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, זו קכד סעיפים סימן  
Answering אמן to two simultaneous berachos 

The Mechaber paskens that one listening to 
chazaras hashatz must answer אמן to every 
beracha.  The Mishna Berura1 discusses a scenario 
where one hears two different berachos being 
recited at the same time.  In such a situation one 
should answer אמן twice, having in mind the 
specific beracha to which each אמן corresponds.  
The Mishna Berura points out that ideally one 
should say אמן ואמן.   It is 
interesting to note that in סימן סא 
the Mishna Berura2 adds that one 
 ’might be enough to ‘cover אמן
both berachos.  The Mishna 
Berura ends off by saying that it is 
preferable to say אמן ואמן.  From 
the Mishna Berura’s addition in 

 one may be yotzei מעיקר הדין it appears that סימן סא
with one אמן but lechatchila אמן ואמן should be said.  

In contrast to the above, in סימן נה the Mishna 
Berura3 paskens that if one hears two people finish 
saying kadish within תוך כדי דיבור of each other, only 
one אמן should be said for both kadeishim, either 
after the first one or the second one.  If, however, 
they finish with a larger gap then one should 
answer each one separately.   

Why is it that when responding to two kadeishim 
one amen is sufficient whereas upon hearing two 
different berachos one should say amen twice?  It 
might be argued that when one hears same inyon 
                                                           
 סוף ס"ק כה 1
 ס"ק כח 2
 ס"ק ד 3
 פרק ד הערה יב 4

twice only one אמן is required as opposed to our 
case in כדסימן ק  where one is answering to two 
different berachos, in such a case one needs to say 
 twice.  Although the context of this discussion אמן
is with regard to answering kadish, the same should 
apply if one hears the same beracha simultaneously 
being recited by two people, if they finish  תוך כדי

 should.  The sefer אמן of each other, then one דיבור
Ishei Yisroel4 brings this line of reasoning in the 
name of Rav Chaim Kanievsky shlit”a. 

 

How to react to someone who 
speaks during chazaras hashatz 

In סעיף ז the Mechaber writes that 
it is forbidden to speak mundane 
speech during the chazaras 
hashatz.  One who does speak 
should be censured by others.  

The Mishna Berura5 explains that this applies even 
to a person who is careful to pay attention to the 
end of the beracha and answer אמן and goes on to 
endorse the 'של"ה הק who recommends following 
along in the siddur with the shliach tzibbur.  The 
Mechaber rules that the tzibbur should vocally 
protest6 one who speaks in the middle of chazaras 
hashatz.  The Sheivet HaLeivi7 qualifies this by 
pointing out that first one should rebuke the 
transgressor gently in private.  If he doesn’t listen 

to the first subtle rebuke then one may rebuke him 
publically.  

 ס"ק כו 5
 וז"ל "וגוערים בו" 6
 חלק י סימן יג 7
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Shaarei Tefillah Chaburah 
 סימן קכח סעיף א

Can we believe someone who says he is a Kohen? 

One Yom Tov morning there was a new face in shul.  
When it came time for the Kohanim to go up and 
duchen this new fellow started to ascend with the 
Kohanim.  One of the members of the shul 
prevented him from duchening on the grounds that 
there was no proof that he was actually a Kohen, 
arguing that the majority of Jews are not Kohanim 
and therefore this person is not believed to say he 
is a Kohen.  The ‘guest’ maintained his innocence 
and insisted that he was a Kohen.  Was that person 
right for stopping the Kohen in question from 
duchening? 

The Rama8 paskens that it is a Biblical prohibition 
for a non-Kohen to duchen.  The Mishna Berura9 
says that if a person claims to be a Kohen, he is 
believed based on his own testimony.  There are 
two rationales offered by the poskim for this 
halacha.   

1. The Beis Shmuel10 explains that since there 
is nothing for this person to gain11 from 
fraudulently saying he is a Kohen, he should 
be believed.  

2. The Kaf HaChaim12 suggests an alternative 
reason.  He argues that a person is assumed 
not to lie about something that will or can be 
easily validated.13 

The practical difference between these two lines of 
reasoning is when the Kohen-in-question’s story is 

not verifiable.  For example, he refuses to say 
where he is from thus preventing any confirmation.  
According to the Kaf HaChaim, in such a case, the 
person would not be believed.  The Beis Shmuel 
would believe a person in such an instance.  But, as 
long as the Kohen provides information that would 
allow others to trace and substantiate his story he 
is believed according to everyone.  It is interesting 
to note that the Mishna Berura does not make any 
qualifications regarding the believability of the 
‘Kohen’.  It would seem that according to the 
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11 The Beis Shmuel is referring to our times where Kohanim 
do not eat Terumah. 
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Mishna Berura one would be believed to say he is a 
Kohen even when not confirmable.14   

 סימן קכח סעיף ה
Can a Kohen duchen in ‘Happy Socks’? 

The Mechaber paskens that, in general, a Kohen is 
not allowed to duchen in shoes.  There are, 
however, permissible modes of footwear.  Later in 
this siman the Mechaber15 paskens that a Kohen 
who has a blemish that will arouse the attention of 
the tzibbur may not duchen.  What is the halacha if 
a Kohen is wearing footwear that will arouse the 
attention of the tzibbur? 

 The Minchas Yitzchok16 deduces from the 
Mechaber that our contemporary slippers 
which are made from fabric and do not have any 
laces should be permitted to be worn during 
duchening since one does not go outside in 
them and they do not get dirty.  He concludes 
that one should not wear them due to the fact 
that they are not commonly worn and will 
attract attention, like we find in סעיף ל with 
regard to blemishes. 

 The Igros Moshe17 points out that we do not 
find any of the poskim saying that the 
Kohanim’s socks have to be similar to each 

other.  Their socks may vary in style and color 
and we are not concerned that their footwear 
will attract attention.   

It would appear that according to the Minchas 
Yitzchok a Kohen should not wear Happy Socks 
while duchening as doing so will attract attention 
much like wearing slippers. According to the Igros 
Moshe, however, it would seem to be permitted.  
Though, one might argue that even the Igros Moshe 
would not allow a Kohen to duchen in Happy Socks 
based on the following distinction.  The Igros 
Moshe is talking about various styles and colors of 
regular socks.  These variations are not eye-
catching.  Happy Socks are different in that they are 
made to attract attention, such socks even the Igros 
Moshe might agree should not be worn while 
duchening.   

 דבר העשוי להתברר 13
14 See Dirshu note 3. 
 לקמן סעיף ל 15
 חלק י סימן יא 16
 או"ח ח"ב ס' לב 17



Heichal HaTorah Chaburah 
 סימן קכח סעיף א

Is one allowed to pretend to be a Kohen? 
A boy davened in a very large minyan with a well-
known Rav. There were a lot of people that 
davened in the minyan and they all wanted to get 
close to the Rav. In order to protect the Rav from 
the throngs of people, the Rav davened in the front 
with some kind of ‘mechitzos’ around himself.  This 

boy noticed that amongst the only people to really 
come close to the Rav were the Kohanim, who 
would pass by and get to shake hands after Birkas 
Kohanim. Since this boy really desired to shake 
hands with the Rav he once decided to pretend that 
he was a Kohen. He went out and washed his hands 
and went up to the duchan. He stood under his tallis 
and mimicked the Kohanim’s movements. [He did 

not spread out his fingers, nor did he say the 
brachah or any part of the Birkas Kohanim, see 
Ram”a 128:1]. After the brachah the boy got to pass 
in front of the Rav and shake his hand. 
Afterwards, however, the boy started feeling a bit 
guilty over what he did. Was he allowed to pretend 
to be a Kohen in order to shake the Rav’s hand or 

was he perhaps guilty of acting dishonestly? 
There are two issues that we need to look at: 1) 
Getting close to the Rav deceivingly and 2) Making 
out oneself to be a Kohen. 
The first issue is not as problematic as it may seem, 
as we have precedents of talmidim trying to get 
close to their Rebbeyim by hiding in secret places in 
order to get to learn from the ways of their Rebbi 
up close (See Brachos 62a). Similarly, this boy acted 
this way in order to gain from the closeness to his 
Rav. We could therefore tolerate it on that account. 
However, the boy was definitely wrong in 
presenting himself as a Kohen, as it might lead 
people to assume that he has the status of a Kohen. 
The Gemara in Kesubos (24b) presents an opinion 
that holds ma’alin minesius kapayim leyuchasin – 
that anyone who has been seen doing Birkas 
Kohanim can be assumed to be a meyuchas (See 
Magid Mishnah 20:4 Isurei Biah). Therefore, 
although there was no problem with geneivas 
da’as, he should not have done this, as one may 
never appear to be a Kohen when in fact he is not. 
(Chashukei Chemed, Yevamos 32b). 
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Kollel Beis HaTalmud Chaburah 
 סימן קכח סעיף א

May a non-Kohen bentch someone while placing 
both hands on the recipient’s head? 

Many people have the custom on Friday night 
before the Shabbos meal that the father bentches 
his children using the words from the birkas 
Kohanim.  In addition, many fathers will place both 
their hands on the head of the recipient of the 
beracha.  The Rama paskens that it is forbidden for 
a non-Kohen to bless someone with the birkas 
Kohanim.   

What then is the justification for the custom in light 
of this halacha? 

The Biur Halacha18 comments it is the custom that 
when two people part they will often leave off with 
blessing each other using the words of the birkas 
Kohanim.  He remarks that this seems to be a 
violation of the halacha "אתם ולא זרים", you 
(Kohanim) and not non-Kohanim.   

The Biur Halacha offers two rationalizations for this 
custom. 

1. Maybe those who have this custom follow 
the opinion of the Bach that this prohibition 
is transgressed only while blessing with 
raised hands (בפריסת ידים). 

2. Since Chazal instituted not to recite the 
birkas Kohanim outside of tefillah, whoever 
recites those words while not in the context 
of tefillah is assumed to have specific 
intention not to fulfill the mitzvah of birkas 
Kohanim, thereby avoiding the 
transgression. 

According to the second reason we have a 
justification for the aforementioned custom.  A 
father blessing his children in his home should pose 
no halachic issue since it is as if he has explicit 
intention not to fulfill the mitzvah of birkas 
Kohanim.  According to the first reason, however, 
the father should be careful not to place his hands 
on his child’s head.   

The Torah Temimah19 also questions the custom of 
people blessing others while placing both hands on 

 במדבר ו:כג 19
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top of the head of the recipient of the blessing. He 
asserts that one would violate this transgression by 
uttering any blessing while one’s hands are 

outstretched.  He proceeds to bring a testimony 
from a trustworthy source that the Vilna Gaon 
blessed an individual by placing one hand on the 
individual’s head.  Upon being questioned 
afterwards the Vilna Gaon responded that we only 
find Kohanim blessing with two hands. 

The מנהג העולם seems to follow the lenient 
approach of the Biur Halacha mentioned earlier. 

 
Did you know? 

 סימן קכח

 should only be done where there is a נשיאת כפים .1
minyan.20 [Mechaber 1] 

2. It is an איסור דאורייתא for a non-Kohen to 
duchen.21 [Ibid.] 

3. Any Kohen who is fit to duchen and is called up 
to duchen and does not go is in violation of the  מצות

 [Mechaber 2, MB 8] 22.כה תברכו of עשה

4.  If there is a dead body in shul the Kohanim must 
exit even if they are in the middle of birkas 
kohanim. [MB 8, Dirshu 12] 

5. In a situation of טומאה דרבנן in the shul, if the 
Kohen already washed his hands he should duchen 
as the וה דאורייתאמצ  of duchening takes precedence 
over the דרבנן איסור  of טומאה.  But if the Kohen has 
not yet washed his hands he should exit he shul. 
[MB 8] 

6.   Once a Kohen has duchened once, he is no 
longer obligated that day to duchen. If the Kohen 
does duchen a second time he makes the beracha 
as he is fulfilling the mitzvah [MB 11] 

                                                           
20 The Biur Halacha brings two reasons, either because it is a 
davar shebikdusha or there is a special gezeira shava. 
21 See MB 3 whether the prohibition only applies when being 
 .נושא כפיו

 

22 It is as if he is violating three mitzvos asei, but in reality it is 
only one.  See MB 8. 
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