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MOSHE IS TRUSTWORTHY 

ה ְבָכל-לֹא  ז ,פרק יב במדבר י משֶׁ י-ֵכן ַעְבדִּ  הּוא: ֶנֱאָמן ֵביתִּ
In all My house, he (Moshe) is “trustworthy.” What does NE'EMON mean? 

Ibn Ezra 
Moshe may enter My domain, just as a friend visits at any time he wishes, and Moshe may speak 

regarding any matter he needs. 

Chizkuni 
Moshe has seen more than any other prophet, and yet keeps many matters to himself, as the term 

"V'NE'EMAN ruach y'cha'seh dovor" (Mishlei 11:13) 

Ramban 

Moshe has been ENTRUSTED with the knowledge of My Holy Name which encompasses the 

traits of mercy and kindness even to sinners. These are HaShem's dearest traits. One keeps his 

dearest possessions in his home. "B'chol beisi," with all the dearest traits that I have, "NE'EMON 

hu," Moshe is entrusted. 

Rosh 

Moshe is trusted by all of My household. (This refers to the bnei Yisroel as per Targum Onkeles 

and Targum Yonoson ben Uziel.) Since he views the prophecies in clear terms he is trusted to 

not misinterpret the message. 

Rivosh 

When one doesn't totally trust his messenger, he has messages sent through him conveyed in an 

encoded manner, so that the messenger cannot misuse the information. Moshe is trusted by 

HaShem and the bnei Yisroel, therefore the prophetic messages are given to him in a completely 

clear manner. 

Moshav 

Zekeinim 

Moshe has remained faithful to his wife and has not divorced her, even though when he married 

her he was a fugitive who had a death sentence hanging over him and now he was a king (see 

Sanhedrin 110a). "Bayis" refers to one's wife (see Yoma 2a). This interpretation gives us a new 

insight into the blessing that is common to give to a newly-wed couple, "Tizku livnos bayis 

NE'EMON b'Yisroel." 

Haksav 

V’hakabolah 

Other prophets only receive prophecy when they are either asleep or awake but in a trance or some 

other unusual physical phenomenon where their soul is not fully connected to their body. Their 

body, not being totally purified, is a hindrance to receiving a Divine message. Not so Moshe. He 

receives prophecy while in a normal state, since his physicality is in total consonance with the 

spiritual. Translate NE'EMON as in Yeshayohu 22:23, "Yo'seid b'mokom NE'EMON," a peg 

securely placed. Likewise, Moshe's neshomoh was securely connected to his body when he 

received a prophecy, unlike any other prophet. 

S’fas Emes Moshe was ready to receive prophecy at any moment. Read NE'EMON as reliable at any time. 

R’ Chaim from 

Brisk 

Moshe not only received prophecy from HaShem, but also was able to ask his own questions to 

HaShem. 

HaAmek 

Dovar 

Moshe knew how to make use of the "Sheim Ham'forosh" with which HaShem created the heavens 

and the earth, and yet did not take advantage of this ability. He is NE'EMON to not use this 

power even though he is able to do so. 

R’ Yitzchok 

from Brisk 

When Moshe says a prophecy no other prophet can contradict him. His prophecy reigns supreme 

(Rambam Yesodei haTorah 8:3). Other prophets can be contradicted by another prophet. 

Shem 

MiShmuel 
Moshe is devoted and dedicated to properly executing HaShem's bidding. 

Medrosh 

Tanchuma 

“Ish emunos rav brochos” (Mishlei 28,20), Moshe who was entrusted with the building materials 

for the Mishkan. Thus, for all matters of My house, the Mishkan, Moshe is trustworthy. 

HaEmek 

HaNetziv 

The Rambam (Y'sodei haTorah 7:6) says that Moshe is not only capable of communicating with 

HaShem without preparation or having a quasi out-of-body prophetic experience, but also is 

guaranteed that upon his request HaShem will always respond. This is derived from the words 

"Imdu v'esh'm'oh mah y'tza'veh HaShem lochem" (9:8). Moshe is NE'EMON, RELIABLE, to 

always receive a response from HaShem. 

Zohar 

Ne’emon means faithful and also faith.  This signifies that Moshe was a faithful shepherd, who 

was constantly involved with sustaining and nurturing Jews in matters of faith, so that this faith 

was not merely of a general nature, but became deeply rooted within each person. Chabad 

Chassidus emphasizes that the shepherd of Israel (Moshe or the leader in any subsequent 

generation) adds vitality and an abundance of light to the faith implanted within every Jew. 

 



 

HUMILITY 

  והאיש משה ענו מאד מכל האדם אשר על פני האדמה )במדבר יב,ג(

Sotah 49b: THE DECLINE AFTER THE CHURBAN 

Mishnah: After Rebbe died, humility and fear of sin ceased.  

Rav Yosef: Do not teach that humility ceased. I am around! 

How do we understand Moshe? On one hand, since the Torah stated it, Moshe must believe he is the most humble 

man in the world.  On the other hand, Moshe must believe that he is greater than all the other prophets that 

have existed. 

We have a similar question regarding Rav Yosef in the Gemara.  How does Rav Yosef state that humility did not 

cease since he is a prime example of humility?  This “self-serving” statement appears to be a contradiction 

to the concept of humility. 

Maharsha: The concept of humility is not that a person has to believe that one is less important than other people. 

Rather the basic concept of humility is to conduct oneself in meekness before HaShem. Even if one does a lot 

of Torah and Mitzvos, one still needs to be humbled by how much more could be done, and how if others 

were provided the same opportunities they would have done more than he has done. 

Mesilas Yesharim: The concept of humility exists in one’s thoughts.  One must always contemplate the truth that 

one is not worthy of honor, since one needs to be aware of all of one’s failings. One needs to be in a state of 

self-awareness to consider oneself as less than other people. 

Chovas haLevavos: The basic concept of humility is to conduct oneself meekly and recognize the exaltedness of 

HaShem. However, he explicitly states that one must recognize one’s spiritual advancements. 

Netziv: He disagrees with the Mesilas Yesharim.  Humility is not a mater of meekness of the heart (or thoughts).  

Rather, humility is reflected in the manner one conducts himself with other people. 

Meiri: Humbleness and meekness of spirit are two different attributes.  The concept of humility is reflected in 

how one recognizes the Greatness of HaShem.  Whereas, meekness of spirit is reflected in one’s conduct of 

bitul towards others. 

Sar Sholom of Belz: If one is very humble, but also thinks of others as being insignificant this is not true humility.  

Moshe thought of himself as being small, but others were great. 

Medrash Rabbah (Zos haBracha): While Moshe was on the earth (still living in a body), it was necessary for him 

to lessen himself and remain humble.  After his death and ascension to Heaven, (and no longer on the earth), 

then Moshe could recognize his true value. 

Tosefes Beracha: According to the Gemara (Berachos 34b) regarding the matters of bowing during the Amidah 

(commonly called “Shmoneh Esreh”), a regular person bows four times (at the beginning and end of “Avos” 

and “Hodaah”); the Cohen Gadol bows at the end of each blessing; and the King bows at the beginning and 

end of each blessing.  Thus, as one is greater in stature, the more one needs lower oneself.  Moshe exhibited 

the maximum humility since he was on the highest level of prophecy as mentioned by the Torah. 



Baal Shem Tov: Although Moshe was fully aware of his being an “ish”, an accomplished person of stature, 

nevertheless he was the most humble person on each.  Thinking of oneself as worthless is not true humility. 

Rather, a humble person is one who would even ride in the fanciest coach but be unmoved by this experience. 

Tiferes Shlomo (Radomsk): Because others were totally involved in earthly pursuits, Moshe was humble.  He felt 

as if he was not successful in persuading all of mankind to pursue holiness. 

Kedushas Zion (Bobov): Moshe was humble because he attributed his greatness to the merit of all mankind. 

Ohr Sameiach: Near the end of his very lengthy comments on the famous words of the Rambam dealing with the 

question of predetermination, reward and punishment, and free choice, he writes that since Moshe ascended 

to the heavens and was privy to see a glimpse of HaShem's sanctity that no one else ever saw, he clearly saw 

the connection between the spiritual and the physical. All his future actions had the added impetus of knowing 

as an eyewitness the results of complying or ch"v not complying with HaShem's wishes. Whenever a mitzvah 

came his way Moshe had no test. His belief in HaShem was not a test, as he had actually entered heaven. 

Moshe was therefore not as great as any other ben Yisrael in this aspect. Everyone else believed in HaShem 

without seeing, did mitzvos, and refrained from doing negative precepts with the strength of belief only. 

Chasam Sofer: How did Rebbe exhibit humility?  After all Rebbe was a leader and was rich and consorted with 

other such people. Rebbe in his heart knew that he was less than all others around himself and not fitting to 

act as a ruler.  However, HaShem provided the ability and opportunity for him to be the ruler.  Thus, Rebbe 

acted as a leader not because of desire to be humble but acted humble simply to fulfill the command of 

HaShem. 

Radak: He writes in the name of his father, Rabbi Yosef, that the word "ISHon," the pupil of the eye, is sourced 

from the word ISH. The addition of the letters Vov-Nun indicate a diminutive of the basic word. An example 

he gives is that the word “Shabbos” is the basic Shabbos, while “Shabboson” (with the Vov-Nun addition) 

refers to the small Shabbos, the addition called Tosfos Shabbos. The reason the pupil of the eye is called 

"ISHon" is because when you look into someone's pupils you will see yourself, an ISH, greatly diminished. 

When you come in contact with someone else you should view yourself as the small one, as is demonstrated 

by your size in the pupil of the other person's eyes, while you should view the other person as greater than 

you. Perhaps this concept is alluded to in the words of our verse. We find the word ONoV spelled lacking the 

letter Yud between the Nun and the Vov. This leaves us with Ayin-Nun-Vov. Our verse says that Moshe the 

ISH was very humble, as he saw in everyone else's eye, Ayin, (AYIN is "eye" in Loshon Hakodesh) Nun-

Vov, the addition to ISH, turning it into ISHON, that makes a person diminutive, humble.  

Lubavitcher Rebbe: If the necessary method to receive the Torah was nullification and humility, why was the 

Torah given on a (low) mountain and not in a valley (or at least a plain)? Har Sinai (the lowest mountain) 

expresses the essence of all Mitzvos which combines the opposites of humility while enabling strength when 

needed. Further, Rav Yosef expresses this same combination. On one side Rav Yosef was the model of 

humility (as cited in the Gemara).  On the other side, Rav Yosef (Sotah 5a) says HaShem lowered the 

Shechinah to Har Sinai and did not lift up Har Sinai to express that one must lower oneself.  Nevertheless, the 

lesson was that a person does not totally negate one’s abilities. Rabbi Yosef (whom the Talmud calls “Sinai”) 

says he is humble; true humility means being aware of one’s own qualities and using strength when needed, 

yet in total self-negation. 

  



UNDERSTANDING LEADERSHIP 

MOSHE’S RESPONSE TO HASHEM 

ה ֵשש כא ,פרק יא במדבר ר משֶׁ ְרבֹו -ַויֹאמֶׁ י ְבקִּ ר ָאֹנכִּ י ָהָעם ֲאשֶׁ ף ַרְגלִּ לֶׁ ֵמאֹות אֶׁ
ים:   ש ָימִּ ם ְוָאְכלּו ֹחדֶׁ ֵתן ָלהֶׁ  ְוַאָתה ָאַמְרָת ָבָשר אֶׁ

“Moshe said, ‘It is a people of six hundred thousand on foot whom I am among and You are saying that I should 

give them meat to eat for a whole month?’” 

What is the nature of Moshe’s response to HaShem? 

Rabbi Akiva* 
Everything in its literal meaning; Moshe inquires how he is going 

to find the means to feed everyone for a month. 

Rabbi Shimeon* 

The Tzadik could not be questioning the abilities of HaShem; 

rather he is inquiring if they are going to continue to rebel, why 

are we feeding them if the eventual outcome is for them to be 

punished with death. 

Onkelus 

All were able to walk; they were not weak or sick or in need of an 

animal to carry them.  However, since they traveled by foot, then 

needed a large amount of provisions. 

Ramban 

Moshe knew that the meat would be through a miracle (like the 

Mahn) but in a natural format; thus, he inquired as to the method 

of feeding the Jews by natural format. 

Rabenu Bachaye 
The Jews at this point are not worthy of a miracle; so how would 

he feed the Jews by natural means? 

Paneach Raza 

Implication was to prepare enough meat in one day to last thirty 

days; how would Moshe physically gather and Schecht such a 

large amount in one day (especially since only three Cohanim)? 

Sefarno 

How does the supplying of meat address the complaint, since they 

are only testing HaShem and are not going to be convinced by 

any response? 

Ohr HaChaim 

Moshe inquired that everyone wants a different type of meat and 

cooked differently (How can Moshe run a restaurant for 600,000 

fulfilling everyone’s individual request?) 

Sotah 12b 

 for my sake were the 600,000 Jews (Moshe says) בשבילי – רגלי

saved (once Moshe was saved from the water, the Jews were 

released from all the decrees of Paroh). 

Lubavitcher 

Rebbe 

As if to say “I am also among the Jews, and anyway how 

praiseworthy is it that You will give them meat if, in the end, this 

causes them harm?” The Jews are like the “feet of Moshe.” The 

feet in the physical body leads the head to where it cannot go by 

itself. So the Jews have the ability to take Moshe to levels where 

he could not achieve by himself (in spite of his own exalted 

level). 

* Sifrei (cited by Rashi in the Chumash) – see Four Drashos on the next page 

 



 

 

FOUR DRASHOS 

(Tosefta Sotah Sixth Perek) 

Rabbi Shimon Ben Yochai says, “there are four Drashos of Rabbi Akiva with which I differ” (usually Rabbi 

Shimon agrees with his Rebbe, Rabbi Akiva): 

1. “And Sarah saw the son of Hagar the Egyptian which she bore to Avrohom מצחק playing” (Bereshis 21,9). 

Rabbi Akiva says this implies Yishmael was engaged in Avodah Zarah. Sarah saw him building an altar, 

catching grasshoppers and offering them to Avodah Zarah. (Rabbi Eliezer says she saw illicit sexual 

relationship; Rabbi Yishmael says she saw murder). Rabbi Shimon differs with Rabbi Akiva and says 

Heaven forbid that Avodah Zarah (or illicit relations or murder) took place in the house of the Tzadik. Rather 

at the birth of Yitzchak all proclaimed he would inherit the world taking two portions (heaven and earth).  

Yishmael laughed and proclaimed that he was the first born and entitled to two portions and not the one born 

to a hundred-year old. 

2. “Can the flock and cattle be slaughtered for them and suffice for them?” (Bemidbar 11,22). Rabbi Akiva 

says everything according to its literal meaning. “Would it suffice for them?” literally as if to say he find 

enough for his redemption.  Nor which is more severe a sin – this one or later when Moshe says “listen now 

rebels”? But since Moshe did say this current negative remark in public, the Chumash does not say that he 

was punished.  But by the waters of strife, which Moshe spoke in public, the Chumash does not spare him 

(embarrassment and does mention his punishment). Rabbi Shimon says Heaven forbid that such a thing 

would enter the mind of the Tzadik to question the abilities of HaShem. Rather Moshe says would this eating 

meat for a month suffice for them unto eternity? Would this be praiseworthy of Hashem? Do they tell a donkey 

to take a kor of barley and we will cut off your head? HaShem responded would it be proper not to give them 

what they ask for and let them think that I lack the ability to provide.  Rather let them and a hundred like them 

perish but may My hand not be short before them even for one moment. 

3. “Son of man, they inhabit waste places of the land of Yisrael, say ‘Avrohom was one man, and yet he inherited 

the land; but we are many; the land was given to us for inheritance’.” (Yechezkel 33,24)  Rabbi Akiva 

explains they mean to say just as Avrohom served one G-d and inherited the land, certainly we who serve 

many gods should certainly inherit the land. Rabbi Shimon disagrees and explains the people said Avrohom 

who was commanded one Mitzvah and inherited the land, we who were commanded all the Mitzvos surely 

inherit the land. From the response of the Navi we see the reverse.  You did not even do the seven Mitzvos of 

Bnai Noach (who do not inherit the land), why should you inherit the land? 

4. (Also cited Rosh Hashana 18b) Rabbi Akiva says: "The fast of the fourth" is the ninth of Tamuz, when 

Jerusalem was split, because it is in the fourth month. "The fast of the fifth" is Tishah b'Av, when the Beis 

haMikdash was burnt, because it is in the fifth month. "The fast of the seventh" is the third of Tishrei, when 

Gedalyah ben Achikam was killed by Yishmael ben Netanyah. (This teaches us that the death of the righteous 

is as significant as the burning of the Beis haMikdash.) It is so called because it is in the seventh month. "The 

fast of the tenth" is the tenth of Teves, when the King of Bavel laid siege to Jerusalem, because it is in the 

tenth month (even though this event occurred prior to the other three events). It is more important to list the 

months in the correct order (than list the events chronologically). Rabbi Shimon disagrees; "The fast of the 

tenth" is the fifth of Teves, when news of the attack on Jerusalem reached the Diaspora (which places the 

event after the previous three events). It is better that the fasts are listed in the chronological order of the 

events. 

  



SHARING OF LEADERSHIP 

THE SEVENTY ELDERS 

  פרק יא במדבר

י אּוַכל-לֹא יד י ָאֹנכִּ ת ָלֵשאת ְלַבדִּ ה ָהָעם-ָכל-אֶׁ י ַהזֶׁ י ָכֵבד כִּ נִּ מֶׁ  :  מִּ

ם טו ה-ַאְת  ָכָכה-ְואִּ י ֹעשֶׁ י לִּ ם ָהֹרג ָנא ָהְרֵגנִּ י-אִּ ה-ְוַאל ְבֵעינֶׁיָך ֵחן ָמָצאתִּ ְראֶׁ י אֶׁ  :  ְבָרָעתִּ

ר ה טז ל 'ַויֹאמֶׁ ְסָפה-אֶׁ ה אֶׁ י-משֶׁ ר ָיַדְעָת כִּ ְשָרֵאל ֲאשֶׁ ְקֵני יִּ זִּ יש מִּ ים אִּ ְבעִּ י שִּ ְקֵני ָהָעם ְוֹשְטָריו ְוָלַקְחָת -לִּ ֵהם זִּ
לֹאָתם  ל-אֶׁ ְתַיְצבּו מֹוֵעד ֹאהֶׁ ָמְך ָשם ְוהִּ  :  עִּ

Moshe states he is unable to handle leadership by himself. HaShem commands taking of 70 Elders (the initial 

Sanhedrin).Moshe’s strength failed due to the punishment planned for the Jews (את instead of אתה in verse 15).  

The 70 Elders that accompanied Moshe partially up Har Sinai, had just died (11,1). 

The Yalkut Shimoni #736 gives us the names of the 70 Elders who became prophets.  

The Baal HaTurim says that the seventy prophets correspond to the seventy appellations of Hashem. He then lists 

them, but we find only 66. The Pardes Yosef says that the last four are the 4-letter, 12-letter, 42-letter, and 72-

letter names of Hashem.  

Beer Sheva learns from here that the Great Sanhedrin is limited to 70 (plus one leader).  And even in a case where 

the court is split in its decision (35 for and 35 against and one does not vote), they do not employ the procedure 

of adding two more judges. 

THE LOTTERY 

Sanhedrin 17A:  

"Va'Yisha'aru Shnei Anashim ba'Machaneh" - some say that their lottery cards remained in the box.  

Hashem told Moshe to gather 70 Zekenim. Moshe considered how to do this:  

If each Shevet would have six, this would be 72, which is too much; 

If each Shevet would have five, this would be only 60; 

If 10 Shevatim would have six and two would have five, there will be envy among them!  

Moshe took six Zekenim from each Shevet, and 72 cards. On 70 of them he wrote 'Zaken.' He left two blank. He 

put the cards in a box; each Zaken took a card.  

Whoever picked a card saying 'Zaken' would be on the Sanhedrin, and those who picked blank cards would not 

be in the Sanhedrin. (Eldad and Medad never took their cards.)  

Why indeed did Hashem not allow for seventy-two prophets, thus simplifying the procedure and having six 

prophets from each tribe?  

The Moshav Z'keinim answers that we find that Moshe placed the prophets around the "Ohel Moed," (11:24) 

"Va'yaameid osom svivos hoohel." They were specifically placed there so that they would receive the overflow 

of the prophecy given to Moshe at the "Ohel Moed." The "Ohel Moed" was a building which was 30 amos long 

and 10 amos wide. This gives a total outer length of eighty amos. A person takes up an amoh by an amoh floor 

space (Gemara Sukkah 7b). The front of the Ohel Moed, which was open, was designated only for Moshe. This 

leaves us with only seventy amos of wall space left, thus necessitating the limitation of having only seventy 

prophets. 

  



Why did Moshe select from 12 tribes and not from 13 (including Levi, Ephraim and Menasheh)? 

Tosfos Chamei Englei answers that the tribe of Levi was not included since they were charged with avodah and 

song in the Mishkan. 

Sanhendri Ketana says Moshe was commanded to take from former officers (from Egypt) that protected the Jews.  

The tribe of Levi were not included in the servitude and were not officers there. 

The Sifrei states that Leviim were included in the Sanhedrin referring to the inclusion of Moshe.   

Iyun Yaacov answers that only six were chosen from the tribes of Yosef (perhaps that Menasheh and Ephraim 

were only considered as two tribes for inheritance). 

 

How many lottery cards were placed in the box? 

In the Yerushalmi, in order to avoid discrimination between the 72 candidates, Moshe placed 72 cards with the 

name “zakein” and two that were blank.  Thus, all 72 had a chance to select one type or the other.  And this 

was one of the miracles that the two blanks ones would actually be drawn (and not end up with 71 or 72 

selected). 

The Medrash Tanchuma says slightly differently. Moshe placed 70 (or 72) cards with the name “zakein” and 70 

(or 72) cards that were blank.  Thus, when 70 selected “zakein” it was evident that the selection was from 

Heaven. 

Radbaz asks that Moshe was attempting to avoid jealousy among the tribes in the selection process, how did he 

avoid the lower probability factor in the tribes that selected earlier? Perhaps Moshe used two boxes, one for 

the cards with “zekein” and smooth, and the second box contained the names of the candidates (similar to the 

future lottery for the division of Eretz Yisrael).  Or, perhaps Moshe used one large box in which all placed their 

hand into the box and selected at the same time. 

Why wasn’t the lottery done with 12 lottery cards (one for each tribe) with 10 written “six” and two written 

“five”? 

Meiri: If done by tribe then two tribes would receive the “insult” of a lesser selection instead of just two 

individuals. 

Chidushei haRan: Moshe avoided disagreement between the tribes by first selecting equally six potential 

candidates from each tribe. 

Maharsha: If did a lottery by tribe, then would need a second lottery for selection within each tribe. 

Iyun Yaacov: If lottery by tribe then would make the selection minimum of 5 for two tribes.  But with the selection 

among 72 candidates, then a possibility exists of selection with one tribe with 4 and 11 tribes with six. (Yalkut 

says that only four were selected from Levi) 

Maskil LeDovid: Moshe desired that each individual Zakein should be selected by the lottery method (selected by 

HaShem). 

Ben Yehoyada: The lottery system actually is not a system of reason.  However, like the lottery on Yom Kippur, 

those that witness agree with the selection after it is done. When Jews make a positive decision in this world in 

the service of HaShem, this awakens a corresponding Will of HaShem.  Thus, as Moshe selected and accepted 

the 70 Elders, the Will of HaShem completed the process by drawing down a spirit to each Elder. 

 

 

  



SHARING OF LEADERSHIP 

ELDAD AND MEDAD 

 פרק יא במדבר

ד ה כה ן 'ַוֵירֶׁ ל מִּ ָעָנן ַוְיַדֵבר ֵאָליו ַוָיאצֶׁ ֵתן ַעל-בֶׁ ר ָעָליו ַויִּ יש -ָהרּוַח ֲאשֶׁ ים אִּ ְבעִּ שִּ
ם  יםַהְזֵקנִּ  י ְכנֹוַח ֲעֵליהֶׁ ְתַנְבאּו ָהרּוחַ ַוְיהִּ  :  ָיָספּו ְולֹא ַויִּ

ָשֲארּו כו ם ָהרּוַח ְוהֵ - ְשֵניַויִּ י ֵמיָדד ַוָתַנח ֲעֵלהֶׁ ְלָדד ְוֵשם ַהֵשנִּ ָחד אֶׁ ים ַבַמֲחנֶׁה ֵשם ָהאֶׁ ים ְולֹא  ָמהֲאָנשִּ ַבְכֻתבִּ
ְתַנְבאּו ָהֹאֱהָלהָיְצאּו   :  ַבַמֲחנֶׁה ַויִּ

ְתַנְבאִּ  כז ְלָדד ּוֵמיָדד מִּ ה ַויֹאַמר אֶׁ  ים ַבַמֲחנֶׁה:  ַוָיָרץ ַהַנַער ַוַיֵגד ְלמשֶׁ
ן כח ה ְכָלֵאם:-ַוַיַען ְיהֹוֻשַע בִּ י משֶׁ ְבֻחָריו ַויֹאַמר ֲאֹדנִּ ה מִּ    נּון ְמָשֵרת משֶׁ

Sanhedrin 17A ישארו (they remained)  

Some say that their lottery cards remained in the box.  

R. Shimon says they (Eldad and Medad) remained in the camp. They believed that they were not worthy of this 

greatness.  

HaShem said, since you considered yourselves smaller than the others, I will make you greater than them! The 

others prophesized, but only temporarily. These two prophesized and did not cease.  

What is the source of the disagreement between the first Tanna (that the 2 lots remained in the box) and Rabbi 

Shimon (that Eldad and Medad remained in the camp)? 

Rashi: The first Tanna agrees that Eldad and Medad remained in the camp. They disagree on why they remained 

in the camp. The first Tanna held that they were fearful that they would select the blank lottery card due to 

embarrassment. Rabbi Shimon held that due to their humility they refrained from participating in the lottery 

Yad Ramah: Rabbi Shimon believed all 72 Elders became prophets. The 70 others did select the cards that said 

“zakein”, and Eldad and Medad did not believe they were worthy and those choose to remain in the camp. In 

merit of that action, HaShem made them greater than the other 70. 

Ria”z: The first Tanna held that all 72 went to select from the lottery.  However, after the first 70 had selected 

lots including two that selected clean lots. Then Eldad and Medad knew they did not need to select since the 

two remaining lots said “zakein.” Rabbi Shimon held that due to their humility Eldad and Medad did not attend 

the lottery. 

Raba”z: The first Tanna held that Eldad and Medad were embarrassed to take the last two lots since they might 

be blank. Rabbi Shimon held that Eldad and Medad did not go and therefore, Moshe selected two others and 

proceeded with the lottery. 

Ra’am: They disagreed about the lot that was left after the first seventy selected. The first Tanna held that the 

remaining lots were blank, and remained unselected.  Rabbi Shimon held that the remaining lots read “zakein”, 

but due to their humility, Eldad and Medad did not select. 

Ari z”l: Different leaders of the Jews are linked to different parts of the Primordial Man. Eldad and 

Medad were related to the breasts )דד( that nourished the nation.   

Eldad to the right ( ל-א ); Medad to the right )מי( with HaShem )ה( in the middle. 

Sanhedrin 17A (Yehoshua suggested to Moshe) "Kela'em". What does this mean?  

Impose the needs of the Tzibur on them. They will (become sad and) cease (to prophesize). 

Why was the intent of Yehoshua that Moshe should perform "כלאם" to Eldad and Medad? 

Rashi: Put them in jail. 

Ramban: Moshe should pray to HaShem that their prophecy should stop due to Moshe’s honor. 

Chizkuni: Moshe should instruct them to only prophesize in their house and not in public, which applies to any 

other prophet (like the 30 Elders), since only Moshe makes public prophecies. 

  



Sanhedrin 17A What prophecy did Eldad and Medad have?  

They prophesized that Moshe will die and Yehoshua will lead Yisrael into Eretz Yisrael.  

They prophesized about the Slav (the birds Hashem provided in response to Yisrael's desire for meat).  

They prophesized about Gog and Magog (who will make war at the time of Moshiach). 

Why didn’t anyone ask what the 70 Elders prophesized?  

The Torah tells us that their prophecy was true, since HaShem transferred the spirit from Moshe to them. Thus, 

one needed to ask about the prophecies of Eldad and Medad to see if they were true. 

What is the source for the three interpretations of the prophecy of Eldad and Medad? 

Maharsha: Each learns from the word in the verse 26 that they 

prophesized in the “machaneh” (the camp). Regarding 

Yehoshua, it is connected that he would serve as leader of the 

camp after Moshe.  Regarding the Slav, verse 31 in this chapter 

states the Slav was spread over the camp. And regarding the 

matter of Gog and Magog, the intention of the prophecy regards 

the large encampment of the future world. 

Iyun Eliyahu: The 70 Elders received their level of prophecy 

through Moshe.  Eldad and Medad received their level of 

prophecy directly from HaShem. Thus, their prophecy would 

be regarding matters that Moshe could not prophesize. 

Obviously, Moshe was unaware that Yehoshua was destined to 

lead the Jews into Eretz Yisrael, since he continued to request 

that opportunity. Nor was Moshe aware of the Slav, since he 

asked where he would obtain the necessary meat to feed the 

people. And regarding Gog and Magog, Moshe was not 

involved since he believed he was leading the Jews directly into 

Eretz Yisrael to the era of Moshiach without the engagement 

with Gog and Magog. 

Did Eldad and Medad have the same or different prophecies? 

Maharsha: They had the same prophecy and the different Sages 

disagreed on what they prophesized. 

Tosfos Yeshanim: Eldad prophesized about Yehoshua and Moshe, Medad prophesized about the Slav, and they 

both prophesized about Gog and Magog.  

What is the allusion that Eldad and Medad prophesized about the death of Moshe? 

Baal HaTurim: the word מתנבאים can be read as מת נביאם.  Also, that word could also be mnemonic   משה תנוח נפשו

 משה תנוח נפשו בעדן אז יהושע מכניס or Perush HaRosh ; בגן אלקים יהושע מכניס 

Chasam Sofer: General concept that the seventy members of the Sanhedrin are in contrast to the seventy nations 

of the world. However, there are seventy two nations, but Kasdim and Edom are not included since these two 

nations do not have an assisting angel above. Thus, these two nations were able to destroy the two Batei 

Mikdashim, since that is why they existed. Moshe was aware that if he would lead the Jews into Eretz Yisrael, 

the Bais HaMikdash would not be destroyed.  Therefore, Moshe was unaware of these two nations since they 

did not yet exist, and only selected seventy Elders.  Now that Eldad and Medad also were prophets, there must 

be 72 nations, which perforce meant that these two new nations’ purpose was to destroy the Bais HaMikdash 

and thus, Moshe would be destined to die in the desert and not lead the Jews into Eretz Yisrael. 

 

  

Rambam classified the type of prophecy 

that came to Eldad and Medad as being of 

the second degree, “steps leading to 

prophecy.”  The prominent characteristics 

of this level are the ability to deliver useful 

and enlightening words of wisdom.  A 

person at this level feels that he is not 

speaking from his own intelligence, but 

that words of wisdom newly instilled in 

him are coming forth, accompanied by a 

sense of inner awakening, stirring him to 

take action to change a given situation.  

According to the Rambam, all the books 

in the Writings (but not the Prophets) were 

written at this level of prophecy.  He also 

includes the words of Dovid, Shlomo, 

Daniel and others in this level, and 

surprisingly, contrary to the opinion of the 

Sages, also the seventy Elders.  

 



BERACHA ON THE MAHN 

Shulchan Arach requires a blessing be made prior to receiving benefit from any food or drink. The Jews in the 

desert ate the Mahn (special bread from Heaven) for almost 40 years.  

What blessing did the Jews make prior to eating this food (Mahn)? 

Bnai 

Yissachar 
HaMotzei The Torah calls the Mahn “bread” (Shmos 15). 

R’ Yisrael 

Dov 
No blessing 

This “food” was absorbed directly into the limbs without any 

waste or refinement of the digestive system.  

R’ 

Menachem 

from Pano 

On Shabbos bless 

“to eat the meal of 

Shabbos” 

On Shabbos eating is done in a higher manner for the sake of the 

Mitzvah, similar to eating Kodshim. 

Zohar 
Bless according to 

the taste 

Mahn could change to almost any taste desired.  Thus, one would 

bless according to the selected taste (example, Mezones if desired 

cake, HaEitz if desired grapes). 

Ben Ish 

Chai 

“One who lowers 

bread from the 

Heavens” 

Per Berachos (48a) the first blessing of Bircas HaMazon was 

established from the Mahn.  Thus, a blessing also must have been 

made prior to eating. 

Chinuch 

(according 

to some) 

Implies no 

blessing 

Since the “food” changes as soon as one desires, if one made a 

blessing and could change the desire and the food prior to eating 

and the blessing would be in vain. 

Chinuch Shehakol 
Since one could fulfill the obligation for any food with this 

blessing, one could avoid the problems others cited. 

Chemdas 

Yisrael 
HaAdamah  

Bemidbar 11, 8: "Shotu ha'am v'loktu" – “The people spread out and they collected.” The Holy Zohar translates 

"shotu" as "they acted foolishly." They had no need to put in so much effort to collect their manna. A person's 

livelihood comes to him without having to exert extreme effort.  

The story is told of the shidduch of the Mahara"l of Prague. He became engaged to the daughter of a wealthy 

person when he was 15 years old. They agreed that he would continue to learn unhindered for a number of 

years and then enter into marriage and be supported so that he could continue his studies. In the interim his 

future father-in-law lost his money and became destitute. He notified the Mahara"l that he released him from 

any obligations, as he could no longer support him. The Mahara"l responded that he was not going to drop 

the shidduch, but the kallah is free to pursue another marriage partner. She likewise said that she would wait. 

The kallah opened a "sidewalk" baked-goods shop to help out her family. They remained as destitute as before. 

Ten years passed and the Mahara"l waited. A war ensued and soldiers entered their city and took over 

everything. One day a highly placed soldier came by and with his lancet he speared the largest bread in her 

display. She cried to him to return it as she was the lone support for her elderly parents. He told her he had no 

money to give her, but since he was sitting on two saddles, one atop the other, he would give her one of them. 

Her got off his horse and lifted a saddle and tossed it to the ground and rode off. The weight of the saddle 

smashing against the ground ripped open a pouch on its side, and to her surprise gold coins started pouring 

out. She brought this pouch home to her father. He immediately notified the Mahara"l and their wedding took 

place shortly thereafter.  

The Mahara"l attributed the turn of events to the kallah's total devotion to marrying a Torah Scholar and belief in 

HaShem's providing. (Niflo'os HaMahara"l) 



Collection of the Mahn 

Yuma 75a 

It is written in one verse (Bemidbar 11,9), “And when the dew fell upon the camp in the night, the Mahn fell upon 

it.” This verse indicated that the Mahn fell in the camp itself. It is written elsewhere (Shmos 16,4), “And the 

people shall go out and gather.” Indicated that it fell right outside the camp but close by. A third verse 

(Bemidbar 11,8), “The people would stroll and gather it.” Indicated that the Mahn was a considerable distance 

from the camp). How can this be explained? The explanation is that each verse is referring to a particular group 

of people. For the righteous, it fell at the entrance of their homes; for the average people it fell just outside the 

camp, so they went out and gathered, whereas for the wicked ones, it fell far away, they needed to go far to 

gather it. 

STORY (fiction) 

I woke up early since this was the first day that the Mahn was to come down and I had to gather the portion for 

my family to eat. I went out of the front door of my tent and looked around.  To my right, the Mahn package was 

in the front of Avrohom’s family tent, together with their copy of the daily Desert Times. To my left, the Mahn 

package was in front of Ephraim’s family tent.  However, nothing was in front of my tent. 

I heard some people say that we needed to go look for my family’s portion just outside the encampment of our 

tribe.  So I went with the others.   I scrambled through the 15,000 bundles, looking for the giftwrapping with my 

family name.  However, I found nothing and I was getting hungry.  

Another group of people announced that we had to go out further in order to find the final set of parcels, which 

were probably spread all around the entire encampment.  I decided to turn right and start looking.  Hours later I 

had gone all around the entire encampment, even outside the Clouds of Glory and I was extremely tired, hot and 

hungry. Finally, I found my family's pack, just to the left of where I started.  

I dragged myself back to our family tent, just as night was beginning.  My family ate our portion of the Mahn 

parcel and went to sleep.  We woke later in the night looking for a snack, but the Mahn had already dissolved and 

we were hungry again. 

So I woke up early the next morning, hoping I earned something better today.  I looked one way and saw the 

Mahn packet in front of the Avrohom’s tent.  I looked the other way and saw the Mahn package in front of 

Ephraim’s tent. I looked down in front of my tent and saw nothing, not even a credit card offer. 

I thought maybe I might have moved up.  So I went outside the tribe encampment and looked through the 

approximate 15,000 packets again, but did not find our family packet.  So I went further out and decided today I 

would turn left.  I went all the way around the entire encampment until, once again, I ended up almost at the 

starting point and found my packet just to the right of my starting point. 

Again, hot tired and hungry and nearing nightfall, I dragged myself along with my packet, back to our family tent. 

QUESTIONS to THINK ABOUT 

How did most people find their Mahn packets if they were not worthy to have the Mahn fall in front of their 

tent?  Were the packets gift-wrapped with names, or was it first-come first serve? The last group had to search 

far and wide and how did they identify the right packet?  Further, the next day was the packet in the same place, 

or did it move various places every day? 

 

How was each family unit organized? If 3 generations shared a tent, did they have two fathers collecting? For 40 

years the widows greatly increased as the men 20-60 died, to what unit did they belong or to their own unit? What 

about the Yeshivah bachurim, did they collect from their family or from the dorm? 

  



  ]     The Overturned Nuns     ]  

קּוָמה ְיהָוה, ְוָיֻפצּו ֹאְיֶביָך, ְוָינֻסּו ְמַשְנֶאיָך,   ַוְיִהי ִבְנֹסַע ָהָאֹרן, ַויֹאֶמר ֹמֶשה: לה}ס{   [  }ס{ במדבר י
 }פ{  [  }ס{  שּוָבה ְיהָוה, ִרְבבֹות ַאְלֵפי ִיְשָרֵאל.  ּוְבנֹֻחה, יֹאַמר: לו  ִמָפֶניָך.

The Seven Books of Moshe  (Gemara Shabbos (116a) cites Rebbi & Raban Shimon ben Gamliel) 
According to Rebbi these verses are in the correct place, and the two Nunin serve as a form of a bracket 

(parenthesis), symbolizing that these verses from their own book.  Thus, the torah consists of seven books, in 

keeping with Mishlei 9:1 “He carved its pillars seven.” 

Rabbi Menachem Leibtag (tanach.org) suggests the separate book suggest what might have been. 

         Book One of Bemidbar: Bnai Yisrael’s preparations for their journey (Chapters 1-10) 

         Book Two: The ideal (what could have been) 

           Book Three: The actual journey that “failed” (chapters 11-36)  

Halacha: A Torah scroll must be deposed in a high decree of respect; unless the scroll is so worn out that less 

than 85 letters remain intact.  We learn this from the 85 letters in these two verses.  Interestingly, the smallest 

sefer in Tanach, Rus, has just eighty-five verses. 

Out of Place 
According to Raban Shimon ben Gamliel, these two Nunin indicate that these verses are out of place (by 50 

parshiyos, back to the journeys in the desert). They are inserted here to divide between two sets of 

punishments. 

The punishments afterwards include the complainers, the incident with the Slav, and eventually the Spies. 

The punishment before possibly refers to the way the Jews traveled from G-d’s mountain. The Medrash says the 

Jews left like a child leaves school, running away, for they had enough (Torah) study. 

Who is Wise?  
“The one that anticipates the future.”  Children do not understand the importance of education, and are eager to 

leave.  Adults appreciate it, and invest for the future.  This is a subtle misconception of the value of Torah and 

Mitzvos. 

If someone offered you an opportunity to gather diamonds, how would you react? “Gevalt, I’ll have to bend down 

time after time and pick up little stones, and my sack will become heavier for the trip to the diamond exchange 

to receive cash. What a pain!” But if you appreciate the value, one does not run away. 

The ideal service of HaShem is described as “all your days”, without interruption with consistency and constancy 

(see Ibn Ezra Devarim 19:9). The Gemara (Berachos 6a) says that if some comes regularly to synagogue, and 

one day is absent, HaShem inquires as to the absence.  HaShem does not ask about the one who does not 

attend regularly. 

When the Jews left the mountain already the seeds of lacking the strength and stamina to make the consistent 

effort to journey to Eretz Yisrael. 

The letter Nun represents Neeman, faithfulness and consistency (as referring to Moshe).  The inverted Nuns, 

therefore, represent inconsistency and self-contradiction. 

Note: Meam Loaz says the two Nuns refer to Naaseh V’Nishma.  Just as the Jews turned their back on Har Sinai, 

so too the letters Nun are reversed, like someone whose back is turned. 

 

 

 

Where else do we find overturned Nuns in the Tanach? 

We find 7 overturned Nuns in Tehillim 107, the only other place in Tanach 



One Sin Leads to Another 
The Gemara in Shabbos (116a) cites a Machlokes between Rebbi and Raban Shimon ben Gamliel. It explains 

how, according to Rebbi, the Parshah of "Vayehi bi'n'so'a ho'Oron"(10:35), is written in its correct place, and 

the two 'Nunin' there serve as a form of brackets (parenthesis), symbolizing that these two Pesukim are 'a Book 

on their own'. And how consequently, the Torah consists of seven books, rather than five (in keeping with the 

Pasuk in Mishlei 9:1) "He carved its pillars seven". Raban Shimon ben Gamliel, on the other hand, holds that the 

Torah consists of five books and not seven. He considers these two Pesukim to be out of place, and the two (back 

to front) 'Nunin' indicate that they belong fifty Parshiyos back in Bamidbar (where the Torah deals with the 

journeys in the desert). And the reason the Torah inserts them here is 'to divide between one punishment and 

another'. (I have deviated slightly from Rabeinu Bachye, who establishes Raban Shimon ben Gamliel as a third 

opinion in the Gemara, rather than being synonymous with the Tana Kama).  

According to Rashi, the Gemara is referring to the two sins which follow immediately - their grumbling about the 

lack of meat (which began already during the first three days [before the Parshah of "Vayehi bi'n'so'a ho'Oron"]), 

and their unspecified grumbling (which the commentaries ascribe to their having to travel in the desert).  

Tosfos however, disagrees (presumably because then the two sins are mentioned in the reverse order (see Ramban 

on the Pasuk), and besides, both sins are then written after "Vayehi bi'n'so'a ho'Oron", leaving us with no real 

division. Consequently, the Ramban (as well as many other commentaries) cite the Medrash that Yisrael sinned 

when they left Har Sinai (which the Torah has just described in the previous Pasuk), by running away from it 'like 

a child runs away from school'. And that is the fist sin, the sin which the Gemara describes as having taken place 

before "Vayehi bi'n'so'a ho'Oron". In fact, the Ramban goes even further. In his opinion, it is not just two 

punishments juxtaposed which the Torah is trying to avoid, but three: running away from Har Sinai like a child 

…, and their grumbling, first about traveling and then about the shortage of meat.  

And what the Torah sets out to avoid here is that Yisrael should develop a Chazakah (a triumvirate) of 

punishments. One of the other punishments, (as opposed to just sins) suggests the Ramban, is the fact that they 

did not enter Eretz Yisrael immediately, as they would otherwise have done.  

The difficulty with the Ramban's interpretation of Chazal lies in the fact that Chazal only refer to two punishments 

and not three. According to his explanation they should have said, not 'to divide between one punishment and 

another', but 'in order to divide between two of the punishments and the third'. And it would then have been more 

appropriate to make the break between the second sin and the third (in order to stop the Chazakah), rather than 

between the first and second. Maybe that is why Rabeinu Bachye, who often follows the Ramban, prefers here to 

learn like Rashi. In fact, he equates the sin of Yisrael's desire with that of their running away from Har Sinai. 

Yisrael ran away from Har Sinai like a child from school, he explains, because they had had enough of 'ruchniyus' 

(spirituality). They wanted more 'gashmiyus' (physicality), which they deliberately developed, as implied by the 

words "his'avu ta'avah" (they desired [to have] a desire). That was their first sin, as Rashi explains.  

Rabeinu Bachye himself points out how their complaint about the travels in the desert and their desire for meat 

did not end there. (Besides what Chazal say, that they immediately went on to grumble about the prohibition of 

incest), this Parshah is followed in quick succession, by the Lashon ha'ra of Miriam, and the Spies (one sin leads 

to another - all the sins note, are connected with evil speech). So, we see that we are dealing here, not with one or 

even two, sins, but with a spate of sins that takes up the whole of this Parshah as well as the next (and beyond).  

A great man once said that when, in the World to Come, a person is taken to task for idle chatter, he will not be 

asked why he spoke devarim beteilim for so many hours, but why he began speaking in the first place. Having 

begun, he cannot help but continue, and 'O'nes Rachmana patreih' (one is not taken to task for something that is 

beyond his control). It is his opening words which he could, and should, have nipped in the bud.  

The same concept can be applied to the idea of 'Aveirah goreres aveirah'. Having sinned once, he is, to a certain 

degree, an O'nes on his subsequent sins, and the brunt of his guilt lies on his first sin (perhaps we can refer to 

them as 'the cause'). The subsequent sins are one string of sins, rather than so many individual ones ('the effect'). 

And that is what Chazal mean when they say that the Torah inserts "Vayehi bi'n'so'a ho'Oron" 'to divide between 

one punishment and another. Because in this way, the cause (running away from Har Sinai), is on one side of the 

divider, and the effect (the ensuing sins), on the other.  



 

 

  Preparing for Perfect Prophecy 
"Please listen to My word, if there be a prophet among you...etc. Only Moshe…did not prostrate himself or 

go into convulsions as did other prophets….” (Bemidbar 12:6-8) 

From the Ohr HaChaim commentary by Rabbi Chaim (ben Moshe) Ibn Atar 

When G-d speaks about appearing to prophets "in a dream", this does not mean that they actually dream. Rather, 

it describes the impact of G-d's communications to such prophets as being similar to that of people who 

experience a dream while asleep, even though G-d always communicated with His prophets while the latter 

were awake. 

Only Moshe was able to maintain his regular posture when G-d communicated with him; he did not prostrate 

himself or go into convulsions as did other prophets. Neither did he receive such communications in the form 

of a riddle or parable. Every communication Moshe received from G-d was crystal clear, requiring no further 

elaboration. This is what the Torah means when it describes such communication as "I speak with him mouth 

to mouth." 

All the Israelites saw that all the 53 times the Torah reports that G-d spoke to Moshe (in order that Moshe 

communicate what He said to them) the message was crystal clear and could be understood by anyone with a 

command of the Hebrew language. The same applies to all the wealth of wisdom contained in the written 

Torah. Anyone who immerses himself in that part of the Torah will find that he can understand it. 

The phenomenon of man being a composite of body and spirit is bound to prevent him from being able to receive 

undiluted spiritual input….  

This is in contrast with the writings of Isaiah and Jeremiah, many of which are extremely obscure, full of parables 

and enigmas. The prophecies of the so-called Minor Prophets, such as Zachariah, are even harder to unravel, 

so that none of us can be certain of the events to which these prophecies relate. 

We need to examine why the prophecies given to Moshe were all so clear whereas those granted to the afore-

mentioned prophets appear so confusing. 

Kabbalists explain that the phenomenon of man being a composite of body and spirit is bound to prevent him 

from being able to receive undiluted spiritual input. Any attempt to subject man to such additional spiritual 

input upsets the fragile equilibrium between the forces of body and spirit which constitute a human being. It 

is only natural, therefore, that when a human being is called upon by G-d, his body will tremble, be subject to 

convulsions, etc. 

Once man has achieved this, his body is no longer a hindrance to his receiving communications from G-d….  

The only human being able to retain his composure when thus addressed by G-d is one who has succeeded in 

transforming the material part of himself into the perfect state G-d has created it in. Once man has achieved 

this, his body is no longer a hindrance to his receiving communications from G-d, and he will be able to do 

so as a matter of course. 



When there are no people around who meet these specifications and G-d has found Israel worthy to receive 

prophetic communications, He has no choice but to choose someone to whom He transmits His word in a 

manner which upsets the body and mind of the recipient. As a result the world abounded with prophets who 

had to receive their messages in the form of parables and riddles so that the equilibrium of their bodies and 

minds would not be permanently upset. 

The reason that we find that Zachariah's prophecies were even more enigmatic than those of his predecessors is 

that he was the last of the Prophets. Subsequent generations did not create an environment in which G-d saw 

fit to communicate His word to prophets anymore. 

When G-d spoke about His communications to Moshe being "mouth to mouth", He meant that His word did not 

have to travel through the airwaves or some other part of the atmosphere which diluted it (and therefore made 

it unclear) in order to make it accessible to less than perfect man. When G-d emphasizes that His word 

appeared to Moshe as a "a clear vision", this means that Moshe did not have to go into convulsions, etc., when 

he received communications from G-d. G-d could show Moshe a clear vision, and Moshe could behold it and 

understand it - without it being distorted. 

When the Torah adds: "…not by means of riddles", this is an elaboration of how G-d's word reaches Moshe. The 

Torah is careful not to say that G-d's word traveled from G-d's mouth to Moshe' ear, but "mouth to mouth". 

King Solomon asked G-d to grant him "a listening heart" to enable him to divine the truth behind the 

claims of litigants, etc. (see Kings I 3:9). He aspired to the highest level of prophecy. The Torah 

speaks of G-d communicating with Moshe as "I speak within him" instead of the customary "I speak 

with him". This formulation also means that no one else was privy to the fact that G-d spoke to Moshe.  

[Selected from the English edition of "Ohr HaChaim: the Torah Commentary of Rabbi Chaim Ben Attar" by 

Eliyahu Munk.] 

 

Biographical note:  

Rabbi Chaim (ben Moshe) Ibn Atar (1696 – 15 Tammuz 1743) is best known as the author of one of the most important and popular 

commentaries on the Torah: the Ohr HaChaim. He established a major yeshiva in Israel, after moving there from Morocco. His 

earliest works, chidushim on Shas was titled Chefetz HaShem Another famous work that he wrote is the Pri To'ar on Yoreh 

Dei'a.  

Chassidic tradition is that the main reason the Baal Shem Tov twice tried (and failed) to get to the Holy Land was that he said 

if he could join the Ohr HaChaim there, together they could bring Moshiach. Rabbi Chaim acquired a reputation as a miracle 

worker, hence his title “the holy,” although some apply this title only to his Torah commentary. He is buried outside the walls 

of the Old City of Jerusalem on Har HaZeisim. 

When Har HaZeisim fell into the hands of the Jordanians after 1948, they started to build a road through the Bais 

HaKevaros.  When the tractor came to the kever of the Ohr Hachaim it broke down and nothing could start it again.  The next 

day they brought in a new tractor to clear the path.  As soon the tractor touched the kever it overturned and tumbled into the 

valley killing the driver.  After that the plans were halted and a road was built higher on the mountain.  The beginning of earlier 

road is still visible today. 

 

  



Lost and Found 

Bemidbar 10,25: The tribe of Don was among the most populous, and brought up the rear in the marching order. 

The word for rear-guard here is literally “measef – the gatherer.” Rashi suggests that Don’s task was to gather 

up lost objects that had been dropped during the journey, and restore them to their owners as well as to gather 

in straying individuals who had become lost or fallen behind. 

What zechus did Shevet Don have to merit that they be positioned and assigned to do the mitzvah of returning 

lost items?  
1. Chazal explain (Bamidbar Rabbah 2:7) that each shevet had its unique flag, and the flag of Shevet Don contained the 

emblem of a snake, as Yaakov Aveinu blessed Don by comparing him to a snake. The pasuk states that because the 

snake persuaded Chava to sin by eating the forbidden fruit, the snake was punished and Hashem created great 

animosity between the snake and mankind. Rashi explains  that the snake attempted to kill Adorn in order to take 

Chava. The Gemara elaborates (Sotah 9b Shabbos 146a) that just as Chava was the aveidah of Adom, it is the natural 

process for a man to search for his aveidah - his wife. The snake attempted to create distance and separation 

between man and his aveidah. Therefore, the tikun for the snake is hashavas aveidah, returning lost objects, and 

Shevet Don- equated to a snake merited to perform that mitzvah.  

2. When Rachel Imeinu did not have children, and there was distance between the aveidah and the baal ha'aveidah, it 

was Don who effected justice and reconciliation. In this merit, Shevet Don was designated to perform hashavas 

aveidah in the midbar, resulting in continued reconciliation between the aveidah and the baal ha'aveidah. 

3. There are many explanations as to why Don is analogous to a snake (Bereshls Rabbah 99:12; Zohar 243b; Ramban; Rabbeinu 

Bachya). The Arizal explains (Chumash Ha'Ari Bereshis 49:16) that Don was compared to a snake because Shimshon, 

from Shevet Don. went after his eyes just as the snake saw Chava and desired her." Possibly, the tikun for Don - who 

personified the snake - was looking for lost items with discerning eyes.  

4. The Michtav Me'Eliyahu elaborates that the mission of Shevet Don was to bring back lost neshamos, as exemplified 

Shimshon haGibor searched and found lost sinners, returning them to holiness. It would seem fitting that the 

mission of Shevet Don incorporate returning lost material items as well. 

5. There is a limiting halachah regarding the mitzvah of hoshevos oveidah. An elderly person who finds it unbecoming 

or degrading to return a particular lost object is not obligated to do so. (Bava Metzia 29b; Choshen Mlshpat 263:1) We 

find that HaShem appointed Betzalel from Shevet Yehudah to lead the building of the Mishkan, and designated 

Oheli'ov from Shevet Don to serve with him. Rashi elaborates that Betzalel was from Shevet Yehudah, a leading 

shevet. Oheli'ov was a counterbalance to him because he was from Shevet Don, a downtrodden shevet (as Don was 

the first shevet not born to Leah or Rochel, the primary mothers). Shevet Don was selected to do hashovas oveidah 

because it is appropriate that the downtrodden who are of a humble mindset be assigned that task, as the exception 

of elderly person will occur less frequently by them, resulting in more lost objects being retrieved.  

6. Rabbi Zalman Sorotzkin in his book Oznayim LaTorah, answers that it seems to say that the Holy One Blessed be He 

wanted to grant the tribe of Don mitzvos between man and his fellow, given that they [the tribe of Don] were 

negligent with mitzvos between man and God. As it is explained (Bamidbar Rabbah 2:6) Don darkened the world by 

idol worship which Yerovoam carried out when he turned to all of Israel and none would accept the calves, and only 

the tribe of Don accepted them…and the Holy One Blessed be He, Who does not want to push anyone away, granted 

Don the mitzvah of saving people and property, and made this tribe “the gatherer” for all the divisions.” 

7. Rabbi Michel of Zhlotzov used to begin his prayers very late in the day. When the Jewish people traveled through 

the desert the tribe of Don was last, behind all the others. Their job was to pick up and return all the lost items that 

their brethren had dropped along the way. On the spiritual level, their function was to elevate all the prayers that 

had been uttered without the proper intentions. I am just following their example. 

8. Lubavitcher Rebbe: Torah and Judaism in every place, ensuring that no Jew's light of sanctity should be lost. This is 

particularly relevant to our generation, that of the "footsteps of Moshiach," the last generation of exile, the function 

of which is to be "gatherer for all the camps" concerning all generations. Simply put, when one meets a Jew who 

has "lost" holiness, his function is to return it to its owner, by bringing him close to Judaism, Torah and mitzvos. And 

because this generation is the "gatherer for all the camps," no one else can do it." 



Korban Pesach was not offered in the Midbar 

Why is this passage, which was said “on the first month” (9:1), recorded after 

Parshas Bamidbar, which was said “on the first day of the second month” (1:1)? 

Rashi: The passage at the beginning of this book was not said until Iyar [the second month]. 

From this you learn that the Torah does not follow a sequence of chronological order. 

Why did [the Book of Bamidbar] not open with this [passage]? Because it is a disgrace 

to Israel that throughout the forty years the children of Israel were in the desert, they only brought 

this one Pesach sacrifice. 

Tosfos: The Jewish people were not obligated to bring the Pesach offering in the desert, for it is 

a mitzvah which only applied after entering the Land of Israel, as the verse states, “You will 

[only] have to keep this ritual service...when you enter the Land that G-d is going to give you” 

(Shemos 12:25; see Rashi ibid.). The fact that they did so here was only because G-d made an 

exception to the above rule and instructed them to bring the Pesach sacrifice that year. But what, 

then, was the “disgrace” for Israel in not offering the Pesach sacrifice, when they were not 

obligated in any case? Their disgrace was in the fact that they were unable to offer the Pesach 

sacrifice until forty years later, due to the sin of the spies which caused them to be delayed in the 

desert rather than entering the Land of Israel immediately (Tosfos, Kiddushin 37b, s.v. ho’il).  

HaMakneh asks: "Why couldn't those who left Egypt and were already circumcised offer the 

'korban Pesach'"? Although when a majority of the population is uncircumcised, even those who 

are circumcised may not bring the "korban Pesach," but at least for the first few years in the desert 

there was a majority of circumcised men, as they died at the rate of 15,000 per annum (gemara 

B.B. 121a), and were replaced by newborns at approximately the same rate. Although the Ramban 

offers that they had sons and male slaves born to them, an impediment to their bringing a "korban 

Pesach," it is hard to fathom that every last person had this occurrence. As well, Tosfos makes no 

mention of sons and male slaves being the hindrance. 

He therefore disagrees with the Ramban and says that since the basis for the opinion that they 

indeed did have a responsibility to bring a Paschal offering every year even in the desert is based 

upon a novel interpretation of Shmos 12:25, and the intention of "Bring a Paschal offering when 

you come into the land" is to be interpreted as "Bring it now in the desert as a merit to enter the 

land," something the Gemara does not mention at all, but can be assumed as a dissenting opinion, 

since this interpretation is used for the statement that "When Hashem will bring you into the land 

…… and it shall be as a sign upon your arm" (Shmos 13:5), once they were told that they would 

die in the desert they were exempt from offering the "korban Pesach." Those born in the desert 

and 13 years later came of age were also exempt because they were uncircumcised. However, in 

the first year it is farfetched to say that they all had newborn uncircumcised sons and male slaves. 

At this point in time they were before the incident of the spies, so they were still going to enter 

Eretz Yisroel. Therefore, they were required to bring a "korban Pesach." (Although he leaves it 

at this in Panim Yofos, in Hamakneh, his commentary on the Gemara Kidushin, he discards this 

line of thought because if it were true that those who were told that they would die in the desert 

were relieved of mitzvos that were a merit to enter the Promised Land, they would have also lost 

the Mitzvos of tefillin and redeeming the firstborn donkey as well.) 

 



Bartenura: The disgrace for the Jewish people was that they were unable to offer the Pesach 

sacrifice in the desert because they were uncircumcised, and the law states that an uncircumcised 

person may not bring the Pesach offering (Shemos 12:48). The reason why they were 

uncircumcised was, as the Talmud states, due to difficult climatic conditions in the desert which 

prevailed as a punishment for their sins. Thus, the Jewish people were unable to circumcise their 

children, due to the risk to life involved (Yevamos 72a). 

Ohr Chadash: The reason the Jewish people did not offer the Pesach offering was that they were 

exempt since then did not own land. 

Chidushei haRim: Since in the desert after the sin of the Calf, the only shechitah done was by 

the Kohanim in the Avodah of the Mishkan (no shechitah for Chullin). Thus, the Jews did not do 

shechitah and thus could not appoint the Kohanim to be their agents to do the shechitah and thus 

not capable of bring the sacrifice. Please note that the law that the shechitah for Avodah can be 

done by a non-Kohen only applies when the non-Kohanim were able to perform shechitah for 

Chullin. 

Lubavitcher Rebbe: In fact, our passage appears to bring to light the affectionate relationship 

between the Jewish people and G-d in a superior manner to the passage at the opening of the 

book of Bamidbar, for here we see the utter dedication of the Jewish people to G-d’s commands 

beyond the requirements which G-d Himself set. Furthermore, in contrast to the book of Vayikra, 

which contains mainly commands from G-d to the Jewish people, the book of Bamidbar is 

predominantly a description of the Jewish people’s attempts to serve G-d. So our passage, which 

expresses the affection of the Jewish people in observing G-d’s mitzvos, would seem to be a more 

fitting start to the book. 

So Rashi is troubled: “Why did [the book of Bamidbar] not open with this [passage]? Rashi 

answers: “Because it is a disgrace to Israel that throughout the forty years that the children of 

Israel were in the desert, they only brought this one Pesach sacrifice.” 

In other words, while it is true that this passage highlights how the Jewish people cherished G-d’s 

mitzvos, it also highlights a disgrace on their part. For if the complaint of just a handful of Jews, 

that they did not wish to “lose out” on performing G-d’s mitzvah due to a technicality (that they 

were ritually impure), prompted G-d to offer them another way of observing the mitzvah (the 

Second Pesach)—then all the more so could the entire Jewish people have successfully pleaded 

to G-d throughout the forty years in the desert that they wished to observe the mitzvah of offering 

the Pesach sacrifice, and they did not wish to “lose out” due to the" technicality” that they had 

not yet entered the Land of Israel. (For, after all, offering the Pesach sacrifice was not physically 

dependent on being in the Land, and this stipulation could have been waived by G-d, if the Jewish 

people would only have requested it.) Thus the impressive dedication to G-d exhibited in our 

passage simultaneously highlights the disgrace of the Jewish people in later years, when they did 

not show the same degree of commitment. Therefore, this was not chosen as the opening passage 

of the book of Bamidbar. 

 
  



 

MAIS MITZVAH 

  ו ,פרק ט במדבר
ש ָאָדם ְולֹא ים ְלנֶׁפֶׁ ר ָהיּו ְטֵמאִּ ים ֲאשֶׁ י ֲאָנשִּ ַסח ַביֹום ַההּוא הַ -ָיְכלּו ַלֲעשת-ַוְיהִּ פֶׁ

ְפֵני  ה ְולִּ ְפֵני משֶׁ ְקְרבּו לִּ  :  ַההּוא ַביֹום ַאֲהֹרןַויִּ

  סוכה דף כה/ב מסכת
פסח שנאמר  בערבאנשים מי היו עוסקין במת מצוה היו שחל שביעי שלהן להיות  אותם

 לעשות  ולא יכלו לעשות הפסח ביום ההוא ביום ההוא אין יכולין לעשות הא למחר יכולין

Rashi explains that the Gemara is not necessarily discussing a dead person that has no apparent relatives (Mais 

Mitzvah), but the concept of Mais Mitzvah can also include a dead person that a Cohen becomes tameh in 

order to bury. Why does Rashi use so much language to explain that the case involves permission to bury the 

dead person? What difference is it if the case only involved a dead person that did not have any relatives? 

However, one must explain that the Gemara is teaching that one that is engaged in a “light” mitzvah is exempt 

from “harder” mitzvos.  The event that a person discovers a dead body within 7 days of Pesach, and burying 

the body would result in being tameh for Pesach and prevent one from eating the Korban Pesach. Nevertheless, 

a person does not pass by the “easy” mitzvah (burying the body) due to losing the future, more “stringent” 

mitzvos involving Pesach. 

If the Gemara was trying to learn this concept only from a Mais Mitzvah, then that would be problematic since 

everyone (even a Cohen Gadol) needs to become involved.  Thus, Rashi understood that the concept includes 

even becoming tameh for one’s relatives, and then the concept could be conveyed. 

In addition, why did the Gemara ask the question in the first place regarding who was tameh?  What difference 

did it make?  However, Rashi explains (Parshas Ki Sisa) that between the two countings (the first of Tishrei 

and the first of Iyar) nobody died.  Thus, the Gemara asks who was tameh connected to a dead person, if no 

one had died.  And the Gemara then answers with several answers. 

TOUCHING A SEFER TORAH RESULTS IN TUMAH TO THE HANDS 

ְנֹסַע ָהָאֹרן   לה ,פרק י במדבר י בִּ  ַוְיהִּ
יֹות, ְכָפָרַשת   ידים פרק ג משנה ה מסכת ים ְוָחֵמש אֹותִּ ָכתּוב ָבּה ְשמֹונִּ ָלה שֶׁ ְמגִּ

י בִּ  ְתֵבי  -ְנֹסַע ָהָאֹרן" "ַוְיהִּ ם. ָכל כִּ ת ַהָיַדיִּ שְמַטָמא אֶׁ ם.  - ַהֹקדֶׁ ת ַהָיַדיִּ ין אֶׁ  ְמַטְמאִּ
The decree of tumah to the hands by directly touching a Sefer Torah, results from the early times where one would 

being eating Terumah and would store the leftover in the Sefer Torah, because they thought this is holy and 

the Terumah is holy, so let them be together.  However, the result was that the mice would eat the food plus 

damage the Sefer Torah.  Thus, the initial decree was that any Terumah that touched a Sefer would become 

tameh like a third degree of tumah.  Not only this, but the decree was expanded that anyone that touched a 

Sefer their hands would be a second degree of tumah.  The decree included not only a Sefer Torah, but any of 

the holy writings (Nach). 



 

 

 

ם ַיֲעשּו ֹאתֹו ַעל יא ,פרק ט במדבר י ְבַאְרָבָעה ָעָשר יֹום ֵבין ָהַעְרַביִּ ש ַהֵשנִּ -ַבֹחדֶׁ
ים יֹאְכֻלהּו:   ַמצֹות ּוְמֹררִּ

In Parshas Bo, the verse only says on Maror it (the Korban Pesach) should be eaten, and Matzos are written 

separately. Further, it is explained that regarding Pesach in Nissan, the Mitzvah of Matzah is a mitzvah of its 

own, and not subordinate to the Mitzvah of Korban Pesach. 

However, by the second Pesach (in Iyar) if one does not offer a Korban, no separate mitzvah to eat Matzah.  

Rather, the two items are interconnected.   

But Maror is always subordinate to the Korban Pesach, and thus, the verse always mentions the Korban when 

Maror is mentioned.  The reason for this connection is that the eating of meat should be accompanied with 

something sharp (to bring out the best flavor).  However, since mustard or other such sharp items are not in 

the category of food items, therefore, Maror serves this purpose. 

ם   י ,פרק י במדבר ְמַחְתכֶׁם ּוְבמֹוֲעֵדיכֶׁם ּוְבָראֵשי ָחְדֵשכֶׁ  ּוְביֹום שִּ
The Sifri says the word שמחתכם refers to Shabbos. 

The Gemara (Beitzah 16a) states that all of a person’s material needs for the year are established on Rosh 

HaShana, except for the expenses of Torah education, and the needs of Shabbos and Yom Tovim. And the 

Medrosh adds the expenses for Rosh Chodesh.  This is supported by this verse which indicates Shabbos, Yom 

Tovim and Rosh Chadoshim are a unit. 

A hint can be found for this concept within the statement of the principal כל המזונות של אדם קצובים לו מתשרי.  

One could explain the all of one’s expenses are set except from Tishrei ( תשרי )חוץ מ   

ום טוביאש חודש, רבת, שורה, ת  

ת ה ,פרק יא במדבר ר-ָזַכְרנּו אֶׁ ָנם -ַהָדָגה ֲאשֶׁ ם חִּ ְצַריִּ  נֹאַכל ְבמִּ
The Ramban asks, how did the Jews eat fish in Egypt for free?  And he answers that the Gemara (Sotah 11b) 

explains that every time the Jewish women went to draw water, HaShem cause them to draw into their buckets 

half water and half fish (in order to sustain themselves), and this was the concept that the Jews obtained the 

fish for “free” (without effort). 

Rabbi Epstein explains this is why the verse uses the word דגה and not דג or not דגים.  These other words indicate 

normal or larger size of fish.  The word דגה indicates smaller fish, which were small enough to be found in 

the water buckets of the Jewish women. 

  



 

 

 להגיד בבקר חסדך ואמונתך בלילות )מזמור שיר ליום השבת(

Chesed is connected with good deeds and mercy.  However, the concept of faith )אמונה( is not connected with 

concept of good or with Chesed.  Thus, it would have been better to have used a term such as טובתך או רחמיך. 

Also, we need to understand the connection of בקר (morning) and לילה (night).  Morning and evening are 

opposing concepts (as in Parsha Behaloscha יהיה הענן הערב עד בקר), as well as day and night. Thus, it should 

have said ערב & בקר. 

The explanation begins with morning blessings. The blessings in the morning expressed appreciation of all the 

chesed done by HaShem (opening the eyes of the blind, dress the undressed, etc.) We make these blessings in 

the morning upon rising from sleep.   

According to this understanding that we praise HaShem regarding the kindness specifically in the morning, 

recounting the various forms of loving kindness that He performs.  

In contrast, we entrust our soul to HaShem throughout the entire night to a spiritual ascension. HaShem rewards 

our faith and returns our soul in the morning.  Thus, the night is special time for our faith. 

 פה )על חטא של יום הכיפור(בטפשות 

Possibly, the intention is that we did not necessarily sin due to a negative intention, but the sin resulted from a 

lack of knowledge (foolishness). Similarly we can understand the verse in Parshas Behaloscha,  אל נא תשת"
ת אשר נואלנו חטאנו"עלינו חטא  (BeMidbar 12, 11).  Aharon (on behalf of Miriam and himself) said to Moshe, 

please do not count it as a sin against us, for we sinned due to foolishness )נואל(.   

Thus, two levels exist within the concept of committing sins.  One level is the normal intention (inclination) to 

commit sin. A second distinct level is that one can also sin due to a lack of knowledge (foolishness). Each 

level needs its own method of Teshuvah. 

 



 

 ושאינו יודע לשאול את פתח לו
Many places in the Torah use the word את (female you) in place of אתה (male you). (For example, Bemidbar 

 and many other places).  In all of these places, a special learning is derived ,ואם ככה את עושה לי :11,15

from the change of word (female in lieu of male). 

Rabbi Epstein heard an allusion regarding this change that this son was to be answered completely with all the 

details regarding the events pertaining to the going out of Egypt.  It is not enough to provide the highlights, 

but one must provide full details from the beginning to the end, as emphasized in the  saying from Aleph to 

Tav (as in the word את). 

 ויהי שם לגוי גדול מלמד שהיו ישראל מצוינים שם
The word גדול can have two types of explanations: one is greater in quantity, like the great luminary or with 

great wealth, or the great sea; the second explanation is greater in quality (attributes) like no one in the 

household as great as him, the Cohen Gadol is greater than his brothers etc.  How did the author of the Hagadah 

know that this phrase indicates the Jews were exceptional (per the second explanation)? 

The answer can be found that the Torah used the word גוי in lieu of עם.  

The word עם implies a multitude (quantity) of people. The Medrosh (Balak) says the every place the word עם 
is used it implies a disgrace, such as found in the verse (Bemidbar 11,1) ויהי העם כמתאוננים, and the people 

were complainers. 

In contrast the word גוי implies a great and honored nation, like גוי אחד בארץ, or שני גויים בבטנך (two great 

nations were in her womb, referring to Yaacov and Esav).  

Therefore, in this verse of the Torah, a great nation using the word גוי indicates that the modifier “great” implies 

an exceptional nation in terms of quality. 

 

 

)במדבר יב, ט( בם וילך ה'ויחר אף   

Anger is a matter of nature for all people.  Some have it less, some have it more.  The Torah records that even 

someone as refined as Moshe Rebeinu or Yaakov Avinu were subject to fits of anger.  

However, we do find a distinction between the anger of a fool (Koheles 7,9) and the anger of a Chacham. A 

Chacham attempts to drive any feeling of anger from his heart (an allusion from the verse above that when 

anger comes it must go ויחר אף ...וילך). Whereas a fool does not attempt to drive the feeling of anger from his 

anger, but lets it settle in his heart, making a place within for the anger. 



The Dual Value of Transferring the Status of the Firstborn to the Levites The 

Torah tells us that a consequence of the sin of the Golden Calf was that the firstborn, who were initially qualified 

to be the “priests” of G-d, were tainted and thus disqualified. The Torah states, “Moshe, Aaron, and the entire 

assembly of the Children of Israel (kol adas Bnei Yisrael) did to the Levites according to everything that HaShem 

had commanded Moshe about the Levites, so did the Children of Israel (Bnei Yisrael) do to them.” The conclusion 

of the verse seems to be superfluous. The verse had already stated “the entire assembly of the Children of Israel 

did…” Why conclude, “…so did the Children of Israel.” 

Ohr HaChaim HaKadosh explains that “the entire assembly of the Children of Israel (kol adas Bnei Yisrael)” 

represents one segment of the Jewish people while “Children of Israel (Bnei Yisrael)” represents another. The 

expression “Benei Yisrael” is referring to the segment of the people who possess special spiritual status, namely 

the firstborn. “Kol adas Bnei Yisrael” refers to the entire Jewish people. The reason the verse concludes with the 

“Benei Yisrael” (firstborn) is to communicate to us that although they had eternally forfeited their special status 

to the Levites, which would normally cause great anguish, in this particular situation the transfer of status was 

done wholeheartedly.  

Ohr HaChaim HaKadosh continues, “When a mitzvah is difficult or painful one normally executes it haphazardly 

in a deficient manner. However regarding the firstborn, they had fulfilled the mitzvah meticulously and 

wholeheartedly.” The Torah tells us regarding Moshe, that he and his progeny were meant to be the Kohanim 

(Priests). However, because he was obstinate and did not readily accept G-d’s appointing him as the Redeemer 

of Israel at the burning bush, he forfeited the Priesthood to his brother Aaron the Levy. Until the end of time it is 

only the descendants of Aaron who are qualified to be the Priests because of Moshe’s lack of reverence towards 

G-d. The loss of the Priesthood was considered an atonement for his failing. When Moshe was told by G-d to 

install Aaron and his sons as the Kohanim, the Torah goes to great length to delineate every aspect and detail of 

the process. This seems to be unnecessary. Much of the information seems to be superfluous because there is no 

reason to reiterate many of the details.  

Ohr HaChaim HaKadosh explains that although Moshe was atoned for his failing at the burning bush by forfeiting 

the Priesthood, nevertheless there was a trace of sin that remained that needed to be purged. Moshe, in order to 

be fully reinstated with G-d, had to install Aaron and his children with joy and wholeheartedness. This state of 

mind is only possible if one truly understands and internalizes the fact that punishment is ultimately for the good 

of the individual. The Torah attests that Moshe succeeded in this endeavor. Just as G-d had provided Moshe with 

the opportunity to be fully reinstated by installing Aaron and his children as Priests, identically the firstborn were 

presented with the same opportunity to bring about full atonement for the sin of the Golden Calf. The Torah attests 

that the firstborn did so meticulously and wholeheartedly.  

With our understanding of the value of Moshe’s and the firstborn’s level of participation in the initiation process 

of Aaron and the Levites, we are able to appreciate the profoundness of the Mishna in Tractate Berachos. It states, 

“Just as one blesses G-d for the good, so too must he bless G-d for the bad.” Even when one experiences tragedy 

one must acknowledge G-d in an identical manner as when one experiences good fortune. The only reason one 

experiences difficulty, or G-d forbid tragedy, is because G-d is providing the individual with an opportunity to be 

atoned for a spiritual deficiency and thus be reinstated. If one accepts the tragedy with the same level of value as 

the good fortune, although he is experiencing pain, simultaneously he will sense the value and benefit from that 

experience. Only then will he be fully reinstated. However, if one does not internalize the experience at this level, 

although he achieves atonement there will still remain a trace of impurity, which will interfere with full 

reinstatement. 



 

 

 

 

 

 

 

Understanding the Parsha according to the Rebbe 

QUESTION: Who is eligible to light the Menorah of the Bais HaMikdash?  

ANSWER: The law is that the lighting of the Menorah is properly done by anyone (even a זר) who cannot enter 

the Kodesh. For example, the menorah can be brought out of the Azarah, or a Jew from the outside could 

use a long pole to reach in to light the menorah.  The same law applies to who is eligible to light a Jewish 

soul that lays dormant.  Anyone can be a lamplighter of a fellow Jew.    ( '317לקוטי שיחות כרך ב, עמ)  

QUESTION: Pesach Sheni seems to provide a make-up opportunity for someone that inadvertently fails to bring 

the original Pesach due to circumstances beyond one’s control (tameh or too far away).  How 

does one understand that someone who intentionally missing the first Pesach offering is eligible 

to bring the second one? 

ANSWER: This is the special point of the Second Pesach. For everyone a possibility exists to fix up the damage, 

even if one does someone intentionally wrong.          ׁ( 61, עמ' חלקוטי שיחות כרך)  

QUESTION: What was the claim of the Jews that were tameh, why should they lose this mitzvah of offering a 

Pesach sacrifice?  Any temah person is not able to offer any korbanos.  How did their claim help 

reveal the unique law of Pesach Sheni? 

ANSWER:  The previous year (Pesach in Egypt) all Jews participated, including those that were tameh. However, 

that Pesach was commemorative, thus even a tameh person could partake. No legal basis or precedence existed 

for the future Pesach offerings to include those that were tameh. Nevertheless, they cried out in anguish to 

participate, without a legal basis.  This essential pain to participate, drew down from Above this special Mitzvah 

allowing a method to fix up and complete what one lacks.                            ( 68 , עמ'כחלקוטי שיחות כרך)  

QUESTION: What is the point of specifying the inclusion of the body in the Mitzvah of Simcha (eating meat, 

drinking wine, etc.), which is at essence a spiritual activity? 

ANSWER:   Rambam explains that the limits physical Simcha of the Jew is in order not to block the spiritual, 

main aspect of the mitzvah of Simcha. The Alter Rebbe explains that combining mitzvah of Simcha (in 

the time of the festival) of the Korban and of the physical Jew is the purpose of simchah, which is 

expressed by the soul within the body.                           )62 'לקוטי שיחות כרך לג, עמ(                                                                 

QUESTION:  The taste of the Mahn could be the taste of any food.  However, since harmful to a few (pregnant 

ladies) the Jews could not taste a few tastes. How do we understand the Jews’ question that since 

the Mahn did not have a few tastes, thus, it was lacking? 

ANSWER: The complaint about the Mahn was to be free from restrictions that accompanied the mahn, including 

the denied taste (since it was only harmful to a minority). The denial of this taste reflected the concern and 

mercy of HaShem for what is harmful to a few. This teaches that one has to always be concerned about 

every individual Jew, to seek out and educate.         ( 17 , עמ'לגלקוטי שיחות כרך)  
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