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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Recognition is in the Mindset of the Beholder(1) 
Rav Yosi, the gemara tells us,(2) found himself one day to be the most 
disliked person in Tzipori. He had given a shiur in the beis medrash about 
how visitors to the city of Sedom were brutalized . He included a 
description of the clever modus operandi of the evil inhabitants to relieve 
non-citizens of their goods. When well-to-do wayfarers came to town, the 
thieves would deposit fragrant balsam with them, which the unsuspecting 
visitors would keep wherever they secreted their valuable. At night, the 
thieves would literally sniff out the their valuables through the scent of the 
balsam, and help themselves to them. 
That night, continues the gemara, thieves burrowed three hundred tunnels 
in Tzipori, robbing householders of their most prized possessions. 
The victims angrily accosted R. Yosi. “How could I have known that the 
thieves would attend my shiur?” The gemara concludes with an unusual 
postscript that seems to be a complete non-sequitir: When R. Yosi died, the 
rain gutters of Tzipori poured forth blood. 
On one level, the passage offers social commentary on an anomaly that has 
not disappeared. In order for the Sodomite ruse to work in Tzipori, two 
things had to take place. Firstly, the rich victims had to have been elsewhere 
at the time of the shiur – but not in the beis medrash. Secondly, the regulars 
at the beis medrash – including the ones who stayed for the shiur – must 
have included a substantial number of crooks! This was the gist of R. Yosi’s 
answer to the irate citizens of Tzipori! “Could I have known that ganavim 
are the regular attendees in our minyan, while the honored notables stay 
home?” 
Deeper meaning, however, awaits us in this passage. Let’s look at the 
puzzling conclusion. 
Chazal tell us(3) that tzadikim are greater after death than in life. Why is it, 
though, that whatever accomplishments and greatness that people find in a 
person only after his demise were not noticed during his lifetime? One 
explanation is that we appreciate people only within a context. While a 
person lives among us, countervailing factors skew how we perceive them. 
One factor is jealousy. Why do others have what we could have had just as 
easily? Why them and not us? We are jealous of others, however, only 
when we perceive them to be active competitors – but not after death. 
A second factor is hatred. A tzadik most often assumes a public role. This 
means that he will often have to admonish wrongdoers. Some of those will 
hate him for it. He will sit on a beis din – and some litigants will lose, even 
as they remain convinced that their claims are just. The court that paskens 
against them is then excoriated as ignorant or corrupt. As the jealousy and 
the animosity ceased after the tzadik’s death, it is as if a veil of negativity 
lifts, and his sterling qualities become visible for the first time. 
So it was with R. Yosi. As a Torah leader in Tzipori, he had on many 
occasions taken positions that angered people, including important people. 
Those who bore a grudge against him spared him no criticism, and spoke 
of him in ways that diminished his stature in the eyes of the citizens of his 
city. But when R. Yosi passed away, jealousy and hatred no longer stood 
in the way of a fuller appreciation of his greatness. The people saw R. 
Yosi’s blood oozing from the walls of the city! In other words, the walls, 
the structure of the Tzipori community owed their integrity to the blood 
that R. Yosi had sunk into them. All his efforts, all his strength, had gone 
in to strengthening and maintaining their community. 
The Torah tells us(4) that while Yosef recognized his brothers, they did not 
recognize him. R. Chisda explains(5) that they failed to recognize him 
because when they last say him he did not yet have a beard. R. Levi,(6) 

however, approaches the pasuk very differently. He reads it as, “He 
recognized them when they fell into his hand, although they had not 
recognized Yosef when he fell into their hands.” What could this mean? 
They recognized Yosef all too well when he checked on them at his father’s 
request on that fateful day! 
The two approaches, we will argue, do not oppose each other. In fact, one 
cannot be understood without the other. If a young person from a family of 
uneducated, menial workers leaves town and returns decades later as an 
aging menial worker, people will recognize them. He may have grown a 
beard in the interim, and it may have turned white, but people will look at 
him and be able to recognize the young man they once knew. 
Should that same person return to town as a cultured aristocrat, people will 
not make the association. The change in his physical features, coupled with 
a radical shift in his life-station will suffice to prevent people from seeing 
any resemblance. 
The special closeness that Yaakov evidenced with Yosef cascaded into 
tragic consequences in the relationship with his brothers. Had they realized 
that Yaakov’s special treatment of Yosef was an artifact of his birth 
position, they would not have been jealous. Birth order doesn’t say 
anything about a person’s essence. They, however, thought that Yaakov 
somehow implied that Yosef was better, or more accomplished, than they. 
That led to potent jealousy – which then led to hatred. Jealousy and hatred, 
as we said before, cloud perception. When they threw Yosef into the pit, 
they saw a young person of diminished worth, who preened over his good 
looks. They detected none of his greatness, and saw only his faults. He was 
not, in their eyes, anyone who would ever accomplish anything. When they 
later regretted their behavior and set out to search for him while in Egypt, 
they looked for him in the prostitutes’ quarter.(7) 
They did not expect to find him in a high position in Pharoh’s court. Had 
his features not changed at all in the many years of absence, they would 
have recognized him nonetheless. But the growth of the beard sufficed to 
block the recognition. This is what R. Levi meant. Why did a small thing 
like the growth of a beard stop all the brothers from recognizing Yosef? 
Because when they last saw him, they failed to recognize his true worth. 
When they met Pharoh’s viceroy, each one of the brothers dismissed the 
glint of familiarity they saw. Seeing Yosef as the power behind the throne 
was just too incongruous, given their assessment of him; their minds 
completely shut down that possibility. Their understanding of him, 
however, was warped by the jealousy and hatred they had felt so many 
years earlier, even though it had long receded. 
Much of the strife in our community owes to distorted images of people we 
hold before our minds’ eye. Were it not for our own vices, we would have 
recognized their potential and promise while they were still “in our hand,” 
and greet their later success with delight rather than derision. 
1. Based on HaMedrash V’HaMaaseh by R. Yechezkel Libshitz, Miketz 
2. Sanhedrin 109A 
3. Chulin 7B 
4. Bereishis 42:8 
5. Bava Metzia 39B 
6. Yalkut Shimoni, Miketz, #148 
7. Bereishis Rabbah 91:6 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayigash – Vol. 12, Issue 11 
This week's issue of Parsha Potpourri is dedicated in honor of the marriage and Shabbos Sheva Berachos of Rasha Chaviva and Akiva Mezei, in honor 
of the birth of Yehuda Goldfarb, and l’zecher nishmas Shmuel ben Meir Yechezkel z”l. Please have them all in mind when reading and discussing these 
issues, and the Torah that is learned should be a merit for them and their entire families. Each issue of Parsha Potpourri requires a tremendous amount 
of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email. Wishing 
you all a Good Shabbos and an easy fast, and I hope that you enjoy the Divrei Torah and Points to Ponder! Jump to Toolbar  

In honor of the marriage of Rasha Chaviva and Akiva Mezei 
In honor of the birth of Yehuda Goldfarb 
 לז"נ שמואל בן מאיר יחזקאל ז"ל

)46:8ואלה שמות בני ישראל הבאים מצרימה יעקב ובניו (  
A wealthy man passed away and stipulated in his will that his estate be 
preserved as a keren (principal), and the profits that it generated should be 
used to provide for his descendants who engaged in full-time Torah study. 
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He added that this arrangement should be continued until the fourth 
generation, at which point all of the money should be divided. However, a 
dispute subsequently arose regarding the man’s intentions in counting the 
generations. 
His great-grandchildren maintained that they were considered the fourth 
generation, in which case the will’s condition was fulfilled and the money 
should be split amongst them. The earlier generations who were involved 
in Torah study and were still supported by the estate disagreed and argued 
that the dead man himself was not counted as the first generation, but rather 
his children, in which case his great-grandchildren were only the third 
generation, and the assets should be preserved to enable Torah study for 
another generation before being divided up. 
The dispute was brought to the Noda B’Yehuda, who noted (Shu”t Noda 
B’Yehuda Choshen Mishpat 1:38) that in Parshas Lech Lecha (15:16), 
Hashem promised Avrohom that after the Jewish people descended to 
Egypt, דור רביעי ישובו הנה – the fourth generation will return here (to Eretz 
Yisroel). Who was the fourth generation who returned to the land of Israel 
in fulfillment of this promise? 
The Ibn Ezra writes that Levi’s son Kehas was among the 70 Jews who 
descended to Egypt and was considered the first generation, and his son 
Amram was the second generation. Amram’s children Moshe and Aharon 
were the third generation, and their children entered Eretz Yisroel as the 
fourth generation. This explanation would seem to indicate that the initial 
generation is included in the count, which would support the argument of 
the great-grandchildren, who maintained that the deceased should be 
counted as the first generation, making them the fourth generation. 
However, Rashi makes a different calculation, explaining that beginning 
from Yaakov, Yehuda was the first generation, his son Peretz was the 
second generation, and his son Chetzron was the third generation. 
Chetzron’s son Calev was the fourth generation and merited entering Eretz 
Yisroel (Bamidbar 14:24). According to Rashi, the original generation as 
represented by Yaakov is not counted. This supports the position of the 
descendants who were still studying Torah and supporting themselves from 
the profits generated by the estate, as they argued that the calculation of 
four generations does not begin from the deceased, but rather from his 
children, in which case the great-grandchildren were only considered the 
third generation and the condition of the will was not yet fulfilled. 
The Noda B’Yehuda adds that the explanation of the Ramban regarding the 
four generations also appears to be in agreement with Rashi’s position on 
the issue of not including the original generation in the count. Therefore, 
since the opinions of Rashi and the Ramban are more widely accepted and 
we generally side with them when they disagree with the Ibn Ezra, the Noda 
B’Yehuda rules that the wealthy man is not considered the first generation, 
but rather his children, and his estate should therefore continue to be used 
to provide for his descendants who are engaged in Torah study for one more 
generation. 

)46:28ואת יהודה שלח לפניו אל יוסף להורות לפניו גשנה (  
After a tumultuous roller-coaster of events, Yosef’s brothers returned to 
Canaan and informed Yaakov him that his beloved son Yosef, whom he 
had assumed was dead for 22 years, was in fact alive and prospering in 
Egypt. Astonished by the remarkable turn of events, Yaakov and his family 
undertook the lengthy journey to Egypt in order to be reunited with Yosef. 
Rashi writes that as they approached their destination, Yaakov sent Yehuda 
ahead to establish a beis medrash (house of study), where he would be able 
to study and disseminate Torah. This is difficult to understand. Yaakov and 
his sons were certainly involved in learning Torah throughout their journey 
to Egypt, as Rashi writes (45:24) that prior to sending his brothers back to 
Yaakov, Yosef had to warn them not to become too deeply engrossed in 
Torah study, which could cause them to get lost. If so, shouldn’t Yaakov 
have first focused on reuniting with Yosef and comfortably settling his 
family into their new homes, especially in light of his advanced age and all 
that had recently transpired? 
Rav Nissan Kaplan of Yeshivas Mir in Yerushalayim explains that Yaakov 
understood that learning Torah day and night is insufficient. A person also 
needs a beis medrash, a fixed placed designated for the sole purpose of 
toiling in Torah study. He recounts that when one of his sons became Bar 
Mitzvah, he took him to visit an old Jew in Far Rockaway named Mr. 
Talansky and asked him if he had any advice for his son upon this 
momentous occasion. 
Mr. Talansky responded that decades earlier, as he was driving to 
Lakewood, he noticed that he passed many exits along the highway. Each 

exit led to a town, and virtually every one of these towns had a large shul 
with a dedicated Rav and many members, yet years later, nothing remains 
of these shuls, and most of these towns no longer have a sizeable observant 
Jewish community. 
The cities of Lakewood and Far Rockaway were different, because in 
addition to shuls, they also had high schools for boys, where the local 
teenagers were able to study the words of Abaye and Rava. The schools 
were run by Rav Aharon Kotler and Rav Yechiel Perr, and although they 
did not have many students in those days, their existence ensured that their 
respective communities thrived and blossomed, and over time they became 
world-renowned bastions of Torah, while the other cities in between lie 
bereft of their former glory. This is the lesson of Yaakov, who taught future 
generations that mitzvah observance and even Torah study in a vacuum are 
not enough to ensure Jewish continuity, which can only be safeguarded by 
establishing a fixed place dedicated to Torah study. 
ויאמר יוסף אל העם הן קניתי אתכם היום ואת אדמתכם לפרעה הא לכם זרע וזרעתם 

)47:23את האדמה (  
When famine struck Egypt, the people had no choice but to purchase grain 
from Yosef, who had accumulated and stored a substantial supply during 
the seven years of plenty for this purpose. As the famine intensified, the 
people paid for the grain with their money and their livestock, later with 
their land and themselves. Yosef responded by telling the Egyptians,  הא
 Here is seed for you. However, on a kabbalistic level, the Arizal – לכם זרע
suggests that Yosef was hinting to a different kind of seed: children. In a 
play on words, he writes that the reason several of the Avos (Patriarchs) 
and Imahos (Matriarchs) were barren was because they did not have the 
letter ה in their names, which alludes to הריון (pregnancy). 
Avrom and Sarai were unable to have children because both of their names 
lacked the letter ה. Only after Hashem added a ה to each of their names, 
transforming them into Avrohom and Sorah, were they able to conceive 
Yitzchok. Yitzchok also had great difficulty having children, as even 
though his wife Rivkah had a ה in her name, he did not have a ה in his name. 
This also explains why Yaakov was able to have children with Leah, 
Zilpah, and Bilhah, all of whom had ה’s in their names, but not with Rochel, 
who did not have a ה and was therefore unable to conceive. In an attempt 
to help herself become pregnant, Rochel gave her maidservant Bilhah to 
Yaakov, with the hope that by doing so, she would merit one of the two ה’s 
in Bilhah’s name. 
Parsha Points to Ponder (and sources which discuss them): 
1) In Yehuda’s entire passionate address to Yosef (44:18-34), he added no 
information or arguments which weren’t already known to Yosef. What 
was his intention in reiterating the information to Yosef, and what did he 
hope to accomplish by doing so? (Beis HaLevi) 
2) Rashi (45:12) writes that Yosef proved his true identity to his brothers 
by virtue of the facts that he spoke their language and was circumcised as 
they were. Why weren’t they able to verify his identity by virtue of 
recognizing his voice? (K’Motzei Shalal Rav, M’rafsin Igri) 
3) Which descendants of Yaakov and Eisav, mentioned in Sefer Bereishis, 
have identical names? 
4) Rashi writes (47:6) that Pharaoh told Yosef that if any of his brothers are 
capable, he would like them to serve as shepherds for his flock. How can 
this be reconciled with Rashi’s earlier comment (46:34) that because 
Egyptians worshipped sheep, they hated shepherds and would insist that 
because the brothers were shepherds they must live separately? (Moshav 
Z’keinim 46:34, Ibn Ezra, Maskil L’Dovid) 
Answers to Points to Ponder: 
1) The Beis HaLevi explains that Yehuda realized that the brothers’ 
original interactions with Yosef seemed inexplicable. They told him that 
they came to buy grain, and he responded that they were spies. They 
answered that they were honest, and he told them that now they had proven 
his claim that they were spies. Since Yosef’s responses didn’t seem to 
correspond to the brothers’ statements, it occurred to Yehuda that perhaps 
the miscommunication was due to the translator, who wasn’t accurately 
relaying to Yosef the content of what the brothers had said, but was instead 
fabricating statements they had never made. To clarify whether this was the 
case, Yehuda asked for permission to review the entire dialogue directly in 
the ears of Yosef, without the involvement of the translator. To preempt 
Yosef from responding that he didn’t understand the Hebrew language they 
spoke, Yehuda stated that he was like Pharaoh. If Yosef would claim to be 
unfamiliar with their language, this would imply that Pharaoh didn’t know 
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it as well, an inference which would be disrespectful to Pharaoh and 
therefore forbidden to make. 
2) The M’rafsin Igri suggests that because 22 years had passed since 
Yosef’s brothers had last spoken with him, perhaps they had forgotten the 
sound of his voice. Alternatively, during such a long period of time, his 
voice may have changed, especially in light of the fact that he was only 17 
when they sold him and he was now 39. Rav Yonason Eibeshutz 
maintains that a person can only recognize somebody else’s voice if the 
other person is talking in the language in which he is accustomed to hearing 
him speak. However, if the other person is talking in another language with 
different sounds, it may not be possible to recognize his voice. In this case, 
Yosef’s brothers were accustomed to hearing him speak to them in Hebrew, 
and now he was addressing them in Egyptian, so they didn’t recognize his 
voice. He suggests that when Yosef began speaking to them in Hebrew to 
prove his identity, the proof wasn’t from the fact that he knew their 
language, but that now that he spoke to them in Hebrew, they recognized 
his voice. 
3) Both Yaakov and Eisav had descendants named Shaul (36:37, 46:10) 
and Zerach (36:13, 46:12) 
4) The Ibn Ezra writes that the flock to which Pharaoh was referring 
consisted not of sheep, but of horses and mules. However, the Maskil 
L’Dovid points out that the Egyptians clearly possessed sheep, as 
evidenced by the fact that they gave their sheep to Yosef in exchange for 
food (47:17), and Moshe warned Pharaoh that the plague of דבר would 
strike the Egyptians’ sheep (Shemos 9:3). He suggests that the Egyptians 
only hated those who raised sheep to slaughter and eat them, but those who 
cared for them to fatten them were respected, and the Egyptians did so 
themselves. Alternatively, although all other Egyptians worshipped sheep 
and hated shepherds, Pharaoh viewed himself as a god who had no need to 
worship sheep and had his own flock. The Moshav Z’keinim explains that 
they only prohibited the sheep to live and graze in their midst, but at a 
distance from the communities they were permitted, and Yosef advised his 
brothers that by claiming to be shepherds they would be able to live 
separately in Goshen. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayigash – Conflict Resolution 
After Tzafnas Pane’ach, the dispenser of food during the famine, 
revealed his true identity as Yosef to his brothers, he told them: “And 
now do not be distressed nor upset for having sold me here, for it was 
to be a provider that G-d has sent me ahead of you. G-d sent me ahead 
of you to insure your survival in the land… Now it is not you who sent 
me here, but G-d” (Bereishis 45:5-8). 
Yosef has thus become the eternal paradigm of the way one should 
react when wronged by others. Although in the instance of Yosef and 
his brothers the happy ending was readily apparent, the same holds true 
for every outcome. “Everything is in the hands of Heaven, except for 
fear of Heaven” (Berachos 33b). And everything that Hashem does is 
ultimately for our own good. This is the bedrock of our Emunah and 
upon which all of our actions and reactions should be predicated. Thus 
the Torah forbids us to take revenge or bear a grudge and commands 
us, “You shall not hate your brother in your heart” (Vayikra 19:17). 
Obviously this is much easier said than done. First of all, none of us 
have the same level of Emunah and Bitachon that Yosef had. Secondly, 
most of the time we don’t see a “happy ending” or even a silver lining. 
We have been hurt emotionally or physically and the pain is very real. 
The emotional and spiritual journey to acceptance of Hashem’s will 
takes time and vigorous soul searching. How do we deal with it in the 
meantime? The Rambam in Hilchos De’os (6:6) describes the 
procedure. The Torah states, “You shall not hate your brother in your 
heart; you shall reprove your fellow [Jew]” (Vayikra 19:17). The 
Rambam explains that the way to resolve the hatred in your heart is 
found in the second half of the pasuk, “you shall reprove your fellow 
[Jew].” “When one person is aggrieved by another he should not hate 
him and be silent… Rather it is a positive commandment to inform him 
saying, ‘Why did you do this to me’…as it says, ‘You shall reprove 
your fellow Jew.’” This procedure, when executed deftly, should lead 
to some meeting of the minds. (Obviously, in a case where the offense 

had a catastrophic outcome, one should seek expert counsel and 
guidance by a qualified individual.) 
This reproof is in no way calling him on the carpet, but a sincere inquiry 
into the real cause of the grievance. From the following incident in the 
Torah we can get an idea of how not to do it. After Hashem informed 
Avimelech that Sarah was not Avraham’s sister, but his wife, 
Avimelech summoned Avraham. “Avimelech said to Avraham, ‘What 
have you done to us? Deeds that ought not be done you have done to 
me.’” He got no answer because it wasn’t really a question. So again 
Avimelech addressed Avraham, “What did you see that you did such a 
thing?” That was an honest question which elicited an honest answer. 
(See Bereishis 20: 9-10). 
The Rambam is teaching us is that there is a process of conflict 
resolution which should lead up to a reconciliation and a sincere 
forgiveness. If the offender does not come to ask forgiveness, then the 
Rambam places the onus on the aggrieved to find a way to reconcile 
the dispute. Until we get the animosity out of our hearts, it is not merely 
a problem for the offender who needs forgiveness, but also for the 
aggrieved who must comply with the Torah’s commandments. 
Yosef’s model and the Rambam’s psak are the ultimate approach to 
conflict resolution and the cure for sinas chinam and the path to the 
Final Redemption. 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 11 
This issue is sponsored l'iluy Nishmas R' Mordechai ben Yitzchak z"l 
by his son t.n.tz.v.h. 
Parshas Vayigash 
The Harm that did not Materialise 
"And now, don't be depressed and don't be angry with yourselves for 
selling me here because G-d sent me before you ..." (45:5). One cannot 
imagine the shame that the brothers experienced when Yosef revealed 
his identity. The Medrash describes their embarrassment as unbearable 
and indeed, the indications are that that was precisely the way Yosef 
wanted them to feel. His plan - at lease in part - had been to procure an 
atonement for their sin of selling him. So now that his plan had 
materialised and his brothers stood before him shamefaced, why did he 
see fit to console them by playing down their sin? 
Perhaps this is a classical case of the left-hand rejecting, whilst the 
right-hand draws close, as Chazal have advocated in the way we handle 
the Yeitzer ha'Ra and a child. Total rejection is self-defeating, as it can 
only lead to an extreme reaction on the part of the person who is being 
rejected. Indeed, Chazal give an example of such a case when Geichazi, 
Elisha's disciple, went to live in Syria (amongst Yisrael's arch-
enemies), following Elisha's rejection. If the object of the rebuff is to 
repair a wrong and to make good, then it is vital that one leaves a door 
open for the rejected to make a re-entry, to begin again on a fresh 
footing and to feel wanted. Otherwise, the rejection will become an act 
of destruction, as the rejected, believing that the rejection is prompted 
by hatred, breaks his ties with the rejector. 
Yosef, a master in diplomacy, knew that art and consequently, at one 
and the same time, he was able to castigate his brothers for their past 
sin and to comfort them regarding the future. 
However, there is another way of reconciling the above contradiction. 
Someone who plans to hurt another Jew and then successfully proceeds 
to do so, must now make amends on two counts: (a) for the act that he 
perpetrated against a fellow Jew; and (b) for the harm that he caused 
him. This will be more easily understood if we consider that someone 
who attempts (unsuccessfully) to sin and someone who inadvertently 
does wrong, both require teshuvah. We have a precedent for the former 
in a woman, who takes the Nazarite vow and then drinks wine, not 
aware that her husband has nullified her vow, and that she is therefore 
permitted to drink wine. She nevertheless requires forgiveness, say 
Chazal, since she intended to do wrong. 
We also have a precedent for the latter, in the form of someone who 
kills by mistake, whom the Torah requires to escape to a city of refuge, 
since only there can he obtain atonement for the murder and only there 
can he feel secure from the (justified) vengeance of the murdered man's 
next-of-kin. 
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It therefore stands to reason that where one both plans and also 
succeeds in doing someone harm, the need to make amends becomes 
twofold: one for the evil plan and the other for the success of the plan. 
With that in mind, we can now understand why Yosef saw fit to console 
his brothers, despite his main objective to rebuke them. He rebuked 
them for selling him, a deplorable act that was to have far-reaching 
consequences before it would ultimately receive full pardon from G-d. 
On the other hand, he reassured them that they would not be punished 
for the success of their deed. To be sure, they had intended to harm him, 
but no harm had been done. On the contrary, his sale had indirectly put 
him at the helm of Egypt's affairs so that he was now responsible for 
their own sustenance - saving their lives when they would otherwise all 
have died of hunger. So even if Yosef's brothers had harboured evil 
intentions when they sold him, G-d thought otherwise. On that score 
they were not punishable, and that is why Yosef comforted them. "And 
now don't be depressed since G-d sent me before you! 
You may well be guilty for selling me - but not for the harm that you 
planned to do to me, since that harm did not materialise. 
Parshah Pearls 
To Speak Loshon ha'Kodesh 
"And behold your eyes see and the eyes of Binyamin, that it is my 
mouth that speaks to you" (45:12). Rashi, cmmenting on the final 
phrase, explains that Yosef was referring to his speaking in Loshon 
ha'Kodesh. 
The Ramban concedes that that is the interpretation of Unklus and the 
Meforshim, but he fails to see how Yosef's ability to speak Loshon 
ha'Kodesh could possibly prove that he was Yosef, since Loshon 
ha'Kodesh was the spoken language of Cana'an, and it would hardly be 
surprising for the Viceroy of Egypt to have spoken the language of his 
Cana'ani neighbours. (See Seforno, who disagrees with the Ramban. 
Nor does it conform to the Medrash that even Par'oh, who knew all 
seventy languages, was not conversant with Loshon ha'Kodesh.) 
It seems to me however, that Rashi has something else in mind. Rashi 
writes, "Behold your eyes see my honour and that I am your brother, 
that I am circumcised like you. Moreover, that it is my mouth that 
speaks to you in Loshon ha'Kodesh." 
Rashi is saying that, although on the one hand you see my honour and 
prestige here in Egypt, on the other see how I have kept my kedushah 
intact, both with regard to shemiras b'ris ha'milah and with regard to 
shemiras b'ris ha'loshon. With this, he not only proved to his brothers 
that he was Yosef, since it would never have occurred to any Egyptian 
to make such a point, but he also reassured them that his high position 
had not spoilt him, and that he had remained a true son of Ya'akov. 
Tearing Kriy'ah in Vain 
Binyamin's brothers rent their clothes for no real reason when they 
suspected Binyamin of being a thief although he was not. 
Consequently, Mordechai, who descended from Binyamin, rent his 
clothes for no real reason when Haman issued his decree to destroy the 
Jewish people, although he did not. (Medrash Tanchumah) 
Binyamin's Shoulders 
When Binyamin's brothers saw that Yosef's goblet was discovered in 
Binyamin's sack, they proceeded to hit him on his shoulders. "Oy 
ganev," they cried, "son of a ganev. You have shamed us, just like your 
mother (Rachel) shamed our father (when she stole her father Lavan's 
images)". 
And because of those strokes on his shoulders, Binyamin merited that 
the Shechinah rested between his shoulder blades (referring to the Beis 
ha'Mikdash, which was built mainly in his portion [see Rashi Devarim 
33:12]). (Medrash Tanchumah) 
Seventy Souls 
The seventy members of Ya'akov's family included Yocheved but not 
Ya'akov, for so the Torah writes, "And all the souls that came from the 
thigh of Ya'akov numbered seventy souls" (Sh'mos 1:51). 
Consequently, with Ya'akov, Yisrael numbered 71. 
This is like the Sanhedrin, whose seventy members sat in the Lishkas 
Ha'gazis. Together with the head of Beis-din, they number 71. 
Similarly, there are seventy nations who, together with Yisrael, number 
seventy-one. That in turn is reminiscent of the Hosts of Heaven, where 
seventy angels surround the Kisei ha'Kovod. Together with Hashem, 
they number seventy-one - these are otherwise known as the Beis-din 
shel Ma'aloh (Rabeinu Bachye). 
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A Refreshing Attitude Guaranteed To Minimize Fights 
After Yosef made the dramatic admission to his brothers, telling them who 
he was, he told them “And now, be not distressed, do not reproach 
yourselves for having sold me here, for it was as a supporter of life that G-
d sent me ahead of you.” [Bereshis 45:5]. Yosef tried to put them at ease 
and convince them that he did not harbor resentment against them, by 
assuring them that what happened to him was all part of Hashem’s Grand 
Plan. 
If we were to put ourselves in Yosef’s position, we might not have been so 
generous. Yosef had suffered horribly because of what his brothers did to 
him. When we read the story in the Torah between Parshas VaYeshev and 
Parshas Vayigash, it transpires in a mere three weeks’ time. Yosef is in the 
pit; he is out of the pit; he in in the dungeon, he is out of the dungeon, and 
then he is viceroy in Egypt. It did not go so quickly for Yosef. He suffered 
in prison for 12 years. This was not a modern prison as we think of today – 
with air conditioning and cable television. This was a dungeon and he 
suffered mightily. 
We might expect that when Yosef makes this emotional revelation and tells 
his brothers “I am Yosef” that he would sit there, wait, and say “Okay. Now 
let me hear your profuse apology.” “I want you to get down on your knees 
and beg for forgiveness.” Yet Yosef does not do this. Yosef takes a very 
gracious approach to them and tells them not to be upset. “Everything came 
out for the best. G-d sent me here to provide food for you.” 
How does a person have the capacity to do that? After all, Yosef is human. 
He is entitled to human feelings and emotions. It is perfectly 
understandable for a normal human being to maintain a legitimate grudge 
in such a situation. Not only does Yosef not bear a grudge, but also he is so 
gracious about it. 
The answer is that Yosef is teaching us a secret about how we need to deal 
with people who may have harmed us in the course of our lives. If a person 
has a sincere and profound belief in Hasgocha Pratis [Personal Divine 
Providence] and believes that the Ribono shel Olam rules the world then 
there is really no reason to be angry with a person who may have done you 
harm. 
Those are precisely Yosef’s words. I do not have a complaint (tayna) 
against you, because this was obviously the Almighty’s plan: “…for it was 
as a supporter of life that G-d sent me ahead of you” [Bereshis 45:5]. Had 
this not all have happened, the world would have starved. You would have 
starved and I would have starved. 
“I look at all of this”, Yosef implied, “as if we are all puppets in a Grand 
Plan in which the Master of the Universe is the puppeteer and He is literally 
pulling the strings”. With such an outlook, a wronged individual can 
sincerely say to the one who harmed him “I have no complaint against you, 
because this was all Hasgocha Pratis.” 
The Baal HaTanya interprets the Rabbinic statement “Anyone who gets 
angry is as if he worshipped idols” as follows: We get angry because we 
think things are not going our way. If a person had a true belief in 
Hashgocha Pratis, he would realize that when things do not go our way, it 
is because the Almighty wants it that way. When we are getting angry, we 
are denying that the Ribono shel Olam rules the world. This is exactly the 
philosophy of Avoda Zarah. Avoda Zarah is the belief that there are other 
forces in this world besides the Ribono shel Olam. 
This is obviously much easier said than done. However, fundamentally, 
philosophically, that is what is happening. “Why are you getting angry? 
This is what the Ribono shel Olam wants!” 
The Sefer HaChinuch expresses the same idea. If we would all take his 
words to heart it would do a lot to improve the complaints people have 
about one another. In Mitzvah 241 – the prohibition against taking revenge 
(Lo Tikom) – the Chinuch writes: 
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“The reason for the mitzvah is that a person should know and take to heart 
that everything that happens to him whether good or bad comes upon him 
from HaShem, Blessed be He.” 
“Therefore, when a person causes you pain or anguish – you should know 
in your soul that your own sins are the cause and HaShem, Blessed be He, 
decreed upon you that this should happen. You should not let your thoughts 
be misplaced to take revenge against the person who harmed you, because 
he is not the cause of your misfortune, rather sin is the cause. As Dovid, 
Peace be upon him, said: “Let him curse, for G-d told him to do so” 
[Shmuel II 16:11]. He attributed the matter to his own sin and not to Shimi 
ben Geyrah.” 
The analogy we should think of is that if someone hits us with a stick, we 
do not get angry at the stick. We realize the stick is not the cause of our 
pain, but rather the one who swings the stick. So too – even the one who 
swings the stick is not the ultimate cause of our pain. Ultimately, Hashem 
punishes us for our sins. Hashem just uses certain individuals on earth as 
His “stick”. 
Certainly, the person who harms you is responsible for his actions and has 
his own Teshuvah to do. This is not a carte blanche to say, “I can get away 
with whatever I want – It’s G-d’s Will!” No. The “stick” too will have to 
face Divine Judgement for his deeds; but we should not direct the anger at 
him. It is a mistake to take out our anger upon that person. 
This is what King Dovid realized – as the Chinuch cites above. “My 
problem is not with Shimi ben Geyrah; my problem is with myself.” 
Admittedly, this is not an easy level of self-control to achieve, but if we had 
that attitude, we would get into far fewer fights with people than we do. 
Tears of Joy? The Gates Of Tears Have Not Been Closed 
The pasuk says that when Yosef and Yaakov finally meet “…and he 
appeared to him, he fell on his neck, and he wept on his neck excessively.” 
[Bereshis 46:29] The father and son embrace and cry. Rashi clarifies the 
meaning of the pasuk: Yosef fell on Yaakov’s neck and cried, but Yaakov 
did not fall on Yosef’s neck and cry, nor did he kiss him. Rashi quotes 
“Raboseinu” (the Rabbis) who teach that Yaakov did not do so because he 
was reciting Shema. 
All the commentaries discuss this teaching. They ask – why was only 
Yaakov reading Shema at that moment and not Yosef? The premise of this 
question is that if it was the normal time for Krias Shma, they would both 
read it as soon as possible. There are different approaches to answer this 
question. 
The Maharal in his Gur Aryeh writes that this has nothing to do with the 
twice daily mitzvah to read Krias Shma. We presume that Yaakov and 
Yosef each already fulfilled their daily obligation to recite Shma. However, 
the Maharal writes that Yaakov felt such overwhelming gratitude – that he 
now sees his beloved son – who he had given up for dead – alive and well 
as a righteous person. Yaakov had such pain and anxiety for so many years 
thinking that Yosef was dead. The joy that a person experiences when he 
transitions quickly from darkness to great light, from the depths of 
depression to the heights of ecstasy magnified his love for the Almighty 
who did him this great kindness. Yaakov thus seized the opportunity to 
reaccept the Kingship and Reverence for the Almighty with even greater 
depth and intensity than he had been able to every do in the past. 
Yaakov channeled his great emotion of love and reverence for the Holy 
One, Blessed Be He, by instinctively reciting with great emotion the 
proclamation of “Hear of Israel Hashem Elokeinu is Hashem in Unity”. So 
explains the Maharal. 
Rabbi Yehoshua Hartman, on the bottom of the printed Maharal, notes that 
Yaakov’s joy was greater than that of Yosef. The Simcha [joy] that comes 
after a great pain (tza’ar) is superior to a Simcha that does not come because 
of pain but comes “out of the blue”. 
Therefore, Yaakov, who had suffered mightily and was now reunited with 
his son, experienced a greater happiness than Yosef experienced and it was 
therefore he who recited Shma and not his son. 
Rav Hartman further quotes an observation of Rav Hutner in his 
introduction to the Pachad Yitzchak on Shavuos. This observation answers 
a question I have had for years and years. My question was “How do we 
explain the phenomenon ‘tears of joy'”? We cry when we are sad and we 
cry when we are happy. This ostensibly does not make any sense. Yet, we 
see that people do cry when they are happy. What is the meaning of this? 
Rav Hutner offers an interesting idea that I believe is accurate. If I find out 
tomorrow that I won the lottery and now I am $340,000,000 richer, I will 
be very happy but I do not think I will start crying out of joy. Why? 
Why do we cry at our children’s weddings? Why do we cry at the birth of 
a child? Why do we cry at our son’s Bar Mitzvah? The answer is that we 
put so much effort into raising a child to bring him to Bar Mitzvah or to 

bring a daughter down to the Chuppah. Similarly, when someone has a 
baby, it is preceeded by months of difficulty. 
Rav Hutner says that tears of joy are always the product or the offspring of 
the difficulties that preceded them. The “Gates of Tears” that were shed 
during the period of difficulty leading to this happy stage “have not been 
closed”. They have not yet been turned off. Therefore, when in fact the 
simcha occurs, the tears continue. The Shaarei Dema’os of the pain and the 
travail are still active. However, Simcha that comes out of the blue is not 
the type of occasion that triggers tears. 
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“Let your servant please speak something into the master’s 
ear...”(Genesis 44:18) 
When the Egyptian Viceroy declared that for stealing his cup, Binyomin, 
Yaakov’s youngest son, would become his slave, it was up to Yehuda to 
step in. 
He approached the viceroy and asked to speak something in his ear, i.e. 
privately. Yehuda hoped to convince the Viceroy (whom he didn’t know 
was Yosef) to take him in Binyomin’s place, since he had guaranteed the 
lad’s safe return to his father. This was not something accounted for in 
Egyptian law, so Yehuda told the Viceroy that he was as good as a Pharaoh 
who could do anything he wanted. 
The commentaries explain that he asked to speak “something,” davar - 
literally a word, meaning he wanted to convey a short message. Yet, 
Yehuda goes on to make a lengthy speech, recounting details of their 
previous conversations that the Torah didn’t even bother to share in the 
earlier verses. 
The Ramban says the “thing” Yehuda wanted was that he would switch 
with Binyomin. At the same time, by retelling the story, he alluded to the 
fact that had Yosef not insisted that Binyomin come down, Binyomin 
would not have stolen the cup. Since it was Yosef’s fault, he should grant 
some leeway and take Yehuda in his stead. 
What we see, though, is that even though the Torah recounted many words 
of Yehuda’s argument, there really was one small point that could probably 
have been said in fewer words. We see from there that sometimes it is worth 
a lot of things happening, or a lot of words spoken, for the one benefit that 
is desired. 
It is like the Rishonim who wrote that HaShem could create an empire, 
imbue it with strength to exist a thousand years, all so that one day, a 
tzaddik could rest in the shade of the ruins of a castle. This means that when 
we think things are meaningless, or superfluous, it’s possible that they are 
actually key to HaShem’s master plan. 
We must therefore be attuned to everything that goes on around us and 
never think anything is coincidence. Whatever happens is for a reason and 
even the most far-removed actions are inter-related. Just as this whole story 
needed to be relayed for “a small thing” to come to light, so is every action 
or event that takes place required to make HaShem’s point. 
Sometimes we wonder why we need to go through different things. We find 
the challenges and frustrations pointless. This parsha teaches us that 
everything is important and there’s definitely something that we are 
supposed to learn along the way, even if it takes a while. 
A man was writing a sefer on the questions of R’ Akiva Eiger. He had spent 
much time and rigorous study in trying to answer or explain these issues. 
One night, his wife awoke to find him jumping on his bed, nearly dancing 
in joy. “What on earth are you doing?!” she asked. 
“R’ Akiva Eiger came to me in a dream tonight and told me that the 
explanation I wrote today was wrong,” he explained excitedly. 
“If he said you were wrong,” she asked querulously, “why are you so 
happy?” 
“Didn’t you hear what I said?” he asked. “I said he told me that what I 
wrote today was wrong. That means that everything else was right!” 
Now You Know 
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When Lavan switched daughters on Yaakov’s wedding night, Leah married 
what was supposed to have been her sister’s husband. 
Later, when Rachel asked for some of the flowers Reuven had brought her, 
Leah retorted, “Isn’t it bad enough that you took my husband, and now you 
want my flowers too?” 
Rachel had done such a good job of trying to keep Leah from feeling guilty 
that Leah actually believed Yaakov was supposed to be her husband and it 
was Rachel who was the interloper! 
This amazing trait was passed down in the spiritual DNA of Yosef. When 
he revealed himself to his brothers, instead of pointing out how they had 
wronged him, he soothed them and told them not to feel bad! 
This is another example of how we can benefit our children and future 
generations by working on perfecting ourselves and our midos. 
It just goes to show us that nothing ever goes to waste – HaShem just saves 
it for use at the appropriate moment. 
Sunday is the fast of the 10th of Teves, when Nevuchadnezzar of Bavel 
began the siege of Jerusalem. 
On that day, HaShem appeared to Yechezkel, who lived in Bavel, and told 
him what was happening. HaShem told him to write down the date of the 
prophecy. Later, when news reached Bavel of what had happened, it was 
proven that Yechezkel, and Yirmiya before him, were true nevi’im. 
Though short, this fast is significant because it began the downward spiral 
of our troubles. Perhaps, that’s what happens when you allow false prophets 
to cloud your judgment. 
Thought Of The Week: 
The devil’s not in the details. That’s G-d. 
May the Torah study caused by this sheet serve as a merit for a Refuah 
Shelaima for Miriam Chaya bas Bracha, a young mother of three who 
slipped into a coma while giving birth to her newborn this week. Please 
have her in your prayers. 
E-mail Subscribe to info@JewishSpeechWriter.com It’s not a big deal, but it certainly is! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-
mail ‘Subscribe’ to info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
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TorahLab 
The Secret to Forgiveness 
I remember taking a walk with my wife in one of the towns along the 
Hudson. We stumbled upon an art gallery. From the window we could see 
an unusual amount of Judaica so we decided to walk in. In fact the 
proprietor was an Israeli woman, happy to see us she began showing us 
some of the Israeli masterpieces she had for offer. I remember her showing 
us one particularly colorful, busy piece of art. She told us that there was a 
story in this picture. It was a story about an old father with many sons. The 
sons all hated one of their brothers so they sold him to Egypt. There he 
became the assistant to Pharaoh. The brothers eventually reunited with him. 
Obviously it was the story of Yosef, which the owner of the art gallery had 
never heard. Her comment on telling us the story was “Ayzeh sipur 
nechmad!” What a beautiful story! I left the store very frustrated. I was 
disturbed about a very nice woman, who speaks the language of the Torah, 
who was born and raised in the land of the Torah, who sells art that 
describes the Torah, who never heard the story of Joseph and his brothers. 
“Is the story written somewhere?” she asked. 
Aside from her ignorance, her upshot of the story left me baffled. Is the 
story of Joseph a beautiful story? Is a story about brothers who hated each 
other, about jealousy, about plotting to murder, about lying to ones father, 
about cover-up, about guilt and about mourning beautiful? What is so 
beautiful about the story? 
There is however one part of the story that is indeed beautiful and perhaps 
represents the most important message of the Parsha. Joseph forgave his 
brothers. It defies imagination. Picture yourself stuck in a dangerous pit 
crawling with poisonous snakes, screaming out for help while catching a 
glimpse of your brothers sitting down to break bread, ignoring your pleas 
for mercy. Imagine your brothers selling you as a slave. Would you ever be 
able to forgive them? Would you be able to resist the urge to take revenge? 
Would you ever be able to kiss them and embrace them? Would you still 
identify with the name of your family? Would you adhere to all the families 
laws and customs after they caused you such profound pain? Would you 
have stayed in the fold? Joseph did all of these things. He didn’t assimilate; 
he didn’t become an anti-Semite. He defied every law of human nature. 
Joseph was empowered by one sentence. “You didn’t send me here, G-d 
did!” The fact is they did send him there. The Ten Martyrs during the time 
of the Roman destruction of Jerusalem had to die because the brothers of 

Joseph sent him to Egypt. But from Joseph’s point of view that was between 
his brothers and G-d. That was something they had to deal with. As far as 
Joseph was concerned it was all an act of G-d. He was not the judge, he 
was not the administer of punishment, he was a brother and he was a Jew. 
He would act like a brother and he would act like a Jew. 
I recently realized that the secret to forgiveness is belief in Hashem. I never 
understood the relationship so clearly as I do now. Without G-d it is 
between you and me. With G-d it is between you and G-d. It is not us that 
has to settle scores. It is not us that has to take revenge. It is not for us to 
play G-d. If we can memorize Joseph’s lines – “it wasn’t you that sent me 
here; it was G-d” relationships would be restored, marriages would be 
saved, friendships would flourish - Jerusalem would be completed. 
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Torah Attitude 
Parashas Vayigash: The Treasure In Our Backyard 
Summary 
“Jacob saw the wagons that Joseph had sent to bring him, and the spirit 
of Jacob, their father, was revived.” Joseph had given the brothers a 
sign to pass on to the Jacob. When Jacob heard what Joseph had said 
and saw the wagons, then he believed that Joseph was still alive. Why 
did Jacob not believe the brothers and needed a sign to trust them? 
Rabbi Akiva answered the concern of Papos ben Judah with a parable 
about a fox and some fishes. A Jew who separates himself from Torah 
study and Torah observance is like a fish out of water. Only when Jacob 
heard that Joseph still remembered the Torah lessons that he had taught 
him and saw the signs that he was still well-versed in the laws of the 
Torah, did Jacob’s spirit revive. The image of his father reminded 
Joseph of who he was and his family background, and that stopped him 
from slipping and falling into sin. For us to survive, we must follow in 
the footsteps of Joseph, and remind ourselves of our ancestry and our 
roots. We do not need to seek foreign pastures to find meaning in life. 
There is a famous story about a certain person who had a dream that in 
a backyard in a different town a large treasure was hidden. The secret 
of Joseph’s survival is that wherever he was, he carried his treasure 
with him. 
Jacob Is Suddenly Revived 
In this week’s parasha, Joseph reveals himself to his brothers, and tells 
them to go back to their father and tell him how Joseph has become the 
viceroy of Egypt. He informs them that there will be another five years 
of famine, and asks them to come with their father and their whole 
family to Egypt, so that he can provide for all of them. The Torah 
describes what happened when the brothers returned to Jacob. They 
told Jacob (Bereishis 45:26-27): “‘Joseph is still alive and he is the ruler 
of the land of Egypt.’ And his heart rejected it, for he did not believe 
them. And they told him all that Joseph had said to them. And he saw 
the wagons that Joseph had sent to bring him, and the spirit of Jacob, 
their father, was revived.” An obvious question arises here. Initially, 
when the brothers told their father that Joseph was alive, he did not 
believe them. So what brought about the change that suddenly revived 
Jacob and made him believe what they said? 
A Sign To Jacob 
Rashi quotes the Midrash Rabbah (94:3 and 95:3) that explains what 
brought about Jacob’s change of heart. The Midrash relates that Joseph 
had given the brothers a sign to pass on to the Jacob. He told them what 
Jacob had taught him just before he left. Jacob and Joseph had studied 
the laws regarding what to do if a murdered person is found out in the 
open. The Torah (Devarim 21:1-9) teaches that the elders and judges of 
the neighbouring cities must get involved. The Torah continues that if 
they cannot find the murderer, they must perform a certain ceremony 
that includes killing a calf. 
Calf And Wagon 
The Daas Zekenim elaborates on this Midrash and explains that Jacob 
had escorted Joseph. When Joseph urged his father to go back home, 
Jacob explained the importance of escorting a traveler. He taught 
Joseph why the elders had to get involved when a person was found 
murdered outside of their city. This is because it is their responsibility 
to ensure that every traveler shall be escorted part of the way. The 
Hebrew word for “calf” eglah is similar to the Hebrew word for 
“wagon” agalah. This, says the Midrash, was Joseph’s sign. And when 



  8                                                                {aBtu!thzw – trcdk trcd ihc!
Jacob heard that Joseph had given them a sign by sending them the 
wagons, then he believed that Joseph was still alive. 
Why Did Jacob Not Trust The Brothers? 
However, this still needs clarification. Why did Jacob not believe his 
children and needed a sign to trust their words? It is true that they had 
lied to Jacob when they indicated that Joseph had been killed. However, 
it seemed that they were now telling the truth, as they told him that 
Joseph was still alive, especially since they relayed that Joseph had 
invited Jacob and the whole family to come to Egypt. 
Fox And Fish Parable 
We may be able to answer this question with a story from the Talmud 
(Berachot 61b). Once the Romans made a decree that prohibited the 
Jews from studying Torah. One day a gentleman by the name of Papos 
ben Judah saw how Rabbi Akiva was teaching Torah to a large 
audience. Papos said to Rabbi Akiva, “Are you not afraid of the 
government!” Rabbi Akiva answered him and said, “Let me explain our 
situation with a parable. Once a fox was taking a walk along the river 
bank and saw how the fish in the river were darting from one place to 
another. The fox said to the fish, ‘Why are you fleeing?’ ‘We are trying 
to avoid the nets that people are setting out to catch us,’ said the fish. 
The fox tried to trick the fish and said, ‘Maybe you would like to come 
up on the dry land and be with me …’ To this the fish answered, ‘Are 
you the one who is supposed to be the shrewdest of all animals? You 
are not smart at all. You are rather stupid. If in our natural environment 
we fear for our life, in a place where we cannot survive, how much 
more will we be in danger.’” Continued Rabbi Akiva, “And so it is with 
us. If we are in danger now when we toil in Torah study, about which 
it says (Devarim 30:20): ‘For it is your life and the length of your days.’ 
If we are going to stop studying Torah, how much more will we be in 
danger.” 
Fish Out Of Water 
With this parable, Rabbi Akiva taught us an important lesson. A Jew 
who separates himself from Torah study and Torah observance is like 
a fish out of water. He may be able to survive physically; however, 
from a spiritual point of view, he and his family are doomed to 
assimilate and, in a few generations, will be lost to the Jewish people. 
The Torah is our lifeline and without that connection we are 
comparable to a person who has no oxygen. The Mishnah (Pirkei Avos 
1:13) says: “The one who does not study [Torah] deserves death.” 
These are harsh words. Rabbeinu Yonah explains, in his commentary 
on this Mishnah, that our raison d’être, why we are put in this world, is 
to study and teach Torah, and to live its pleasant ways. Therefore, the 
person who has no interest to study Torah has lost his lease on life. 
Torah Kept Joseph Alive 
Now let us return to Jacob and his family. When the brothers came back 
to Jacob and told him that Joseph was alive, and was the viceroy of 
Egypt, he rejected what they said. Jacob could not believe that it was 
possible for a young person like Joseph to combine the Egyptian 
lifestyle with Torah observance. Jacob was well aware of the 
immorality that prevailed in Egypt. Even if Joseph was alive physically, 
Jacob did not consider this as being alive. Only when Jacob heard that 
Joseph still remembered the Torah lessons that he had taught him, and 
saw the signs that proved that he was still well-versed in the laws of the 
Torah, did Jacob’s spirit revive. For now, he knew that Joseph was truly 
alive, both physically and spiritually. 
Joseph’s Secret 
How did Joseph manage to survive spiritually in the immoral society 
of Egypt? The Talmud (Sotah 36b) reveals Joseph’s secret. When 
Joseph had his great temptation with Potiphar’s wife, he saw the image 
of his father in front of him. This reminded him of who he was and his 
family background, and that stopped him from slipping and falling into 
sin. 
Joseph’s Footsteps 
We live in a time of immorality and permissiveness, that may surpass 
ancient Egypt. In order to survive, we must follow in the footsteps of 
Joseph, and constantly remind ourselves of our ancestry and roots. In 
Haazinu, the final song of the Torah (Devarim 32:7), it says: 
“Remember the days of yore. Understand the years of generation after 
generation. Ask your father and he will tell you, your elders and they 
will say to you.” We must remember and value our past. This takes us 
back to the revelation at Mount Sinai, and to our Patriarchs. Only if we 

live according to the eternal lessons of the Torah, can we survive and 
be part of G’d’s eternal promise to the Jewish people. 
No Need For Foreign Pastures 
We do not need to seek foreign pastures to find meaning in life. Many 
people grope and search for truth and spiritual values. Youth from all 
over the world travel to the Far East in their quest for spiritual 
nourishment. Unfortunately, a disproportionate large number of them 
are young Jews who grew up either totally secular or with a weak 
connection to Judaism. Others are easy prey for missionaries and 
representatives of any cult that has sprung up in modern times. 
Backyard Treasure 
There is a famous story about someone who had a dream that in a 
different town a large treasure was hidden in a backyard. The fellow 
travelled to the other town and started digging to find the treasure he 
had dreamt about. Someone saw him and asked what all the digging 
was about. When the fellow told him what had happened, the person 
from the other town said to him, “This is strange. I had a similar dream 
that in your backyard in your hometown there is hidden a large 
treasure.” He managed to convince the traveler to return and dig in his 
own backyard where lo and behold he found the treasure. 
Carried Treasure 
This is the secret of Joseph’s survival, as well as ours. Joseph was well 
aware that wherever he was he carried his treasure with him. In his 
moment of challenge, he envisioned his father and remembered his 
teachings. In this way, he spiritually stayed healthy and alive 
throughout his trials and tribulations. Joseph paved the way. It is up to 
us to follow in his footsteps. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.   
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Biggest Miracle 
After years of separation, Yaakov Avinu meets his son, Yosef. In this 
dramatic moment, Yosef “fell on his [Yaakov’s] neck and he wept on 
his neck excessively” (Bereishis 46:29). The verse does not mention 
that Yaakov wept or embraced Yosef. Rashi (ibid.) explains that at that 
moment, Yaakov was busy with something else — he was reciting 
Keriyas Shema. 
The Maharal asks: Did this incident take place at the time of the 
mitzvah to say Keriyas Shema? If so, why didn’t Yosef say Keriyas 
Shema as well? And if not, why did Yaakov see fit to say Keriyas 
Shema just at this moment? 
The Maharal answers that this was a very special moment in Yaakov’s 
life. The son he had thought dead was not only alive, he was the Viceroy 
of Egypt and had remained a tzaddik as well. This was such an 
awesome display of Hashem’s chessed that Yaakov felt himself 
obligated to increase his level of avodas Hashem. This was a time to 
re-accept the yoke of Heaven with redoubled efforts, and he expressed 
this by saying keriyas Shema. 
The Chovos Halevavos (Shaar Avodas Ha’Elokim 3) states that every 
Jew should recognize that he is receiving tremendous good from 
Hashem, and every time he recognizes a new manifestation of 
Hashem’s good, he should strengthen his avodas Hashem. Dovid even 
davened that Hashem help him see more and more of his chassadim, in 
order to increase his avodas Hashem. 
The Mesilas Yesharim (8) says that in fact, every Jew, in any situation, 
can get himself to feel Hashem’s chessed. Even if he is impoverished 
— if he begins looking into the details of his life, he will very soon 
discern that even he is receiving myriad chassadim. Let him ask how it 
was that despite his abject poverty, Hashem managed to provide him 
enough that he survived until today. How did He do that? 
Even one who is suffering an illness can see, in the midst of his 
afflictions, that his body is still functioning. In fact, despite his pain and 
weakness, most of the workings of his body seem to go on smoothly. 
All the more so if we are in reasonably good health and are getting by 
financially, we should ask: Where is this coming from, if not Hashem? 
This should make us think: What can I give back to Hashem? At least 
let me do mitzvos with more zeal! 
In Tehilim 136, known as Hallel Hagadol, we relate a long list of 
praises of Hashem, from creating the world, taking us out of Egypt, 
splitting the Red Sea, bringing us into Eretz Yisrael, and more. The 
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final praise of the chapter is: “You give sustenance to all flesh, Your 
kindness is everlasting.” The sages (Pesachim 118a) say that the giving 
of sustenance is the greatest chessed among all those listed in this 
chapter. In fact, that final praise is the reason why the chapter is known 
as “Hallel Hagadol.” 
Why is Hashem’s providing sustenance considered a greater miracle 
than such world-shaping events as the Exodus and the Splitting of the 
Red Sea? 
The answer is that such major events occurred one time in history, 
whereas Hashem’s providing of sustenance to every living creature is 
something that goes on every moment. His providing our sustenance 
means that we can feel Hashem’s chessed in our lives every moment. 
This should inspire a person’s to greater levels of avodas Hashem. 
Many of us are so accustomed to Hashem’s ongoing acts of chessed 
that we do not feel them. Here are two practices recommended by 
gedolim as to how to address this situation. 
Rav Avigdor Miller would advise that when davening for Jews who are 
ill or need other yeshu’os, we should also think about how fortunate we 
are that we are not suffering their plight. “Many people make the 
mistake of feeling that it is bad taste to think in such a way, as if we are 
gloating, or consider ourselves better than the sick person. On the 
contrary, we recognize that just as they are suffering, we too might be 
suffering,” Rav Miller would say, adding: “As you wait for the hospital 
elevator on your way to visit a sick person, look at the chart that states: 
‘Oncology ward, second story; cardiology ward, third story; intensive 
care, fourth story,’ and think to yourself: ‘Baruch Hashem, I don’t need 
this ward, and I don’t need that ward!’ ” 
My father would advise discussing Hashem’s chassadim with others, 
and he did this with us all the time. We should look for opportunities to 
share such bits of chizuk with others. Any get-together, be it a birthday 
party, a bus ride as we sit next to a friend, and surely with the family at 
the Shabbos table, these can become perfect forums for sharing 
examples of how Hashem has helped us. The very act of talking about 
this helps us to appreciate Hashem’s chassadim more. 
An acquaintance of mine once told me that he had seen a most unusual 
sight at the Kossel on Motzaei Shabbos: “A man was davening, and I 
was sure he was in desperate need of a yeshua. His tears and fervor 
were mesmerizing. After he finished, I approached him to see what was 
wrong; perhaps I could help. 
“No, nothing is wrong, baruch Hashem,” the davener told my 
acquaintance. “Everything is fine. I come here every Motzaei Shabbos 
to thank Hashem for all the chassadim he did for me in the past week, 
and to beg of Him that He help me again in the coming week. That’s 
all.” 
May we be zoche to recognize Hashem’s chessed and strengthen our 
avoda! 
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Weekly Dvar Torah - How Old Are You? 
By Rabbi Mendel Kaufman 

Mara D'atra, Young Israel of Briarwood, NY 
In Parshat Vayigash, we read that Yaakov and his family arrive in 
Egypt after having departed Canaan. Yosef arranges an audience with 
Pharaoh for his father, Yaakov. Pharaoh asks Yaakov, “How old are 
you?” To which Yaakov responds: “The days of my sojourning are 130 
years, few and troubled have been the days of my life and they have not 
reached the years of the lives of my forefathers in the days of their 
sojourning” [Bereisheet 47:8-9]. 
This seems to be a puzzling exchange. Why would Pharaoh be 
interested in Yaakov’s age? Considering that this seems to be a simple 
question calling for a simple answer (“130 years old”), why would 
Yaakov subject Pharaoh to a litany of woe? 
The Ramban explains that Pharaoh’s curiosity was piqued because 
Yaakov appeared to be an old man. So, he asked his age because he 
thought Yaakov must be very old − much older than people ordinarily 
reached in those days. Yaakov said: “I am really not that old − just 130 

years. The reason I look so much older is due to all my troubles which 
have caused me to age faster.” 
Ramban’s explanation begs another question: why did Pharaoh’s 
seeming idle curiosity about Yaakov’s age find its way into the Torah, 
the eternal record of the Jewish People?” No story relating to our 
Patriarchs would be in the Torah unless its purpose was to teach 
everlasting lessons. What lesson might we learn from this [seemingly] 
idle exchange between Pharaoh and Yaakov? I suggest there was 
nothing idle about that exchange. In fact, from his question, Pharaoh 
was touching upon an issue that would challenge the Jewish People 
throughout the centuries. By asking Yaakov his age, Pharaoh was 
intimating: “you are a very old man and have come here [to Egypt] with 
your entire family. It is most likely you will die in Egypt. Do you 
believe that, after you are gone, your family will still want to return to 
the land of Canaan, once they have settled and acclimated into the 
Egyptian culture?” 
Yaakov responded with a two-part answer. First, he told Pharaoh, “I 
appear much older than my actual age because of the travails I suffered 
in the land of Canaan. My daughter Dinah was violated in Shechem, 
and for 22 years I believed my beloved son Yosef was dead. But my 
years of travail in Canaan did not reach the number of years my 
forefathers suffered in Canaan.” That Yaakov was referring to travails 
and challenges, not just for himself, but also for his forefathers, is 
indicated by his use of the words megurei and megureiem. When 
translated, these words mean “sojourning.” I suggest, however, that 
these words are related to the word gair, which means “stranger.” That 
would make the meaning sojourning as a stranger, causing Yaakov to 
experience hostility from neighbors and to fear the constant threat of 
dislocation. 
Thus, Yaakov was telling Pharaoh: “it is true that it was my lot and the 
lot of my forefathers; except they faced it for much longer than I did. 
My grandfather Avraham lived in the land of Canaan for a hundred 
years (see the Baal HaTurim on Bereisheet 12:1, who states ‘Lech 
Lecha in the Hebrew numerology adds up to 100’ which signifies the 
number of years Avraham lived in Canaan); and my father Yitzchak 
lived in Canaan his entire life, which was 180 years.” In essence, 
Yaakov was telling Pharaoh, “Do not expect that my children, 
grandchildren, and all my descendants will ever forget their Land. We 
have suffered over it and grown old over it and, yet, we have never 
forgotten it nor forsaken it. We have left it, for now, because of 
hardships caused from famine. But you [Pharaoh] may be sure this is 
just a temporary situation; no matter how long we stay in Egypt, and no 
matter how many generations pass, G-d in His good time, will bring 
His People back to their Land. 
So it has been throughout the ages. The Jewish People have suffered in 
exile and have never forgotten their Holy Land. And, in exile, whenever 
they experienced prosperity, the Jewish people never forgot the Land. 
Even today, as our brethren suffer murderous hostility, they continue 
to build the Land. And we, the Jewish People who live both within and 
away from Israel, pray and look forward to the ultimate redemption, 
when we will live in peace and prosperity in the Holy Land that G-d 
promised us. 
With that thought in mind, we can discover another explanation for a 
puzzling mitzvah given to the Jewish People during their departure 
from Egypt. In Parashat Shemot [13:12-13] we read that the Bnei 
Yisrael are commanded to bring first-born males of kosher animals as 
a sacrifice to commemorate the slaying of the first-born Egyptian 
males. Also, the first-born males of the donkey were to be redeemed by 
giving a lamb to the Kohain. We can understand that a kosher animal 
may be brought as an offering to G-d; but why a donkey that isn’t a 
kosher animal? And if G-d had wanted non-kosher animals to also be 
sacrificial offerings, why would He have singled out the donkey, 
considering there are many other non-kosher animals that could serve 
as an offering? Rashi presents two possible explanations as to why the 
donkey was singled out: First, the Egyptians acted as donkeys, and 
second, donkeys helped the Jews carry their belongings out of Egypt 
during their departure. 
I suggest a third reason: At the end of Parashat Bereisheet, Yaakov 
blesses his sons [49:14]. When blessing Yissachar, he compares him to 
a broad-shouldered donkey that kneels between the borders. That is to 
say that Yissachar would dedicate himself to Torah study in the same 
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way a donkey tirelessly carries its load, day and night, only taking a 
brief respite by kneeling between one destination and another. That 
example illustrates the donkey as a symbol of tirelessness. Thus, G-d 
presents this to the Jewish People at the time of their redemption from 
Egypt through the mitzvah of redeeming a donkey. 
When a person desires redemption, they may not tire... they may not be 
dissuaded by obstacles... they must never tire of working toward 
redemption, all the while praying for and striving toward their ultimate 
goal. 
This is the message Yaakov conveyed to Pharaoh. And this message 
has become the mission of the Jewish People for all ages. Am Yisrael 
will never forget its homeland. Shabbat Shalom. 

The Weekly Sidra- "Sibling Envy" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
In this week’s Sidra after Yosef and his brothers reconcile, the Torah 
informs us of the following: 
“To all of them (Yosef’s brothers) he gave each man changes of 
garment; but to Binyamin he gave three hundred pieces of silver, and 
five changes of garment.” (B’raishis 45:22) 
Now, does it not seem that Yosef is repeating the favoring of one 
brother with clothing above the rest, as did his father Ya’akov when it 
came to his sons? And, on this the Gemarah in Megillah 16a-b learns: 
“Is it possible that that righteous man (Yosef) should fall into the very 
mistake from which he himself had suffered? For Rava Bar M’chesia 
said in the name of Rav Chama Bar Guria, who said it in the name of 
Rav, ‘Through two sela's weight of fine silk (the multi colored coat) 
which Ya’akov gave to Yosef over what he gave to his brothers, a ball 
was set rolling and our ancestors eventually went down to Egypt…..’” 
The Gemarah answers: 
“….. Rav Binyamin bar Yefes said, ‘He (Yosef) gave him (Binyamin) 
a hint that a descendant would issue from him who would go forth 
before a king in five royal garments, as it says, “And Mordechai went 
out from the presence of the king in royal clothes of (1) blue and (2) 
white, and with (3) a great crown of gold, and with a garment of (4) 
fine linen and (5) purple; and the city of Shushan rejoiced and was 
glad.”’” (Esther 8:15) 
Now, while these five changes of garment served to relay this hint of 
Mordechai to Binyamin, Yosef did in fact, give his brother five times 
as many garments as he gave his other brothers, which might once again 
cause jealously. Fortunately, we have an answer for this question from 
the Vilna Gaon (his Excellency, Rabbeinu Eliyahu Kramer 1720- 1797) 
of blessed memory, also known as the Gra (Gaon Rabbeinu Eliyahu). 
The Gra informs us that while Binyamin did receive five times as many 
garments as the other brothers, his garments were cheaper. In fact, they 
were so inexpensive that his five garments equaled one of the brothers’ 
single garments, which would ward off any jealousy. 
And, the Gra proves this point in the following manner. In LaShon 
HaKodesh (holy tongue) the words for ‘change of garments’ is 
‘Chalifos.’ When this word is written in the Torah concerning what the 
other brothers received, it is written in its full form, complete with the 
letter Vov. However, when it is written in regard to Binyamin, the word 
is written in its incomplete form without the Vov, to show that 
Binyamin’s changes were more inexpensive. 
Nevertheless, another point requires clarification. While the other 
brothers would not be envious of Binyamin’s cheaper changes of 
clothing, would they not be jealous of the three hundred pieces of silver 
(Shekels) that Yosef gave to Binyamin, but not to them? For this, we 
have quite a scholarly answer from the Chida (Rav Chayim Yosef 
Dovid Azulai 1724- 1806) of blessed memory). 
The Gemarah in Gittin 44a informs us of the following: 
“According: to another version Rabbi Y’hoshua Ben Levi said, ‘If a 
man sells his (Jewish) servant to a heathen, he may be penalized by 
having to ransom him for as much as ten times his value.’” 
When it comes to a general Jewish servant, the Torah values him at 
thirty pieces of silver: 
“If the ox shall gore a (Jewish) manservant or a maidservant; he shall 
give to their master thirty Shekels of silver, and the ox shall be stoned.” 
(Sh’mos 21:32) 
Therefore, since the brothers, not including Binyamin, sold Yosef to 
Yishmaelites as a servant, ten times thirty pieces of silver would equal 

three hundred Shekels, to which the other brothers were not entitled, 
and they too agreed with the Halacha (Torah law). And so, concludes 
the Chida, no fraternal jealousy would arise from this either. 
As well from the Chida in Nachal Kadomim (published 1889) we have 
the possible answer to why there was no jealousy aimed at Binyamin 
for receiving the 300 pieces of silver. Earlier, while Yosef was still 
masquerading before his brothers, Y’huda suggested that if the alleged 
stolen cup was found among them, all the eleven brothers would be 
slaves to Yosef. But, the reply of Yosef was: 
“And he (Yosef) said, ‘G-d forbid that I should do so; but the man in 
whose hand the cup is found, he shall be my servant; and as for you, go 
up in peace to your father.’” (B’raishis 44:17) 
Now then, concludes the Chida, even though Yosef actually never 
carried out the enslavement of Binyamin, in whose grain bag the stolen 
cup was found, he nevertheless, stated the actual words ‘He shall be my 
servant.” And, simply for having stated these words, he placed a K’nas 
(fine) upon himself of paying the thirty Shekels of silver for a Jewish 
servant times ten (300 silver Shekels). 
And, of course, the brothers understood Yosef’s objective and did not 
act enviously at all towards Binyamin. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Judah’s Art of Persuasion and White Teeth 
Мошиаха Ваигаш: Иуды Искусство 

убеждения и белые зубы 
By Rabbi Yisroel Yitzchok Silberberg 

Mara D'atra, Young Israel of Mapleton Park 
Поздно Дейл Карнеги однажды сказал: "Не беспокойтесь спорить с 
другим человеком, потому что только тот, который вы будете убедить 
самого себя!" И я могу добавить, что даже когда человек признает 
свою позицию это только потому, что он решает дать и дать в не 
потому что он был убежден. Почему это так? Потому что люди 
упрямы в лучшем случае и вниз прямо надменный в худшем случае. 
Мы не хотели уступать свои позиции, поскольку мы не можем 
принять, что все мы можем ошибаться. Тем не менее, было человек на 
этой неделе в главе, который был настолько динамичным и 
убедительным, что удалось убедить своего противника. И следует, что 
существует человек в этой главе, что было крайне скромны, чтобы 
согласиться с мнением другого человека. Этот человек Иуда, лидер 
двенадцати колен.Вопрос, который мы должны решать, как же Иуда 
убедить Иосифа, чтобы освободить Вениамина и разблокировать 
сердце Иосифа ?? 
Рош Ешива Telz, рав Барух Sorotzkin, пишет, что Мидраш дает нам 
некоторое представление о генеральном плане Иуды.Мидраш 
сравнивает тактику Иуды к группе людей, которые, необходимых для 
получения холодной воды из колодца в жаркой пустыне. Сначала 
один человек пытался использовать веревку, чтобы достичь воды, но 
не был успешным, так как хорошо было таким глубоким.Мудрый 
человек, то тактично прилагается множество отдельных строк вместе 
и создали длинную веревку, которая была в состоянии достигнуть 
глубоких водах. 
Иуда знал, что он не смог убедить Иосифа, могущественного 
правителя Египта, только с одним аргументом или эмоциональным 
призывом, так как дух человека состоит из нескольких сильных и 
эмоций. Работа только на одной эмоции не будет достаточно, как и 
другие эмоции не постучал в выступят против влияния. Скорее всего, 
Иуда связано много аргументов и мольбы вместе и действовали на 
них одновременно, а не по отдельности, чтобы убедиться, что каждый 
эмоции постоянно стимулируется, как струны объединены вместе, 
чтобы создать веревку. Он обратился к трем различным сильных и 
эмоций Иосифа: умиротворение, конфронтации и молитва. Тем не 
менее, он не использовал их по отдельности. Каждый аргумент, 
который он сказал Иосифу, содержащиеся в нем одновременно все 
три аспекта характера Иуды. 
Большинство из нас не настолько красноречивы, чтобы сделать 
переплетаются несколько аргументов и мольбы перемешать эмоции 
эмоции других людей. Как же тогда мы можем влиять на других 
людей и сделать разницу в их жизни?Мидраш, позже в главе, 
рассказывает нам потрясающую урок. Когда фараон встречает 
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великого отца Иосифа Яаков, фараон удивлен, что Яаков выглядит так 
слаб и стар. Фараон был так страдают от появления Яакова то что он 
просит Яаков свой возраст, так как он хорошо выглядел старше, чем 
фараон оценкам Yakkov быть. Яков тогда говорит ему, что его годы 
были меньше, чем его отец и очень трудно.Мидраш утверждает, что, 
поскольку Яков жаловался, как трудно его жизнь была Всевышний 
наказал его и забрали 33 лет от его продолжительности жизни. В 33 
лет соответствует количеству слов Яков использовал, когда он 
жаловался на жизнь. 
Рав Хаим Shmuelevitz, Рош Ешива Мир, отметил, что Аль-могучий 
включаются в расчет тридцать три года, даже слова, которые 
использовал фараона, когда он спросил Яков своего возраста. Но 
почему Яаков быть наказан за словами фараона? Рав Хаим 
Shmuelevitz утверждает, удивительный интерпретацию, которая дает 
нам замечательную урок в жизни. Яаков был наказан не только за 
жалобу на своего возраста, но и для поиска старых и грустно, которая 
вызвала недоверие и дознание фараона. Мы не можем судить Яаков 
Авину, который пошел, хотя наиболее сложных трудностей. Тем не 
менее, мы можем узнать от него, что даже в самые трудные времена 
человек должен стараться иметь веселый нрав и выглядят 
счастливыми. 
В следующей неделе Мошиаха Vayechi Торе говорится, что это 
замечательно иметь белые зубы, как молоко. Я убежден, что многие 
стоматологи хотели бы продвигать эту идею, что человек должен 
чистить зубы и прийти на отбеливание своих зубов. Однако Мидраш 
дает нам более глубокое понимание этой концепции.Мидраш говорит, 
что показ другому человеку свои белые зубы, улыбаясь другому лицу 
является гораздо более ценным, чем давать ему самые вкусные 
холодной стакан молока. Это не достаточно, поскольку религиозных 
евреев появляться контент с нашей жизни, а не смотреть грустно. 
Скорее, мы, как ожидается, выглядят счастливыми и вдохновлять 
других. Мы считаем само собой разумеющимся власть улыбкой на 
других людей. Когда мы поприветствовать кого-то это делает такую 
разницу, когда мы приветствуем их с искренней улыбкой. Она 
поднимает дух человека мы встречаем и он посылает тонкое 
сообщение, что они нам нравятся. 
По иронии судьбы стих о улыбку и молоко является частью 
благословения Яакова дает Иуде. Это не совпадение, что Яаков знал, 
что Иуда, из всех братьев оценил силу и потенциал в улыбке. 
Возможно, Иуда был успешным в убеждении Иосифа, мастер тайн и 
мечты путем объединения сильных просьбы с лучезарной улыбкой, 
которая вдохновила в Иосифу любовь и сострадание, что он имел для 
своей семьи. 
Желаю всем нам быть успешными в приветствуют друг друга с 
дружественным и любящей улыбкой-b'sefer Panim yafos. Хорошие 
Шаббат, Good Shabbos. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Vayigash 5777 
GOOD MORNING! I once had the pleasure of attending a wedding in 
Jerusalem. It is the custom in Jerusalem for poor people to collect 
tzedakah (charity) at weddings. Personally, I find this uplifting for two 
reasons: (1) there are many opportunities to give tzedakah, and (2) one 
can feel like a Rothschild by giving a Shekel (worth about a quarter). 
Most people give half a Shekel or less (at the time of this wedding). 
I also had the pleasure of sitting next to an old friend who had moved 
to Jerusalem. While he is a genuine philanthropist and gives generously 
to important causes, his attitude to the continuous flow of requests was 
far different than mine. Every time someone approached, he pulled 
inward, put up a shield and did his best to be invisible. I'd say he felt 
that he was under attack, under a barrage of outstretched hands. 
Being the perpetual do-gooder that I am, I decided to help my friend 
get more joy out of life by appreciating the opportunity before him. 
"You know, this is fantastic! In Miami I just don't feel good unless I 
give $18. Here I can make people happy with the equivalent of a 
quarter!" 
"Yes," says my friend, "but you don't know if they are for real! I have 
it on good authority that many of them are frauds!" 
Undaunted, I responded, "Maybe so, but you rarely know for sure. 
However, the Almighty deals with us measure for measure. Perhaps if 

we give when someone else doesn't really need, the Almighty will give 
us though we don't need. 
"While one must generally verify that the tzedakah recipient is 
legitimate to fulfill the commandment of giving a tithe of one's income, 
one can look upon the few coins as a kindness to another human being 
even if he doesn't qualify as tithe-recipients. And the small amount one 
gives does not have to come from one's tithe accounting. 
"Personally, each year I budget several hundred dollars in my 'rip off' 
account --for the plumbers, electricians, car repairmen, storekeepers 
and others who take unfair advantage of me. I figure the financial cost 
is far worth the peace of mind and mental health of not getting 
physically and emotionally distressed over the losses." 
I then continued, "When I first came to yeshiva (a Torah academy of 
higher learning) at the age of 22, one of the first questions I asked my 
rebbie (teacher) was 'If I have $100 to give, should I give it to one 
individual where I can make an impact or $1 to 100 people?' My rebbie 
wisely replied, 'Give $1 to each of 100 people. Then when the 101st 
person asks you for help, you will have compassion for him and feel 
the pain of not being able to help another human being. 
"If you give $100 to one person, then every time each of the next 99 
people will ask for your help, you will feel bombarded. You will feel 
that you are being unfairly treated. You will ask yourself 'Why can't 
they realize what a generous and righteous man I am? Don't they know 
that I really helped one person?' You will harden yourself and always 
be on the defensive. It's better to have the joy of giving, of saying a kind 
word to another human being and becoming a more compassionate 
person!" 
A few moments later another poor person made his way around our 
table with his hand outstretched. When he came to my friend, my friend 
looked up, smiled and asked if the person could give him change for 10 
shekels so that he could give to others as well. The Sages tell us that 
one can recognize a Jew through three character traits. A Jew is 
merciful, morally sensitive and does kindness. And that well describes 
my friend! 
Torah Portion Of The Week: Vayigash 
We left off last week with Joseph's pronouncement that he was keeping 
Benjamin as a slave for stealing his wine cup. Judah steps forward to 
challenge the decision and offers himself as a slave instead of 
Benjamin. Joseph is overcome with emotion, clears the room of all 
Egyptians and then reveals his identity to his unsuspecting brothers. 
The brothers are shocked! They suspect Joseph's intentions, but accept 
his offer to bring the extended family to Egypt. Jacob is initially numb 
and disbelieving of the news, but becomes very excited to see his son. 
The Torah recounts the 70 members of Jacob's family which went down 
to Egypt. Jacob reunites with Joseph, meets Pharaoh and settles with 
the family in the Goshen district. During the famine, Joseph buys up all 
of the property and people in Egypt for Pharaoh with the grain stored 
during the seven good years. 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
The Torah states: 
"Then Judah approached him (Joseph) and said, 'If you please, my lord, 
may your servant speak a word in my lord's ears' " (Gen. 44:18). 
What did Judah intend to do? 
Judah indicated that he wished to speak very softly, virtually 
whispering "a word in my lord's ears." What was the purpose of that? 
Furthermore, why does the Torah bother to tell something that does not 
appear significant? 
The Torah is coming to teach a lesson in communications: If what you 
have to say really has merit, speaking softly and gently will enable you 
to be heard. Shouting is a giveaway that your argument is weak; the 
other person will tune you out and just think of his rebuttal. 
King Solomon says, "The gentle words of the wise are heard above the 
shouts of a king over fools" (Ecclesiastes 9:17). A soft voice can 
actually drown out a shout. 
Judah believed that his argument for the release of Benjamin was very 
convincing. In order to impress Joseph that what he was about to say 
was valid, Judah said, "I am going to say it to you softly." 
"Quote Of The Week" 
If you are honest, people may cheat you. 
Be honest anyway. 
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If you find happiness, people may be jealous. 
Be happy anyway. 
The good you do today may be forgotten tomorrow. 
Do good anyway. 
People are often unreasonable and self-centered. 
Forgive them anyway. 
If you are kind, people may accuse you of ulterior motives. 
Be kind anyway. 
Give the world the best you have and it may never be enough. 
Give your best anyway. 
For you see, in the end, it is between you and God. 
It was never between you and them anyway. 
-- Mother Teresa of Calcutta 
In Memory of My Father Edward Menashe Erani, by his son Chuck 
Happy Anniversary to Marc & Helena Igra 
This article can also be read at: http://www.aish.com/tp/ss/ssw/409142625.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Vayigash - Hashem Did It 
Hurry - go up to my father and say to him, "So says your son Yosef: 'G-d 
has set me as master over all Egypt; come down to me, do not 
delay.'"?(Bereishis 45:9) Adapted from Darchei Musar by R. Yaakov 
Neiman, as cited in Yalkut Lekach Tov, vol. 1, p. 290, cited in Trust Me! 
It seems strange that Yosef's message to his father was that he ruled over 
Egypt. Our forefathers wanted their sons to grow up to be G-d-fearing men, 
whose lives centered on Torah study. Why would Yaakov be so happy to 
know that his son is now "master over all Egypt"? Yaakov dreamed of 
Yosef becoming a talmid chochom, not a politician. In answer to this 
question, R. Neiman says that the important thing was not so much the news 
that Yosef was now the viceroy of Egypt, but how he explained his 
appointment. 
When chosen to take an important position, one will generally make it 
known who it was that arranged it: "I was deputized by the Chief of Police," 
or, "the Mayor appointed me.…" or "the President appointed me to his 
commission on crime." The more significant the position, the more likely 
that the person will identify the important people who selected him. 
This is what most people could be expected to do. Yosef, on the other hand, 
says nothing about Pharaoh; he makes no mention of the fact that the 
Egyptian ruler gave him the position for having interpreted his dreams so 
well. Instead, he said: "Hashem made me master." "Hashem gave me this 
job." This is the voice of a true ba'al bitachon who acknowledges that 
everything comes from Hashem; it is the outlook of a person who has 
internalized this idea so well that, when appointed to a high position, he 
unequivocally states that so-and-so did not appoint him - Hashem did. 
Now we understand why this was such wonderful news for Yaakov. After 
so many years outside of his father's home, after undergoing so many 
different trials and tribulations, Yosef's belief in Hashem and Divine 
Providence remained firm. He was the same righteous man that he would 
have been expected to be had he remained with his father and brothers all 
those years. None of his travails or successes had had a negative impact 
upon him; he still attributed everything that happened to him to Hashem. 
No news could have pleased his father more. 
Yosef could definitely have attributed all of his accomplishments to his 
own abilities - but he did not do so. He maintained the same pattern he set 
when he appeared before Pharaoh to interpret his dreams, and said, "It is 
not me; Hashem will answer Pharaoh's well-being" (Bereishis 41:16). Even 
now, after persevering and accomplishing so much, he assigned it all to 
Hashem. 
It is natural, and almost to be expected, that when a person achieves 
something after tremendous effort, he will claim credit. Similarly, when a 
person endures difficult trials, it is understandable that he might have 
complaints and feelings of anger. But it is precisely at these times that one's 
faith in Hashem - or the lack thereof - is revealed. If at such moments a 
person says that everything is from Hashem, he sincerely means it. Let us 
work to reach that point! 
Along this vein, Rav Elimelech Biderman comments: The brothers told 
Yaakov that Yosef was still alive, as it states "they told him that Yosef was 
still alive and he is the ruler over the entire Mitzrayim. But Yaakov's heart 
didn't accept their words; he didn't believe them" (45:26). The next possuk 
states, "they told Yaakov everything that Yosef said… and Yaakov's spirits 
were lifted." This time Yaakov believed them. What changed? The first 
time, they told Yaakov that Yosef said that he became the king over 

Mitzrayim. Yaakov thought, how could it be that Yosef said that he became 
the ruler, as though the matter was up to him? Doesn't he know that he 
cannot become the ruler without Hashem? This is the reason, at first, 
Yaakov didn't believe them. He knew that Yosef had emunah, and he 
wouldn't say such a thing. 
The second time, however, they told Yaakov "kol divrei Yosef - everything 
that Yosef said," including that Yosef said that Hashem made him the ruler, 
etc. (see 45:5-8). 
This time, Yaakov believed them. 
Screensaver Aquarium 
From Chizuk! P. 126 
Rav Ephraim Wachsman of Monsey once related the following: He was 
sitting in the waiting room of a doctor's office. Everyone knows that 
sometimes, when you are very bored, it is amazing what you might find 
fascinating. In the office, there was a computer screen, and on the 
screensaver there were some fish bouncing back and forth. They were 
swimming around and randomly bouncing one off the other. Whenever 
they hit the side of the aquarium (the sides of the screen) they would also 
bounce back. And he's sitting there observing this, waiting to be called. 
Suddenly he had a thought. If these fish could think, they would certainly 
think they were swimming on their own. They're waving their fins around, 
they're about to crash into each other, and then they go off in different 
directions. Are these fish aware that there was a computer programmer who 
spent hours writing down the screensaver program? He produced millions 
of bytes of information that programmed exactly how the fish are to move, 
and how they're meant to wiggle, and what they're supposed to do when 
they come to an obstacle. There is absolutely nothing they can do to go out 
of the program. And this was all thought out and planned with a mind that 
is so beyond these little cartoon figures on the screen they could never even 
imagine such a thing happening. "What do you mean I'm not swimming on 
my own, I'm not moving on my own? Of course I am! Look at me, I'm 
swimming!" And he couldn't move an inch if it wasn't written into the 
program. 
And here we are. We all think we are in control of our lives. HaKadosh 
Baruch Hu, in His infinite wisdom, programs every single thing that 
happens to us, every nisayon that comes our way. We imagine that we are 
in charge of our lives, all the ups and downs. In reality, they are all 
proclamations from Above. "A person doesn't bruise his finger here below 
unless they announce it above" (Chulin 7b). Imagine that there is an event 
in your neighborhood and they want to publicize it. So they set up loud 
speakers, they have cars driving up and down the streets announcing the 
event. They put up notices in every shul and beis midrash; people should 
know there is an event. That's an announcement. 
The Chazal don't say that there is a decree from above. The gemara says 
they announce it. That means that in all the Spiritual spheres, in all the 
Heavens there is an announcement, "Ploni ben Ploni is going to nick his 
finger today." They announce above in Heaven every single thing that 
happens to us. The Ribnitzer Rebbe was a very great tzaddik. He was an 
Ish Kodesh, a holy person. He had a reputation as a wonder-worker. People 
came to him with the most difficult tzoros and his tefillos brought people 
many yeshuos. 
The Ribnitzer Rebbe was once coming down from the Aron Kodesh when 
he slipped on one of the steps and fell. Everyone ran over to him to help 
him, but they saw he wasn't getting up. They asked, "Is the Rebbe all right? 
Why isn't the Rebbe getting up?" "I'm fine," he answered. "I'm just thinking 
to myself. Why did I fall? If I fell, HaKadosh Baruch Hu made me fall; 
there must be a reason for it. I need to think. HaKadosh Baruch Hu is 
talking to me." 
Wishing Everyone A Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), and 
"Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, please contact: 
rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע"ה   
The Master Plan 
The underlying theme of the saga of Yosef, as he repeatedly points out to 
his brothers, is that the whole chain of events clearly must be the work 
of hashgacha. Indeed, there is hardly another story that so clearly 
demonstrates the ways of Divine providence. 
It is a vivid commentary on the pasuk in Mishlei: “Rav mecholel kol, 
v’socher ksil v’socher ovrim” (26:10). The Master of the Universe produces 
all things from the smallest beginnings, be they physical or social. It is He 
Who causes all things to be born, to grow from the smallest seeds. Even 
fools and criminals unknowingly serve His purposes. 
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In the story of Yosef, the threads are revealed. In other stories, they 
are not. But from this particular story, we can learn the ways of Hashem. 
Through two selaim's worth of silk that Yaakov used to make Yosef's coat, 
the bris bein habesarim came to be fulfilled. 
In Canaan, Yaakov's family would not have become a great nation—they 
would have merged with the surrounding population. In order to become a 
people and not assimilate, they had to come into the midst of a nation whose 
very nature was at odds with the Jewish ethos. That nation was Egypt. 
Similarly, the religious fanaticism that gave rise to the ghettoes of the 
Middle Ages was G-d’s tool to keep us far from the sinful culture of the 
times, so that we could cultivate the happiness of family life and 
community within our own closed circle. 
Both the first galus, the migration of Yaakov and the shevatim to Egypt, 
and the last, the destruction of the Second Temple, resulted from jealousy 
and baseless hatred. The kur habarzel of galus, the suffering of 
oppression, is designed to refine and purify all segments of our people, 
developing in us a sense of equality and brotherhood. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s collected writings, with permission from the 
publisher.  
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The King Has Spoken 
“And Yehuda approached him and said, ‘If you please, my lord, may your 
servant speak a word in my lord’s ears and may your anger not flare up 
at your servant - for you are like Pharaoh.’ ” Bereshis 44:18 
“Like deep water is counsel in the heart of man, but the man of 
understanding will draw it out.” (Mishlei 20:5) This refers to Yehuda, who 
defeated Yosef. - Bereshis Rabba 93:3 
Kehilas Yitzchak illustrated this Midrash with a parable. There was once 
a Jewish soldier who served at a military base far from where the king and 
his palace were situated. One time, however, this soldier happened to pass 
through the capital city and had the opportunity to see the king pass by. He 
quickly approached the king to greet him with proper respect and to offer 
his allegiance to him. Unfortunately, though, the soldier was not familiar 
with the language of the king, and after he uttered a few broken sentences, 
the king sent him away, saying “Go back to your station.” The king meant 
for him to return to his army base, because he did not want this soldier 
stationed in his city due to his inability to speak the language of the king. 
However, the soldier misunderstood the king’s instructions. He thought that 
the king simply meant for him to go to his own house, and that he had just 
been granted a release from all military service. After all, the king did not 
clearly tell him to go to the barracks. The soldier rushed to his officer and 
told him that he had received a discharge from the king and that he was 
going home. The officer did not believe the soldier and insisted that he 
return to the king and bring a written confirmation of the decree. When the 
soldier approached the king, the king was surprised. “I sent you back to 
your army base! What are you doing here?” he asked. After a few minutes, 
the confusion was settled, as it became clear that the king had not actually 
told the soldier to go to his military quarters, but simply to go back to his 
station. Now that these ambiguous words had been spoken by the king, he 
stood by his word, thus allowing this man to be completely released from 
his duties. 
Yehuda approached Yosef and pointed out that Yosef himself had declared 
that the one who had stolen would face the consequences of his actions, but 
at the same time, the decree called for the rest of the brothers to “return in 
peace to their father”. (44:17) However, without having Binyamin with 
them, Yehuda argued, this condition of “peace” could not be fulfilled. Since 
Yosef had presented himself “as Pharaoh”, and since his word therefore 
had to be honored as was that of the king, Yosef should have had no choice 
other than to send Binyamin along with the family. 
He Remained Holy And Refined 
“And, behold, your eyes see, and the eyes of my brother Binyamin, that it 
is my mouth that speaks to you.” Bereshis 45:12 
He was speaking to them in Hebrew. -- Rashi, from Bereshis Rabba 93:10 

What did Yosef expect to prove to the brothers simply from the fact that he 
was speaking in Hebrew? It certainly could have been that some Egyptians 
were fluent or at least familiar with the language of the Hebrews. 
In Ateres Mordechai on the Torah, Rabbi Mordechai Rogow explains 
that Yosef understood that upon hearing that he was still alive, his father 
Yaakov would immediately be relieved, but yet very concerned. Even if his 
son Yosef was still alive after twenty-two years, it would now be a great 
disappointment to Yaakov if Yosef had assimilated and become part of the 
Egyptian culture. The fact that Yosef had risen to the heights of royalty in 
a country which espoused lewd and debased behavior would have indicated 
to Yaakov that his son, while alive and breathing, was spiritually long lost 
and forgotten. Yosef wanted to send a message to his father to assuage his 
fears and to reassure him that he had maintained his Jewish character and 
morals through all that he had endured. 
Yosef did this by displaying to his brothers how he spoke using the Holy 
Tongue. This does not refer simply to his using the Hebrew language, but, 
rather, it alluded to his having expressed himself in a manner of holiness. 
Yosef proved that he had not been influenced by the immoral culture of the 
Egyptians by demonstrating his manner of speech. He constantly used 
expressions of thanks and appreciation to Hashem for all that had happened 
to him. (See 43:23, 45:8) He attributed to Hashem all the credit for any 
favor or benefit which he enjoyed. (See 45:9). Yosef then appealed to them 
and said, “It may be difficult for you to believe me, and you might refuse 
to consider my proof as conclusive, due to the years of strife and contention 
between us. Yet, I ask that you listen to Binyamin and view the situation 
through his eyes. He has no bias against me, and he can recognize the truth 
and clearly discern how my oral expression is a true indication of my inner 
integrity. Please, then, go to our father Yaakov and calm his worries.” 
Dilemma Whether To Depart 
“And Yisrael said: ‘There is much! My son Yosef still lives. I shall go and 
see him before I die.’ ” Bereshis 45:28 
After Yaakov received the delightfully shocking news that his son Yosef 
was alive and well in Egypt (and gainfully employed!), the Torah records 
his gut reaction. “And Yisrael said: ‘How incomprehensible it is that Yosef 
is still alive. I will go down [to Egypt] and see him before I pass away.’ ” 
Sometime thereafter, the patriarch took a more thoughtful approach to his 
predicament, and a monstrous predicament it was. 
Could Yaakov take leave of the Holy Land so easily? Indeed, Canaan was 
his permanent home. Even generously granting a liberal dispensation to be 
reunited with his long lost son - Egypt's viceroy - was the matter a trifling 
one? Hadn't Hashem come to him in a ladder vision years earlier promising 
him exclusive title to the land? Could/should he walk away from it now - 
even for all of the natural and good reasons like setting his pining eyes on 
his beloved Yosef? 
Straining, Yaakov fretted and deliberated, mulling and dissecting the issues 
from every conceivable angle. He looked to his ancestors Avraham and 
Yitzchak for precedent. Clarity, in the form of divine communication, 
descended upon the distraught patriarch. As with the ladder prophecy, so 
too this one soothed an aching soul. It came to provide him existential relief 
but not before he had packed up his family and belongings in Chevron and 
began journeying towards Egypt. 
When the forefather and his family arrived in Beer Sheva, “he sacrificed 
sacrifices to the Almighty of his father Yitzchak”. One may ask: Why did 
Yaakov solely sacrifice to the God of his father, and glaringly did not also 
invoke his grandfather Avraham's merit when addressing God? 
Abravanel explains that Yaakov had a deep-seated fear of leaving the Holy 
Land - even for a brief spell. Egypt's libertine lifestyle and degenerate value 
system placed obvious impediments on a man of faith. True, Avraham 
sojourned there in times of famine, but those circumstances were different. 
(The first patriarch had not yet entered into the circumcision covenant and 
also had not triumphed over the Akeidah test.) Thus, Avraham's example 
could not necessarily be applicable. Yitzchak had also faced a famine but 
had been prohibited by Hashem to leave Israel. By invoking Yitzchak's 
name here, Yaakov hoped and prayed to Hashem that He would not scuttle 
his plans to visit his son before dying. In effect, he petitioned for a hardship 
waiver. 
Divine dispensation was granted. “I am your father's Almighty.” That is, 
despite Hashem's strict, former warning to Yitzchak not to leave Israel, 
permission was presently granted to Yaakov. “Do not fear traveling to 
Egypt.” Hashem promised protection for Yaakov and his descendants. 
Survival Plans 
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“I shall descend with you to Egypt, and I shall also surely bring you up; 
and Yosef shall place his hand on your eyes.” Bereshis 46:4 
Rabbi Moshe Chaim of Sidlikov illustrates the situation in our verse with 
a parable. A person had to descend into a pit, but due to its great depth, he 
was concerned as to whether he would be able to climb out. What did he 
do? He took a ladder and strapped it to his back. Now he was sure that when 
he would decide to climb out, he could set up the ladder and climb up out 
of the pit. 
Yaakov was afraid to go down to Egypt. He knew that it was a land steeped 
in impurities, and he knew that allowing himself and his family to reside in 
such a depraved society entailed significant dangers. The spiritual decline 
which they might suffer would be difficult to overcome. This is the reason 
for the reluctance which Yaakov experienced as he set forth from Beer 
Sheva. This precipitated the assurance that Hashem provided for Yaakov. 
“I will go down with you to Egypt, and I will also certainly bring you out 
from there.” Hashem was telling Yaakov that going to reside in Egypt, even 
temporarily, was indeed a threatening situation, and it represented a 
spiritual challenge. Yet, Hashem was prepared to promise Yaakov that he 
would succeed in exiting the Egyptian exile intact. Just as the ladder in the 
parable was secured on the back of the one who descended into the pit, so, 
too, Yaakov had clung close to Hashem, and this provided the confidence 
to guarantee that Yaakov would rise from the depths of Egypt, without any 
spiritual harm. 
One Step At A Time 
“And Yaakov arose from Be’er Sheva, and the children of Yisrael 
transported Yaakov their father, and their young children and their 
wives, in the wagons which Pharaoh had sent to transport him.” Bereshis 
46:5 
Upon hearing that Yosef was alive, Yaakov first traveled from Chevron to 
Be’er Sheva. It is only at this point, though, as he leaves Be’er Sheva, that 
he traveled by means of the wagons supplied by Pharaoh and Yosef. Why 
didn’t he use these vehicles during the first leg of his journey? 
Chasam Sofer explains that when Yaakov first moved from Chevron to 
Be’er Sheva, he was not sure that Hashem would permit him to leave Eretz 
Yisrael to go to Egypt to see Yosef. He was only provided the calf-drawn 
wagons in order to travel to Egypt, and if he was not going to actually make 
the trip, Yaakov felt that he had no right to use these provisions. This is 
how he began his trip. However, when he arrived at Be’er Sheva, and he 
prophesied that Hashem would accompany him along the way to Egypt (v. 
3,4), Yaakov realized that he would indeed complete the journey. It is at 
this point, therefore, that he felt justified in using the wagons which were 
sent for him. 
With One’s Entire Heart And Soul 
“And Yosef prepared his chariot and went up to meet Yisrael, his father, 
to Goshen, and he presented himself to him, and fell on his neck and wept 
on his neck a while.” Bereshis 46:29 
Rashi explains that Yosef fell on Yaakov’s neck and cried, but Yaakov did 
not fall on Yosef’s neck. Instead, he was saying Shema. At such an 
emotional time, why did Yaakov say Shema rather than reciprocating this 
expression of love? And, if the time for Shema had arrived, why did Yosef 
not also recite Shema? 
Maharal notes that we can understand this scenario occurring at a moment 
other than when the requirement to read the Shema applied. This is why 
Yosef was not obliged to recite it. Yet, Yaakov recited Shema anyway. It 
is difficult for a person to feel love of Hashem with one’s entire heart and 
soul - " "WJpb kfcU Wcck kfC Upon seeing Yosef, Yaakov felt this feeling of 
overwhelming love and seized the opportunity to express that emotion to 
Hashem, who is deserving of such a showering of love. 
Yosef, however, could not do the same. He had an obligation to honor his 
father. When faced with an obligatory mitzvah, that must be done first, 
before reaching for a lofty level beyond the required obligation. 
Halachic Corner 
The Torah (Devarim 22:8) commands us to construct a guardrail for one’s 
roof. This applies only to situations where people use the roof. However, 
the concept applies to any situation where there is a danger that a person 
may stumble and die. We are obligated to construct a guardrail or another 
appropriate protective device. A person who is negligent and does not 
correct such a situation violates a positive commandment as well as a 
prohibition, as the verse (ibid.) states: “Do not allow a dangerous situation 
to prevail in your home.” For this reason, it is a mitzvah to remove snow or 
ice from one’s sidewalk and stairs. The Torah states (Devarim 4:9): “Be 

careful and be very concerned about your lives.” For example, one should 
not leave an unsteady ladder in one’s home or yard. Another case would be 
the prohibition of raising a vicious dog. 
Just as one must be careful not to cause oneself mortal danger or injury, so, 
too, must one show concern for one’s property, not to destroy it or damage 
it. A person who breaks a utensil, tears a garment, destroys or ruins food or 
drink, throws money away, or damages any article that could bring benefit 
to other people, is considered to have violated the prohibition of the Torah 
(Devarim 20:19), “Do not destroy its trees.” 
Questions for Thought and Study 
1. How did Reuven’s age not accurately reflect the age of his father 
Yaakov? See Ibn Ezra 44:20 
2. In his message to Yaakov, what did Yosef tell him he would be in danger 
of losing if he remained in Canaan? Which word indicates this? See Ba’al 
HaTurim 45:11 
3. Why does the Torah need to tell us that the brothers spoke to Yosef "if 
hrjt" - “after that”? Isn’t that obvious? See Rashi 45:15 
4. Why did Hashem specifically tell Yaakov that his family would become 
a great nation "oJ" - “there”? Couldn’t Bnei Yisrael have grown in 
Canaan? See Sforno 46:3 
5. In what unusual way is Yaakov’s family listed as they entered Egypt? 
Why were they mentioned this way? See Ramban 46:18 
6. In what way was Yosef very kind to the people of Egypt, despite making 
them work for him forever? See Ramban 47:19 
Answers: 
1. Reuven, the oldest, was 45 years old when the brothers encountered 
Yosef (who was 39). Yehuda indicated that his father Yaakov was older, as 
Yaakov married later in life than what was usual. 
2. Yosef used the words "JruT iP" - “perhaps you will become destitute”. 
The word "JruT" is only used one other time (in Mishlei 20:13), where it 
indicates a loss of Torah learning. Yosef was telling Yaakov that his Torah 
learning would suffer due to the family remaining in Canaan. 
3. The brothers were not able to speak, as they were ashamed of their sins. 
Only after Yosef cried and showed that he held no ill will towards them - 
"if hrjt" - were they able to talk to Yosef. 
4. Hashem was telling Yaakov that if his children remained in Canaan they 
would intermarry and not become a great nation. Only in Egypt, where they 
would be distinct and would not intermarry, would they become a great 
nation. 
5. Bnei Yisrael are listed in order of how large each family was. This was 
because this listing was specifically to show the great and numerous nation 
that Bnei Yisrael would become, descending from only seventy people. 
Therefore, the largest families were mentioned first. 
6. Yosef, representing Pharaoh, owned all of the land of Egypt and could 
have taken all the people as slaves. Instead, he made them serfs and gave 
them four-fifths of the produce, when normally a serf would receive one-
fifth. Even though he retained ownership of the land, taking only one-fifth 
was an act of extreme kindness. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
The Harp of Blessing 
Our father Yakov had fallen into a depression. His beloved son, Yosef, was 
missing for over two decades. When the brothers finally discovered Yosef, 
they wanted to report the good news to their father. But the brothers feared 
that the shock of the good news would be too much for Yakov to bear. After 
considering the matter thoroughly, they hit upon a solution. 
Serach, one of Yakov’s granddaughters, was instructed to enter Yakov’s 
room and to play beautiful music on a harp. As she played she was to add 
the lyrics “Yosef is alive.” The strategy proved successful. By the time the 
brothers shared the good news with their father, he was ready for it, and 
was able to believe it. What was it about Serach’s song that effectively 
bridged Yakov out of his depression? 
Picture in your mind the scene as Serach entered her grandfather’s room to 
play music on her harp. Surely, at first, Yakov appreciated the kind gesture 
of his granddaughter’s visit. But then she began to add lyrics to the music. 
Gently at first, then gaining confidence in her new song. “Yosef is alive… 
Yosef is alive.” Suddenly Yakov becomes agitated. “Why are you torturing 
me?” he might have asked. “Why are you mentioning the enormous pain 
that I have from losing my son?” 
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I imagine that Serach might have looked up with empathy, and answered, 
“Grandfather Yakov, it is just a song. It is a hope, a dream, a yearning. It is 
a song that we should sing, you and I, together: ‘Yosef is still alive… Yosef 
is alive.’ You need only entertain the possibility that maybe Yosef is still 
alive.” 
Hesitatingly, Yakov becomes entranced by his granddaughter’s song of 
hope. Her youthful perspective catches him like no comfort before was able 
to. “Maybe Yosef is still alive,” Yakov hums gently. Serach was able to 
lure her grandfather into considering the possibility of success. He begins 
to entertain the musical possibility of discovering Yosef alive and well. In 
his new frame of mind, the brothers are able to share the good news with 
him. 
Often in life we confront obstacles. Like Yakov, the challenges placed 
before us may make it difficult for us to retain hope. But if we can sing of 
the possibility of success, as Serach did, then we remain open to the 
possibility of eventual success. 
Similarly, one of the great goals that a Jew should have is to spread hope 
as Serach did. Sometimes we encounter people who are so challenged that 
they have forgotten the possibility of success. Sharing optimism, as Serach 
did, can be an enormous act of kindness. When a person becomes open to 
success, the challenges become much more bearable. 
One word of caution is in order. It is interesting that the word harp doesn’t 
only mean something musical and pleasant. “Harping on something” means 
to repeat something so much that it becomes a turnoff. One must be careful 
not to impose optimism upon a person who is struggling. We must be 
careful to apply the harp in a musical way. 
Similarly, the word “nudge” is often used to refer to incessant badgering. 
But if you are working in a graphics program, “to nudge” is to gently push 
something to its proper place. Such guidance, if offered properly, will be 
appreciated as it paves the way for success. 
Serach’s harp teaches us how we can touch others in a positive way. 
Although Yakov’s depression had held him back from enjoying his 
previous spiritual level, Serach’s harp was able to open Yakov’s vista to 
the possibility of a brighter future. It may be that it is “only a song.” But by 
singing the song of hope and optimism, we can enhance our lives and the 
lives of those around us. 
With best wishes for a wonderful Shabbos, 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Choice and Change (Vayigash 5777) 
3 January 2017 
The sequence from Bereishit 37 to 50 is the longest unbroken narrative in 
the Torah, and there can be no doubt who its hero is: Joseph. The story 
begins and ends with him. We see him as a child, beloved – even spoiled – 
by his father; as an adolescent dreamer, resented by his brothers; as a slave, 
then a prisoner, in Egypt; then as the second most powerful figure in the 
greatest empire of the ancient world. At every stage, the narrative revolves 
around him and his impact on others. He dominates the last third of 
Bereishit, casting his shadow on everything else. From almost the 
beginning, he seems destined for greatness. 
Yet history did not turn out that way. To the contrary, it is another brother 
who, in the fullness of time, leaves his mark on the Jewish people. Indeed, 
we bear his name. The covenantal family has been known by several names. 
One is Ivri, “Hebrew” (possibly related to the ancient apiru), meaning 
“outsider, stranger, nomad, one who wanders from place to place.” That is 
how Abraham and his children were known to others. The second is 
Yisrael, derived from Jacob’s new name after he “wrestled with God and 
with man and prevailed.” After the division of the kingdom and the 
conquest of the North by the Assyrians, however, they became known as 
Yehudim or Jews, for it was the tribe of Judah who dominated the kingdom 
of the South, and they who survived the Babylonian exile. So it was not 
Joseph but Judah who conferred his identity on the people, Judah who 
became the ancestor of Israel’s greatest king, David, Judah from whom the 
messiah will be born. Why Judah, not Joseph? The answer undoubtedly lies 
in the beginning of Vayigash, as the two brothers confront one another, and 
Judah pleads for Benjamin’s release. 
The clue lies many chapters back, at the beginning of the Joseph story. It is 
there we find that it was Judah who proposed selling Joseph into slavery: 
Judah said to his brothers, “What will we gain if we kill our brother and 
cover his blood? Let’s sell him to the Arabs and not harm him with our own 

hands. After all – he is our brother, our own flesh and blood.” His brothers 
agreed. (Gen. 37:26-27) 
This is a speech of monstrous callousness. There is no word about the evil 
of murder, merely pragmatic calculation (“What will we gain”). At the very 
moment he calls Joseph “our own flesh and blood” he is proposing selling 
him as a slave. Judah has none of the tragic nobility of Reuben who, alone 
of the brothers, sees that what they are doing is wrong, and makes an 
attempt to save him (it fails). At this point, Judah is the last person from 
whom we expect great things. 
However, Judah – more than anyone else in the Torah – changes. The man 
we see all these years later it not what he was then. Then he was prepared 
to see his brother sold into slavery. Now he is prepared to suffer that fate 
himself rather than see Benjamin held as a slave. As he says to Joseph: 
“Now, my lord, let me remain in place of the boy as your lordship’s slave, 
and let him go with his brothers. How can I return to my father without the 
boy? I could not bear to see the misery which my father would suffer.” 
(44:33-34) 
It is a precise reversal of character. Callousness has been replaced with 
concern. Indifference to his brother’s fate has been transformed into 
courage on his behalf. He is willing to suffer what he once inflicted on 
Joseph so that the same fate should not befall Benjamin. At this point 
Joseph reveals his identity. We know why. Judah has passed the test that 
Joseph has carefully constructed for him. Joseph wants to know if Judah 
has changed. He has. 
This is a highly significant moment in the history of the human spirit. Judah 
is the first penitent – the first baal teshuvah – in the Torah. Where did it 
come from, this change in his character? For that, we have to backtrack to 
chapter 38 – the story of Tamar. 
Tamar, we recall, had married Judah’s two elder sons, both of whom had 
died, leaving her a childless widow. Judah, fearing that his third son would 
share their fate, withheld him from her – thus leaving her unable to remarry 
and have children. Once she understands her situation, Tamar disguises 
herself as a prostitute. Judah sleeps with her. She becomes pregnant. Judah, 
unaware of the disguise, concludes that she must have had a forbidden 
relationship and orders her to be put to death. At this point, Tamar – who, 
while disguised, had taken Judah’s seal, cord and staff as a pledge – send 
them to Judah with a message: “The father of my child is the man to whom 
these belong.” 
Judah now understands the whole story. Not only has he placed Tamar in 
an impossible situation of living widowhood, and not only is he the father 
of her child, but he also realises that she has behaved with extraordinary 
discretion in revealing the truth without shaming him (it is from this act of 
Tamar’s that we derive the rule that “one should rather throw oneself into 
a fiery furnace than shame someone else in public”). Tamar is the heroine 
of the story, but it has one significant consequence. Judah admits he was 
wrong. “She was more righteous than I,” he says. This is the first time in 
the Torah someone acknowledges their own guilt. It is also the turning point 
in Judah’s life. Here is born that ability to recognise one’s own wrongdoing, 
to feel remorse, and to change – the complex phenomenon known as 
teshuvah – that later leads to the great scene in Vayigash, where Judah is 
capable of turning his earlier behaviour on its head and doing the opposite 
of what he had once done before. Judah is ish teshuvah, penitential man. 
We now understand the significance of his name. The verb lehodot means 
two things. It means “to thank,” which is what Leah has in mind when she 
gives Judah, her fourth son, his name: “this time I will thank the Lord.” 
However, it also means, “to admit, acknowledge.” The biblical term vidui, 
“confession,” – then and now part of the process of teshuvah, and according 
to Maimonides its key element – comes from the same root. 
Judah means “he who acknowledged his sin.” 
We now also understand one of the fundamental axioms of teshuvah: 
“Rabbi Abbahu said: In the place where penitents stand, even the perfectly 
righteous cannot stand” (Berachot 34b). His prooftext is the verse from 
Isaiah (57:19), “Peace, peace to him that was far and to him that is near.” 
The verse puts one who “was far” ahead of one who “is near.” As the 
Talmud makes clear, however, Rabbi Abbahu’s reading is by no means 
uncontroversial. Rabbi Jochanan interprets “far” as “far from sin” rather 
than “far from God.” The real proof is Judah. Judah is a penitent, the first 
in the Torah. Joseph is consistently known to tradition as ha-tzaddik, “the 
righteous.” Joseph became mishneh le-melekh, “second to the king.” Judah, 
however, became the father of Israel’s kings. Where the penitent Judah 
stands, even the perfectly righteous Joseph cannot stand. However great an 
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individual may be in virtue of his or her natural character, greater still is 
one who is capable of growth and change. That is the power of penitence, 
and it began with Judah. 
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Peninim on the Torah 
Parashas Vayigash 
Now Yosef could not restrain himself in the presence of all who stood 
before him. (45:1) 
Yosef was ready to reveal himself, to share his identity with his brothers, 
but he could not bear to do so in the presence of so many bystanders. He 
was concerned for his brothers' dignity, lest he shame them in public. 
Veritably, there was nothing holding him back from revealing himself - or 
was there? Furthermore, following his revelation, the Torah writes that he 
fell on Binyamin's neck. Rashi explains that, in this expression of emotion, 
Yosef wept over the destruction of the two Batei Mikdash which would be 
destroyed in Binyamin's portion of Eretz Yisrael. Why was mourning over 
the destruction of the two Batei Mikdash appropriate at this moment of 
reconciliation? 
The Imrei Shammai quotes the Sefas Emes who gives a powerful 
explanation for what appear to be anomalies. The punishment which 
Heaven metes out for an individual's transgression is exact. Yosef was 
careful not to exact greater punishment from his brothers than they 
deserved. He sought for them to atone for his sale - no more - no less. Just 
shy of a few more moments, Yosef could no longer hold out. It bothered 
him so to see his brothers suffering so much that he revealed himself to 
them - prematurely. 
That extra drop of misery that they would have experienced, had he held 
himself back, had to be paid. It was too late then. Someone had to be the 
surrogate for the Shevatim to accept the rest of the punishment that they 
warranted. Otherwise, their atonement would be incomplete. This occurred 
years later when the Asarah Harugei Malchus, Ten Martyred Tanaaim, 
were brutally murdered, taking the unfinished in the place of the Shevatim. 
That was not all. Added to that was the destruction of the two Batei 
Mikdash and the two thousand year exile which we continue to experience. 
This is why, as soon as Yosef deferred to his emotions and revealed himself 
to his brothers, he fell upon his brothers and wept over the destruction of 
the Batei Mikdash. He acutely felt the pain associated with their 
destruction, because he knew that, had he waited just a little bit longer… it 
would have had a different ending. We see now how distant we are from 
the spiritual plateau of the Shevatim. In order for them to atone for all of 
the travail they had caused Yosef, they had to spend one week in Egypt, 
with the pain and misery which they would endure for one week sufficient 
to atone for their error. We, on the other hand, have suffered for thousands 
of years during which millions have died - all because of those few minutes 
that Yosef could no longer hold out. We pray daily and lift up our eyes 
Heavenward for the moment that Hashem will declare: "The galus, exile, 
is over. Atonement has been achieved!" 
Now Yosef could not restrain himself in the presence of all who stood 
before him, so he called out, "Remove everyone from before me!" (45:1) 
Yosef was taking an enormous chance with his life. He was one person - 
not characteristically physically strong. Standing opposite him were his ten 
brothers, each of whose individual strength was without peer. Indeed, if any 
one of them would have lifted a finger against Yosef - he would have been 
smitten. All ten together could easily have taken down Egypt. Yet, Yosef 
sought no protection, asking that no one remain in the room with him at 
this moment of truth, the moment in which he would reveal himself to his 
brothers. In his Tiferes Yehonasan, Horav Yehonasan Eibeshutz, zl, takes 
the question further. The brothers sought to do away with Yosef because 
they saw that Yaravam ben Nevat would descend from him. Now, they 
certainly had reason to buttress their earlier fears. Yosef was the viceroy of 
Egypt (from what little they saw), and he was married to Osnas, the 
daughter of a pagan priest. Bedecked in the garb of Egyptian royalty, with 
an Egyptian name and Egyptian wife, they had every reason to believe that 
Yosef would produce Yaravam. Why did he take the chance of being alone 
with them? 

He did not want to embarrass his brothers in front of the Egyptians. Even 
in the decadent society that was the mainstay of Egyptian culture, it was 
considered very wrong to sell a brother into captivity - and certainly to want 
to kill him! To reveal the truth to the Egyptians would be most damaging 
and humiliating to Yosef's brothers. Thus, he took his chances. If they killed 
him - he was prepared to die, rather than publicly shame his brothers. 
It is difficult to know what goes through a person's mind when he is 
overwhelmed with debt, with no way out. People will do just about 
anything, regardless of its effect on other innocent people, just to ward off 
the debtors who are breathing down their necks. The saintly Horav Aryeh 
Levin, zl, was once called to court concerning a loan upon which he had 
signed as a guarantor. The Tzaddik of Yerushalayim (as he was reverently 
called) did not have an extra penny to his name. It was inconceivable for 
him to be asked to sign on a loan which he certainly could not pay back. 
Yet, the court had before it a contract which indicated that he had affixed 
his signature in support of the loan. Now, if the borrower did not have the 
funds for repayment, Rav Aryeh must pay. 
Rav Aryeh entered the courtroom to find the crooked borrower hiding 
himself in a corner, ashamed to confront Rav Aryeh. The judge asked Rav 
Aryeh, "Is this your signature?" The signature was clearly a forgery, but 
Rav Aryeh would never embarrass the borrower in court. He instead 
replied, "Yes, it is mine." As the result of his "signature," Rav Aryeh was 
ordered to pay back the loan which he had "guaranteed." There was one 
problem - Rav Aryeh had no money. He made a payment plan in which, 
over a number of years, every month 28 lira was paid to the lender, all 
because Rav Aryeh refused to embarrass a man who had forged his 
signature. 
Great story - but does one have to refrain from embarrassing a thief? By 
forging Rav Aryeh's signature, the borrower had committed an act of 
larceny. Are we adjured to be sensitive to his feelings? Apparently, the 
answer is yes. 
And now, be not distressed, nor reproach yourselves for having sold me 
here, for it was to be a provider that G-d sent me ahead of you. (45:5) 
Does the realization that it was all part of Hashem's plan mitigate the evil 
that one has wrought against another person? Is it so simple to overlook, to 
forgive the evil, the hurt, the pain and misery that had been a constant 
accomplishment for years, just because one is aware that the perpetrator is 
G-d's agent? For most of us: probably not. For Yosef: the above pasuk 
states that he told them, "Do not lose sleep over what you had done; you 
were G-d's agents." Maavir al midosav, "Passing over one's faults," 
disregarding the bad middos, character traits, of those who hurt us requires 
effort - almost superhuman effort. Not only did Yosef not exhibit animus 
towards his brothers for the misery they had caused him, he even consoled 
them and told them not to worry, not to feel bad. This was Yosef 
HaTzaddik. A righteous person realizes that he - and his adversary -- are 
both part of a Divine Plan. 
Horav Meir Chadash, zl, was such an individual. He was a baal mussar, 
ethicist, who lived an exemplary life - of example. Episodes of maavir al 
midosav are strewn throughout his life. It did not just happen. He worked 
on himself his entire life - and he attempted to imbue his many students 
with this amazing character trait. While many of these incidents are well-
known, a great many more were concealed and kept to himself. He would 
do anything in an effort to avoid hurting another's sensibilities. The 
following incident is a classic and lends the reader a small window of 
insight into the individual who represented Slabodka, who was the 
quintessential talmid, student, of the Alter, zl, m'Slabodka, who more than 
exemplified mussar; he was mussar. 
It was World War I, a bad time for Europe and an even worse time for 
European Jews. As usual, the yeshivah bachurim, students, were at the 
bottom of the barrel. Rav Meir was a young man, a yeshivah student, 
running from place to place to seek refuge from the quickly approaching 
German army. He, together with a companion from the yeshivah, had just 
reached a certain village to catch their breath, when the news suddenly 
arrived that the Germans were on the way. In a panic, most of the villagers 
hitched up their wagons and fled. 
The two yeshivah students were not waiting around. Anxious to leave, they 
went to the outskirts of the village and waited for a spot in one of the 
wagons. Suddenly, Rav Meir's friend remembered that he had left 
something important in the village. He rushed back, while Rav Meir stood 
his ground, waiting for his return. 
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One by one, the wagons laden with refugees and their belongings passed. 
The passengers called out to him, "Come with us! Why are you waiting 
here? Join us!" He declined. After all, how could he turn his back on his 
friend and desert him? Soon there would be no more wagons left in the 
village, but he would not leave without his friend. He stood firm - waiting 
patiently for his arrival. At long last, he saw his friend running toward him 
from afar. Another minute, and he would arrive and they could hopefully 
still avail themselves of a wagon going out of town. At that very moment, 
a wagon approached with room for only one passenger. His friend leaped 
aboard with his bag in hand - and left Rav Meir standing in stunned silence. 
Rav Meir had waited so devotedly for his friend. Yet, he was left alone to 
gaze at the dust left in the wake of the wagon's departure. At that moment, 
he must have had deep feelings of chagrin, and even anger. Indeed, as a 
result of the disappointment that enveloped him he said to himself, "If 
something like this ever happens again, I will not wait!" 
Then, on the spot, he recanted. "Chas v'shalom!" Heaven forbid! he said to 
himself. "Despite everything, I do not regret having waited. It was worth it, 
for me, for the purity of my soul. It was worth it for me to have waited, not 
to have left a friend behind." 
The Mashgiach would often use this story as a lesson to his students. He 
would tell them, "At that moment, when I decided that, despite the letdown, 
I would act similarly again, something within me changed. I became a 
different person - a better person." 
It is not easy to train oneself to look away, to rise above one's natural 
feelings of insult or offense - not to be angered; rather to forgive - ignore 
the negative emotions welling up within him. Some do train themselves. 
The Mashgiach was one of the few. Perhaps, this is why he became the 
Mashgiach. 
And now: it was not you who sent me here, but G-d. (45:8) 
Veritably, on the surface, to the unlearned reader, it appears that the 
brothers catalyzed Yosef's descent into Egypt. Yosef underscores the 
fallacy of such a viewpoint. Hashem pulls the strings; He manipulates 
events from behind the scene. We think that we are in charge, but we must 
be aware that we are not. We might make decisions, but Hashem's Will 
stands and is always executed. Hashem wanted the Jewish People to go 
down to Egypt as part of His Divine Plan. Thus, he manipulated events in 
such a manner that Yosef was the first to go down, with Yaakov Avinu and 
the rest of the family to follow. 
When a person has the good fortune to look back, to employ hindsight as a 
perspective on how to discern events, he is granted an enviable opportunity 
on seeing the Yad Hashem, Hand of G-d, at work, guiding the events 
around him toward a specific goal. We then realize that man is unable to 
lift up his finger without it having been originally decreed by Hashem. This 
is neither the place nor the forum for entering into a deep philosophical 
discussion concerning cause and effect. Let it suffice to say that Hashem is 
in control. If we would only open our eyes, we would see that man is 
nothing more than a puppet with the strings being controlled by the Master. 
It was the summer of 2001, and a Jewish businessman from America went 
to Eretz Yisrael for a number of business meetings. Prior to starting the 
workday, he decided to stop at a nearby restaurant on King George Street 
to have brunch. He was annoyed to see that there was a fairly sizable line 
of customers waiting in line ahead of him. As he waited, he constantly kept 
glancing at his watch, while making little noises with his mouth expressing 
his impatience. A number of times he began to leave his place in line, only 
to return immediately, in the hope that it would now move faster. 
Suddenly, the man in front of him turned around and said, "You seem to be 
in a hurry. I am not. Why not switch places with me? It does not bother me 
to wait another five minutes." The man was at first surprised that someone 
would give up his place in line, but then he figured, who was he to 
complain? He readily and thankfully accepted his place in line. As soon as 
he received his breakfast, he sat down to eat quickly - and left the restaurant. 
The businessperson walked about 200 feet, when he heard a loud bang. He 
turned around to see the Sbarro Restaurant, where he had moments earlier 
been having breakfast, engulfed in flames. This was the infamous Sbarro 
Restaurant terrorist bombing that snuffed out the lives of fifteen Jewish 
souls and left hundreds of others injured, some seriously. It took a few 
moments for the enormity of the tragedy to settle into his mind, and, even 
more so, that the Jew who had changed places with him was probably a 
victim - in his place! Yes, he should have been having a meal at that 
moment. By trading places with him, the kind man possibly paid the 
ultimate price. 

He immediately went searching through the rubble, following the first 
responders as they searched for victims. It took the American businessman 
two days of searching, visiting all the hospitals until he finally found the 
kind man. He lay in a hospital bed seriously injured, accompanied by his 
adult son. "Your father saved my life!" he began. He followed up with the 
son, relating to him the entire story about how his father had changed places 
with him. As tears rolled down his face, the American businessman took 
out his business card and said, "I am a successful businessman in America. 
My offices are located on the 101st floor of the Twin Towers. I am 
returning home; this is my number. If there is anything I can do whatsoever 
to help your family, please let me know. Trust me. You gave me my life. I 
would like to help you." 
Three weeks later, the American businessman received a call from the 
man's son. Apparently, his father's injuries required surgery that was 
beyond what could be provided for him in Eretz Yisrael. He required a 
specific surgery which was performed proficiently in Boston. Could their 
newly-acquired American friend help? Within a few hours it was all 
arranged - from start to finish. Surgery was scheduled for mid-September, 
and he would meet them in Kennedy Airport when they landed and be with 
them from there throughout the process. 
On Tuesday, September 11, 2001, the American benefactor left his office 
on the 101st floor of the Twin Towers at 8:00A.M. At 8:31, the first plane 
that took down the Twin Towers struck the 93rd floor. The Yerushalmi Jew 
had twice been the catalyst for saving the American businessman's life. We 
are all puppets on the world stage with roles in the play called "life." 
Hashem pulls the strings. 
How great! My son Yosef still lives! 
I shall go and see him before I die. (45:28) 
True greatness is measured by how much one empathizes with the pain and 
joy of his fellow. At its simplest, empathy is the awareness of the thoughts 
and emotions of others, it is the ability to see the world through the eyes of 
others. It is the link between ourselves and others, because it is how we as 
individuals understand what others are feeling, as if we are feeling it 
ourselves. In cognitive empathy, one understands the thoughts and 
emotions of others in a very rational, rather than emotional, sense. We try 
to get into their minds, to attempt to understand why they feel the way they 
do. Then we can become emotionally attached to the point that we feel their 
pain. We must then act on these feelings to alleviate the pain that our fellow 
man is experiencing. We must learn to see the world through the eyes of 
our fellow man who is not as fortunate as we are. Sometimes it is necessary 
to "walk a mile in someone else's shoes in order to understand them." It is 
so easy to criticize when one does not know what the subject of his critique 
is experiencing. When a Rav issues a psak, renders a halachic decision, he 
must take into consideration the emotions of the people who stand before 
him. This does not mean that halachah is altered due to emotion. It is just 
that how one presents the halachah can make a difference. Furthermore, in 
the event that the halachah is not clear, it is then based upon the common 
sense and discretion of the Rav. It is at such a juncture that empathy plays 
a powerful role. The following story emphasizes this truth. 
The joy evinced by Yaakov Avinu, upon hearing the news that Yosef was 
alive, was palpable. On the other hand, the joy is a strong indicator of the 
enormous pain that our Patriarch must have experienced when he was 
informed of the loss of his dear son. The pain suffered by a parent, chas 
v'shalom, Heaven forbid, over the loss of a child, is immeasurable. 
Therefore, one who has Baruch Hashem not suffered such a loss might find 
it difficult to understand what such a parent feels. Each and every time that 
a person or situation alludes in some way to their loss, it opens up the 
floodgates of pain and emotion, releasing a fresh torrent of tears and misery. 
Horav Yitzchak Zilberstein, Shlita, related the following story to his 
revered brother-in-law, Horav Chaim Kanievsky, Shlita. A couple who had 
just been blessed with their first son came before Horav Shlomo Zalmen 
Auerbach, zl, with a shailah, question, concerning what they should name 
their son. The husband had just recently lost his father, so it was natural 
that he would want to name his son after his father. His wife refused to give 
that name because, a short time earlier in their apartment building, a young 
child with that name had died an untimely death. The mother feared that it 
was a bad sign to give her son that name. The husband argued that Kibbud 
Av, honoring the memory of his late father, was more important than her 
concern about a negative omen. She responded that under no circumstances 
would she put her son's life in "danger" by giving him that name. 
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Rav Shlomo Zalmen gave the matter some thought, then rendered his 
decision in favor of the mother - but for another reason. He said, "The baby 
should not be named after his paternal grandfather, but not because of the 
mother's fears concerning a bad sign. It is just that a few years down the 
road, when her son will go out to play, and his mother will call out from 
the window, 'Yankele,' and her neighbor (who lost a child by the same 
name) will hear the name of her late child called out; she will be hurt. One 
cannot give such a name that quite possibly will cause pain to another Jew." 
When Rav Chaim Kanievsky heard this psak, tears welled up in his eyes. 
This is what is meant by sensitivity in rendering a halachic decision. To 
most people, the halachic response to the dispute between husband and wife 
was "black and white"; to Rav Shlomo Zalmen, however, it was not. 
Va'ani Tefillah 
Atah chonein - Hashiveinu Avinu l'Sorasecha. You grant us… Return us 
Our Father to Your Torah. 
We do not know what to daven for. We do not know what is important. 
When we ask for material abundance, food, livelihood, we pray with 
emotion. When we ask for spiritual qualities such as knowledge, 
repentance, Torah study, rebuilding of Yerushalayim, it is only a rare few 
who really daven from the bottom of their hearts. The Chafetz Chaim 
compared this to a foolish soldier in the Russian Army. One day the Czar 
visited the troops. The soldiers all stood at attention. The Czar walked up 
and down the aisle, looking at each one of them. Undoubtedly, they each 
wanted to make a good impression on their commander in chief. The Czar 
was reasonably impressed and expressed his satisfaction. He looked at the 
soldiers and declared, "All of you have greatly impressed me. In return, I 
will grant each of you one wish. Suddenly, one soldier broke ranks and 
came forward, presenting himself in front of the Czar. "I ask the Czar to 
provide me with my daily meals!" The other soldiers were stunned by his 
declaration. "Are you a fool?" they asked. "Why would you trouble yourself 
with such a request? If you are a good, devoted soldier, your meals are a 
given. Indeed, everything - from uniform to food -- is provided by the Czar. 
It is part of being a soldier! He wanted to do something special for you." 
"Are we any different when it comes to our prayers?" asks the Chafetz 
Chaim. We must realize that our primary request should be for ruchinyus, 
spirituality. Our physical needs are a given, because, after all, we are 
devoted servants to Hashem. As soldiers in Hashem's legion, our physical 
requirements are immediately addressed by Hashem. If we want more - 
spiritual ascendancy - then we must ask. That is something worth asking 
for. 
Sponsored in memory of our dear father and grandfather Harry Weiss, By 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Vayigash - Yechezkel 37:15 
This week's haftorah is devoted to the Jewish nation's future unification. it 
opens with Hashem instructing the Prophet Yechezkel to take two pieces 
of wood and inscribe them with names of the Jewish kingdoms, Yehuda 
and Yosef. Hashem then said, "Bring them near one another to appear as 
one and they shall unite in your hands." Radak interprets this to mean that 
Yechezkel should hold the pieces alongside each other and they will 
miraculously unite into one solid piece of wood. He explains that this refers 
to the future miraculous unification of the Jewish kingdom. The individual 
pieces of wood represent the individual kingdoms of Israel. Although 
Hashem unconditionally granted Dovid Hamelech's dynasty the kingdom 
of Israel this did not preclude fragmentation. In fact, soon after Shlomo 
Hamelech's passing the kingdom suffered a severe split. Yeravam ben 
Nvat, a descendent of the tribe of Yosef led a powerful rebellion against th 
e Judean dynasty and gained control over most of the Jewish nation. The 
split was so intense that the seceding camp of Yosef totally severed ties 
with its brothers never to return to them. Yechezkel prophesied that these 
kingdoms will eventually reunite and form one inseparable unit. The 
unification will be so perfect that it will leave no trace of any previous 
dissension. The entire nation's sense of kinship will be so pronounced that 
it will be likened to one solid piece of wood, void of all factions and 
fragmentation. 

Yechezkel continues and states in Hashem's name, "And I will purify them 
and they shall be a nation to Me and I will be G-d to them...My Divine 
Presence will rest upon them ... forever." (37:23,28) These verses predict 
the final phase of unity- Hashem's unification with His people. In the 
Messianic era all aspects of unity will be achieved. The entire Jewish nation 
will become one inseparable entity and Hashem will reunite with His 
people. This unification will resemble that of the Jewish people, an 
everlasting and inseparable one. 
It is important to note the order of this unity. The first phase will be our 
nation's unification and after this is achieved Hashem will return to His 
people. Sefer Charedim sensitizes us to the order of this development. He 
reflects upon Hashem's distinct quality of oneness and explains that it can 
only be appreciated and revealed through His people's harmonious 
interaction. Hashem's favor and kindness emanates from His perfect 
oneness and reveals this quality in full. When the Jewish people function 
as a harmonious body they deserve Hashem's favor and kindness. They 
project and reflect Hashem's goodness and express His oneness and bring 
true glory to His name . However, if the Jewish people are fragmented and 
divided they display- Heaven forbid- division in Hashem's interactive 
system. Their divisive behavior gives the impression that Hashem's 
influence is disjointed and fragmented and not achieving its ultimate 
purpose. At that point Hashem removes His presence from Hi s people and 
disassociates Himself from their inappropriate ways. The Jewish people's 
lack of success and accomplishment is then attributed to Hashem's 
unwillingness to remain involved in their lives. 
We now understand that the Jewish people's unity is a prerequisite to 
Hashem's return to His people. Sefer Charedim explains with this the 
introductory words of the Shabbos afternoon Amida service. We state 
therein, "You are one, Your identity is one and who can is likened to Your 
people Israel one nation in the land." He interprets these words to refer to 
the glorious Messianic era. During that period Hashem's oneness will be 
recognized through His harmonious interactive system reflected in the 
oneness of His people. Their perfect unity will provide the perfect setting 
for Hashem's revelation to the world. During that time Hashem's master 
plan will be expressed through the perfect interaction of His people. Every 
detail of Hashem's kindness will serve its intended purpose and reveal His 
absolute oneness and control over every aspect of this world. Undoubtedly, 
this will require the Jewish people's total cooperation and perfect 
harmonious interaction with one another. Ind eed, it can be said that when 
Hashem's people unite as an inseparable entity His identity and perfect 
quality of oneness will be recognized throughout the world. (adapted from 
Sefer Charedim chap. 7) 
In truth, the foundation for this unity was laid in this week's sedra. Yosef 
developed an ingenious scheme to silence all his brothers' suspicions and 
convince them of their grave misjudgement of his actions. He successfully 
removed their deep seeded jealousy and hatred and brought about a sincere 
unification to the household of Yaakov. Yosef and Yehuda, the two powers 
to be, embraced one another and displayed a true sense of kinship. 
Unfortunately, irrevocable damage already occurred that would ultimately 
yield a severe split in the Jewish kingdom. Yosef's descendant, Yeravam 
would eventually severe relations with Yehuda's descendant Rechavam and 
establish his own leadership. (see Gur Aryeh to Breishis 48:7) However, 
groundwork was already established to reunite these kingdoms and return 
the Jewish nation to its original perfect unity. 
This week's sedra records the immediate result of the unity of the household 
of Yaakov. After Yaakov Avinu discovered Yosef's existence and salvation 
the Torah states, "And their father, Yaakov's spirit was restored to life." 
(Breishis 45:27) Rashi quotes the Sages who explain these words to refer 
to the return of Hashem's Divine Spirit to Yaakov. (ad loc) Yosef's absence 
from Yaakov's household indirectly prevented Hashem's Divine Spirit from 
resting upon Yaakov. Now, after twenty-two dark years Yaakov Avinu's 
household was reunited and Hashem returned His Divine Presence to 
Yaakov. This development is indicative of the Jewish people's future 
experience. The ten lost tribes representing the kingdom of Yoseif will be 
divided from the Judean kingdom for over two thousand years. This will 
result in Hashem's removing His Divine Presence from amidst His people 
and throughout their long dark exile they will have no direct contact with 
Him. However, the time will eventually arr ive for the Jewish people to 
reunite and become one inseparable entity. This miraculous unity will 
immediately lead to a second unity, that of Hashem and His people. In 
response to their total unification Hashem will return His Divine Presence 
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and rest amongst His people us and "The spirit of Israel will be restored to 
life". 
This lesson is apropos for our times where so much potential diversity 
exists. We pray to Hashem that we merit total unification thereby yielding 
Hashem's return to us resting His Divine Presence amongst us. 
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parasha Vayigash 5777 - D'var Torah 
They broke the news to him: "Joseph is still alive. He is the ruler of all 
Egypt." [Jacob's] heart became numb, for he could not believe them 
(45:25). 
Only after they gave the details of Joseph's words: 
He saw the agalot - the wagons - that Joseph had sent to take him. The spirit 
of their father Jacob revived (45:26). 
Rashi quoting Bereishit Rabba 94:3 brings the following tradition. Joseph 
asked his brothers to remind his father that the last topic that they had been 
learning together was the egla arufa. It was the password of authenticity 
from Joseph to his father that he was still alive. It would form a continuation 
to their way of life that abruptly broke 22 years previously. It was the 
prospect of that continuation that caused Jacob's spirit to revive. 
The egla arufa is the calf whose neck was broken during the judicial 
proceedings of an unsolved murder. Its details are found at the end of 
Parashat Shoftim (Deut. 21:1-9). The connection between agalot and egla 
arufa is from the double meaning of the word. In Hebrew, the letters 
spelling agala meaning wagon can also spell egla meaning calf. It is for that 
reason that Jacob "saw the agalot that Joseph had sent" instead of "that 
Pharaoh had sent". 
The Kli Yakar develops the link between the agalot and the egla arufa. With 
the egla arufa, the elders of the city in whose region the corpse was found 
are required to declare: "Our hands have not spilled this blood and our eyes 
have not witnessed it" (Deut. 21:7). 
The Gemara (Sotah 45b) explains that the elders were not suspected of 
murder, but of knowing of the traveler and allowing him to go on his lonely 
way without food or escort… or in the time-honored words of the British 
passport, to fail to 'offer the… protection and assistance as… necessary.' 
The Maharal (1526-1609) explains that when a host takes the trouble to 
escort a stranger for part of the way, he shows that he feels solidarity with 
him. When people have such positive feelings towards one another, G-d 
responds by providing an extra measure of protection. If however, they had 
effectively written the traveler out of the community, he does not have this 
protection. 
The Kli Yakar connects the escorting principle of the egla arufa with 
Joseph. "Joseph gave [his brothers] wagons according to Pharaoh's 
instructions" (45:21). The Kli Yakar emphasizes that this mode of transport 
was exclusive to Egyptian royalty. Jacob's spirit revived on seeing the 
wagons, for it showed that Joseph was consciously sending the most 
prestigious form of safety escort available in Egypt - Pharaoh's wagons - to 
promote the brothers' secure return northwards to Eretz Israel. 
Parashat Vayigash (Haftara) 5777 
The word of G-d came to (Ezekiel)… Bring together the stick of Judah and 
the stick of Joseph, so they are one… and become joined together in your 
hands (Ez. 37:15-17). 
Guided Tour… 
The prophet Ezekiel was a kohen - a priest who spent his earlier life in the 
Holy Land. His period of recorded prophecy, however, took place after his 
enforced exile to Babylon - during the period before and after the 
Destruction of the First Temple in 586 BCE. His Divine communications 
were addressed to both those Jews already exiled in Babylonia, and to the 
people of Jerusalem. 
The Book of Ezekiel begins in drama, and climaxes to crescendo. It is a 
long message with powerful, vivid, and ultra-brilliant images. It starts with 
the excitement of storms, lightening and fire - the heavens open, and 
Ezekiel dramatically experiences G-d's words and power. The Almighty 
calls on him to be a prophet to carry His message to the people through 
communications emanating from the celestial mobile angelic composition 
of His throne. The prophecy continues to warn the Jews in the darkest terms 
of His judgment on them, for their having abandoned Torah teachings and 
basic morality, preferring false prophets, and an idolatrous and grossly self-
indulgent lifestyle. It then leaves the Israelites, removing its focus to the 
doom of the various nations that misled them. By the time the prophecies 

of Ezekiel return to the Jews, they become warmer and more kindly. Words 
of threat are replaced with words of comfort and hope: promising a brighter 
future for the Israelites, and their revival and unification (the subject of the 
Haftara) within the Holy Land, with, after the defeat of the nation of Gog, 
a fully restored Temple and Nation. 
The Haftara itself is a continuation of Ezekiel's famous vision of the 
resurrection of the Israelites in the Promised Land - the vision of the valley 
where the dry bones gain flesh and come to life. This Haftara brings the 
second stage - the unity of the people of the southern Kingdom of Judah - 
exiled to Babylon around 586 BCE, with those of the Northern Kingdom - 
deported to distant parts of the Assyrian Empire by Shalmanezzer V in 722 
BCE. Together they will form a unified Torah observant single nation 
under His permanent protection. 'I will make them a single nation in the 
Land… and one king will be king over them. Never again shall they be two 
nations, and never again shall they be divided into two kingdoms.' (ibid. 
22) 
Who will be the 'one king over them'? It will not be the offspring of 'My 
servant, David' because, three verses later, he is only described as nasi, a 
'prince'. Perhaps Ezekiel means that G-d Himself will be the one and only 
King. The single united nation, Judah and Israel, will fully accept G-d as 
their King through the acts of living according to His teachings revealed 
through the Torah in His Land, and 'the nations shall know' (ibid. 28) and 
recognize that as the ideal for all time. 
This week's Parasha relates the permanent happy and fulfilling reunion of 
Joseph, his brothers, and their father Jacob, after a long and painful 
separation. It expresses the prophecy that their children will likewise enjoy 
a permanent happy and fulfilling reunion, after their very much longer and 
more painful separation. May that be realized, speedily, in our times. 
D'var Torah 
The following story, told by Rabbi S. Wagschal of Gateshead, England, 
took place when Hungary fell to the Nazis in 1944. A study of this story of 
two families not only shows dramatic hashgacha peratit (Divine guidance 
and intervention within the lives of the individual), but also gives an insight 
into the message of the 'joining together' of the 'stick of Joseph and the stick 
of Judah'. 
During the initial confusion, many Jews managed to escape over the 
borders to Romania, which had become less hostile to the Jews, as they 
realized that Allied victory was not far away. Paid guides escorted them, 
under the cover of night. One Jewish family decided this they would have 
to risk escaping this way, rather than face certain death at the hands of the 
Nazis. 
They took up sleeping quarters occupied by several families, where they 
would wait for the guides to take them over the border. At the stroke of 
midnight, the guides arrived, and shook the family out of their fitful 
slumbers. They dressed quickly, in pitch dark, and then grabbed their 
sleeping child. They hurried through forests and difficult terrain and, as 
dawn broke, they crossed the border. The child began to cry, they hurried 
to comfort it, but on opening up its blankets, the awful truth hit them. It was 
not their baby! This was a boy infant, and theirs was a girl! In the darkness 
and confusion they inadvertently picked up the wrong child. 
By then, there was nothing they could do. No return over the border was 
possible at that stage. 
Meanwhile, as the members of the other family were looking for their boy, 
they were shocked to find a girl instead. They realized what had happened 
and after some discussion between the husband and his wife, they decided 
to keep and raise the helpless girl. 
Many years passed. One family settled in Israel; the other in the United 
States. Hashgacha brought the two fathers together in a 'chance' meeting in 
the Holy Land. As 'landsmen' - people originating from the same country, 
they began to reminisce and bemoan what happened to their true children 
towards the end of the war. 
As both men concluded their stories, there was the sound of silence. The 
truth of what happened on that dark night all those years ago now lay within 
their grasp… 
Those children eventually met as young adults, and married each other. 
After the death of King Solomon, the United Israelite Kingdom split into 
the northern kingdom of Israel (often referred to by the name of Joseph's 
son, Ephraim) and the southern kingdom of Judea. Except for brief periods, 
they were not on good terms with each other for the two and a quarter 
centuries that they co-existed. But they were related to each other: they had 
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the common roots and heritage of the Torah, and, in the cases of Amos and 
Isaiah, prophets who related to both communities. 
The northern kingdom was savagely uprooted and forcibly deported from 
the Holy Land under the Assyrian Empire. Their new neighbors were not 
their familiar brethren of Judea, but people with whom they had nothing in 
common and of whom they knew nothing. The Assyrian conquerors 
populated the northern part of the Holy Land with strangers: the 
Samaritans, whom, as the text relates, were dragged from distant parts of 
their far-flung empire. Thus Joseph (Ephraim) had left in a hurry from 
Israel, and had not been heard of in the locality since - as Joseph in the 
Parasha, and as the family whose little boy had been taken away on that 
night. 
A little over a century later, a similar fate overtook the southern kingdom 
of Judea under Nebuchadnezzar, King of the Babylonian Empire. They 
destroyed what was sacred and familiar to them, exiling all but the poor to 
parts of their empire. 
As they suffered in exile, the Later Prophets brought the words of hope to 
them from G-d. Foremost within them was that their two 'essences' - those 
of 'Ephraim' of the northern kingdom and 'Judah' of the southern kingdom, 
would fuse together in the future. They would not be two separate 
kingdoms occupying the Holy Land as previously, but a united people, a 
single unit, serving G-d and His leadership, and setting the moral standards 
for the rest of humanity. 
The dark periods of suffering and exile in distant lands, during which time 
Israel was be laid to waste, would be the time of spiritual preparation for 
the eventual return, and the permanent and wholesome reconstruction of 
the Jewish people. It was suffering - famine in Canaan - that caused the 
sons of Jacob to be, and feel as, a whole family - the fathers of the Torah 
nation. It was the enforced separation that led to the union of the two 
children in a very special way, which could affect their countless offspring 
for generations to come. And it is suffering that has, painfully, created a 
bond between the very different elements comprising the Jewish people 
today. 
We learn from here that life is to be shared - for the benefit of all parties. 
We need stressful challenging and often unpleasant situations to bring the 
best out of us - enabling us to really appreciate people and make more 
positive and lasting bonds with them. And when they occur, they should be 
seen as times to build bridges and mend fences with those whom we 
previously overlooked, shunned, or rejected. 
The story is from Dansky M.: As heard from Rabbi Wagschal (1997), pp. 
9-10 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at http://www.shemayisrael.com/parsha/solomon/questions/ 
and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ . Written by Jacob Solomon. Tel 02 673 7998. E-mail: 
jacobsol@netvision.net.il for any points you wish to raise and/or to join those that receive this Parasha sheet every week. Parashiot from the First, Second, and Third 
Series may be viewed on the Shema Yisrael web-site: http://www.shemayisrael.com/parsha/solomon/archives/archives.htm This article is provided as part of Shema 
Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on subscriptions, 
archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
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Insights Into Halacha 
The Many Facets of Asarah B'Teves 
Although to many the only notable aspect of the upcoming fast of Asarah 
B’Teves (the 10th of Teves) is that it is by far the shortest fast day in the 
Jewish calendar for anyone in the Northern Hemisphere (my heartfelt 
sympathies to the South Americans, So’Africans, Aussies, and Kiwis), 
nonetheless, the Fast of Asarah B’Teves is quite unique. For example, 
exclusive to this fast is that it is the only one that we do actually observe as 
a fast on a Friday(1). Even Tisha B’Av, which commemorates the actual 
destructions of our Batei HaMikdash, gets pushed off. Yet, obviously, to 
maintain this distinction of being the only Fast Day that we actually do 
observe on Friday, there must be much more to the Fast of Asarah B’Teves 
than meets the eye. In turns out that Asarah B’Teves has several exceptional 
characteristics that are not found in any other fast day. 
Why This Fast? 
The reason given for fasting on Asarah B’Teves is that it is the day that the 
wicked Babylonian king Nevuchadnetzar started his siege of 
Yerushalayim(2), foreshadowing the beginning of the end of the first Beis 
Hamikdash, which culminated with its destruction on Tisha B’Av several 
years later. Therefore, Chazal declared it a public fast, one of four public 
fast days that memorialize different aspects of the catastrophes and national 
tragedies associated with the destruction of both Batei HaMikdash(3). 
Three Day Fast? 
According to the special Selichos prayers said on the fast(4), a unique 
aspect of Asarah B’Teves is that we are actually fasting for two other days 
of tragedy as well; the 8th and 9th of Teves. In fact, both the Tur and 

Shulchan Aruch assert that if possible one should try to fast on all three 
days(5). Nevertheless, of the three, only Asarah B’Teves was actually 
mandated as a public fast day(6). 
The 8th of Teves 
On the 8th of Teves, King Ptolemy II (285 - 246 B.C.E.) forced 72 sages 
separately to translate the Torah into Greek (the Septuagint). Although 
miracles guided their work and all of the sages made the same slight but 
necessary amendments, nevertheless this work is described as “darkness 
descending on the world for three days”, as it was now possible for the 
uneducated to possess a superficial, and frequently flawed understanding 
of the Torah, as well as providing the masses with a mistaken interpretation 
of true morality(7). 
The 9th of Teves 
Although several decisors write that the reason for fasting on the 9th of 
Teves is unknown(8), nonetheless many sources, including the Kol Bo and 
the Selichos recited on Asarah B’Teves, as well as many later authorities, 
explain that this is the day on which Ezra HaSofer (as well as possibly his 
partner Nechemiah) died. Ezra, the Gadol HaDor at the beginning of the 
time of the Second Beis HaMikdash, had a tremendous impact upon the 
nascent returning Jewish community of Eretz Yisrael. He drastically 
improved the spiritual state of the Jewish people and established many 
halachic takanos, many of which still apply today(9). With his passing, the 
community started sliding from the great spiritual heights Ezra had led 
them. Additionally, since Ezra was the last of the prophets, his passing 
signified the end of prophecy. 
Other sources attribute fasting on this day to the passings of other specific 
Tzaddikim on this day, including Shimon HaKalphus and Rav Yosef 
HaNaggid, or to the birth of ‘Oso HaIsh’, the founder of Christianity, in 
whose name myriads of Jews over the millennia were r”l murdered (see 
extensive footnote 8). The Sefer HaToda’ah(10) posits that it’s possible that 
“the darkness descended on the world for three days” alludes to the triple 
woes of these three days: the 8th, 9th, and 10th of Teves. 
Fasting on Friday? 
Another exclusive characteristic of Asarah B’Teves is that, as mentioned 
previously, it is the only fast that can fall out on a Friday. This is fairly 
interesting as there is a whole debate in the Gemara about how to conduct 
fasts on a Friday, when we also must take kavod Shabbos into account(11), 
implying that it is a common occurrence. However, according to our 
calendar, a Friday fast is only applicable with Asarah B’Teves, and it 
happens quite infrequently. The last few times Asarah B’Teves fell out on 
a Friday were in 1996, 2001, 2010, and 2013. It is next expected to occur 
in 2020 (5781). After that, 2023 (5784), 2025 (5785), 2034 (5795), and 
2037 (5798). 
Halachos of a Friday Fast 
The halachos of a Friday fast generally parallel those of a regular fast 
day(12). In fact, even though there is some debate in the Rishonim as to the 
Gemara’s intent that ‘Halacha - Mesaneh U’Mashlim - a Friday fast should 
be completed’ whether or not one may be mekabel Shabbos early and 
thereby end the fast before nightfall(13), nonetheless, the halacha follows 
the Shulchan Aruch and Rema that since Asarah B’Teves is a public fast 
(Taanis Tzibbur) and not a Taanis Yachid, one must fast the whole day and 
complete it at nightfall (Tzeis HaKochavim) before making Kiddush(14). 
There are those who maintain it is preferable to daven Maariv earlier than 
usual on such a Friday night, to enable making Kiddush, and breaking the 
fast, exactly at Tzeis HaKochavim(15). 
A Shabbos Fast?! 
The third and possibly most important attribute of Asarah B’Teves is that 
according to the AbuDraham, if Asarah B’Teves would potentially fall out 
on Shabbos, we would all actually be required to fast on Shabbos!(16) 
(Notwithstanding that with our calendar this is an impossibility(17).) He 
cites proof to this from the words of Yechezkel referring to Asarah B’Teves 
(Ch. 24, verse 2) that the siege transpired “B’Etzem HaYom HaZeh”, 
implying that the fast must always be observed on that exact day, no matter 
the conflicting occurrence. This would also explain why it is observed on 
Friday, as opposed to any other fast. 
Yet, the AbuDraham’s statement is astounding, as the only fast that 
halachically takes precedence over Shabbos is Yom Kippur, the only 
Biblically mandated fast. How can one of the Rabbinic minor fasts push off 
the Biblical Shabbos? Additionally, Asarah B’Teves commemorates 
merely the start of the siege, and not any actual destruction. How can it be 
considered a more important fast than Tisha B’Av, which commemorates 



!{aaBtu!thzw – trcdk trcd ihc                                                              21 
the destruction and loss of both of our Batei HaMikdash? In fact, the Beis 
Yosef questions this declaration of the AbuDraham, stating that he “does 
not know how the AbuDraham could know” such a ruling. As an aside, this 
does not seem to be the actual halacha, as other Rishonim, including Rashi 
and the Rambam, both explicitly state that if Asarah B’Teves falls out on 
Shabbos it gets pushed off. 
Commencement Is Catastrophic 
Several authorities, including Rav Yonason Eibeschutz and the Bnei 
Yissaschar(18), understand the AbuDraham’s enigmatic statement as 
similar to the famous Gemara in Taanis (29a) regarding Tisha B’Av. It 
seems that historically the Beis HaMikdash only started to burn toward the 
end of the 9th of Av (Tisha B’Av) and actually burned down on the 10th. 
Yet, Chazal established the fast on the 9th, since Aschalta D’Paranusah 
Adifa, meaning that the beginning of a tragedy is considered the worst part. 
Likewise, they maintain that since the siege on Asarah B’Teves was the 
commencement of the long chain of tragedies that ended with the Beis 
HaMikdash in ruins and the Jewish people in exile, its true status belies the 
common perception of it as a minor fast, and potentially has the ability to 
push off Shabbos. Indeed, the MidrashTanchuma(19)teaches that it was 
already fitting for the BaisHaMikdash to actually be destroyed on 
AsaraB’Teves, but Hashem, in His incredible mercy, pushed the 
destruction off to the summertime, so that we would not have to be exiled 
in the cold. Hence, AsarahB’Teves’s role as the ‘beginning of the end’ 
underlies the severity of this fast day. 
The famed Chasam Sofer(20) takes this a step further. He wrote that the 
reason Chazal established a fast for the siege on Asarah B’Teves, as 
opposed to every other time Yerushalayim was under siege over the 
millennia, is that on that day in the Heavenly Courtroom it was decided that 
the Bais HaMikdash was to be destroyed a few years hence. There is a well 
known Talmudic dictum that any generation in which the Beis HaMikdash 
has not been rebuilt is as if it has been destroyed again(21). Therefore, he 
explains, every Asarah B’Teves the Heavenly Court convenes and decrees 
a new Churban. He adds though that, conversely, a proper fast on Asarah 
B’Teves has the potential to avert future Churbanos. We are not fasting 
exclusively due to past calamities, but rather, similar to a Taanis Chalom, 
a fast for a dream, to help prevent a tragedy from occurring. [He even refers 
to such a fast as an oneg, a delight.] That is why the fast of Asarah B’Teves, 
even though it is considered a minor fast, nonetheless has the potential to 
possibly override Shabbos. These explanations would also certainly 
elucidate why we would fast on a Friday for Asarah B’Teves. 
The Rambam famously exhorts us to remember the real meaning 
underlying a fast day. It’s not just a day when we miss our morning coffee! 
The purpose of fasting is to focus on the spiritual side of the day and use it 
as a catalyst for inspiration towards Teshuva(22). In this merit may the 
words of the Navi Zechariah, “The Fast of the Fourth (month, 17th of 
Tamuz), the Fast of the Fifth (month, Tisha B’Av), the Fast of the Seventh 
(month, Tzom Gedalyah), and the Fast of the Tenth (month, Asarah 
B’Teves) shall be (changed over) for celebration and joy for the household 
of Yehuda”(23) be fulfilled speedily and in our days. 
This article was written L'iluy Nishmas the Ohr Somayach Rosh 
HaYeshiva - Rav Chonoh Menachem Mendel ben R' Yechezkel Shraga, the 
Kedoshei Har Nof and R’ Chaim Baruch Yehuda ben Dovid Tzvi, 
L’Refuah Sheleimah for R’ Shlomo Yoel ben Chaya Leah, Henna Rasha 
bas Yitta Ratza and Rochel Miriam bas Dreiza Liba, and l’zechus Shira 
Yaffa bas Rochel Miriam v’chol yotzei chalatzeha for a yeshua sheleimah 
teikif u’miyad! 
1. See AbuDraham (Hilchos Taanis), Magen Avraham (Orach Chaim 550, 
4), Ba’er Heitiv (ad loc. 4), Aruch Hashulchan (ad loc. end 2), and Mishna 
Ber ura (ad loc. 10). 
2. Melachim II (Ch. 25, verse 1), Yirmiyahu (Ch. 52, verse 4), Yechezkel 
(Ch. 24, verses 1 & 2). 
3. See Zecharia (Ch. 8, verse 19), Gemara Rosh Hashana 18b, Rambam 
(Hilchos Taaniyos Ch. 5, 1- 5) and Tur & Shulchan Aruch (O.C. 549 & 
550). 
4. See the Selicha for Asarah B’Teves that starts with the word Ezkerah. 
5. Tur and Shulchan Aruch (Orach Chaim 580). 
6. Tur and Shulchan Aruch (Orach Chaim 549 & 550). 
7. As told at length in Gemara Megillah 9a. For a slightly different version 
see Maseches Sofrim (Ch. 1, 7 - 8). This quote is found in Megillas Taanis 
(Ch. 13); and cited by the Tur and Shulchan Aruch (Orach Chaim 580). See 

Sefer HaToda’ah (vol. 1, Ch. 8, Chodesh Teves, par. Yom Kasheh) at 
length. 
8. See Tur & Shulchan Aruch (Orach Chaim 580). However, many poskim, 
including the Ba’er HaGolah (ad loc. 4), Magen Avraham (ad loc. 6), Taz 
(ad loc. 1; who concludes ‘tzarich iyun rav’ on the Tur and Shulchan Aruch 
for not knowing that Ezra HaSofer died on that day), Elyah Rabba (ad loc. 
5), Pri Megadim (ad loc. Mishbetzos Zahav 1), Ba’er Heitiv (ad loc. 6), 
Mishna Berurah (ad loc. 13), and Kaf Hachaim (ad loc. 20), all cite the Kol 
Bo (63), BeHa”G (Hilchos Tisha B’Av V’Taanis), or the Selichos of 
Asarah B’Teves (ibid.) that the tzara on that day is that Ezra HaSofer died. 
The Aruch Hashulchan (ad loc. 3) diplomatically states that originally they 
did not know which tragedy occurred on that day to mandate fasting, and 
afterwards it was revealed that it was due to Ezra HaSofer’s passing on that 
day. Rav Yonason Eibeschutz (Ya’aros Dvash vol. 2, 192 - 193) gives an 
interesting variation on this theme. He maintains that since Ezra’s role in 
Klal Yisrael in his time was akin to Moshe Rabbeinu’s, Chazal wanted to 
withhold publication of the day of his passing, similar to the Torah stating 
that “no one knows of Moshe’s burial place” (Devarim, V’Zos HaBracha 
Ch. 34, verse 6). However, the Chida (Birkei Yosef, Orach Chaim 580) 
points out that the statement in Megillas Taanis (and later cited by the 
BeHa”G) that ‘lo kasvu Rabboseinu al mah hu’ seems to be referring to a 
separate occurrence than its next listing, that Ezra HaSofer died on that day, 
and that they are not one and the same. The Chasam Sofer (Toras Moshe, 
Parshas Vayigash, Drush for 8 Teves s.v. kasav BeHa”G) answers that Ezra 
was similar to Moshe Rabbeinu, and drastically improved the spiritual state 
of the Jewish people, and yet, even after he died, Klal Yisrael felt satisfied 
and blessed simply to have been led by him when he was alive, and did not 
see any reason to fast on the day he died. Yet, when the Torah was later 
translated into Greek, enabling the “Tzaraas of the Minim”, only then did 
they realize the import of Ezra’s passing and established it as a fast day. 
Yet, previously, they did not know why to fast on the 9th of Teves. Rav 
Baruch Teumim - Frankel (author of the Imrei Baruch, in his glosses to 
Shulchan Aruch Orach Chaim 580) cites several other sources opining 
different tzaddikim’s passings on the 9th of Teves as the reason for fasting, 
including the enigmatic Shimon HaKalphus, ‘who saved Klal Yisrael 
during the days of the Pritzim’, and to whom ‘Nishmas’ and ‘Etein Tehilla’, 
a Piyut that is part of Yom Kippur liturgy, is attributed (see the Haggadah 
Marbeh Lesaper of Rav Yedidyah Weil, son of the Korban Nesanel, pg. 
114; and Seder Avodas Yisrael, pg. 206, in the commentary to ‘Nishmas’). 
[Known as Patrus, it has been surmised that he was a Jewish pope, placed 
by Chazal to infiltrate the early Christians, to ensure that Christianity 
became a separate religion (see Otzar HaMedrashim [Eisenstein] pg. 557 
and the Oz VeHadar edition of Gemara Avodah Zarah 10a, Haghos 
U’Tziyunim 30; citing an original manuscript of Rashi’s that had been 
censored for hundreds of years). Some opine that he was ‘Ben Patora’ 
mentioned in Gemara Bava Metzia 62b. Although we do find Shimon 
HaKalphus (or Kippa) mentioned derisively as ‘Shimon Petter Chamor’ by 
several Rishonim, including the Machzor Vitry (Pesach 66), and Rav 
Yehuda HaChassid (Sefer Chassidim 193), on the other hand and quite 
interestingly, while referencing the laws of the Yomim Noraim (325) the 
Machzor Vitry himself refers to Shimon Kippa quite approvingly, if not 
downright reverently. In the footnotes of the Berlin edition of the Machzor 
Vitry (from 1893; pg. 362, footnote 5) the editor, Rav Shimon HaLevi Ish 
Horowitz, posits that this is not actually an outright contradiction in the 
Machzor Vitry, but rather a machlokes between his mentors, Rashi and 
Rabbeinu Tam. He postulates that the first mention in the Machzor Vitry, 
that ‘Shimon Petter Chamor’ was certainly not the composer of ‘Nishmas’, 
and all who claim such will have to bring a Korban Chatas Shmeinah when 
the Beis HaMikdash will be rebuilt, was from a handwritten manuscript of 
Rashi’s. Conversely, the second mention, that Shimon Kippa was the one 
who set the order of the Yom Kippur tefillos and composed ‘Etein Tehilla’, 
was the opinion of Rabbeinu Tam (whom the Machzor Vitry quoted as the 
source of the ruling of that paragraph about allowing Piyutim and personal 
additions during Shemoneh Esrei), who held that Shimon Kippa’s kavanna 
in all that he did was exclusively Lesheim Shamayim. The Sefer Chassidim 
(ibid.) takes an alternate approach, explaining that even though Shimon 
Kippa was indeed a tzaddik, nevertheless since he was technically a 
meshumad, and people followed in his ways, he was called a derogatory 
nickname, ‘Shimon Petter Chamor’, as is the proper custom to do with 
meshumadim, as fulfillment of the pasuk in Tehillim (Ch. 116, 8) 
‘Kemohem Yehiyu Osaihem’.] The second tzaddik’s passing on that day 
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that Rav Teumim - Frankel cites was Rav Yosef HaLevi, son of Rav 
Shmuel HaNaggid, who was assassinated on the 9th of Teves in 1066, thus 
ending the Golden Age for Jewry in Spain. He quotes the Raavad’s Sefer 
HaKabbalah that ‘when Rabboseinu HaKadmonim wrote Megillas Taanis 
and established a fast on the 9th of Teves, they themselves didn’t know the 
reason. Later on, after Rav Yosef HaNaggid was assassinated we knew that 
they foresaw this tragedy with Ruach HaKodesh’. An additional reason for 
fasting on this day is cited by the Rema in his commentary to Megillas 
Esther (Mechir Yayin, Ch. 2, 16) that we fast on the 9th of Teves as Esther 
was forcibly taken to Achashveirosh’s palace in the month of Teves 
(possibly on this day). Interestingly, some posit [as heard in the name of 
Rav Moshe Shapiro shlit”a; also found in the Davar B’Ito calendar (9 
Teves) and in Netei Gavriel (Hilchos Chanuka, Inyanei Nittel, pg. 416; 
quoting the Tosafos Chadashim on Megillas Taanis)] that the real reason 
for fasting is that the 9th of Teves is the true birthday of ‘Oso HaIsh’, in 
whose name myriads of Jews over the millennia were r”l murdered. The 
origin of this claim seems to be the 12th century Sefer HaIbur by Rav 
Avraham bar Chiya (pg. 109). In fact, the Netei Gavriel (ibid.) cites that 
some say that Nittel, the name used for the Christian December holiday, 
actually stands for Nolad Y eishu T es L’Teves. [The author wishes to thank 
his talmid, R’ Yitzchak Goodman, as well as Rabbi Eliezer Brodt, for 
pointing out several of these invaluable sources.] 
9. As found throughout Shas - see for example Bava Kama (82a) and 
Kesuvos (3a). 
10. Sefer HaToda’ah (vol. 1, Ch. 8, Chodesh Teves, end par. Yom Kasheh). 
11. Gemara Eiruvin 41a. 
12. However, even those who advise not to bathe on a regular fast day, 
nevertheless allow one to do so on a Friday fast L’Kavod Shabbos, with hot 
water as usual [see Bach (Orach Chaim 550, 3; although cited by both the 
Ba’er Heitiv and Mishnah Berurah as the source for this rule, nevertheless, 
this author has been unable to locate where exactly the Bach states an 
explicit Erev Shabbos exception for bathing), Elya Rabba (ad loc. 2), Ba’er 
Heitiv (ad loc. 3), Shu”t Ksav Sofer (Orach Chaim 100), Shulchan HaTahor 
(249, 4), Mishnah Berurah (ad loc. end 6), and Shu”t Siach Yitzchak (247)]. 
13. Although the Gemara (Eruvin 41a; also in Midrash Tanchuma, 
Bereishis 2) concludes ‘Halacha - Mesaneh U’Mashlim’, even so there are 
many Rishonim (most notably Tosafos ad loc. 41b s.v. v’hilchasa) who 
understand that to mean that one may conclude his Erev Shabbos fast at 
Tzeis HaKochavim, even though it means he will enter Shabbos famished 
(a situation that is normally disfavored), and not that one must conclude his 
fast on Friday night at Tzeis HaKochavim. A further complication is that 
this also may depend on whether one is fasting for personal reasons (Taanis 
Yachid) or an obligatory public fast (Taanis Tzibbur). The Rema (Orach 
Chaim 249, 4) concludes that for a Taanis Yachid one may rely upon the 
lenient opinions and end his fast after he accepted Shabbos, prior to Tzeis 
HaKochavim (especially if he made such a stipulation before commencing 
his fast), yet for a Taanis Tzibbur, he rules that we follow the Rishonim 
who mandate strict interpretation of the Gemara, and we must fast until 
actual nightfall on Friday night. It is debatable whether the Shulchan Aruch 
is actually fully agreeing with this approach or not. See explanation of the 
Mishnah Berurah (ad loc. 21 and Biur Halacha s.v. v’im) at length. This 
has since become normative halacha. See next footnote. 
14. See Shulchan Aruch and Rema (Orach Chaim 249, 4), based on the 
Rosh (Taanis Ch. 2, 4) and Maharil (Shu”t 33); Magen Avraham (ad loc. 
8), Bach (ad loc. end 6), Ba’er Heitiv (ad loc. 7), Elya Rabba (ad loc. 10), 
Korban Nesanel (Taanis, end Ch. 2, 60), Shulchan Aruch HaRav (ad loc. 
12), Kitzur Shulchan Aruch (121, 6), Ben Ish Chai (Year 2, Parshas Lech 
Lecha 23), Aruch Hashulchan (ad loc. 10), Mishna Berura (ad loc. 21 and 
Biur Hal acha s.v. v’im), Kaf Hachaim (ad loc. 29 & 31), Shu”t Yabea 
Omer (vol. 6, Orach Chaim 31), Shu”t Yechaveh Daas (vol. 1, 80), Netei 
Gavriel (Hilchos Chanuka, Shu”t 14), Yalkut Yosef (Kitzur Shulchan 
Aruch, Orach Chaim. 249, 7 & 559, 25), and Rav Mordechai Eliyahu’s 
Darchei Halacha glosses to the Kitzur Shulchan Aruch (121, 5). The Netei 
Gavriel adds that B’shaas Hadchak and l’tzorech gadol one may be 
mekabel Shabbos early and rely on the lenient opinions, as long it is after 
nightfall according to several opinions (meaning, a much earlier zeman of 
Tzeis HaKochavim than the faster would usually observe). 
15. See Shulchan HaTahor (Orach Chaim 249, 13) who writes that usually 
it is assur to complete a Friday fast until Tzeis HaKochavim, even an 
obligatory fast, as it is an affront to Kedushas Shabbos; rather, he maintains 
that one should be mekabel Shabbos early and have his seudah before 

nightfall. Yet, in his explanations (Zer Zahav ad loc. 4) he maintains that 
regarding Asarah B’Teves on Friday, since we are beholden to follow the 
ruling of the Rema, one should still be mekabel Shabbos early, and daven 
earlier than usual, to enable us to end the fast with making Kiddush at the 
exact zeman of Tzeis HaKochavim. 
16. AbuDraham (Hilchos Taanis), cited with some skepticism by the Beis 
Yosef (Orach Chaim end 550). Rashi (Megillah 5a s.v aval) and the 
Rambam (Hilchos Taaniyos Ch. 5, 5) both explicitly state that if Asarah 
B’Teves falls out on Shabbos then it gets pushed off. Similarly, the Ibn 
Ezra, in his famous Shabbos Zemer ‘Ki Eshmera Shabbos’ explicitly states 
that Yom Kippur is the only fast that can override Shabbos. This is how the 
Shulchan Aruch (Orach Chaim 550, 3), as well as later poskim [see, for 
example, Shu”t Shoel U’Meishiv (Mahadura Kama vol. 3, 179), Shu”t 
Maharam Brisk (vol. 3, 99), and Aruch Hashulchan, Orach Chaim 549, end 
2], rule as well. However, there are many who do defend the AbuDraham’s 
statement based on the verse “B’Etzem HaYom HaZeh”. [In fact, there is 
even a minority opinion (see Toras Chaim - 550, 4) who is choshesh for the 
Abudraham and therefore holds that one should not treat Asarah B’Teves 
as a minor fast, but rather with similar restrictions as the major fasts.] The 
Minchas Chinuch (Parshas Emor, Mitzva 301, 7), explaining why 
nowadays we do not observe fast days for two days (as opposed to other 
Yomim Tovim, due to the safek yom), writes that the Neviim established 
fast days in specific months, but did not set the actual day it must be 
observed, hence the ambiguity in the Gemara which days to observe them. 
Since they were never established as being mandated on one specific day, 
they are unaffected by the safek yom, and nowadays only one day must be 
observed. A similar assessment regarding the establishment of fast days 
was actually expressed by several Rishonim, including the Ritva (Rosh 
Hashana 18b s.v. v’ha) and Tashbatz (Shu”t vol. 2, 271). Rav Chaim 
Soloveitchik of Brisk (Chiddushei HaGra”ch V’HaGri”z al Shas, 
‘Stencils’, pg. 27, 44) takes this a step further to explain the AbuDraham’s 
statement (although quite curiously, he inexplicably credits the BeHa”G 
with this statement, who in fact makes no mention of this; and does not 
mention the AbuDraham). He asserts that Asarah B’Teves is the exception 
to this rule of the Neviim’s ambiguity of exact day, since it is stated about 
it that it must be observed “B’Etzem HaYom HaZeh”, and therefore would 
be fasted upon even if it fell on Shabbos. Similarly, the Ohr Somayach 
(Hilchos Taaniyos Ch. 5, 6 s.v. v’hinei, in the brackets) defends the 
AbuDraham’s statement, based on a diyuk in the Gemara’s (Eruvin ibid.) 
choice of question about a Taanis Yachid on Friday, with no mention of a 
Taanis Tzibur. He posits that the reason the Gemara did not cite such a case 
is that Asarah B’Teves is the only Taanis Tzibur that can fall out on Friday, 
and if it can override Shabbos due to “B’Etzem HaYom HaZeh”, then 
certainly one would be required to fast the whole Friday for it! For more on 
this fascinating topic see Minchas Asher (Moadim vol. 2, Tzomos, 43). 
17. According to our calendar Asarah B’Teves cannot fall out on Shabbos. 
The AbuDraham (Hilchos Taanis) himself mentions this, as does the 
Magen Avraham (Orach Chaim 550, 4 & 5), Ba’er Heitiv (ad loc. 3), Aruch 
Hashulchan (ad loc. 2), and Mishnah Berurah (ad loc. 8). Everyone can 
easily make this calculation themselves. See Shul chan Aruch (Orach 
Chaim 128, 2) regarding which days various Roshei Chodesh can fall out 
on. For the month of Teves, Rosh Chodesh cannot fall out on a Thursday. 
That means Asarah B’Teves, ten days later, cannot fall out on Shabbos! 
18. Ya’aros Dvash (Vol. 1, Drush 2 for 9 Teves, 32 - 33; see also vol. 2, 
191 - 193 s.v. v’hinei yadua), Bnei Yisaschar (Maamrei Chodesh Kislev / 
Teves 14, 1), and Shu”t Shoel U’Meishiv (Mahadura Kama vol. 3, 179); 
see also Shu”t Maharam Brisk (vol. 3, 99). The Chasam Sofer (Toras 
Moshe, Parshas Vayigash pg. 40b s.v. vad”z) also cites this reason and 
explains that it is only at the end of a tragedy when salvation has a chance 
to sprout. We see this from the famous Gemara at the end of Makkos (24a 
- b) with Rabbi Akiva, who laughed when he saw foxes wandering through 
the ruins of the Beis HaMikdash. Only when a tragedy is complete can there 
be a glimmer of hope for the future redemption. See also sefer Siach 
Yitzchak (pg. 293) and R’ Moshe Chaim Leitner’s sefer Tzom Ha’Asiri at 
length. Rav Yonason Eibeschutz adds that according to his calculations, 
Nevuchadnetzar’s actual siege on that first Asarah B’Teves commenced on 
Shabbos; meaning that that Asarah B’Teves that Yechezkel wrote 
“B’Etzem HaYom HaZeh” about was actually Shabbos. The Chasam Sofer 
(Toras Moshe, Parshas Vayechi, Drush for 8 Teves 5599, s.v. ksiv) agrees 
with this assessment and offers a variation, that the reason Nevuchadnetzar 
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was successful in his conquest of Yerushalayim, as opposed to Sancheirev, 
was due to lack of Shemiras Shabbos among its inhabitants! 
19. Midrash Tanchuma (Tazria 9). However, see Midrash Tanchuma 
(Bereishis 2 & 3), who actually takes a very strong stance against fasting 
on Shabbos, as ‘Kavod Shabbos is adif than one thousand fasts’! 
20. Toras Moshe (vol. 2, Parshas Vayikra, Drush for 7 Adar, pg. 9b - 10a, 
s.v. kasuv). 
21. Yerushalmi Yoma (Ch. 1, 1, 6a). 
22. Rambam (Hilchos Taaniyos Ch. 5, 1); see also Mishnah Berurah (549, 
1). 
23. Zecharia (Ch. 8, verse 19). 
Disclaimer: This is not a comprehensive guide, rather a brief summary 
to raise awareness of the issues. In any real case one should ask a 
competent Halachic authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben R' Yechezkel Shraga, Rav Yaakov 
Yeshaya ben R' Boruch Yehuda, and l'zchus for Shira Yaffa bas Rochel Miriam and her children for a yeshua 
teikef u'miyad! 
For any questions, comments or for the full Mareh Mekomos / sources, please email the author: yspitz@ohr.edu. 
Rabbi Yehuda Spitz serves as the Sho’el U' Meishiv and Rosh Chabura of the Ohr Lagolah Halacha Kollel at 
Yeshivas Ohr Somayach in Yerushalayim. He also currently writes a contemporary halacha column for the Ohr 
Somayach website titled “Insights Into Halacha”. http://ohr.edu/this_week/insights_into_halacha/. 
© 1995-2017 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Vayigash/Asarah B’teves 5777 
“The Embassy” 
Keren Gottleib relates an incredible personal story(1): “As part of my army 
service in the Israeli army I was placed, to my delight, in a teachers' unit… 
“This was shortly after Operation Solomon in 1993, during which roughly 
14,500 Jews from Ethiopia were airlifted to Israel. It was a special and 
moving operation, and the entire Israeli population was surprised to see 
that, suddenly, there were Jews walking around here who had, in fact, been 
severed from our nation many generations ago. 
“They observed Shabbat, were familiar with most of the holidays and kept 
Jewish tradition in a devout and traditional manner. But it was clear that 
they didn't know everything; the separation they had undergone throughout 
all those years had influenced their system of traditions. 
“They had never heard of Independence Day or Yom Yerushalayim, or 
even about Purim or Chanukah -- none of the latter historical events that 
took place subsequent to their break-off from the Jewish nation. 
“I realized that unless I concentrated on filling these gaps of knowledge, 
their adjustment in Israel would never be complete. I decided to allot a 
considerable amount of time each day to teach them about Judaism. 
“The month of Nissan had arrived and I started teaching about the holiday 
of Passover. My class consisted of 20 students, 3rd - 6th grade. "Today is 
the first day of Nissan and Passover is celebrated during this month," I 
began. "Passover is one of the three festivals when the entire Jewish people 
used to go to Jerusalem to the Temple." 
“ 
At this point, a student jumped up, cutting me off in mid-sentence. 
"Teacher, have you ever been to the Temple?" 
“I smiled at him, realizing that he was somewhat confused. "No, of course 
not. That was a very long time ago!" 
“My student was insistent, and a few more pairs of eyes joined him. "Fine, 
it was a long time ago. But were you there? Were you at the Temple a long 
time ago?" 
“I smiled again, this time slightly confused myself. ”Doesn't he understand? 
Perhaps my Hebrew is too difficult for him”, “I thought. 
"No, of course not. That was a very long time ago!" 
Now the rest of the students joined him in an uproar. "You've never been 
there?" "Teacher, what's it like being in the Temple?" "What does the 
Temple look like?" 
"Quiet!" I tried calming everyone down. "Listen everyone -- there is no 
Temple! There used to be a Temple many years ago but today we don't 
have a Temple. It was destroyed, burned down. I have never been to it, my 
father's never been to it, and my grandfather has never been to it! We 
haven't had a Temple for 2000 years!" 
I said these words over and over, having a very hard time believing that this 
was so strange for them to hear. What's the big deal? This is the reality with 
which we've all grown up. Why are they so bothered by it? 
The tumult in the class was steadily increasing. They began talking 
amongst themselves in Aramaic, arguing, translating, explaining, shouting, 

as I lost total control over the class. When the bell rang, they collected their 
things and ran home. I left the school exhausted and utterly confused. 
“The next morning I was hardly bothered by the previous day's events. In 
fact, I had nearly forgotten all about the incident. That day I had planed to 
just teach math, geometry and other secular subjects. 
“I got off the bus and leisurely made my way toward the school. As I neared 
the gate the guard approached me, seeming a bit alarmed. "Tell me," he 
said, "do you have any idea what's going on here today?" I tried recalling a 
special activity that was supposed to be going on, or some ceremony that I 
had forgotten about, but nothing exceptional came to mind. "Why do you 
ask?" I asked him. "What happened?" He didn't answer. He only pointed 
towards the entrance to the school. 
“I raised my head and saw a sizeable gathering of Ethiopian adult 
immigrants -- apparently, my students' parents. What are they doing here? 
And what are they yelling about? I went over to them, attempting to 
understand what was the matter, from the little Aramaic that I knew. 
“As I came closer, everyone quieted down. One of the adults whose Hebrew 
was on a higher level, asked me, "Are you our children's teacher?" "Yes," 
I answered. "What is the matter, sir?" "Our children came home yesterday 
and told us that their teacher taught them that the Temple in Jerusalem no 
longer exists. Who would tell them such a thing?" He looked at me in anger. 
"I told them that. We were discussing the Temple and I felt that they were 
a bit confused. So I explained to them that the Temple had been burned 
down thousands of years ago and that today, we no longer have a Temple. 
That's all. What's all the fuss about?" 
He was incredulous. "What? What are you talking about?" 
I was more confused than ever. "I don't understand. What are you all so 
angry about? I simply reminded them of the fact that the Temple was 
destroyed and that it no longer exists today." 
Another uproar -- this one even louder than before. The representative 
quieted the others down, and again turned to me. "Are you sure?" "Am I 
sure that the Temple was destroyed? Of course I'm sure!" I couldn't hide 
my smile. What a strange scene. 
“The man turned to his friends and in a dramatic tone translated what I had 
told him. At this point, things seemed to be finally sinking in. Now, 
however, a different scene commenced: one woman fell to the ground; a 
second broke down in tears. A man standing by them just stared at me in 
disbelief. A group of men began quietly talking amongst themselves, very 
fast, in confusion and disbelief. The children stood on the side, looking on 
in great puzzlement. Another woman suddenly broke into a heart-rending 
cry. Her husband came over to her to hug her. 
“ 
I stood there in utter shock. 
“I felt as if I had just brought them the worst news possible. It was as if I 
had just told them about the death of a loved one. I stood there across from 
a group of Jews who were genuinely mourning the destruction of the 
Temple.” 
When he could bear the façade no longer, Yosef finally broke down and 
revealed his true identity to his brothers. They were so shocked that they 
were utterly speechless. Yosef reassured them that he bore no ill will 
towards them and that they did need to fear reprisal. After embracing each 
brother, Yosef instructed them to hurry back to Canaan to bring his beloved 
father Yaakov down to Egypt. 
When the brothers finally arrived back home and related to Yaakov that 
Yosef was alive and well and was the ruler of Egypt, Yaakov could not 
digest their words. He simply could not believe them. All of their efforts 
notwithstanding, Yaakov was only convinced when, “He saw the wagons 
that Yosef had sent to transport him. Then the spirit of their father Yaakov 
was revived(2).” 
The Medrash explains that Yosef sent wagons as a clandestine message to 
his father to prove that he was indeed alive and well - physically and 
spiritually. The final topic that Yaakov and Yosef had studied together 
twenty-two years earlier, prior to that fateful journey when Yaakov 
dispatched Yosef to check the welfare of his brothers, was Eglah Arufah(3). 
No one could have known what they were studying except for Yosef. In 
sending the wagons Yosef hinted to that final study session for the word 
“egel” (wagon) is similar to the word eglah (calf). 
However, there is a glaring difficulty with Yosef’s hidden message, 
because it was not Yosef’s idea to send the wagons in the first place. The 
Torah explicitly states that Pharaoh told Yosef(4), “Take for yourselves 
from the land of Egypt wagons for your small children and for your wives; 



  24                                                                {aBtu!thzw – trcdk trcd ihc!
transport your father and come.” Although the Medrash says that the 
wagons Pharaoh sent were bedecked with idolatry and Yehuda burnt them 
and Yosef sent other wagons, this too is puzzling, for the Torah later refers 
to the wagons in which Yaakov's family was transported as those sent by 
Pharaoh(5). 
Rabbi Zev Leff offers the following insightful explanation: When Pharaoh 
was informed that Yosef’s family was reunited he was excited by the 
prospect of them all coming to live in Egypt. He reckoned that if Yosef was 
single-handedly able to manage Egypt in the face of crisis, imagine what a 
family of Yosef’s could accomplish for Egyptian economy. Therefore, 
Pharaoh wanted to make the transition for Yosef’s aged father as painless 
and comfortable as possible. 
He didn’t want Yaakov to have to deal with the challenge of acclimating to 
a new culture and being an immigrant. So he instructed Yosef to send just 
a few wagons to bring the family members themselves down to Egypt. They 
did not need to take any of their belongings or furnishings with them, 
because Pharaoh pledged to ‘roll out the red carpet’. He would ensure that 
they would receive the best that Egypt had to offer, and they didn’t need to 
bring anything other than themselves. 
However, Yosef knew that if that message were conveyed to Yaakov, he 
would never consent to descending to Egypt. In fact, au contraire; Yaakov 
needed assurance that every precaution was being taken to combat the 
possibility of assimilation. Thus Yosef sent wagons “according to the word 
of Pharaoh", i.e. not exactly according to the command of Pharaoh, but in 
accord with Pharaoh's intention of enticing Yaakov to Egypt. Yosef added 
wagons for their possessions so that they could bring with them the spirit 
of their home and environment in Eretz Yisroel. This would enable them to 
remember where home truly was even as they were living in Egypt for a 
prolonged period of time. Thus, Yaakov's family went down to Egypt with 
all "their livestock and all of their possessions which they acquired in the 
Land of Canaan(6)”. 
When Yaakov saw the wagons that Pharaoh had sent, and was informed of 
the extra wagons that Yosef added for their possessions, then it revived his 
spirit. He recognized that Yosef understood the importance of guarding 
against possible assimilation and the need to remain insulated from 
Egyptian culture. 
It was not coincidental that the last subject Yaakov and Yosef were 
discussing was eglah arufah. Da'as Z'keinim and Maharal explain that when 
Yaakov sent Yosef to check on his brothers, he bid him farewell and began 
to escort him as halachah dictates. Yosef, a boy of seventeen, begged his 
father - then one hundred and eight years old - not to accompany him down 
the steep hill from Hebron, which would necessitate a difficult climb back 
up. Yaakov replied that levayah (the mitzvah of escorting people on a 
journey) is an obligation. 
The importance of levayah is learned from the mitzvah of eglah arufah. As 
part of the mitzvah of eglah arufah, the Elders of the city proclaim that they 
did not shed the victim’s blood. The Gemara (Sotah 45b) asks, “Could 
anyone really suspect the Elders of the city of having shed his blood?” The 
Gemara answers that the meaning of the Elders' oath is that they did not 
knowingly permit the deceased to leave the city without an escort, since 
such an escort is a protection for the person embarking on a journey. 
Maharal explains that although one is halachically required to accompany 
his friend no more than four amos (approximately eight feet), even that 
levayah suffices to show the departed that he is not alone, but is connected 
to others. This spiritual connection gives him the merit of the public, which 
is a potent protection against harm. 
The mitzvah of levayah shows us that a person's physical location is not as 
significant as the spiritual locus to which he is attached. One can be 
physically alone yet spiritually connected to the body of Klal Yisroel, 
through his connection to the one who escorts him at the beginning of his 
journey. Similarly, one may physically be in exile, far from Eretz Yisroel, 
yet spiritually connected to it. Yaakov's realization that Yosef still lived in 
accord with this concept caused his spirit to be revived. 
When Yosef conferred with his brothers prior to their first meeting with 
Pharaoh, he told them to state that they were shepherds since time 
immemorial, so that they would be sent to live apart in Goshen. Instead of 
bidding them to conceal that they were shepherds so that they would be 
more readily accepted, Yosef emphasized it because shepherds were an 
abomination to the Egyptians. He realized that their ability to survive the 
Egyptian exile depended on their capacity to remain apart, and Goshen was 
well-suited to that purpose. Yosef told his brothers that he was going to 

inform Pharaoh, "My brothers and my father's household, who are in the 
Land of Canaan have come to me," hinting to them that they were not only 
from the Land of Canaan, but in a sense they were still in the Land of 
Canaan, despite taking up temporary residence in Egypt. 
Before actually descending to Egypt, Yaakov sent Yehuda ahead to prepare 
the way. The Sages explain that his function was to establish a House of 
Torah Study in Goshen. Seemingly this task should have been given to 
Levi, the Torah Scholar of Klal Yisroel, not to Yehuda, the King? 
Many countries provide space for foreign embassies on their soil. 
Essentially an embassy is an ‘island’ of one’s home country on foreign soil. 
An American citizen who enters any American embassy throughout the 
world is legally on American soil, and under the jurisdiction of American 
law, even in the physical parameters of Japan, Uruguay, or New Zealand. 
The yeshiva was not merely a place of Torah study. More profoundly, it 
was the means of transferring the holiness of Eretz Yisroel onto Egyptian 
soil. In a sense it’s purpose was to be a Canaanite embassy, an island of the 
Holy Land on Egyptian soil. Goshen was to become a spiritually sovereign 
region within the environs of Egypt, like any area adjacent to Eretz Yisroel 
conquered in war which takes on some of the spiritual status of Eretz 
Yisroel. But only a king has the right to capture new land. Thus it was 
specifically the King - Yehuda – who was needed to transform Goshen into 
a spiritual extension of Eretz Yisroel. 
It was Yehuda who exercised his royal power by bringing the extra wagons 
back to Yaakov for all their possessions. He thereby nullified Pharaoh's 
purpose of promoting Yaakov's assimilation. When the Medrash says 
Yehuda burnt the idolatry of Pharaoh's wagons, it means that he destroyed 
them by negating their intended function. 
When Yaakov finally came to Egypt and wa introduced to Pharaoh, the 
monarch wa surprised by Yaakov’s aged appearance. This prompted 
Pharaoh to ask Yaakov his age. After Yaakov replied that he was one 
hundred and thirty years old, he added a startling statement: “Few and bad 
have been the days of the years of my life, and they have not reached the 
life spans of my forefathers in the days of their sojourns.” 
Ramban questions why Yaakov would vent his feelings to Pharaoh, of all 
people? 
Rabbi Moshe Fenstein zt’l explained that Yaakov’s intent was not to 
complain, but rather to demonstrate to Pharaoh his mindset and attitude. As 
mentioned, most immigrants try to acclimate themselves to their new 
country as quickly as possible. Pharaoh expected that Yaakov and his 
family, who were close family members of the Egyptian viceroy, would 
certainly avail themselves to all amenities and Egyptian comforts. But, he 
was grossly mistaken, for Yaakov wanted to remain as distinct as possible 
and he did not want to assimilate or acculturate himself to Egyptian life at 
all. Yaakov wanted to impress upon Pharaoh that, unlike most people, he 
was not one to look for comfort and the easy life. 
Yaakov was not venting o Pharaoh, but he was stating a fact. His life was 
difficult, painful, and challenging. But he was proud of who he was and 
what he had accomplished(7). 
Our Sages relate that the study halls and shuls in exile are parts of Eretz 
Yisroel, transplanted onto foreign soil. It is in them and around them that 
we must build a temporary physical dwelling place that is spiritually rooted 
in the holiness and purity of Eretz Yisroel. As long as one is physically 
prevented from being in Eretz Yisroel, he must transplant Eretz Yisroel to 
foreign soil. In this way the Jew insulates himself from assimilating into 
the host society and culture! 
Rabbi Leff notes that our role as the Chosen People requires that we protect 
ourselves from the influence of the rest of the world, even while living in 
that world. We must be insulated but not isolated! 
The fast day of the Tenth of Teves commemorates the day that the mighty 
legions of the evil Babylonian king Nebuchadnezzar laid siege around 
Jerusalem during the time of the first Temple. The siege marked the 
beginning of the end, culminating in the destruction of the Temple on the 
ninth of Av. 
In a deeper sense, we not only mourn the physical siege that began that day, 
but also the spiritual siege that surrounds us in exile. We live in a world 
which is antithetical to our values. Klal Yisroel declares(8), “אום אני חומה - 
I am a wall”. Our only hope is to strengthen the barriers we erect around 
ourselves. We are not impervious to the influences of the outside world and 
we cannot isolate ourselves from it. But we must insulate ourselves with 
our own inner light. The light of Chanukah must keep burning through the 
darkness and strengthen us to stay the course and protect our walls. 
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“He saw the wagons that Yosef had sent to transport him” 
“And all of their possessions from the Land of Canaan” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1. The following was excerpted from the website aish.com where the 
complete article appears. It is called “The Heart-Rending Cry” 
2. Bereishis 45:27 
3. The calf that is beheaded by the elders of a city closest to where a 
murdered body is found without any clues pointing to the murderer. See 
Devarim 21:1-9 
4. 45:19 
5. See 46:5 
6. Bereishis 46:6 
7. Nevertheless, Yaakov was punished for the way he spoke to Pharaoh, 
because it sounded as if he was complaining, even if that was not at all his 
intent. 
8. In the Hosha’ana prayer recited on Succos 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayigash 
8 Teves 5777/ January 7, 2017 
One morning this past summer, I looked at my watch and noticed that the 
pin which represented the number 3 (my watch doesn’t have actual 
numbers) had become dislodged and was rolling around the inside of my 
watch. I wasn’t happy about it, but camp life is very busy, so I didn’t give 
it much thought. 
The pin continued to aimlessly roll around the inside of the watch for a few 
days, but for the moment my watch still told the time. Within a few days 
however, the 3 pin lodged itself under the minute hand and my watch 
stopped. I gave the watch a good ol’ klopp and that was sufficient to 
dislodge the pin. I then reset the time. It didn’t take long before it happened 
again, and then again, until it knocked into the small seconds-hand, before 
eventually knocking off the minute hand completely. At that point I had a 
watch with only a functioning hour-hand. The rest of the pieces were 
jovially rolling around within the interior of the watch. 
I finally admitted that it was time for a repair. I sent the watch back to the 
company, and it arrived back fixed a few weeks later. I am happy to report 
that as of this writing my watch is accurately reporting the time, and all its 
pins and hands are where they need to be. 
Someone once complained to the Chofetz Chaim that he felt overwhelmed 
and trapped by his Evil Inclination. He was frustrated because he felt he 
never had a moment’s respite from its whims and enticements. 
The Chofetz Chaim replied that the internal struggle with our Evil 
Inclination is analogous to the old-fashioned wind-up watches. The 
watches had two wheels (gears) that rotated in opposite directions. It was 
those conflicting forces that kept the watch going, telling the correct time. 
While one’s Evil Inclination pulls him in one direction, his Good 
Inclination urges him in the opposite direction. When one makes positive 
choices, and allows his conscience to dictate his behaviors, he can be the 
optimal Eved Hashem. As long as he is able to keep himself balanced, he 
can proceed confidentially, despite, or perhaps because, he is constantly 
struggling. 
The conflicting forces of life present us with the greatest challenges. It’s 
not the battle of right and wrong which so befuddles us, as much as the 
struggle to know how to proceed in the gray areas of life, when one is 
unsure what is right and what is wrong. 
One of the most poignant shmoozen I recall from my years in Yeshiva 
Shaarei Torah, was delivered by the Rosh Yeshiva, Rabbi Mordechai 
Wolmark. It was during the time when I and my friends were just “entering 
the parsha” of shidduchim. 
Rabbi Wolmark noted that yeshivos invest great effort to cultivate within 
their students a sense of ga’avah dekedusha – holy pride. It is a vital trait to 
build confidence in a society that often fails to appreciate the merit of Torah 
study. When one is a yeshiva student he must be exceedingly proud of that 
status, and in a certain sense he must exude that feeling of self-importance. 
The challenge presents itself when yeshiva bochurim get married, and have 
to learn to humble themselves before their wives. They have to be able to 
balance their feelings of being an elite Torah student, with being a 
respectful spouse, which entails not conveying any sense of superiority 
whatsoever. In fact, Rambam writes that a husband has to honor his wife, 
more than he honors himself. 

That delicate balance is another example of wheels turning in opposite 
direction. Without that balance, the pieces begin to knock into each other 
and chaos ensues within. 
The good news is that in many cases, the situation can be rectifiable. That 
can happen if each side is able and willing to learn its place, and thereby 
come to an understanding of how to work together in harmonious peace. 
Then they can be ensured that instead of becoming ticked off, they will be 
able to be tick in perfect balance, and right on time. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

The Ending Reveals All 
One of the verses of our prayers on the eve of the Sabbath states that the 
end of the action reveals the original thought in the matter. Naturally the 
prayer refers to God and the process of creation as it is revealed throughout 
the week and through the ages. The Jewish people have been struck by the 
adverse, and nevertheless collectively applied it to many situations in life. 
In many instances in life we don’t know exactly what someone else is 
thinking or truly believing, but their behavior and action at the end reveals 
their original intent. In my opinion, this certainly is true regarding the 
abstention of the United States regarding the Security Council’s resolution 
against Israel that recently passed. It is long been obvious that Pres. Obama 
does not like Prime Minister Netanyahu. But we were naïve enough to 
believe that his personal animus would not carry over against the state of 
Israel itself. 
After all, Obama has allowed Israel to purchase very advanced weaponry 
and technology that certainly continues to give Israel a qualitative edge 
over its enemies here in the volatile Middle East. He has also sent Secretary 
of State Kerry here numerous times to try and resuscitate peace talks 
between Israel and the Palestinians. And though we were always troubled 
by his ambivalence and his weakness in front of Islamic terrorism, 
somehow we convinced ourselves that he was not a broken reed and when 
push came to shove we could rely upon the United States doing the right 
thing in support of Israel. 
Well, the abstention of the United States regarding the Security Council 
resolution has dramatically proven that our confidence was sorely 
misplaced. 
President Obama began his presidency with a speech in Cairo in which he 
pretty much threw Israel under the bus. He hoped to win the Moslem world 
to his side and seemed ready to sacrifice Israel in the process. However, the 
Moslem world somehow had no faith in him either and after a period of 
time it became clear that the Cairo speech was nothing more than a speech. 
Through all this, we felt that the American commitment to Israel, which 
Pres. Obama himself has always reaffirmed, especially at election time, 
would remain firm and reliable. The American policy always was a logical 
one. Since the parties themselves could not come to an agreement, the UN 
and outside parties would somehow impose a settlement. 
As long as Israel retained leverage – control of the West Bank and the 
creation of settlement blocs – the negotiating table could be a fairly 
balanced one and the chances for a positive agreement would be enhanced. 
However, the United Nations resolution has now seriously weakened 
Israel’s leverage and negotiating ability. Instead of facilitating an 
agreement between the parties, the resolution makes such an agreement an 
even more distant and unlikely event. 
There is no question in my mind that the United States State Department 
recognized and recognizes this fact of diplomatic life. So, why the 
abstention? 
It reveals to us Pres. Obama’s distaste for Israel from the beginning. He 
comes from a Chicago church that had as its preacher a bigoted, Jew-hating 
person whose sermons were inciting and not insightful. Though his 
advisers, cabinet, Supreme Court picks, major donors and electorate were 
disproportionately Jewish, many of them were no longer advocates for the 
state of Israel. They succumbed to the siren song of the Left that Israel is to 
be punished for existing and being successful while the poor Palestinians, 
corrupt and violent as they are, somehow are entitled to be rewarded for 
their hatred and duplicity. 
President Obama, as a lame-duck president, has revealed by his parting gift 
what his innermost thoughts and policies regarding Israel were all along, 
during his eight years as president. I think there is no other reasonable 
explanation for this breach of American commitment and trust. It is not 
only personal pique that has driven this decision, though a great deal of that 
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is undoubtedly present as well, but it is a determination to change long 
standing policies in such a way that they cannot easily be reversed no matter 
what the mood of the American people may be and no matter the wishes of 
the succeeding president. 
President Obama has always felt that he and he alone knows what is best 
for the United States and for the world generally. He is never wrong. And 
that personal hubris was revealed in the abstention on the vote in the 
Security Council condemning Israel. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Vayigash 
As the dramatic story of Joseph and his brothers comes to its climax in this 
week’s Torah reading, one is struck by the comparison between Judah and 
Joseph, the main antagonists in this final act of the biblical narrative. Joseph 
is the righteous one, the person who lives by dreams, the one who resists 
temptation and pays a dear price for so doing. 
The brothers did him wrong, very wrong. Even though there are many 
justifications for their behavior towards Joseph, the simple narrative of the 
story as portrayed for us in the Bible – and their own admission that they 
were cruel towards their brother – places them in an awkwardly guilty 
situation. 
And Judah is the brother that advises selling Joseph as a slave. As such, he 
appears to have a special burden upon him in the whole story of the disunity 
in the family of Jacob. And his behavior with Tamar raises questions of 
morality and probity. So, from the reading of this narrative alone, one could 
easily come to the conclusion that the future of the Jewish people lies with 
Joseph and not with Judah, that the greatness of the piety of Joseph should 
certainly override the leadership qualities and strength of Judah. 
Yet we find from the blessings of Jacob onwards that Judah is the leader of 
the Jewish people through the dynasty of King David. The Jewish people 
are called by his name and he and his descendants are the catalyst of 
survival, which has characterized Jewish life throughout the ages. 
Why is this so? The Talmud indicates to us that leadership does not 
necessarily belong to those whose closets are bare of skeletons. Somehow, 
in order to be a truly successful leader one must first have tasted failings 
and defeat, physically and even spiritually. The perfect person, the most 
righteous of people, is not necessarily the right choice for leadership. 
Because the nation and the people are never perfect, therefore the leader 
must clearly understand what the failings and shortcomings are, and work 
one's leadership through that framework of imperfection. This does not 
mean that we should overlook shortcomings and previous sins of those who 
aspire to leadership currently. But it does mean that past errors are not 
necessarily fatal to the cause of current leadership and even national 
greatness. 
Judah's greatness lies in his willingness to assume the burden of his actions 
and words and to attempt to rectify past wrongdoings. We see that in his 
reaction to the judgment of Tamar, where he vindicates her at his own 
expense and shame. We see that in his defense of Benjamin and his 
willingness to allow himself to become a slave in order to save his brother. 
He had vouched for him and personally guaranteed to return him to his 
father. 
Leadership is taking responsibility and owning up to commitments and 
situations that are difficult and taxing but inescapable. That becomes the 
true test of leadership and that is what defines Judah as the leader of the 
brothers and eventually the leader of Israel through all of its generations. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parshas Vayigash: “Wagons, Calves, and Responsibility” 
I have been blessed with many fine teachers. She was one of the best. 
Her name was Mrs. Lachmann. I no longer recall her first name. She taught 
an advanced course in world literature at the college I attended, and she 
insisted that we call her Mrs. Lachmann, although, as I later discovered, 
she had earned a doctorate with honors at a very prestigious European 
university 

The course was an elective, and I was motivated to take it because of my 
fondness for literature, which I developed quite early in my childhood. I 
was already familiar with some of the authors of our assigned readings, all 
of whom were 19th century Russian or German writers, and assumed that 
the course would be an easy one for me. 
I was a philosophy major then and was particularly impressed by her 
assertion, in the very first class session, that great literature is an important 
source of philosophical ideas. In fact, she insisted that a work of literature 
bereft of philosophical lessons could not qualify as great literature. 
As the course progressed, two things became apparent. First of all, it was 
not going to be nearly as easy a course as I had anticipated. Furthermore, it 
was not philosophy in general that was her sine qua non for great literature. 
It was one specific concept that mattered so much to her. That was the 
concept of ethical responsibility. 
I can still hear her, with her central European accent, making the case that 
great writers of fiction portray their characters in light of whether or not 
they meet their responsibilities. 
“Several central questions are posed in all works of literature,” she would 
say. She would then proceed to list those questions: 
“How do the heroes or villains of the novel define their responsibilities? 
Do they consider the long-term consequences of their actions? Do they feel 
accountable to others? To what degree is their sense of responsibility 
central to their personalities?” 
She would quote the words of Fyodor Dostoevsky, who wrote The Brothers 
Karamazov, which was, in her opinion, the greatest novel of all time: “We 
are all responsible for all… for all men before all, and I more than all the 
others.” 
I remember her remark at the end of her final lecture: “The theme of all 
great literature is the theme of responsibility.” 
Over the years, I have come to realize that Mrs. Lachmann’s insight was 
not limited to the Russian and German writers of the 19th century. It applies 
even more to biblical literature. Indeed, I am convinced that the theme of 
personal responsibility is the core theme of Sefer Bereshit, the Book of 
Genesis. 
One example of the theme of responsibility can be found in a verse in this 
week’s Torah portion, Vayigash (Genesis 44:18-47:27), as explicated by 
Rashi. 
In the story, Joseph finally revealed himself to his brothers. They journeyed 
back to Canaan and informed Jacob that Joseph is still alive. Initially, Jacob 
did not believe them. The verse then reads: 
“But when they recounted all that Joseph had said to them, and when he 
saw the wagons [Hebrew: agalot] that Joseph had sent to transport him, the 
spirit of their father Jacob revived. ‘Enough!’ said Israel. ‘My son Joseph 
is still alive! I must go and see him before I die.'” 
Rashi wonders what it was about the wagons, the agalot, that convinced 
Jacob and revived his spirit. Rashi tells us that these wagons were a sign 
sent by Joseph to Jacob, recalling the subject of their learned conversation 
when they first parted ways so long ago. 
That subject is the ritual of the “calf [Hebrew egla] with a broken neck,” 
the details of which are described in the first several verses of Deuteronomy 
21. Joseph was apparently confident that Jacob would see the connection 
between the word for wagons, agalot, and the word for calf, egla. 
The reader of Rashi’s words cannot help but ask with astonishment: Is this 
some game, some bizarre wordplay? Agala calls to mind egla? What 
connection can there be between the ritual of the calf and Jacob’s parting 
words of instruction to Joseph before sending him off on his mission to his 
brothers, never to see him again until this moment? 
To answer this question, we must reflect upon the meaning of the ritual of 
the “calf with a broken neck.”. It is a ritual that is performed by the elders 
of the city nearest to a discovered murdered corpse, whose murderer is 
unknown. The elders must wash their hands over the calf whose neck was 
broken and declare that they did not shed this blood. 
The Mishnah asks, “Can we possibly suspect the elders of the city of 
murder?” The Mishnah answers that they must declare that they did not 
allow the victim to pass through their city unfed, nor did they allow him to 
be part their city without escorting him along his way. 
The early 17th century commentator Kli Yakar understands this to mean 
that the elders must declare that they treated the victim decently and 
humanely. Had they not done so, they would be, however indirectly, 
responsible for the murder. Their failure to treat their fellow properly would 
render them responsible for his tragic end. The theme of responsibility for 
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the long-term consequences of one’s interactions is the dominant theme of 
this ritual. 
As the Kli Yakar explains, if the elders of the city are not hospitable to the 
wayfarers who frequent the city, the criminals who populate the environs 
of the city will assume that this wayfarer is of no import, and they will 
therefore take liberties with him, even to the point of shedding his blood. 
Were these villains to observe that the wayfarer was significant enough to 
the elders of the city to be treated graciously, they would have refrained 
from harming him. 
This is the nature of responsibility. The elders are not suspected of actual 
murder. But if they treat their guests improperly, they set in motion a 
process by which those guests are dehumanized, becoming easy prey to 
malicious persons. That is how far the demands of responsibility extend. 
When Jacob sent Joseph on his dangerous mission, continues Kli Yakar, he 
escorted Joseph part of the way. By doing so, he was teaching Joseph the 
lesson of the “calf with a broken neck,” the lesson of the importance of 
escorting the traveler, thus demonstrating the human value of that traveler. 
Joseph signaled to his father that he learned that lesson well and knew the 
responsibility entailed in dealing with one’s fellow. 
Jacob realized that it was Joseph who personally had a hand in sending the 
wagons of Pharaoh, thereby escorting his brothers part of the way back to 
Canaan. Jacob took note of those wagons and therefore knew that Joseph 
had learned that a minor gesture of considerate behavior to others may have 
long-term consequences. He signaled that he had learned the crucial 
importance of taking responsibility for all one’s actions, however 
insignificant they may appear. And so, “The spirit of their father Jacob 
revived.” 
Agalot and egla are not just words in a linguistic game. Rather, they allude 
to the profound lesson about personal responsibility, which is the basis of 
the requirement of the elders to proclaim their innocence of murder. 
Let’s return to Mrs. Lachmann, may God bless her soul. The reunion of 
Jacob and Joseph contains the implicit theme of which she spoke with such 
lasting impact so many years ago. 
Recall the questions that Mrs. Lachmann listed. “How do the heroes or 
villains of the novel define their responsibilities?” Joseph defines his 
responsibilities in terms of the need to be sensitive to other human beings. 
“Do they consider the long-term consequences of their actions?” Joseph 
certainly does. 
“Do they feel accountable to others?” Again, Joseph can answer with a 
resounding “Yes.” 
“To what degree is their sense of responsibility central to their 
personalities?” Joseph demonstrated that his sense of responsibility was 
part of his very essence. 
If, as Mrs. Lachmann contended, a profound sense of responsibility is the 
test of the true hero, Joseph certainly passed that test. 
 
Rabbi Pinchas Winston 

Perceptions 
Parshas Vayigash 
Wondrous in Your Eyes 
Posted on January 2, 2017 (5777) By Rabbi Pinchas Winston | Series: Perceptions | Level: Intermediate 
. . . His brothers could not answer him because they were startled by his 
presence. (Bereishis 45:3) 
Familiarity breeds contempt. When it comes to Torah, it means that we 
become so familiar with the stories that we cease to appreciate them for 
what they are. What at first raised eyebrows and prompted questions 
eventually will blend in with the rest of the “normal” narrative. 
We say in Tehillim: 
This is from God, that which is wondrous in our eyes. (Tehillim 118:23) 
Often, we have explained this verse to mean: This is OVERTLY from God, 
that which is wondrous in our eyes. Everything is from God, the wondrous 
and the not-so-wondrous. The only difference is whether God makes 
something occur in a “natural” manner, one with which we are already very 
familiar, or in a super-natural manner. 
The verse has a corollary, though: 
If you want to see how something is from God, see how wondrous it really 
is. 
Take birth, for example. It remains to be one of the most incredible miracles 
in all of existence. Yet, many people, especially doctors who delivered 
many babies already, find it extremely commonplace. Delivering a baby 
may be far more complicated than deciding what to have for lunch, but for 
some, it has become far less important. 

The problem is not birth. The problem is familiarity. It is also the fact that 
new and exciting things happen in life everyday, especially in our time of 
cutting edge technology and social media. The newness of something 
relatively inconsequential, like a new smartphone, can usurp the 
importance of something far more meaningful, like the delivery of a baby 
for the umpteenth time. 
The trick and challenge in life is to keep the truly exciting, exciting, and to 
keep out that which is really not that important no matter how exciting it 
seems to be. It is to maintain a high level of appreciation of the important 
things in life, even as life and human nature work against this. 
Having said this, we can now look at this week’s parsha in a more insightful 
manner. There are strange things happening in these parshios, and to 
understand what, how, and why, will yield insight into past, present, and 
future. 
Imagine if a Jew ran for President of the United States today. I don’t mean 
one who has divorced himself from all things Jewish, and turned against 
his own people. I mean a Jew who not only scrupulously keeps the Torah, 
but who also has his own people’s best interest as top priority. How far 
would he get in his run for office? 
Even if such a Jew had much to offer regarding the future of the United 
States, he wouldn’t become President or Vice-President. He might be a 
behind-the-scenes advisor to the President, but you could be sure that 
someone would question his loyalty, and try to have him removed or 
severely limited. The United States may still be one of the best places 
outside of Israel to be a religious Jew, but it is also full of anti-Semitism 
that is getting worse each day. 
Yet, Yosef HATZADDIK, a devout and loyal Jew whose way of life 
contradicted the Egyptian lifestyle in just about every way, became its 
leader. Pharaoh had more authority than Yosef, but Yosef exercised 
tremendous power with Pharaoh’s blessing. He was even able to impose 
Bris Milah on all Egyptians in exchange for food during the famine. Talk 
about religious duress. 
Then came his father and brothers down to Egypt. As Rashi points out, the 
Egyptians found it detestable to eat with Jews. How unpolitically correct 
can you get? The Nazis felt the same way, but they didn’t allow a Jew to 
lead them, or give the best of their land to them in order to build a Jewish 
community. They instead destroyed each one they could reach. 
It is hard to say what is more remarkable, how all of this occurred in Yosef’s 
time, or how indifferent we have become over time from reading it each 
year. Equally amazing is how, if a person takes a moment to focus on the 
events and appreciate what happened, like the wine steward risking his 
future as a royal servant by mentioning Yosef to Pharaoh, the 
wondrousness returns. It’s easy to do. It’s just hard to remember to do it. 
I recently attended a wedding beyond any I have ever gone to. Needless to 
say, it was VERY fancy. Clearly somebody was interested in making a very 
impressive wedding, and they succeeded. In fact, I was so overwhelmed 
that I actually sought out quiet space in which to “hide.” My respite was 
short-lived when 800 people entered the room for the Chupah not too long 
after. 
It was a lovely wedding, and I was very happy for the families and new 
couple. I was also very distracted away from all of them. The flower 
arrangements on each table alone constantly drew my attention, as did the 
formality of the tables themselves. The food was not just good catering, it 
was gourmet cooking. The bar, just off to my right, was a place of action 
and that too kept pulling my eye away from the main event. 
The band was first class, and there were times that I felt as if I had come to 
a free concert. The songs were beautiful by the Chupah, which is why 
people kept looking at the “choir” to see them perform. In many respects, 
they stole the show from the main event—the chasan and kallah—even 
though they stopped performing for each brochah. Whatever the intention 
of the families involved, it was a show and very captivating. 
I can’t say the same for all of the other weddings I have attended. Most of 
the time, the only show going on is the Chupah and the merriment to make 
sure the chasan and kallah have a great time. The food is good, but not so 
good as to become a main event, and the table arrangements . . . let’s just 
say that they lack imagination. 
Thank God, because when I go to a chasanah, I go for the chasan and kallah 
and their respective families. Don’t get me wrong. I love being pampered 
sometimes, but at the right time. I thoroughly enjoyed the fancy wedding 
as a special treat. At the same time I missed the sense of Shechinah that can 
only come from spiritual simplicity, from a beauty that emerges naturally 
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from the spiritual reality. It rarely comes from a materially-enhanced 
physical one. 
The only exception is when such material enhacement is purely for the sake 
of the service of God, as in the Temple, or for the sake of a holiday. Then 
the materialism not only does not distract away from the Divine Presence, 
it focuses one on the spiritual experience even more so. 
This is also why we lose sight of the wondrousness of life. We’re too 
distracted by temporal physical beauty to appreciate eternal spiritual 
beauty. There is just so much to entertain us today, to grab our attention 
and to make us say, “Wowwwwww.” We tend to overlook the true beauty 
of life that exists in even the minutest, and sometimes, even the simplest 
details of everyday life. 
Human appreciation is based upon need. The more we know we need 
something, the more we appreciate its existence. The more we take 
something for granted, the more we lose sight of its importance and cease 
to be grateful for it. In poorer countries, people make “feasts” out of things 
that Westerners wouldn’t be caught dead eating. 
If “absence makes the heart grow fonder,” then desperation makes it 
lovesick. But, you don’t have to become desperate to gain an appreciation 
of life on the most basic of levels. You just have to care enough to take the 
time to first recognize and then to count your blessings. The rest, whatever 
it includes, will take care of itself. Life will once again become wondrous, 
and God will appear everywhere. 
This was part of Yosef’s lesson to his brothers. They were as cruel to Yosef 
as they had been, by their own admission, because they had failed to 
appreciate what they were doing to him. It was only after they were denied 
their own freedom did they finally realize what they had taken away from 
Yosef and their father. They came to truly regret their actions. 
It was to the brothers’ benefit. Insensitivity to the blessings of life deny a 
person life itself. Simple life is simply exciting, at least for the person who 
can see and appreciate this. For those who cannot, it becomes a vicious 
cycle of wanting more and having more, something marketing and 
advertising relies upon to make manufacturers rich. 
Furthermore, such insensitivity tends to make people careless in life, 
perhaps even abusive. The fact that the word today implies something 
extreme shows us just how insensitive we have become. Abuse has many 
forms, and even skimming the parsha and taking its details for granted is a 
level of abuse. We abuse the opportunity to become enriched by its hidden 
wisdom. 
Although empaths are usually born that way, everyone has the ability to 
become more sensitive to the wondrousness of life. The starting point, as 
the verse first mentioned implies, is the questions: Am I amazed at life 
itself, and if not, why not? This turning point of consciousness will open 
the portal to a higher level of appreciation, and with it, a whole new world 
of insight, wisdom, and relationship with God. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Vayigash ויגש 
Dvar Torah # 558 
This Dvar Torah is dedicated in honor of the birth of Tzvi Klein. May his 
parents be zocheh l'gadlo l'Torah, l'chupa, u'l'maasim tovim! 
When Yosef revealed himself to his brothers they were dumbstruck. The 
Torah describes the ensuing exchange: "Yosef said to his brother's, 'Please 
come close to me' and they came close. And he said, 'I am Yosef your 
brother whom you sold into Egypt'" (Bereishis 45:4). Rashi explains that 
when Yosef saw his brothers shrinking away from him, he was worried that 
they felt embarrassed. Therefore, he spoke to them in a gentle manner and 
entreated them to draw near to him. 
If Yosef was truly looking to make the encounter more pleasant, why did 
he continue speaking so brusquely and tell them to their faces, "I am Yosef 
whom you sold into Egypt"? Why bring up their misdeed at the time of 
appeasement? 
Rav Wolbe cites the answer given by the Alter of Kelm, who enlightens us 
with a timely message. At some point, Yosef was going to have to make 
mention about what had occurred. Hence, he preferred to immediately say 
everything that needed to be said, so that they would be able to move on 
and achieve true reconciliation. Had he kept his feelings bottled up inside, 
there would be a constant internal barrier between him and his brothers. In 
people's relationships with family members and friends, many times there 
are certain behaviors that irk a person to the degree that it jeopardizes the 

relationship. If in truth it is something trivial, then one should work on 
himself instead of trying to change his friend. However, if the friction was 
caused because the person was wronged, then it is crucial not to bottle up 
the feelings inside himself. Not only does such behavior not accomplish the 
desired result, it can also cause the bottled up feelings to explode at a later 
date making the possibility for a continued good relationship much harder. 
After receiving guidance on how to broach the topic, one should take the 
initiative and discuss the matter. It might not be easy, but it is short term 
pain for long term gain! 
After being informed that his son Yosef was still alive, Yaakov packed his 
bags and set off toward Mitzrayim. While still on the way, the Torah tells 
us, "He sent Yehuda ahead of him to Yosef, to prepare ahead of him in 
Goshen" (ibid. 46:28). Rashi cites the Medrash which explains that he sent 
Yehuda to open a Beis HaTalmud, so that it would be ready upon their 
arrival. 
Rav Wolbe points out that Yaakov obviously felt that they could not enter 
Mitzrayim unless there already was a Beis Medrash in working order. Why 
did Yaakov feel so strongly about this, to the point that he would not set 
foot into a country without a Yeshiva? 
When the Shevatim were all in Eretz Canaan, they were living in familiar 
territory. Yaakov was the Patriarch of the Jewish tribe and it was relatively 
easy for them to maintain their own identity. They were now about to enter 
a foreign land and their Jewish identity would be put in jeopardy. A person's 
surroundings have the ability to affect a person and blur his identity. So 
what does a Jew in galus do? He makes sure that there is a Yeshiva nearby. 
Throughout the generations, the Yeshiva has been more than just a school 
designated for learning Gemara. It is the place which protects the identity 
of the Jewish People. Every Yeshiva is a link in the chain which spans 
millennia, back to Matan Torah and our forefathers (and from them back to 
Shem and Ever, Noach and Adam). The Yeshivos and Kollelim are the 
nuclei of the Jewish Nation, and creating a connection to these places is in 
effect creating a connection with Avraham, Yitzchok and Yaakov! 
 

Rabbi Benjamin Yudin 

TorahWeb 
If You Appreciate the Small You Will Get the Big 
Now that Chanukah is behind us, I'd like to begin with a thought that 
continues its theme into Parshas Vayigash. The B'nei Yissaschar notes that 
the four letters on the dreidel do not only spell "neis gadol haya sham - a 
great miracle occurred there", it also spells Goshna - meaning to Goshen, 
the city that Yaakov chose for his family to live when they went into exile 
in Egypt. Yaakov wanted a strong cohesive Jewish community with its own 
resources and educational system, enabling survival for the Jew in exile. 
Thus, we read (Bereishis 46:28) "He sent Judah before him, to instruct 
ahead of him in Goshen." Rashi cites from the Medrash Tanchuma that 
Yehuda was to establish a house of study. Thus on Chanukah, when our 
Jewish identity was threatened by the Greeks, one of the messages of the 
dreidel was that especially in galus we must realize the importance of a 
Jewish community. 
This Sunday is the fast of the tenth of Teves. We are taught (Melachim 2 
25:1) that "in the ninth year of the reign of King Tzidkiyahu on the tenth 
day of the tenth month, Nevuchadnetzer, King of Bavel, put a siege around 
Jerusalem." This marked the beginning of the end of the first Beis 
Hamikdash. The Prophet Yechezkel (24:1) was in Bavel at the time, and 
without CNN or any way to be informed he told the people in Bavel "record 
this date, this exact day, for this very day the King of Babylon has laid siege 
to Jerusalem." The Avudraham (a Rishon), in his commentary on the siddur 
teaches that were the fast of Asara B'Teves to fall on a Shabbos, we would 
fast on Shabbos. The reason being since the Prophet used the words 
"b'etzem hayom hazeh - on this very day" regarding Asara B'Teves, just as 
is found regarding Yom Kippur (Vayikra 23:29), and if Yom Kippur comes 
out on Shabbos we fast, so too would be the din if Asara B'Teves came out 
on Shabbos. Our calendar has been established in such a way that while this 
fast can occur on a Friday and indeed we fast then, it cannot fall on a 
Shabbos. 
The Chasam Sofer z"tl, in his commentary on Selichos for Asara B'Teves, 
gives a fascinating reason we would fast on Shabbos. He quotes from the 
Sefer Karnayim (a Kabbalistic work) that on that tenth of Teves that the 
siege was laid, the Heavenly Court was convened and it was determined on 
that day that the Beis Hamikdash would be destroyed. Subsequently, every 
year on the tenth of Teves, the Heavenly High Court is called into session 
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to determine if the Beis Hamikdash will be rebuilt this year. Thus we are 
not only fasting to relive a significant moment in our historical past, but a 
crisis that is facing us in the immediate present. 
The Chasam Sofer continues that if one has a practice to fast on a yahrzeit 
and it falls on a Shabbos, one would not fast since that is aveilus yeshana - 
a day of mourning marking an event of the past. However, if one has a most 
disturbing dream on a Friday night he is permitted to fast on Shabbos as 
that is considered an aveilus chadasha - a day of mourning for the present. 
It is for this reason that were Asara B'Teves to fall on a Shabbos we would 
fast, since its consequences reflect a current crisis. 
The Talmud (Megillah 29a) teaches that Yechezkel (11:16) charged the 
Jewish nation that even after the Beis Hamikdash is destroyed, "though I 
have removed them far away among the nations, and though I have 
scattered them among the lands, yet I have been for them a small sanctuary 
in the lands where they arrived." Even in the darkest exile the Jew can find 
the Shechinah - Divine Presence in their mikdash me'at, their synagogues 
and study halls. Moreover, the Bach in his commentary on Hilchos 
Chanukah writes that because the Jewish people at that time did not 
properly honor and revere the Beis Hamikdash they lost it. The upshot and 
lesson is most charging, namely, for us to petition the return and rebuilding 
of the Beis Hamikdash we must demonstrate our appreciation and respect 
for the mikdash me'at. 
I truly believe that if we show how much we appreciate and revere our 
mikdash me'at then we can petition an upgrade. To say that one is not to 
talk during davening is but half a statement. The law states (Orach Chaim 
151:1) that one is not to speak "devarim beteilim - small talk" in shul, even 
when davening is over. If one is interested in buying his neighbor's car he 
should arrange, "I'll meet you in shul for mincha and ma'ariv", meaning in 
the lobby, a meeting room, but not in the sanctuary, even if it is not during 
davening. Some Rabbanim over the years were reluctant or refused to 
perform a marriage ceremony in the shul sanctuary. In addition, if one has 
to enter the shul to either call someone out or deliver a message, unless it 
is a medical emergency, they should first sit down, recite either a verse or 
halachic teaching and only then deliver the message. In his introduction to 
his sefer Chofetz Chaim, he cites the Yereyim and other Rishonim that the 
Biblical mitzvah of morah hamikdash (Vayikra 26:2) applies today to our 
mikdash me'at. 
I strongly recommend that just as many have the practice of knocking on 
the door of their home before entering, allowing them not to startle the ones 
inside, but more importantly to pause and reflect upon the privilege of 
entering one's home, and not bringing any negativity of the day into the 
home. Similarly, before one enters the sanctuary they should pause and say 
ma tovu, how privileged I am to enter your sanctuary. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 25: The Second Temple 
The re-building of the Temple which had began under Cyrus when the 
Persians first took over the Babylonian empire, and which was then 
interrupted for 18 years, resumed with blessing of Darius II, the Persian 
king whom we believe to be the son of Esther. 
The work is completed in 350 BCE and the Temple re-dedicated. But it is 
not the same. 
The intense spiritually of the First Temple cannot be compared to the 
Second. The constant miracles are gone. Prophecy is gone. The Ark of the 
Covenant is gone - and although there is a Holy of Holies, it stands empty. 
The Ark - this special gold-lined cedar chest which had contained the 
tablets of the Ten Commandments - was the place where the Shechinah, the 
Presence of HaShem, descended from heaven between the outstretched 
wings of the two golden cherubs. What happened to it? The Talmud (in 
Ta'anis) talks about it and relates two opinions. One opinion says the 
Babylonians took it into captivity. The other opinion says that it was hidden 
by King Yoshiah who had anticipated the impending invasion and 
destruction. (See Part 22) 
There's a very famous story told in the Talmud of a Kohen, a priest, who 
finds a loose stone on the Temple Mount and realizes that's where the Ark 
is hidden. On the way to tell others about it, he dies. The point of the story 
is that the Ark is not meant to be found. Not yet. 
Ezra 

The Jews who rebuild the Temple in Jerusalem are very well-meaning 
people but they were sadly lacking in leadership. 
To fill the vacuum comes Ezra. 
A scribe and scholar and a Jewish community leader in Persia, Ezra, a 
Kohen, hears that the Jewish community in the Holy Land is floundering 
with neither king nor prophet. So, he takes with him 1,496 well-chosen men 
with leadership abilities and comes to the rescue. 
Ezra is so well thought of in the Talmud that it is written of him that "the 
Torah could have been given to Israel through Ezra, if not that Moshe 
preceded him" (Sanhedrin 21b). 
This high praise goes to Ezra for the spiritual rebuilding of the Jewish 
people and his efforts to reinstate Torah law in the land. 
Among his most dramatic reforms is his war against assimilation and inter-
marriage. 
Indeed, the Book of Ezra condemns all the men who had married non-
Jewish wives and gives their names -- all 112 of them. (Ezra 10:18-44.) 
You might ask: Why the big deal? After all, only 112 guys strayed. Today, 
millions of Jews are intermarrying -- the intermarriage rate in America is 
60%. The difference is that 2,500 years ago, even one Jew intermarrying 
was an outrage. Now society accepts it as normal. So-called "progressive" 
congregations in America are even shopping for rabbis who will officiate 
at mixed marriages - to lend legitimacy to something the Bible repeatedly 
condemns, and which spells the death of the Jewish people. 
Through Ezra's efforts, these mixed marriages are dissolved. All the people 
are then gathered in Jerusalem - men and women from all over the country 
- and the Torah is read out loud to all. At the end, all present pledge not to 
intermarry and to uphold the Torah. (Nechemiah 10:30-31) 
Spiritual Vacuum 
Despite Ezra's efforts (and those of the other leaders) the Temple is 
spiritually a shadow of its former self. 
At this time, it is also physically a humble edifice. Eventually (circa 30 
BCE) it will be rebuilt again by Herod the Great, and made into a 
spectacular structure, but even though it is going to be physically beautiful, 
it will be spiritually empty when compared with the First Temple. And even 
though there are going to be High Priests, the institution will become 
corrupt. 
According to the Talmud, during the First Temple period of about 410 
years, there were only 18 High Priests. During the Second Temple period 
of 420 years, there were 300 High Priests! We know (from the Talmud, 
Yoma 9a) that Yochanan was High Priest for 80 years, Shimon was High 
Priest for 40 years, and Yishmael was High Priest for 10 years. That means 
in the remaining 290 years there were 298 priests - one ever year or so. 
What accounts for that? 
The Talmud tells us that the Holy of Holies was forbidden ground, except 
for Yom Kippur. On that one day only, the High Priests entered to perform 
special rites before HaShem. But if he himself was not spiritually pure and 
unable to focus, he would not be able to stand the intense encounter with 
HaShem and would die on the spot. We know that during the Second 
Temple Period a rope had to be tied to the High Priest, so that in case he 
died, he could be pulled out of the Holy of Holies. 
Because the whole High Priesthood was a corrupted institution for most of 
the Second Temple period, the High Priests died every year. And yet people 
clamored for the job, which went to the highest bidder. So the question has 
to be asked: If he was going to die on Yom Kippur, who would want the 
position? One possible answer is that the candidates had such huge egos 
that they thought they were the ones who were going to make it. That is 
how bad things got. 
Loss Of Prophecy 
Why did things get so bad? 
Largely because prophecy disappeared from the land. 
When the prophets were around, heresy was impossible. A prophet talked 
to HaShem and he'd straighten a heretic right out. No one could deny basic 
tenets of Judaism in the face of prophecy and open miracles. 
But when prophecy disappeared and central authority was weakened, it 
became easier for people to stray and for various holy institutions (like the 
High Priesthood) to become corrupt. 
Prophecy disappeared because HaShem was no longer with the Jewish 
people in the same way as before. But also because the people themselves 
were spiritually weaker and could not do the same intense spiritual work 
required to achieve prophecy. 
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To be a prophet you have to perfect yourself spiritually, you have to have 
total self control. It's the ultimate Jewish expression of who being a great 
man is. The sages say, "Who is a great man? He who conquers himself." 
[Ethics of the Fathers, 4:1] 
Prophecy in the Jewish understanding is not just the ability to predict the 
future. It is a state of transcendence of the physical world. It means the 
prophet has entered such a high plane of understanding that he or she is 
able to communicate with the Infinite. 
Moshe was the ultimate prophet - that is he reached the highest level of 
prophecy that is humanly possible. But there were many others - hundreds 
of thousands, according to the Talmud - who achieved lesser levels and 
were prophets. In the story of Saul, Part 16, we talked about how the Jewish 
people consulted the prophets on everything, including lost objects. But 
that phenomenon all but disappeared with the destruction of the Temple 
and it did not return with its re-building. 
If anyone is interested in how to become a prophet there is an instruction 
book available. It called "Path of the Just" and it was written in the 18th 
century by the great Kabbalist, Rabbi Moshe Chaim Luzatto, also known 
as the Ramchal. This is a guidebook on how to get complete control of 
yourself physically, emotionally and spiritually so you can transcend this 
world and become a prophet. 
But even if you master that book, you will not be a prophet. Why not? 
Because prophecy is only possible if the rest of the Jewish people are also 
spiritually elevated. 
As an individual you can reach a tremendously high level but you can only 
reach so high. To get all the way to the top and break through the threshold, 
you've got to stand on the shoulders of the Jewish people because there has 
to be a minimum level of spirituality of the entire nation upon which to rest 
yourself so that you can reach the level of prophecy. If the nation drops 
below that level, that threshold, it doesn't matter how much you stand on 
your tippy-toes and reach up, you're not going to succeed. And during the 
Second Temple period, we're going to see the Jewish people dropping 
below a certain threshold of spirituality which they're never going to attain 
again. 
The Talmud says there were definitely individuals living at this time, who, 
had they lived earlier, would most certainly have been prophets. But the 
door to prophecy had been slammed in the face of the Jewish people. And 
we are told that it will not be opened again until the Messianic Era. 
Realizing that the Jewish people were growing weaker spiritually, a group 
of wise leaders came together - expanding the Sanhedrin, the Jewish 
Supreme Court, from 70 to 120 members - with a special aim of 
strengthening Judaism. They were the Men of the Great Assembly. 
Next: The Great Assembly 
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48 Ways to Wisdom 
Way #10 Honor The Wise Person 
Obviously a primary way to acquire wisdom is to go after those who have 
it! 
Just as an "apprentice" would gain firsthand knowledge and experience by 
watching how an expert works, so too with wisdom. You can read all about 
it in a textbook, but the best way to learn is to watch the expert. That's why 
the Sages say that "serving a wise person is even greater than learning 
Torah." 
Society typically honors the athlete, the rich man, the professor, the doctor. 
How would you treat such a person if he came to visit? You would get up 
and serve him to the best of your ability. You would ask his advice and then 
listen attentively. Take principles of how you respect these people, and 
apply it to respecting the wise person. 
Honor the wise person means: 
-- learn from him 
-- assist him 
We Need To Learn About Life 
We human beings like to basically think of ourselves as independent. We 
have a built-in resistance to authority, and have a difficult time 
acknowledging that we need someone else's information. 
Many people would rather make their own mistakes, then learn from those 
who have already made them. We think we can learn everything by 
ourselves. We imagine we can get married, raise children, and live a 

meaningful life - all the while "figuring it all out" as we go along! But that's 
absurd! 
The 48 Ways says: Life is too short for this. We're bound to make mistakes; 
why add those we could otherwise prevent? Instead, seek out people who 
truly possess wisdom. Hang around them, and bring a whole list of 
questions to ask them at every possible opportunity. On the wisdom scale, 
you can achieve in five years what it might otherwise take 20 years (if not 
more). 
We need advisors. Nobody builds a skyscraper without expert advice and 
a plan. But "life" is much more complicated than constructing a building or 
performing surgery. You'd never dream of using trial and error in the 
operating room. So why do it with your personal life? 
Look back at yourself 10 years ago. Could you now teach yourself 
something about what to do and what to avoid? Of course! So now go talk 
to someone 10 years older than you. He must have something important to 
teach you. Wouldn't listening to him be the intelligent thing to do? 
As the saying goes: "A fool learns from his own mistakes, a wise person 
learns from the mistakes of others." 
Be Prepared To Absorb Wisdom 
If you learned everything from everyone, you'd be one of the wisest people 
in the world. But obviously that's not practical. Therefore, you have to 
prioritize your "wisdom needs." 
Begin by making a list of the different situations in life you expect to 
encounter - for example, marriage or child raising. Then add more global 
life issues, like, "What is the meaning of existence?" 
Keep a list of questions you want to know about life, and carry that list 
around with you - so you will always be prepared to ask the wise person. 
• How can I be happy? 
• What does it mean to be a "good person?" 
• How can I be kind to others without being taken advantage of? 
• How can I learn to control my anger? 
• What is the key to becoming truly great? 
• What is the pleasure of having children? 
• How can I be a good son/daughter? 
• What are my responsibilities to my community, to HaShem, to 
myself, to my family? 
• How can I spend my time wisely? 
• What comes first - learning Torah or a profession? 
• What is the purpose of suffering in the world? 
If you could meet anyone alive today, what would you ask him? 
Choosing A Teacher For Life 
In grammar school, we got used to the idea that teachers come and go. Just 
as you got to know one teacher, it was time to move up a grade and meet a 
new teacher. 
If you want a teacher, don't just take the nearest expert - the one on the 
block. "Shop" for a teacher. When you come across someone with wisdom, 
get references. Check his credentials. Test his wisdom with questions and 
more questions. See if he lives honestly and consistently with his 
knowledge. Then check his sources. Know who his teachers are. Make sure 
he's part of a respected community. 
When choosing a mentor, you have to find someone who you can 
communicate with. Someone who understands you, who knows your 
background and family history. Ideally, you should find one teacher you 
can turn to throughout your entire life. The power of this is that you get to 
know each other well enough to develop strong trust and communication. 
And above all, make sure it is someone who is available; because you can 
have the greatest mentor in the world, but if you can't speak with him what 
good does it do?! 
Always be on the lookout. And don't give up until you find the right one! 
The Loyalty Factor 
Find someone who will challenge you and encourage you to become great. 
Don't look for someone to agree with your weaknesses or prejudices. 
Then, once you've accepted a teacher, don't simply dismiss him if you 
disagree with his position on a certain issue. Be a student of truth. Work 
through the issues with him. Listen to him, ask his advice. You owe a 
teacher that respect. 
If you're loyal to your teacher, you're less prone to shop around for a new 
teacher every time you hear something you don't like. Criticism is difficult 
to swallow, but it is a less bitter "pill" when it comes from someone you 
trust, someone whom you believe has plenty of insight and wisdom, 
someone who is only out for your own good. 
Why do we tend not to acknowledge the wisdom of our parents and 
teachers? Because wisdom requires change. We have to move out of our 
comfortable position, and that's painful. So we'd rather drop the wisdom 
altogether! 
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When it comes to themselves, human beings are subjective. A mentor gives 
you a sense of accountability. He reduces your capacity to rationalize! 
When you have a steady mentor, you feel accountable and will think twice 
before you act. "What would my teacher say if I did this?" If you can't come 
up with a good answer, don't do it! 
Assist The Wise Person 
In order to be really serious about wisdom, we need to show respect for 
wisdom. We can do this by actively assisting those who possess it. 
Be an apprentice. Follow your teacher around. Accompany him to meetings 
and on errands. Observe his every nuance. This - more than any lecture or 
textbook - will enable you to understand what makes this person a cut above 
the rest. 
Serving your teacher makes you closer - and then you will learn more, grow 
more and become more like him. 
Why Is "Honoring The Wise Person" An Ingredient In Wisdom? 

• If you really want to learn about life, you need a teacher. You 
need someone to guide you on a rational and consistent path 
• Human beings are subjective about ourselves. We need 
someone else to give us the objectivity necessary for living well. 
• It's not easy to look to others for wisdom. We have prejudices. 
We want to hold on to what we "know" and defend our positions. Resist 
that temptation! 
• The most destructive disease is ignorance -not being connected 
with reality. 
• Having an objective advisor is so crucial that even if you can 
only find someone who is "less wise" than yourself, it's still worth it to 
enlist yourself with him! 
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Mikeitz 
Rashi explains a conondrum. 
Bereishis 42:19 
"If you are honest, one of your brothers will be locked up in prison where 
you are under guard, and you go bring food for your famished 
households. 
20. Bring your youngest brother to me so that your words will be verified, 
and you will not die." They decided to do so. 
21. They said one to another "In truth, we are guilty regarding our 
brother. We saw his anguish of is soul when he pleaded with us and we 
did not listen. 
22. Reuben answered them saying "Did I not say to you, thus 'Do not sin 
against he lad ' but you did not listen. His blood is now being avenged. " 
23. They did not know that Joseph was listening because the interpreter 
was between them. 
24. And he turned aside and cried. And he returned to them and spoke, 
and then he took Simon from them and he bound him up in front of 
them." 
Rashi 
42:24 Simon: Rashi: He was the one who threw him in the pit, he was the 
one who said to Levi "Here comes the dreamer…" 
Can you see what prompted this comment? 
What's Bothering Rashi? 
An Answer: It seems clear that Rashi wondered why, of all the brothers, 
Simon was chosen. This seems to be an arbitrary choice; there were ten 
brothers to choose from. Why Simon? If anything, Reuben who is the oldest 
and bears most responsibility for the brothers' behavior, should have been 
chosen. 
Rashi answers the question with information which comes from several 
Midrashim. 
Understanding Rashi 
Rashi's comment fills us in on some background information that we were 
not aware of. On the basis of midrashim (see earlier verse 37:19 - where it 
says "one man to his bother" which is interpreted as Simon to Levi, because 
they were referred to as "brothers" when they wiped out the city of 
Shechem). 
On this basis Simon was not just another brother, he was an impulsive, hot-
headed individual and an instigator against Joseph. So Rashi tells us, this is 
why Simon was chosen. But taking the Midrash as given we can still ask a 
question. 
Questioning The Midrash 
A Question: The Torah says "one man to his brother" and from this the 
Midrash concludes that it was Simon who said to Levi because they were 
called brothers in the destruction of Shechem. 
But maybe it was just the opposite, maybe it was Levi who said to Simon. 
So Levi would have been the instigator and not the follower, and then Rashi 
could not think this was the reason Joseph chose Simon to lock up. 

Can you think of an answer why Rashi assumes Simon was the one who 
told (and convinced) Levi and not the opposite? 
Understanding The Midrash 
An Answer: Simon was older than Levi so we can assume he was the leader. 
A Look At P'shat 
But there is another explanation why Simon was chosen based not on 
Midrash but on P'shat. One rule of P'shat interpretation is to look at context. 
Look at the surrounding verses to our verse (which are printed above) and 
see if you can give a reasonable explanation for Joseph's choice of Simon, 
without resorting to Midrash. 
Ibn Ezra, Chizkuni, Bechore Shor & P'shat explanations 
An Answer: The above Torah commentators , all following the Ibn Ezra (a 
contemporary of Rashi) to explain Joseph's choice as follows: 
Ordinarily , as we said above, the oldest is considered the most responsible 
for the brothers' actions. That is Reuben. And it is likely that Joseph would 
have held him responsible for his sale to the Ishmaelites and eventually to 
Egypt. He had many years while in slavery to think of this trauma and to be 
angry with Reuben. But now for the first time Joseph hears, (and 
understands) the conversation the brothers have after they hear Joseph's 
accusation of them. 
But now Joseph hears Reuben speak and say: "Did I not say to you, thus 
'Do not sin against he lad ' but you did not listen. His blood is now being 
avenged. " 
So, in fact, Reuben did try to save Joseph, but his brothers would not heed 
his advice. 
So, if Reuben had acquitted himself, who is next in line? Simon! Had Simon 
supported Reuben, maybe the brothers would not have sold Joseph. 
Therefore "he took Simon from them and he bound him up in front of them." 
What is particularly nice about this interpretation is that it also explains the 
need for verse 23, which comes immediately before our verse. There it says: 
"They did not know that Joseph was listening because the interpreter was 
between them." 
This verse appears, at first glance, to be totally unnecessary and not essential 
to the story. But now we realize that it is integral to the development of the 
story. It explains that Joseph overheard and understood the brothers' 
conversation when Reuben acquitted himself. And thus explains his choice 
of Simon to be the one to sit in jail. Shabbat Shalom, Avigdor Bonchek 
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Chamishoh Mi Yodei'a 
5 Five Questions On The Weekly Sedrah - Parshas Mikeitz - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 41, v. 1: "Shnosayim yomim" - The M.R. 89:3 says that Rabbi 
Shimon bar Abbo says that because Yoseif said "Z'chartani" and 
"V'hizkartani" (40:14), he languished in jail for an additional two years, as 
he should have put his whole trust in Hashem and not partly in the wine 
butler. The medrash goes on to bring a verse in T'hilim (40:5) that deals 
with trusting in Hashem and applying it to Yoseif. "Ashrei ha'gever asher 
som Hashem mivtacho," - Fortunate is the man who puts his trust in 
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Hashem. The medrash says that this refers to Yoseif. The verse goes on to 
say "V'lo fonoh el r'hovim v'sottei chozov" - and he did not turn to haughty 
and deceitful people (for his salvation). The medrash says that this also 
refers to Yoseif. The self-contained contradiction in the words of this 
medrash is all too obvious. 
2) Ch. 41, v. 9: "Es chato'ei" - Why the plural "sinS?" 
3) Ch. 41, v. 26: "Sheva SHONIM heinoh" - Why here was the dream 
interpreted in years, and the dreams of the baker and wine butler at the end 
of the previous parsha in days? 
4) Ch. 44, v. 8: "Heshivonu eilecho mei'eretz K'naan v'eich nignove 
mi'beis adonecho kesef o zohov" - Why is the fact that the money was 
returned from the land of Canaan relevant, and how could they include in 
the logic of their refutation that they would not steal gold which is more 
dear than silver, since the money which they returned was silver? 
5) At the end of every parsha there is a tally of the number of verses it 
contains, plus a word or group of words that has the same numeric value as 
the number of verses. At the end of our parsha we notice something 
different. In addition to the number of verses, the number of words (2,025) 
is calculated, something which we do not find in any other parsha. Why? 
Answers: 
#1 1) The fact that Yoseif was criticized for such minimal effort shows his 
high level of trust, since each person is responsible to put in effort according 
to his level of trust. (Beis haLevi) 
2) Only one who has great trust in Hashem and falls short deserves to have 
his flaw cleansed immediately. Yoseif was just about to be released and had 
his stay in jail immediately extended by two years. (Holy Admor of Kotzk) 
3) Yoseif's great trust in Hashem was demonstrated by his lack of success 
in using the wine butler as a medium, since there was a two year delay. A 
person who lacks in his trust of Hashem could be successful in his improper 
pursuits, in keeping with the dictum of "hali'teihu lorosho v'yomos" (B.K. 
69a). (Sfas Emes 5631-5632) 
4) Even though one has to put in effort, it should only be according to his 
level. One should not pursue far-fetched possibilities. Since Yoseif trusted 
in a haughty Egyptian who is likely to forget, he is faulted. This seems quite 
similar to the Beis haLevi. (Chazon Ish Emunoh u'Bitochon 2:6) 
#2 1) The Moshav Z'keinim answers that his two wrongdoings were not 
keeping the flies out of the king's wine, and forgetting to fulfill Yoseif's 
request. 
2) The Rivo answers that once the flies were in the wine, the second 
wrongdoing was not spilling out the wine and replacing it. 
3) According to the Medrash Hagodol and the Baalei Tosfos who explain 
"shnosayim yomim" to mean two years of nightly dreaming the same 
dream, his sinS were the over 700 opportunities to mention that Yoseif knew 
how to correctly divine dreams. (Nirreh li) 
#3 The Moshav Z'keinim at the end of parshas Va'yeishev (40:12) asks this. 
1) He answers that Yoseif knew that Paroh's birthday was taking place in 
three days. 
2) We see from the Moshav Z'keinim that the default interpretation should 
be years and for a specific reason Yoseif understood that the wine butler's 
and the baker's dreams alluded to days. Perhaps the default should be days 
and the exception is by Paroh's dreams. It is obvious that a seven DAY 
period of abundance is not logical. Food production is guided by seasons of 
produce. Likewise there is no famine for seven days, hence the units must 
be years. 
3) The gemara Rosh Hashonoh 10b says that Yoseif was released from jail 
on Rosh Hashonoh. Tosfos Hasho'leim says that the extra word "yomim" 
after "shnosayim" in the first verse of our parsha teaches us that the time 
which elapsed since the dreams of the previous parsha was not a year and 
some, which can also be called two years, but rather "shnosayim yomim," 
two complete years to the day. If so, the dreams of the wine butler and baker 
also took place on Rosh Hashonoh, two years earlier. The M.R. Vayikra 
34:12 says in the name of Rabbi Shimon bar Yochai that dreams dreamt on 
Rosh Hashonoh have their fulfillment DURING THAT YEAR. 
If so, Yoseif couldn't interpret their dreams to mean three years. Likewise 
Paroh's dreams, which also took place on Rosh Hashonoh, were fulfilled in 
the same year, as their fulfillment began during that year. The repetition of 
the dream further indicated that it would begin very shortly within that year 
(41:32). (Nirreh li) 
#4 To answer the first question, we might say that there were border officers 
who would search their parcels upon exit from Egypt and they would be 
running the risk of having to explain how they had both food and the amount 
of money that they brought with them upon entry to Egypt, which was also 
recorded at the time of their border crossing into Egypt. They therefore 
pointed out that they had safely gotten the money into Canaan and returned 
it even from there. The Chasam Sofer answers the question most brilliantly 

and an answer to the second question can be gleaned from his words. He 
quotes the Ramban whose opinion is that the Patriarchs and their children 
acted as bnei Yisroel according to the Torah laws in the land of Eretz 
Yisroel, and applied the Noachide laws to themselves while outside of Eretz 
Yisroel. If so, they claimed that they returned money from the land of 
Canaan where they acted as bnei Yisroel for whom the halacha is that they 
do not have to return an object belonging to a non-Jew which came into 
their possession legally, such as a lost object. In Egypt they considered 
themselves as non-Jews and if they were to steal there they would be 
culpable for the death penalty, as is the punishment for transgressing any of 
the seven Noachide laws. If they returned money which they had the right 
to keep for themselves by law since they were in the land of Canaan, surely 
they would not steal in Egypt where the law is that they deserve death. This 
seems to answer the difficulty with the logic of including gold in their 
reasoning. From the point of view of the punishment, as mentioned by the 
Chasam Sofer, logically they would not steal any item, no matter its worth, 
since this would open them up to the possibility of capital punishment. 
#5 1) I heard an esoteric answer related to Chanukah. There is a basic 
requirement of "ner, ish, u'veiso," a light, a person, and his HOME (Shabbos 
21b), to fulfill the mitzvoh of "hadlokas ner Chanukah." Since a house is an 
integral component of the mitzvah, and "HaBaYiS" is spelled Hei, Beis, 
Yud, Tof, the same letters as "Teivo," meaning a WORD, the WORDS of 
this parsha have special meaning at the time of Chanukah and are counted. 
2) I heard another explanation. Chanukah is a final extension of the Yomim 
Noro'im teshuvoh period, as per the Zohar regarding the eighth day, called 
"zos Chanukah." There is a verse in the parsha which indicates teshuvoh 
(43:10), "Ki lulei hismamonu ki ato shavnu zeh fa'amoyim." "Lulei" is Elul 
in reverse, "ato" refers to teshuvoh (as per Dvorim 10:12), and 
"hismamonu" is the common problem of DELAY in doing teshuvoh. The 
source letters of this word are mem, hei, mem, hei. They are mathematically 
45 and 45. When multiplied, they produce 2,025, so the number of words is 
listed to remind us to do teshuvoh during Chanukah, and NOT DELAY! 
3) I would like to offer a straight-forward answer. The gemara P'sochim 
117a and Chulin 65a discuss names that are questionable as to whether they 
are one or two words. As well there is a lengthy list of names of places and 
people in Meseches Sofrim 5:10-11 with the same concern being raised. 
There are some conflicting texts in 10:11 (see Nachlas Yaakov ad loc.). 
Included in the list of two word names according to the Nachlas Yaakov's 
text is "Poti Phera." Our "meso'res" might be letting us know that this is the 
final halacha by telling us that there are 2025 words in our parsha. This is 
accurate only if Poti Phera is written as two separate words. If you will ask 
why this wasn't attended to in parshas Va'yeishev, where he was already 
mentioned, the answer is that there he was still called Potiphar, which is 
written as one word (see Sofrim 5:11). By the way, two-word names in 
Tanach are required to be written on the same line. A Gutten Shabbos 
Kodesh. 
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Chasidic Insights 
Chasidic Insights Parshas Mi'keitz From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Ch. 41, v. 1: "Va'y'hi mi'keitz shnosayim yomim uFaroh choleim" - 
"Va'y'hi" is an expression of sorrow and pain, a phonetic "woe." Woe to the 
person who at the end, "va'y'hi mi'keitz," of his years and days, "shnosayim 
yomim" becomes disheveled and distressed, "uFaroh" (as in "ufora es rosh 
ho'ishoh" (Bmidbar 5:18), and realizes that he has spent his life pursuing a 
dream, "choleim," and not doing things of lasting value. (Rabbi Avrohom of 
Mikolayov) 
Ch. 41, v. 3,4: "Olose acharei'hen.. vataamode'noh eitzel, 
Vatochalnoh" - The seven emaciated cows represent the evil inclination. 
They first rise against a person, "olose," then stand right next to him, 
"vataamode'noh eitzel," and then finally overpower and swallow him, 
"vatochalnoh." (Sfas Emes) 
Ch. 42, v. 6: "Hu hashalit .. hu hamashbir" - He who breaks his evil 
inclination, he is the master. (Kedushas Levi) 
Ch. 42, v. 6: "Hu hashalit .. hu hamashbir l'chol am ho'oretz" - He who 
masters over his evil inclination is capable of bringing sustenance for the 
whole world, as we find by Rabbi Chanina ben Dosa (gemara Taanis 24b 
and Chulin 86a). (Eitz Hadaas Tov - Rabbi Chaim Vi'tal) 
Ch. 41, v. 14: "Va'y'ritzuhu min habore" - Through the merit of Yoseif's 
considering himself "min habore," of a lowly nature, he merited to 
"va'y'ritzuhu," that they elevated him. (Degel Machaneh Efrayim) 
Ch. 41, v. 16: "Va'yaan Yoseif" - Note Yoseif's extreme humility. He 
interrupted Paroh and called out in a loud voice, "va'yaan," that the wisdom 
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of divining a dream was not to his credit, but rather a gift from Hashem. 
(Rabbi Moshe Yechiel of Ozhrov in B'eir Moshe) 
Ch. 41, v. 16: "Bilodoy" - It is outside of me. I would prefer to be left out 
of this and have you deal directly with Hashem, "Elokim yaa'neh es shlome 
Paroh." (Rabbi Simchoh Bunim of Parshizcha) 
Ch. 41, v. 36: "V'hoyoh .." - V'hoyoh," and it will be a great joy if, 
"ho'ochel l'fikodone lo'oretz," if a person realizes that his sustenance and 
wealth for his "artzius" existence are only given to him as a safe-keeping, 
"l'sheva shnei horo'ov asher ti'h'ye'noh b'eretz Mitzroyim," for the seven 
decades of years that a person suffers physical deprivation on earth, a place 
of limitations, "v'lo siko'reis ho'oretz boro'ov," and he will not be cut off 
through hunger during his earthly existence, in the merit of realizing that 
one's worldly possessions are his for safekeeping only, and not his 
permanent possession. (Nirreh li) 
Ch. 41, v. 46: "Va'yeitzei Yoseif milifnei Faroh" - In spite of all the 
honours heaped upon Yoseif by Paroh who changed his name to Tzofnas 
Paa'nei'ach, an Egyptian name, he left the same Yoseif, unaffected by it all. 
(Rabbi Menachem Mendel of Deizsh in Maaglei Tzedek) 
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Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Mi'keitz Bs"D 
Ch. 43, v. 20: "Yorode yoradnu BATCHILOH lishbor ochel" - The 
Meshech Chochmoh interprets these words of defense as follows: Normally, 
a wealthy person would not endanger himself to seek food during a famine, 
as once he is successful in acquiring food there is the risk of being attacked 
by desperate people. He would rather even pay an exorbitant price for the 
food to black-market dealers and the like. However, once his funds ebb he 
is forced to risk life and limb in pursuit of food to keep body and soul 
together. 
This was the intention of Yaakov with the words "lomoh tisro'u" (42:1), - 
why should you display and flaunt yourselves as wealthy people, by not 
descending to Egypt to purchase food, as all our neighbours are doing. They 
will assume that you are ready to purchase food from local merchants at 
highly inflated prices. 
The brothers of Yoseif told Yoseif's manager that they were wealthy and 
there is no reason to suspect them of stealing the money out of desperation 
to have funds available for future purchasing. The proof is that they 
descended to Egypt BATCHILOH, right when the hunger began, while they 
still had food and funds available. Therefore they should not be suspect of 
theft. (The common way to understand BATCHILOH is that they 
descended in the beginning, referring to their first descent.) 
Ch. 43, v. 29: "Elokim yoch'n'cho bni" - Yoseif called Binyomin "my 
son" as an expression of endearment. However, the Meshech Chochmoh 
suggests that Yoseif alluded to the gemara Sanhedrin 69b, which states that 
in the earlier generations males were capable of reproducing from the age 
of eight years old. This is derived from verses in the Torah, Yehoshua, and 
Divrei Ha'yomim regarding Chur, Uri, and B'tzal'eil. 
Yoseif was born eight years before Binyomin, as Binyomin was born at the 
time of reentry to Eretz Yisroel, and Yoseif was born at the end of the 
second seven years of work for Yaakov's right to marry Rochel. Yaakov 
worked six more years to amass his herds of sheep and goats and spent two 
years traveling until he entered Eretz Yisroel, bringing the spread between 
the two births to eight years. He indicated with the word BNI that he was 
capable of being Binyomin's father. 
The Meshech Chochmoh adds that we can truly appreciate the strength of 
character of Yoseif to not succumb to the temptation posed by the wife of 
Potifar when he was 18 years old, in light of his being reproductively 
matured at the age of 8 years old. 
Ch. 44, v. 10: "Y'h'yeh LI o'ved" - By saying LI, Yoseif stated that 
Binyomin would become his personal slave. The brothers realized that 
Yoseif's intentions were not noble. If indeed he thought that Binyomin was 
a common thief he would never use him as his personal slave. This explains 
why Yehudoh was contrite, saying "Mah nomar ladoni mah n'da'beir umah 
nitztadok" (44:16), and did a sudden about-face and was most recalcitrant 
in the beginning of parshas Va'yigash. 
Ch. 44, v.15: "Ki nacheish y'nacheish ish asher komoni" - The Meshech 
Chochmoh explains the double expression "nacheish y'nacheish." Rashi 
(Breishis 31:19) explains that Rochel removed her father Lovon's idols to 
distance him from the sin of idol worship, which is incumbent even upon 
bnei Noach, as per the gemara Sanhedrin 57b. Yoseif told them that this is 
not an excuse, as it was obvious that even without the special goblet Yoseif 
would continue divining, "nacheish y'nacheish," with another object. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Mi'keitz Bs"D 
Ch. 41, v. 33: "Yei're Faroh ish novone v'chochom" - Paroh should see 
to appoint a wise and insightful man - Yoseif was only asked to interpret 
the dream. If so, why did he involve himself with advising Paroh? The 
gemara Brochos 56b says that if one sees a vision of shoots in his dream it 
is a portender of "binoh," insightfuk wisdom. Thus, Yoseif told Paroh that 
the choice of grain on a stalk being chosen as the symbol of food indicates 
that much wisdom should be used, i.e. to appoint a minister of famine relief. 
(Admor Rabbi Sholo-m of Belz) 
Ch. 41, v. 38: "Hanimtzo cho'zeh ish asher ruach Elokim bo" - Is there 
to be found like this one another man who has in him the Spirit of G-d 
- The constitution of the country forbade appointing a jail-bird to a position 
of prominence. This is why Paroh told his servants that there is not to be 
found an equal to Yoseif. Since it was a matter of survival during the up-
coming famine, they would be unable to play by the rules. (Rabbeinu 
Shlomo Ashtruk) 
Ch. 41, v. 38: "Hanimtzo cho'zeh ish asher ruach Elokim bo" - Is there 
to be found like this one another man who has in him the Spirit of G-d 
- Rashi comments on the vowel "chataf pasach" under the letter Hei of 
"HAnimtzo." He explains that it is not a definitive noun prefix giving this 
word the meaning "THE one found." Rather, it is a prefix of questioning, 
"Is there to be found?" Rashi adds that we can differentiate between this 
meaning and a definitive noun prefix by noting the vowel under the letter 
Hei. If it is a "pasach" it is a definitive noun prefix. If it is a "chataf pasach," 
as is the case here, it is a questioning prefix. 
On Breishis 27:38, "HAvarochoh achas hee l'cho ovi," Rashi has already 
similarly commented, bringing three other examples, "Havmachanim" 
(Bmidbar 13:19), "Hashmeinoh" (next verse), "Hachmose" (Shmuel 
2:3:39). Commentators on that Rashi explain that Rashi did not bother 
explaining the "Hei hatmioh" concept earlier, for example, Breishis 18:14, 
"HAyipo'lei," because there it is obvious that the Hei is not a definitive noun 
prefix because it has the "chataf pasach" vowel. It is only in 27:38, where 
the "Hei hatmioh" also has a "pasach" that Rashi finds it necessary to 
comment, and indeed, all three examples he brings have the prefix Hei with 
only a "pasach." Only having a "pasach" these cases are more readily 
confused with a definitive Hei, hence Rashi's commenting in such a case. 
The reason for having only a "pasach" is that the following letter has either 
a "shvo," as in the three examples, or a "chataf" vowel, considered a drawn 
out "shvo," as in the word "Havarochoh." We cannot begin a word with two 
"shvo"s, hence the vowel under the "Hei hatmioh" is a "pasach." 
Getting back to the Rashi on our verse: It is puzzling that Rashi comments 
here at all, as the word "Hanimtzoh" is the same as "Ha'yipo'lei" and many 
other such words, where Rashi does not comment. Any help would be 
greatly appreciated. 
Ch. 41, v. 40: "V'al picho yishak kol ami" - And through your word all 
my nation shall be sustained - The mouth that did not kiss the wife of 
Potifar was rewarded with "v'al picho yishak kol ami." (Rabbi Nisson 
Alpert) We have translated the word "yishak" as "shall be sustained." It is 
interesting to note that Rabbeinu Menachem translates it this way and says 
that we should likewise translate "Va'yishak Yaakov l'Rochel" (29:11) as 
"And Yaakov fed Rochel." 
Chizkuni translates these words in our verse as "shall people raise their 
weapons to do war." Rabbeinu Efraim translates "yishak kol ami" as "all the 
people of my land will kiss," meaning that when they have sufficient 
sustenance in spite of the famine they will live in harmony. 
On the words "Ushakoh li vni" in Breishis 27:26, commonly translated as 
"And kiss me my son," the Ibn Ezra says that these words mean "And give 
me to drink." He supports his position by saying that if this were to mean 
"and kiss me my son," we would have a verb source N-SH-K, and when the 
letter Nun falls away in conjugation it is replaced by a "dagesh" in the Shin. 
"Ushakoh" has no "dagesh" in the Shin. 
Ch. 41, v. 45: "Va'yikroh Faroh sheim Yoseif Tzofnas Paa'nei'ach" - 
And Paroh gave Yoseif the name Tzofnas Paa'nei'ach - Paroh's intention 
was to either cover up that Yoseif, the former jail-bird, has been given such 
a prominent position, as it was against the Egyptian constitution to appoint 
him, or simply to cover up that a Jew was given such a prominent position. 
In the end it turned out for the best, playing right into the script. It is very 
unlikely that if he had retained the name Yoseif in public that his brothers 
would not have immediately caught on to his identity. 
Ch. 41, v. 52: "V'es sheim hasheini koro Efroyim ki hifrani Elokim 
b'eretz onyi" - And the name of the second one he called Efrayim 
because Hashem has made me fruitful in the land of my poverty - Daas 
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Z'keinim gives another reason for this name. He says that Avrohom 
considered himself ash, "v'onochi ofor vo'eifer," (Breishis 18:27). Yitzchok 
was considered as if he were ash upon the altar upon which Avrohom bound 
him. Efrayim, with the double "ayim" suffix, connotes doubling. Hence his 
name embodied the two types of ash, one of humility, and one of willingness 
to self-sacrifice oneself for Hashem. 
At first glance this seems to be very difficult. Our verse specifically gives 
another reason. Perhaps we can say that the reason given by the verse only 
explains the "Frayim" part of his name, but not the first letter Alef; "eifer" 
does explain the Alef. Alternatively, the GR"A raises the same question on 
Breishis 29:32 Rashi d.h. "vatikroh". The verse says that the name Reuvein 
was given because "ro'oh Hashem b'onyi," and Rashi (gemara Brochos 7b) 
says that it was given because "r'u mah bein bni l'ven chomi." He answers 
by noting a distinction between how the verse tells us the reason for 
Reuvein's name and that of his brothers. For example, by Shimon, Levi, and 
Yehudoh (verses 33,34,35) the Torah first tells us the reason and then the 
name. However, by Reuvein the Torah first tells us that Leah gave him his 
name Reuvein, and then proceeds to give us the reason. The GR"A says that 
our Rabbis therefore concluded that there must be an additional reason for 
the name. 
Perhaps we can say the same here. Since the verse states that Yoseif called 
his second son Efrayim before telling us the reason, there must have been 
an additional reason for this name. (Nirreh li) 
It remains to be explained why Menasheh's name was also mentioned before 
the reason. No doubt there was an additional reason there as well. 
Ch. 42, v. 6: "V'Yoseif hu hashalit al ho'oretz hu hamashbir" - And 
Yoseif is the master over the land he is the provider" - How different 
this is from present-day appointees. As soon as they come to a position of 
power, they surround themselves with secretaries and underlings, making 
themselves unreachable. (Rabbi Moshe Leib of Sassov) 
Ch. 42, v. 7,8: "Va'yar Yoseif es echov va'yaki'reim, V'heim lo 
hikiruhu" - And Yoseif saw his brothers, And they did not recognize 
him - A person named Yoseif from an observant family in Slovakia, 
unfortunately wandered from the Torah true path. Nevertheless, upon 
becoming aware of the dire financial straits in a community where the Ksav 
Sofer served as Rabbi, he sent a sizeable sum of money. On the outside of 
the envelope he wrote "Va'yar Yoseif es echov va'yaki'reim," indicating that 
he still felt an affinity for his brethren. The Ksav Sofer did not even open 
the envelope and sent it back, but not until he penned the following retort, 
"V'heim lo hikiruhu." (Tvu'os Goren) 
Ch. 42, v. 36: "Olay hoyu chulonoh" - Upon me were all of them - Yoseif 
is suffering by being separated from his family. Shimon is incarcerated by 
a seemingly irrational king. Each one has his own problems. However the 
parent feels all his children's difficulties. (Higoyon V'tzachus) 
Ch. 43, v. 31: "Va'yomer simu lochem" - And he said serve bread - Step 
by step Yoseif was setting the stage for disclosing his identity. Before he 
could do this he had to dissipate his brothers' animosity towards him or else 
they might even kill him, as they originally planned. Speaking nicely to 
them would be insufficient. King Shlomo writes in Mishlei 25:21, "Im ro'eiv 
sonaacho haachi'leihu lochem." (Rabbi Yisroel Salanter) 
Ch. 43, v. 34: "Va'yishtu va'yish'k'ru imo" - And they drank and they 
became inebriated with him - The brothers had not consumed any wine 
from the time they sold Yoseif. Why did they break away from this 
behaviour now? Yoseif accused them of being spies. If they would not be 
afraid to become drunk, which carries with it the risk of letting out all one's 
secrets, "nichnas yayin yotzo sode" (gemara Eiruvin 65a), this would be a 
solid proof that they were innocent. (Zichron Moshe) 
Ch. 44, v. 10: "Va'yomer gam attoh ch'divreichem ken hu" - And he 
said also now according to your words it is so - In verse 5 we find that 
Yoseif's messenger said, "ha'rei'o'sem asher asi'sem," that you have acted 
badly. He did not mention theft. Perhaps his complaint, when clarified, 
would be that they damaged the goblet or the like. They proceeded to say 
that they did not steal it (verse 8). By saying that they did not steal it even 
before they were thus accused, this alone proves that "gam attoh," also now 
before we search through your parcels, "ch'divreichem," as per your words 
that you mentioned theft, "ken hu," it is truly so. You have been self-
incriminating. (Hadoroh Shel Torah) A Gutten Shabbos Kodesh 
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Rabbi Mordechai Kamenetzky 

Parsha Parables  
Dedicated by Neil and Gary Wallin and Families in memory of our grandfather 
Joseph "Yagi" Hausman, of blessed memory לע"נ יוסף זאב בן אליהו ,ע"ה 
Parshas Miketz - Chanukah 5777- A Personal Cow 

This week's parsha which almost always is Shabbos Chanukah, follows the 
miraculous rise of Yosef from the pit of an Egyptian jail to the viceroy of 
Egypt. The story of his ascent is fascinating; a literal manifestation of Dovid 
HaMelech's pronouncement, "MaiAshpos Yarim Evyon, Hashem raises the 
poor from the rubble." 
Pharaoh wakes up one morning quite disturbed. He has just finished 
dreaming about seven skinny cows that devoured seven succulent ones. He 
goes back to sleep and a variation of the dream is repeated this time 
featuring a theme of mismatched consumption. In the second dream, seven 
lean stalks devour seven full-bodied ones. This time Pharaoh cannot go back 
to bed. 
In a frenzy, Pharaoh summons his sorcerers, wise men and magicians. Each 
offers his interpretation. The Torah tells us that, "none of them interpreted 
the dreams for Pharaoh" (Braishis 41:8). The words "for Pharaoh", 
however, beg explanation. 
They seem to be extra words. After all, the sorcerers were not trying to 
interpret the dreams to Nebuchadnezer. The Torah should have just said, 
"none of them were able to interpret the dreams." 
Rashi explains that the magic men did in fact interpret the dreams: however, 
"not for Pharaoh." They may have had very creative interpretations, but 
none was fitting for Pharaoh. Pharaoh refused to buy into them as he felt 
that the interpretations were irrelevant. One magician claimed that the 
dreams symbolized seven daughters. Seven daughters would be born to 
Pharaoh, and 
seven would die. Another sorcerer claimed that the dreams represented both 
Pharaoh's military prowess and failure. Pharaoh would capture seven 
countries and seven countries would revolt. However, Pharaoh rejected 
those solutions. 
Rashi says that these explanations did not even enter Pharaoh 'sears. None 
of those interpretations were applicable to Pharaoh. But why? Is there 
nothing more important to Pharaoh than his own family? Is there nothing 
more relevant to Pharaoh than his military acumen and victories. Why did 
Pharaoh reject those interpretations out of hand as irrelevant? 
The Story 
The wife of my grandfather Reb Yaakov Kamenetzky of blessed memory, 
was about to go to the hospital for an operation. 
Reb Yaakov wanted to call the his dear friend, the venerable Gaon, HaRav 
Moshe Feinstein of blessed memory to ask him to daven on his wife's 
behalf. Reb Yaakov, who never had an attendant make calls for him, went 
to the telephone and dialed. The line was busy. A few minutes later, he tried 
again. The line was still busy. In fact, Reb Yaakov called repeatedly during 
the course of the next hour, but Rabbi Feinstein's line was constantly busy. 
One of his grandchildren who was present during the frustrating scenario 
asked Reb Yaakov a simple question. 
"I don't understand," he said. "Aren't there times that it is imperative that 
you speak to Reb Moshe? After all, you sit together on the Moetzes Gedolei 
HaTorah. What would happen if there were a matter of national significance 
that required immediate attention? Shouldn't Reb Moshe get a second 
telephone line?" 
Reb Yaakov smiled. "Of course, Reb Moshe has a special private line. And 
I, in fact, have the telephone number. But that line is to be used solely for 
matters relating to Klal Yisrael. I now wish to extend my good wishes to 
Reb Moshe on a personal level. And I can't use his special line for that. So 
I will dial and wait until his published number becomes available." 
The Message 
The Sifsei Chachomim explains the Rashi. Pharaoh understood that when 
he dreams, be it about cows or stalks, he dreams not on a personal vein. But 
as ruler of an entire kingdom. Pharaoh knew that the Divine inspiration 
often found in royal dreams is not intended as an individual or personal 
message regarding one's daughters or military conquests; but rather ring of 
messages intended for an entire nation with much greater consequences. 
An effective leader must understand that there are two telephones in his life. 
Even Pharaoh understood that the ring of a dream must focus on a larger 
picture the welfare of his people. For when it comes to the message on the 
Klal phone, a true leader understands that the message does not ring on his 
personal wall, but rather, it rings with a message for the masses. 
Happy Chanukah ©2016 Rabbi Mordechai Kamenetzky 
A Chanukah Addendum 
One of the sad epilogues to the holiday of Chanukah is the fact that there 
are no remnants of the House of Chashmonaim. The Talmud in Bava Basra 
states, "One who says, 'I come from the House of the Chashmonaim,' is a 
slave." 
Most commentators explain that the Chashmonaim, who were Kohanim, 
and were supposed to be the priest of the Bais HaMikdash, took royal power 
and declared themselves as kings. 
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Ramban states that beingthat royalty was designated for Yehuda, they 
defied the will of the elder (Yaakov) and were decimated. 
Power embodies the ability to see yourself as the messenger of expediency. 
Everything must fit into the Divine Plan. A Kohen must be the greatest 
Kohen and a king must be the greatest king. 
Even when dreaming, it is incumbent to understand what is personal and 
what is global. Happy Chanukah ©2016 Rabbi Mordechai Kamenetzky 
 

Rabbi Ben Zion Sobel 

Torah MiTzion 
Miketz 
"Then Par'oh said to Yosef, 'Since Hashem has informed you of all this, 
there can be no one so discerning and wise as you'" (Bereishis 41:39). 
Throughout the ages, Torah scholars have been renowned for their 
extraordinary intelligence. Many a monarch has turned to a great rabbi for 
advice when he found himself in a predicament. Some even took them on 
as full-time advisors. Many years ago, when I visited Israel for the second 
time, I met a rabbi who taught children in Egypt all week and only returned 
to Jerusalem for Shabbos. I overheard him telling someone a story. 
Reb Yehoshua Leib Diskin ztvk"l, the Rabbi of Brisk, became the Chief 
Rabbi of Jerusalem. He was world-renowned for his piety and his wisdom. 
When he died, his family found an Egyptian coin, with the picture of the 
then present king, in the Rabbi's wallet. They were surprised that he 
apparently kept this memento with him all the time and they decided to find 
out why. After probing for a while, they were told the following story. 
One summer day, the king of Egypt had gone for a ride alongside the river 
with his young and beautiful wife. It was a hot day and the woman asked 
her husband to halt the horses for a while so that she could take a drink of 
the fresh water of the Nile which was tempting her. The king was in a bit of 
a rush and he refused. 
The waters continued to tempt her, and so, a short while later, she repeated 
her request. Her husband again refused. Still later, she begged him to stop, 
just for a moment, so that she could quench her thirst. But the monarch 
adamantly declined to acquiesce. 
The queen could not resist and so, finally, she took matters into her own 
hands. She pulled her horse over to the side and took a quick sip of cool, 
refreshing water. Then she returned to her husband's side. 
The king, however, was beside himself. His wife had blatantly disobeyed 
his command and, although he loved her, he was, first and foremost, a 
monarch. To make matters worse, his jealous advisors, who always sought 
ways to hurt him, reminded him that according to the laws of Egypt, anyone 
who violated something which the king said three times was to be executed! 
Though he was very upset with his wife, the king surely did not want to 
have her put to death. Yet he knew for certain that if he himself would ignore 
the law of the land he would be paving the way for total anarchy. 
The king was beside himself with grief. He looked for someone who could 
give him some good advice, but he knew that his official advisors were the 
last ones he could consult on the pressing matter. Finally, in desperation, he 
decided to call upon the local rabbi and ask him if he, with his Talmudic 
mind, could find some loophole which he could use to save his wife from 
death at the hands of his opponents. 
The rabbi heard the king's request and promised that he would delve into 
the matter and bring him an answer as soon as possible. In reality, though, 
the question was much too hard for him so he traveled to Jerusalem and 
presented the problem before the genius, Reb Yehoshua Leib, adding that it 
would be a big Kiddush Hashem (sanctification of G-d's Name) if he could 
return with a satisfactory solution. The king might even favor the Jews in 
some way in appreciation. 
Rav Diskin immediately told the rabbi what to say. "In the Talmud it is ruled 
that if one stands near a flowing river and vows not to drink the water, he is 
allowed to drink from the river after a few moments. The reason is that since 
the river is constantly in motion, the actual water which he pronounced his 
vow over has surely washed away and the water he is drinking from now is 
totally different fluid which was never forbidden to him. 
"The same logic can be applied to the Egyptian law," concluded Reb 
Yehoshua Leib. "Tell the King to argue that his wife did not disobey 
something which he forbade her three times. Every time she asked to drink 
it was from a different part of the Nile. Since it was not the same water, he 
simply prohibited each liquid once. When she finally disobeyed, it was 
water which he had only proscribed one time that she drank. Therefore, the 
death penalty does not apply to this case whatsoever." 
The rabbi hurried back to the concerned king and told him "his" solution to 
the problem. The king was very pleased and when the queen was brought 
to trial he himself defended her with this logical argument. The judges had 
to agree that it made sense and she was exonerated from the death sentence 
and only rebuked for disobeying the king. 
The king was very grateful and called the rabbi to his palace to express his 
appreciation. However, he told him that he wanted to thank the proper 

person and he was quite certain that this solution was too ingenious for this 
rabbi to have come up with on his own. He asked him who was the rabbi 
who had really come up with the loophole. The rabbi did not deny that he 
had gone to the Chief Rabbi of Jerusalem who had advised him how to help 
the king. 
The king asked the rabbi to relay his profound appreciation to Rav Diskin 
and he sent him a coin with his picture engraved upon it as a sign of 
gratitude. Reb Yehoshua Leib accepted the coin and kept it in his wallet 
until the day that he passed away. He was probably very happy that through 
him had been fulfilled the wish of the Torah: "You shall safeguard and 
perform them, for it is your wisdom and discernment in the eyes of the 
peoples, who shall hear all these decrees and who shall say, 'Surely a wise 
and discerning people is this great nation!'" (Devarim 4:6). 
Chanukah: the Time of Self-Sacrifice 
Last year, parashas Shemos, I told of the time I visited the holy Bluzhever 
Rebbe, Rabbi Yisrael Shapiro ztvk"l, to clarify what he had meant when he 
said that the topic of the Holocaust should be taught in yeshivas. Filled with 
emotion, the Rabbi told me that we should tell stories of how Jews kept the 
Torah, as best as they possibly could, and remained loyal to Hashem, even 
in those terrifying conditions. Some risked their lives to put on tefillin; light 
Chanukah candles; bake matzah; hear the shofar blown and even keep 
Shabbos as best as they possibly could. The evil Nazis, may their names and 
memory be blotted out forever, were able to triumph over the Jewish bodies, 
but the Jewish spirit remained unconquerable. These are the stories we 
should gather together and retell in yeshivas to today's youth. On the one 
hand it will make them proud, rather than ashamed, to be a Jew. And on the 
other hand it certainly obligates us, who, thank G-d, do not have these 
obstacles in our way, to do our very best to observe the Torah's 
commandments. 
Indeed, the story is told about the Bluzhever Rebbe himself that he 
somehow acquired the means to kindle the Chanukah menorah in his 
barracks in the Bergen Belsen extermination camp. After the lighting 
ceremony, a Jewish scoffer who had rejected his religion asked him, "Rabbi, 
you are known to be an intelligent man. Let me ask you something please. 
I can appreciate your desire to light the Chanukah candles, and even to recite 
the first two benedictions over them. But how in the world could you 
honestly, in clear conscience, say the third berachah, Shehecheyanu, 
thanking G-d for giving us life and bringing us to experience this very day? 
Millions of Jews are suffering and many of them are being tortured to death 
daily. Is it possible to be grateful and appreciative for such a life?" 
The kind Rebbe answered softly. "My dear Jew, you are absolutely right. 
As a matter of fact, I was thinking the exact same thing as I approached the 
third blessing. If you noticed, I hesitated for quite a while before I said it. 
All the while, I was pondering over this dilemma. Hashem does not like 
flattery; only honesty. How can I honestly make a Shehecheyanu under 
these sub-human conditions? What is there to be thankful for? 
"But suddenly, I glanced behind my back and noticed a large group of 
Jewish inmates standing there, and on their faces one could see their 
determination to fight for their Jewishness; even as the Chashmonaim 
fought for it before the very first Chanukah. And on this I recited the 
blessing, thanking Hashem that I lived to see this day that Jews are prepared, 
even in the worst possible conditions, to sacrifice their lives for their 
beliefs!" 
This is the way Jews brought up their children for thousands of years, and 
this is the way we are to bring up our children. It is the basic training we 
received in the first years of our schooling. 
I remember when I was a very young child, on the Lower East Side of 
Manhattan, studying in Yeshivas Chassan Sofer. One day, I had to walk 
from Avenue C to Avenue B, on a street which hosted a ball field full of 
Blacks and Puerto Ricans, most of who despised Jews. I was quite afraid, 
and I removed my yarmulke from my head. I felt much safer, but I felt sick 
to my stomach for what I had done. I vowed, then and there, that no matter 
what I may have to suffer for my religion, G-d forbid, I would never hide it 
again. About a week later, I had to go there again, together with my non-
religious uncle. This time he was the one who was scared because of my 
appearance and he suggested that I take off my yarmulke quickly before we 
both get killed because of it. But I adamantly refused, relating to him what 
I had experienced the week before. Baruch Hashem, no one batted an 
eyelash as we passed through "rough waters" unharmed. 
As we sit before the menorah, gazing at its lights, we should contemplate 
what Jewish martyrdom is all about, remembering some of the many, many 
Jewish heroes, and strengthen that part of us which is ready, at all costs, for 
self-sacrifice for our religion, if we are ever called upon to do so. 
May we never be tested, and may we always serve Hashem in Joy. Happy 
Chanukah. 
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IMPORTANCE OF ....   
The Gemara (Gittin 44a) states that if one sells his gentile slave to 
an idolater, he is penalized and forced to buy the slave back even 
if he must pay up to 10 times the slave’s value. This is because a 
gentile slave is obligated in certain mitzvos, and he will be unable 
to perform them while employed by the idolater. Rabbeinu 
Bachya explains that since the standard value of a slave is 30 
Shekalim – the amount one must pay the slave’s master if one’s 
ox gored the slave and killed him, it stands to reason that Yosef’s 
brothers were liable for 10 times that amount for having sold him, 
which matches the 300 silver coins that Yosef gave to Binyomin, 
who had not participated in the sale. Admittedly, the penalty of 10 
times is meant to be placed on those who sold, not on the one who 
was sold. However, Rabbeinu Bachya’s meaning was to focus on 
Yosef’s intent to give each brother a gift of 30 Shekalim, but 
because they had sold him, he withheld the 30 Shekalim from 
each of the 10 brothers, and gave that amount to Binyomin. Still, 
withholding a gift is hardly a penalty, and if non-participation was 
the key, Reuven should have also shared in the compensation. 
The iuhgvu arsv points out that as a result of Binyomin having 
been “caught” with Yosef’s goblet, he was enslaved (briefly) by 
Yosef. The Gemara (Kidushin 17a) states that as a slave leaves 
one’s employ, the master must give him gifts - vebgv. How much 
must he give ? The Gemara suggests that since the Posuk states: 
lcehnu lbrdnu lbtmn (from your sheep, your grain and your wine) 
one must give 5 Selaim [worth] from each of them = 15 Selaim. 
According to the Targum, the Machatzis HaShekel was half of a 
Sela, and a full Shekel/Sela consisted of 20 vrd which were silver 
coins. As such, 15 Selaim of vebgv would equal 300 silver coins, 
which Yosef owed to Binyomin, but to no other. For this reason, 
the Gemara (Megilah 16a) questions Yosef’s gift to Binyomin of 
5 sets of clothing over the one set to the other brothers, but does 
not question the 300 silver coins which only Binyomin was owed. 

QUESTION OF THE WEEK:  
For the study of what Torah work may one make a Siyum only if 
he began learning it without a plan to make a Siyum ?   

ANSWER TO LAST WEEK:  
(What difference is there between the Hallel of Chanukah and R”CH Teves ?)  
Halichos Shlomo (Chanukah 17:6) explains that the Kadish 
following the Chanukah Hallel belongs to the Hallel, and as such, 
if one took over as Shliach Tzibur for Hallel only, he may say that 
Kadish. On Rosh Chodesh, the Kadish Tiskabel after Hallel 
belongs to the Tefilah, and therefore the one who was Shliach 
Tzibur for Shacharis says it – not the one who said Hallel.  

DIN'S CORNER:  
When one says Birchas HaMazon over a cup of wine, he should 
receive the cup with two hands, from someone else who hands it 
to him with 2 hands. He then transfers it to the right hand, and 
once he starts bentching, he should be careful not to allow his left 
hand to touch the cup. (see Piskei Teshuvos 183:9)  

DID YOU KNOW THAT ....   
The Mishna (Chulin 74a) records a Machlokes regarding a full-
term calf inside a cow that was slaughtered. The Chachomim hold 
that the Shechitah of the mother cow applies to the calf as well, 
while R’ Meir disagrees, considering the fetus as separate from its 
mother. The Gemara (Bava Basra 143b) relates that a dying man 
once said: “All my possessions [should go] to my sons”. The man 
had one son and one daughter. The Gemara asks, does a man 
refer to a single son as “my sons”, in which case he meant for his 
son to receive everything, or does he not do so, in which case his 
meaning was that the son and daughter should share his assets. 
Abaye points out that the Torah states: ohauj is hbcu – using the 
plural word hbcu to indicate one son – Chushim. The MaHarsha 
elaborates, noting that although Dan had only one son (Chushim) 
his descendants from that son were so numerous as to be greater 
in number than all the other tribes, except for Yehudah. 
Furthermore, the Midrash (Bereshis Rabba 94:9) states that the 
seventy souls who came to Egypt with Yaakov were really only 
69, but because the word hbcu was used to indicate Chushim, he 
“counted” as two, which brought the number to 70 (see Matnos 
Kehunah). The Yalkut HaUrim suggests that in order for the count 
to reach only 69, Yocheved, daughter of Levi would not have 
been included, though she was born as they entered Egypt 
(Rashi). Her status as a non-person could only be justified 
according to the principle that unt lrh rcug – a fetus is [like] its 
mother’s thigh, meaning it is considered a part of the mother, and 
not a separate being. However, according to those who do not 
subscribe to this principle, Yocheved would have been considered 
and counted separately as the 70th person. The Midrash (ibid) 
adds that in the Sefer Torah of R’ Meir, the Posuk did not say 
ohauj is hbcu but rather ohauj is icu – singular. Since R’ Meir does 
not subscribe to the principle of unt lrh rcug (see Chulin above), 
Yocheved, as a fetus, was a separate entity as they approached 
Egypt. As such, there was no need for the Torah to say is hbcu, to 
count Chushim as 2, as Yocheved was the 70th.  

A Lesson Can Be Learned From:  
A businessman gave $20,000 to a grandson of the Steipler Gaon, to be 
distributed by the Gaon for various Tzedaka purposes. However, when 
the money was brought to the Steipler, he refused to accept it, stating 
that the money was not Kosher. The grandson called the businessman 
and told him what had happened. The man told him that he would call 
back soon, and an hour later, he told the grandson to give the money 
once again to his grandfather. The Steipler accepted the money as if 
nothing had happened, and instructed his grandson to convey a “Yasher 
Koach”. The grandson called the man back with the message, and asked 
for an explanation. The man said that he and his brother were partners 
in various businesses. Each year, they brought a substantial amount of 
money to the Steipler Gaon for distribution to Tzedaka. Lately, they had 
a falling out, and hadn’t spoken to one another in a long time. “I brought 
the money to you, as I did every year, but I did not notify or consult 
with my brother. The Steipler sensed this, and did not accept the 
money. When you told me what he said, I phoned my brother and 
reconciled with him, after which the money became Kosher”. 
P.S. Sholosh Seudos is sponsored by the Sternberg family. 


