over, the shaliach tzibbur does not out of 

concern for burdening the public by waiting the additional amount of time (O.C. 126:4) 

Further, a sefer Torah must not be rolled in the middle of kriyas hatorah, in order to avoid tircha 

de-tzibura. Rather, the sefer Torah must be prepared before davening, so as not to burden the 

congregation. If two sections are read from the Torah, a single sefer Torah should not be rolled 

in between readings, but rather two sifrei Torah must be prepared in advance (O. C. 144:3). 

It is especially noteworthy that we find the concept of tircha de-tzibura applied even to very short 

periods of time. The Rema (Orach Chaim 139:4) writes that somebody called up to the Torah 

should not look inside the Torah while reciting the blessing, but rather look sideways. The 

Mishnah Berurah (139:17) adds that the person called up should not roll the sefer Torah closed, 

because this (waiting perhaps one second!) would be a burden on the congregation. 

A similar principle is stated by the Taz (O.C 8), that although there is a general obligation for 

somebody wearing a tallis to check the strings before putting it on, somebody called up to the 

Torah should not check the strings, because of tircha de-tzibura. 

We have seen a number of examples of how the idea of tircha de-tzibura is applied to various 

situations, and how halachic authorities are most particular about this principle. Yet, beyond 

the mainly "religious settings" discussed by the poskim, it is important that we internalize the 

underlying idea, and apply it in regular, everyday situations. 

Our failure to do this can often be seen at joyous gatherings, such as weddings and brisim, where 

large numbers of guests are often made to wait lengthy periods of time (well beyond the 

customary lateness period) for no good reason. This is certainly an infringement of tircha de-

tzibura. 

The same idea can be applied to public transportation. Causing a full bus to wait (for instance, by 

parking in prohibited areas and causing delay) is a clear violation of tircha de-tzibura. In a 

broader context, whenever we come into contact with the public, on the roads, in public 

gatherings, or in any forum, we must be wary of causing an unnecessary burden. 

Certainly, the prohibition of tircha de-tzibura falls under the category of moral principles, which 

all of us should strive to fulfill. Yet, it goes far beyond this, constituting a prohibition that 

poskim are much concerned about. Without doubt, it is something that we should be acutely 

aware of, and seek to minimize as much as possible. 



Krias Shema of the morning: 

The Shulchan Aruch (O.C. 55:4) decides that the time to recite Shema of the morning extends to 

the end of three halachic hours of the day. The Poskim disagree whether this time limit is from 

the Torah or from the Rabbis. 

Kesef Mishnah: According to the Torah, Krias Shema of the morning can be said anytime during 

the entire day (similar to the time of the evening Shema).  The verse in the Torah וקומך implies 

the entire day that most people are commonly awake similar to the understanding of the word 

 This is further evident since if one says the morning prayer-service after the third hour  .בשכבך

one can recite the blessings for the Shema. 

Magen Avrohom: Maintains that the time limit for Krias Shema until the end of the third hour is 

from the Torah.  He brings many evidences to support this statement. 

The law is decided that the Torah sets the time limit for Krias Shema until the end of the third 

hour.  A person must be very careful to say Krias Shema within the proper time.  One can not 

make up for missing this mitzvah.  Plus, in some sense the rest of the one’s day would be 

affected negatively by one missing the proper time period. 

 

Krias Shema al haMitah (Shema upon going to sleep): 

The Gemara (Berachos 60b) relates the blessing HaMapil that is reciting immediately prior to 

going to sleep. After the phrase “You should lie me down to sleep in peace”, the Gemara adds 

the phrase “and place me within the portion of Your Torah”. This second phrase does not fit 

in with the rest of the blessing regarding the concept of protection from physical and spiritual 

negative forces. 

Tlzach: When one sleeps they are exempt from Torah and Mitzvos. However, the obligation exists 

to fulfill the commandment to study Torah which applies to the entire day and to the entire 

night.  Therefore, a person does not wish to appear to be “throwing off the yoke of Torah.” 

Therefore, we pray that even in the time of sleep we be considered to be remaining within the 

portion of the Torah. 

Mayon haBerachos: Since we are preparing that for some this sleep could be the sleep from which 

a person does not rise up in the morning, we request that we not be removed prematurely from 

the task of learning the entire Torah. 

Munkatcher Rebbe: This phrase refers to those whose dreams include new ideas in Torah. It is 

told about the Arizal that such many hidden concept were revealed to him in his dreams that 

it would sometime takes months to convey one night of his dreams.  Therefore, it is proper for 

all to request that their dreams also include concepts of Torah. 

 

 

 

 

 

Noam Elimelech: The direction of the next day is directly connected with the 

method and intention that one recites the Krias Shema al haMitah 



Covering one’s eyes during the saying Krias Shema: 
The Shulchan Aruch (O.C. 61,5) mentions the universal custom to cover one’s eyes when saying 

the first line of the Shema. The main reasons for this custom: 

Tur: Since one needs to have a high level of intention (Kavana) during the entire Shema and 

especially when saying the first line, the custom is to cover one’s eyes to prevent 

distractions. 

Maharam: The concept to know to believe even when our eyes cannot see it. 

Gemara (Berachos 13b): The source is related that Rebbi in the time of receiving the yoke 

of Heaven (first line of Shema) he would pass his hand over his face. 

Does a person that wears glasses need to move the glasses out of the way so that the hand is 

directly over the eyes or would it be sufficient to put the hand over the glasses?  For example, 

in many places an item of clothing can be considered an intervention between the two items 

(Mikvah, Tefillin, etc.) 

Divrei Yatziv: One does not need to move the glasses.  The main reason for the custom to cover 

one’s eyes is prevent distractions from the proper intention.  This is accomplished whether 

one covers the eyes directly or covers the glasses over the eyes. 

Az Nidberu: One wearing glasses does not need to move them at the time of covering the eyes 

during Krias Shema. No basis exists to apply stringency in this matter such as applying 

pressure to the eyes or attempting to cover every spot of vision, for such attempts actually 

distract from the main idea of proper intention. 

Saying Krias Shem without Tefillin: 
The order to Rashi seems to indicate that in the morning one says Krias Shema and then one puts 

on Tefillin.  These apparently contradicts the Gemara (Berachos 14a) that anyone that says 

Krias Shema without Tefillin is as if they are providing false testimony about oneself. (The 

first two paragraphs of Krias Shema mention the mitzvah of Tefillin) The Shulchan Aruch 

(O.C. 25,4) decides one should wear Tefillin when saying the paragraphs of Shema. 

Shem Efraim: Rashi is not exact in his language as seen from the Tanchuma that mentions Tefillin 

prior to saying Shema. 

Lavush: Even though the main concept is to wear Tefillin when saying Shema, many times one 

can say Shema when not wearing Tefillin (end of the time period, Tisha b’av etc.). 

Mikdash Melech: Mentions in the name of the Ariza”l that one should say Shema shortly after 

waking up since the complete removal of the ruach ra from one’s body only occurs after saying 

Shema (248 words remove the ruach ra from the 248 limbs). 

Divrei Yoel: Rashi is correct and the Gemara is correct and they do not contradict each other.  At 

the time of Bilam Sefer Devarim was not yet given which contained the first two paragraphs 

of Shema.  At the point in the Midbar upon the prophecy of Bilam, the Rabbis of that time 

considered that Parshas Balak should be said to fulfill the concept of accepting the yoke of 

Heaven. And at that time, the commandment of Tefillin was not yet connected to the saying 

of Shema. 

Chasam Sofer: He was very careful not to say Shema without Tefillin to the extent that he did 

not say Shema while wearing Rabbenu Tam Tefillin since the halacha is possibly not 

according to the Rabbenu Tam in this matter. 



Bilam vs. Krias Shema 

ה ה ְלכָּ ה-ְוַעתָּ רָּ י ֶאת-נָּא אָּ י-לִּ ם ַהֶזה כִּ עָּ י אּוַלי אּוַכל ַנֶכה-הָּ ֶמנִּ צּום הּוא מִּ ן-עָּ ְרֶשנּו מִּ -ּבֹו ַוֲאגָּ

י ֵאת ֲאֶשר י יַָּדְעתִּ ֶרץ כִּ אָּ ר-הָּ ֹאר יּואָּ ְך ַוֲאֶשר תָּ ֵרְך ְמֹברָּ )במדבר כב, ו( ְתבָּ  

The Moabite sorcerer, Balak, requests from the Midianite magician, Bilam, to curse the Jewish nation who was 

about to enter the land of Israel.  Megaleh Amukos, (sixteenth century Polish sage R’ Nosson Nata Shapira) points 

out the interesting language that Balak employsThe normal way to write “Go” in Hebrew is “lech,” but here the 

Torah adds an extra letter hey, with the gematria of five, to form the word “lecha,” and R’ Shapira takes note of 

the anomaly.  He suggests that the letter hey represents the “hand” of five fingers that Pinchas used to grab a spear 

and dispatch the two sinners, Kosbi and Zimri, who were leading the Jews astray. 

R’ Shapira points out the manner in which Bilam decided to curse the Jewish people.  Bilam’s strategy was to 

distract the Jews from recognizing the unity of HaShem as they recite the Krias Shema.  The initial verse contains 

six words and twenty-five letters, and according to R’ Shapira, Bilam sought to curse the Jews by distracting them 

from the first verse, which requires full focus and attention.  The halacha states that while reciting the Shema, 

which contains a total of 248 words, we must maintain focus and concentration especially during the first six 

words (the first verse).  After that, even if we are not focused on the meaning of each and every word, we have 

still fulfilled the commandment.  Bilam’s strategy was to find a way to distract the Jews exactly at the moment of 

reciting the Krias Shema, and thereby prevent them from recognizing HaShem’s unity. 

(Bemidbar 25,7) Pinchas “took a spear in hand” (in order to kill Kosbi and Zimri).  The word for “spear” – 

“romeach” – carries the gematria of 248, exactly the number of words in the Krias Shema as well as the number 

of positive commandments that the Jews are commanded to do from the Torah.  By taking the spear of the 

numerical value 248, Pinchas indicated that he was not deterred by Bilam’s strategy.  In this manner, he adopted 

Bilam’s strategy and “turned it on its head.”  In fact, he used the spear to kill the agents of Bilam’s strategy, Zimri 

and Kosbi.  In opposition to Bilam’s curse, Pinchas took the mitzvah of Krias Shema “in hand” (represented by 

the extra hey in “lecha”) to protect the Jewish people by Krias Shema. 

R’ Shapira further expounds that our kavana (focus of intention) during the Krias Shema is divided into five 

categories, corresponding to the letters of HaShem’s holy Name and to the five levels of the soul.  The first and 

most important stage of kavana is during the first verse of the Krias Shema.  In tandem with this statement of 

“supernal unity” are the second six words, during which we proclaim HaShem’s unity not only in the upper 

spiritual realm, but also in the lower physical world.  These two “unities” add up to twelve words.  They are 

followed by the forty-two words of the first paragraph, the seventy-two words of the second paragraph (up to 

vesamtem), and then the remaining fifty words of the second paragraph and finally by the 69 words of the third 

paragraph (tzitzis).  When we add the last three words (HaShem Elokeichem emes) of the final paragraph, which 

we repeat a second time, they sum up to 248 words, which is the gematria of the “romeach,” or “spear” that 

Pinchas took in hand.  According to this interpretation by R’ Shapira, the Jewish “spear” is the Krias Shema that 

we say twice a day, proclaiming the unity of HaShem and thus defending the Jewish people from our enemies. 

The recurring theme of five, according to R’ Shapira, corresponds to two different concepts.  One is the five 

partzufim (structures of sephiros that occur naturally in the creation of the world).  There are five such structures, 

from keter (the “crown” or infinite will of HaShem) down to chochma (first of the ten sephiros), bina (second 

sephira), za (the six “emotional” sephiros that relate to the “other”) and finally malchut (the tenth and final sephira 

that has no intrinsic divinity of its own and only receives from the sephiros above it). 

And the second theme of “five” is the five levels of the soul.  When Pinchas performed his act of zealotry with 

the spear, he achieved the highest level of soul revelation, called yechida.  This is the essence of the soul.  The 

other four levels of the soul are the chaya (corresponding to the will or chochma), the neshama (corresponding to 

intellect, or bina), ruach (corresponding to the emotions, or z’a) and nefesh (malchus).  Thus, the extra letter hey 

that occurred when Balak asked Bilam to “go and curse the Jewish people,” is not extra– it alludes to the very 

high spiritual levels that Pinchas achieved with his singular act. This message for all of us is to be careful and 

scrupulous about fulfilling all of the 613 commandments, and especially the Krias Shema, which corresponds to 

all of the positive mitzvos. 



TZAR BAALEI CHAYIM 

Halacha forbids one from causing any unnecessary pain or distress to an animal 

The Gemara (Bava Metzia 32b) presents a difference of opinion regarding the source of this prohibition, whether 

from the Torah or from Rabbinical decree. 

1. Bemidbar 22,32: “And the angel of HaShem said to him (Bilaam) why did you strike your donkey?” We 

should not follow the ways of the cruel ones that cause harm without human benefit. 

2. Shmos 23,5: “If you see the donkey of someone you hate lying under its burden, you should not  refrain 

from helping him but you should surely unburden (the animal) with him.” Per the Gemara (Shabbos 128b) 

this is a source that one should not allow pain to an animal. 

3. Devarim 25,4: “One shall not muzzle your ox when threshing (the field).” An animal would be distressed 

when it works with food and can not eat it. 

4. Tehilim 145,9: “And His Mercy is upon all His creations.” From here we understand that the law of 

causing harm to an animal is a Torah-level commandment.  

5. Some state that this Mitzvah is a received tradition from Moshe at Sinai. 

6. Others say this is a decree from the Rabbis in order that we conduct ourselves with G-d’s world correctly. 

The Talmud specifically states that Moshe was chosen for his mission because of his dedication in caring 

for animals. Rivkah was selected as a wife for Yitzchak after she displayed caring by watering the animals. 

On the other hand, the two hunters in the Torah, Nimrod and Esav, are both depicted as villains. 

For human benefit 

The prohibition of Tza'ar Balei Chayim is suspended, when the distress results from an action that prevents some 

benefit to a human. It is surely permitted to place a yoke on an ox to plough a field, or to make an animal carry 

a load. Animals were created for the purpose of mankind, and therefore man's needs take precedence over Tza'ar 

Balei Chayim (Shulchan Aruch, Even Ha'ezer, 5:14).  

On this basis, contemporary Poskim (see Tzitz Eliezer, 14:68) permit medical testing and research on animals, 

seeing as there is a clear benefit to humans, although if this can be done in a painless way (such as by 

administering an anesthetic) it is preferable. 

Nonetheless, Shulchan Aruch (ibid) says that it is customary from refraining from such activities as plucking 

feathers from a live duck, even though there may be some benefit to a person, because it is deemed unnecessarily 

cruel. Furthermore, R' Moshe Feinstein (Iggros Moshe, Even Ha'ezer, 4:92) limits this permit to benefit to man 

that is apparent and genuine. To force-feed an animal, for example, simply in order for the meat to appear to be 

of better quality, when in fact there is no actual difference, is forbidden, because such dubious benefit does not 

justify Tza'ar Ba'alei Chayim. 

Fish 

Although this prohibition applies to birds as well as animals, interestingly, Si'ach Yitzchak (387) points out that 

there would appear to be no such prohibition with regard to fish. 

Tza'ar Ba'alei Chayim to humans? 

Does the Mitzvah of P'rikah, unloading a struggling animal, apply to people as well? 

Chavos Ya'ir (191) rules that the mitzvah does not apply. The animal was loaded up without having any say in 

the matter, but a person has intelligence, and if one chose to overload himself, there would be no mitzvah to help 

him unload the burden. Birkei Yosef (Yoreh De'ah, 372:2) quotes this same idea but notes that if the reason 

would not apply (for example, the man was made to carry the burden against his will) these authorities would 

agree that the mitzvah would then apply. 

However, the consensus of the Poskim (Rambam, Sefer Hamitzvos, 203; Sefer Hachinuch, 541; Rashb"a, I:252) 

appears to be that the Mitzvah of P'rika applies to people as well. Sm"a (272:13) writes that although this concept 

does not appear in the Gemara, the Rambam understood that if the Torah instructs the Jew to be concerned for 

the pain and distress of an animal, it surely follows that the Torah would be likewise concerned for the distress 

of the Jew himself! 



THREE FESTIVALS AND BILAAM 
HaShem opened the mouth of the she-donkey and she said to Bilaam, "What have I done to you that you have 

struck me three times?" (28:28) 

Bilaam's she-donkey "saw" the angel blocking its path. Bilaam's vision was obscured. Therefore, he had no idea 

why the animal was not moving on. His first reaction was to strike the animal three times, after which the she-

donkey miraculously opened its mouth and asked why he had struck three "regalim," times.  

Rashi notes the Torah's use of the word "regalim," a word used to describe the three Jewish Festivals, rather than 

the more commonly used word of "paamim." Rashi, quoting Chazal, states that this unusual form -- which 

usually denotes Festivals -- is used to teach us that Bilaam sought to uproot the three Jewish Festivals (Shalosh 

Regalim).  

What is the connection between the Shalosh Regalim and Bilaam? 

Ari z”l 
Suggests that Bilaam had no intention to destroy Klal Yisrael in its entirety. He sought only 

to eliminate our observance of the Three Festivals. 

Meshech 

Chochmah 

Chagigah 2a interprets the words of the verse in Shmos 34,23 "Shalosh p'amim bashanah 

YEIRO'EH," - three times a year they SHOULD BE SEEN, as if it were written YIR'EH, - 

they SHOULD SEE, an allusion to the fact that all the bnei Yisrael who go on the thrice 

yearly pilgrimage, envision HaShem's Countenance at some level. If so, how does Bilaam, 

who cannot even see an angel, a mere messenger of HaShem, expect to overpower the bnei 

Yisrael, who merit seeing a level of HaShem's Countenance? 

Penimim 

Yakarim 

The Medrash says that HaShem asked Bilaam if he were to curse the bnei Yisrael and have 

them ch"v annihilated, who would fulfill the Torah's Mitzvos. Bilaam answered that he 

would. This is why HaShem specified the mitzvah of "aliyoh l'regel." Bilaam could not do 

this mitzvah because his leg was so badly injured that he could not make a pilgrimage on 

his own two feet. 

Shem 

MiShmuel 

The three festivals were granted to the Jewish nation as a means to rectify the three Big 

sins: murder (Sukkos), idolatry (Peasch), lust (Shavuos). These three festivals represent the 

complete opposite and the negation of Bilaam and his philosophy. 

Kotker 

Rebbe 

Rashi on the words "Linu fo ha'leiloh" (verse 8) says that Bilaam was only able to receive 

prophecy at night. The donkey therefore told him that his abilities were time restricted. If 

so, how could he expect to defeat a nation that is empowered with the ability to set the dates 

of the three Festivals, Pesach, Shavuos, and Sukkos? 

Sifsei 

Kohein 

Literally these words should be translated as "these three legs." Refer to the verse in 

Yechezkeil 1,7 says, "veregleihem regel yesharah," their (the angels') feet are one straight 

foot. They have their feet together as if they are one. (This is why we place our feet together 

for the "amidah" prayer.) The bnei Yisrael always have a guardian angel watching over 

them, as per the verse in Shmos 23,20, "Hinei onochi sholeiach maloch lefonecha." The 

one foot of the angel and the two feet of each ben Yisrael are always together. If so, why 

do you hit me because I do not transport you to “chas veshalom” curse the bnei Yisrael who 

together with their guardian angel total three feet? 

Avnei 

Nezer 

The people of the world offer sacrifices but do not wish to change their ways and abandon 

the method of living.  The Jews leave their homes and their way of life to go three times a 

year to the Bais HaMikdash in order to abandon any negative behavior. 

Binyan 

Ariel 

Bilaam desired to allude to the sin of the Golden Calf in order to cause retribution upon the 

Jews.  However, the three Festivals allow the Jews to obtain forgiveness for this sin. 

  



Kesones 

Ohr 

Makkos 23a states that anyone that disgraces the Festivals (or even Chol haMoed per Rashi) 

is as if one worshipped idols. The Festivals come as atonement for the Golden Calf.  The 

Jews could not wait six hours for Moshe. As atonement HaShem established the three 

Festivals which are 15 days (7 days of Pesach, 1 day of Shavuos and 7 days of Sukkos).  

Thus, 15 (days) times 24 (hours) equals a total of 360 hours. This is to nullify by means of 

60 times the 6 hours they should have waited. Thus, the Jews observance of the three 

Festivals negates the accusation of Bilaam. 

Rav S. 

Rubenstein 

Bilaam was unable to absorb the pain of his foot being crushed without complaint.  

However, the inhabitants of Yerushalayim absorb without complaint the vast number of 

guests that travel to their city three times a year. 

Rebbe of 

Mishkoltz 

Pesachim 8b states that Shluchei Mitzvah do not come to harm either in their going or in 

their returning. This principal is derived from the Three Festivals when a person is 

commanded to leave their possessions and go to Yerushalayim.  Nevertheless they suffered 

no loss. Jews are engaged all day in Mitzvos and therefore, are considered going or 

returning as Shluchei Mitzvah. Thus, HaShem (through the donkey) responded to Bilaam 

that he wish to curse and harm a people that were constantly acting as Shluchei Mitzvos as 

derived from the Three Festivals and were not subject to such harm. 

Rabbi 

Shlomo 

Kluger 

Shmeni Atzeres should have been 50 days after Sukkos.  But HaShem out of love for the 

Jews spared them a holiday in the middle of winter.  Thus, we have a set of three holidays 

and not four indicating the great love that HaShem has for the Jews, how could Bilaam 

think he would be successful in cursing the Jews? 

Shaarei 

Orah 

Three Festivals (Pesach, Shavuos, Sukkos) correspond to the three Avos (Avrohom, 

Yitzchak, Yaacov); and Shemini Atzeres is called a רגל בפני עצמו a Festival (regal) to itself 

represents Dovid HaMelech (Moshiach) as the fourth leg of the Holy Thorne. The Three 

Avos constitute the Three Pillars (Gemilas Chasadim, Avodah, Torah); Dovid provided the 

unique service of Teshuvah which the Avos were not able to provide. 

Agra 

D’Kallah 

Balak hired Bilaam to curse the Jews in order to safeguard the holy spark of Dovid 

haMelech that was concealed within the nation of Moav within Rus the Moabite. It is well 

known that the nations are sustained by the holy sparks and would be weakened if the holy 

sparks were extracted. Those the opening verses of the Parsha could read: 

  “And Balak saw” that the spark of Dovid was concealed in the nation of Moav; 

  “and Moav was aggravated” frightened that the Jews would extract the sparks from them” 

  “they are many” due to the formidable forces of kedusha that the Jews possessed; 

  “and Moav appealed to Midian” to help them prevent the destruction of the safeguards that 

they had built around the sparks; 

  “devour like an ox” if they succeed we would be exterminated; 

Thus, the words that HaShem placed in the mouth of the donkey alluded to the attempt of 

Bilaam to curse the Jews who stood with three legs (three Avos and three Festivals) was 

doomed to fail, since the fourth leg of Dovid had not been revealed and its appearance 

would result in the securing of the fourth leg of HaShem’s throne. 

 

 

 

 



Dust of Yaakov 
 ”מי מנה עפר יעקב ומספר את רבע ישראל“

“Who has counted the dust of Yaakov or numbered a quarter of Yisrael.” (BaMidbar 23,10) 

Rashi 
Understood the way Onkelos translates it – Who can count Klal Yisrael, of whom it has been said that 

they shall be as numerous as the dust of the earth (Bereishis 13:16).   

Rashi (2) 

“ יעקב עפר ” implies that there can be no calculation of the commandment which Klal Yisrael fulfills with 

dust.  Some examples of Mitzvos which they fulfill with dust are: not plowing a field with an ox and a 

donkey together, not planting Kilayim (mixed seeds), ashes of a cow, and the dust of the Sotah. 

 ילקוט שמעוני

Come and see how many Mitzvos Klal Yisrael perform with dirt.  Shir Hashirim 4:3 “ כפלח הרמון רקתך

 As many as a pomegranate’s seeds are the merits of your unworthiest within your“ – ”מבעד לצמתך

modest veil.”  The lowest of Klal Yisrael are replete with Mitzvos like a pomegranate – meaning that 

they are many just as a pomegranate has many seeds.  Shir Hashirim 7:6 “ראשך עליך ככרמל” – “The G-

dly name on your head is as mighty as Carmel.”  Hakodosh Boruch Hu praises the lowest in Klal 

Yisrael as equal with Eliyahu Hanavi who went up on Har HaCarmel.   

 קרן לדוד

There are five parts of every Nefesh of Yisrael: נשמה, חיה, יחידה ,נפש, רוח .  The נפש is the lowest part of the 

five, and is from the Olam Ha’asiyah, which is represented by “מי מנה עפר יעקב“  .”עפר” – Who can 

count the Nefashos of Klal Yisrael; “ומספר רבע ישראל” – and the count of the other four parts of 

the Neshama, the higher levels.  

 מלבים  

What is the difference between “ספר”, and “מנה” – both seem to mean counting?  “ספר” means counting 

that which can be counted, such as the stars.  “מנה” means counting that which cannot really be 

counted, such as the dust of the ground.  If one were to count the stars, he may know how many there 

are, and would know by another counting if there were any missing.  The dust of the earth cannot be 

counted, for it is too numerous.  While the stars in theory can be counted, practically speaking they 

cannot be counted,, for each star is its own world.  Klal Yisrael, as well, are like the dirt, in that they 

cannot be counted.  Moreover, they are like the stars, where each and every Yid is a complete world 

and cannot be counted among others.  

 בעל שם טוב

Why are the Jews likened to the dust of the earth? Within the earth there are great hidden treasures, most 

of which have not been discovered. In addition, simple earth is so great for all the creatures of land 

depend on it for their sustenance. However, in order to uncover these great treasures, one must labor 

and toil. One must dig deep, plow, plant seeds, etc. Every Jew has within wonderful and numerous 

treasures (faith, love and awe, etc.) but one must work hard to uncover them. 

למדרש הגדו  

The “עפר” is a Remez to the Bris Milah which Klal Yisrael performed with dirt.  When they perform 

a Bris Milah, they take the cut off foreskin and blood, and cover it with dirt.  Bilam saw that the 

entire Midbar was filed with blood from Bris Milah which were performed by Klal 

Yisrael.  Bilam said that no one can stand against the Zechus of the blood of the Milah that Klal 

Yisrael covered in dirt.  

  ביאור יונתן

When Bilam saw that even the sinners of Klal Yisrael would take the foreskins from the Bris Milah and 

bury it in the ground, he said, “Who will be able to go up against the great Zechuyos of Klal 

Yisrael.”  It is from here that the Chachomim were Mesaken to cover the foreskin and the blood of 

the Bris Milah in the ground.  

 חתן סופר

Bilam saw the greatness of Klal Yisrael.  Even if they fall all the way to the “עפר”, they never need to 

despair from Rachamim from the Ribbono Shel Olam.  “מי מנה” – Who can count the Gematria of 

 representing the greatness of Klal Yisrael.  Klal Yisrael need to make– ”קרן“ which is the same as ”עפר“

themselves like the “עפר” and this will raise them to the greatest heights.  

             .”עפר“ All Tzaddikim see themselves as זהר

  באר משה

 is an important counting.  “Yaakov” is the name ”מספר“ is an unimportant counting, while ”מנה“

representing a lower level of Klal Yisrael, while “Yisrael” is the name representing a higher level 

of Klal Yisrael.  There are four types of people amongst Klal Yisrael.  There are those who 

have Torah and Ma’asim Tovim, those with Torah without Ma’asim Tovim, those without Torah but 

with Ma’asim Tovim, and those that do not have Torah or Ma’asim Tovim (Vayikra Rabbah 

30).  When Klal Yisrael are counted individually, it is a counting on a lower level – one of Yaakov, a 

“ המנ ” counting.  However, when all four groups are as one, “ומספר רבע ישראל” – as Targum explains 

that it means four, all four groups of Klal Yisrael together with Achdus, then they are on 

the Madreiga of Yisrael, a “מספר” counting.  



  זרע ברך

There are times that we say that Klal Yisrael can be counted and are the smallest of the nations (Devarim 

7:7).  Then there are times we say that Klal Yisrael cannot be counted for they are so numerous 

(Hoshea 2:1).  Can they be counted or not?  Brochos 18a – Tzaddikim are called among the living 

even when they are dead.  When looking at what is actually living – Klal Yisrael is indeed a small 

nation.  When it says that Klal Yisrael is so great in number, like the stars, that includes 

the Tzaddikim of all the generations all the way back to Avrohom Avinu, all of whom are still “living”, 

which makes Klal Yisrael truly great in number.  

  פני דוד

This Posuk is saying that who knows the calculation of Golus for Yisrael, when they are “עפר”.  They are 

perceived to all of the nations of the world as “יעקב”, as the dust of the earth.  However there will come 

a time when they will be raised above all, and will be known by the name “ישראל”. 

רמדרש הבאו  

Klal Yisrael are like “עפר”.  Just as the ground sprouts food, which provides sustenance and life to the 

entire world, so too Klal Yisrael, in the Zechus of their heeding the Mitzvos of the Torah, they infuse 

life into the world. 

 בן איש חי

Klal Yisrael bring seventy Korbonos during the Yom Tov of Sukkos for each of the seventy nations of the 

world.  “מי מנה” – Who can count; “עפר” the effect of the “ע' פר” – “seventy bulls” which Klal 

Yisrael bring as Korbonos for the seventy nations of the world.  

  ילקוט שמעוני
Who can count the reward of Klal Yisrael?  They wear Shabbos and Yom Tov clothing and get themselves 

dirty with “עפר” going to hear Divrei Torah from the elders.  

 

Every people display their uniqueness in their special appearance (their clothing, their demeanor, their 

philosophy, etc.). However, when their special means of appearance become splatter with dust and 

squashed in the dirt, their clothes are not usable and as a nation they are unable to resume their place 

in society (nations fall and their uniqueness is lost to history). However, the Jews are different. If they 

have dust in their stiemel or it falls to the ground or their do somersaults for joy on Simchas Torah, 

they pick up their hats and dust it off and continue to wear it.  The Jews have been subjected to the dirt 

of the earth throughout history and continue to exist. Our wisdom is dusted off by each generation and 

continued to be revered by all. 

חיבן איש   

What is to be learned from this Medrash is that we must go above and beyond for the Ribbono Shel Olam, 

and for the Torah Hakdosha.  If one performs his obligation, he is not demonstrating love.  However, 

if one goes above and beyond the call of duty that shows love and dedication.  The Medrash is teaching 

us that Klal Yisrael are ready to get themselves dirty with “עפר”, dirt – to go above and beyond their 

obligations to demonstrate their true love for Hakodesh Boruch Hu and the Torah Hakdosha. 

                          

 

  



The Teruah of the King is with Him 

לֹא-לֹא ַיֲעֹקב, וְּ ָרֵאל;הָרָאה עָ -ִהִביט ָאֶון בְּ ִישְּ ּוְתרּוַעת יו ִעּמֹו, ָק ֱאֹל 'ָמל בְּ
 ֶמֶלְך ּבֹו

“He perceived no iniquity in Jacob, and saw no perversity in Yisrael; HaShem his G-d is with him 

The Teruah of the King is with him” (BeMidbar 23,21) 

What is meant by the phrase ּוְתרּוַעת ֶמֶלְך ּבֹו 

 

Rashi: Teruah is from the word רעות (friendship); The friendship of the King (HaShem) is with the Jews. 

Sforno: Trumpet blast of the King; when the Jews were to travel, they sound the תרועה (trumpet sound signal) as 

an expression of joy and rejoicing in their G-d, for the sanctuary travels with them. 

Rabbenu Bachye: the word “Terous” indicates “power” 

Rabbi Shimshon Hirsch: Pay homage to the King. 

Divrei Chaim: HaShem does not look at the exterior of a person. Instead He looks inside the person’s heart, which 

even after sinning desperately wants to be connected to Him. HaShem sees that the sinner now truly regrets 

the sin and is broken because of it (the broken sound of the Teruah). 

Rabbenu Yoel: This verse refers to the Teruos of Rosh haShana. 

Rabbenu Meuchas: The Jews accept upon themselves the yoke of Malchus Shamayim and were joyous in from 

of HaShem. Thus, תרועה is derived from הריעו as found in Tehillim 98,6, “with trumpets and sound of shofar 

call out before the King, HaShem.” 

Rebbenu Avigidor: This refers to the Ingathering of the Exiles in the time of Moshiach. 

Ach Pri Tevuah: (Tehillim 89,16) “Praised is the nation who knows the cry of the Shofar.” Praised are the Jews 

that know how to appease their Creator with the Teruah. HaShem raised a mountain over the heads of the 

Jews and told them if they do not accept the Torah they will be buried there, and the Jews accepted the 

Torah. The Gemara (Avodah Zarah 3a) relates that in the future the nations of the world complained that 

they were not given such an opportunity to accept the Torah. So HaShem gave them the easy mitzvah of 

Sukkah. He then made it hot in their Sukkah and they were in discomfort and left the Sukkah, kicking the 

Sukkah on the way out. However, the Jews upon receiving pains while doing Mitzvos would accept it. The 

Jews know how respond with Teruah, in the face of troubles they respond with Teshuvah for their sins. The 

Jews always remain connected to HaShem by the power of Teruah. 

Targum Yonasan ben Uziel: “The words of their G-d offer assistance and with the cries of Melech Moshiach 

among them.” The cries are the sound of the Shofar when Melech Moshiach arrives (see Rosh haShana for 

the discussion whether the sound of Teruah reflects sobbing or moaning). 

Beer Moshe: The Jews understand the secret of knowing the Teruah. The purpose of the sound of the Teruah is 

to break the power of Din (strictness) and allow the power of Rachamim (mercy) to reign. Bilaam intended 

to curse the Jews with the word לםכ  (destroy) which represents arrogance (Din). The letters of the word 

were rearranged to מלך (King) of Teruah, the concept of humility (Mercy).  



Kedushas Levi: The explanation of this is as follows: “He perceived no iniquity in Jacob, and saw no perversity 

in Yisrael...” When the sins of Yisrael appear Above, Heaven forbid, HaShem, May He be Blessed, does not look 

at them, because he has no desire at all that the sins 

of Yisrael appear before Him. “HaShem his G-d is 

with him” meaning that on the contrary, when the 

merits of Yisrael appear before Him, He attaches 

Himself to them; that is the meaning of “HaShem 

his G-d is with him,” that immediately He attaches 

Himself to Yisrael and to their merits. “U’Seruas 

Melech Bo – The Teruah of the King is with him” 

- meaning that the sound that accompanies the 

people of Yisrael in the presence of HaShem is a 

broken sound, broken into two parts; not to pay any 

attention to the sins, but to become attached to the 

merits of Yisrael. Because the connotation of the word Teruah is of being broken, as in (Yeshayahu 24:19), “The 

earth is utterly broken down, the earth crumbles away...” (Compare the Tikkunei Zohar, Tikkunim 18, 28b), the 

explanation of which is that it is separated and broken into two parts; the sins, which are completely set aside, 

and the merits of Yisrael, which are embraced. This is the meaning of “The Teruah of the King is with him,” in 

the manner of a fractured sound does the Holy One, Blessed is He, deal with Yisrael, to gaze at their merits and 

to ignore their sins. 

And I will explain to you the subject of the combination of the Tekiah-Teruah-Tekiah. (The combination of 

sounds that are blown on the Shofar on Rosh HaShanah.) The connotation of the Tekiah is attachment. For the 

letters that make up the word Tekiah are made up of “Taka 

Kah”, HaShem, as it were, pitched his tent, in the Camp of 

Yisrael. The first Tekiah corresponds to the time that the Holy 

Temple was in existence, when HaShem, May He be Blessed, 

was permanently attached to Yisrael, for the (twice-daily) 

Tamid sacrifices atoned continuously for Yisrael (Zohar 

HaKadosh, Part 1, 259a). And the sound of the Teruah 

corresponds to the period of the exile, when the Jewish people 

were mixed together with the nations of the world. Then the 

sound of the Teruah was heard, when HaShem, May He be 

Blessed, so to speak fractured reality, not to look at the sins 

committed in the exile, but to gaze at the merits. And after that 

another Tekiah will be heard, corresponding to the rebuilding of the Holy Temple in the future, that will occur 

soon and in our days, amen, when He will remove the spirit of uncleanness from the world (Zechariah 13:2), and 

He will not have to fracture reality not to gaze at our sins, for there will no longer be any sins at all; only the 

Tekiah of the attachment of HaShem, May He be Blessed, and the people of Yisrael. 

 

The Ohev Yisrael: It is known in many Chassidic sources that Rabbi Elimelech of Lizhensk (1717-1787) was 

able to remove the “birthpains” of the period directly prior to the arrival of Moshiach. “HaShem is with us” He is 

with us and protects the Jews throughout history. Nevertheless Chaza”l foresaw the terrible pains that awaited the 

generation prior to Moshiach. “The Teruos of the King is with it” that Rabbi Elimelech was able to “break” (the 

word Teruah can mean break as found in Tehillim 2) all the strictness and Din and pain that could have happened 

just prior to Moshiach’s arrival. 

 

  

 

This posuk means that when the sins of Yisrael appear before 
Him, G-d forbid, He looks away, as it were. But when their 
merits appear before Him, He embraces them. This truth is 
part of the secret of the shofar, in the following sense: We 
recite the scriptural expression, “U’Seruas Melech Bo — The 
Teruah of the king is with him” – meaning that the sound that 
accompanies the children of HaShem in the presence of 
HaShem is a broken sound – split into two parts; the sins 
should be thrown away, but the merits should be embraced. 

 

The word Tekiah corresponds to attachment, as 
in Taka Kah, meaning that HaShem pitches his 
tent in the camp of israel. The first Tekiah 
corresponds to the time when the Holy Temple 
was in existence and the connection between 
HaShem and His people was evident. The Teruah 
corresponds to the time of exile, a time of 
fractured reality when our sins were suppressed 
and our merits embraced. And the final Tekiah 
corresponds to the time of our salvation, when 
we will once again have a Holy Temple. 



Bilam’s Parable (24:17-18) According to Rambam 
 לקוטי שיחות חלק יח

King Dovid King Moshiach 
Four aspects of 

Moshiach 

“I see him, but not now”  
Close in time, start the process 

“I perceive him, but he is not 
near” 

Greater of the two; requires 
more effort throughout the 

generations 

Development of own 
personality & leadership skills 

“A star will shoot forth from 
Ya’akov” 

Aloof star, weaker influence 

“And a staff will arise from 
Yisrael” 

Direct, powerful leadership 

Influences on the Jewish 
people 

“”He will crush the princes of Moav” 
Crush only the leaders 

“He will devastate all 
descendants  of Sheis” 

Devastate and undermine all 
other governments 

Eliminating power of those 
nations that interfere with 

Torah observance 

“Edom will be possessed” 
Edom only becomes a servant 

“Se’ir, his enemy will be 
possessed” 

Se’ir inspired to serve HaShem 

Guide the nations of the 
world to serve HaShem 

 

From Bilam’s blessings we can tell what he intended to curse  )סנהדרין קה( 

BILAM SOUGHT ACTUAL BLESSINGS 
Should not be synagogues and study halls  אהליך יעקבטבו מה  

Shechina should not rest on the Jews משכנותך ישראל 
Kingship should not be endure (unlike a stream) כנחלים נטיו 

Should not have olive and grape fields כגנות עלי נהר 
Their fragrance (mitzvos) should not last 'כאהלים נטע ה 
The Jewish Kings should not have stature כארזים עלי מים 

Should not have family succession to the Kingship  דליומיזל מים  
The Kingdom should not conquer other nations וזרעו במים רבים 

The Kingdom should not be strong מלכו וירם מאגג  
The Kingdom should not inspire fear ותנשא מלכותו 

 



 
 

BLESSING OVER BREAD 

ם לֹו:  -א    כב ,פרק כג במדבר  ל מֹוִציָאם ִמִמְצָרִים ְכתֹוֲעֹפת ְרא 

 לא פליגי דאפיק משמע דכתיב אל מוציאם ממצרים  עלמאכולי  מוציא ברכות דף לח/א מסכת

Rabbi Nechemyah states the proper blessing is מוציא לחם in the past tense; Rabbanan state the proper blessing is 

 in the present (future) tense. The verse Bilam stated in praise of the Jewish people that G-d already המוציא לחם

(past tense) took out of Egypt shows that מוציא is past tense.  Thus, all opinions state that past tense מוציא is 

acceptable, since the bread has already come out of the land.  They argue regarding using the term המוציא 

whether that can also be referring to the past. 

Halacha decides we use the term of המוציא. Why? All agree that מוציא is acceptable and argue when using the term 

of המוציא? 

T.T. explains from the Yerushalmi that in proper reading, one attempts to avoid the same letter ending one word 

and then starting the next word )העולם מוציא(, and thus add the letter ה, similar to the space in proper reading 

of words in קריאת שמע.  We can avoid the problem in this context, but not in the same blessing ם מן(ח)ל . 

Further, this explains why in other blessings on food, we use the common term of בורא and not use the term of 

 .הבורא

 

PROPEHCY OF BILAM – A BLESSING TO THE JEWS 

ר ְלַיֲעֹקב   כג ,פרק כג במדבר ת י ָאמ   ָכע 

In the Yerushalmi שבת פ"ו ה"ט, Rabbi Chaninah says the word כעת indicates “like this time” means at this point in 

time was like one-half of the entire lifespan of the world (another set of time like from the beginning of time 

until now). What happened then to fulfill this blessing? 

T.T. The year that this prophecy occurred was 2486.  If this was like a half, then the blessing refers to the year 

4972 (1212 in the Common Era).  This was a time of opening of the lights of Torah in the French and Sephardic 

lands, even though due to our sins, we missed the full potential of that period. 

 

SYNAGOGUES AND PLACES OF LEARNING 

ל ִמְשְכֹנֶתיָך ַיֲעֹקב ֹאָהֶליָך ֹטבּו-ַמה ה ,פרק כד במדבר  :  ִיְשָרא 

Rabbi Abba bar Kahana says that when the Jews sin, all of Bilam’s words turned to curses (per the original intent), 

except regarding the סנהדרין ק"ה( בתי כנסיות ובתי מדרשות(. 

T.T. Due to the sins of the Jews, Bilam’s intentions were fulfilled despite the actual (positive) words. This verse 

is an exception that is was not fulfilled, since the synagogues and places of learning never ceased from the 

world. 



 

 

ִני ֲאָרם-ִמן ַויֹאַמר ְמָשלֹו ַוִיָשא ז ,פרק כג במדבר י מֹוָאב-ֶמֶלְך ָבָלק ַיְנח  ַהֲרר  -ָאָרה ְלָכה ֶקֶדם-מ 

ל ֹזֲעָמה ּוְלָכה ַיֲעֹקב ִלי  ”Go and curse for me this people“:  ִיְשָרא 

We must ask the question, why was Balak so anxious that Bilam should be brought to the place of Balak to curse 

the Israelites? He sent messengers two or three times, and offered money and got angry. Why didn’t Balak 

simply ask Bilam to curse the Israelites from where he was?  

We find many curses and cursers who were able to do damage without seeing the object of the curse. For example, 

when the Jews came into Israel they gave the curses and blessings on the two mountains of Gerizim and Eival 

[despite the fact that the people they were cursing – those who don’t keep the mitzvos– were not present]. 

Similarly, in Koheles it states “even in your tears don’t curse a king and even in your private room don’t curse 

a rich person” (10, 2). This clearly refers to a curse not in the presence of the object of the curse. 

Perhaps we can answer based on the Gemara (Brachos 7a) which explains the verse in Tehillim (7, 12) “G-d is 

incensed in every day”. How long is His anger? A ‘moment’. And a ‘moment’ lasts for 1/58,888th of an hour. 

Bilam was the only person who knew when this time was. 

Tosefos asks, what could Bilam have said in that fraction of a second that would have any effect? They answer 

that he would have enough time to say the word(s) ‘destroy them’ (‘kalem’). More than this and he would 

have run out of time. 

Therefore, we can understand why Balak had to bring Bilam to the place where the Israelites were encamped, so 

that he could point to them and say ‘destroy them’. This could only be said when he could see them because 

otherwise there would be no ‘them’ for the curse to fall on. 

We find a similar concept when praying for a sick person. The Halacha is that if one is praying in the presence of 

the patient there is no need to mention his or her name, only the request. We find the source for this with 

Moshe’s prayer for Miriam (which was in her presence) when he only said “G-d, please heal her”, without 

saying her name. In contrast, when Yaakov prayed that G-d should save him from his brother (and was not 

yet in his presence) he said “save me please, from my brother, from Eisav”. 

However, Tosefos also gives another answer to his question in Brachos. He says that if Bilam could begin the 

curse in that moment, it would remain effective even while he finished saying the words of his curse. 

According to this answer we are back to our original question of why Balak was so desperate to bring Bilam 

to him. 

Perhaps we can answer based on the Mishnah in Pirkei Avos (5, 19) that Bilam was known for his evil eye (as 

explained in more detail in the Zohar). His power was in his eye, and anywhere that he ‘put his eye’ was 

damaged. Therefore, he had to physically come to the place where he could see the camp of the Jews in order 

to put his evil eye on them. 



 

 

 ה טבו אהליך יעקב משכנותיך ישראל מ

It is well known that this term which begins the morning prayers was spoken by Bilam HaRasha (Bemidbar 24,5).   

At first glance this is a wonder, that the siddur ignores other positive verses throughout Tanach that mentions the 

praises of the Jews and their places of worship.  Instead, the prayer selected is from a well-known hater of the 

Jews, especially in the honored place at the beginning of the prayer service. 

It is possible to explain that specifically the words are selected since they were said by this well-known hater of 

the Jews. Without speaking any form of flattery or seeking benefit, Bilam reluctantly related praises of the 

Jews and their places of worship. 

It is the natural tendency of a person when speaking about something they love, to embellish the information, for 

example a parent talking about their children.  Thus, one might tend to discount statements of the Prophets 

when discussing the merits and the Jews and their prayers. 

Whereas, a person with negative feelings tends to downplay and minimize any positive traits in regards to the one 

they dislike.  Thus, a positive statement from Bilam serves to provide an unquestionable positive beginning 

to the prayer service. 

This is a fitting place to mention that it is proper to accept a truthful statement no matter the source (as long as 

that person is not a denier of G-d).  This is similar to the statement in Yerushalmi Berachos at the end of the 

eighth chapter.  “A non-Jew that blesses G-d, one should answer with Amen; however, a Denier (Min) that 

blesses G-d, one should not answer Amen.” (see O.C. 215) 

Since G-d appeared to Bilam and Lavan, we can understand that they were not in the category of Deniers. 

This concept would assist in understanding the actions of Yitzchak that he loved Esav “since he trapped with his 

mouth”. This does not mean that Yitzchak desired meat (according to the standard understanding this means 

that Eisav was the trapper and provided meat for his father).  Rather, Yitzchak is the subject of the phrase and 

Yitzchak used his mouth to engage with Eisav speaking with love (in a sense of trapping).  Yitzchak’s goal 

was to draw Eisav close to do Teshuvah. 

Therefore, it is proper and correct to engage with others that might not at present follow completely the dictates 

of Torah. 

  



 
Balak 

ל ָלֱאֹמִרי :ב,כב במדבר ת ָכל־ֲאֶשר־ָעָשה ִיְשָרא   :ַוַיְרא ָבָלק ֶבן־ִצּפֹור א 
Baal HaTurim writes that Balak saw that the sun was stayed by Moshe (Taanis 20a), and therefore Moav was 

afraid of the bnei Yisroel. The Gematria of (217) וירא equals נקדה החמה (the sun stood in place). 

The Holy Admor of Satmar explains why this brought fear into Moav more than all the powerful miracles that 

Hashem wrought for the bnei Yisrael when taking them out of Egypt and shortly afterwards. The Gemara 

(Berochos 7a) says that HaShem angers daily, "V'Keil zo'eim b'chol yom," (Tehilim 7:12). The Gemara says 

that this anger lasts for a fleeting moment, called a "rega," at the time the sun begins to emit its rays. No one 

knows when this takes place except Bilaam, as the verse later in our Parsha says, "vayodeia daas Elyon" 

(24:16). Balak's only hope was for Bilaam to ch"v curse the bnei Yisrael at this auspicious moment. However, 

once Moshe was capable of impeding the movement of the sun, and thus upsetting the timing of the sun's 

emitting its rays, Bilaam's skill will prove useless, and now Balak was afraid. 

A Slip of the Tongue 
 ְוַעָתה ְלָכה־ָנא ָאָרה־ִלי :ו,כב ברבמד

Baal HaTurim comments that "L'choh oroh li", which means 'Go and curse on my behalf', also has the connotation 

of 'Go and curse me'.  

Little did Balak realize that is precisely what would happen. By the time Bilaam had finished, he had blessed 

Yisrael and cursed Mo'av. Later, as a result of that curse, it would seem, Balak's daughter would be killed and 

so would he.  

Later, Baal HaTurim comments that when Balak hears Bil'am's prediction that "Those who bless you (Yisrael) 

are themselves blessed, and those who curse you are themselves cursed", Balak had heard enough. Effectively, 

Bilaam was announcing that his mission (which had not fared too well until now, as far as Balak was 

concerned), was doomed to failure, since any curse that he might succeed in pronouncing ('behind G-d's back') 

would only boomerang on himself. That explains why Balak's patience snapped and, with the rather demeaning 

command "And now, run away to your place", he declared his mission closed.  

 Double feh 
  ַוי ֶלְך ֶשִפי :ג,כג במדבר

Baal HaTurim says that the letter Fei of this word is doubled. (Rashi translates “And he went alone.’) 

This means that instead of the reversed letter Vov hanging from the left end of the top stroke of the letter, it is a 

second letter Fei inside the larger Fei. (This appears four times in a pair of tefillin according to the Kabbalists.) 

The doubling teaches us that we have a PiSHPuSH, an extreme effort at finding an auspicious time to invoke 

a curse. 

Bilaam and The Rooster 
  :ְשֻתם ָהָעִין ַהֶגֶברַוִיָשא ְמָשלֹו ַויֹאַמר ְנֻאם ִבְלָעם ְבנֹו ְבֹער ּוְנֻאם  :ג,דכ במדבר

Baal HaTurim notes that the word גבר (for man) that the Torah uses here often refers to a rooster. 

Indeed, he points out, there are a number of similarities between Bilaam and a rooster. One, Bilaam was just like 

the rooster, which is the most promiscuous of all the animals, as he was the most promiscuous of all men (even 

going so far as having relations with his ass). Two, Bilaam had the ability to discern the exact fraction of a 

second when G-d was angry each morning, just like a rooster (whose comb turns white at that exact moment). 

And three, Bilaam was just like a rooster that stood on one leg (because Bilaam was lame in the other one). 



 And Balak sent messengers to Bilaam…… to tell him, “Behold, the Nation (Am Yisrael) left Egypt…… 

now go and curse this nation…..” 

Why did Balak state the whole introduction with regards to Egypt? We know that Bilaam was one of the 

three advisors that Pharaoh asked what they should do with the Bnei Yaakov and Bilaam gave his evil advice to 

Pharaoh – so why did Balak have to go through the whole history with Bilaam? 

The Ohr haChaim answers: that Bilaam wasn’t content with just giving his evil advice to Pharaoh – he 

employed the dark forces of sorcery to ensure that no Hebrew slave will ever be able to escape Egypt. So at that 

time, Bilaam guaranteed Balak that the Bnei Yisrael will never leave Egypt, due to his witchcraft interventions. 

That is why Balak prefaced his comments with the fact that Am Yisrael did indeed leave Egypt – and all 

his paranormal activities were for naught. So Balak asked him, “Go and curse this nation – maybe your curses 

will help.” 

  And Balak took Bilaam … and he saw from there a portion of the people 

 The Ohr haChaim asks that the Clouds of Glory covered the Jews from all sides and prevented the nations 

of the world from seeing them. Thus, how was Bilaam able to see a portion of the Jews? 

 The Ohr haChaim answers that Bilaam was able to utilize “magic” which produced a portal through a 

portion of the Clouds.  

 The Ohr haChaim explains that Bilaam was unable to see the Tzadikim but was able to view the 

“common” people by this means. Thus, he ability was greater than that of Amalek. (Amalek was an external force 

of opposition whereas Bilaam channeled the interior, spiritual forces) 

 

Rommel and The Ohr HaChaim HaKadosh (Excerpt from The Rabbi of 84th Street: The Extraordinary Life 

of Haskel Besser:)  

 

That Tuesday (the 15th of Tammuz) was the yohrtzeit of one of the greatest rabbonim in history, Rav Chaim ben 

Atar, also known as the Ohr HaChaim. Rav ben Atar lived during the eighteenth century and was renowned for 

perhaps the most brilliant commentary on the Bible – one that is studied to this day. He is buried in Har Hazeisim, 

Mount of Olives, the famous cemetery in Yerushalayim.  

So, with Rommel poised at Palestine's doorstep and no conceivable protection for the population, thousands of 

religious Jews turned to the only power they knew. They turned to Hashem and fervent prayer – one that seemed 

to come from their souls. A fast day on the yohrtzeit was declared by the Rebbes. Upwards of twenty thousand 

people went to pray at this man's grave.  

Beryl Ludmir (whose son was to get married the next week) accompanied the Husiatiner Rebbe to the grave. 

While the Rebbe prayed, Beryl noticed that he seemed to fix his eyes on the words chiseled on the gravestone. 



After a long while, the Rebbe turned to Beryl and said simply, "It will be good. Make the wedding." No one 

understood why the Rebbe said this. But afterwards Beryl went directly to the hotel and signed the contract for 

the celebration.  

Much later, Rav Besser went to the grave to try to figure out how the Rebbe came to this conclusion. "I saw 

nothing special," the rav recalls. But the Rebbe told Beryl that he had seen the Hebrew name of HaShem written 

in gold letters, floating in the air, above the gravestone. And he saw it written in the correct way – with all four 

letters in a row. "For him, this was the sign."  

The yohrtzeit in 1942 began an amazing confluence of events that would change more than just one wedding. The 

Rebbe had not based his decision solely on what he saw over the grave. He had seen something else. While 

studying the week's Torah parsha, the Rebbe interpreted a commentary written hundreds of years before that he 

claimed (correctly, it turns out) freed the Jews from their death sentence.  

The commentary was written by the Ohr HaChaim in the eighteenth century on the Torah parsha, Bamidbar 

(24:17). He interpreted the following story: In the Chumash, Yaakov Avinu is called by two names, Yaakov and 

Yisrael. When he is referred to as Yaakov, things don't work very well for the people of Yisrael. But after he 

wrestles the angel and he becomes known by the new name, Yisrael, the nation prospers.  

In the commentary, it says that if he is called Yaakov, he will be killed by Rommel. The name Rommel was 

actually spelled out in Hebrew – almost two hundred years before the war. The commentary goes on to say that 

if Yaakov is called Yisrael, Rommel will not destroy him and the nation will prevail. It is more probable that the 

reference is to Romulus, one of the founders of Rome. But seeing the name Rommel spelled out phonetically, 

along with the lettering over the grave, was enough a sign for the Rebbe to declare that the Jews of Palestine 

would not be harmed.  

At that moment, Field Marshal Erwin Rommel had advanced to the point that there were practically no British 

defenses in front of him. Had he continued, there would be nothing to stop him from capturing Palestine and then 

possibly Syria, Iraq, and Iran. With the capture of Iran, the entire underbelly of the Soviet Union would have been 

open to attack and the Russians would have had to divert troops to protect the border. But that week, a huge 

sandstorm blew up out of the desert. It was impossible to go forward in those conditions. Rommel planned a 

tactical redeployment to a point where his tanks would be protected by hills.  

But Hitler had given his commanders strict orders that no German soldier could retreat without his personal 

approval. Rommel sent Hitler a cable explaining his situation. Hitler cabled back saying absolutely not, no retreat. 

Rommel sent another telegram trying to explain that this was not retreat; it was only a temporary redeployment 

because of conditions. But Hitler would not okay it. Angry and frustrated, Rommel actually got on an airplane 

and flew back to Germany to see Hitler and explain the situation in person. Of course, it was not an easy trip. 

Rommel had to fly first to Tripoli, then to Sicily, and then on to Germany. The trip took close to twenty-four 

hours. When Hitler finally saw Rommel, he asked why he had come. Again Rommel explained his request for 

the redeployment of his troops. One more time, Hitler, now agitated, said there would be no retreats. One more 

time Rommel tried to make his point that this was not a retreat but a redeployment to service the tanks and give 

them new tracks, which were badly needed. Finally, Hitler understood and he gave Rommel the green light.  

But the trip wasted three days and proved to be the undoing of the Germans' African campaign. When the Germans 

were ready for their next attack, they lost that month's full moon (attacks in the desert were made at night). So 

Rommel was forced to wait for the next full moon. The following month the weather did not cooperate. July is 

normally clear, but that year it rained and the skies were cloudy. So the attack was put off for another month. By 

this time, Churchill had placed a new commander in charge, Montgomery. It was Montgomery who stopped 

Rommel and his Afrika Korps in its tracks. The Germans never came any closer to Palestine.  

After the war, Field Marshal Keitel, the commander of the German Army, wrote that June 30, 1942, was the 

moment that Germany reached its zenith. After that point it was all downhill. From that day forward, the Germans 

continuously gave up ground until Berlin was conquered and the Third Reich lay in ruins. June 30, 1942, was the 

same day that Beryl Ludmir stood with the Husiatiner Rebbe when he saw the name of HaShem over the Ohr 

HaChaim's headstone.  

The Jewish population settled down, life slowly went back to normal, and the Besser and Ludmir families planned 

their celebration. 



 

 

 

 

 

 

 

Understanding the Parsha according to the Rebbe 

QUESTION: Why did Balak react with fear to Bnai Yisrael, which only led to the spreading of fear within his 

people?  

ANSWER:   Balak alone knew that Sichon & Og had been hired to protect Moav, and that now, after their defeat, 

Moav was in a dangerous situation. Balak, a leader without faith, reacted with fear overcoming his intellect, 

which caused fear to spread within the people. Moshe, a true leader, prioritizes the needs of the people 

before his own concerns, remaining strong. Similarly the Previous Rebbe showed strength in the face of 

adversity      . (411, עמ' חלקוטי שיחות כרך )           

QUESTION: What is Bilaam’s explanation to Balak as to why he can not curse the Jews? 

ANSWER: Bilaam explains to Balak the lofty attributes of the Jews that prevent him from cursing the Jews:  

1) At Matan Torah, and again in the world to come, the Jews learn Torah direct from HaShem, and thus, 

they are on a level higher than the angels; 

2) Even during times of G-d’s “anger” and at other times, the “eyes of the congregation” (the Jewish 

prophets, Urim & Tumim, etc.) teach the Jews to protect themselves from curses. 

Thus, no need for the Jews to be discouraged by those attempting to stand in the way of spreading Torah, 

since learning Torah nowadays is as if learning direct from G-d. Plus, we also have the heads of our 

generation that direct us.        ( 262, עמ' חילקוטי שיחות כרך)                     

 QUESTION: What is to be accomplished by King Moshiach upon his revelation? 

ANSWER:  The primary accomplishments of Moshiach are to reestablish the kingship of Dovid to its proper place 

and to bring perfection to all matters of Torah and Mitzvos.  This is alluded to in the parable of Bilaam and 

especially in the section that which we pray for each day.      ( 271 , עמ'יחלקוטי שיחות כרך)  

QUESTION:  Why is the name of the Parsha associated with the name of “hater” of the Jews? 

ANSWER: Not only was the intention of Balak and Bilaam nullified, but Balak’s effort lead to the increase in 

strength and blessings provided to the Jews. Thus, the name Balak symbolizes the concept that the non-Jews 

(and even the “haters”) will assist the Jews in making the world prepared for the coming of Moshiach.                
(661, עמ' גכלקוטי שיחות כרך )                                                                                       

QUESTION:  What is added by Bilaam, in explaining why he could not curse what G-d does not curse, by the 

comparison of the Jews to the soil (already know about the merit of the Fathers)? 

ANSWER: Bilaam alludes to the love of HaShem for the Jews according to Rashi’s two interpretations: 

1) “infants” parents love to the child (G-d loves them and protects them). 

2) “soil” innumerable Mitzvos done with soil secures G-d’s protection by their own merits of doing Mitzvos.
(09 , עמ'לח לקוטי שיחות כרך)          
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