
 

m“{!-TIoq!uc!ircs , m“{-!btz{!seoTlmb!Oc!zwm!wizmb!csi!oaa{m 
 

waaBtu!inwsu!                                       Volume 20 Number 19  eaaTc!

trcdk trcd ihc 
 

               
 
 

 
 

This issue is sponsored by Scott M. Feltman 
L'iluy Nishmas his Mother Machla bas R’ Aryeh Leib HaLevy a”h 

Yahrzeit 9 Adar 1 t.n.tz.b.h. 
 

For comments, questions and subscriptions, E-mail:MayerMWinter@aol.com. Please place BGLG in the subject 
 

1. Rabbi Binyomin Adler   Shabbos Ta’am HaChaim page 2 
2. Rabbi Yitzchok Adlerstein  Meshech Chochmah  page 4 
3. Rabbi Oizer Alport   Parsha Potpourri  page 4 
4. Dr. Avigdor Bonchek   What’s Bothering Rashi?  page 5 
5. Rabbi Shlomo Caplan   Mishulchan Shlomo  page 6 
6. HaRav Eliezer Chrysler   Midei Shabbos   page 6 
7. Rabbi Yissocher Frand   RavFrand   page 7 
8. Rabbi J. Gewirtz    Migdal Ohr   page 8 
9. Rabbi Ari Kahn -Aish.Com  M'oray Ha'Aish   page 8 
10. Rabbi Avraham Kahn   Torah Attitude   page 9 
11. Rabbi Yosef Kalatsky   Beyond Pshat   page 10 
12. Rabbi Dov Kramer   Taking A Closer Look  page 12 
13. Rabbi Moshe Krieger   Bircas HaTorah Parsha Sheet page 13 
14. Rabbi Eli Mansour   Weekly Perasha Insights  page 13 
15. NCYI     Weekly Dvar Torah  page 14 
16. Rabbi Kalman Packouz-Aish.Com  Shabbat Shalom   page 16 
17. Rabbi Eliezer Parkoff   Weekly Chizuk   page 17 
18. Rabbi Ben-Zion Rand   Likutei Peshatim   page 17 
19. Rabbi Mordechai Rhine   Rabbi's Message  page 19 
20. Rabbi Lord Jonathan Sacks  Covenant & Conversation page 19 
21. Rabbi A. Leib Scheinbaum  Peninim on the Torah  page 20 
22. Rabbi Dovid Siegel   Haftorah   page 22 
23. Rabbi Yaakov Asher Sinclair  Ohr Somayach – Torah Weekly page 23 
24. Rabbi Ben Zion Sobel   Torah MiTzion   page 24 
25. Rabbi Jacob Solomon   Between the Fish and the Soup page 24 
26. Rabbi Doniel Staum   Stam Torah   page 25 
27. Rabbi Berel Wein   The Messenger & The Message page 27 
28. Rabbi Berel Wein   Weekly Parsha   page 27 
29. Rabbi Noach Weinberg ZT”L-Aish.Com 48 Ways to Wisdom – Way #14 page 30 
30. Rabbi Dr. Tzvi Hersh Weinreb - OU Person In The Parsha  page 27 
31. Rabbi Mordechai Willig   Torahweb   page 28 
32. Rabbi Pinchas Winston   Perceptions   page 29 
33. HaRav Shlomo Wolbe Zt”l  Bais Hamussar   page 30 
34. Yeshiva Aish HaTorah-Aish.Com  Jewish History Crash Course#48 page 32 
35. Rabbi Leibie Sternberg   Pleasant Ridge Newsletter The Back Page 

for Sponsorships and Dedications, please call 347-263-2083 
See page 33 for column on last week’s parsha that were received after publication. 
/i/c/d/o/u!/m“{!‘zsb!ewe!Oc!‘zBtz!‘s!zswn!zcb!oaaBm 

m“{!wizmb!‘s!Oc!ewe!‘s!oaa{m 
 

This is is sponsored Machla bas R’ Aryeh Leib HaLevy a”h 
 

TM 

Sponsored by R’ Yehoshua Pesach Hellman 
ITq!as!uc!ist!ioI!-Btwiz!as!Oc!czzm!iewiz!mblzn!as!oaa{m!

Sponsored by R’ Kalman Schwarzmer 
-sBndsbwwt!Onmr!Twnzowmr!Oc!zcd!NIon!itn!oaa{m 

-sBndsbwwt!Onmr!Twnzowmr!Oc!Dsbi!zmuqo!-sBndsbwwt!rz{zzb!rIdz!uc!meozzsc!ircs!
zcd!NIon!itn!uc!bUzb!ibm!‘zI--!msBc!itn!Oc!OwBnt!QTwz!csi!



2                                                          waaBtu!inwsu!– trcdk trcd ihc!
 

 
 
 
 

www.ajmadison.com 

 
YOUR APPLIANCE 

AUTHORITY 
800.570.3355 

 
Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Terumah 5776 
The Aron, the Shulchan and the Menorah are all reflected in Shabbos 
Introduction 
In this week’s parashah the Torah records the instruction that HaShem 
gave to Moshe regarding the construction of the Mishkan. The primary 
vessels in the Mishkan were the Aron (ark) the Shulchan (table) and the 
Menorah (the candelabra). What was the significance of these vessels? It is 
noteworthy that in the Friday night zemiros recited in many households, 
we declare ַהַּׁשָּבת יֹום ִלְכבֹוד ִׂשְמלֹוַתי ְוֶהֱחַלְפִּתי ִמָּטִתי ְוִהַּצְעִּתי ֵנרֹוַתי ִהְדַלְקִּתי ִּכי  , that I 
have kindled my lamps, spread my bed and changed my clothes in honor 
of the Shabbos day. It would appear from this declaration that there are 
three components to the holiness of Shabbos. One aspect of Shabbos is the 
lighting of candles, the second aspect is having a bed made, and the third 
aspect is fresh clothing. The lighting of the candles corresponds to the 
lighting of the Menorah in the Mishkan and in the Bais HaMikdash. The 
prepared bed corresponds to the Aron, the ark, as it is said (Shir HaShirim 
1:13) tzeror hamor dodi li bein shadai yalin, but my Beloved responded 
with a bundle of myrrh, the fragrant atonement of erecting a Tabernacle 
where His Presence would dwell between the Holy Arks staves. Thus, we 
see that the Aron reflects the idea of rest. This is also evidenced by the fact 
that it is said (Bamidbar 10:35) vayisu meihar HaShem derech sheloshes 
yamim vaaron bris HaShem noseia lifneihem derech sheloshes yamim 
lasur lahem menuchah, they journeyed from the Mountain of HaShem a 
three-day distance, and the Ark of the covenant of HaShem journeyed 
before them a three-day distance to search out for them a resting place. 
The idea of changing one clothes corresponds to the Shulchan, where the 
Lechem HaPanim, the Showbread, was placed. The Lechem HaPanim was 
placed on the Shulchan every Shabbos and was removed the subsequent 
Shabbos when new loaves replaced the old ones, and the bread was eaten 
by the Kohanim. Thus, the Lechem HaPanim reflected renewal and this 
renewal occurred on Shabbos.  
The Shabbos Connection 
Similarly, prior to the onset of Shabbos one should change his clothing, as 
this external action reflects the transformation that one undergoes 
internally upon the arrival of Shabbos. HaShem should allow us to sanctify 
our homes to be akin to the Mishkan, and we should merit the building of 
the Third Bais HaMikdash, with the arrival of Moshiach Tzidkeinu, 
speedily, in our days. 
Shabbos in the Zemiros 
Tzama Lecho Nafshi 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses 

ָחי ִיַׁשי ֶּבן ֲאֶׁשר. ַהָּיִמים ְוַקֵרב. ִנְרָּדִמים ְוַהֲחֵיה. ְקדּוִמים ַאֲהַבת ְזכֹור , remember the love 
of the ancients – thereby resuscitate the slumbering dead, and bring near 
the days when Yishai’s heir shall live. There is a dispute amongst the early 
authorities whether Moshiach will precede the Resuscitation of the Dead 
or if he will arrive after the revival. Here the author of the Zemer 
seemingly posits that first the dead will come back alive and then 
Moshiach will arrive. Regardless of how these events will occur, one thing 
we know for certain is that the Ultimate Redemption will come about in 
the merit of our forefather’s love for HaShem and Hi reciprocal love for 
them. Hashem should allow us to regain that love for Him and then we 
will merit the arrival of Moshiach and the Resuscitation of the Dead and 
we will then thank our forefathers for their endless love towards HaShem.  
Shabbos Stories 
In Aaron’s Rings 
One day about two-hundred years ago, for reasons unknown, the son of a 

wealthy, Egyptian magnate disappeared from his lavish abode, leaving 
behind his father, mother, and two brothers. There was some speculation 
that he had been kidnapped, but no ransom note was ever delivered. Others 
were sure he had been murdered, yet his body was never found. Still others 
thought he felt cramped by his family’s lifestyle, and had gone to seek his 
own fortune, but he was never sighted by anyone anywhere. The story was 
popular conversation for many years, but as is often the case, eventually 
grew old, and was more-or-less forgotten. At least until the father died, 
leaving behind a substantial inheritance for his remaining sons. It was not 
long after his death that a youngish man appeared, claiming to be the 
man’s long-lost son. Of course, he felt he was entitled to his portion of the 
inheritance. Astonishingly, he was able to answer exceptionally detailed 
questions about the appearance of his childhood home, his ‘parents’ and 
‘siblings’, and his upbringing. Try as they might, they were simply unable 
to stump him. He claimed to have been wandering for the past thirty years, 
which he said explained why he no longer looked even remotely similar to 
what everyone remembered, including his ‘brothers.’ Hearing that his 
parents had passed away, it was natural that he would come to claim his 
part of the family riches. Despite his inexplicably intimate knowledge 
about the minutest details of their family life and history, the other two 
brothers were adamant in their protestations—this man was not their 
brother! They offered him a tidy sum of money just to be rid of him, but he 
stubbornly refused. He was their brother, he said, and he wanted no less 
than his portion of the inheritance. Eventually, word of their feud reached 
the Sultan of Egypt. Seeing as they could not reach an agreement, the 
Sultan himself consented to listen to both side’s claims in his private court, 
and render judgment. The two brothers and the claimant agreed that the 
Sultan’s word would be binding and final. “Tell me something,” the Sultan 
asked, “where were you for thirty years that you never even sent a letter to 
your parents telling them of your whereabouts?” He was not ill-prepared. 
He claimed to have been taken captive in India. His captors did not allow 
him to have any communication with the outside world, and thus it was not 
possible for him to make contact. For many days, the Sultan tried to get to 
the bottom of things—to find a hole either in the claim of the brothers, or 
in the testimony and memories of the ‘long-lost brother.’ In the end, he 
threw up his arms in frustration, unable to render a ruling. “Most exalted 
master,” the vice-Sultan chimed in, “far be it from me to intercede, but in 
the annals of our history, in such circumstances, it has been the way of 
your predecessors to engage the services of a Jew. The Jews are a wise 
nation, and have often been instrumental in helping to bring some of the 
most difficult cases to a satisfactory conclusion.” The Sultan was 
intrigued. “Which Jew do you suggest I use?” “That’s the strange thing. 
Protocol says you just send out a clerk to bring the first Jew he finds on the 
street, no matter who it is. If precedent is to be trusted, he will somehow 
help the Sultan to render judgment.” “If that’s so,” ordered the Sultan, “go 
find me a Jew!” Aaron Perdo was a quiet, Jewish, Egyptian goldsmith. For 
half-a-day he would practice his trade; the rest of his day was spent 
studying Torah in the local Beis HaMidrash. This morning, he had awoken 
remembering the strangest dream. In his dream, he found himself in the 
most spectacular shul, the likes of which he had never seen. It was 
furnished as richly and as lavishly as a king would a palace. The shul was 
packed with people, and the Torah was being read. Aaron was called to the 
Torah, and ascended the bimah. He found the sefer Torah open to parshas 
Terumah. The chazzan began reading: “Be-tab’os aharon yi’hiyu ha-
badim, the sticks must be in the rings of the Ark,” but instead of reading 
ha-aron/the Ark, the chazzan read aaron, which sounds like the name 
Aaron. R’ Aaron (Perdo) corrected the chazzan. He read the verse again, 
but again he read it, Aaron. This was the end of R’ Aaron’s enigmatic 
dream; he had no idea what it meant. His dream gave him no rest: he 
thought about his dream during prayer, and was still thinking about it as he 
arrived at his jeweler’s shop, where an old woman sat impatiently waiting 
for him to open. Her tattered clothing bespoke poverty—not the type of 
woman that usually frequented his place. When it became clear she was 
eyeing the most expensive rings, R’ Aaron felt he had to ask: “The rings 
you are looking at are very expensive,” he said. “Are you sure you have 
the money to pay for them?” “I don’t today,” she confessed, “but 
tomorrow I will. Tomorrow I will become a wealthy woman. Right now, 
my dear son is in the midst of a very important court case. Tomorrow, he 
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promised me, the case will be decided in his favor. And he said that to 
celebrate, I can buy myself any ring I want!” R’ Aaron was less than 
enchanted with her tall tale. He was glad when she finished browsing and 
left. Soon after, a wealthy man came in the store and asked if R’ Aaron 
could bring some rings to his home for his wife to choose from. It was on 
the way to the rich man’s home that R’ Aaron was stopped by the court 
clerk, and ordered in the name of the Sultan to appear in the Sultan’s 
palace. As R’ Aaron ascended the polished marble stairs and got his first 
glimpse of the palace, it hit him: this had been the spectacular building that 
was the shul in his dream. It was just that in the place where the bimah had 
been, the Sultan sat on his magnificent throne. In measured words, the 
Sultan conveyed the main arguments of both sides, and why he was having 
an impossible time bringing the case to resolution. “So, R’ Aaron—can 
you solve the mystery?” Though he trembled inside, R’ Aaron knew he 
could. He turned to the claimed ‘missing son.’ “Tell me—you claim to be 
the missing son, but isn’t your last name really such-and-such? Isn’t your 
mother still alive? In fact, I’ll even describe how she looks…” R’ Aaron 
began describing the pauper woman who had come to his store than 
morning. His shock at R’ Aaron’s words, and the confidence with which 
they were spoken, caused the man to collapse on the spot. It was obvious 
to the Sultan, and to everyone present, that he had just been caught as his 
ruse. He was dealt with accordingly, after which everyone’s attention 
turned to R’ Aaron and his brilliant and instantaneous resolution which 
caught them all so off-guard. How did he know that woman was his 
mother, they asked? R’ Aaron told them about the dream he had that night. 
“As soon as you told me about the man’s claims,” he said, “I understood 
the meaning of the misread verse. Be-tab’os Aaron—in Aaron’s rings, 
that’s me, yi’hiyu ha- badim—the badim, or liars (badim in Hebrew can 
mean poles but it can also mean liars) will be found. I thought about the 
woman who came into my store looking for a ring—a gift from her soon-
to-be-rich son, and realized right away who the liar was!” “With a Torah 
like that,” the Sultan was heard to remark as R’ Aaron too his leave, “it’s 
no wonder the Jews are so smart!” 
Shabbos in Halacha  
 Creating a new Entity – מוליד
2. Circumstances in Which Causing the Creation of a New Entity is 
Permitted  
There are some circumstances in which one is allowed to cause the 
creation of a new entity (nolad). 
A. Dissolving Ice in a Liquid 
One is allowed to cause ice to dissolve by immersing it in liquid, as it will 
dissolve into the existing liquid and will not be recognized as a new entity. 
This is permitted even if the ice is not completely submerged. Nonetheless, 
it is preferable that one not manually dissolve the ice (i.e. crushing) even 
while submerged in a liquid. 
One is also permitted to place in a hot area a frozen item that is immersed 
in liquid so that it will dissolve quickly. To illustrate: One can immerse 
frozen concentrate in water and place it near an oven (where there is no 
question of cooking) to dissolve. Furthermore, one can place near an oven 
concentrate that began to dissolve at room temperature, because the 
remaining ice will dissolve into the already-melted fluid. However, one 
should not crush the concentrate or stir the mixture until it is fully 
dissolved.  

New Stories - Terumah 5776 
My Grandfather: Patriot & Traitor 
There’s a time to uphold the law and there’s a time to outright break 
it. 
by Rabbi Ezra Adler 
My maternal grandfather, JA Samuels, was a successful trader in precious 
metals, who helped to found the commodities exchange in New York City. 
Because of his wealth and influence, he was also very involved with trying 
to save Jewish lives during the Holocaust, including travelling with 
esteemed rabbis on Shabbos in an effort to raise money for this purpose. 
My grandfather’s business, like most, was disrupted by the depression 
years, and later, the outbreak of World War II. On 9 December 1941, my 
grandfather unexpectedly received a call from the Japanese Consulate in 
New York. They wanted to place a huge order for various precious metals 
that they urgently required, an order which would have brought a very 
large profit to my grandfather in those difficult financial times. 
What made the call rather unusual was its timing. Just two days earlier, on 
7 December 1941, “a date that will live in infamy”, in a stunning surprise 
attack, the Japanese Navy had bombed Pearl Harbor, the United States 
naval base located in Hawaii, causing massive destruction of both life and 
property and thrusting the United States into World War II. Over 2 400 
Americans were killed and close to 1 200 were wounded as a result of the 
attack. The very next day, 8 December 1941, the United States declared 
war on Japan. 
In spite of the much needed income, my grandfather told the Japanese 
Consulate that he was unwilling to do business with them. 

In spite of the much needed income, without any hesitation my grandfather 
told the Japanese Consulate that he was unwilling to do business with 
them, querying how, after President Franklin D Roosevelt had declared 
war on Japan, he, a citizen of the United States, could do business with the 
enemy. The Consulate responded that the US government had given them 
30 days to leave, thus making such a deal entirely legal. My grandfather, 
in turn, responded that, even if this was technically the case, it was almost 
certainly not what the government had intended by providing such a 
generous grace period, which was likely only done in order for them to 
conclude their outstanding business and move things out – not for them to 
start up new business. Accordingly, he reiterated his position, firmly 
stating he would not do any business with them, and proceeded to hang up 
the phone. 
I can only imagine the thoughts that went through my grandfather’s mind 
after he put down the receiver. After all, with the country now at war and 
only beginning to emerge from the many difficult years of economic 
depression, money was already very tight and he no doubt thought hard 
about the many Jewish lives that such a sum could have helped save. 
A Call from the White House 
And that was the end of it. Or so my grandfather thought. Unbeknownst to 
him, the US government had started listening to all of the calls going in 
and out of the Japanese Consulate and had overheard his entire 
conversation. Imagine his surprise when, only a few hours later, he 
received a call informing him of this and instructing him to come to the 
White House for an urgent, private meeting with President Roosevelt, who 
wanted to thank him personally, as well as formally recognize his 
exemplary actions. 
Although he was an observant Jew, like many religious Jews of that era, 
my grandfather never wore a yarmulke at work. For his meeting with the 
president, however, he felt he needed to make an exception, as he wasn’t 
just representing himself, but every Jew – so he purposely donned his 
yarmulke for the meeting. In appreciation for my grandfather’s 
unwavering patriotism, President Roosevelt promised that, henceforth, any 
platinum which the government might need during the war would be 
purchased exclusively from him. My grandfather may have lost out on 
some material reward from the deal he had refused to make with the 
Japanese, but he more than made up for it with the spiritual reward he 
reaped from the tremendous Kiddush Hashem (sanctification of God’s 
name) that he created. 
When it came to saving Jewish lives, he didn’t let any laws stand in his 
way and was even willing to give up his life if necessary. 
Saving Jewish Lives 
As much as my grandfather’s patriotism couldn’t be bought, it was 
eventually trumped by his loyalty to his people. When it came to saving 
Jewish lives, he didn’t let any laws stand in his way and was even willing 
to give up his life if necessary. When the danger to the Jews in Europe 
became clear, he channeled all of his efforts into getting them to America. 
My grandfather worked hand-in-hand, from a private office in his house, 
with Rabbi Michoel Ber Weissmandl, z”l, who desperately tried to save 
Hungarian Jewry, including, at one point, begging the Allies to bomb the 
train tracks leading to Auschwitz. 
Anyone who wanted to immigrate to America not only needed money and 
means to get there, but, in order to secure a visa, required a sponsor, who 
was required to complete an affidavit stating that he accepted financial 
responsibility for the applicant. My grandfather spent an enormous amount 
of time and money obtaining the proper documentation for each person he 
sponsored, and he sponsored hundreds of individuals, including my 
father’s family. Unfortunately, not every person wanted to, or could, 
come. 
Eventually though, the immigration office decided that, after having 
completed the forms to sponsor several hundred applicants, my 
grandfather could not be allowed to sponsor anyone further. Left without 
any other option, my grandfather made the extremely difficult decision to 
hire someone to make a forged stamp and letterhead for him. With these 
tools in hand, he started sending out thousands of forged affidavits to those 
who needed them, knowing full well that this was an act of treason that 
could earn him the death penalty. 
It wasn’t until people actually started trying to enter into the country using 
these forged documents that the government took note of what was 
happening and began to investigate. My grandfather was subsequently 
arrested and put on trial. The day of the trial came and my grandfather 
braced himself for the worst. As the prosecutor began presenting his case, 
family legend has it that the judge interjected and said to the prosecutor, 
“If you had seen today’s papers you would know that that they just 
reported all of the horrific things that the Nazis have been doing to the 
Jews in the concentration camps. How can you call what this man did 
treason? This was an incredibly brave and humanitarian act!” With that, 
the judge dismissed the trial and my grandfather was released. 
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Close to a decade later, my grandfather travelled by ship to bury his father 
in England next to his mother, who had died and been buried there many 
years earlier. News of his trip made the local papers and, when the ship he 
was travelling on arrived at the dock, he was quite surprised to be greeted 
by a crowd numbering in the hundreds. They had all come out to meet him 
and to thank him for saving their lives. Although they hadn’t made it quite 
as far as America, the affidavits he had sent to them had made it possible 
for them to escape from the death sentence they surely faced in Europe. 
Although we knew some of the details of the work that my grandfather had 
done, the real scope and impact of his actions didn’t really sink in until 
after he had passed away. From what seemed to be out of nowhere, 
hundreds upon hundreds of people turned up at the funeral and then at the 
shiva house to pay their respects to this man who had saved their lives and 
the lives of their families. Shortly after, my brother discovered among our 
grandfather’s papers some of the lists of the many names to which he had 
sent affidavits, both real and forged. 
My grandfather taught us by his living example that sometimes 
circumstances require us to behave in a way that upholds the spirit of the 
law, even if our actions wouldn’t really be in violation of the letter of the 
law. But he also taught us that sometimes, circumstances require us to 
recognize there’s a higher law than the one written by man, and we have to 
do everything in our power to uphold it. My grandfather knew the 
difference and was willing to pay the ultimate price if it came to it. 
Reprinted from Jewish Life magazine, www.jewishlife.co.za 
(www.aish.com)  
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Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Supporting the Aron (1) 
The staves shall be in the rings of the Aron. They shall not be removed 
from it. 
Meshech Chochmah: Chazal tell us(2) that removing the badim from the 
aron is halachically forbidden. Lke other prohibitions, it is punishable by 
lashes. Now, the aron is not the only major appliance of the mishkan that 
comes with staves. Both the altar and the table were equipped with staves. 
Regarding those two, however, the Torah only specifies that the staves be 
in place while they are being moved. Apparently, removing their staves at 
other times is not objectionable. Why are the staves of the aron different?  
A midrash tells us that the Aron is identified with the Crown of Torah. 
Whereas not everyone is even eligible to wear the crown of kehunah or of 
monarchy, the Torah crown is available to anyone who wants to crown 
himself with it, simply for the asking. Thus there is constancy to the aron 
not shared by the other kelim.  
Anyone, then, can have a relationship with Torah. But practical 
considerations can curtail the talmid chacham’s career. To thrive, the 
talmid chacham requires support from others. This may take the form of 
handouts, or of creating investment opportunities for the financially 
strangled. This support is alluded to in our pasuk by the staves – the items 
though which the journey of the Torah becomes possible. 
The gemara(3) notes that in commanding the building of the aron, both the 
singular(4) and the plural(5) form of the verb is used. The Torah alludes to 
the roles of the few and many. By using both forms, the Torah suggests 
that the single talmid chacham should be assisted by the larger group of 
townspeople ready to offer their assistance. This universal support of 
Torah knows no restriction or limit. It must come all of the time; the staves 
representing support of the Torah must never be removed.  
We can also suggest a different approach from the one we have taken till 
this point. It builds on a well-known position of the Rambam. He writes(6) 
that the menorah in the beis hamikdosh was lit not only at night, but in the 
morning as well. This is readily understandable. The light functioned as a 
reminder to the world of the presence of the Shechinah in the midst of the 
Jewish people. Its role was not to provide illumination. “Does G-d need 
light?”(7) Lighting the menorah each morning drove home this point. The 
menorah would provide no useful illumination during the brightness of the 
day. People who understood that also comprehended that its function did 
not change at night. Just as it did not serve to provide illumination by day, 
its role was not to provide useful light at night either. The daytime lighting 
impressed upon us that we needed to look elsewhere for the symbolic 
significance of the mitzvah; it was not to be found in the practical role of 
providing light. 
The staves of the aron stand in a similar position. When the aron was at 
rest, they served no clear practical function. From this we realized that 
even when the aron was transported from place to place, the staves did not 

contribute functionally. As Chazal teach us,(8) the aron carried its bearers 
– not the opposite! As the symbolic abode of the One Who carries the 
universe, nothing needs to carry Him. The badim played no part in making 
it possible to bear the weight of the aron as it travelled. .  
1. Based on Meshech Chochman, Shemos 25:15 
2. Yoma  72A 
3. Yoma 72B 
4. Devarim 10A 
5. Shemos 25:10 
6. Hilchos Temidim U-Musafim 3:10 
7. Shabbos 22B 
8. Sotah 35A 
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Parsha Potpourri 
Parshas Terumah – Vol. 11, Issue 19 
This week's issue of Parsha Potpourri is dedicated by an anonymous supporter as a merit for yeshuos for her family. Please have her in 
mind when reading and discussing this issue, and the Torah that is learned should be a merit for her and her entire family. At this point 
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Dedicated by an anonymous supporter as a merit for ישועות for her family 
)25:2דבר אל בני ישראל ויקחו לי תרומה (  

Chazal teach that the relationship between Hashem and Klal Yisroel is a 
marriage, with Hashem as the groom and the Jewish people as the bride. 
However, in order for a marriage to take effect, an act of kiddushin 
(betrothal) must take place. The Mishnah (Kiddushin 2a) teaches that 
kiddushin can take place in one of three ways: through kesef (the giving of 
money), shtar (a document), or biah (relations). Where was the kiddushin 
between Hashem and the Jewish people? 
The Baal HaTurim (Shemos 19:4) explains that Hashem betrothed us as 
His bride using all three methods. The kesef was the ביזת הים, the spoils 
that the Jewish people received at the Yam Suf after the Egyptians 
drowned. The shtar was the Luchos (Tablets) that Hashem gave Moshe at 
Mount Sinai. The biah was through entering the Mishkan, where Hashem’s 
Shechinah (Divine Presence) dwelled, as we find that the Beis HaMikdash 
is described (Melochim 2 11:2) as חדר המיטות – the bedroom, the place for 
the actualization of the relationship between Hashem and Klal Yisroel. In 
addition to all three forms of betrothal, there was also a chuppah (marriage 
canopy) at Mount Sinai, where Hashem raised up the mountain over our 
heads as we accepted the Torah (Shabbos 88a). 
In the introduction to his sefer HaMakneh, Rav Pinchas HaLevi Horowitz, 
better known as the Hafla’ah (the name of his work on Kesubos), notes 
that Rashi writes (Devorim 34:12) that Hashem praised Moshe for 
breaking the Luchos, but he doesn’t explain what precisely was 
commendable about his actions. The Hafla’ah explains that when the 
Jewish people sinned with the golden calf, their legal status was that of a 
married woman who was unfaithful to her husband, an action which is 
punishable by death. In order to save them, Moshe shattered the Tablets in 
order to dissolve the kiddushin they represented, so that Klal Yisroel 
would once again be considered unmarried, and the magnitude of their sin 
would be lessened.  
However, although Moshe’s action terminated the betrothal that was 
performed through the Luchos, there nevertheless remained the kiddushin 
of kesef that was effected at the Yam Suf, in which case Moshe’s attempt 
to assist the Jewish people would seem to be inadequate. The Hafla’ah 
suggests that the kiddushin via kesef was conditional on the Jewish people 
agreeing to accept and obey the Torah, so when Moshe broke the Luchos, 
he retroactively nullified the conditional betrothal of the ביזת הים, since 
the attached stipulation wasn’t fulfilled. 
However, Rav Moshe Aharon Friedman of Yeshivas Mir in Yerushalayim 
notes that this explanation raises a different question: If the original 
kiddushin between Hashem and the Jewish people was conditional and 
became annulled, how did we regain what we lost, in order to regain and 
cement a permanent relationship with Hashem?  
Rav Yonason Eibeshutz explains that the new betrothal was effected when 
Hashem told Moshe to command the Jewish people ויקחו לי תרומה – take 
for me a portion, and the money and possessions that the Jewish people 
donated to the Mishkan constituted a new and enduring kiddushin. Even 
though Jewish law normally requires the groom to give the money to the 
bride and not vice-versa, as would seem to be the case here where the 
bride (Klal Yisroel) gave money to the groom (Hashem), there is one 
exception to this rule.  
The Gemora (Kiddushin 7a) teaches that if the groom is an importance and 
respected man who doesn’t normally accept gifts, his willingness to take a 
present from the bride gives her the same pleasure as if she had received it 
from him, and in such a case, the kiddushin is legally valid. In our case, 
giving a gift to Hashem certainly qualifies for this exception, and therefore 
the contributions of the Jewish people for the Mishkan constituted a 
legitimate form of kiddushin. 
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Extending this concept, Rav Friedman notes that when betrothing a 
woman, a man says to her את מקדושת לי הרי  – behold you are betrothed to 
me. The Arizal points out that the first and last letters of the word ישראל 
can be rearranged to spell לי, alluding to the bond of kiddushin that exists 
between Hashem and Klal Yisroel. For this reason, just before the giving 
of the Torah (19:6), Hashem told the Jewish people  ואתם תהיו לי ממלכת
 you shall be to Me a kingdom of ministers and a holy – כהנים וגוי קדוש
nation, emphasizing the word לי to hint to this special relationship between 
us. However, after the sin of the golden calf, Hashem told Moshe (32:10) 
 the kiddushin that ,לי And now, leave Me to take away the – ועתה הניחה לי
bound Me to Klal Yisroel. As explained by Rav Yonason Eibeshutz, this 
split was only rectified when the Jewish people contributed to the building 
of the Mishkan, which Hashem alluded to by telling them ויקחו לי תרומה – 
give your donations to the Mishkan in order to restore the kiddushin 
represented by the word לי. 

שר יריעת שש משזר ותכלת וארגמן ותלעת שני כרבים ואת המשכן תעשה ע
)26:1מעשה חשב תעשה אתם (  

In the Haftorah for Parshas Balak, the prophet Micha exhorts the Jewish 
people (Micha 6:8) והצנע לכת עם אלקיך – go with tznius (modesty) with 
your G-d. Rav Shimon Schwab points out that the emphasis on going 
modestly עם אלקיך – with Hashem, as opposed to לפני אלקיך – before your 
G-d, implies that Hashem also conducts Himself in a modest manner. As 
Hashem lacks a physical body, in what sense does He act tzniusly? 
Rav Schwab explains by pointing out that the Mishkan, the dwelling place 
that Hashem designed for Himself on earth, contained several holy vessels 
that are described at great length in the Torah – the Menorah, the 
Shulchan, and the Altar – yet who was able to actually see them and 
appreciate their splendor? Only Aharon and his two sons saw the vessels 
when they entered the Mishkan to serve there, while the Aron was hidden 
away in the Holy of Holies and was viewed only once a year by Aharon on 
Yom Kippur. The rest of the Jewish people did not enter the Ohel Moed. 
It wasn’t only the inside of the Mishkan that was concealed from public 
view, as even its magnificent walls that were made from gold-covered 
kerashim (planks) weren’t externally visible. The walls were hidden by 
several layers of yerios (curtains), and even though the first covering was a 
curtain made from fine turquoise, purple, and scarlet wool, this layer was 
concealed by an additional covering on top of it that was made of goat hair 
(26:7). As a result, if somebody approached the Mishkan to gaze upon its 
holiness and beauty, all he would see was the walls covered with a blanket 
made from goat-hair., hardly a structure that inspires the awe and respect 
we would expect for such a lofty edifice. As far as the entrance to the 
Mishkan, Rashi writes (26:9) that the curtains were folded and hung over 
part of the opening, similar to a modestly covered bride. 
Rav Schwab explains that Hashem did this intentionally in order to teach 
us that part of conducting ourselves modestly is hiding away our most 
valuable possessions from public view and refraining from showing off 
our achievements. In enjoining us to walk modestly with Hashem, Micha 
is encouraging us to emulate His ways, and even if we are blessed with 
impressive spiritual accomplishments and possessions, the proper 
approach is not to ostentatiously flaunt them, but rather to enjoy them 
privately in the confines of our homes. 
Parsha Points to Ponder (and sources which discuss them): 
1) Why is Parshas Mishpatim, which contains the Torah’s code of civil 
law, juxtaposed to Parshas Terumah, which discusses the Mishkan and its 
utensils? (Maharsha Kesuvos 67, Beis HaLevi, Oznayim L’Torah) 
2) As gold is more precious and valuable than wood, why was the Aron 
made of wood instead of gold like its coverings (25:10-11), which would 
seem to give more honor to the Torah housed therein? (Daas Z’keinim, 
Chizkuni, Kol Dodi) 
3) From where did the Jewish people obtain the wood for the בריח התיכון – 
the middle bar (26:28) which miraculously turned (Shabbos 98b?) to run 
inside of the קרשים (planks) along the lengths of all three of the walls of 
the Mishkan? (Targum Yonason ben Uziel, Daas Z’keinim 25:5, Rav 
Muller quoted in Peninim Vol. 3) 
4) The Yerushalmi in Shabbos (12:3) derives from 26:30 that the planks 
for the Mishkan were labeled so that they would always be used in the 
same area of the Mishkan each time that it was reassembled. May one 
derive from here that a person should similarly label the boards of his 
sukkah so that each of them should always be in the same place? (Be’er 
Heitev Orach Chaim 630:6, Bikkurei Yaakov 630:16, Bishvilei HaParsha, 
Chavatzeles HaSharon) 
Answers to Points to Ponder: 
1) The Beis HaLevi explains that the Torah juxtaposes the portions to 
teach that before one can donate to a holy cause such as the Mishkan, he 
must first make sure that the money is “kosher gelt,” which can only be 
determined after studying the Torah’s civil law. Rav Zalman Sorotzkin 
suggests that after the Jews heard the laws in Parshas Mishpatim, they 
wanted to return to Egypt to return all of the items that they “borrowed” 
from their Egyptian neighbors (12:35). Hashem knew that they were 

entitled to keep these objects as payment for the work they did during their 
enslavement (see Sanhedrin 91a). To reassure them, He immediately 
commanded them to donate these very items for the building of the 
Mishkan. 
2) The Daas Z’keinim and Chizkuni explain that making the Ark 
completely out of gold would have made it too heavy to be transported on 
the shoulders of the Levites. Rav Dovid Feinstein questions this, 
calculating that even with the middle layer of wood it weighed 
approximately 8 tons. Rather, he answers that because the Ark contained a 
Torah scroll and the Tablets, it signifies the study of Torah. Although gold 
is considered more valuable, wood has an advantage in that it is alive and 
organic. We refer to the Torah as a “Toras Chaim” as it provides us with 
the necessary tools to respond to life’s challenges. Even at the apparent 
expense of the Ark’s glory, Hashem requires that the Torah rest in a 
wooden housing to teach that even the most learned Rav in the world may 
never remain static, as that would symbolize the death of the Torah, but 
must constantly be growing, changing, learning, and adapting. 
3) The Targum Yonason writes that the wood for this bar originated in 
the inn of Avrohom Avinu in which he fulfilled the mitzvah of hosting 
guests. When the Jewish people were crossing the Red Sea, angels cut it 
down and threw it into the water, from which the Jews took it and used it 
in building the Mishkan. Peninim quotes Rav E. Muller, who 
symbolically explains that the entire Mishkan was built from donations 
given by those whose hearts generously motivated them to give. 
Therefore, it isn’t surprising to learn that the central bar which supported 
the entire structure was one which was steeped in charitable giving, as 
Avrohom personified the Jewish attribute of chesed. Alternatively, the 
Daas Z’keinim writes that the middle bar was made from the wooden staff 
of Yaakov Avinu. 
4) The Be’er Heitev quotes the Maharil, who suggests that one should 
label the boards of his sukkah for this purpose. The Bikkurei Yaakov 
points out that this opinion isn’t cited in other legal works, nor did he ever 
see anybody adopt this practice. He explains that the various areas of the 
Mishkan each had their own unique sanctity. It was therefore forbidden to 
relocate a plank from the north, where sacrifices were slaughtered and the 
Shulchan was located, or from the south, where the Menorah was placed, 
but this law isn’t applicable to the sukkah walls. A similar understanding 
of the Yerushalmi is also given by the Meshech Chochmah (26:21), 
although this explanation is challenged by the Chavatzeles HaSharon. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net  
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Trumah 
This week's sedra discusses the Mishkan - the portable House of G-d - 
which traveled with the wandering Israelites in the wilderness and in the 
Land of Canaan until the Temple was built by King Solomon in Jerusalem, 
480 years after the Exodus from Egypt. 
The first vessel discussed is the central vessel of the Sanctuary, the Holy 
Ark, which contained the Tablets of the covenant. This Ark was unusual in 
several respects. Let us look at one Rashi-comment and then examine 
further other aspects of this unique vessel. The Torah's discussion of the 
Ark is different from other Tabernacle vessels, in several ways. First, it 
was the first described, because, the Ramban tells us, of its central 
importance. Second, it is the only one commanded in the plural "And they 
shall make an Ark ..." (25:10). Third, it has the longest description of all 
the vessels. And most important - it was from there that G-d's voice was 
heard, from between the Cherubim which were on the cover of the Ark. It 
also had poles by which it was carried. While the Table and the two Alters 
(inner and outer) also had poles, but only the Ark had poles that were 
never to be removed from their rings. 
Shemos 25:15 
"In the rings of the Ark must the poles be. They must not be removed 
from them." 
Rashi 
They must not be removed from them. Rashi: For ever. 
Questioning Rashi 
A Question. How does Rashi know this? Maybe they may be removed 
when the Ark is not being transported, like the Table and the two Alters. 
Why does he make this comment? 
What Is Bothering Rash? 
An Answer: The poles, ostensibly, were for transporting the Ark. Thus 
when they would travel they would certainly put the poles in the rings to 
enable them to carry it. Why, then, Rashi wonders, the need for the extra 
words "They should not be removed"? 
Understanding Rashi 
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An Answer: Simply. The extra words tell us they may not be removed 
ever, even when it was stationery. This is a separate mitzvah - never to 
remove these poles from their rings. 
But we would ask: Why not? What is special here? 
An Answer: This separate command is given us for the Ark only, probably 
so that no mistake will ever be made regarding transporting it - for the Ark 
must always be borne by people, not by a wagon or an animal. If the poles 
were ever absent, by mistake, they might move it without them. 
Let us look a bit closer at the Ark, the poles and the Cherubim and their 
symbolism. 
The Symbolism Of The Ark 
The Ark's cover of pure gold had shaped from it two Cherubim, childlike 
images. This, itself, is quite strange. The Ark contained the Ten 
Commandments and one of the commandments is not to have any graven 
images. And right on top of these Commandments we are told to have two 
large graven images of the Cherubim! 
I would say that this teaches us that there is nothing good or bad but G-d's 
command makes it so. If Hashem decides that Cherubim - graven images, 
though they be - are in (the Holy of Holies) then they are in, but only 
there. The post modern, relativist position is that there is no right or 
wrong, except what man and his particular culture agree upon. The Torah 
view is that there is no right or wrong, except what G-d decides on. This 
symbolic maybe the message here. 
Let us point out another law regarding the Ark, its cover and its 
transporting rules The Rambam in his Code (Vessels of the Sanctuary ch # 
2, 11 & 12): 
When the Ark is transported from place to place it is not to be transported 
on an animal or wagons rather it is a mitzvah to carry it on the shoulders. 
And because King David had it carried on wagons a havoc was wrought in 
Uza.. But it must be carried on the shoulder as it says (Bamidbar 7:9) "on 
the shoulder it must be carried." 
When it is carried on the shoulders (by two men) they walk facing each 
other with their backs facing outward. 
We must note that the Cherubim which were situated on top of the Ark 
were also facing each other ( see 25:20). 
Now the picture becomes clearer. Humans- Israelites - are to bear the Ark 
from below, while angelic figures cover it from above. Below is man's task 
- to bear the mitzvos (as symbolized by the Ark) . Above the Ark is the 
connection to the One above, the angels. We, who bear the Ark, are to take 
our lead from the Heavenly symbols above - we are to face each other just 
as they do. Just as the Spiritual figures face each other in a gesture of 
cooperation - so are we Israelites to do keep Hashem's covenant by facing 
each other in cooperation. 
This maybe the meaning of the phrase "He Who makes peace in His 
heavens, may He make with us and all of Israel. 
We see why the Ark was so central to the Mishkan and so symbolic. We 
see also why this was where G-d chose to speak to His people - from 
between the two Cherubim. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Terumah – Where Charity Begins 
The Bais Halevi asserts that there is a good reason why Parshas Terumah 
follows Parshas Mishpatim. Parshas Terumah begins with Hashem’s 
directive to Bnai Yisrael to donate funds to the Mishkan. Parshas 
Mishpatim discusses the laws of jurisprudence and monetary obligations. 
The Torah is thus telling us that before we contribute our assets to a 
worthy cause, we must be sure that they really belong to us. If the money 
isn’t rightfully ours or is tainted by questionable scruples, it does us no 
good. Just like one cannot perform the Mitzvah of Lulav with a stolen 
Lulav, one cannot fulfill the Mitzvah of Tzedakah with stolen assets. The 
Bais Halevi cites the pasuk in Yeshaya (55,1) which states, “Thus said 
Hashem, ‘Observe justice and give Tzedakah.’” First observe justice and 
only then give Tzedakah. 
Rashi in Parshas Noach tells us that although the sins of idolatry and 
immorality were rampant in the generation of the flood, their fate was 
sealed because of thievery. This requires some explanation since certainly 
idolatry and immorality are much more severe aveiros than stealing. There 
are a number of possibilities which come to mind. (1) Due to the fact that 
all their property was tainted with thievery all the Mitzvos which they did 
with their money were null and void. Thus those Mitzvos were unable to 
counterbalance their aveiros. (2) It is much more difficult to do Teshuva 
for stealing since it requires that they make restitution. As far as idolatry 
and immorality were concerned the door of Teshuva could have remained 
open. Since they could not do Teshuva for a life of thievery, their fate was 
sealed. (3) Chazal tell us (Vayikra Rabba 17) that Hashem does not exact 

retribution from one’s physical being before first bringing punishment on 
his property. However, if his property does not belong to him, Hashem 
must resort to a physical punishment first. Therefore, their stolen assets 
could not save them (Meloh Ha’omer).  
The significance of honesty in financial matters goes to the core of our 
relationship with Hashem. Perhaps Dovid Hamelech put it best: “Hashem, 
who may dwell in your Tent? Who may live on your Holy Mountain? One 
who walks in perfect innocence and does what is right and speaks the truth 
from his heart” (Tehillim 15,1-2). “Who may ascend the Mountain of 
Hashem and who may stand in the place of His sanctity? One with clean 
hands and a pure heart” (ibid. 24,3-4).  
Klal Yisrael are renowned for their magnanimity and the huge sums of 
Tzedakah which they give. Nonetheless it is not quite so simple to find 
people who are so committed to a high level of honesty. For some reason 
people tend to be very willing to part with their money for charitable 
causes, yet they will engage in all types of dishonest (or highly 
questionable) practices to make a few extra bucks. Have we got our 
priorities mixed up? We need to think twice about our financial dealings 
and to become accustomed to asking our monetary she’ailos to competent 
poskim when necessary. 
If we truly want to ascend Hashem’s Mountain, we should start with 
honesty and then move on to giving Tzedakah. 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 23 No. 19 
This issue is sponsored l'iluy Nishmas Tzvi Meir ben R' Shimon Baruch z"l 
by the Iskowitz Family t.n.tz.v.h. 
Parshas Terumah - The Mishkan & Matan Torah 
"And they shall make for Me a Mikdash, and I will dwell in their midst" 
(25:8). 
In Parshas Ki Sissa (31:18) Rashi, based on the principle that the Torah 
does not necessarily follow a chronological order, comments that the 
Parshah of the Mishkan ought to have been written here following the sin 
of the Golden Calf, since its construction served as an atonement for the 
terrible sin. 
The Medrash Tanchuma however, precisely because of the juxtaposition of 
Parshas T'rumah to Matan Torah, comments in connection with the former 
- 'This is what the Pasuk says in Mishlei (4:2) "because I have given you a 
good acquisition, My Torah, do not forsake it!" 
Two questions arise, according to the Medrash: 1). What is the connection 
between Matan Torah and the Mishkan? 2). Why did G-d see fit to build a 
House for the Shechinah here on earth? Surely it would have been more 
befitting for the Master of the universe to fix His abode among the holy, 
righteous angels, who dutifully serve Him and who do not sin? 
To explain the connection between Matan Torah and the Mishkan, the 
Medrash cites a parable - of a king who was marrying of his only daughter 
with whom he had an extremely close relationship. "I beg of you", he said 
to his son-in-law, as the wedding-day approached, "Prepare me a room 
near my daughter, as I cannot bear to part with her". 
The king, of course, is Hakadosh-Baruch-Hu, the daughter, the Torah (His 
offspring, Kevayachol), the son-in law, K'lal Yisrael and the wedding day 
- Matan Torah. 
G-d gave Yisrael the Torah, because it was us that He took out of Egypt 
and it is we who have parents, and who possess a Yeitzer-ha'Ra that causes 
us to murder and steal etc.- not the angels. The Medrash now tells us that 
G-d fixed His dwelling here with us because He cannot be separated from 
the Torah, which is an intrinsic part of Himself. This presents us with the 
triumvirate 'Hakadosh-Baruch-Hu, Yisrael and Torah' - which, as the 
Medrash informs us, are one. 
It turns out that G-d chose to fix his abode here on earth, because He is 
inseparable from Torah, and that is why He instructed Yisrael to build the 
Mishkan immediately after giving Yisrael the Torah on Sinai. 
With this we can understand the Ba'al ha'Turim, who points out that the 
word "T'rumah" contains the letters 'Torah mem', because the command to 
construct the Mishkan followed the giving of the Torah that was given 
after forty days. 
Finally, in answer to the question what Yisrael did to earn the distinction 
of joining the above-mentioned triumvirate (a prerequisite to all Divine 
blessing - 'Ani le'Dodi ve'Dodi li'), the Tana de'Bei Eliyahu writes that, no 
sooner had Yisrael proclaimed 'Na'aseh ve'Nishma', Hashem responded 
with "And they take for Me a separation" and proceed to construct the 
Mishkan. 
The Two Adars 
The month of Adar that precedes Nisan is always 'chaser', i.e. it has 
twenty-nine days. In a leap year, Adar Rishon is always 'molei', thirty 
days. 
Whereas the Mazel of Adar is fish, says the Arugas ha'Bosem, Adar 
Rishon has no Mazel. 
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Someone who is born in an ordinary year and who turns twelve (a girl) or 
thirteen (a boy) in a leap-year, becomes bar or bas-Mitzvah only in Adar 
Sheini. 
It is possible for a boy (or a girl) to be born later than his (or her) 
contemporary, yet he becomes bar (or bas-Mitzvah) before him (her). 
Take, for example, a boy who is born on Rosh Chodesh of Adar Sheini, 
whilst his contemporary is born on the twentieth of Adar Rishon (ten days 
earlier). Should their thirteenth birthdays fall in an ordinary year, then the 
younger boy's bar-Mitzvah will precede the older one's by ten days. 
Based on the previous paragraph one would assume that in a leap-year, it 
is always Adar Sheini that is the main Adar. Indeed, it is in Adar Sheini 
that we celebrate Purim and Lein the four special Parshiyos (Shekolim, 
Zochor, Poroh & ha'Chodesh). 
Yet this assumption is not at all clear-cut, as we will now see, with regard 
to the Dinim of Yohrtzeit. It goes without saying that, if someone dies in 
Adar Rishon or Adar Sheini in a leap-year, in subsequent leap-years the 
yohrtzeit must be observed in the corresponding Adar. The question arises 
however, as to when one observes the Yohrtzeit in an ordinary year of 
someone who died in a leap year. The Shulchan Aruch maintains that one 
fasts in Adar Sheini, whereas the Rema cites others who hold that one fasts 
in Adar Rishon. Presumably, lighting a Yohrtzeit light and reciting Kadish 
are subject to the same ruling. Although the Rema concludes that the 
Minhag is like the latter opinion, he adds that there are those that require 
one to fast on both days, which, ideally speaking, says the Mishnah 
B'rurah there, is the correct thing to do (See Mishnah B'rurah, 568:42). 
Pearls From the Ba'al ha'Turim 
"And He performs kindness up to two thousand generations …" (20:56). 
The words "and He performs kindness" appears four times in T'nach - once 
here, once in the Aseres ha'Dibros in Va'eschanan, and twice in connection 
with David ha'Melech - in Tehilim and in Shmuel , where it says "And He 
does Chesed with His anointed one". 
This teaches us, says the Ba'al ha'Turim, that someone performs kindness 
to others (like David, who performed kindness with Chanun, the King of 
Amon) merits Divine kindness. 
"… to those whom I love and to those who observe My Mitzvos" (Ibid.). 
The Ba'al ha'Turim tells us that, from the juxtaposition of this phrase to the 
following Pasuk "Lo Sisso .". (not to swear by G-d's Name falsely) we can 
learn a). that swearing falsely is as severe as all the other Mitzvos (that are 
not subject to Kareis), and b). that, when keeping all the Mitzvos, one 
should take care not to keep them 'in vain' (without the correct Kavanah - 
with an ulterior motive). 
"Remember the day of Shabbos to sanctify it" (20:8). 
This is the seventh Pasuk (of the Asares ha'Dibros), and it begins with a 
'Zayin' the Ba'al ha'Turim points out - bearing in mind that Shabbos is the 
seventh day. Correspondingly, seven 'people' are mentioned in Pasuk 9 - 
"You, your son, your daughter, your slave, your maidservant, your animals 
and your converts within your gates", and seven 'Menuchos' are ,listed in 
Atah Echad' (at Shabbos Minchah). 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute 
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Parshas Terumah - How Do You Say The Number 
This dvar Torah was adapted from the hashkafa portion of Rabbi Yissocher Frand's Commuter 
Chavrusah Tapes on the weekly portion: CD #934 – Kohanim Face The Nation Good Shabbos! 
Parshas Terumah contains the pasuk: "You shall make a Cover of pure 
gold, two and a half cubits its length; and a cubit and a half its width. You 
shall make two Keruvim of gold, hammered out shall you make them – 
from both ends of the Cover." [Shmos 25:17-18] One of the central pieces 
of "furniture" in the Mishkan was the Aron [Ark]. There were two 
Keruvim on top of the Aron. Chazal say the Keruvim were child-like 
figures. They had wings; but the faces of the Keruvim, the Talmud tells us, 
were the faces of children. 
The Torah continues: "You shall make one Keruv from the end at one side 
and one Keruv from the end at the other; from the Cover shall you make 
the Keruvim at its two ends. The Keruvim shall be with wings spread 
upward, sheltering the Cover with their wings with their faces towards one 
another; toward the Cover shall be the faces of the Keruvim. You shall 
place the Cover on the Aron from above, and into the Aron shall you place 
the Testimonial-tables that I shall give you. It is there that I will set My 
meetings with you, and I shall speak with you from atop the Cover, from 
between the two Keruvim that are on the Aron of the Testimonial-tables, 
everything that I shall command you to the Children of Israel." [Shmos 
25:19-22] In other words, when the Almighty would talk to Klal Yisrael it 
would appear as though He was talking through the Keruvim. 
Rabbeinu Bechayeh makes an interesting observation in the wording of 
these pasukim. When the Torah first introduces making the Keruvim 
(pasuk 18) it says, "You shall make two Keruvim" (v'asisa shnayim 
K'ruvim). And yet when the Torah sums up the matter (pasuk 22), it writes 

"between the two Keruvim" (m'bayn shnei ha'Kruvim). The word 
"shnayim" means two and the word "shnei" means two. But nevertheless it 
is strange that the Torah in the same parsha uses two different words 
connoting the number two! Shouldn’t the Torah be consistent? 
Rabbeinu Bechayeh emphasizes something very fundamental about 
Lashon HaKodesh [Hebrew – literally "the holy tongue"]. Lashon 
HaKodesh is a very nuanced language. There are shades of difference 
between the word shnayim and the word shnei. Shnei is used when we 
have two things which are exactly alike. Shnayim is used when we have 
two things which are similar but not identical. For instance, when the 
Kohen is told to take two lambs for various sacrificial offerings [Vayikra 
14:10; Vayikra 23:19; Vayikra 23:20; Bamidbar 28:9] the Torah uses the 
word(s) shnei (kevasim) – to indicate that the lambs should be identical. 
Similarly, the two identical goats brought on Yom Kippur are identified as 
being shnei seirim [Vayikra 16:7-8].  
Rabbeinu Bechayeh explains that the Keruvim are called "shnayim" 
because although similar, they are not identical – one is male and one is 
female. It would therefore be inappropriate to refer to them as "shnei 
ha'Kruvim", denoting exact identity between them. In fact, the Talmud 
says that when Klal Yisrael were doing the mitzvos and behaving 
properly, the male and female Keruv figures embraced one another, 
connoting the love between the Almighty and His People. Conversely, 
when Klal Yisrael were acting inappropriately, the Keruv figures 
separated. The Talmud relates that when the Romans entered the Holy of 
Holies, they saw the Keruvim embracing and they made fun of the Jewish 
religion, charging that there was lewdness portrayed in the Holy of Holies. 
At any rate, Rabbeinu Bechayeh explains that since the Keruvim were 
fundamentally different – a man and a woman – the Torah enumerates 
them by using the word shnayim. This principle of Rabbeinu Bechayeh is 
echoed by the Netziv in Sefer Devarim. The Torah there states that based 
on the testimony of two witnesses (shnayim eidim) or three witnesses a 
guilty person may be put to death. The Netziv wonders why the Torah 
does not use the term Shnei Eidim to denote two witnesses. Why use the 
word shnayim? The Netziv uses the same principle to explain it. Shnayim, 
he says, means they are the same but they are dissimilar. He cites the 
Yerushalmi which rules that if two people come into court and testify word 
for word the exactly identical story, they are not believed. We suspect 
them of lying because no two people are going to relate a n incident 
exactly the same way. The fact that these two people are saying exactly 
the same story is an indication that it is rehearsed and planned. Therefore, 
the Yerushalmi says, one must strongly suspect in such a case that they are 
false witnesses. For this reason, the pasuk emphasizes shnayim eidim – 
similar witnesses, but not exact duplicates of one another. So too, in our 
parsha the pasuk says shnayim k'ruvim because the Keruvim were 
different from one another. 
However, Rabbeinu Bechaye does not explain why the Torah in pasuk 22 
reverses itself and uses the term shnei K'ruvim which connotes identical 
Keruvim, when they were not truly identical! The obvious answer is that 
the Torah has already made its point (the Keruvim were not identical) so 
now it can use the more common term for the word two – shnei. However, 
I saw a beautiful comment from Rav Avraham Gurwicz, the Rosh Yeshiva 
of Gateshead Yeshiva in England. He interprets this as a hidden allusion 
(remez) to how a Jewish household is supposed to operate. 
By using the word(s) shnayim (K'ruvim) – one a male and one a female – 
the Torah is alluding to something that may seem obvious to us, but is 
unfortunately not obvious to everyone. Namely, that men and women are 
different. In Judaism, men and women have different roles. The roles that 
Torah delineated for men and for women are – in the eyes of the Ribono 
shel Olam – the correct roles. Western civilization, and American 
civilization in particular, is paying a high price for the foolishness hoisted 
upon us some forty to fifty years ago that there is absolutely no difference 
between men and women and that "a woman can do any job that a man can 
do, only better". 
Unfortunately, this has trickled into our Jewish society as well. There is 
tension caused by this attitude: "Why is it that the husband stays up all 
night Shavuous learning and the wife stays home with the children? Why 
shouldn't the roles be reversed?" "We live in an egalitarian society and 
therefore whatever the man does the woman can do as well." And so on 
and so forth. That, my friends, is fundamentally not correct in the eyes of 
the Torah.  
I remember one of the most prescient things I heard from Rav Weinberg, 
zt"l, close to fifty years ago in the very beginning of the Women's 
Liberation movement. When the breakdown of morals in the United States 
was raging and everyone was afraid of the inroads the "sexual revolution" 
was having on Klal Yisrael, I remember Rav Weinberg telling me the 
following: "Everybody knows that such behavior is treife [forbidden to 
take part in]. We will be on guard for that kind of licentiousness. However, 
we will pay a price for the aspect of the Women's Liberation movement 
that will try to convince us that we have it wrong and that there should be 
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equal roles for men and for women in Judaism as well. As was the case 
many, many, times Rav Weinberg was a "wise man who sees what will 
happen in the future" (chacham ha'roeh es ha'nolad) and he was correct. 
Unfortunately , this philosophy has taken its toll amongst us. 
Rav Avrohom Gurwicz explains that the pasuk is teaching "you shall make 
shnayim K'ruvim", one is a male and one is a female. They have different 
jobs. They both raise their wings heavenward to do the Will of the Creator. 
But they need to know that their roles are different. A man is commanded 
in the mitzvah of "Talmud Torah" and a woman is not commanded in 
"Talmud Torah". The Talmud tells us that the way a woman receives the 
merit of "Talmud Torah" is by being an enabler of her husband to learn. 
Even though that is not as glamorous or as "Geshmak" as actually sitting 
and learning (being a facilitator is never as wonderful as the actual 
learning itself), the Gemara says that the reward of women is greater than 
the reward of men for this mitzvah. 
Once this has been established – that there are shnayim K'ruvim, that there 
are different roles for the male and the female, the pasuk says, "It is there 
that I will set My meetings with you, and I shall speak with you". The 
Ribono shel Olam will dwell and will put His Presence in that house. 
"…And I will speak with you from above the Cover…" Then the Almighty 
will come and say I can be in this house and I can speak in this 
house…from between the shnei Keruvim." They can work in unison in a 
way that is pleasing to Me when they are already convinced of the 
different roles they are each designated to play. Such is a house that 
HaKadosh Baruch Hu has nachas ruach to be in. 
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W‰EwT ÊA RDA ÊD HMWRT ÊP 
A publication dedicated to Harbotzas Torah 
In years past, my mother, Blanche Davids Gewirtz a”h would ask sponsor an 
issue at the beginning of Adar for my birthday, even in leap years. Now I 
dedicate one to her. 
H‰E RZEYLA RBXH TB IYYRB HQBR N‰EL 
(B-A:HKTWMw)ˆ... HMWRT YL WXQYW LARsY YNB LA RBD :RMAL HwM LA ˜H RBDYWˆ 
“And G-d spoke to Moshe saying: Speak to the Children of Israel and 
they shall take for Me a tribute …” (Exodus 25:1-2) 
HaShem directed Moshe to tell the Jews to donate items to build the 
Mishkan, the Tabernacle where His presence would rest in their midst. The 
word used is ‘daber,’ meaning speak. Often, this word is considered to be 
harsh and demanding rather than kind and soft. Why would the Torah not 
direct Moshe to talk softly to the Jews? 
The Baal HaTurim says this usage is similar to “dabru al lev 
Yerushalayim,” Speak to the heart of Israel, (Yeshaya 40:2) and is a term 
of appeasement. Since the donations to the Mishkan would cost the Jews 
money, they had to be convinced. However, this only strengthens the 
question that it should have used a softer language to suggest that they 
donate items, especially since it was voluntary and no one was forced to 
bring things. 
The answer is that using nice words, making a gentle suggestion, would 
not have achieved the necessary result. This had to elicit a response from 
the people and therefore it had to be forceful. If so, why does the Baal 
HaTurim say these are words of appeasement? 
It is because of a deep understanding of human nature. When prompted to 
do the right thing, sometimes we don’t want to. Anything that takes effort 
must come from a personal, internal desire, not an outside force. 
Therefore, Moshe had to speak to them in a way that would make them 
want to give, thereby causing an internal impetus. 
The Ibn Ezra comments that “speaking to the heart” is to uproot depression 
and angst from past experiences. When someone is depressed, light, fluffy 
words may not do the trick. We find, for example, that when Moshe told 
the Jews he was going to take them from Egypt they simply couldn’t listen 
to him because of the strain of the labor. 
Now, HaShem told Moshe to use words that would shake the people up 
and inspire them to give. They had to realize that the Mishkan would be a 
place for them to connect with their G-d. They would achieve atonement 
through the korbanos and rejoice on the festivals. They needed the 
Mishkan for themselves. 
In fact, this command came the day after Moshe came down from 
receiving the Torah again, after the sin of the Golden Calf. It was a crucial 
juncture for the Jewish People. HaShem had forgiven them because Moshe 
fought for them but what would happen when Moshe wasn’t there to 

defend them? Perhaps Moshe implied this very thing, and reminded them 
that when they faltered, they would be able to atone in the Mishkan. 
By making people realize how much THEY needed the Mishkan, Moshe 
didn’t have to ask nicely. On the contrary, he pointed out that HaShem’s 
willingness to accept their gifts was a favor to Klal Yisrael and then they 
ran to donate. 
A rich man often gave generously to a certain yeshiva but when 
approached by a different faculty member, he gave much less. Confused, 
the second rabbi asked the man to explain. 
“What can I tell you?” he replied. “When that Rabbi comes to me, he 
barges in, pushes me down in my chair and starts berating me for my lack 
of Torah; for my lack of Mitzvos. He yells at me, “How will you get into 
Heaven?? With your filthy money?!” I’m so disgusted by the money that I 
throw it at him just to distance it from myself.” 
“But when you come in, speaking softly and ingratiating yourself to me, I 
know the only reason is because I have money. I figure 
Now You Know 
All the vessels of the Mishkan represent some concept or existence in the 
world. 
The Aron/Ark represented HaShem’s presence, while the Menorah 
represented the light of Torah study and knowledge. 
The Shulchan/Table represented parnasa, the livelihood that people need 
to support themselves and their families. 
On the Shulchan were placed special loaves of bread called Lechem 
Panim, the show-bread (lit. ‘bread of faces.’) 
Miraculously this bread stayed fresh (some say even warm) from Shabbos 
to Shabbos. 
In a simple sense, the name represents the shape of the bread which had 
two different sides. 
However, some commentaries explain that when the Torah says, “lechem 
panim lifanai tamid, the show-bread shall be before Me always,” it is 
referencing Man’s relationship to his livelihood. 
When it comes to income, we must constantly turn our faces to HaShem 
and know that our success comes from Him, and not our efforts. 
Therefore, we must be very careful to conduct ourselves honestly, always 
remembering before Whom we stand. 
Thought of the week: 
The best way to get people to do something is to convince them it was 
their idea in the first place. 
DO IT NOW! For your own sake.  Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to 
info@JewishSpeechWriter.com E-mail Subscribe to info@JewishSpeechWriter.com ©2016 – J. Gewirtz  
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Trumah: Deep Roots  
One of the basic necessities for any successful building project is quality 
raw materials. A building will only be as strong as the materials used to 
construct it, although a stable foundation, thoughtful and thorough design 
plans and capable artisans are other necessary components for a solid 
structure. The building of the Mishkan, of a house designed for and 
dedicated to the worship of God, presented some very unique challenges. 
First and foremost: How are the requisite raw materials to be procured in 
the wilderness? While the plans for the Mishkan were drawn up by God 
Himself, and the artisans who were entrusted with bringing the plans to 
fruition were divinely inspired, the materials seem to pose a challenge. 
The Torah explains that the precious metals and textiles used to construct 
the Mishkan were among the possessions, the "great wealth," that the 
Israelites took with them when they departed Egypt. However, some of the 
other materials called for in Parashat Terumah must have been quite 
difficult to obtain. Where, for example, would they obtain the wood to 
create the main beam that held the Mishkan together? 
Midrashic literature provides a fascinating answer to this question: Long 
before the Jewish People were given the instructions for building the 
Mishkan, their forefather Avraham began the process. Avraham, who had 
been promised by God that he would father a great nation, was also told 
that this nation would be exiled, abused, and eventually redeemed. How 
did Avraham respond to this prophecy, this promise? He planted: 
Avraham planted an eishel in Beersheva, and there he called out in the 
name of God the Eternal Master. (Bereishit 21:33) 
There is a difference of opinion regarding the nature of this eishel. Some 
understand the word eishel as an acronym for the Hebrew words for food, 
drink and lodging, and opine that Avraham built an inn at the edge of the 
desert, where he received parched and travel-weary guests and encouraged 
them to thank God for the food and drink he shared with them. Other 
opinions have a more straightforward understanding of this singular word, 
and explain that Avraham planted an orchard (eishel being a type of tree). 
We should note that when he planted this eishel, whatever it may have 
been, Avraham focused on the aspect of God the Eternal, rather than other 
aspect that we might have imagined Avraham connecting with, such as 
God the Merciful, or God the Creator. 
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The act of planting is an expression of belief in the future. In planting the 
eishel, Avraham gives expression to his own faith in a God who is Eternal, 
his own belief in the God who created and planted the very first tree, his 
belief in the God who will keep His promises to Avraham's descendants. 
Avraham believes in a God who is "Eternal, Master of the Universe." 
On the other hand, the idea that Avraham built an inn, a place where he 
taught travellers about God, is no less intrinsically connected to our 
current discussion. Avraham's eishel may be seen as the first "House of 
God." Avraham built it as a house dedicated to the service of God, as a 
place in which men and women might access God. Avraham used this 
eishel to share his understanding of God with others. In fact, Avraham's 
grandson Yaakov also had a very strong connection to a "House of God:" 
As he lay on the ground in a holy place, Yaakov had a vision of a ladder 
reaching up to the heavens, and he vowed to build a House of God on that 
very spot. Unfortunately, his promise remained unfulfilled in his own 
lifetime. 
There is a fascinating rabbinic teaching that draws a more direct line 
between the two visions, of Avraham and Yaakov, of the House of God: 
When Yaakov went down to Egypt, he collected the wood from the trees 
Avraham had planted years before, and made massive beams out of the 
eishel of Avraham. His grandfather Avraham believed in the future; he had 
faith that God would fulfill his promises - and Yaakov was fully aware that 
he was living the first step, the beginning of the exile. But Yaakov, too, 
had faith. He knew the day of redemption would come as well, and in 
anticipation of that day, Yaakov brought the long beams, formed from the 
eishel planted by Avraham, down to the Egyptian exile. Before his death, 
Yaakov revealed to his own descendants that these beams, planted long 
ago by Avraham, would one day be used in a Temple, a Mishkan, a House 
of Worship to the Eternal God, a place perhaps imagined by Avraham long 
ago. In this way, Yaakov's vow was fulfilled: Yaakov "donated" the beams 
that stood at the very center of the Mishkan. 
The idea expressed in this poignant midrash, the process is describes, 
reminds us that we are the beneficiaries of the saplings planted by our 
ancestors. They, too, had hopes and dreams. They believed in the future; 
they believed that God's Word is true, and they never ceased to call out in 
the name of the Eternal God, the God of Avraham, Yitzchak and Yaakov. 
Some of our ancestors carried their belief through almost unfathomable 
times of darkness, exile, enslavement and pain, like heavy wooden beams, 
in the belief that one day their children, or their children's children, would 
use them to build a House of God they themselves could only dream of. 
They had faith that their descendants would one day serve God, Eternal 
God, in a place founded on their own beliefs, constructed from the beams 
of their ancestors' hopes and dreams. As their descendants, we, too, must 
never lose faith in the future. We must craft and carry the beams that will 
allow our children, and their children, to continue to call out in the name 
of the Eternal. 
For a more in-depth analysis see: http://arikahn.blogspot.com/2016/02/parashat-terumah-
audio-and-essays.html 
This article can also be read at: http://www.aish.com/tp/i/moha/368025911.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Parashas Terumah: From Sinai To The Tabernacle, From Synagogues 
To The Temple 
February 11, 2016 
Summary 
What would be the purpose to bring the Jewish people to Mount Sinai if 
G-d did not give us the Torah? The awesome experience that revealed G-d 
as the omnipotent ruler of the universe would have been sufficient reason 
to bring the Jewish people to Mount Sinai. Prior to the Revelation, G-d 
instructed Moses to warn the Jewish people not to ascend the mountain. 
The Divine presence that originally appeared at Mount Sinai continued to 
dwell with the Jewish people. Most people who visit the Western Wall, the 
remnant of the outer wall surrounding the Temple Mount, experience a 
special sense of spirituality. Every synagogue that is built according to the 
laws of the Torah is a direct continuation of the Divine presence at the 
time of the giving of the Torah. We are obligated to treat our synagogues 
with utmost respect. Whenever we gather in a place to pray and study the 
Torah, G-d will let His Divine presence dwell there. Before G-d will give 
something major, He will check how the potential recipients are doing 
already. 
Dayeinu 
On the night of Pesach, shortly before the festive meal is served, there is a 
custom to sing the paragraph known as “Dayeinu”. The literal translation 
of the word “Dayeinu” is “it would have been sufficient for us.” In this 
paragraph we enumerate the numerous acts of goodness G-d bestowed 
upon us from the time of the exodus from Egypt. We state that each of 
these acts would have given us sufficient reason to thank G-d. In this 

context we say “had He brought us before Mount Sinai, but had not given 
us the Torah, Dayeinu [it would have been sufficient].” This sounds 
strange. What would be the purpose to bring the Jewish people to Mount 
Sinai if G-d did not give us the Torah? 
Awesome Experience 
The commentaries explain that the revelation at Mount Sinai was much 
more than just the time when G-d gave us the Torah. We refer to it as the 
revelation at Mount Sinai. G-d revealed Himself to His chosen people, and 
for a short time He elevated every person present to a state of prophecy. 
Everyone experienced this revelation according to their personal level and 
ability. Rashi (Devarim 4:35) quotes from our sages that G-d opened up 
the upper and lower worlds and showed the Jewish people that He is the 
sovereign ruler over the entire universe. It would have been sufficient to 
bring the Jewish people to Mount Sinai to have this experience. 
Not Ascend The Mountain 
Prior to the Revelation, G-d said to Moses (Shemos 19:12): “And you shall 
set boundaries for the people roundabout [the mountain] saying ‘beware of 
ascending the mountain and touching its edge’”. After the Revelation, it 
says (ibid 13): “When the shofar is blown they may ascend the mountain.” 
This seems strange. If we look at the Temple Mount in Jerusalem, it has 
maintained its holiness after the destruction of the Temple and even today, 
we cannot step upon its holy soil. We would expect that Mount Sinai also 
would be a holy site even after the Revelation had finished. 
Continued Holiness 
The truth is that there is a continuation of the holiness from the Revelation 
at Mount Sinai right up till today; however, it is not connected to the 
actual site of the Revelation. The Ramban explains, at the beginning of 
this week’s parasha, that the purpose of the Tabernacle was to erect an 
edifice where the Divine presence would continue to dwell. At the 
Revelation of Mount Sinai, it says (Shemos 24:16) “And the Honour of G-
d dwelled upon Mount Sinai.” We find a very similar expression in regards 
to the Tabernacle, as it says (ibid 40:34): “And the Honour of G-d filled 
the Tabernacle.” This, says the Ramban, indicates that the Divine presence 
that originally appeared at Mount Sinai continued to dwell in the 
Tabernacle. The Divine presence stayed upon Mount Sinai till the 
Tabernacle was erected. At that point, it transferred to the Tabernacle. It 
was then that the shofar was blown to indicate that the Jewish people was 
now permitted to ascend the mountain (see Rashi’s commentary on the 
Talmud, Beitzah 5b). 
Special Sense Of Spirituality 
When the Jewish people entered the land of Israel, they established the 
Tabernacle in Shiloh. After Shiloh was destroyed, the Holy Ark was taken 
from one place to another throughout the land of Israel. Wherever the Ark 
was, the Divine presence hovered over it. Eventually, King Solomon built 
the Temple in Jerusalem where the Divine presence has been present ever 
since. Even nowadays, most people who visit the Western Wall, the 
remnant of the outer wall surrounding the Temple Mount, experience a 
special sense of spirituality. Some have an urge to put on tefillin. Others 
pour out their hearts in prayer. And many have reconnected with their 
Jewish heritage as they stood at this holy place. Little do they know that 
this is due to the Divine presence hovering there. The Midrash (Yalkut 
Shimoni ibid) explains that when King Solomon says (Shir HaShirim 2:9) 
“Behold, He is standing behind our wall”, he refers to the Western Wall. 
The Midrash states, “For the Divine presence has never departed from the 
Western Wall.” 
The Talmud (Sukkah 52a) teaches how important it is to keep the genders 
segregated at the Temple at all times. It is very sad that a group of women 
recently have tampered with the holiness of the Western Wall. This is not 
just an offence to observant Jews but to the Divine Presence. It is very 
scary to think about what consequences this may have. 
Miniature Sanctuary 
After the destruction of the Temple, the Divine Presence did not only stay 
at the Western Wall. When the Jewish people were exiled among the 
nations of the world, this Divine Presence also came along. The Prophet 
Ezekiel (11:16) says, “So says Hashem, G-d, I have distanced them to the 
nations and I have spread them out in the countries. But I will be to them a 
miniature sanctuary in the countries that they came to.” The Talmud 
(Megillah 29a) explains that this refers to the houses of prayer and study in 
the Diaspora. Every synagogue that is built according to the laws of the 
Torah is a direct continuation of the Divine Presence at Mount Sinai at the 
time of the giving of the Torah. 
Utmost Respect 
This is why we are obligated to treat our synagogues with utmost respect 
as outlined in Shulchan Aruch, Orach Chaim (Chapter 151). The Shulchan 
Aruch rules that one may not enter a synagogue merely to seek shelter 
from heat or rain. One may not engage in idle chatter in a synagogue, even 
when there is no service going on. How much more does this apply during 
prayer, especially throughout the repetition of the Shemona Esrei. In this 
regard, the Shulchan Aruch states (ibid 124:7): “If someone talks during 
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the repetition of Shemona Esrei, he is a sinner and his sin is more severe 
than he can bear. If anyone does talk, the other congregants are obligated 
to chastise him.” The Chofetz Chaim quotes in Mishnah Berurah (ibid 27) 
from one of the early Halachic authorities, the Kol Bo, who wrote, “Woe 
onto the people who talk during prayer, for we have seen many 
synagogues that were destroyed because of this sin.” He further quotes that 
every synagogue should appoint respectable people to oversee this matter. 
We find a hint of this in the Torah itself. In the end of Parashas Behar it 
says, “You shall observe My Sabbaths, and you shall respect My 
Sanctuary, I am G-d.” On this, the Sforno comments that just as we are 
obligated to observe the Shabbat, even in exile, so must we respect our 
synagogues and study halls, throughout our exile. 
G-d’s Promise 
In the beginning of this week’s parasha (Shemos 25:8-9), it says “And you 
shall make for Me a sanctuary and I will dwell in their midst … And so 
you shall do.” Rashi quotes from the Talmud (Sanhedrin 16b) that this last 
instruction “And so you shall do” seems redundant. The Talmud explains 
that this refers to future generations. One way to understand the words of 
our sages could be that G-d here instructs us to build synagogues and study 
halls. Accordingly, G-d promises that whenever we come to pray and 
study Torah, He will let His Divine presence dwell there. 
Worthy Recipients 
In last week’s Torah Attitude, we discussed how G-d observed all the 
nations of the world, at the time of the Revelation at Mount Sinai, to see 
who was keeping the seven Noachide commandments. On this basis, G-d 
decided that only the Jewish people, who had kept these commandments, 
were ready and worthy to receive the Torah. This teaches us that, before 
G-d will give something major, He will check how the potential recipients 
are doing already. For example, G-d may bless an individual with a sum of 
money, and watch how this person deals with the entrusted funds. If G-d 
sees that the person separates a tenth to charity and otherwise spends the 
money wisely, G-d may bestow this person with wealth and trust him to be 
one of G-d’s “agents” to distribute funds to needy individuals and 
institutions. 
Great Sanctuary 
Every day we pray to G-d that we shall merit to see the rebuilding of the 
Temple in Jerusalem, when the full glory of G-d will rest upon the Great 
Sanctuary. We must always keep in mind that G-d will check to see how 
we conduct ourselves in our miniature sanctuaries. Only if we show proper 
respect to our synagogues can we expect to be worthy to experience the 
future Temple. If we internalize this, it will be much easier for us not to 
turn our synagogues into social halls but conduct ourselves as fitting for a 
house of worship. In this merit may we soon speedily in our days see the 
fulfillment of G-d’s promise to restore His glory to Zion. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of 
Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you have any questions or 
enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who 
may be interested in receiving e-mails similar to this, please let us know at 
michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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1. The Mishkan Reflecting G-d’s profile 
The Torah tells us that the Jewish people were told to contribute thirteen 
different materials that were needed for the building of the Mishkan. The 
Midrash states, “Reb Yehudah Bar Reb Simon says, ‘G-d said to the 
Jewish people, ‘Do not think for a moment that by donating these thirteen 
materials, you are doing Me a favor? These thirteen materials that you set 
aside on My behalf correspond to the thirteen things that I did on your 
behalf in Egypt (which ultimately lead to the redemption)….Although 
these materials correspond to the thirteen things that I did on your 
behalf, I value your gifts as if you are doing Me a favor….Ultimately at 
the end of time I will compensate you for these thirteen materials that you 
set aside for Me…’” We see from the words of the Midrash that the 
thirteen materials that the Jewish people contributed to the building of the 
Mishkan was a reciprocation to G-d for the thirteen things that He had 
done for them in Egypt. Why would they have thought that they were 
doing G-d a favor by contributing these materials? In addition, G-d 
had commanded the Jewish people to build the Mishkan so that He 
could dwell in their midst. If these materials were a prerequisite for 
G-d to dwell in their midst, why would they consider for a moment that 
G-d is asking from them, rather then them being the beneficiaries of 
their own contributions? 
The Torah states regarding the inauguration of the Mishkan, “It was on 
the eighth day…” It was on the eighth day of the inauguration of the 
Mishkan that Aaron and his sons were installed as permanent officiants. 
The Mishkan on the eighth day assumed a permanent level and was no 

longer dismantled at the end of the day but rather only when they 
traveled. The Gemara in Tractate Megillah tells us that the level of joy 
that G-d had experienced at the time of the inauguration of the Mishkan 
was the equivalent of the joy that He had at the time of Creation of 
heaven and earth. What is the basis for equating G-d’s joy at the time of 
the inauguration of the Mishkan with the joy that He had experienced at 
the time of Creation? 
When G-d brought about existence His initial intent was that His Divine 
Presence should dwell on the terrestrial level together with mankind and 
not in the celestial level with the angels. G-d created Adam to be the one 
to perfect himself and existence. However, because Adam had sinned 
with the eating of the fruit of the Tree of Knowledge, he together with 
existence became putrefied and thus the Divine Presence withdrew to 
the celestial level. It was not until the receiving of the Torah at Sinai 
that the Jewish people once again restated and classified as “adam.” They 
assumed the position, capacity, and potential of Adam before he had 
sinned. They were thus qualified to address the purpose of Creation and 
bring about its perfection. After the Jewish people had failed with the 
sin of the golden calf, they were no longer qualified to be the location of 
the Divine Presence. G-d thus commanded them to build the Mishkan to 
be the medium through which His Divine Presence could dwell in their 
midst. When the Mishkan assumed its permanent status on the eight day, 
G-d’s intent was once again able to be actualized. The Divine Presence 
was able to dwell on the terrestrial level as was the initial intent of 
Creation. Therefore, G-d’s joy at the time of the inauguration of the 
Mishkan was the same as His Joy at the time of Creation. 
The Jewish people may have thought that because they contributed 
thirteen materials for the building of the Mishkan that they were 
actually doing G-d a favor, since they were assisting Him in actualizing 
His initial intent to create a setting for His Presence to dwell on the 
terrestrial level. To this, G-d said that they should not think so, because 
the thirteen materials were in fact a reciprocation for the thirteen things 
that G-d had done for them in Egypt to precipitate the redemption. 
Nevertheless, G-d said to them that He values their contributions as 
if they were doing Him a favor. 
Maharal of Prague z’tl that the only quantification of G-d that can be 
applied to Him is that He is “One (Echad).” There is nothing that 
exists outside of G-d Himself. G-d’s all encompassing profile is expressed 
through His Unity “Echad.” Maharal of Prague z’tl explains that the 
word “Echad (one)” has the numerical value of “thirteen.” 
In order for the Mishkan to have the capacity to be the location for the 
Divine Presence, it needed to assume His profile of being “ONE.” 
Therefore, the Mishkan needed to be comprised of thirteen materials. The 
Jewish people are also comprised of thirteen tribes. Twelve tribes 
received a portion in the Land and one did not. Just as G-d is One, the 
Jewish people, being His chosen people reflect His characteristic of 
“One.” Thus, G-d provided thirteen accommodations for the Jewish 
people in Egypt because it was a reflection of their essence, which is 
thirteen in order to establish them as a Jewish people who reflect G-
d’s profile of “one.” 
2. Setting the Balance in Place 
The Torah at the beginning of the Portion of Terumah enumerates the 
various materials that were needed for the building of the Mishkan, 
“Gold, silver, copper…and ram skins that are dyed red…and oil for 
illumination”. The Midrash states, “Gold signifies the Babylonian 
exile (Daniel had seen in his dream the Babylonian emperor 
Nebuchadnezzar as a golden head)…Silver represents and signifies 
the exile of the Medes (Haman had given 10,000 talents of silver to 
Achashverosh the King of Persia, to seal the fate of the Jewish people.) 
Copper represents the Greek exile, which was the least of all the exiles 
(Copper in Hebrew is ‘nechoshis’ which alludes to the word 
‘nechustah’ (the least)). The ram skins that were dyed red represent 
the forth exile, which is the Roman exile (Edom) (the nation who 
destroyed the Second Temple). G-d said, ‘Although you (the Jewish 
people) will experience four exiles and you see these four kingdoms 
behaving with insolence and coming upon you, I promise that 
ultimately I will bring you salvation from the bondage.’ As it states 
regarding the oil that was used to kindle the Menorah, ‘oil for 
illumination…’ This represents the light of Moshiach…” 
The mitzvah to build the Mishkan is based on the verse, “(G-d said) 
Make for Me a Sanctuary so that I may dwell in your midst….” 
Although the Mishkan was the holiest location in existence, because it 
was the dwelling place for the Divine Presence, four of the materials that 
were chosen by G-d that were needed for its building represent and 
allude to the four civilizations who will dominate the Jewish people. 
These four kingdoms were opposed to the existence Jewish people, 
because they of their opposition G-d. If this is so, why does G-d want 
them to be represented in the holiest location, the Mishkan? 
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The Gemara in Tractate Succah tells us that on the festival of Succos 
seventy bulls were brought in the Temple. These seventy bulls represent 
the seventy root nations of the world. All the sustenance and blessing 
that comes to the nations is due to these bulls that are brought on their 
behalf in the Temple. Reb Yochanan says, “If the nations of the world 
had understood the blessings that the Temple provides for them, they 
would have encircled and protected it with legions of soldiers. However, 
not only did they not protect it, they destroyed it.” We see, that the 
Mishkan/Temple is the source of sustenance for all existence. 
Everything that exists, good or evil, can only exist and be sustained if 
G-d Wills it to be. The Mishkan, being the location of the Divine 
Presence, was the conduit through which G-d transmitted the life force 
necessary to maintain everything in existence, including the evil empires 
which dominated and victimized the Jewish people to uproot holiness in 
the world. The “oil for illumination” is also represented in the Mishkan, 
to signify that despite all of the tragedies and victimizations that will 
befall the Jewish people through the various civilizations, they will 
ultimately be redeemed through the coming of Moshiach. 
In order to maintain one’s ability to have free choice in existence, there 
must be a representation of good and evil. Each must counterbalance the 
other. The Mishkan/Temple is the medium through which G-d dwelt in 
their midst. Simultaneously, the same medium must represent the 
counterforce to the Jewish people so that free choice should be 
maintained. The Jewish people because of their relationship with G-d 
represent the light and goodness in existence. On the other hand, the 
nations of the world, because they oppose the representation of holiness 
that the Jewish people provide, they counter them by trying to extinguish 
the light, despite the consequence to them on a personal level. As Reb 
Yochanan said, “Not only do they not encircle it with solders to protect 
it, they destroyed it.” 
3. Perfecting and Advancing One’s Being 
The Torah enumerates the various materials that were needed for the 
building of the Mishkan, “You shall take from them: gold, silver, 
copper…” The Midrash explains, “G-d showed Moshe three tithings 
(terumos). One corresponded to the Mishkan, the second to the first 
Temple and the third to the Second Temple. As it states, ‘gold, silver, 
and copper…’ Gold alludes to the Mishkan that was built by Moshe, 
because it was precious and beloved to G-d as gold. Silver alludes to the 
first Temple. As the verse tells us that the level of wealth that the Jewish 
people possessed at the time of King Solomon was so great that silver was 
no longer valued. Since the word ‘nechoshes (copper)’ alludes to 
something that is deficient (nechushta), copper corresponds to the second 
Temple because there were five things that were lacking in it: the Holy 
Ark, the kapores (cover for the Ark), the cherubs, the heavenly fire, and 
the Divine Presence.” 
Reb Chaim of Volozhin in his work Ruach Chaim explains that a human 
being is comprised of three parts: the life source (Nefesh), spirit (Ruach), 
and soul (Neshama). All physical movement emanates from the Nefesh 
that is contained within the physical being. This life source is shared by 
all living creatures alike. The Ruach (spirit - which means wind) is the 
spirit that gives man the power of speech (ability of verbal expression). 
The Neshama is the essence of man that is spiritual which is the basis 
for him to possess an intellect. Rabbi Chaim of Volozhin explains that 
just as each individual is comprised of these three elements, the Jewish 
people as a whole also possess these three components. 
Avraham, Yitzchak, and Yaakov, the founding Patriarchs of the Jewish 
people, respectively represent each one of these components. Avraham, 
our Patriarch corresponds to the Nefesh (life source) of the Jewish people, 
as we see his most prominent characteristic was chesed. This was 
expressed through his physical movement that emanates from the Nefesh. 
Avraham, as the Patriarch, perfected the Nefesh of the Jewish people 
through his selfless acts of loving kindness. As it states regarding 
Avraham’s hosting of the angels, “Avraham ran towards 
them…Avraham ran to the cattle, took a calf tender and good…” 
Yitzchak, our Patriarch is referred to by Chazal as the “unblemished 
offering.” Just as the Kohen needs to meet certain criteria regarding his 
intent when he performs the service of the offering, so too was Yitzchak 
pure in thought when he was brought as an offering. If the Kohen should 
have a certain improper thought, it would invalidate the sacrifice. He, 
therefore corresponds to the soul of the Jewish people. Yaakov, our 
Patriarch who is quantified as the one who studied Torah. As the Torah 
refers to him, “The perfect man who dwelt in the tent (of Torah).” 
Thus, he perfected the Ruach (power of speech) of the Jewish people 
because when one engages in Torah study it should be articulated. 
If one would want to classify the Mishkan and the two Temples according 
to the understanding of Reb Chaim of Volozhin, (that there is a soul, 
spirit, and life source of the Jewish people) one would say that the 
Mishkan of Moshe corresponded to the Neshama (soul) of the Jewish 
people. Moshe, being the most special Jew who ever lived had infused into 

the Mishkan an intent of the most advanced level. As a result of his 
involvement in the Mishkan, it was regarded by G-d as precious and 
beloved as gold. In addition, Chazal tell us that since Moshe was 
involved with the building of the Mishkan it exists eternally. Thus, the 
Mishkan was not destroyed but rather it was hidden away. The purpose 
of the Mishkan of Moshe was to perfect the soul of the Jewish 
people, which is eternal (As it states, “You shall make for Me a 
Sanctuary…”). 
The Temple built by King Solomon addressed and perfected the Ruach 
(spirit) of the Jewish people. The Gemara in Tractate Nidarim tells us 
that the first Temple was destroyed because the Jewish people did not 
recite the blessing of the Torah before they engaged in its study. The 
Gemara cites a verse from Eicha, “They had abandoned My Torah…” 
Since the First Temple was meant to perfect the spirit which corresponds 
to Torah study and the Jewish people failed in this area, G-d thus allowed 
it to be destroyed. 
The Second Temple, which was the most deficient in spirituality, 
corresponds to the life source (Nefesh) of the Jewish people. It was 
thus intended to perfect the life source (Nefesh) of the Jewish people 
through the mitzvos between man and his fellow, such as loving kindness. 
Since the Jewish people did not advance themselves in this area, but rather 
they failed, G-d allowed the Second Temple to be destroyed. The 
Gemara in Tractate Yomah tells us that it was because of baseless hatred 
(sinaas chinam) among the Jewish people that caused the destruction of 
the second Temple. Baseless hatred towards one’s fellow is the antithesis 
of chesed (kindness) which was addressed and perfected by Avraham’s 
selfless and indiscriminate kindness. 
The Mishkan, first Temple, and second Temple, were each given to 
the Jewish people in order to perfect an aspect of their spirituality. 
Although these edifices were taken from them because they had failed, 
the Jew is still able on a personal level to perfect the three components 
of his spirituality. By engaging in Torah study, one will perfect his spirit 
(Ruach). Through his prayer and service of G-d one will perfect his soul 
(Neshama) by having pure thought when engaging with G-d. One will 
perfect his Nefesh through performing acts of loving kindness. This is 
alluded to by the Mishna in Ethics of our Fathers, which states, “The 
world stands on three principles, Torah, Avodah (service), and acts of 
loving kindness.” 
4. The Initiative that is Needed to Meet One’s Purpose 
The Torah states regarding the building of the Holy Ark, which was the 
repository that contained the Torah, “…You shall cover it with pure 
gold, from within and from without you shall cover it…” The 
Gemara in Tractate Yomah explains that by specifying that the Ark must 
be covered with gold on the inside as well as on the outside, the Torah is 
teaching us that, “A Torah Sage whose inside is not the same as his 
outside is not a Torah Sage.” Meaning, in order for one to be classified as 
a Torah Sage, his inner purity of commitment should be consistent 
with his outer demeanor and persona. A Torah Sage is not merely a 
repository of information, but rather, he must be genuine and sincere in 
his service of G-d in every aspect of his life. This classification applies 
only to the one who studies Torah for the sake of its actualization and 
not merely for the sake of its intellectualism. This is the symbolism of 
the Holy Ark being inlaid with gold on the inside and the outside. 
The Torah states regarding the specifications of the Holy Ark that 
contained the Testament (Torah), “They shall make an Ark…two and a 
half cubits in length; a cubit and a half its width; and a cubit and 
a half its height.” Baal Haturim explains that the reason the 
specifications of the Ark had half measures was to indicate that in order 
for one to have the capacity to acquire and retain Torah, one needs to 
break his character traits. It is only when one is humbled that one 
becomes worthy of being a receptacle for Torah. As Chazal tell us, 
“Torah is acquired by the one who is willing to sacrifice himself for it.” 
The Torah states, “They shall make an Ark…” The Midrash explains, 
“We find that there are ten activities regarding the building of the 
Mishkan that are introduced with ‘You shall make…’ This is to 
correspond to the Ten Utterances of G-d through which He created the 
world.” What is the relevance between the ten activities of the 
building of the Mishkan and the Ten Utterances through which the 
world was created? 
Chazal ask, “Why is the portion of Shabbos juxtaposed to the portion of 
the Mishkan? To teach us that all the thirty-nine classifications of 
creative activity that were needed for the building of the Mishkan are 
forbidden on Shabbos.” The Torah tells us that G-d Created existence in 
six days and He refrained from creative activity on the seventh day. Thus, 
the Jewish people were commanded to keep the Shabbos holy and 
observe it by refraining from creative activity. The creative activities 
from which the Jew must refrain on Shabbos are derived from the 
creative activities that were needed for the building of the Mishkan 
because the Mishkan itself was a microcosm of Creation. 
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The Midrash cites a verse from Psalms, “‘Hashem, I love the shelter of 
Your House and the place of the residence (Mishkan) of Your 
Glory…’ Reb Yaakov B’Reb Yossi said, ‘Why does King David say ‘I 
love the shelter of Your House…?’ It is to indicate that the Mishkan 
itself is the equivalent of Creation.’ Where do we find that it is 
equivalent? The Torah states regarding Creation, ‘…G-d spread the 
heavens like a tapestry…’ Regarding the Mishkan it is written, ‘You 
should make tapestries made of goat hides…’ Regarding Creation the 
Torah states, ‘And G-d separated between the waters…’ Where do 
find the concept of separation in the Mishkan? It states, ‘The curtain shall 
separate (between the holy and Holy of Holies).’ Regarding Creation, 
the Torah states, ‘The waters shall gather…’ Regarding the Mishkan, it 
states, ‘The water will gather in the copper laver.’…It states 
regarding the creation of man, ‘So G-d created Man in His image…’ 
Where do we find the corresponding element for ‘Man’ in the Mishkan? 
It is the High Priest. (Just as Adam was created to serve G-d on earth, 
so too was Aaron chosen to be the Officiant of G-d in the Mishkan)…” 
The Midrash continues to offer many other correlations between the 
Mishkan and the creation of the world. Why did the Mishkan need to be 
the equivalent of Creation? 
The objective of Creation was for G-d’s Presence to dwell in the physical 
realm with Man to be His Officiant. However, because Adam had failed 
by eating from the Tree of Knowledge of Good and Evil, physical 
existence was no longer fit for the Divine Presence. By sinning, 
Adam putrefied the world that was created to be the pristine setting for 
G-d’s’ Presence. At Sinai, the Jewish people once again ascended to the 
level of Adam before the sin; however, because they sinned with the 
golden calf, they were not qualified to host G-d’s Splendor. G-d therefore 
commanded the Jewish people to build the Mishkan so that He could 
dwell in their midst. As it states, “Build for Me a Sanctuary so that I 
may dwell in your midst….” Thus, the Mishkan needed to be a 
microcosm of Creation since it was meant to be the equivalent of the 
original creation to host G-d’s Presence. 
The objective of Creation is for the sake of the Torah and for the 
sake of the Jewish people to fulfill it. As it is stated in the Torah, 
“Bereishis bara Elokim- In the beginning G-d created …” Chazal 
explain this verse to mean that for the sake of Torah, which is referred 
to as “reishis (choicest)” and for the sake of the Jewish people who are 
also referred as “reishis (chosen)” the world was created. Ramban 
explains that regarding the vessels of the Mishkan, the first one that is 
discussed is the Holy Ark because it is the most important one, since it 
was the location of the Divine Presence. Thus, the beginning and focal 
point of Creation is the Torah. Similarly, the Mishkan began with the 
building of the Holy Ark because it contained the Torah and represents 
a true Torah Sage. Although G-d is Infinite, the Jew is able to have a 
relationship with Him through the Torah, which is represented by the Holy 
Ark in the Mishkan. By breaking (negating) one’s characteristics and 
humbling oneself as is reflected through the “broken” measurements of 
the Ark, the Jew can connect to G-d, the Infinite Being. 
5. The Altar- Reflecting The Jewish Experience 
The Torah states regarding the building of the Altar (Mizbeiach), “You 
shall make the Altar of acacia wood, five cubits in length and five 
cubits in width…three cubits its height.” The Midrash states, “G-d said 
to Moshe, ‘Instruct the Jewish people to build an altar for burnt offerings 
so that it should atone for the sins of My children. I had made a 
precondition with Avraham, our Patriarch, that if his children should sin, 
they will have atonement through the offerings…What is the significance 
of the word ‘Mizbeiach (Altar)’? The word ‘Mizbeiach’ is an acronym. 
The first letter of the word is the letter ‘mem’ which represents ‘mechila 
(forgiveness).’ The second letter is ‘zien’ which represents ‘zechus 
(merit).’ The next letter is ‘beis,’ which represents ‘beracha (blessing). 
The last letter is ‘ches’ which represents ‘chaim (life).’ In the merit of the 
burnt offering ‘olah’ you would be ‘misaaleh (elevated.)” 
The Midrash continues, “The Altar was made of acacia wood (atzei 
shitim) in the merit of Avraham, our Patriarch. He had hosted the 
angels and told them to rest under the shade of his tree (eitz). What is 
the significance of ‘shitim’? When the Jewish people had engaged in 
‘shtus (foolishness)’ through the Golden Calf, G-d had said, ‘Let the merit 
of Avraham (who had hosted the angels under his tree) atone for their 
foolishness.’ Another interpretation of ‘shitim’ is that it is an acronym: 
‘shin’, which represents ‘shalom (peace’); ‘tes’ which represents ‘tova 
(goodness)’; ‘yud’ which represents ‘yeshua (redemption)’; ‘mem’ which 
represents ‘mechila (forgiveness). The Torah states that the Altar was 
‘five cubits in length and five cubits in width.’ What is the 
significance of this specification? When the Jewish people were given the 
Ten Commandments, five Commandments were written on one Tablet 
and the other five were written on the second Tablet. (Thus, there is a 
correlation between the height and width of the Altar and the Ten 
Commandments). The Torah states, ‘three cubits its height’ which 

corresponds to the three Redeemers of Israel. As it states, ‘I will send 
before you Moshe, Aaron and Miriam…’” Every aspect of the Altar is 
rooted in and connotes the merit of our Patriarchs and the three 
Redeemers. It is in their merit that the Altar facilitates atonement and 
blessing on behalf of the Jewish people. 
The Torah tells us that there are three species that qualify for a 
sacrifice: the ox (shor), sheep (kesev), and goat (eiz). The Midrash 
tells us that each of these species correspond to one of the Patriarchs. 
The ox (shor) was chosen in the merit of Avraham. As it states 
regarding Avraham’s hosting of the angels, “Avraham ran to the 
cattle, took a calf tender and good, and gave it to the youth who 
hurried to do it…” The sheep (kesev) was chosen to be an offering 
in the merit of Yitzchak. As the verse states regarding the Akeidah 
(binding of Yitzchak), “And Avraham looked up and saw- behold a 
ram – after it had been caught in the thicket…” The species of the 
ram reminds G-d of the special act of the Akeidah, which was the 
ultimate sacrifice. The goat (eiz) was chosen to be an offering in the 
merit of Yaakov. As the Torah states regarding Rivka, our Matriarch, 
telling her son Yaakov to take the blessing from his father Yitzchak, 
“So now, my son, heed my voice to that which I command you. Go 
now to the flock and fetch from there two good goats…” These 
goats were meant to be prepared by Rivka as delicacies through which 
Yaakov would receive the blessings from his father. 
Each species as an offering can only facilitate atonement and mercy 
because it corresponds to the merits of the Patriarchs. Every day we 
recite in the first blessing of the Amidah (Silent Prayer), “Blessed are 
you Hashem, our G-d,…Who recalls the kindness of the Patriarchs and 
brings the Redeemer…” The basis for the survival and development of 
the Jewish people throughout the millennia is in the merit of the Patriarchs. 
They have drawn upon their spiritual account continuously throughout the 
ages. However, when the merits of the Patriarchs will be depleted, G-d 
will bring the Redeemer for their children. G-d will be forced to bring the 
Redeemer of the Jewish people even if they are not worthy because there 
is no longer a basis to maintain them as before. 
The Patriarchs, through their spiritual initiatives and service of G-d, 
inculcated into their souls unique characteristics, which are inherited 
by every Jew until the end of time. Every aspect of the Jew, from his 
innate characteristics to his potential of accomplishment was 
established by the Patriarchs. The specifications and composition of the 
Altar reflects the fact that the Jew’s existence is enmeshed on every 
level with our holy antecedents. 
 

Rabbi Dov Kramer 

Taking A Closer Look 
“Oil for lighting, spices for the anointing oil and for the incense of spices” 
(Sh’mos 25:6). The Tosafists (e.g. Da’as Z’kaynim, Hadar Z’kaynim, 
Moshav Z’kaynim, B’chor Shor, Sefer HaGan, Chizkuni, R’ Chayim 
Paltiel) ask why these three things are included in the list of items to be 
donated for the Mishkan if the list only consists of materials needed for the 
structure itself (and the clothing), but not for the service done in the 
Mishkan. After all, none of the animals brought as offerings are included 
in this list, nor is the grain needed for the meal offerings or for the “bread 
of faces” (Lechem HaPanim), nor is the wood used as fuel for the fire. 
Why are the materials needed for these three things included? 
The anointing oil being included does not pose as much of a problem, 
many of them add, as the vessels -- and the structure itself -- had to be 
anointed before being eligible for the service (see 30:22-29); the materials 
needed for the anointing could therefore be said to be part of the needs of 
the structure. [Some of the Tosafists also feel that the spices for the 
incense present less of a problem, as they “need workers” (which I 
understand to mean that they are not just a “raw material,” as making them 
into usable spices takes much work and expertise), so it’s as if they were 
also “built.” They add that incense was necessary before G-d’s “divine 
presence” could fill the Mishkan, since it was “within the cloud” of the 
burning incense that He “appeared on the Ark’s cover” (Vayikra 16:2).] 
The concept of something that is needed for the building to be considered 
usable qualifying as being materials needed for the structure itself is 
extended to include the spices for the incense, since a structure fit for a 
king -- and certainly for the King of kings -- has to have a pleasant smell, 
and to the oil for lighting, since a dark structure isn’t fitting for the King of 
kings (even if He Himself doesn't need any light to be able to “see”). 
Nevertheless, even if this enables these materials to be included in the list, 
that doesn’t seem to warrant having to include them in it. Why were these 
items, which fall more under the category of "materials needed for things 
done in the Mishkan" than "materials needed to build the Mishkan," 
included in the list of materials needed for the actual building of the 
Mishkan and its vessels? 
There are other issues in this verse that deserve a closer look as well. First 
of all, although “oil for lighting” is mentioned, oil for anointing is not 



!waaBtu!inwsu!– trcdk trcd ihc                                                             13 
(only “spices for the anointing oil,” but not the oil itself). [Although some 
of the Tosafists address this issue as well, saying that the word “oil” 
applies to both, with the verse read as “spices should be added to the same 
oil used for lighting to make the anointing oil,” this is not the easiest way 
to read the verse.] Secondly, the specific spices needed for the anointing 
oil and for the incense are not mentioned, only the category of “spices.” 
The different types of dyed wool (blue, purple, red) are listed, not just the 
category of “dyed wool.” Why aren’t each of the spices needed listed 
separately as well? How would the nation know which spices to donate if 
they weren’t specified? 
The items on this list were donated by “those whose heart gave willingly” 
(25:2; see https://rabbidmk.wordpress.com/2010/02/18/parashas-terumah-
5770/), as opposed to being given in order to fulfill an obligation. 
However, the “oil for lighting,” whose inclusion in this list indicates that it 
also must be donated voluntarily, is mentioned elsewhere (27:20) as being 
“commanded,” indicating that it’s an obligation for it be given. This is 
reiterated the third time oil for lighting is mentioned (Vayikra 24:2), where 
it is also “commanded.” As I have previously discussed 
(https://rabbidmk.wordpress.com/2012/03/01/parashas-tetzaveh-5772/), 
the purpose of the second mention was to inform Moshe that he will, at 
some future point, tell the nation that they must provide extra-pure olive 
oil for the Menorah, whereas the third mention is when Moshe was told to 
actually relay the commandment to the nation that they must provide 
extra-pure olive oil. That third commandment, though, was communicated 
to Moshe in the Mishkan, after it was already built and operating, 
including the Menorah having already been lit “from evening to morning.” 
It would therefore seem that until then the Menorah was lit using oil that 
had been donated before Moshe commanded the nation to provide more. 
When the details of the Mishkan were taught to Moshe, he was told that 
the oil for the Menorah had to be extra-pure olive oil, but that he shouldn’t 
tell the nation this until later (“you shall” in the future, but not now, 
“command the Children of Israel,” the second mention of the oil for 
lighting). Instead, he should just tell them that one of the things needed for 
the Mishkan was “oil for lighting” (the first mention), so that not only 
would the donation be completely voluntary, but the kind of oil donated 
would also be voluntary. And they donated the highest quality oil, extra-
pure olive oil. Once the original donation (including the quality of the 
donation) was done voluntarily, Moshe could then tell the nation that it 
would always have to be only the highest quality oil for the Menorah (the 
third mention). 
Even though “oil for lighting” had to be listed as one of the items to be 
donated so that it would be donated voluntarily (at least initially), if it had 
no connection to the building process, it wouldn’t belong in the list. 
However, since having the Menorah lit was a requirement of the structure 
itself, it could be included. And once the “oil for lighting” was included 
based on this criteria, the anointing oil and the incense, which had similar 
criteria, had to be included too. (After all, if the “oil for lighting” was 
included based on it being needed for the structure, how could materials 
that filled similar needs not be included as well?) Nevertheless, since the 
reason for mentioning these three things was to be able to include the oil 
for lighting, there was no need to mention every ingredient of the other 
two; including them by simply mentioning them without detailing which 
specific spices were used (and that oil was used in the anointing oil, which 
was obvious) was all that was necessary. Eventually, Moshe told the 
nation which spices to donate (30:22-38). For now, though, mentioning 
them in a general sense in order to be consistent with mentioning the oil 
for lighting was enough. 
[It is possible that for a similar reason the types of precious stones needed 
weren’t specified either, as the point was for them to be included in the list 
of items donated voluntarily. This way, when the Nesi’im realized that 
they were wrong for waiting to donate to the Mishkan (see Rashi on 35:27, 
see also page 2 of www.aishdas.org/ta/5764/vayakhel.pdf), there would 
still be something left for them to donate.] 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Making Up For The Beis Hamikdash 
When Hashem commanded the building of the Mishkan, Moshe Rabbeinu 
was confused. 
“Hashem, how can the Jewish People possibly construct a dwelling for 
You?” 
Hashem replied that “even one Jew can construct the Mishkan, as it states, 
‘from any man whose heart stirs him'” (Shmos Rabba 33:8). 
How does Hashem’s response answer the question? Moshe asked how the 
Jews could build something that could house Hashem, Who is above all 
physicality? That question remains. 
The Alter of Slobodka explains that the Mishkan is not a physical dwelling 
for Hashem, it is a spiritual dwelling, where Hashem’s presence can be felt 
more intensely. There, Hashem enables us to build a strong relationship 

with Him. The way we start building this relationship is by donating to the 
Mishkan wholeheartedly. When a person gives what is precious in his 
eyes, such as gold and silver, in order to gain closeness to Hashem — this 
is the way a relationship is built. We are showing Hashem love and He 
returns it in great measure. 
The Mishkan, and later the Beis Hamikdash, was a place that fostered this 
closeness to Hashem for generations. There, one could bring korbanos and 
pray to Hashem at the very point on earth where all prayers ascend to Him 
(Brachos 30a). The atmosphere was one of open miracles, as the Sages 
describe (Avos 5). The awesome impression that this made on every Jew 
forged a deep connection between him and Hashem. 
Tosafos (Bava Basra 21a) relate that when Jews brought maaser sheini to 
Yerushalayim, just seeing the kohanim going about their tasks in the Beis 
Hamikdash with exceptional diligence and fervor deepened everyone’s 
yiras Shamayim. Some people even reached ruach Hakodesh as a result. 
Tosafos (Sukka 50b) cites the Yerushalmi that exceptional individuals in 
every generation were able to soar even to the level of prophecy from such 
inspiration. Such was the case for Yonah, who reached prophecy from the 
inspiration he felt at the Simchas Beis Hashoeva in the Beis Hamikdash. 
Such closeness was only possible when a Jew served Hashem with all of 
his heart and truly wanted this relationship. The Bach (Orach Chaim 660) 
states that when the kohanim became lax in their avoda, this laxity was 
what caused prohibitions to be placed on the mizbe’ach and menorah. The 
only way to get these avodos back was through the great love and mesirus 
nefesh of the Chashmonaim for Hashem. 
Today, when we have no Beis Hamikdash, how can we get close to 
Hashem? The closeness described above came about through the Beis 
Hamikdash, which we lack. 
Rav Reuven Fine finds the answer in Brachos (8a), where the sages say 
that since the destruction of the Beis Hamikdash, Hashem only has the 
four amos of halacha. Meaning, the same closeness we were once able to 
get from the Beis Hamikdash is now available through Torah study. The 
Bach (Orach Chaim 7:2) states that Torah study was given for this very 
purpose — that through study we could bring Hashem down to our world 
and enable us to cling to Him. Nefesh Hachaim (4:6) says that that before 
learning, one should think that the Torah he is about to learn should bring 
him closer to Hashem. If a person puts his heart into it and really does this, 
it works — he truly becomes closer to Hashem through his learning. 
Rav Reuven Fine adds that the Shechina is present even more intensely 
among the talmidei chachamim of each era. The Mesilas Yesharim (26) 
states that the Shechina dwells upon talmidei chachamim in the same 
manner that it dwelled upon the Beis Hamikdash when it stood. How wise 
it is for us to make use of every opportunity to be with them! 
Drashos Haran 9 adds that even the physical location where talmidei 
chachamim learn becomes imbued with kedusha, and tefillos are more 
accepted there. Even after a gadol passes away, Jews go to his grave 
because the Shechina remains with him, and tefillos said there are more 
accepted. 
Once, on a stormy night in Yerushalayim, a person spotted Harav Aryeh 
Levine standing outside in the rain, davening by a wall. 
When asked why he was doing this, Rav Levine replied: “I was looking for 
a makom kadosh to daven because someone is unfortunately very sick. I 
asked myself: Where can I go? I can’t go to the Kossel (which was then 
occupied by Jordan), so where can my tefillos be best accepted? I decided 
to come here because this is where the Tchebiner Rav used to live (he had 
passed away a year earlier). The house itself still has his kedusha.” 
May we be zoche to build a close relationship with Hashem! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Teruma: Joining Together to Build the Mishkan 
Parashat Teruma begins with G-d’s command that Beneh Yisrael donate 
materials for the construction of the Bet Ha’mikdash. Interestingly, He 
issues two commands. First, He instructs that the people should bring a 
“Teruma” (“donation”), and then He calls upon “every man whose heart 
stirs him” to bring “Terumati” – “My donation.” How are we to explain 
these two commands? 
Rav Abraham Yehoshua Heschel of Apta (1748-1825), in his work Oheb 
Yisrael, answered by noting that the word “Teruma” ends with the letter 
“Heh,” whereas the word “Terumati” ends with the letter “Yod.” These 
two letters, he explained, reflect the difference between these two 
donations. Tradition teaches that G-d created all of existence with the 
spiritual power of two the Hebrew letters – “Yod” and “Heh.” Specifically, 
He created our world with the letter “Heh,” and the next world, the eternal, 
spiritual world, with the letter “Yod.” While we cannot claim to fully 
understand the concept of creation through letters, it suffices for our 
purposes that “Heh” and “Yod” are associated, respectively, with the 
realms of the physical and the spiritual. “Heh” is related to our physical 
existence here in our world, whereas “Yod” relates to the spiritual realm. 
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On this basis, the Rebbe of Apta explained the two different donations 
mentioned in the beginning of Parashat Teruma. Most people gave a 
“Teruma” – a worldly donation, a donation of gold, silver, and other 
physical materials. There were, however, especially righteous people – 
“every man whose heart stirred him” – who donated “Terumati,” referring 
to the “Yod,” the spiritual aspects of existence. They lent to the project of 
the Mishkan their spiritual greatness, and this was their donation. 
Rav Pinchas Friedman (contemporary) elaborated on this idea and 
explained what it means to give a donation of spirituality. The Gemara in 
Masechet Hulin (7) comments, “Yisrael Kedoshim Hem” – all Jews are 
holy – and it proceeds to note that there are two groups of Jews. There are 
those who want to donate money but lack the means to do so, and there are 
those who have the means but do not want to give. Both groups, the 
Gemara establishes, are “holy.” Rav Zusha of Anipoli (1718-1800) 
explained this remark to mean that when these different groups come 
together, they are, collectively “holy.” Those who want to give but are 
unable to, provide the intention and desire, whereas those who prefer not 
to give, but nevertheless give, begrudgingly, to avoid embarrassment, 
provide the action. Together, they combine to form the perfect, complete 
Misva. 
This is what the Rebbe of Apta meant. Those among Beneh Yisrael who 
had materials to donate for the Mishkan provided the “Heh,” the actual 
materials, whereas those who did not have materials donated the “Yod” – 
their intent and desire to participate. Together, they combined to produce 
the Mishkan, a structure worthy of serving as the residence for the 
Shechina. 
No single individual is perfect; we gain perfection only by combining with 
others, by bringing our “letters” together to form the complete Misva. This 
can only happen through “Ahdut,” through genuine unity among different 
types of Jews, through which we come together to blend into a single, 
cohesive unit. May we all join together with genuine “Ahdut,” and feel a 
sincere bond with all our fellow Jews, even those much different from us, 
so we can work together to build our “Mishkan” and become worthy of the 
presence of the Shechina. 
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Heed the Call, Build an Ark 
By Rabbi Benjamin Geiger 
Associate Member, Young Israel Council of Rabbis 
The meeting is going poorly, at least from your perspective. Every time 
your boss says “Let’s move on to the next thing needing to be done,” your 
heart palpitates as you think of the growing mound of work he keeps piling 
up on you. A dozen employees are in the room, yet you are the one he 
keeps turning to in order to get it done. At first you thought this was a sign 
of his confidence in your abilities. Now you are not sure if it is your skills, 
everyone else’s incompetence, or your inability to say no. After all, just 
last week these new projects were introduced as team-building 
opportunities. No one was to be able to slack off. “Everyone needs to tow 
the line!” 
When the Torah first introduces the Holy Ark, HaShem deviates from the 
normative second person singular form to the third person plural. “And 
they should make an ark of acacia wood…” Then, in mid sentence, the 
Torah returns to the formation of a command used throughout the 
transmission of the details of the Mishkan, “and you should plate it with 
gold and you should make a golden zer (crown) [perek 25, pasuk 11] 
around it.” The issues only multiply when we look at the next command to 
fabricate an Ark. Following the sin of the Golden Calf, and the breaking of 
the first Tablets, Moshe is instructed to make another Ark as he chisels out 
the form of a new set of Tablets. In this case, the entire exchange is second 
person singular. Only Moshe is involved. What happened to the other 
people? The initial deviation is clarified by Ramban to teach a beautiful 
lesson in Jewish identity and mitzvah observance. The Mishkan is a road 
map to the creation, or recreation, of our person. In every fine detail, it 
teaches us how to perfect ourselves, to reach our potential, to prioritize our 
lives and so much more. (See Rambam, Ramban and many other early 
commentaries.) 
What is the lesson in the need for plurality in the Aron? The Aron 
represents the foundation of all life. The Aron is the revelation of Torah, it 
is the soul of our very being, the connection between body and soul, 
physical and spiritual worlds. The first core lesson is that our very essence 
requires effort, requires a “buy-in” ─ it is not sufficient to simply send a 
messenger to learn for me, to wait for the rabbi to teach it to me, to assume 
that since the institutions exist and were created without my input, they 
can continue to do so. I must be involved, I must donate, and I must work 

at laying the foundation for my entire being. The plurality teaches us that 
each Jew had to have a part in the creation of the center of our identity, but 
it also teaches a more fundamental lesson in that role. The lasting, 
permanent nature of such devotional effort is only lasting when it is done 
in a selfless manner; when the goal and rationale for the giving and 
striving for excellence is done for the “Greater Good.” Whether for the 
benefit of the Divine or the benefit of the community, such actions create a 
heart and soul that cannot be destroyed. With such depth and meaning at 
the core when involving the entire community in this effort, why leave 
them out when they are most vulnerable; when they are most in need of a 
loving embrace? After the sin of the Golden Calf, the Jewish people were 
desperate and in despair. Now, more than ever, they needed reassurance 
that if they only made the effort, they could rebuild and find atonement 
and forgiveness. Yet, HaShem tells Moshe to go it alone. To this, Rabbi 
Chaim Kramer (Rayanos Chayim, Centerville, Iowa, 1939) addresses his 
essay. Before the sin of the Golden Calf, it was a time of hope, of endless 
possibilities. As a people, we were moving up. Mitzrayim had been 
destroyed − we had received the Torah and were heading to Israel to reap 
the blessings promised to our family since the time of Avraham. For more 
than four centuries we had hoped, struggled and dreamed. Those dreams 
were now palpable. At this time, we were open to hearing instructions of 
involvement and effort. We were open to any opportunity to grow and to 
be connected. The horizon was golden, the sky was blue and spring was in 
the air. 
After the horrific events of the Golden Calf, everyone but Moshe had 
given up hope. Moshe Rabbeinu never stopped believing in our potential. 
He fought with HaShem to save us, he fought with us to redirect us and 
give us hope. There were no other willing participants. In response to such 
reality, HaShem gives the wherewithal to those who stand prepared to care 
for his beloved, crying, frightened children. HaShem tells Moshe to make 
the Aron himself and to bring Torah back to His people. Moshe is told to 
single-handedly reconnect the community to it purpose. In times of bleak 
and pessimistic outlooks, HaShem pours out the fulfillment of His 
blessings to those who never waiver in their trust, fortitude and 
determination to make life right. We simply need to stand up and heed the 
call. Shabbat Shalom 

The Weekly Sidra- "The Inability to Give" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
“Speak to the B’nai Yisroel, that they take for Me an offering; from every 
man that gives it willingly with his heart, you shall take My offering.” 
(Sh’mos 25:2) 
So begins this week’s Sidra. Now then, many M’forshim (Torah 
commentaries) pose the question of why did the Torah utilize the verb 
‘take’ when in reality, the Mitzvah was to ‘give’ a donation for the 
construction of the Mishkan (Tabernacle)?  
Of the ample amount of answers to this question by our Rabbanim of 
blessed memory, we shall examine two. We begin with the text Nachalei 
D’vash by the celebrated Admur (Chassidic master) Rav Nachman of 
Breslov (1772- 1819) of blessed memory, who cites the words of Dovid 
HaMelech: 
“Who am I, and what is my people, that we should be able thus to offer so 
willingly? For all things come from You, and of Your own have we given 
You.” (Divrei HaYamim I 29:14) 
Basically, instructed Rav Nachman, the true significance of the expression 
“And of Your own have we given You” can be clearly understood in a 
situation when one man receives a monetary gift, even a very generous 
one, from another. Now, if the giver has a change of heart, and requests 
that part of the gift be returned to him, it is very possible that the recipient 
may refuse to do so. After all, the recipient has the money in hand. 
However, continues Rav Nachman, it is also possible that the giver, after 
committing himself to giving the monetary gift he still holds in hand, will 
request of the recipient that less be given to him. Not having anything in 
hand at the moment and the possible loss of everything if he does not 
comply, it is most probable that the recipient will agree to take less.  
Now then, instructs Rav Nachman, even though HaKadosh Baruch Hu 
may have given us some degree of gold and silver, it must be realized that 
that wealth is truly in the hands of HaKadosh Baruch Hu, Who has the 
ability to take that wealth away from us whether we like it or not, even 
though we may presently hold it in hand. This is precisely what Dovid 
meant when he stated, “For all things come from You.” That is, in truth, 
we give HaKadosh Baruch Hu nothing, for, “Of Your own have we given 
You.”  
This is why, concludes Rav Nachman, this week’s Sidra utilizes the words 
“That they take for Me an offering,” to illustrate that we are incapable of 
giving of our own. And, all we can give, is what we take from HaKadosh 
Baruch Hu. 
Another very informative reason why the Torah makes use of the term 
‘take’ instead of ‘give,’ is given to us by the Alshich (Rav Moshe Alshich 
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1508- 1593) of blessed memory. Some background information from the 
Gemarah of Kiddushin 7a at this point is necessary. When it comes to 
engagement (Kiddushin) from the Torah, it is necessary that the man gives 
either money or the value thereof to the intended woman. But, what if it is 
the woman who gives the man the money or the value thereof? The 
Gemarah has this to say on the subject: 
“Rava propounded, ‘What (if a woman declares,) “Here is a Manah 
(monetary amount), and I will become betrothed unto you?”’ Mar Zutra 
ruled in Rav Papa's name, ‘She is betrothed…..’” 
At first, it would seem that based on the opinion of Mar Zutra, the process 
works in reverse as well. But, skipping to the conclusion of the Gemarah, 
as per Mar Zutra, we find the following: 
“….. ‘Here the reference is to an important personage, in return for the 
pleasure (she derives) from his accepting a gift from her, she completely 
cedes herself.’”  
In other words, as per Mar Zutra, a woman declaring, “Here is a Manah, 
and I will become betrothed unto you,” does not always result in her being 
betrothed, unless it is a prominent and great man to whom she makes this 
statement and gives money. For, her deriving pleasure from such a man 
accepting her gift has a monetary market value, which is not so if an 
ordinary man accepts it. She, the giver, in the end becomes the recipient. 
This same contrasting process is true, concludes the Alshich, when 
HaKadosh Baruch Hu accepts from us. For, we the givers then transcend 
into the takers. And, for this reason, the Torah uses the expression “Take 
for Me an offering.”  
The Gemarah in B’rachos 60b informs us of the following: 
“Whatever the All-Merciful does is for the good (of Yisroel).” 
It is through the inordinate benevolence of HaKadosh Baruch Hu that all 
His actions are ultimately for the good of Yisroel His nation. That is why 
when we give in His cause, we ultimately transform into the recipients of 
His abundance of blessings upon us. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Dvar Torah - What Can We Give to HaShem? 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
The Medrash (Tanna Dibay Eliyahu chapter 17) brings a Pasuk from the 
beginning of this week’s parsha that reads: "Bisha'a She'amru Yisrael 
Naase Vinishma Miyad Amar Hakadosh Baruch Hu Viyikchu Li Terumah 
(Shemos 25:2)” “When Bnei Yisrael said ‘We shall do and we shall hear’ 
Hashem immediately responded saying, ‘Take for me Terumah (a tithing)' 
". The message conveyed by this Aggadic Medrsah seems somewhat 
obscure and should be explained. How is Hashem's declaration "Take for 
me a tithing", responsive to the proclamation of Bnei Yisroel, “We shall 
do and we shall hear"? 
To discern the meaning of the above Medrash, we must first raise the 
question: What did Hashem mean when He commanded the Bnei Yisroel 
to take for "His" sake a terumah? Does not the pasuk (Chagai 2:8) say "Li 
HaKesef Li HaZahav Ni'um Hashem", "All silver and gold belong to Me", 
so says Hashem? If so how can one take for Hashem silver and gold 
donations when they are His to begin with? Likewise another pasuk (Iyov 
41:3) clearly states "Mi heekdeemani v'ashalem" -Who has preceded Me, 
that I must repay him?” Medrashic sources take this to mean that Hashem 
is asserting that all mitzvahs can be performed only after Hashem has 
provided man with the means to fulfill the commandments and therefore 
Mankind has no legitimate claim for reward. How then can we be 
commanded "take 'for me' a terumah", if whatever is it to be gathered is 
already His? 
In answer allow me to introduce some concepts which are to be found in 
the books of our Sages. The secular world and society are predicated upon 
the idea that the choices we make in our lives ought to be based on the 
anticipated results of those choices. People expect practical action to yield 
tangible, predictable and often immediate rewards. Paradoxically, popular 
opinion posits that indulgence in pointless, unreasonable behavior will 
result in positive consequences. Directly in opposition to these thoughts, as 
committed Jews our steadfast performance and observance of Hashem’s 
holy Torah and mitzvos often earns us the contempt and disdain from 
society at large. What they fail to understand is two underlying aspects of 
the nature of heeding Hashem’s directives: 
1. The primary reward for mitzvah performance is not found in this 
temporal, finite world, but rather, in the eternal World to Come, as stated 
in the Gemarah (Tractate Kiddushin 39B) in the name of Rabbi Yakov 
that, "There is no reward for a mitzvah in this world [i.e., all reward is 
reserved for the World to Come]." 
2. Torah and Mitzvos are Hashem’s directions of our way of life and will, 
in fact, provide tangible benefit in this world. 
These concepts are highly profound and their complete explication is 
beyond the scope of this essay. We will therefore limit this article to what 

we can say about the first point in the allotted space. The Rabbinical 
commentators explain that the reason why reward for mitzvah observance 
cannot be in this world is that since the physical, fleeting world is 
fundamentally flawed, it therefore lacks the means to adequately reward 
the righteous. Such a person's reward is reserved, instead, for the world to 
come. How pathetically inadequate is any reward in this world. Rav 
Eliyahu Dessler (1892 -1953, he was known as mashgiach ruchani of the 
Ponevezh yeshiva in Israel) declares that if all the happiness and pleasure 
of a lifetime, coupled with the joy of every person in every city and 
country who have ever lived, were able to be concentrated into one 
moment, say for example if we could concentrate all that into one pill, it 
still could not provide adequate reward even for the smallest mitzvah 
compared to the delight man will experience in connecting with Hashem in 
the world to come (Michtav MiEliyahu I, p 4-5) 
Yet we do exist in the physical world and pragmatically we need physical 
amenities for productive functioning. The great rabbis have therefore 
suggested that the above notwithstanding a reward for mitzvah observance 
is given here and now in this world in order that the mitzvah might be 
enhanced in its performance both quantitatively and qualitatively. 
A quantitative enhancement is achieved by spending more time focusing 
on the mitzvah before its performance. This is what may be called a 
"hachana to a mitzvah" - preparation for a mitzvah. The quantity of the 
mitzvah increase by the additional time devoted to its performance. For 
example, one might complete Mincha prayers in five minutes, while a 
quantitative expansion of the mitzvah might involve setting aside some 
time in meditation regarding the prayers about to be recited. 
A qualitative increase is determined by the level of "hiddur mitzvah" - 
beautification of the mitzvah - one brings to the mitzvah performance. 
Although a kosher mezuzah might be procured at a reasonable cost, one 
might subject oneself to some financial strain to obtain a mezuzah written 
with a more exquisite penmanship. 
A hachana to perform a mitzvah and a hidur mitzvah are both things that 
one adds and does on his accord; not something that was demanded of 
him. He therefore can receive abundance in this world, not as a reward per 
se, but as providing the means with which to enhance the mitzvahs both 
quantitatively and qualitatively as described above.  
By saying “we will do and we will hear” - we will do prior to our hearing, 
the Bnei Yisroel implied they will "do", meaning will prepare to perform 
mitzvohs even before they hear the mitzvah, meaning the actual fulfillment 
of the mitzvah. 
But the statement of "Naaseh V'Nishmah is not just a commitment to 
engage in careful preparation to perform the mitzvah; it is also the 
acceptance of the obligation to beautify the performance of the mitzvah. 
As our Rabbis (Tractate Shabbos 88A) taught us, when Bnei Yisrael put 
'Na'aseh' before 'Nishma', a Bas Kol (a Divine voice resounding from 
Heaven) said "Who revealed to My children this secret that the angels 
use?" Performing a mitzvah on the level of heavenly angels certainly 
qualifies as a true hiddur mitzvah. 
There is yet a third way in which to attain reward for mitzvah in this 
world. As the Maharsha (Rabbi Shmuel Eidels (1555 – 1631) was a 
renowned rabbi and Talmudist famous for his commentary on the Talmud, 
Chiddushei Halachos. He is known as Maharsha which is the acronym of 
his name) suggests that Rabbi Yaakov's claim mentioned in the Talmud 
cited above, that reward is reserved exclusively for the World to Come 
refers only to reward given to an individual for his good deeds. When the 
community as a whole is deserving, however, the reward is, indeed, 
manifest in this world. The Maharsha adds that all the Biblical promises 
for worldly good represent reward for the community, rather than the 
individual. 
The pasuk relating to naaseh venishma reads "And they said, 'Everything 
that Hashem has said, we will do and we will listen". The ‘they’ is plural, 
insinuating that the entire assembly of Jews at that time proclaimed " we 
will do and we will hear". 
The Bnei Yisroel were at that time worthy of receiving rewards for their 
actions even in this physical world, firstly by what they meant by the 
words "na’aseh venishma" and secondly, by how they said it, "biyachad" 
in unison. 
We can now understand Hashem's request of "Vayikch li terumah", take 
for me a terumah, in response to the Bnei Yisroel proclaiming "Naaseh 
v'Nishmah". Since they offered to do more than the basic Mitzvahs, they 
were obligating themselves to give something of themselves, something 
more than what they were endowed by Hashem, namely the "hachana" , 
preparation, and the "hiddur mitzvah" , the embellishment of the mitzvah. 
Hashem's response was therefore to ask that they further "give" of 
themselves in contributing to the building of his Sanctuary. 
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The Purpose of the Mishkan 

By Rabbi Rodney Weiss 
Associate Member, Young Israel Council of Rabbis 

The Midrash Tanchuma records a conversation between Moshe and 
HaShem after the sin of the Golden Calf, in which Moshe implored 
HaShem to forgive the Jewish people. Then, after he achieved success, 
Moshe asked: "How will it be apparent to the nations of the world that 
You have actually forgiven them?" HaShem replied: "Let Klal Yisrael 
construct a Mishkan where they can offer korbanot (sacrifices) which I 
will accept as a sign of My renewed love for Am Yisrael." The Midrash 
further explains that the sin of the Golden Calf forced the shechina (G-d’s 
spirit) to recede to the heavens and the Mishkan was the force in the world 
which caused its return to Earth. 
There was a particular moment in time where the entire universe felt 
G‑ d's presence − the time of the giving of the Torah at Mt. Sinai (kabalat 
haTorah). As we say on Rosh HaShana, "You were revealed in Your cloud 
of glory." At that moment in time the world stood in awe, for never before 
was G‑d's presence felt on that level. Unfortunately, as aforementioned, it 
was short-lived; 40 days later, the Golden Calf was built and the Shechina 
seemed to have disappeared from Earth. 
This remained a reality until Rosh Chodesh Nissan of the second year 
from the Exodus from Egypt. The dedication of the Mishkan represented 
the return of the shechina to the world, as the Torah says: "The cloud 
covered the Tent of Meeting and the Glory of HaShem filled the Mishkan" 
(Shmot 40:34). In fact, the Ramban writes that the purpose of the Mishkan 
was to recreate the glory of kabalat haTorah, on a daily basis. According 
to the Ramban, the Mishkan is a daily reminder to Am Yisrael of our 
commitment to the Torah that we accepted at Har Sinai and the reward for 
unyielding dedication is G‑d's eternal presence resting with the Jewish 
people. 
The Sefer Hachinuch writes that the purpose of the Mishkan is to raise our 
hearts to a higher level of avodat HaShem (service to G-d). This is 
accomplished by pure thoughts and arduous work which is required for 
constructing a proper home in which G‑d will dwell. What we see, 
according to the Ramban and the Chinuch, is that the Mishkan is a place 
where holiness has a profound effect on the Jewish people, whether as a 
reminder of our responsibilities or as a method to enhance our form of 
worship. 
In our times, when there is no Mishkan or Beit HaMikdash, we have two 
temporary substitutes in which to achieve these goals. The first one is our 
Batei Knesset – our shuls. As my Rebbe, Harav Mordechai Willig, shlita, 
taught us, our shuls must be filled with kedusha (holiness). He emphasized 
that, in shuls, Torah study must take place, tefillah (prayers) must be 
appropriate and other activities must be in line with the sanctity of the 
building. After these are accomplished, then our synagogues will become 
places that are catalysts for achieving higher levels of worship. 
The second one would be in our homes – places around which entire 
foundations must be built around Talmud Torah and Torah values. Even 
our secular activities must be guided based on these standards. As a Rebbe 
in a Day School, I have always taught the children that, at home on off 
days, what we learn in school must be practiced there as well. But this can 
only be accomplished in a home structured in a way that is worthy of G-
d’s presence. 
Today, the moral standards necessary for such kedusha are often lacking. 
We can no longer depend on world leaders to be our proper role models. 
However, we are commanded to build a Mishkan in order to create a place 
worthy of a resting place for the shechina. So, until Mashiach comes, we 
must maintain high standards in our homes and synagogues to enable 
people to continue to grow in avodat HaShem. Shabbat Shalom. 
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Shabbat Shalom 
Trumah 5776  
GOOD MORNING! What can you do to ensure that you have a portion in 
the World to Come? A wagon driver, a simple man, once asked the 
Chofetz Chaim, Rabbi Yisroel Meir Kagan, this question. The Chofetz 
Chaim -- the greatest rabbi of his generation -- advised him, "Start a 
gemach, a free loan society." (The word "gemach" is an acronym for the 
Hebrew "gemilut chasadim" which translates as "doing deeds of 
kindness.") In Pirke Avos, Ethics of the Fathers 1:2, the mishna (teaching) 
states: "Shimon HaTzadik (the righteous) used to say that the world stands 
on 3 things: Torah, Prayer and Deeds of Loving Kindness." 
The Talmud, Yevamos 79a, tells us that the Jewish people are known by 3 
traits: merciful, morally sensitive and doers of kindness. How one 
expresses those qualities is only limited by his or her imagination, 
creativity and sensitivity to others' needs. 
When one thinks of a Free Loan Society, he usually thinks of an 
organization which loans money interest free (the borrower gives monthly 

post-dated checks and has two guarantors). In South Florida, for instance, 
there is the Hebrew Free Loan Association, 305-933-1187 or 
HebrewLoan.org. (You can be a part of this mitzvah and every loan they 
make by sending a contribution to: HFLA, POB 630362, Miami, FL 
33163). This fits right in with the highest level of Maimonides 8 Levels of 
Tzedakah (righteousness ... philanthropic assistance to others) -- to help a 
person before he becomes impoverished -- with a loan or by finding him a 
job or a business deal. Their motto: "To give people a chance to stand with 
dignity on their own two feet." 
In Jerusalem (and many other Jewish communities), however, there are 
literally thousands of different types of Free Loan Societies. They even 
publish a directory! If one is having a simcha (a joyous celebration -- an 
engagement, a bris...) there are gemachs to borrow tables and chairs and 
even dishes and silverware! If it is Shabbat and the pharmacy is closed, 
one can go to a medicine gemach. Imagine the joy of being able to borrow 
the right power tool. The former mayor of Jerusalem, Uri Lopiansky, 
started his career helping people with a gemach, Yad Sarah, for medical 
equipment including beds, wheel chairs and oxygen machines. Yad Sarah 
grew to a multi-million dollar institution helping people throughout Israel 
... and Uri Lopiansky was drafted to be on the Jerusalem City Council 
where he eventually became mayor! 
Bridal gowns are very expensive. One can borrow a gown, pay for 
tailoring, wear it, have it cleaned and return it. The Bridal Canopy is run 
by Rebbetzin Leah Tolwin, in Detroit. People come from all over the Mid-
West. She has several hundred gowns. Stores and brides donate the gowns. 
(If you are interested in starting a bridal gemach or contributing to her 
gemach, you can call Rebbetzin Tolwin at 248-424-9244 or write her at 
LTolwin@aish.com). 
In Pirke Avos, Ethics of the Fathers 4:21-22, the mishna (teaching) states: 
Rebbi Ya'akov said: "This world is compared to a corridor before the 
World to Come; prepare yourself in the corridor in order that you may 
enter into the banquet-hall." He then continues and says, "Better one 
moment of repentance and good deeds in this world than all of the World 
to Come; and better one moment of spiritual pleasure in the World to 
Come than all of the life in this world." 
If one wants to talk about ultimate pleasure, it is in the next world. If one 
wants to talk about the opportunity to fulfill the Almighty's will, make the 
world a better place and perfect his own character, then this world is the 
place. In the next world there is no opportunity to do mitzvot (the 
Almighty's commandments) or to work on perfecting oneself or the world. 
What better way to have pleasure in this world and the next than to help 
others by starting a Free Loan Society? 
The Almighty, Himself, says about Abraham, "I have loved him because 
he commands his children and his household after him that they keep the 
ways of the Almighty to do righteousness and justice..." (Genesis 18:19). 
If you would like to know more about what the Torah teaches about 
kindness and how to help others, I highly recommend the classic and 
essential book Ahavath Chesed (Love of Kindness) by the Chafetz Chaim 
available at your local Jewish bookstore, at JudaicaEnterprises.com or by 
calling toll-free to 877-758-3242. 
Torah Portion Of The Week - Terumah 
This week's Torah reading is an architect's or interior designer's dream 
portion. It begins with the Almighty commanding Moses to tell the Jewish 
people to donate the materials necessary for the construction of the 
Mishkan, the portable sanctuary. 
The Torah continues with the details for constructing the Ark, the Table, 
the Menorah, the Tabernacle (the central area of worship containing the 
Ark, the Menorah, the Incense Altar, and the Table), the Beams composing 
the walls of the Tabernacle, the Cloth partition (separating the Holy of 
Holies where the Ark rested from the remaining Sanctuary part of the 
Tabernacle), the Altar and the Enclosure for the Tabernacle (surrounding 
curtains forming a rectangle within which was approximately 15x larger 
than the Tabernacle). 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"Take for Me (the Almighty) an offering from everyone whose heart 
impels him to give" (Ex. 25:2). 
Rashi, the great commentator, tells us that "take for Me" means that all 
donations for the Tabernacle should be given for the sake of the Almighty. 
The question: What difference does it make what a person's intentions are 
as long as he does a good deed? 
Rabbi Yehuda Leib Chasman clarifies the role of intentions with an 
illustration. Suppose there is a man who wants to ensure that every child in 
the community has wholesome milk for breakfast. Rain or shine he 
delivers milk every morning. What would you say about that man? Likely 
you would count him amongst the great tzadikim, righteous people, a 
person of great kindness. 
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However, what would be your opinion of the man if you knew he 
delivered the milk only because he was getting paid? No longer is he a 
great tzadik, now he is just a plain milkman. 
Similarly, in everything we do. If we keep in mind that we are fulfilling 
the Almighty's command to do kindness, even the mundane interactions at 
work can be elevated to a higher spiritual level. The bus driver is no longer 
just driving the bus, he is helping people get to work or to shop for their 
families. The deed may be a good deed with or without one's intention, but 
our growth in character and spirituality depend on our intentions! 
Quote of the Week 
He who provides for this life, but makes no provision for eternity ... is 
wise for a moment, but a fool forever 
Papa Jack Schwardron, We Remember You on Your Birthday. Love, The Family 
With Deep Appreciation to Mr. Joseph Wenger 
This article can also be read at: http://www.aish.com/tp/ss/ssw/367964581.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Weekly Chizuk 
Parshas Terumah - Married To Hashem 
Adapted from Ha'aros v. II, by Moreinu v'Rabbeinu HaGaon HaTzaddik 
Rav Zeidel Epstein, zt"l, p. 132 
"Speak to the people of Israel, that they take Me an offering.... And let 
them make Me a sanctuary; that I may dwell among them." (25:2, 8) 
Chazal interpret, "It doesn't say, 'in it.' Rather it says, 'in them,' meaning: 
in each and every one of them." (This is not a quote from any known 
Chazal. However it is quoted extensively by the commentaries and is 
treated as if it originated from Chazal. See Kli Yakar on Shemos 25:3, 
26:15, and 39:43, Nefesh Hachaim Shaar I chap. 4, Meshech Chochmah 
29:18, Sefas Emes parshas Terumah, úøî"â, et. al.) 
Hakadosh Baruch Hu commanded the Jews to build the Mishkan, a place 
where the Divine Presence would dwell. Before this, the situation was 
entirely different. "In all places where I cause my name to be mentioned I 
will come to you, and I will bless you." (Shmos 20:21) Everyone was able 
to attain Divine Presence with no intermediary (See Siforno Vayikra 11:2). 
But now, after the Golden Calf, Hakadosh Baruch Hu the situation had 
changed. Hashem had withdrawn His Shechina and was now hidden. 
Instead, He commanded them to build the Mishkan. Even though that the 
actual mitzvah was the building of the Mishkan, the goal, however, was to 
bring back the Divine Presence: the Shechina which was revealed in the 
Mishkan should become infused in each and every one in Yisroel. The 
Ramban defined the essence of the Mishkan: "The fundamental principle 
of the Mishkan was that the Divine glory which settled on Mt. Sinai 
should settle on the Mishkan, albeit in a more hidden manner, as it says, 
(24:16) 'And the glory of the Lord abode upon Mount Sinai.' The Divine 
Glory of Mt. Sinai would remain permanently with Klal Yisrael in the 
Mishkan." Thus we see that the purpose of the Mishkan was to continue 
the Mt. Sinai experience. 
On Mt Sinai there was an enormous revelation of Shechinah. Klal Yisroel 
were changed and perfected; all physical defects were healed. Everyone 
heard. Everyone saw. There was no barrier. (We find a similar 
phenomenon by the Splitting of the Sea that even babies 
in the womb sang. This was a prelude to the revelation on Mt. Sinai.) The 
bond between Klal Yisroel and Hashem was so strong, so intense, so 
direct, that they actually saw the sounds. The normal limitations of nature 
were removed. They didn't need their eyes to see, nor their ears to hear. 
All the forces of nature joined together for one purpose, "the G-d of 
Israel." 
Hakadosh Baruch Hu wanted to continue this state of Divine connection 
forever. This was the command of "make Me a sanctuary; that I may dwell 
among them," in each and every one of them. Everyone should attain a 
clear awareness of the G-d of Israel from the Mishkan which was a 
continuation of Mt. Sinai, a bonding with no obstructions. 
Speak to the people of Israel, that they take Me an offering (Shmos 25:2). 
Chazal (Shmos Raba 33:1) question the use of the word "take Me." It 
should have said, give Me. The posuk is hinting that we are taking 
Hakadosh Baruch Hu. "Is there such a thing that when you buy something, 
the seller is sold with it? Hakadosh Baruch Hu said to Klal Yisroel, ' I sold 
you My Torah. It is as if I was sold with it.'" 
"This is compared to a king who had an only daughter. A prince came and 
married her. He wanted to return home and take his wife with him. The 
king (her father) said, "My daughter whom I have given to you is my only 
daughter. I can't separate myself from her, but I also cannot tell you not to 
take her for she is your wife. Rather do this favor for me: wherever you go, 
make me a small room so that I can live with you for I cannot leave my 
daughter." (Shemos Rabba 33:1) 
This Midrash introduces us to a new concept. Not only should one be 
attached to Hakadosh Baruch Hu. Each one of us should feel that in some 
way I am an only child, the king's one and only son-in-law. One should 

visualize that Hakadosh Baruch Hu is saying that He cannot separate 
Himself from me. He is my father-in-law, the king. This is true of each 
individual. Hakadosh Baruch Hu is asking of us to give Him a little room. 
This is a new view of devotion: to give Hakadosh Baruch Hu a place to 
stay by us. Chazal state (Pesachim 49), "'Moses commanded us a Torah, 
the inheritance (îåøùä morashah) of the congregation of Jacob.' Don't read 
morashah (an inheritance) but rather me'orasah (îàåøñä betrothed)." 
Hakadosh Baruch Hu betrothed us to the Torah, on condition that we 
consecrate to Him a place. 
Rav Shimshon Dovid Pincus, zt"l (in Nefesh Shimshon, Sha'are Emunah, 
p. 127) once put it this way: A person just one time in his life learned a 
possuk in Chumash. He has now, so to speak, bought a connection to 
Hashem Yisborach. The reward for learning that one possuk is a 
connection to Hashem. 
Someone who learned for just one minute has in that minute received a 
connection to the Ein Sof - infinity. And infinity is everything. 
Rav Shimshon Dovid Pincus (Ohel Miriam, p. 13) once wrote a letter to a 
bochur: 
To the dear bochur whom I don't know, 
I read your letter, but I have not yet attained the greatness necessary to be 
able to give you advice and tell you what to do. However, I will write what 
appears to me proper after the description you wrote me. 
It seems to me that you are trying very hard in your ascent in Torah and 
Yiras Shomayim. You are doing everything in your ability and have 
fulfilled your obligation of hishtadlus. Now you find that at this stage you 
need outside help. The reason for this is simple. It is because the issue is so 
exalted and awesome: to merit Torah and a deep internal desire. 
Everything in the picture you drew is simply above human abilities. Even 
though we have to put in some effort from our side, but there eventually 
comes that moment when one has to turn for outside help. 
Therefore, I'll give you a name and an address where you should turn for 
help. He is called Hakadosh Baruch Hu. 
He is very strong, and in fact created everything. Also, I happen to know a 
secret: he loves you in a very personal way. He is longing for the moment 
when you will turn to Him. 
There is no problem in finding his address. He is everywhere. Even now as 
you read this letter you can turn to Him. 
I am writing this because many people think that this is an issue of tefilla 
and performance of mitzvos and search of high planes. That's very true, 
but it's not the main point. The main thing is to realize that Hakadosh 
Baruch Hu is very real, and, so to speak, alive and well. It is possible to 
make a very personal connection with Him. One who does this will never 
be disappointed. 
The simpler something is, and more practical, the better it works. So the 
main thing is to make a personal connection: simply speak to Him about 
your problem. To ask Him again, and again, and then again. 
Any other advice you receive will merely be a waste of time. Go straight 
to the One who can really help you, grab on to Him and never leave Him 
until you get your heart's desire. Gut Shabbos 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim 
Publishers), and "Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, 
please contact: rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 
732-370-3344  
 

Rabbi Ben-Zion Rand 

Likutei Peshatim 
vnur, 
Volume 31 Number 19 February 13, 2016 
u"ga, wt rst ws c"x ihyhd :hnuhv ;s 
An Inherited Position 
“And you shall cover it with pure gold, from inside and from outside you 
shall cover it, and you shall make on it a golden diadem all around.” 
Shemos 25:11 
R’ Yochanan said: “There are three crowns…[the third is that] of the 
Aron which is still at rest. Anyone who wants can come and take it.” - 
Yoma 72a 
Based on this Gemara, Rambam writes that Torah is available to anyone 
who wants to come and take it. Maharashdam (Y.D. #85) used this 
concept as the foundation for his ruling regarding the inheritance of 
rabbinical positions. He writes that although Rashb”a ruled that public 
office is bequeathed to the holder’s children, nonetheless, Rabbinical 
positions are not. Torah is available for everyone and is not passed on as 
an inheritance. Avnei Nezer explains the reason the king or Kohen Gadol 
can pass his position to his son, but a Rabbi may not. In order to fill the 
position of king or Kohen Gadol, one only has to possess a degree of fear 
of sin similar to the father, and that is sufficient. Torah positions, on the 
other hand, require the position holder to be an outstanding scholar, and 
the merit to excel in Torah scholarship is not reserved for children of 
Rabbonim. Therefore, the son of the previous Rabbi should not fill an open 
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rabbinical position automatically; rather the greatest scholar should be 
chosen. 
Many other poskim disagree with this ruling. They maintain, based on a 
Midrash, that even Rabbinical positions are passed on as an inheritance. 
Avnei Nezer cites an interesting historical proof that positions are 
bequeathed as an inheritance. In Tzfas, the Rabbi, Chacham Avraham, 
passed away and Rav Moshe Alshich, who was sixty at the time, was 
appointed as the new Rabbi in town. Rav Shlomo Alkabetz, however, 
prevented him from serving because Chacham Avraham left behind a 
young son, who, although he was less than thirteen years old at the time, 
would be able to fill his father’s position. Because of Rav Alkabetz’s 
protest, they waited for the child to reach bar-mitzvah age and appointed 
him as the official Rabbi of Tzfas. 
A Formidable Task 
“And you shall make two cherubim of gold - beaten shall you make them 
- from both ends of the lid. And you shall make one cherub from this end 
and one cherub from this end; from the lid shall you make the cherubim 
at its two ends.” Shemos 25:18,19 
Verse 18 teaches that there are to be two cherubim formed from the two 
edges of the cover of the Aron. In order that we not misunderstand and say 
that there are to be two cherubim from each edge of that covering, Rashi 
understands that the next verse comes to clearly explain that there is to be 
only one cherub from each edge. In other words, according to Rashi, Verse 
19 is an explanation of Verse 18. The phrase “from the cover it shall be 
formed” is coming to define the term vJen. It teaches us that the cover and 
the cherubs must be formed from one solid piece, and not fashioned as 
separate pieces and molded together. Rabbeinu Saadia Gaon understands 
that the verse is teaching us that the cherubs must be solid, and not 
hollowed out. 
The Netziv, in his commentary Ha’amek Davar, contends that if Verse 19 
were simply expounding on the details of the command in Verse 18, it 
should not have been introduced with the word “vGgu”, which indicates that 
a new law is being taught. Rather it seems that, in fact, a new detail is 
being taught. The Torah is instructing us about the very formation of this 
Aron-covering and the cherubs which are upon it. When the artisan formed 
this piece, he was not to mold one cherub at one edge and then make the 
other. Rather, he was to fashion them simultaneously. As he made one as it 
stood at one edge, he was to also form the other at the other edge. Now, if 
the two were to be at one edge, one next to the other, then it could 
conceivably be possible to form them together, as one, and then to separate 
them so that they would be finished at the same time. However, this was 
not the case. They were to be at opposite ends of the cover. In this manner, 
it might seem to be difficult or even impossible for the two cherubs to be 
constructed at the same time. Nevertheless, the lesson of the verse is that 
the artisan must be careful to draw them out of the cover and to form them 
- ohcrFv ,t UGgT - together at the same time. 
The Bond Between The Physical And The Spiritual 
“And you shall place the lid on the Aron from above, and into the Aron 
you shall put the Testimony that I shall give you.” Shemos 25:21  
The Torah gives the measure of the length and width of the ,rPF, but not 
its height. It can, however, be derived from the height of the frame of the 
ijkJ, which was one tephach. -- Sukka 5 
The correlation between the ijkJ and the ,rIPF is that the measurements of 
the ,rPF are extrapolated from the “fence” that framed the ijkJ. We see 
from this that the Shechina dwells with a person to the degree that he 
erects a “fence” around his table. If he refrains from overeating and other 
indulgences of the table, the Shechina can rest with him. 
The Beis Yosef, k"mz, once drank more water than he absolutely needed. 
Since he was on such a high level, the angelic Maggid that descended to 
give him mussar told him an astounding thing. 
“Just drinking more water than you need will increase your yetzer hara!” 
During the tenure of the holy Rav Yosef Kovo, k"mz, in Salonika, an 
unusual question arose. People in the community had begun to hear reports 
of miracles performed by a certain man—he had allegedly predicted the 
future and performed other extraordinary feats. Some of the gedolei 
Yisrael even went to see him and were astounded by him, for he told them 
deep kabalistic secrets that only a master would know. The entire matter 
was very perplexing, since everyone had always known this person to be 
quite simple and unassuming, not to mention unlearned. 
Several of these gedolim appealed to Rav Kovo. “Are the man’s obvious 
powers a gift from the side of holiness, or an illusion generated by the 
other side?” 
The Rav answered, “It is really quite easy to tell. Just watch how he eats.” 
The rabbis already knew the answer to that. “We are quite familiar with 
his habits, and they are unusual indeed. He consumes a tremendous 
amount of food, much more than a regular person would require.” 
The Rav exclaimed, “If that’s the case, there is no need to look into this 
matter further. His own mouth testifies against him! Holiness cannot rest 

on a person who overeats to such a degree. My ruling is that no one should 
go to consult with him further.” 
The Key To Heavenly Blessings 
“And you shall set upon the table showbread before Me always.” Shemos 
25:30 
The Zohar teaches: Rabbi Yishai said: This table stood in the Tabernacle 
and the blessing from above rested upon it, and from it issued nourishment 
to the whole world. That table was not to remain empty even for a 
moment, since blessing does not rest upon an empty place. Therefore the 
showbread always had to be renewed upon it each Shabbos (Vayikra 24:8) 
in order that the blessing from above might always rest upon it and that 
food and blessing, because of it, might emanate from that table to all the 
tables of the world. So, too, should every person’s table be when he says 
Birkas HaMazon; in order that the blessing from above should rest upon it, 
it should not be empty. 
A person’s table can purify him of all his sins. Blessed is the man whose 
table exhibits these two qualities - that from it words of the Torah ascend 
to the Holy One, and food goes forth to the poor. At the moment when 
such a table as this is being removed after the meal, two angels appear, one 
at the right and one at the left. One angel says: “This is a table belonging 
to the Holy King upon which this person arranged his meal in His 
presence. May this table be continually full of heavenly blessings, and 
may the Holy One pour upon it the richness of His bounty.” And the other 
says: “This is a table of the Holy King which this person had ordered 
before Him. It is blessed by those above and by those below. May it be set 
before the Ancient of Days both in this world and in the World to Come.” 
Rabbi Abba, before the table was removed after a meal, would cover it up, 
saying: “Remove this table respectfully that it may not be put to shame 
before the King’s messengers.” A person’s table, used correctly, secures 
for him participation in the bliss of the World to Come, a sufficiency of 
nourishment in this world, and also additional power and excellency in the 
right place, and it causes him to be remembered favorably before the 
Ancient of Days. Happy is the lot of such a man in this world and in the 
World to Come. 
Halachic Corner 
It is customary either to remove the knives left on the table before reciting 
Birkas HaMazon, or to cover them. The table is compared to an altar. 
Concerning the altar, the Torah tells us (Devarim 27:5): “You shall not lift 
up any iron upon them.” The reason for this is that iron, which can be used 
to make weapons, shortens the life of man, while the altar prolongs life. 
Thus it is improper that something which shortens life should be raised on 
something which prolongs it. The table also prolongs the days of man and 
atones for his sins if one invites poor people to his table. The power of 
hospitality is so great that it causes the Shechina to be in our midst. The 
custom prevails in many communities not to cover the knives on Shabbos 
or on festivals, for on weekdays they represent the brutal might of Eisav, 
but on Shabbos and festivals there is no Satan and no evil occurrence. For 
our people, a custom is as valid as halacha. - Shulchan Aruch Orach 
Chaim 180:5 
Questions for Thought and Study 
1. How is Hashem commanding Bnei Yisrael to build a Mishkan at the 
same time that there is a commandment to give Terumah? See Ba’al 
HaTurim 25:2 
2. What is the difference between how the iIrt was carried and how the 
ijkJ (table) was carried? See Meshech Chochma 25:28 
3. How do the two ohcIrF (cherubs) of the Mishkan allude to our 
forefathers? See Ba’al HaTurim 25:18 
4. What was the rFF (a talent - a measurement) of gold (mentioned in 
25:39) used to create in the Mishkan? See Rashi and Ramban 25:39 
5. Why does the Torah also refer to east and west as "vnse" and "rIjt" 
respectively, besides referring to the common descriptive terms of "jrzn" 
and "crgn" - east and west, respectively? See Ramban 26:18 
Answers: 
1. Just as the average Terumah is one-fiftieth the size of one’s crops, 
Hashem is commanding Bnei Yisrael to make a Mishkan that had a rmj 
(courtyard) that is one-fiftieth the size of the Temple Mount. 
2. Regarding the iIrt, it is written as if there is a mitzvah to carry it only 
when needed to transport it. The carrying of the ijkJ is done more 
frequently, even when not needed for moving, in order to display to the 
visitors to the Beis HaMikdash Hashem’s love for them. 
3. The words "ohcUrF hbJ" (“two cherubs”) are numerically equal to "c«egh 
ejmh ovrct" - “Avraham, Yitzchak, Yaakov”. 
4. According to Rashi, the rFF weight was used to create the Menorah and 
all of its utensils. According to Ramban, he understands the Gemara in 
Menachos 88b that Rabbi Yehuda says the rFF is only for the Menorah and 
its lamps. According to Rabbi Nechemiah, the rFF is only for the Menorah 
itself and does not include any utensils. 
5. A person rises (vnse) and faces the rising sun in the East. As the sun 
sets, it is behind him (rIjt) in the West. 
Likutei Peshatim is endowed by Les & Ethel Sutker in loving memory of Max and Mary Sutker and Louis and Lillian Klein, d"r. May their memory 
be for a blessing. Prepared byNaomi Samber under the direction of Rabbi Ben-Zion Rand, Editor To sponsor Likutei Peshatim for a future Shabbos, 



!waaBtu!inwsu!– trcdk trcd ihc                                                             19 
call Naomi Samber, managing editor, 847-982-2500, Fax 847-982-2507, email samber@htc.edu Details listed in the Sponsorship Section are the 
responsibility of the sponsors and not of Hebrew Theological College Please do not read Likutei Peshatim during the Torah reading or during the 
repetition of the Shmoneh Esrei Likutei Peshatim Has Torah Content - Please Treat It Respectfully A partner with the Jewish United Fund in serving 
our community  
 

Rabbi Mordechai Rhine 

Rabbi's Message 
Miracle Grow 
Parshas Terumah is about the building of the Mishkan. It took a great deal 
of patience, talent, and devotion. But at the end, despite all the effort, the 
Mishkan couldn't happen without a miracle. 
The Medrash tells us that Moshe couldn't understand how mankind would 
be able to build a dwelling place for Hashem. Hashem replied, "You just 
follow directions, and I will place My Presence within it." 
The Talmud relates that Moshe could not figure out how to make the 
ornate Menorah. Hashem replied, "Just place the right amount of gold in 
the fire, and I will make it happen." 
Similarly, in Parshas Pikudei when it was time to erect the Mishkan, it was 
impossible to do so because of the sheer weight of the beams. Hashem told 
Moshe, "Act with your hands as if you are lifting the beams, and they will 
arise miraculously." 
One wonders: If the Mishkan would be built by a miracle anyway, what 
was the purpose of the donations and the devotion? Why couldn't Hashem 
just build the Mishkan in the first place? 
Each year, as the winter season nears its end, I receive a catalog in the 
mail which advertises a certain "Miracle Grow" type planting-package. 
The advertisement illustrates a package of self contained seeders, which 
require extremely low maintenance. You barely need to water, fertilize, 
weed, or care for them. It seems that you just need to plant them, and come 
back later to harvest. Pictured next to the illustration of the seeders, are 
happy customers with their bountiful crop. 
And I wondered: What is the difference between these successful farmers 
and me. Neither of us did much watering in our gardens; neither of us 
fertilized the plants or weeded them. Why is it that they ended up with a 
bountiful crop, and I did not? 
I realized that even when "miracles" are involved, one has to take the first 
step in order for the miracle to occur. The reason they have a bountiful 
crop and I do not, is because they bought the seeder in the first place, and I 
did not. This was the message of the prophet Elisha, when he asked the 
poor woman (Melochim 2, Chapter 4), "What do you have in your house?" 
Because if she has one flask of oil then the prophet can bless her that she 
should miraculously have many. But if she has nothing to start with, then 
the opportunity for a miracle does not begin. 
I once heard an analogy to this thought using a modern day parable, 
undoubtedly based on the wisdom of old. A great king announced that he 
would offer great riches to anyone who would climb to the top of a newly 
erected tower, which had 50 flights of stairs. Many contestants came and 
tried. But after about 10 or 20 flights, they gave up exhausted. Only one 
man persevered with conviction. He said to himself, "If the benevolent 
king is offering reward for the challenge, it must indeed be possible to do." 
This man forced himself forward with great faith and as he turned the 
corner to the second half of the challenge, he saw that the king had 
installed a series of escalators to take the contestants up the second 25 
flights of stairs. 
As Jews we believe in miracles. In the inauguration days in our 
relationship with Hashem we experienced open miracles. Later on we 
experienced hidden miracles. But in all cases, a miracle required that we 
buy in and do our part. 
Likewise, we believe in Siyata Dishmaya, Hashem's helping hand. Once 
we make our contribution, we can proceed with Hashem's blessing and 
miraculously create great things: The Menorah, the Mishkan, and a garden 
full of produce and fulfilled dreams resulting from our initial investment. 
May Hashem place before you worthy investments. May Hashem crown 
your investments with miracles. 
With best wishes for a wonderful Shabbos! 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in Silver Spring, MD. He also serves on the Board of the 
Vaad of Greater Washington, and is the Director of TEACH613, an organization which promotes Torah and mitzvah education through classes and 
virtual media. Rabbi Rhine's "Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His 
book, "The Magic of Shabbos," and the Perek Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be 
contacted at RMRhine@teach613.org © 2016 by TEACH613TM  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Gift of Giving (Terumah 5776) 
8 February 2016 
It was the first Israelite house of worship, the first home Jews made for 
God. But the very idea is fraught with paradox, even contradiction. How 
can you build a house for God? He is bigger than anything we can 
imagine, let alone build. 
King Solomon made this point when he inaugurated another house of God, 
the First Temple: “But will God really dwell on earth? The heavens, even 
the highest heaven, cannot contain You. How much less this house I have 
built!” (1 Kings 8:27). So did Isaiah in the name of God himself: “Heaven 

is my throne, and the earth is my footstool. What house can you build for 
me? Where will my resting place be? (Is. 66:1). 
Not only does it seem impossible to build a home for God. It should be 
unnecessary. The God of everywhere can be accessed anywhere, as readily 
in the deepest pit as on the highest mountain, in a city slum as in a palace 
lined with marble and gold. 
The answer, and it is fundamental, is that God does not live in buildings. 
He lives in builders. He lives not in structures of stone but in the human 
heart. What the Jewish sages and mystics pointed was that in our parsha 
God says, “Let them build me a sanctuary that I may dwell in them” (Ex. 
25:8), not “that I may dwell in it.” 
Why then did God command the people to make a sanctuary at all? The 
answer given by most commentators, and hinted at by the Torah itself, is 
that God gave the command specifically after the sin of the golden calf. 
The people made the calf after Moses had been on the mountain for forty 
days to receive the Torah. So long as Moses was in their midst, the people 
knew that he communicated with God, and God with him, and therefore 
God was accessible, close. But when he was absent for nearly six weeks, 
they panicked. Who else could bridge the gap between the people and 
God? How could they hear God’s instructions? Through what intermediary 
could they make contact with the divine presence? 
That is why God said to Moses, “Let them build me a sanctuary that I may 
dwell among them.” The key word here is the verb sh-kh-n, to dwell. 
Never before had it been used in connection with God. It eventually 
became a keyword of Judaism itself. From it came the word Mishkan 
meaning a sanctuary, and Shekhinah, the divine presence. 
Central to its meaning is the idea of closeness. Shakhen in Hebrew means 
a neighbour, the person who lives next door. What the Israelites needed 
and what God gave them was a way of feeling as close to God as to our 
next-door neighbour. 
That is what the patriarchs and matriarchs had. God spoke to Abraham, 
Isaac and Jacob, Sarah, Rebecca, Rachel and Leah intimately, like a friend. 
He told Abraham and Sarah that they would have a child. He explained to 
Rebecca why she was suffering such acute pain in pregnancy. He appeared 
to Jacob at key moments in his life telling him not to be afraid. 
That is not what the Israelites had experienced until now. They had seen 
God bringing plagues on the Egyptians. They had seen Him divide the sea. 
They had seen Him send manna from heaven and water from a rock. They 
had heard His commanding voice at Mount Sinai and found it almost 
unbearable. They said to Moses, “Speak to us yourself and we will listen. 
But do not have God speak to us or we will die.” God had appeared to 
them as an overwhelming presence, an irresistible force, a light so bright 
that to look at it makes you blind, a voice so strong it makes you go deaf. 
So for God to be accessible, not just to the pioneers of faith – the 
patriarchs and matriarchs – but to every member of a large nation, was a 
challenge, as it were, for God Himself. He had to do what the Jewish 
mystics called tzimtzum, “contract” Himself, screen His light, soften His 
voice, hide His glory within a thick cloud, and allow the infinite to take on 
the dimensions of the finite. 
But that, as it were, was the easy part. The difficult part had nothing to do 
with God and everything to do with us. How do we come to sense the 
presence of God? It isn’t difficult to do so standing at the foot of Mount 
Everest or seeing the Grand Canyon. You do not have to be very religious 
or even religious at all, to feel awe in the presence of the sublime. The 
psychologist Abraham Maslow, whom we encountered a few weeks ago in 
these pages, spoke about “peak experiences”, and saw them as the essence 
of the spiritual encounter. 
But how do you feel the presence of God in the midst of everyday life? 
Not from the top of Mount Sinai but from the plain beneath? Not when it 
is surrounded by thunder and lightning as it was at the great revelation, but 
when it is just a day among days? 
That is the life-transforming secret of the name of the parsha, Terumah. It 
means “a contribution”. God said to Moses: “Tell the Israelites to take for 
me a contribution. You are to receive the contribution for me from 
everyone whose heart prompts them to give.” (25:2) The best way of 
encountering God is to give. 
The very act of giving flows from, or leads to, the understanding that what 
we give is part of what we were given. It is a way of giving thanks, an act 
of gratitude. That is the difference in the human mind between the 
presence of God and the absence of God. 
If God is present, it means that what we have is His. He created the 
universe. He made us. He gave us life. He breathed into us the very air we 
breathe. All around us is the majesty, the plenitude, of God’s generosity: 
the light of the sun, the gold of the stone, the green of the leaves, the song 
of the birds. This is what we feel reading the great creation psalms we read 
every day in the morning service. The world is God’s art gallery and His 
masterpieces are everywhere. 
When life is a given, you acknowledge this by giving back. 
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But if life is not a given because there is no Giver, if the universe came 
into existence only because of a random fluctuation in the quantum field, if 
there is nothing in the universe that knows we exist, if there is nothing to 
the human body but a string of letters in the genetic code and to the human 
mind but electrical impulses in the brain, if our moral convictions are self-
serving means of self-preservation and our spiritual aspirations mere 
delusions, then it is difficult to feel gratitude for the gift of life. There is no 
gift if there is no giver. There is only a series of meaningless accidents, 
and it is difficult to feel gratitude for an accident. 
The Torah therefore tells us something simple and practical. Give, and you 
will come to see life as a gift. You don’t need to be able to prove God 
exists. All you need is to be thankful that you exist – and the rest will 
follow. 
That is how God came to be close to the Israelites through the building of 
the sanctuary. It wasn’t the quality of the wood and metals and drapes. It 
wasn’t the glitter of jewels on the breastplate of the High Priest. It wasn’t 
the beauty of the architecture or the smell of the sacrifices. It was the fact 
that it was built out of the gifts of “everyone whose heart prompts them to 
give” (Ex. 25:2). Where people give voluntarily to one another and to holy 
causes, that is where the divine presence rests. 
Hence the special word that gives its name to this week’s parsha: 
Terumah. I’ve translated it as “a contribution” but it actually has a subtly 
different meaning for which there is no simple English equivalent. It 
means “something you lift up” by dedicating it to a sacred cause. You lift 
it up, then it lifts you up. The best way of scaling the spiritual heights is 
simply to give in gratitude for the fact that you have been given. 
God doesn’t live in a house of stone. He lives in the hearts of those who 
give. 
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Peninim on the Torah 
Parashas Terumah 
And let them take for Me a portion, from every man whose heart 
motivates him. (25:2) 
Rashi notes that the word terumah, portion/donation, is mentioned three 
times. This teaches that there were three terumos: one was the Machatzis 
HaShekel, half-shekel, which was used for the Adanim, sockets, in which 
were placed the Kerashim, poles, which acted as the walls of the Mishkan; 
another half-shekel which was placed in the communal chest and 
designated for communal offerings; third was for the building of the 
Mishkan. Here, each person gave according to his heart's content. 
The Bostoner Rebbe, zl, expands on these two approaches to communal 
involvement. The Jewish People form a community, all dedicated toward a 
common goal. Basically, people contribute in two ways. One way is to 
contribute as individuals - each person giving in accordance with his 
personal talents, qualities, attributes. Some offer "gold"; others bring 
"silver," while others offer blue dyed wool. Although each one brings 
something disparate - together, they all meld to construct a Mishkan in 
which the Shechinah, Divine Presence, will dwell. 
The second way goes beyond the individual attributes of talent or 
character traits. On a deeper level, all Jewish souls are equal, emerging 
from the same spiritual source. This equality is personified by the 
Machatzis HaShekel offering in which each individual Jew-- all 600,000-
plus members of Bnei Yisrael -- contribute an equal amount. In this 
instance, the Jew is offering himself. When a Jew offers not only the 
contents of his heart - but the heart itself - all Jews become 
indistinguishable sparks of the same Divine Flame. 
A number of such mitzvos abound which focus on and underscore the 
significance of each and every Jew - regardless of his personal proclivity, 
talent, characteristics, nature, position, or demeanor. On Succos we bring 
together the Arba Minim, Four Species: Lulav, Esrog, Hadassim, Aravos. 
One contributes fragrance, while one gives taste; another offers nothing, 
and the last brings both taste and fragrance to the table. Together, they 
represent four general types of Jews. There are those who are learned, 
those who focus on carrying out acts of loving kindness; those who do 
neither - neither learning/nor acting nicely; and there are those who 
represent perfection: learning and maasim tovim, performing good deeds. 
Yet, the mitzvah of Arba Minim cannot be performed unless each one of 
the Four Species, representing all types of Jews, is included. Likewise, the 
eleven spices which comprised the Ketores: Incense requires the inclusion 
of the chelbenah, whose fragrance is far from pleasant. It symbolizes the 
Jew whose deeds do not represent the finest that Klal Yisrael has to offer. 
The community's incense may not be offered without the inclusion of the 
chelbenah/Jew, whose activities do not represent the finest moments of 

Judaism. When all is said and done, however, he is a Jew. He is one of us - 
and this is what it is all about - one of us. 
Thus, we find that ten Yidden- even if some are distant, alienated, turned 
off, assimilated, self-loathing - form a minyan, which is (ten men) the 
minimum community required in order to sanctify Hashem's Name 
through the recitation of Kaddish or Kedushah. This teaches us a powerful 
lesson: Everyone has his place, his contribution, his role; and the 
community can form a resting place for the Divine Presence only when all 
work together as one. The Rebbe notes that this goal is so important that 
Hashem is willing to facilitate this aggregate of Jews through the vehicle 
of the Machatzis HaShekel contribution. 
The idea of total giving of oneself, self-abnegation-- to the point that 
whatever I am I relinquish in the service of Hashem -- is perhaps the 
underlying motif of a story the Bostoner Rebbe was wont to relate. 
Concerning the pasuk, "From every man whose heart motivates him," we 
derive that one type of giving is based upon the heart's impulse. Beyond 
the heart's impulse is indeed a higher, more carefully weighed and 
considered level of giving - whereby one gives not only what the heart 
motivates him to give, but he even gives up the heart itself. He throws all 
of himself into the service of G-d. 
The Kotzker Rebbe, zl, was a uniquely holy person. His personality was 
bound up entirely in Hashem. He was like a burning flame: intense; 
passionate; sharp; demanding. He had neither patience nor tolerance for 
the utterly insignificant things people did with their lives. He could not 
understand how a person could waste a moment of time in which he could 
be serving Hashem. As a result of his utterly demanding nature, some of 
his closest disciples left him, feeling that his opposition to the mediocrity 
of ordinary life was too strong and beyond the point to which an ordinary 
person would find it possible to relate. Many of them charted their own 
Chassidus, becoming the progenitors of some of Poland and Galicia's 
largest and most dynamic chassidic courts. Ultimately, toward the end of 
his life, the Kotzker lived in solitude, closing himself off almost entirely 
from the "little men, the flatterers," whom he was unable to tolerate. 
During his years of seclusion, he would often refer to himself as Der 
Heilige Tzap, "The Holy Goat." 
The Kotzker Rebbe would relate the following parable to explain the 
meaning of his statement. There was a man who would dole out strong 
snuff during davening in order to arouse the worshippers. More than one 
worshipper was indebted to this man for his "service," enhancing his 
prayer service by playing the vital role of keeping him awake. People in 
Europe worked long and hard hours, the warm shul often being the one 
place where they could rest their weary bones. Dozing during davening 
was for some not uncommon. The man kept his snuff in a beautiful, ornate 
silver snuff box. One day the box disappeared, leaving the man distraught 
and broken. True, it was only a snuff box, but, to him, it was his snuff box, 
with which he provided a meaningful service. As he was walking around 
grief-stricken, he met the "Holy Goat" outside the shul. 
The Holy Goat possessed a great, holy and caring heart. Since he saw a 
Jew walk around dejected, he was prompted to ask him what was wrong. 
After hearing the man's tale of woe, the Holy Goat said, "Take out your 
penknife, slice off a piece from the tip of my long horns, and fashion a 
new snuffbox for yourself. The man proceeded to do this, and joy returned 
to his life. 
The man's new tabak pushkah, snuffbox, made of the Holy Goat's horn 
became the talk of the town. Indeed, everyone wanted one for themselves. 
Whenever someone asked him how and from whom he had obtained such 
a unique snuffbox, he referred them to the Holy Goat - who obliged and 
also allowed them to cut off a small piece of horn. The end result was that 
everyone in town now possessed a snuffbox fashioned from the Holy 
Goat's horns, so that the Holy Goat soon had no horns left! The Heilige 
Tzap had given away his horns. 
The Kotzker was referring to himself. He had used his powers to mentor 
and raise group after group of disciples who spiritually matured and went 
on to become Admorim in their own rights. Now, like the goat, he felt that 
he had nothing left to give. (Obviously, this is an analogy.) The Kotzker 
was an individual who was beyond holy. His mentoring abilities and 
personal sanctity never waned. This was clearly a figure of speech 
intimating that he was now ready to "retire" and work "on himself." 
It was at this point that the Bostoner would conclude with his own brilliant 
inspirational insight. Sometimes people give everything they have to their 
children, their friends, their community, to the point that they now feel 
spent, left out and hurt - very much like the Kotzker's fabled Holy Goat. If 
they would stop for a moment and reflect, they would realize that perhaps 
this is specifically what made him Holy. 
They shall make an Ark of shittim wood, two and a half cubits its length; 
a cubit and a half its width; and a cubit and a half its height. You shall 
cover it with pure gold, from within and from without shall you cover it. 
(25:10, 11) 
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The construction of the Mishkan -- its various components and 
accompanying vessels -- is replete with symbolism. The materials used for 
the Mishkan, its very measurements, and the manner of constructing its 
components are a source for much exposition by the various 
commentators. While we are not on the level of comprehending the 
mystical aspects and secrets involved in this holy edifice, there is great 
practical application to be derived from what we are able to understand. 
The Chafetz Chaim explains the half-measurements of the Aron as 
alluding to the reality that no human being can claim to have achieved 
sheleimus, perfection, with regard to his knowledge and understanding of 
Hashem's Divine wisdom. The Aron housed the Torah, thus granting it 
symbolic status in connection with the Torah. The mere fact that the Aron, 
because it housed the Torah, was thus considered the central feature of the 
Mishkan, speaks volumes concerning the significance of the Torah in 
Jewish life. A Jew must strive to gain deeper, more encompassing 
knowledge of the Torah; regardless of how many times one has reviewed 
the same passage in any area of Torah erudition, each time he perceives a 
new approach, gleaning new insight. We are unable to measure the 
profundity of the Torah. Indeed, every time we study Torah, we realize 
how much more there is to know, how distant we are from really 
understanding the full depth of the Torah. 
Horav Avraham Pam, zl, quoted by Rabbi Sholom Smith in "Shabbos with 
Rav Pam," suggests that this is the reason that each tractate of Talmud 
Bavli begins on Daf Bais, Page Two, rather than Daf Aleph, page one. 
This illustrates that there is no beginning to the Torah and certainly no 
end. We make siyumim, celebrating the completion of a tractate, Seder 
Mishnayos, parsha of Chumash. While it is certainly an achievement, in 
the scheme of Torah knowledge it is like a drop of water in a vast ocean. 
However, Kol prutah u'prutah mitztarefes l'cheshbon gadol, "Every penny 
combines (with one another) to account for a large total." We continue 
learning, and, with time, we will achieve an incredible grasp of Torah. 
The Aron consisted of three boxes placed one in another, with the middle 
box being constructed of shittim wood. The outer and inner boxes were 
made of gold. This teaches that the character of a talmid chacham, Torah 
scholar, should be tocho k'baro, his external character should coincide with 
his internal character. In other words, he must be real; what you see is who 
he is - through and through. Middos, character traits, are the true measure 
of a man. His essence is his character. One who learns Torah must 
demonstrate this through his middos tovos, positive character traits. 
Otherwise, his Torah learning is deficient. 
The Alter, zl, m'Kelm, Horav Simchah Zissel Ziv Broide, was one of the 
primary disciples of Horav Yisrael Salanter, zl, founder of the mussar, 
ethical character refinement, movement. As such, he devoted his life to 
training his own students to perfect themselves in the area of middos. 
Torah erudition without character development was flawed. Many stories 
abound concerning his personal refinement. The Alter was once traveling 
to small towns and villages on a fundraising trip on behalf of his yeshivah 
in Kelm. His travels brought him in contact with an eclectic representation 
of the Jewish community -- from men of great wealth and education to 
those who hailed form simple, rural backgrounds, with little or no 
education. They all had one thing in common: their respect for a Torah 
luminary. The greatness of the Alter was no secret, and any intelligent 
person could see on his face and from his demeanor that he was an unusual 
person. Wherever the Altar went, he was welcomed with great esteem. 
During one of his trips, he stopped overnight on a farm. The farmer and his 
wife had heard of the sage and were eager to provide him with 
accommodations. Taking money for the provisions and lodging was out of 
the question. They were honored to host the Rosh Yeshivah. The farmer's 
wife was excited to be able to prepare a meal for Rav Simchah Zissel. 
As she was preparing the meal, Rav Simchah Zissel struck up a 
conversation. He asked about their cow: does it provide sufficient milk? 
Do the chickens lay enough eggs? Was the quality of the eggs good? How 
was their potato crop? The farmer's wife was not bashful, and she gave 
lengthy answers to each question, going into detail, describing the health 
of the cow and chickens, and describing the work involved in planting a 
potato crop. During this whole time, Rav Simchah Zissel carried on a long, 
healthy, animated conversation with this simple woman. 
Rav Simchah Zissel later explained his actions. This couple was very kind 
to give him a room and meals for a day. The next day, he would be gone 
and would probably not see these people for at least a year or two. They 
had refused to take any remuneration for the accommodations which they 
provided. How could he possibly pay them back? The only other way was 
to show them that they were relevant, that he cared about their lives. By 
showing them a friendly countenance, by taking an interest in the simple 
goals of their lives, by rejoicing over their achievement, and by lauding 
their accomplishments, he was providing payment for their time and 
efforts. Rav Simchah Zissel placed great value on his time. Nonetheless, 
small talk with the farmer's wife was his way of making payment for his 
accommodations. This is the meaning of refined ethical character traits. 

The Keruvim shall be with wings spread upward… with their faces 
toward one another; toward the Cover shall be the faces of the Keruvim. 
(25:20) 
In his commentary to the Torah, the Abarbanel writes that the phrase, "The 
Keruvim shall be with wings and spread upward," alludes to the idea that 
all Jews should be focused on Heaven. A person's mind determines his 
goals and objectives. His thoughts should be motivated; his values should 
concentrate on spiritual growth. If one is stimulated towards nurturing his 
spiritual dimension, he can be certain that everything else in life that 
matters-- ethics, morals -- will develop on a positive note. When one's 
values are distorted, the distortion takes its toll on everything else in his 
life, leaving him dissatisfied, depressed, floundering aimlessly in the wind, 
with nothing with which to anchor himself. 
This is with regard to bein adam la'Makom, his relationship between man 
and G-d. Concerning his relationship with his fellow man, bein adam 
l'chaveiro, Abarbanel writes it should be "with their faces toward one 
another." One's concern should be about his fellow: "How can I help? 
What can I do? Is something bothering you?" When we gaze into the 
eyes/face of our friend, we notice a change. We perceive when things are 
not going as they should, when the smile is not there, indicating a change 
in his life. 
Whether it concerns one's relationship with G-d or his connection with his 
fellow man, it should always be, "towards the Cover shall be the faces of 
the Keruvim." His guidance with regard to all aspects of life - both 
spiritual and physical/mundane - must be derived from the "Cover," which 
alludes to the Torah kept in the Aron. With the Torah as our guide, we 
know that we are traveling on the straight and proven course charted for us 
by the One Who navigates our lives: Hashem. 
Greatness is determined by one's sensitivity to, and empathy for, his fellow 
Jew. One who thinks only of himself and his immediate family is neither 
great nor deserving of the crown of leadership. The Gerrer Rebbe, the Lev 
Simchah, related that he was present when the Ostrovtzer Rebbe, zl, met 
with Horav Chaim Ozer Grodzenski, zl. These were two of Europe's 
preeminent Torah leaders. The Lev Simchah was himself a brilliant Torah 
scholar, who in Eretz Yisrael was Rebbe to thousands of Chassidim, as 
well as one of the Holy Land's primary builders of Torah. 
The Ostrovtzer asked Rav Chaim Ozer the following question: The 
Talmud Makkos 22b laments at the crudeness of people who stand up for a 
Sefer Torah, while failing to arise for a gavra rabba, great man - meaning a 
talmid chacham, Torah scholar, who is the living embodiment of a Sefer 
Torah. Essentially, he is a living Sefer Torah. One should surely pay him 
the proper respect by standing up when he goes by. The Talmud goes on to 
explain why a Torah scholar is referred to as a gavra rabba. The Torah 
writes that the punishment of malkos, lashes, should consist of forty lashes 
- arbaim yakenu. Yet, our sages have determined that the offender receives 
only thirty-nine. This is an indication of the power of the sages, who were 
able to reduce the Torah's original number by one lash. 
The Ostrovtzer asked, "Why did the Talmud support its definition of gavra 
rabba from a pasuk in Sefer Devarim, when, in fact, there is an earlier 
instance which indicates the power of the sages. The Torah writes (Sefer 
Vayikra) that Sefiras HaOmer should be counted for fifty days, tisperu 
chamishim yom. Yet, the sages interpreted that we count only forty-nine 
days. Why wait for a proof from Sefer Devarim, if there is one readily 
available in Sefer Vayikra?" 
The Ostrovtzer explained that Chazal, our sages, believed that a true gavra 
rabba is one who can lighten the physical punishment of a Jew by 
diminishing the lashes by one lash. A gavra rabba is one who eases the 
load of a fellow Jew. 
Rabbi Binyamin Pruzansky ("Stories That Unite Our Hearts") tells the 
story of a man who was sitting on the floor on Tishah B'Av, reciting 
Kinnos, Lamentations. He was very moved by the words, and he expressed 
his emotion with copious tears. Next to him on the floor sat a blind man. 
The blind man turned to his neighbor and asked, "Could you please walk 
me home?" The man who was saying kinnos halted his "emotion" and 
answered with a sharp, "Now? Of course not! Do you not 'see' that I am in 
the midst of weeping over the destruction of the Bais Hamikdash?" 
The Chernobler Rebbe, zl, was sitting on the floor nearby and had 
witnessed the interchange. He rose up and approached the man who was so 
wrapped up in himself and his tears, telling him, "You are exempt from 
crying over the destruction of the Bais Hamikdash!" 
"I am?" the man asked, "Why?" "Because it would be better that you cry 
over your own churban, destruction. I think that your heart is in ruins, and 
it would be more worthwhile for you to cry over that." 
You shall make the planks of the Mishkan of shittim wood, standing 
erect. (26:15) 
The Midrash (Shemos Rabba 35:2) derives an important lesson from the 
Torah's requirement that wood used for the Mishkan be shittim, acacia 
wood. The acacia tree is a non-fruit bearing tree. Hashem said, "If a person 
wants to use wood to build for himself a house, he should take into 
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account that the King of Kings, to whom everything belongs, chose non-
fruit bearing trees as a source of wood for the Mishkan; likewise, man 
should do the same." Just because we want to build a house for ourselves, 
it does not mean that we have the right to destroy a tree that supplies 
nourishment. 
Hashem is teaching us a way of life. Whatever we do should not impinge 
on someone else. This applies to everything. The end does not justify the 
means. Therefore, we should not build a shul, school, mikveh - anything 
used for a holy endeavor - on the cheshbon, at the expense, of others. 
Indeed, it is especially at such a juncture, when one embarks on a davar 
she'b'kedushah, holy endeavor, that he might become swept away with a 
righteous frenzy which obliterates all sense of right and wrong, all 
sensitivity towards others, even all parameters of human decency. 
Horav Chaim Zaitchik, zl, portrays a frightening analogy which, when we 
think about it, is quite realistic and, sadly, all too possible. Imagine that 
our generation has been selected to build the Mishkan/Bais Hamikdash. 
Can we begin to envision the excitement, the overwhelming frenzy that 
will grip everyone as each has a part to play, a role in creating this edifice? 
We will forget about everything else, as nothing will matter, nothing will 
stand in the way of our participating in this event. Nothing: the sick people 
whom we are used to visiting; the poor people who rely on our Shabbos 
packages, or weekly/monthly alms; the senior citizens whom we help on a 
regular basis. We simply do not have the time, energy, desire, because we 
are all wrapped up with the latest rage to capture our attention. 
The Mashgiach goes one step further. It has just been announced that 
Moshiach Tzidkeinu has arrived! We begin to run, pushing and shoving 
anyone whose misfortune it is to be in our way. The very young and old, 
frail and slow, become statistics as we surge forward to be part of this epic 
experience. Those who pass out or become injured are quickly moved to 
the side as each one of the hardy ones vie for their place in history. 
We may never forget the "little guy," the one whom we push to the side 
and ignore because we are into bigger and better things. Great people do 
not neglect those who at the moment do not play a significant role in the 
scheme of things. No one and nothing is viewed as insignificant by truly 
great people. Horav Aharon Kotler, zl, spearheaded Vaad Hatzalah, the 
Relief and Rescue of Holocaust survivors. He worked with incredible 
mesiras nefesh, self-sacrifice, to save Jewish lives. Vaad Hatzalah was a 
priority, because Jewish lives were at stake. One night, in ill health and 
flushed with fever, the Rosh Yeshivah traveled to Washington, D.C. and 
walked in rain and snow from government office to government office to 
plead for Jewish lives. Yet, as busy as Rav Aharon was with building a 
yeshivah, working day and night for Klal Yisrael, he never forgot about 
the prat, individual. He would drop everything to help the individual in 
need - and he would do it with the very same enthusiasm that he 
manifested when he was working on behalf of the Klal, general 
community. He was of the opinion that ein b'klal el amah she'b'prat, "The 
whole only consists of its individual parts." The value of Klal Yisrael as a 
whole is equivalent to the value of its individual members. He never lost 
sight of the individual; his sensitivity to each and every individual Jew 
never diminished as a result of his klal work. 
One particular incident that impacted this writer occurred with Horav 
Shlomo Freifeld, zl. While the actual story may not be earth-shattering, it 
demonstrates the thinking and sensitivity of a great man to something 
which most - better yet, probably all - would have ignored. It was at the 
conclusion of the chupah of a close student; the glass had just been broken. 
The student turned to his revered Rebbe to give him a kiss. This was the 
apex of his simchah, moment of joy. It was the moment - and he wanted to 
share it with the one person most responsible for altering the course of his 
life. Rav Shlomo smiled broadly and said, "Go kiss your mother first." He 
was a Rosh Yeshivah who put his student's education first. He was 
educating his student. A mother comes first. 
You shall make the Altar of shittim wood… and three cubits its height. 
(27:1) 
The Baalei Tosfos teach that the three amos/cubits height of the 
Mizbayach, Altar, coincided with the three redeemers who acted on behalf 
of Klal Yisrael: Moshe Rabbeinu; Aharon HaKohen; Miriam HaNeviah. 
We wonder why Miriam is included. There is no mention anywhere of her 
role as redeemer. Why is she included? What did she do to facilitate the 
redemption that warrants her inclusion in this triumvirate? Horav Chaim 
Zaitchik, zl, explains that it was exactly this act of facilitating that grants 
her mention as one of the three redeemers. 
The Talmud Sotah 12a states that Miriam's father, Amram, was one of the 
leaders of his generation. When he heard Pharaoh's decree to throw all 
Jewish male children into the Nile River, he decided to divorce his wife, 
rather than bring more children into a world where they would be 
drowned. As a result of his eminence among the people, his personal 
decision had communal ramifications, with the Jewish men following suit 
and also divorcing their wives. 

Enter young Miriam, who asserted that her father's decree was worse than 
Pharaoh's. The despotic Egyptian leader's evil decree was directed only at 
Jewish males, while Amram's decree would put a temporary halt to 
procreation in general. What Miriam said made sense, and Amram 
remarried Yocheved, and, at the age of one hundred and thirty, she 
conceived Moshe. Everyone else followed suit, and the Jewish people 
began to once again multiply. We see here how Miriam was the indirect 
cause of Moshe's birth, which, of course, led to his becoming the one who 
led the Jewish People out of Egypt. 
Furthermore, when the infant Moshe was placed in a reed basket in the 
river, it was Miriam who stood watch over him. When Bisyah, daughter of 
Pharaoh, discovered the infant, conjecturing that it was a Jewish child, she 
sought a Jewish wet nurse to nourish the child. It was, once again, Miriam 
who came to the rescue, by suggesting that Yocheved nurse the child. 
Miriam's role was behind the scenes. In her covert role as enabler, she 
played a pivotal role in Klal Yisrael's redemption. 
I think we may add to this exegesis. Interestingly, it is the Mizbayach, the 
Altar, representing sacrifice, whose height corresponds with the number of 
redeemers/leaders of the Jewish People. Perhaps this alludes to the idea 
that a leader must be willing to sacrifice for his flock. He must be willing 
to sacrifice his time, energy, even his spirituality. When Jewish lives are in 
danger, the leader may not ignore their plight, claiming that he must learn, 
prepare his shiur, address personal issues. A leader's "personal" issues are 
his people. They become part of him when he assumes leadership. 
Furthermore, we see from here that the individuals who work in the 
background, behind closed doors, who rarely receive public accolades, and 
who sacrifice as much as those who do - are just as worthy of the mantle of 
leadership. 
Va'ani Tefillah 
Elokeinu - Our G-d.  
Horav Avigdor Miller, zl, explains that the possessive "our" has two 
aspects to it: from our perspective; and from Hashem's vantage point. 
From our side: We are devoted to Him alone. With all our heart we believe 
that He is the One of the Universe; there is nothing else but Him, and we 
have no love or desire to know any entity, anything other than Him. 
From Hashem's side: He loves us alone, and we alone are His people. We 
are His purpose in the Creation of the Universe. 
These two aspects - us/Him - are symbolized by the Tefillin which we 
wear and by the figurative Tefillin which Hashem "wears." In our Tefillin 
is stated: Shema Yisrael Hashem Elokeinu Hashem Echad, "Hear O' 
Yisrael; Hashem is our G-d; Hashem is One." In Hashem's Tefillin is 
stated: Mi k'amacha Yisrael goi echad ba'aretz, "Who is like Your People 
Yisrael, one nation in the world?" 
It is important to emphasize the meaning of Elokeinu, since it is a term 
which is used constantly throughout the day, whenever we recite a 
brachah, blessing. He is our G-d; we are His People. This dual relationship 
is what is implied by Elokeinu. Suddenly, our blessings have taken on a 
new, deeper meaning. 
l'zechar nishmas R' Moshe Yehuda Leib ben R' Asher Alter Chaim z"l  
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Rabbi Dovid Siegel 

Haftorah 
Parshas Terumah - M'lochim 1 5:26 
This week's haftorah teaches us an important perspective about the Holy 
Temple and our synagogue. The haftorah opens with a detailed account of 
Shlomo Hamelech's construction of the Bais Hamikdash. He engaged 
nearly two hundred thousand workers in hewing and transporting scarce 
heavy stones for the Bais Hamikdash's foundation. He built its exterior 
walls from perfectly hewed stones from the quarry that did not require any 
cutting or planing. He enhanced the basic structure with numerous 
chambers, annexes and winding staircases and paneled the entire structure 
with impressive cedar wood. 
In the midst of this heavy construction Hashem sent Shlomo Hamelech a 
prophetic message and stated, "(Regarding) The house you are building, if 
you walk in My statues, adhere to My laws and guard all My mitzvos .... I 
will dwell amongst the Jewish people and not forsake My nation, Israel." 
(M'lochim I 6:12,13) Hashem told Shlomo Hamelech at the outset that the 
expressed purpose for all his labor was to create an earthly abode for 
Hashem. The impressive architectural structures, jewel studded walls and 
gold trimmings would not secure this objective. The sole factor in this 
would be guarding Hashem's statutes and carefully adhering to all His 
mitzvos. Hashem declared that the entire value of this magnificent edifice 
depended upon the Jewish people. If they sincerely desired to unite with 
Him they would merit His Divine Presence. Hashem pledged to remain 
amongst them as long as they displayed true desire to be with Him. 
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Malbim notes the juxtaposition of this prophecy in the midst of the 
construction. Scriptures indicate that Shlomo received this prophecy upon 
completing the Bais Hamikdash's exterior before beginning its interior. 
Malbim sees this moment as a transitional point in the building process, a 
time most appropriate for this prophecy. We can appreciate Hashem's 
timely message through S'forno's insightful comment about the Sanctuary 
and the Holy Temple. 
The Sages inform us that the actual Sanctuary remained perfectly intact 
and never fell into foreign hands. When King Yoshiyahu foresaw the 
Jewish nation's exile he secretly buried the Holy Ark, the Sanctuary and 
many of its holy vessels in a cave below Yerushalyim for preservation. 
The first Holy Temple did not merit such fortune and aside from suffering 
much deterioration ultimately fell into wicked Babylonian hands who 
leveled the entire magnificent edifice. This digression continued and the 
second Temple did not even merit to house Hashem's intense Divine 
Presence within its walls. 
S'forno informs us the reason for such contrasting experiences with these 
sacred structures. He sees the key factor in this as the pious nature of 
individuals involved in erecting these structures. The Sanctuary was built 
by pious, devout individuals totally focused on creating an earthly abode 
for Hashem. Moshe Rabbeinu oversaw the entire construction devoting 
himself to the perfect fulillment of every detail. Hashem's devout Levites 
had a major hand in the construction under the leadership of Ahron 
Hakohain's son, Isamar. The project's contractor was Betzalel gifted with 
sacred insights to the Heavenly process of creation. The holy structure 
they constructed did not allow for deterioration or destruction and 
demanded eternal preservation. 
Conversely, the first Temple's construction shared only some of these 
experiences. Although the pious Shlomo Hamelech oversaw its 
construction his massive undertaking included multitudes of skilled 
craftsmen from Tyre. These foreign workers did not relate to spirituality 
value and failed to dedicate their every act towards that end. Although 
Hashem rested His intense presence in the first Temple this sacred edifice 
was not spared from deterioration and destruction. The second Temple was 
not even overseen by devout, pious individuals. Hashem's Levites were not 
involved in its construction and the bulk its workers were of foreign 
decent. In fact, the second Temple did not even merit the return of the holy 
Ark and Hashem's Divine Presence was not intensely sensed within its 
walls. (S'forno S'hmos 38:21) 
In light of the above we appreciate Hashem's timely message to Shlomo 
Hamelech. After successfully completing the exterior Shlomo set his focus 
on the interior of the Bais Hamikdash. At that exact moment Hashem 
reminded Shlomo of the interior's exclusive purpose. Hashem desired to 
secure the Temple for as long as possible and chose this exact moment to 
inspire Shlomo towards its spiritual direction. This impressive structure 
was to serve as Hashem's earthly abode provided His people display true 
desire to unite with Him. After Shlomo received his charge he immediately 
focused on the project's Divine dimensions and dedicated every detail of 
the interior to Hashem. Shlomo hoped to create through this Hashem's 
permanent earthly abode. Although other factors interfered with Shlomo's 
noble goal, his efforts were fruitful. Unlike the second Bais Hamikdash, 
Shlomo's Bais Hamikdash merited Hashem's intense presence for four 
hundred and ten years. The awesomeness of this experience is best 
expressed through the Vilna Gaon's classic reflection. He once commented 
that he could not even fathom the spiritual capacity of the ordinary Jew of 
those times who merited to enter the Bais Hamikdash and stand in 
Hashem's sacred presence. 
This lesson in construction and devotion equally applies to our miniature 
Bais Hamikdash, our synagogue. HaRav Chaim of Volozhin shared with 
us the potential sanctity of our synagogue. He said, "Imagine what would 
result in one devoted his thoughts when chopping the wood for the handle 
of the ax used to chop the wood for the walls of a synagogue. If every 
detail of construction was devoted towards housing Hashem's Divine 
presence the following result would undoubtedly result. The sanctity 
within its walls would be so intense that it would be virtually impossible to 
engage there in idle chatter. Indeed, even our present day synagogue has 
potential for true sanctity. When we construct a house for Hashem totally 
for His sake it will also merit everlasting spiritual status. Although 
majestic interior contributes to the beauty of our Bais Haknesses its 
endurance and spiritual capacity does not stem from this. The singular 
factor is our focus on the Divine Presence residing therein. When we 
construct our miniature Temple in this manner it will undoubtedly merit 
intense degrees of sanctity and forever remain the home of Hashem. 
Although such conditions are difficult to meet in full we can do our part to 
preserve the sanctity of our sacred synagogues. Even in our times Hashem 
desires to rest amongst His people. Our humble synagogue can facilitate 
this goal when shown its proper respect. If we pause before entering this 
sacred edifice and contemplate who rests within its walls we would merit 
to sense, in some way, His Divine presence. If we could devote sincere 

effort towards preserving our synagogue's sanctity we would be 
overwhelmed by Hashem's intense presence sensed therein. May we soon 
merit Hashem's full return to His people and may we be privileged to stand 
in His sacred presence forever. 
Text Copyright © 2002 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel 
of Kollel Toras Chaim of Kiryat Sefer, Israel. 
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Ohr Somayach – Torah Weekly 
Overview 
G-d commands Moshe to build a Mishkan (Sanctuary) and supplies him 
with detailed instructions. The Children of Israel are asked to contribute 
precious metals and stones, fabrics, skins, oil and spices. In the Mishkan's 
outer courtyard are an altar for the burnt offerings and a laver for washing. 
The Tent of Meeting is divided by a curtain into two chambers. The outer 
chamber is accessible only to the kohanim, the descendants of Aharon. 
This contains the table of showbreads, the menorah, and the golden altar 
for incense. The innermost chamber, the Holy of Holies, may be entered 
only by the kohen gadol, and only once a year, on Yom Kippur. Here is 
the Ark that held the Ten Commandments inscribed on the two tablets of 
stone that G-d gave to the Jewish nation on Mount Sinai. All of the 
utensils and vessels, as well as the construction of the Mishkan, are 
described in great detail. 
Insights 
A Package Deal 
“The Keruvim shall be with wings spread upward, sheltering the Cover 
with their wings with their faces towards each other...” (25:16) 
Rabbi, who is better? 
Someone who is scrupulous in observance of Jewish ritual, has Grade-A 
tefillin, is super-careful what he puts in his mouth, but when it comes to 
what comes out of his mouth he’s not so vigilant — he can be hurtful and 
angry; sometimes he speaks malicious gossip? 
Or: 
Someone who drives to golf on Shabbat but just endowed an entire wing in 
the hospital, and is universally loved by everyone he meets? 
Many people think that you can be a good person without keeping the 
mitzvot. But what does it mean to be a “good person”? Judaism defines 
being a “good person” as someone who does what G-d wants. And what 
does G-d want? He told us in the Torah. G-d wants us to be good to each 
other, to care for the sick and the orphaned, to love converts and to protect 
widows. The human values that society cherishes are long-time Torah gifts 
to mankind-at-large. 
However, for a Jewish person, G-d also wants us to keep Shabbat and to 
refrain from eating cheeseburgers. These are His desires no less than 
clothing the naked and visiting the sick. Torah observance is complete 
only when we commit to both a correct relationship with our Creator as 
well as our fellow man. 
One without the other is only half the picture. 
Look above the Holy Ark in any synagogue and you’ll notice a 
representation of the two tablets on which the Torah was engraved. Why 
weren’t the Ten Commandments all written on just one tablet of stone? 
Why did G-d hew two pieces of rock for His contract with the Jewish 
People? 
Obviously you can’t say that G-d couldn’t find a piece of stone big enough 
for all ten — a little bit of quarrying is infinitely less than a blink of the 
eye for He Who carved the Milky Way out of nothingness. 
And you also can’t say that He made two just in case one got lost — a 
“Cosmic Data Backup” — because what was written on the first tablet was 
different from what was written on the second. 
In fact, if you examine what is written on the first tablet, you’ll notice that 
the commandments that they contain pertain to the relationship between 
G-d and man: “I am Gd… You shall not recognize other gods in My 
presence… Don’t make a carved image… Don’t take the Name of G-d, 
your G-d in vain… Remember the day of Shabbat to sanctify it… 
The second tablet speaks of commandments between man and his fellow: 
Don’t murder… Don’t commit adultery… Don’t covet… 
“The Keruvim shall be … with their faces toward each other…” 
The Keruvim on the cover of the Ark that contained Ten Commandments 
symbolize the Torah itself. The fact that they faced each other teaches us 
that it’s impossible to observe the Torah unless our relationship with our 
fellow man mirrors our relationship with G-d, and vice versa. 
One without the other is only half the picture. 
For the Torah is a package deal. 
Source: based on the Malbim 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Terumah 
"You shall place the Cover on the Ark from above, and into the Ark shall 
you place the Testimonial-tablets that I shall give you. It is there that I will 
set My meetings with you, and I shall speak with you from atop the Cover, 
from between the two Cherubim that are on the Ark of the Testimonial 
tablets, everything that I shall command you to the Children of Israel" 
(Shemos 25:21-22). 
After the Tabernacle was erected, Hashem would speak to Moshe from 
atop the Cover, from between the two Cherubim that are on the Ark of the 
Testimonial tablets. This was the highest level of Prophecy which only 
Moshe Rabbeinu was privileged to achieve. Other prophets had various 
levels of Prophecy but all were beneath his. 
Today, there is no Prophecy. The Gemara says (Bava Basra 12b) that from 
the day of the destruction of the Holy Temple, Prophecy was taken away 
from the Prophets. However, there still are lower levels of communication 
with G-d. One of them is Ruach Hakodesh, which literally means the Holy 
Spirit. Contrary to popular misconception, the Ramban in Parashas Balak 
explains that Ruach Hakodesh is nothing more than Divine Inspiration. As 
opposed to the prophet who actually hears the Voice of Hashem speaking 
to him, one who is privileged to experience Ruach Hakodesh simply thinks 
of something which Hashem planted in his brain to do or say or write. 
King Dovid, who wrote the Psalms, expressed this occurrence when he 
said (2 Shemuel 23:2), "The Spirit of Hashem spoke within me, and His 
word was on my tongue." Usually, it is assumed that only someone on a 
very high level can attain it. However, Reb Shalom Shvadron zt"l once 
told me an interesting story. 
A fine yeshiva boy in his neighborhood got engaged to the daughter of a 
rich businessman who promised him a large wedding dowry so that he 
would be able to continue to learn Torah for many years to come. The next 
morning, Reb Shalom was in the mikveh (ritual bath) and was thinking 
about the local simchah. Suddenly, a thought penetrated his mind. I bet 
that the future father in law will come to the chosson (groom) with a 
proposition to give him back the money and invest it in his business and 
reap the profits for himself. That way, he'll argue, everyone will be happy: 
the father in law, the groom and the bride. The young man will surely be 
too uncomfortable to refuse, and he'll feel trapped. 
Truthfully, thought Reb Shalom, it's really not such a bad idea, since the 
successful man had a thriving business. Nevertheless, the Gemara (Bava 
Metzia 42a) advises that one who has money at his disposal should divide 
it into three: one third he should maintain in cash; one third he should 
invest in real estate and only one third he should invest in business. 
Therefore, Reb Shalom concluded, he should not be embarrassed to refer 
his future shver (father in law) to the words of the Rabbis of the Talmud, 
and should only agree to invest a third of his dowry in his business. 
The problem was that in the Jerusalem of those days, practically no one 
had telephones at home, certainly not Reb Shalom, and he didn't know 
where the young man lived. Reb Shalom felt the urge to advise him right 
away, before his future father in law approached him, but he did not know 
how or where to find him. 
As he was thinking about the problem, the door to the mikveh opened up 
and who do you think walked in? The chosson himself! In a few words, 
apropos for the surroundings, Reb Shalom passed on the advice of the 
Sages to a member of the next generation. 
That same evening, the groom came to Reb Shalom to thank him for his 
guidance, and, in general, for thinking about him. Amazed, and bubbling 
over with excitement, he related that that very day, the future shver had 
called him and proposed that he invest his entire dowry in his business. 
Had it not been for his advice, he said, he would have felt compelled to 
comply. But Reb Shalom had saved him! The young man concluded that, 
undoubtedly, Reb Shalom surely had Ruach Hakodesh otherwise how 
could he have possibly known exactly what was going to transpire and 
when. 
However, in his modesty, Reb Shalom said to me, "Reb Ben Zion, you 
know me well and you know that I don't have Ruach Hakodesh. However, 
I will explain to you what actually happened. When someone thinks about 
someone else and really wants to help him, Hashem makes it possible for 
him to do so, even if it means granting him Ruach Hakodesh for a while, 
although he does not deserve it!" 
Let's start to really want to help others and we will be privileged to attain 
even levels that we don't deserve and we will be truly happy in this world 
and in the World-to-Come. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Teruma 5776: D'var Torah 
"You shall make seven lamps for the Menorah. You shall light up its 
lamps, and illuminate opposite its face" (25:37). 
Rashi explains that the lights on both sides of the Menorah turned inwards 
"illuminating opposite its face" in directing their most intense radiation on 
its central stem. 
Sforno develops this theme by focusing on the symbolism of the three 
branches on each side of the Menorah that illuminate that central shaft. 
Those on the right symbolize the theory, Torah learning. Those on the left 
represent the "active part", worldly activities conducted in line with Torah 
principles. Sforno also suggests that the branches on the right represent 
people learning Torah, and those on the left signify those who make it 
possible by materially supporting Torah. According to both explanations, 
when unified they continue to bring to life the Giving of the Torah on 
Mount Sinai, generation after generation. In support, he emphasizes the 
Menorah's having had to be hammered out of a single block of gold 
symbolizes the need for unity amongst those who study Torah and those 
who support and live according to the Torah (Sforno to 25:37, and to 
Numbers 8:2). 
Hirsch develops the idea further, seeing the form of the Menorah as 
symbolic of the relationship between the Torah and worldly wisdom. He 
compares the central shaft of the Menorah - the point of origin of all six 
branches - with the Torah base of life. The six branches represent the idea 
that all science and activities have their starting point in the Creator, and 
all have their goal and culmination in service to the Creator. All worldly 
activities are thus to be rooted in Torah principles, and conducted 
according to Torah principles. 
Additionally, it can be suggested that the central stem is unique, as it is 
that shaft that sinks down to base of the Menorah, and supports its weight. 
The other six lamps branch out from the central stem; three on the left and 
three on the right. And those six lamps "illuminate towards the face of the 
Menorah" - their light focuses on the central shaft of the Menorah, which 
bears the weight of the whole structure that gives light. 
That symbolizes a style of leadership exemplified by Moses and Aaron, 
and also relevant to day. It is where the leader - the central stem - bears the 
weight of the people he or she leads, and at the same time inspires that 
society. For example a Rav with sincerity, dynamism, and excellent 
chemistry with the kehilla gives it a unique strength. He is seen as 
someone who can listen, counsel, support, inspire and can be turned to in 
times of real trouble. The true father figure, and the bearer and guardian of 
our sacred traditions who is also noseh ol - bears the burdens of the 
community though his empathy, insight, and counsel. He is the central 
shaft of the successful kehilla, without which it would not be the same. 
Like the Menorah shaft, it is his involvement that creates the opportunities 
for others to cast light. And like the Menorah shaft, those who benefit from 
him reflect back positively to him. 
Parashat Teruma (Haftara) 5776 
The Word of G-d came to Solomon, saying: 'This Temple that you build - 
if you… observe all My commandments… then I shall dwell among the 
Israelites, and I shall not forsake My people Israel.' (Kings I 6:11-13) 
Guided Tour… 
The setting of the Haftara is the Holy City of Jerusalem, The events 
described take place in a rare era of peace and prosperity. That was 
characteristic of all but the later years of King Solomon's reign (approx. 
970-930 BCE) over the United Kingdom of Israel. During much of his 
sovereignty, Jerusalem was not only the fully functioning capital city of 
the Israelites, but it took on international dimensions as a center of both 
Divine Worship and trade, open to all peoples and nations. 
Solomon had the good fortune of ruling at a time that the great powers of 
the Middle East had neither the will, nor the means to challenge his 
international policies. Throughout the period that the Israelites were in the 
Holy Land until the Destruction of the First Temple, they were living in an 
area that functioned as a geographical buffer zone between two great 
powers: Egypt to the west, and Mesopotamia to the East. Egypt had too 
many domestic issues to challenge Solomon - though it recovered 
sufficiently to launch a successful invasion after the kingdom was divided 
during the reign of his son, Rehaboam. Mesopotamia, unlike Egypt, was a 
region that oscillated between periods of stability and power, and 
instability and disorder. The great power of Mesopotamia in the form of 
the Assyrian Empire was not yet on the horizon during the reign of King 
Solomon. 
Thus there were few barriers to the growth and increasing importance of 
the Israelite Kingdom - achieved by means of the political, marriage, and 
trade alliances characteristic of his reign. 
The common theme of the Parasha and the Haftara is the building of a 
residence for G-d's most intense Divine Presence on Earth. As the 
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Israelites traveled through the wilderness, they made a home for Him in 
the form of the moveable Tabernacle. And after many years of conquering 
and settling Holy Land, they constructed a new permanent abode - the 
Temple. 
Both structures served the same function, and were constructed on broadly 
similar lines. However, the circumstances in which they were built were 
different. All the materials used for building the Tabernacle were donated 
generously and enthusiastically - to such an extent that Moses had to 
intervene personally to limit the number of gifts. With the Temple, 
however, everything was planned beforehand. Whole armies of porters and 
craftsmen were engaged, together with tens of thousands of men Solomon 
sent to Lebanon to cut the best quality durable softwoods available - to the 
continued profit of Hiram, King of Tyre. The Hebrew word use for the 
labor is 'mas' - a word used to describe the oppression of the Egyptian 
bondage (Ex. 1:10). Whereas the Tabernacle was built from the free-will 
offerings of the entire people, the Temple was a product of a huge labor 
force specifically conscripted for that purpose. 
In addition, the Tabernacle was built through the sole efforts of the 
Israelites people, according to the architectural plans of the Almighty. The 
Temple construction, in contrast, employed Phoenicians and other 
employee foreign craftsmen who also supplied some of the construction 
materials - turning them into an edifice designed by the wisdom of 
Solomon. 
Thus Solomon's statesmanship and his negotiations with Hiram King of 
Tyre made the building of the First Temple possible. What was lacking 
was the enthusiasm and devotion of his own people that was so apparent in 
all stages of the Tabernacle's construction. 
The Haftara concludes with G-d's promise that so long as G-d's laws are 
kept, He will 'dwell among the Israelites' and 'not forsake… Israel'. That 
parallels the verse in the Parasha: 'They shall make for me a sanctuary, that 
I may dwell in their midst.' (Ex. 25:18) In comparison with the permanent 
and magnificent Temple, the Tabernacle was a portable and relatively 
simple structure. The purpose of the Haftara's conclusion is to warn King 
Solomon not to overvalue the Temple's external beauty, and to remind him 
that its continued existence depends solely on the fulfilling of G-d's 
teachings. However fitting a beautiful building is for the service of the 
Almighty, its significance depends solely in the spirituality and devotion it 
engenders in those who worship within its walls. Buildings are a means to 
an end: people are an end in themselves. 
D'var Torah 
The creation of the Universe - from distant galaxies, though plants and 
animal life, and up unto Mankind, occupy only thirty-four verses in the 
Torah. By contrast, the construction of the Tabernacle gets most of the last 
half of the entire Book of Exodus, and the account of the building of the 
Temple extends to four chapters of the Book of Kings. It is not as if the 
Tabernacle had a lasting significance in the history of Israel or mankind: it 
was a relatively fragile structure, made of beams, hangings, and moveable 
objects. It was eventually replaced by the Temple in Jerusalem, and then, 
when that was destroyed, by an initially less elaborate structure that was 
ultimately replaced by the synagogue. What is special about both the 
Tabernacle and the Temple that gives them so much space in the sacred 
texts? 
A two year old daughter comes home from kindergarten with two candies - 
one for mother, and one for father. She presents her surprise gifts with 
gleaming eyes and a deep loving smile… 
Parents spend endless hours looking after their children - from before the 
time they are born up to when they leave home and even afterwards. They 
arrange their lives around their children, and seek to provide their needs 
and wants (within reason) within a loving, caring, and positively nurturing 
environment. They are - or should be - the prime concern of every parent. 
Children however, tend to take things for granted. Gratitude and 
reciprocating do not usually come naturally - youngsters have to be trained 
to say 'please' and 'thank you'. 
It can easily cost a quarter of million dollars or more to bring up a child 
from birth to maturity. But mother and father will always remember the 
things which cost nothing - or next to nothing: namely the two candies, the 
gleaming eyes, and that deep, loving smile. For that was how they knew 
that they had not just made a home for their daughter. Their daughter had 
made a home for them - in her own heart. 
The Psalmist writes that G-d gave the World to Man (Psalms 115:16). His 
entire creation and work is for Mankind - for His children, especially those 
that recognize Him. And Man's task is to work as a partner in the Creation, 
working towards perfecting living on this planet according to the 
principles revealed in the Torah. 
The Torah states that the Israelites are G-d's children (Deut. 14:1). As the 
parent, He takes His requirement to supply His children with their needs 
for granted. But He does not take their thanks for granted. His great 
happiness, as it were, comes from their intense joy from their giving Him a 
home from their resources (like the candy), and within their hearts (like the 

genuine smile). What is most important is that the present came out of real 
love rather than a sense of obligation… That is what makes Him feel most 
welcome. That is what makes the Creation worthwhile. 
That home can only be a home for G-d if He feels the 'smile'. The 'smile' 
He yearns for from His people takes the form of willing and enthusiastic 
observance of His commandments, sensibly applied to working towards 
perfecting living on this planet according to the principles He revealed in 
the Torah. 
Some material was based on Jacobs J: A Haftara Companion (1998), pp. 107-8. For those looking for more comprehensive material, questions and 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Terumah 5776 - “The Underlying Truth” 
“Papa’s favorite expression was, “I am a soldier of the Boss, and I obey 
His commands.(1)” 
“He was concerned with every phase of Jewish religious life in America. 
Papa’s indomitable courage, and his willingness to take up the defense of 
Yiddishkeit uncompromisingly, earned him ridicule and derision, but this 
did not deter him from his unswerving path. 
“I recall when Papa came home from shul one Shabbos morning with the 
familiar gleam in his eye that spelled a fighting mood. “Aidel, I will be 
back soon,” he told Mama. “See that the guests start eating.” 
“Mama gave Papa a worried look and quickly motioned to me, “Ruchoma, 
go with Papa and see where he is going. If anything happens to him, at 
least I will know.” 
“I hurried after Papa and soon caught up with him. He smiled at me. “I see 
Ruchama, that Mama has sent you after me.” 
“I could hardly keep pace with Papa as he strode down East Broadway. At 
the Young Israel synagogue, he stopped and said, “Wait for me.” 
“Curiosity impelled me to follow Papa. I entered the corridor and peeked 
inside. The synagogue was packed to capacity. The reading of the Torah 
had just finished. 
“Papa stood for a moment at the rear of the synagogue. Then he suddenly 
ran over to the pulpit, banged his hand on the table, and called out loudly, 
“You have a sign outside that advertises, ‘Young Israel Dance Tonight’. 
The Torah forbids mixed dancing. Either erase the words, ‘Young Israel’, 
or the word ‘dance’. Both cannot be on the same sign.” 
“There was an uproar, and someone yelled, “Throw him out.” Two husky 
young men picked up Papa bodily and unceremoniously set him down in 
the street. 
“Papa, don’t you feel ashamed that you were thrown out of a shul?” I 
cried. 
“Not at all Ruchama,” Papa said calmly. “I do not know if they will take 
heed of what I said, but I had to register my protest.” 
“Papa straightened his shoulders and clutched my hand tightly as we 
marched home to Mama and the guests.”  
The Torah had been given and the Nation had accepted it selflessly. The 
time had come to construct a Mishkan (Tabernacle), i.e. a symbolic abode 
for G-d, as it were, in the center of the Jewish camp. The Mishkan would 
continue to be used until the Bais Hamikdash would be constructed atop 
the Temple Mount in Jerusalem by King Shlomo over four hundred years 
later.(2) 
G-d instructed Moshe exactly how to build the Mishkan, which materials 
were required, how they were to be used, and the exact dimensions of each 
vessel and garment. 
One of the required materials was Shittim wood. 
Rashi comments, “From where did they get Shittim wood in the desert? 
Rabbi Tanchuma explained: Our forefather Yaakov foresaw through 
Divine Inspiration that Israel was destined to build a Mishkan in the desert. 
He brought Shittim(3) trees to Egypt and planted them there, and he 
commanded his sons to take them with them when they would depart from 
Egypt.” 
There is another Medrash(4) which notes that those trees have an even 
profounder history. Yaakov Avinu was not the original planter of those 
trees. When the Torah states regarding Avrohom Avinu(5), “He planted an 
aishel in Be’er Sheva, and there he proclaimed in the Name of Hashem, G-
d of the universe.” it is referring to these Shittim trees. 
Before Yaakov descended to Egypt he cut down the trees which his 
grandfather planted and had them transported and replanted in Egypt. 
When the time of the exodus arrived the nation carried those trees out with 
them. It was from those trees that the frame of the Mishkan was 
constructed.  
There was deep symbolism invested in the wood which composed the 
planks which surrounded the Mishkan. Avrohom Avinu was the paragon 
of chessed (kindness). He dedicated his life to altruistic loving-kindness, 
thereby making others feel special and valued. Despite being challenged 
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and tested repeatedly Avrohom never abandoned his path of selflessness 
and love which he espoused to the world. 
Yaakov Avinu was the paragon of Emes (truth). He lived his life with 
tenacious and steadfast integrity, even in the face of adverse challenges 
and personages who represented the antithesis of all he stood for. Yaakov 
was resolute and steadfast in his faith and conviction. The myriad 
vicissitudes he endured did not shake him as he remained the man of truth 
throughout his life(6). 
The verse(7) states “Through kindness and truth, iniquity will be 
forgiven.” Similarly, the prophet(8) stated, “Grant truth to Yaakov, 
kindness to Avrohom, as You swore to our forefathers from days of old.” 
When we follow the footsteps of our patriarchs who dedicated their lives 
to the pursuit of truth and the fulfillment of good deeds, we merit 
forgiveness and transcendence over our sins. The Mishkan afforded the 
nation the opportunity to feel an elevated sense of closeness with G-d. One 
of the greatest detriments to that feeling of connection is sin. Therefore, it 
was specifically on the altar in the Mishkan where one offered sacrifices to 
atone for sins he committed. The walls surrounding that structure were 
constructed from the wood planted by Avrohom and transported by 
Yaakov to symbolize the attributes they dedicated their lives to – truth and 
kindness.  
Perhaps there is a deeper significance of the fact that the Shittim wood 
which Avrohom planted was transported specifically by Yaakov. 
When G-d first appeared to Moshe during the Egyptian exile and informed 
him that he was destined to be the emissary to lead the Jews out of Egypt, 
Moshe resisted. For a few days Moshe bargained and pleaded that he was 
not the right man for the job. Finally, Moshe implored G-d that He allow 
his brother Aharon to be the leader instead of him. At that point G-d 
informed Moshe that it was no longer up for discussion. “The wrath of G-d 
burned against Moshe and He said, ‘Is there not Aharon your brother the 
Levite?... He shall speak for you to the people; and it will be that he will 
be your mouth and you will be his leader.(9)” 
The gemara(10) notes that whenever the Torah records ‘burning with 
anger’ it denotes an anger that left a mark, by expressing itself in some 
form, i.e. as rebuke, curse, or a blow. The gemara quotes Rabbi Shimon 
ben Yochai who explained that by not accepting his role right away Moshe 
forfeited his rights to the Priesthood. Originally Moshe who was supposed 
to be the High Priest while Aharon was to be the Levite. Because G-d 
became angry with Moshe here the roles were reversed. 
Rambam(11) additionally notes that whenever burning with anger is 
mentioned in the Torah it connotes some level of idolatry. Where was 
there any idolatry here? 
When Moshe finally returned to Egypt Aharon went out to greet him. 
Despite the fact that his younger brother was given the role of leader over 
him, Aharon was genuinely happy for Moshe. The Medrash states(12), 
“About this (encounter) was written(13), “Kindness and truth met, 
righteousness and peace kissed.” ‘Kindness’ refers to Aharon… ‘truth’ 
refers to Moshe… ‘righteousness’ this is Moshe… ‘peace’ this is 
Aharon…” 
Rabbi Shimon Schwab zt’l explained(14) that the Medrash is saying that 
when Aharon kissed Moshe it was far more than a physical kiss. That kiss 
symbolized the connection of peace and truth, and that is why the Torah 
records it. Moshe was the transmitter of the Torah, he was the leader who 
possessed an indomitable spirit and relentless effort to transmit the 
unadulterated Word of G-d. Aharon was the champion of love and peace, 
with a penchant for promoting brotherhood and unity among his brethren. 
When they embraced it was symbolic of the fusing of the character traits 
they embodied. 
Rabbi Schwab continues that Truth and Kindness are the hallmarks of the 
Jewish People. However, there are situations when the two conflict, and 
one must decide which path to follow - the path of truth or the path of 
peace and love. For example, at times one may be faced with a situation 
which is in contrast with the dictates of halacha. The path of peace 
requires one to look the other direction and smile. But the path of truth 
requires him to stand up for his beliefs and cause a ruckus to defend the 
honor of the Torah. 
The Torah teaches that truth must prevail. The greatness and importance of 
peace cannot be overstated. However, “peace must be subservient to truth, 
like a Levite is subservient to the Priest.” Thus, the verse(15) states that 
“Love truth and peace”; truth is mentioned first because it must be granted 
supremacy. 
Originally, G-d wanted Aharon – the lover and the pursuer of peace - to be 
the Levite, while Moshe – the man of truth whose Torah is truth – was to 
be the High priest. But when G-d became angry with Moshe it had a 
lasting effect, in that Moshe became the Levite while Aharon became the 
High Priest. 
That role reversal had a dramatic, if not catastrophic, result. Soon after the 
Torah was given, when the nation panicked because they thought Moshe 
would not be returning from Sinai, they aggregated around Aharon and 

demanded, “Get up and make for us a god”. Because Aharon was the 
champion of peace and because he was indeed the High Priest he could not 
detain them. The egregious sin of the golden calf resulted, which was 
tantamount to idol worship. 
Had Moshe still been the High priest Aharon would have been able to 
detain them because he would not have possessed the authority to make 
such a decision. Thus there indeed was a form of idolatry that resulted 
from G-d’s anger with Moshe when he did not immediately accept his 
role. 
According to Rashi, G-d authorized the construction of the Mishkan to 
serve as atonement for the sin of the golden calf. The sin resulted from the 
fact that there was a subtle prioritization of peace over truth. Perhaps that 
is why the perimeter of the Mishkan was constructed from wood planted 
by Avrohom – the champion of peace and kindness, but cut down and 
hauled away by Yaakov – the champion of truth. We are a nation that must 
live and personify both kindness and truth. But ultimately truth must 
lead(16).  
“Righteousness and peace kissed” 
“Love truth and peace” 
1. This story is excerpted from Mrs. Ruchama Shain’s exemplary book, 
“All for the Boss” about her saintly father Rabbi Yaakov Yosef Herman 
zt’l. 
2. In fact, there were five different Mishkans constructed during that time 
until the Bais Hamikdash was built as a permanent structure.  
3. Arazim is commonly translated as Cedar wood. However, the Gemara 
(Rosh Hashanah 23a) notes that there are ten varieties of the tree that are 
referred to as arazim. 
4. Bereishis Rabbah 94:4 
5. Bereishis 21:33 
6. The commentaries explain that ‘truth’ refers primarily to the study of 
Torah, where truth is to be found. It is for that reason that Yaakov is also 
the symbol of intense Torah study, as the verse (Bereishis 25:27) states, 
“Yaakov was a wholesome man, abiding in tents,” i.e. the tents of Torah. 
7. Mishle 16:6 
8. MIchah 7:20 
9. 4:14-16 
10. Zevachim 102a 
11. Moreh Nevuchim 1:36 
12. Shemos Rabbah 5:10 
13. Tehillim 85:11 
14. I am grateful to R’ Menny Schwab for sharing this insight from his 
Zayde with me this past Shabbos. Menny noted that throughout his 
grandfather’s insights, he almost universally demonstrates how an 
event/encounter mentioned in the Torah which seems critical and negative 
really has a very positive twist. The following thought seems to be a rare 
exception to that approach. 
15. Zechariah 8:19 
16. As Rabbi Schwab once quipped on another occasion, “99% truth is 
100% falsehood.” 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Terumah 
3 Adar I 5776/ February 12, 2016 
While standing and davening at the Kosel Hama’aravi last week I was 
reminded of the following anecdote I had once heard:  
An elderly man who was attending an NFL game one Sunday afternoon 
with his family. In the middle of the game, the man suddenly stood up and 
began screaming at the top of his lungs “SIXTY FIVE THOUSAND 
PEOPLE! SIXTY FIVE THOUSAND PEOPLE!” The family became 
alarmed as they tried to clam him. But he continued repeatedly screaming, 
“SIXTY FIVE THOUSAND PEOPLE! SIXTY FIVE THOUSAND 
PEOPLE!” They feared that he had lost his mind until he screamed, 
"THERE ARE SIXTY FIVE THOUSAND PEOPLE AT THIS GAME! 
AND THAT BIRD FLYING OVERHEAD COULD NOT FIND 
ANYONE ELSE BESIDES ME!” 
I was reminded of the story while my eyes were closed and my head was 
leaning upon my arm which was propped against the Kosel. I leave it to 
you, dear reader, to understand why I was reminded of that story at that 
particular moment.  
I also remembered a friend of mine relating to me that he had a similar 
experience while davening at the kosel. He looked up and said “I know 
when I'm not wanted.” And with that he turned around and left. 
But then I thought that perhaps the opposite is true. Maybe my prayer is so 
potent and important that the Satan is doing all in his power to hinder it 
because he knows just how valuable it is. 
So, after cleaning myself off, I resumed my prayer. 
Whenever one intends to accomplish something good he should expect 
that all will not be rosy and easy. To attain anything worthwhile entails 
exertion, effort, and perseverance. 
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My rebbe, Rabbi Berel Wein, notes that he used to have a clip which held 
his bills (he notes that it was a rather large clip) on which was written: 
“Confidence is the feeling you have until you realize the problem!” 
It's not enough to be motivated to accomplish; one has to be motivated 
enough that he is ready to deal with the inevitable challenges. 
It's kinda like playing in the Super Bowl. It's not enough for a team to want 
to win badly and to be motivated as such. They also have to know how to 
break through the opposition who stands starkly in the way of their 
ultimate goal. 
I'll conclude by saying that lest you think birds don't take aim at great 
people too. I was told that the noted (and very sharp) Rosh Yeshiva, Rav 
Baruch Mordechai Ezrachi, also had a similar experience that I had at the 
kosel.  
Afterwards he relates that the Gemara recounts that Rav Yonasan ben 
Uziel was so holy, “if a bird flew overhead while he was learning, it was 
immediately consumed by fire”. Rav Ezrachi then quipped, “I'm not Rav 
Yonasan ben Uziel who causes birds to become consumed when they fly 
overhead. But 'efshar a tziter' - perhaps (I cause them to) tremble.” 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rabbi Berel Wein 

The Messenger And The Message 
Recently, the Secretary General of the United Nations commented, at last, 
on all of the terrorism against Israeli citizens perpetrated by many 
Palestinians. In essence, he said that the Israelis had it coming to them 
since they have been unable to satisfy all of the outrageous demands of the 
Palestinians that would automatically bring peace and light to our troubled 
land. 
Both the Prime Minister of Israel and its ambassador to the UN criticized 
him bitterly for his words and lack of a balanced assessment of the realities 
of the situation. Stung by the temerity to criticize him, the Secretary 
General responded with an op-ed piece in the New York Times (where 
else would it be treated with the proper respect and publicity that it 
deserved) saying that Israel should not blame the messenger (him) but 
should rather hearken to the message he delivered in his remarks. 
Somehow he misses the point entirely. In this case, the messenger is the 
message. Does the Secretary General of the UN really expect that any 
official statements of any UN appointee will find constructive acceptance 
in the eyes of most Israelis and their elected government? After over more 
than six decades of anti-Israel rhetoric, resolutions, condemnations and 
hate speech emanating from the UN against Israel we are fairly immune to 
whatever it has to say about us. Ben Gurion already labeled it all as being 
“oom –shmoom.” And so it was and so it remains. 
There is no doubt that the United Nations can be a force for good and 
conciliation in the Middle East. It can be that necessary outside arbiter that 
can bring about positive pressure to change hardened positions and bring 
warring parties to moderation and compromise. 
Such a role was truly envisioned for it when it was founded and formed 
from the international wreckage in the aftermath of World War II. It began 
hopefully for the Jewish people when the UN sanctioned the founding of 
the State of Israel. But almost immediately, the UN turned itself into a 
constant critic and enemy of the State of Israel. It helped facilitate the 
Arab refugee crisis and its unstinting support of the Arab cause prolonged 
and deepened the Arab-Israel struggle. 
It has also allowed anti-Semitism to be legitimatized internationally. 
Willingly or otherwise the UN’s secretariat and officialdom has 
transformed itself from being the messenger to being the message – a 
message of anti-Israel bias and blatant hypocrisy. As such, it has lost all 
influence on Israeli society…..and only Israeli society can influence Israeli 
governmental policies and decisions. 
If the Secretary General of the UN has constructive advice for the Israeli 
government there is no reason or justification for it to do so in a nasty tone 
in an op-ed article in the New York Times. That is how the messenger 
becomes the message itself. And the message is unfortunately one of bias, 
one-sidedness and a lack of realistic assessment of the facts on the ground. 
Such a message understandably will not resonate well within Israeli 
society and its governmental leadership. 
The question that stares Israel in the face is a basic and difficult one. It is: 
“Is the current status quo, tension-laden situation between Israel and the 
Palestinians sustainable in the short term and even in the long term or 
not?” Not being gifted with prophecy I cannot really venture an intelligent 
answer to this quandary. But my heart tells me that these types of 
situations eventually break down in war (God forbid), diplomatic sanctions 
or increased constant violence. 
Now, it takes two to tango and we are dealing with a pretty intractable 
adversary. There is not much room for negotiation with a foe that has as its 
goal, stated and publicized, to completely eradicate your nation state. The 

UN could be of help in talking to the Palestinians about realty and what is 
truly attainable for them with a live and let live arrangement with Israel. 
The Palestinians probably also realize that the current situation cannot 
remain static for long. But as long as they think that the UN or the 
American State Department or the New York Times will deliver Israel to 
them on a silver platter they are unlikely to reassess their options and make 
progress towards some sort of modus vivendi that will benefit all 
concerned. 
That should be the message that is transmitted and the Secretary General 
can then be a welcome and proper messenger to deliver that message. But 
until then, discounting the messenger is certainly understandable and even 
justified. All blessings, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Terumah 
There is traditional opinion in the works of the commentators to Torah that 
the construction of the Mishkan/Tabernacle was a form of atonement for 
the sin of the Jewish people in erecting and worshipping the Golden Calf. 
So to speak, gold atones for gold. Gold well spent on holiness and 
goodness atones for gold badly misspent on idolatry and wanton behavior. 
This idea is very much in line with the Jewish concept of repentance, 
which sees the penitent being in the same position and circumstances as 
when he originally sinned but no longer behaving sinfully in those 
circumstances. It is truly wise to avoid temptation but it is heroic and 
noble to overcome it. 
The Mishkan/Tabernacle and the priestly garments were to be constructed 
from gold, silver, fine wood, precious stones and diamonds, valued by 
humans as possessions of pleasure of this world. People steal and kill, 
work long and hard hours and years, in order to acquire these physical 
items. They have greatly inflated importance in human eyes, far beyond 
their actual value and true worth. 
But since the Torah was not addressed to angels but rather to humans, the 
Torah instructs us to consecrate these material gifts to lofty, spiritual and 
eternal purposes, and to take weapons used many times unfortunately for 
evil and base goals and convert them to tools of beneficence and purpose. 
God does not need our wealth nor does He require buildings for His 
presence to be felt in this world. Rather, it is this lesson of being able to 
harness everything – even gold and diamonds – for noble purposes. And 
this is the true challenge in life – consecrating the mundane and impure to 
holiness. 
This is the attitude of Judaism towards the so-called pleasures of the 
world. We are not a nation of monks or ascetics. We are meant to be a 
kingdom of priests who serve God and humankind and a holy nation. 
Holiness is the ability to take the realities of life and deal with them in an 
exalted and immortal fashion. There was a famous dictum/motto attributed 
to Rav Kook that pretty much said it all regarding this matter: “To renew 
and refresh the old and to sanctify the new.” 
We live in a transformative generation regarding communication and 
interpersonal connections. Unfortunately, much of this technological 
achievement has been exploited for base and harmful purposes. We have 
not as of yet been able to convert the materials of the Golden Calf into a 
Mishkan/Tabernacle. Our generation, especially its younger members are 
struggling mightily with this issue. 
Much of the future structure of our society is dependent on how this 
struggle will eventually resolve itself. As we read in Terumah this week, if 
we can wrest away these valuables from being servants of the Golden Calf 
and use them to construct our individual and national Mishkan/Tabernacle, 
then the Lord has assured us that he will dwell within us, in our homes and 
in our lives.  Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parashas Terumah “My House, and His House” 
There is a well-known joke that is told about the Jews which I find 
particularly sad. The joke tells of a group of explorers who find a Jew who 
has been stranded on a desert island for years. As he takes them around the 
island and shows them how he survived, they find that he built two 
synagogues for himself. When asked why he needs two since he is all 
alone, he says that one is the one he prays in, and the other is the one he 
would never walk into. 
This joke, if you can call it that, makes a discouraging comment about 
some of our people. Some of us to seem to have a favorite house in which 
to worship and another house which we stubbornly shun. 
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It is true that every Jew needs at least two houses of worship. But he must 
enter both of them. One is his synagogue, and the other is his home. 
Jewish worship takes place in the home to an even greater extent than in 
the synagogue. It is in the home that we recite grace after meals, prayers 
upon awakening and before bedtime, special prayers before Shabbat 
candle lighting, and countless informal prayers and benedictions. 
The synagogue, on the other hand, is the place for formal prayer and for 
communal worship. 
In this week’s Torah portion, Parashat Teruma, we learn of the very first 
house of worship: The Mishkan, or Tabernacle. We also learn about some 
of the furnishings which were essential to the construction of this house. 
I want to suggest that these furnishings are not merely of historical import 
but are necessary in both the public synagogue and the private home. 
The first three components mentioned in this week’s Torah portion are the 
Ark, in which the tablets with the Ten Commandments, and according to 
some the entire Torah, are contained; the holy Table upon which twelve 
breads were placed every Sabbath; and the golden Menorah, exquisitely 
decorated. 
These three vessels are also prominent features of both synagogue and 
home and indeed should be so. 
Like the Tabernacle of old, every synagogue today has an ark in which the 
Torah scrolls, often along with scrolls of the Prophets and of the Megilot, 
are contained. 
In our faith, traditional holy texts are at the core of our worship. The 
original holy texts were housed in the Tabernacle’s Ark, and later in the 
Ark of the holy Temple in Jerusalem. So too, in the contemporary 
synagogue, the holy texts are central to our worship experience, and every 
occupant of the synagogue faces those texts as he or she prays. 
Where, you might ask, is the analog of the Ark in one’s private home? I 
maintain that the bookcase is the Ark of one’s personal dwelling. Ideally, 
that bookcase contains the entire Jewish Bible, along with essential 
commentaries and classic Jewish texts. 
So the Ark, which was situated prominently in the Tabernacle, is a feature 
of both of our “houses of worship”; our synagogue and our home. 
So too, with the table. A wooden table covered over with a layer of gold 
occupied a place of honor in the Tabernacle. The food kept there, the 
“shew bread” was distributed to the priests on duty every Sabbath. This 
table symbolized the divine blessings of sustenance. 
Every synagogue has a bima that is analogous in many ways to the table in 
the Tabernacle. The synagogue’s table is the place from which the Torah is 
read and from which God’s spiritual nourishment is shared. 
In traditional synagogues, this table is not placed up front, on stage as it 
were, for spectators to behold. Rather, it is placed in the middle of the 
synagogue sanctuary, among the people. The message is clear: The table 
symbolizes God’s spiritual providence and bounty and as such is 
something of which every member of the congregation should partake. 
The table in the home, equally sacred, is the place for physical 
nourishment. A beautiful Talmudic expression has it that “the table is like 
an altar.” Whereas the Jew of old expressed his ultimate sense of worship 
by offering a sacrifice upon the altar, the contemporary Jew worships God 
by sharing the food on his table with other individuals. 
Again, like the Ark, the table which glorified the ancient tabernacle 
persists as a central feature of both of our modern houses of worship, our 
synagogues and our homes. 
Finally, the golden Menorah which beautified the historic tabernacle and 
the later Beit HaMikdash. Just about every synagogue I ever attended 
features a menorah in a very conspicuous place. And Hanukkah menorot 
occupy a place of honor in the Judaic art collections of even the humblest 
Jewish home. 
There is a symbolism to the Menorah which is even more apt when applied 
to the two houses of worship we have been discussing. The Menorah 
symbolizes light; the light of wisdom, the light of the intellect. A central 
feature of Judaism is that it is not a mystical religion based upon blind 
faith or irrational emotions. Quite the contrary. Our faith is largely based 
upon reason and is respectful of the power of the intellect and the gift of 
true wisdom. Thus, many commentators see a connection between the 
seven branches of the Menorah and the seven classical sciences, or 
categories of knowledge. The Torah is pre-eminently sacred, but other 
sources of wisdom are important and have their place. 
So too, in our two houses of worship. Our synagogues must allow for the 
expression of knowledge from all human sources. As Maimonides put it, 
“We must accept the truth from wherever it comes.” For him, that meant 
even from the ancient Greek philosophers. 
Our private homes must be open to the truths of science, of literature, and 
of other cultures. The intellectual life should not be seen as threatening to 
our religious belief. A life of Torah is made more sublime when it is 
appropriately enriched by the wisdom of the world. 
When some people read this week’s portion, they are frequently put off by 
the details of an ancient religious structure which seems to have little 

relevance for their lives. But by looking a little more deeply, and with a 
dose of creative contemplation, there is much to be learned from even the 
most technical and seemingly outdated passages of our Torah. 
I hope that my suggestions in this week’s column help the reader connect 
the Ark, the Table, and the Menorah of the Tabernacle in the wilderness to 
the ark, the table and the menorah of our own synagogues. 
I hope, too, that the reader can take the further step and see his or her own 
home as a house of worship and discover, or construct, arks and the tables 
and menorot in the places dearest to us. 
 

Rabbi Mordechai Willig 

TorahWeb 
Fractions and Aspirations 

I 
"They shall make an aron, two and a half amos its length, one and a half 
amos its width, and one and a half amos its height" (Shemos 25:10). The 
Kli Yakar explains that all the dimensions of the Aron, which represents 
the Torah which it housed, are fractions, containing half-amos, to teach us 
that everyone should understand that the breadth and depth of his wisdom 
is lacking (fractional, so to speak), since his intellect is limited. 
A person should pray with his eyes looking down, and his heart focusing 
up (Yevamos 105b). Think of someone who is higher than you in Torah, 
and pray that Hashem grant you an understanding heart (Melachim I, 3:9). 
His eyes, which behold physical things, should look at someone who has 
less than him, and then he will be happy with his portion and not ask for 
excessive wealth (Mishlei 30:8). 
"You shall make a shulchan, two amos its length, an amah its width, and 
one and a half amos its height" (25:23). One should say, like Yaakov 
Avinu, "I have everything" (Bereishis 33:11). The whole numbers indicate 
that in worldly matters, represented by the shulchan, the wise man who is 
happy with his portion is not missing anything. The fraction teaches that 
he should not indulge in physical desires totally, but rather he should break 
his desires. Eating bread is, therefore, called breaking bread (Bereishis 
43:2), consuming only a fraction of the whole. 
"You shall make a mizbe'ach, five amos long, five amos wide, and three 
amos height" (27:1). By atoning for a person's sins the mizbe'ach 
completes that which his deeds are missing, and therefore all its 
dimensions are whole numbers. 

II 
The Kli Yakar's idea of looking up spiritually and down physically was 
echoed by the Ba'al Shem Tov. His Chasidic interpretation of "On the 
heaven above and on the earth below" (Devarim 4:39) requires that we 
compare ourselves to those higher than us spiritually and try to emulate 
them. Regarding earthly matters we should compare ourselves to those 
who have less than us, and thereby be happy with our portion. 
Unfortunately, too many do exactly the opposite. They rationalize their 
level of Torah learning and observance by pointing to others who are on a 
lower level, while in worldly pursuits they look up to those who have 
more. They seek and pray for excessive wealth and display it even if they 
don't have it (See Kli Yakar on Devarim 2:3). This ostentation creates 
harmful jealousy in our communities and beyond, leading to disastrous 
results (ibid). By contrast, the "jealousy of scholars increases wisdom" 
(Bava Basra 21a) phenomenon, represented by the fractional dimensions 
of the aron, is missing. 
The parsha begins, "Speak to Benei Yisroel and they shall take to Me a 
portion" (25:2), which the Ibn Ezra explains to mean that one should take 
from himself and give it to Me (Ibn Ezra). Just as we must break bread and 
leave over a fraction, so must we leave over a fraction of our wealth and 
give it to Hashem. We give "to Hashem" by donating to the poor or to 
Torah institutions. The recommended fraction of one's income to donate is 
one tenth or, preferably, one fifth (Shulchan Aruch Yoreh Deah 249:1). 
Unfortunately, many do exactly the opposite - they spend large amounts of 
money on luxurious items and/or activities, yet do not give the preferred or 
recommended portion to tzedaka. Conspicuous consumption is doubly 
harmful because it creates jealousy and decreases charitable giving. 
Parshas Teruma is the Torah reading which emphasizes the importance of 
donating to good causes and the centrality of Torah (See Shemos 38:21). 
As we read it, we must establish for ourselves proper priorities and 
aspirations and internalize these lessons of the Kli Yakar and the Ba'al 
Shem Tov. We should be jealous of those who are greater scholars than us 
and thus be motivated to increase wisdom. We should be happy with our 
worldly portion and compare it to those who have less, and not be jealous 
of those who have more. May we thereby merit the restoration of the 
aron,shulchan and mizbe'ach in the rebuilt Beis Hamikdash. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
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Rabbi Pinchas Winston 

Perceptions 
Parshas Terumah  
The Mishkan & The Second Law of Thermodynamics 
And they shall make Me a sanctuary and I will dwell in their midst. 
Shemos 25:8 
THE SECOND LAW OF of Thermodynamics states that in any cyclic 
process the entropy, a state variable whose change is defined for a 
reversible process at T where Q is the heat absorbed, will either increase or 
remain the same. Clear? Not for me either. Let’s move it down a notch or 
two. 
If you make a cup of hot coffee and leave it, it will cool down. If you don’t 
do something to maintain the heat, it will naturally become a cold cup of 
coffee, thanks to the Second Law of Thermodynamics. In layman’s terms, 
it is a law of physics that describes how the universe is naturally chaotic, 
and how order, by definition, will eventually result in disorder. Things 
decay. People die. Even the universe will eventually reach maximum 
entropy and end. 
It was a surprise to physicists to find this out, and it took time to become 
accepted. After all, the world looks so orderly, and other than all the wars 
that have occurred throughout human history, man has been so productive. 
It turns out, however, all he was really doing was temporarily harnessing 
the power of chaos. 
For example, a car uses fuel to move. Gas is pumped into the engine where 
it is combusted, resulting in tremendous chaos, and used to drive the 
pistons which drive the car. Even our bodies do it, taking food and 
breaking it down, creating chaos, after which it is sent to different parts of 
the body to nourish and energize it.  
There are of course chaotic by-products. The human body creates waste. A 
car causes pollution. People become tired from working and things wear 
down from use. If we do not make an effort to maintain something, it will 
eventually break down and entropy. It is the way of the world. 
Kabbalistically as well. The Torah states: 
The earth was null—tohu—and void—vohu . . . (Bereishis 1:2) 
From the Torah it sounds as if God increasingly banished the primordial 
chaos with each passing day of Creation. From the Talmud, it is clear that 
He merely built on top of it: 
Reish Lakish said: “Why is it written, ‘And it was evening and it was 
morning, the sixth—HA-Shishi—day’ (Bereishis 1:31)? What is there to 
learn from the extra Heh? The Holy One, Blessed is He, made a condition 
with Creation and said to them: ‘If the Jewish people accept the Torah you 
can continue. If not, then I will return you back to null and void.’ ” 
(Shabbos 88a) 
It wasn’t that God didn’t finish the job. Leaving tohu in Creation was 
finishing the job. It is what compels man to get involved in the Creation 
process every single conscious moment of his day. It is what makes free 
will consequential and, therefore, meaningful. It is the inherent chaos of 
Creation that allows us to “purchase” a ticket to the World-to-Come, by 
necessitating the building of a Mishkan. 
Even according to the opinion that the Mishkan was not the direct result of 
the golden calf, it is still the result of entropy. Simply, the Mishkan was a 
place to worship God. On a deeper level, it was our effort to reign in the 
tohu of Creation and harness its destructive power to a positive end. It was 
spiritual discipline, which is constantly under attack by the agent of 
entropy, the Sitra Achra, a.k.a. the yetzer hara. 
There was always meant to be a Mishkan, just as there was always meant 
to be a Temple. The only question was, which form would it take? Would 
every person be his own personal Mishkan, or would there first have to be 
a external, temporary one? According to the other side of the argument, 
the golden calf answered that question, thanks to the entropy that resulted 
at the base of Har Sinai, channeled through the Erev Rav. 
Physically, it is hard to deny the fact. A person can dream of walking 
through a wall and even imagine attempting it. Trying to do it is another 
thing altogether. He can jump off a cliff and try to fly, but unless he has 
developed a way to do it, gravity will teach him a lesson he will never 
forget, if he survives the fall. Fact is fact. 
Not in the movies, though. In the movies, entropy can be circumvented. 
All a producer has to do is follow a script with a happy ending. If he 
wants, he can even defy nature by using special effects. Of course, he will 
be doing no such thing, but filmed just so it can give the audience the 
impression that man has more control over Creation than he actually does. 
Not just in the movies, but also in our imaginations. We are constantly 
devising schemes and means to avoid pain and suffering, tools of entropy. 
When we fail, and we must, we suffer indignation and frustration as if the 
universe is the one in violation of its laws, not us. We don’t consider that 
the reason why the American Constitution had to state that every man 
must be free to pursue happiness is because it is so elusive, thanks to the 
Second Law of Thermodynamics.  

Well, at least that is what the physicists call it. They don’t learn Kabbalah 
and most don’t even believe that Torah is from God. They certainly don’t 
consider that Judaism knows the “why” to their “how.” Why should they if 
the Jews themselves don’t accept that “First Law of Torah,” that the terms 
“yesurim” and “ahavah” actually go together? 
The Talmud discusses the idea of suffering several times throughout 
“Shas.” One of the most detailed of those discussions, however, is at the 
beginning of the first tractate. It is there that the Talmud first discusses the 
reason for suffering, and its virtue (Brochos 5a). It ends off the discussion 
by introducing the concept of “Yesurim shel Ahavah,” or “Suffering of 
Love.” 
What is “Suffering of Love”? You would think that love would be a good 
reason not to make someone suffer. Most people spend a lot of time, 
energy, and resources to protect their loved ones from suffering. Being 
human, our success is limited. God, Who is completely unlimited actually 
afflicts those whom He loves with suffering: 
Those whom God loves He chastises. (Mishlei 3:12) 
To be clear, there is nothing wrong with trying to end suffering. The 
Talmud says this as well. Suffering is debilitating and interferes with the 
performance of mitzvos. The issue is not whether or not to visit a doctor, 
or to take a prescribed medicine or not. It is about what you do until 
something works to relieve the pain. It is about the order a person imposes 
upon the chaos in his life in order to become, in the process, a human 
Mishkan.  
There is a famous story about a person who went to a doctor to resolve a 
health issue. “Why am I sick?” he asked the doctor. The doctor told him, 
“Don’t ask me why you are sick. Ask me why you are not sick more often, 
and in a more serious manner!” 
Given the millions of things that can go wrong with our bodies, it’s 
nothing short of miraculous that we are alive, let alone that we can do such 
amazing things and survive. Our bodies are complex but sensitive 
machines with countless working parts. Health is the product of a very 
delicate balance than can easily be upset.  
Yet, we approach life as if it is the most obvious given. We deal with our 
bodies as if they are sturdy metal army tanks capable of withstanding 
tremendous abuse. We feed ourselves with little or no thought about the 
many complicated processes involved in turning that food into live-
sustaining energy. 
That is, by extension, the way we treat the world in general. We assume 
that order is natural and that chaos is just order that has gone wrong. In 
truth, chaos is natural and order is just chaos that has gone right. We can 
hope for the best but really should not be too disappointed when the worst 
happens instead. It’s only natural. 
The bottom line is that order is something we must create. Winning is 
something that must be achieved. Wealth can be inherited, but personal 
greatness cannot be. Physique can be the result of inherited genes, but its 
uses is a personal choice that is what ultimately defines a person. People 
try to “stack the deck” and “cheat the hangman,” but that kind of success is 
either temporary or illusionary.  
I always wondered how it could be that on the glorious day of inaugurating 
the Mishkan, Nadav and Avihu could ruin it all by bringing an 
unauthorized fire offering (Vayikra 10:1). Similarly, how could Shlomo 
HaMelech, the wisest man of all history (other than Moshe Rabbeinu) 
marry the daughter of Pharaoh the very night the Temple was completed? 
How could such wrong happen at a time of such right? 
I don’t have that question anymore. I have since come to realize that it was 
as inevitable for Nadav, Avihu, and Shlomo HaMelech to do what they 
did. Was it any different from Adam HaRishon eating from the Tree of 
Knowledge of Good and Evil one hour after being explicitly told by God 
Himself not to? It is the way of a history fueled by chaos.  
This is one of the reasons why there are so many “segulos” for shalom 
bayis, peace in the home. A lack of marital peace is not necessarily a sign 
that it is a bad match. It is a sign that chaos is being allowed to do its thing 
in the home. It is a sign that more order is necessary, and more will to 
make the order. 
Just what that will is and which order is required differs from couple to 
couple. If they can’t find it, the marriage will end in divorce as per the 
second law of thermodynamics. If they can find it, either because one of 
the two has the will for both of them, of they come to a common level of 
order together, the result will be a Mishkan, as the Talmud states: 
Rebi Akiva explained: When a man and woman are true to each other, God 
rests His Divine Presence between them. If, however, they are not true to 
each other, a fire will devour them. (Sotah 17a) 
As Rashi explains, the Hebrew word for man—Ish—and for woman—
Isha—are identical except for the Yud of “Ish” and the Heh of “Isha,” the 
first two letters of God’s Name. If the couple becomes spiritually 
unworthy, God removes His Holy Name from between them, transforming 
both “Ish” and “Isha” into the word “aish,” or “fire.” The marriage 
consumes itself. 
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This is not only the secret to a good marriage, it is the secret to ordering all 
aspects of life. Infuse life with God, and the fire becomes one that allows 
us to serve God and fulfill our purpose, just as on the altar in the Mishkan. 
Remove God from life, and life becomes a consuming fire that destroys 
everything in its path. Even the Temple, a stone building, burned when 
that became the case with the Jewish people. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Terumah 
This Dvar Torah is dedicated for the hatzlacha of Yitzchak Isaac ben 
Miriam 
When Adam was created, he entered a spiritually pure world. In a sin-free 
setting, Hashem's presence is palpable and it is quite comprehensible that 
one living in such an environment would be able to converse with the 
Creator Himself as was the case with Adam. Unfortunately, this utopia 
lasted only a number of hours. He sinned by eating from the eitz hada'as 
and thereby plunged the world into a spiritual darkness. This darkness 
culminated with the destruction of most of mankind during the flood. 
Avraham Avinu began building a new world of spirituality. Seven 
generations later his offspring stood by Har Sinai and declared na'aseh 
v'nishma and thereby restored the world to its original state of spiritual 
purity. Once again those present at that time merited hearing words 
emanating from Hashem Himself. However, shortly thereafter the original 
course of events recurred: a sin was committed and it hurled the world 
downward into a spiritual abyss. 
According to the Seforno, the building of the Mishkan was meant to 
rectify this situation and create an edifice which would act as a substitute 
for the former world of purity. The Mishkan was in effect a microcosm of 
the universe. When Moshe Rabbeinu entered this abode which was 
untainted by sin, he immediately heard the voice of Hashem. Indeed, 
anyone who entered encountered numerous miracles that proclaimed 
Hashem's presence. 
Chazal tell us (Shemos Rabba 34:1) that when Hashem instructed Moshe 
to build the Mishkan, Moshe wondered aloud: "His presence fills the entire 
universe and He is asking me to build an abode for Him?" Hashem 
responded, "I did not intend it to be as big as you think it should be. Erect 
twenty beams on the northern side, twenty beams on the southern side and 
eight beams on the western side. Moreover, I will descend and rest My 
Shechina within a space of a cubit by a cubit." Rav Wolbe (Daas Shlomo) 
quotes Rav Yeruchom Levovitz's explanation of Moshe's surprise. Moshe 
did not assume that Hashem intended to maintain His presence in the 
world and merely occupy an additional personal abode. Had this been the 
case then there would be no place for his question since such an endeavor 
would not necessitate a huge building. Rather, Moshe understood that 
Hashem was planning on removing His presence from the entire universe 
and dwelling solely in the Mishkan! Hashem responded with the concept 
of tzimtzum Ha'Shechina - He would condense His presence and limit it to 
a single square cubit! 
Alas, the Mishkan and Beis Hamikdosh have been destroyed and Hashem's 
presence on earth is no longer felt. Do we have any hope of regaining His 
presence in a fashion similar to what was felt in the previous generations? 
Chazal (Brachos 8a) enlighten us and assert, "From the time that the Beis 
Hamiksosh was destroyed Hashem has no place in this world aside from 
the four cubits of halacha." We are left without a Mishkan and without any 
of its vessels, but Hashem still finds a way to condense and concentrate 
His presence i.e. on a person who delves into the Torah l'halacha. 
Reb Naftoli Amsterdam once lamented to his Rebbi Reb Yisroel Salanter 
that he feels inadequate to properly serve Hashem. "If only I had the 
brilliant mind of the Shaagas Aryeh, the passionate heart of the Yesod 
V'Shoresh Ha'Avodah and your sterling middos, then I would be able to 
properly serve Hashem!" Reb Yisroel Salanter replied, "Naftoli, with your 
mind, with your heart and with your middos you have the ability to be a 
true oveid Hashem!" Rav Yeruchom Levovitz comments that Reb Yisroel 
Salanter was informing his disciple of just how far this idea of tzimtzum 
Ha'Shechina goes. Hashem will even condense His Shechina and rest it 
upon a person with limited intellectual abilities, a small heart and 
unpolished middos, as long as he serves Hashem with seriousness and 
wholesomeness. We have the ability to build a Mishkan. We do not even 
have to travel to Yerushalayim since the building is to take place in our 
own backyard. The most lucrative investment is the investment of time one 
spends in building himself into an abode for the Shechina! 
Maaseh Rav 
Once, as the Mashgiach's regular Vaad was about to begin, the Mashgiach 
noticed a guest from overseas. Although this elderly man wasn't well 
known, the Mashgiach knew him and his greatness. Without prearranging, 

the Mashgiach offered this guest to say the Vaad in his place, and the guest 
took up the offer. 
Years later, one of the bewildered listeners repeated that he was stunned 
by the Mashgiach's gesture. How could the Mashgiach do this to the 
multitudes of listeners that came from far and wide to hear him 
specifically and not someone else? Yet, he explained, "The Mashgiach 
said to us that day a great Vaad, how to put yourself on the side and give 
space for the other. No words could have taught us that lesson as clear as 
the Mashgiach's 'gesture'" 
Please share with us your personal experiences with the Mashgiach Rabbi Wolbe z"l, Thank 
you.  
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 48 - The Inquisition 
by Rabbi Ken Spiro  
In Part 45, when we discussed the Crusades, we covered the war of the 
Church against the Muslims in the Middle East. Now we turn to the war of 
the Church against Muslims in Europe. This war went on for quite some 
time in fits and starts -- from the time the Muslim Moors arrived in Spain 
in 711. It took a long time for the Christians to vanquish them. The first 
Muslim stronghold to fall was Toledo in 1085; the last was Granada in 
1492.  
As soon as the Christian conquest began, things turned very bad for the 
Jews. 
In their blood-thirsty vengeance against the Muslims, the Spanish 
Christians included the Jews, whom they put in the category of infidels. 
In Barcelona, for example, the whole Jewish community was murdered by 
a rioting mob. First given shelter by some Christians, these Jews were 
pressured to convert. Those who did not were refused protection. 
Writes Professor B. Netanyahu in his 1,400-page work, The Origins of the 
Inquisition, quoting an eyewitness account of the time: 
"Those of them who refused to accept baptism were immediately slain, 
and their corpses, stretched in the streets and the squares, offered a 
horrendous spectacle." (p. 159)  
Just how many Jews converted in these forced mass conversions that 
accompanied the Christian conquest of Spain? Estimates rage between tens 
of thousands to as many as 600,000. (See The Origins of the Inquisition, p. 
1095.)  
Many of those who converted did so only outwardly, continuing to 
practice Judaism in secret. In due time, the Christians caught on to these 
phony conversions and decided to root out the heretics. 
The Spanish Inquisition 
The Inquisition we are going to cover now is the Spanish Inquisition, 
which began officially by papal bull issued by Pope Sixtus IV on 
November 1, 1478. 
(We should note, however, that the very first Inquisition actually took 
place in 1233 under orders from Pope Gregory IX to combat a group of 
French-Christian heretics called "Albigenses." This first Inquisition was 
relatively mild and did not as a rule sentence people to death. Not so the 
Spanish Inquisition which was directed against Jewish heretics.)  
Unlike its earlier version, the Spanish Inquisition sought to punish Jews 
who had converted to Christianity but were not really "sincere" in their 
conversions. 
There is a great deal of irony in this. First you tell people they have to 
convert or die, then, when they do convert, you decide to kill them anyway 
because their conversions are not "sincere."  
There was another reason for the Inquisition, which had little to do with 
the sincerity of conversions. Once Jews converted to Christianity they had 
an open access to the playing field, economically and politically. And, of 
course, they prospered mightily. That engendered a lot of hostility from 
the Christians - a pattern we have seen in Jewish history ever since the 
enslavement of the Israelites by the Egyptians.  
The Christians began to call converted Jews "New Christians" to 
distinguish them from the "Old Christians" i.e. themselves. Derogatorily, 
Jewish converts to Christianity were called conversos meaning "converts," 
or worse yet marranos, meaning "pigs." 
The basic accusation was that these Jews were not real converts to 
Christianity - they were secretly practicing Judaism. That was certainly 
often the case. There were large numbers of Jews who would be outwardly 
Christian but who would continue to practice Judaism secretly.  
Until this day, there exist Christian communities with clear Jewish roots 
dating back to this time. There are people in the United States (in New 
England, New Mexico and Arizona) as well as in South and Central 
America, who are descended from Spanish or Portuguese settlers, and who 
have strange customs they cannot explain. For example, even though they 
are Catholics, on Friday night they go down to the cellar to light candles. 
They don't know the origins of the custom, but they do it. These people are 
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clearly descended from Jews who pretended to be Christians and yet were 
practicing Jewish rituals in secret.  
The job of the Inquisition was to find such people, torture them until they 
admitted their "crime," and then kill them. 
Ferdinand And Isabella 
Every American child knows about King Ferdinand and Queen Isabella - 
they are the monarchs who backed Christopher Columbus in his discovery 
of America. However, here are a few things that most people don't know 
about them. 
The marriage of Ferdinand and Isabella in 1469 unified Spain, in some 
measure making the final victory over the Muslims possible. Prior to their 
reign, Spain was a collection of provinces - the two primary being Aragon 
and Castile. When Ferdinand of Aragon married Isabella of Castile, these 
two provinces were united into a mighty kingdom. 
Isabella was a "fervent" Christian and, in 1478, she asked the Pope for 
permission to set up an Inquisition to weed out heresy in the Christian 
world. The Pope obliged, issuing on November 1, 1478, a papal bull called 
Exigit Sincere Devotionis. Ferdinand and Isabella followed that up with a 
royal decree on September 27, 1480. 
One might think that ridding Christianity of heretics should involve 
targeting other groups, not just false Jewish converts. However, the royal 
decree mentioned no one else. Writes Professor B. Netanyahu (p.3): 
"The royal decree explicitly stated that the Inquisition was instituted to 
search out and punish converts from Judaism who transgressed against 
Christianity by secretly adhering to Jewish beliefs and performing rites 
and ceremonies of the Jews. No other group was mentioned, no other 
purpose indicated - a fact that in itself suggest a close relationship between 
the creation of the Inquisition and Jewish life in Spain. Other facts, too, 
attest to that relationship." 
Although the first inquisitors got to work a few months after the decree, it 
was not until 1487 -- when Tomas de Torquemada, a Spanish Dominican 
monk, was appointed Grand Inquisitor -- that the Inquisition got its bloody 
reputation. Torquemada - who was descended from Jewish converts to 
Christianity some time back (though he certainly did not have a Jewish 
mother) - outdid the worst anti-Semites with his brutality.  
How did the Inquisition work? 
Jewish conversos would be arrested and accused of not being true 
Christians. They wouldn't even know who was accusing them; evidence 
would be presented against them in secret. Then they would be tortured 
until they confessed to being heretics. Then, once they confessed, they 
would be killed. The usual form was burning at the stake, though if they 
were willing to kiss the cross, they would be spared the horrible pain of 
burning and would be strangled instead.  
The key point is that it really didn't matter if they repented - they died 
either way. 
What if some people refused to confess even under torture? Or worse, 
what if some people admitted right away to practicing Judaism secretly, 
but even when tortured refused to concede the truth of Christianity? If they 
survived the horrendous tortures, they would be burned at the stake in a 
ceremony called auto-da-fe meaning "act of faith." 
This went on until 1834 when the Inquisition was finally abolished, by 
which time every Spaniard came to fear its power. By then the 
Inquisition's field of operations had spread to Christian heretics, 
Protestants sects, witches, and even people who read the wrong books. The 
Spanish Inquisition was not the only Inquisition, because as the Jewish 
conversos fled to other more friendly countries, the Inquisition followed 
them, even as far as Brazil, where the last person was burned at the stake 
in the 19th century.  
Expulsion 
The year 1492 marked the fall of Granada, the last Muslim stronghold on 
the Iberian Peninsula, bringing to an end the Muslim domination of Spain 
which had lasted nearly 800 years. Spain returned to being a completely 
Christian country. 
Shortly thereafter, Ferdinand and Isabella, decided to throw all the Jews 
out of Spain. This time, in the expulsion edict, the monarchs were not 
targeting Jewish converts to Christianity, rather they were targeting Jews 
who had never converted. Why? One factor that certainly played a big role 
(besides anti-Semitism) was that Jewish money was now needed to rebuild 
the kingdom after the costly war against the Muslims. Rather than slowly 
squeezing the money out of the Jews through taxation, it was easier to 
expel them all at once and confiscate the wealth and property they would 
leave behind. 
The Jews tried to get the edict reversed, of course. The key player in the 
drama was Don Yitzchak Abravanel -- who was a great Torah scholar and 
rabbi. He was one of the great Jewish personalities of this period of time, 
and had served as the treasurer of Spain, thus being the most powerful Jew 
in Spain. He tried very hard to rescind the expulsion order, at one point 
offering the monarchs 300,000 ducats for a reprieve.  

He actually won a delay, but his success only ignited the ire of the Grand 
Inquisitor Tomas de Torquemada.  
Torquemada - who had an enormous amount of influence over the Queen 
Isabella, being her confessor - walked in while Abravanel was pleading his 
cause. Incensed, he threw the cross at the Queen, hitting her in the head 
and yelled: "Judas sold his master (J****) for 30 pieces of silver. Now you 
would sell him anew!"  
And so Don Yitzchak Abravanel lost. But he was so important to the 
monarchs that they gave him a special dispensation to stay; they even 
agreed that another nine Jews could stay with him so he could pray with a 
minyan. He refused. In fact, he became the leader of the Jews of Spain as 
they went into exile. 
Now, on what day was the Jewish community sent into exile? August 2, 
1492. This day just happened to be the 9th of Av, the same date as the 
destruction of the first and second Temple in Jerusalem (and many other 
disasters as we have already seen). On that day the Jews of Spain (some 
150,000 - 200,000 people) were forced to abandon their vast possessions 
and leave. The remainder (around 60,000 though it's unknown exactly how 
many) stayed, agreeing to convert.  
Christopher Columbus 
The day after the expulsion, August 3, 1492, Christopher Columbus left on 
his famed voyage of discovery. His diary begins:  
"In the same month in which their Majesties issued the edit that all Jews 
should be driven out of the kingdom and its territories, in the same month, 
they gave me the order to undertake with sufficient men my expedition of 
discovery of the Indies." 
Many people like to speculate that Columbus was a Jew, and there is a 
good case for it. (For those interested, there are a lot of fascinating tidbits 
about Columbus collected in a book called Christopher Columbus's Jewish 
Connection by Jane Francis Amler.) Here are some examples: 
• Although he was born in Genoa, Italy, his first language was 
Castilian Spanish. Many Jews had been forced to leave Castile about 
hundred years before his birth and some went to Genoa. (Incidentally, 14th 
century Castilian Spanish is the "Yiddish" of Spanish Jewry known as 
"Ladino.")  
• When he wrote, Columbus made funny little marks on the page 
that resembled the markings that religious Jews put on top of the written 
page even to this day - an abbreviation of besiyata d'ishmaya, which 
means "with HaShem's help" in Aramaic.  
• He talked a great deal about Zion in his writings.  
• In his crew, he had five known Jews, including his doctor, 
navigator, and translator.  
• Columbus hired the translator, Louis de Torres, (who had 
converted to Christianity the day before) because he spoke twelve 
languages including Hebrew. And Columbus was sure he was not going to 
bump into Hebrew-speakers. He thought he was going to go to the Far East 
and he expected to find at least one of the ten lost tribes there and needed a 
Hebrew speaker.  
Furthermore, there's no question that Columbus's voyage to America was 
spiritually linked to the expulsion. Just as one of the greatest Jewish 
communities of Medieval Europe is being destroyed, HaShem was 
opening up the doors of what is going to eventually become the greatest 
refuge for Jews in history -- America. This is another tremendous pattern 
we see in history: HaShem making the cure before the disease. 
Incidentally, Columbus's voyage was not financed by Isabella selling her 
jewels as is often stated. The major financiers were two court officials - 
both Jewish conversos - Louis de Santangel, chancellor of the royal 
household, and Gabriel Sanchez, treasurer of Aragon.  
The first letter Columbus sent back from the New World was not to 
Ferdinand and Isabella, but to Santangel and Sanchez thanking them for 
their support and telling them what he found. 
The voyage of Columbus is a landmark in the Age of Exploration when 
numerous discoverers opened up the New World. While no other is 
believed to be Jewish, their discoveries were, to a significant extent, made 
possible by Jewish inventions or Jewish improvements to existing 
inventions.  
For example, the key tools of navigators -- the quadrant and the astral lobe 
- were of Jewish manufacture. In fact, the type of quadrant then in use was 
called "Jacob's Staff"; it had been invented by Rabbi Levi ben Gershon 
also known as Gershonides.  
The famous atlas that Columbus and the other explorers used was known 
as the Catalon Atlas. It was the creation of the Crasca Family, Jews from 
Majorca, Spain. Not only was the Catalon Atlas considered the greatest 
and most significant collection of maps at the time, it had no competition 
to speak of. Jews had a virtual monopoly at map making then, culling 
information from Jewish merchants from all over the known world. 
A Blessing 
While Columbus was off discovering America, what was happening to the 
Jews newly thrown out of Spain? 
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Most made their way across the border to Portugal, but their stay there was 
short-lived. Five years later, Portugal offered them the same choice as 
Spain: "convert, leave or die." 
Thousands went to Turkey, which historically has been very nice to the 
Jews. Opening his doors to them, the Sultan of the Turkish Ottoman 
Empire, Bayezid II, declared: "They tell me that Ferdinand of Spain is a 
wise man but he is a fool. For he takes his treasure and sends it all to me." 
How did the movement of the Jews affect these countries? Spain, after 
some good years, went into a tremendous decline. Turkey, on the other 
hand, prospered. The Ottoman Empire became one of the greatest powers 
in the world. The next two sultans, Selim I and Suleiman I, expanded the 
empire as far as Vienna, Austria.  
(Incidentally, it was Suleiman -- known as "Suleiman the Magnificent" -- 
who re-built the walls of Jerusalem - the same walls that stand today and 
define the Old City.) 
If we recall the lesson of Part 4, HaShem had given Avraham and his 
descendants a special blessing: 
"I will bless those who bless you, and curse those who curse you, and 
through you, will be blessed all the families of the earth." (Bereishis 12:3)  
HaShem said to Avraham that he and his descendants -- the Jews -- would 
be under HaShem's protection. The nations and peoples who would be 
good to the Jews will do well. Empires and peoples that would be bad to 
the Jews will do poorly.  
That is one of the great patterns of history that we have seen and that we 
will continue to see in future installments. You can literally chart the rise 
and fall of virtually all the countries in the Middle East and the Western 
world by how they treated the Jews. 
One such country, surprisingly, was Poland.  
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #14 Written Instructions For Living 
The Jewish People have both a set of "Written Instructions for Living" and 
a set of "Oral Instructions for Living." The Written Instructions are called 
the Torah. The Oral Instructions are called the Talmud. 
This one of the 48 Ways is called "b'mikreh," which focuses on the 
Written Instructions. The Torah has three parts, totaling 24 books: 
1. Torah - The Five Books of Moshe. It was given to the Jewish People by 
HaShem at Mount Sinai. 
2. Prophets - HaShem spoke to various prophets (e.g. Yeshayah, 
Yirmiyah, Yechezkel) who transmitted important messages to the Jewish 
People. 
3. Writings - includes Mishlei, Tehillim, Esther, and other inspirational 
teachings. 
Consider The Impact 
Regardless of whether one believes in the divinity of these sources, the 
fact is that much of Western society is founded on Torah ideals. The Torah 
introduced to the world such concepts as freedom, equal rights, dignity, 
tolerance, universal education, charity, love your neighbor, etc. 
Furthermore, the rabbis teach that the Torah is the "blueprint for creation," 
which means that everything you could ever want to know about life can 
be found within the Torah. All you have to do is look, and ask the right 
questions. 
When we study Torah, we are not studying an abstract and arcane text of 
the ancient world. We are studying the way in which HaShem wants us to 
live best on this earth. We are in fact engaged in discovering the essence of 
Judaism, which is to say, the essence of ourselves... 
Everyone should study the Torah thoroughly at least once in their life. 
After all, it's the all-time best seller!! 
Intergalactic Communication 
Imagine you were to receive a message from outer space, telling you to 
write down certain instructions. If you didn't understand the meaning of 
the message, what would you do? You'd write it all down ... and then work 
it out later! 
So too, just because a piece of Torah doesn't make sense at first, don't pass 
it off as irrelevant. It's amazing how many people are ready to discount the 
value of Torah, even though they haven't made the effort to study it! 
Look deeper into what each section of the Torah is telling you, both when 
the message seems obvious and when it's not. If something in Torah isn't 
clear - keep asking, searching, delving. Discuss it with other people. Find 
out what it really means. Ask: "What is the message and how do I live 
with it?" 
And don't forget: Learn Hebrew. There's no way to properly understand 
the Torah in translation. Entire societies have misinterpreted the Torah 
because of mistranslations! 

For example, the Torah uses ten different names for HaShem. These names 
don't refer to different gods, rather they refer to aspects of HaShem's 
personality. Each "Name" teaches us something unique. But in English, 
they're all translated the same - and much of the depth is lost. 
National Treasure Chest 
Read the Torah intelligently. Pay attention. Torah is not merely relating 
history and stories. Rather, it is "Toras Chaim" - literally the "instructions 
for living." As such, every detail contained within is a message about how 
to improve the quality of your life. 
All stories and commandments are really philosophical messages waiting 
to be revealed by the intellectually active mind. This is the approach one 
must have when learning Torah. If the message seems obvious, check 
below the surface. If it seems extraordinary, identify the basic principle to 
be learned. 
For example, in Bereishis chapter 18, Avraham is in the midst of a 
conversation with HaShem, when three "strangers" pass by his tent. 
Avraham immediately runs out to serve the guests. Yet does it make sense 
to stop talking to HaShem in order to help strangers?! 
From here we learn a profound life principle: Even more important than 
talking to HaShem (i.e. having a "spiritual experience") is the Mitzvah to 
"be" like HaShem - i.e. caring for the needs of others. 
Each bit of Torah has infinite meaning, no matter how insignificant it may 
seem on the surface. Dates, names, numbers, events and lineage are all 
there to teach us something. The Flood, the Tower of Babel, the splitting 
of the Red Sea - these all contain the deepest wisdom for living. Torah is 
our national treasure chest. Check it out! 
Torah Tools For Greatness 
Everybody wants greatness. But what if you could be as great as HaShem 
Himself? Striving for this goal is actually one of the 613 commandments! 
How do you get there? 
Read it. If you haven't yet learned Hebrew, then go to a Jewish bookstore 
and buy an authentic translation. (Recommended: ArtScroll's "Stone 
Chumash.") 
Learn it. See what HaShem told us about living. Don't wait until your life 
is almost over. 
Understand it. Ask questions until you know the message it contains. 
Correlate any differences and resolve them. There are no 
"unintentional" discrepancies. 
Organize it. Wisdom is only useful when you have it at your fingertips. 
Torah should be your encyclopedia, almanac and index to living. 
Review it - in order to remember. 
Integrate it. Make the ideas part of your reality. Go through the 
instructions and apply the principles to your life. Constantly. 
Update it. Renew your wisdom as your life situation changes. Don't 
"honor your parents" at age 25 in the same way you did at age five! 
Upgrade it. Always delve one level deeper. The Torah's wisdom is 
infinitely deep. 
Never Stop Learning 
Your academic education may have ended, but your learning about life 
must go on forever. Every new idea and understanding is another level of 
growth. There may come a point where you are as good a "professional" as 
you need to be. But in life, you'll never be as "good" a person as you can 
be - because you can be "great!" And when you become "great," there is 
always "greater." 
The first sentence that a Jewish child is taught is "Torah tziva lanu Moshe, 
morasha kehilas Yaakov" - Torah was commanded to us through Moshe 
and it is the inheritance of every Jew." Torah was meant for everybody. It 
is not the exclusive domain of some priestly class. Rather, it is a living, 
breathing document - the lifeblood of our Jewish nation. We are required 
at all times to involve ourselves personally in its study and practice. As it 
says (Yehoshua 1:8), "You shall think about it day and night." 
Torah study is regarded as the most important of all Mitzvos, because it 
opens the door for observance of the other Mitzvos. As the Talmud says 
(Shabbos 127a): "The study of Torah is equal to the sum total of all other 
Mitzvos." 
Rebbe Akiva in the Talmud states that to expect a Jew to live without 
Torah is like expecting a fish to live without water. 
Review the weekly Torah portion twice a week: once on your own, and 
again by hearing it in the synagogue on Shabbos. Ask questions. Continue 
learning all your life. 
The Time To Learn Is Now! 
Maimonides writes (Mishneh Torah, Laws of Torah Study 3:7): 
Perhaps one will say: "[I will postpone my studies] until after I make 
money, and then I will return and study; [I will postpone my studies] until 
after I buy what I need and can focus less on my business, then I will 
return and study." 
If you think like this, you will never merit the Crown of Torah. Rather, 
make your work provisional and your Torah study permanent. Do not say: 
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"When I have free time, I will study," for perhaps you will never have free 
time. 
Some people use the excuse, "I'm too old to begin learning." But the 
Talmudic scholar Rebbe Akiva didn't even learn the Aleph-Bet until he 
was 40 years old. This is the same Rebbe Akiva who became the greatest 
sage of his generation with 24,000 students! 
Some people are hesitant to learn Torah because they can't imagine ever 
becoming a scholar - so therefore why even get started? But that is faulty 
thinking. Every drop of Torah study is precious and eternal. 
Why Is "The Written Torah" An Ingredient In Wisdom? 
• The Torah is the book that changed the world - how could we possibly 
not read it? 
• The purpose of the Prophets are to remind us to live with the reality of 
Torah. 

• The Writings emphasize HaShem's message in a poetic style. It is a 
Divinely-inspired window to the world. 
• Torah is as fresh today as it was 3,500 years ago. 
• Learning is a lifelong pursuit. As you mature and your awareness of 
reality increases, so will your understanding of concepts you thought you 
once knew well. 
• Learning Torah will help you discover the essence of yourself. 
• You wouldn't head out on the open road without a map. When going 
through life, don't leave the Torah behind. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Parsha Encounters 
Parshas Mishpatim - Selective Perception 
By Rabbi Eliyahu Weinschneider Psy.D. 
A Project Of Chicago Community Kollel 
Parshas Mishpatim begins by teaching us the laws of slaves. The pasuk 
teaches us that if an eved ivri, a Jewish slave (who has been sold into 
slavery for stealing, according to Rashi), chooses to stay beyond six years 
“…then his master shall bring him to the court and shall bring him to the 
door or to the doorpost, and his master shall bore through his ear with the 
awl, and he shall serve him forever.” (Shemos 21:6) 
Rashi on this pasuk brings a gemara (kiddushin 22b): “Rabban Yochanan 
ben Zakkai… How is the ear different from all other parts of the body? 
Hashem said, “the ear is what heard My voice on Har Sinai, at the 
moment that I said “For unto me the children of Israel are servants’ and 
not the servants of servants. And this person has gone and bought a master 
for himself - Let his ear be pierced.” 
Although ear piercing seems to be a fitting punishment for not listening, it 
does seem strange that a specific body part is held responsible for a 
person’s behavior. Why not give this person a more general punishment, 
be it physical or monetary? What lesson is there to be learned by 
specifically “punishing” the ear? 
The medrash on the pasuk “I considered my ways and returned my feet to 
Your testimonies” (Tehillim 119:59), teaches us that Dovid Hamelech 
said to Hashem: “Every day I would begin by going to specific places, but 
my feet would always lead me to shul and to the beis medrash”. Meaning, 
that Dovid hamelech’s feet somehow would “overpower” his conscious 
thoughts and plans. How did his feet get such power? 
R’ Chaim Shmulevitz explains, that by constantly going to the beis 
medrash, Dovid Hamelech trained his feet to go there on “autopilot”. In 
other words, Dovid Hamelech trained his body to be in synch with the 
ratzon Hashem at all times. So much so, that if he ever had to go 
somewhere that wasn’t 100% involved in ruchnius, his body would 
nevertheless automatically take him to the beis medrash. 
R’ Shmulevitz teaches us that this concept goes even a step further. Not 
only can a person achieve mastery over one’s own instincts, movements, 
and perceptions, but this mastery can be transmitted to one’s descendants. 
This slave's ear didn’t physically hear anything at Har Sinai, but the ears 
of his ancestors that received the Torah did. The Torah was then passed 
from father to son throughout the generations, so that it is as if this slave 
had actually heard it himself. By piercing the slave’s ear, we are 
reminding him that he has retrained his body to react in ways that are not 
consistent with the values that were passed down to him. By customizing 
himself to stealing, he ended up being sold as a slave. And now, instead of 
learning a lesson and changing, he grew comfortable in his state of decline 
and is choosing to not hear “ki li Bnei Yisrael avadim”, which is echoing 
in his ears if he would only stop to listen. By piercing his ear, we are 
teaching him and all who see him a lesson. One has the ability and the 
responsibility to mold ones’ body and behaviors to always do the ratzon 
Hashem, thereby becoming a true eved Hashem. If we don’t shape our 
behaviors properly, we can easily become “slaves” to other things. 
May we be zocheh to exert and train ourselves to the point that we 
instinctively do the ratzon Hashem, and then we will Im Yertzah Hashem 
be zocheh to banim ubnei banim oskim baTorah ubmitzvos. 
Rabbi Weinschneider Psy.D., an alumnus of the kollel, is a Licensed Clinical Psychologist in 
Lakewood. 
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Halacha Encounters 
Putting up a Mezuzah - Part 1 
By Rabbi Moshe kaufman 
Before one is ready to fulfill the mitzvah of mezuzah, there are a few 
common issues that must be clarified. 
On which side should the mezuzah be placed? 
The mezuzah is put on the post to the right of the person entering the 
room (Shulchan Aruch 289:2), even if the owner, or everyone in the 
house, is left-handed (Rema ibid). If one mistakenly put it on the left post, 
he should switch it to the right, and recite a new brachah (Kitzur 11:3). 
The definition of “entering the room,” as opposed to exiting the previous 
room, is sometimes obvious, as in the case of the front door. Other times it 
is difficult to decide, such as in the case of a doorway between the kitchen 
and dining room. The general rule is that the direction in which the 
doorway is most used establishes the entrance. This is calculated not by 
the individual people, but by the volume of usage (Igros Moshe YD 
4:34:1). If the volume of use is not clear, one may assume that the room in 
which more activities of daily living take place is entered more often 
(Ig”M ibid: 4, explaining the Shach 289:6). If there is no clear way of 
deciding, the next criterion is the hinges of the door; the room into which 
the door opens is viewed as the entering room (Shulchan Aruch 289:4). If 
neither of these criteria are applicable, then the room that has more 
significant home activity is considered the room being entered. 
In the case of a doorway between the house and the backyard or porch 
(one that can lead to the street or alley), even if one normally enters his 
backyard from the house, the mezuzah should be put on the right side 
going into the house, as the house is always considered the living quarters 
over a backyard (see Igros Moshe YD 1:181, Agur B’ohalecha 27, note 
21). However, R. Dovid Feinstein shlit”a is quoted as noting that Rav 
Moshe z”tl added a caveat to this rule, that it only applies when the door 
is occasionally used to enter the house from the backyard. If it is never 
used for this purpose, then it cannot be viewed as an entrance to the house, 
and the mezuzah should be placed on the right side when exiting to the 
porch (Vedibarta Bam 73:3/4, see Igros Moshe YD 4:43:3). Even so, most 
Poskim do not make this distinction, and rule that in all situations the 
mezuzah is placed on the right side going into the house. 
Where on the doorpost should it be placed? 
On a wide doorpost, the mezuzah is placed at least within a tefach (3.3 
inches according to R. Moshe) of the outer room. The Gemara in 
Menachos (33b) explains that this way it will be visible immediately to 
one entering the room. In addition, a larger portion of the inner room will 
receive protection from the mezuzah. It always must be placed on the 
post, not on the side. If there is no place on the post for a mezuzah, one 
should ask a sheilah. 
The Shulchan Aruch (289:2) writes that it should be placed at the 
beginning of the top third of the post. It may be placed even higher, 
provided that it is at least one tefach away from where the post meets the 
top beam. This seems to be how most people post their mezuzos (see 
Nekudas Hakesef ibid, Orchos Rabbeinu Vol. 3, p. 175). However, it is 
best to be meticulous, as some Acharonim, such as the Gra, and Birkei 
Yosef in the name of the Arizal, write that the mezuzah should be placed 
precisely at the beginning of the top third. In a classic doorway of 80 
inches, the bottom of the mezuzah will be a mere 53 1/3 inches off the 
ground. If it is placed, even partially, below the one-third mark, he is not 
yotzei (Shach 4). 
If the doorway is exceedingly tall, and the mezuzah will not be visible 
when put at the one-third mark, then it should be lowered to meet one’s 
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shoulders (Shach ibid, Derech HaChaim 240:2, Ar”h 289:10). The reason 
is that the main part of the mitzvah of mezuzah is to see it as one goes 
through the door. The definition of what is considered “very tall” is 
unclear. Eretz Tzvi (Teshuvah #90) and Rav Moshe Feinstein (quoted in 
Ohalei Yeshurun) say that if one cannot reach the mezuzah even if he lifts 
his hand, it is considered a tall doorway, and the mezuzah should be 
lowered. 
If the doorway is of regular height, but the people using the room are very 
small, such as in a classroom of young children, R. Yaakov Kaminetzsky 
zt”l ruled that the mezuzah should not be lowered to accommodate their 
heights (cited in Pischei Sha’arim p. 318 and Divrei Chachamim p. 218). 
He added what is now a legendary quote, “Have the children rise to the 
mitzvah rather than lower the mitzvah to the children.” 
In archways, where the two posts curve in and meet at the top, it is hard to 
determine which portion is the top third of the doorpost. At which point 
do the posts end and the top part begin? The general rule is that at the 
point when the space between the posts is less than four tefachim, it can 
no longer be called a post, rather it is the start of the ceiling. However, 
because there is a dispute among the Poskim, one should place the 
mezuzah only on the straight part of the post (at least a tefach below 
where it begins to curve). These considerations apply when the posts are 
straight for at least ten tefachim (approx. 35 inches), curving only towards 
the top. If the post begins curving lower down than that, some Rishonim 
maintain that no mezuzah is needed. Therefore, one must put up a 
mezuzah, but without a brachah (see Chovas Hadar 7:14- 15). One should 
ask a Rav to help calculate where the mezuzah should be. 
If the post does not reach the top of the doorway, it still requires a 
mezuzah, as long as it is ten tefachim tall. The consensus is to put it a 
third of the way down the actual post, not a third of the space of the 
doorway (Chovas Hadar 8:2, Agur B’ohalecha 12:18). 
The Mezuzah Case 
The Shulchan Aruch (289:1) writes that the mezuzah should be placed 
into a case. The Shulchan Aruch (286:5) and Rema (288:15) state that 
Hashem’s name “Shakai” (letter shin followed by daled and yud), written 
on the outside of the parchment, should preferably be visible through the 
case. The Gra (286:7) cites a Zohar that this name wards off danger. 
Therefore, it is best to use a clear case. However, in rooms that there are 
people not dressed properly, such as a bedroom, or a room that one 
changes a baby, the proper honor to the mezuzah requires that the 
parchment not be visible. Many people do not use a transparent case, and 
instead put the name on the outside of the case (see Mezuzos Beisecha 
ibid note 40). While this is a nice practice, it is not necessarily a 
fulfillment of the Rema. Even if one does cover the name, he should be 
sure that the name written on the parchment itself is facing toward the 
room, and not facing the post (MB ibid). 
Rabbi Kaufman is a full-time member the kollel.  
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Mishpatim 5776- Loan Modification 
In this week’s parsha Hashem gives the Bnai Yisrael a potpourri of 
mitzvos. Among them is the mitzva of lending money. “Im kesef talfeh es 
ami...” - “When you will lend money to my people....”, proclaims Hashem 
(Shmos, 22:24). Rashi, citing Rebbe Yishmael points out that strictly 
speaking the Hebrew word “im” normally means “if”. However, in this 
instance (along with two other places in the Torah) im is to be understood 
as “when”. The importance of whether im means “if” or “when” is that 
one should not think that lending money is a voluntary act and not a 
command because the mitzva begins with im-if. Not so, says Rebbe 
Yishmael, im here means when and it is a mitzva that must be pursued by 
people who have the wherewithal to offer loans to others. The loose end 
with all this is obvious. If the Torah meant to tell us that this is a bona fide 
commandment and not something that is at the discretion of the creditor, 
why did the Torah seemingly confuse matters by writing im instead of ki 
(the word usually used for “when”)? 
Perhaps we can suggest the following explanation. This command of 
loaning money (which according to the Chinuch is the 66th mitzva found 
in the Torah) is the first [of many] positive mitzvos in the Torah that 
demands an act of kindness to another human being. It thus is a shoresh-
root in understanding all other mitzvos of its genre (e.g. giving charity, 
helping donkey-owners with their heavy loads, returning lost items etc.). 
When it comes to mitzvos Jewish thought stresses the importance of 
hachana-preparation. Any mitzva done with the correct preparation 
upgrades that mitzva performance manifold. Hachana puts a Yid in the 
right mindset, it helps to remove himself from the worldly distractions that 
can deflate and even compromise the performance of a mitzva. There are 
many popular forms of hachana: Some reach for a hat & jacket, others 
wash their hands, and some recite “Lshaim yichud Kudsha Brich 
Hu....Hineni muchan umezuman lekayaim .-”For the sake of 
Hashem.....Behold I am prepared & ready to fulfill......” (loose 
translation). All these are effective forms of psyching oneself toward the 
performance of the mitzva. And they are all recommended, unless they 
make another Yid feel completely uncomfortable. And this may well 

happen when preparing for a mitzva that is classified as a Bain Adam 
L’Chavairo- Between man and his fellow man. Yes, it’s wholly laudatory 
if before shaking a lulav, one gets ready with a hearty rendition of Lshaim 
Yichud. But let’s say, with the current mitzva under discussion where a 
pauper knocks on your door looking for a loan, it would embarrass him to 
no-end if the homeowner would jump up and start making hachanos. An 
exclamation of “Hang on a minute while I get my hat, jacket & gartel” 
might fill the homeowner with great joy at the opportunity in doing this 
magnificent mitzva, but the pauper is going to feel like a right ol' idiot 
when he senses the other man’s simcha is due to his downtrodden 
situation. In such a scenario it is incumbent upon the ba’al habayis to 
contain his external joy and treat this transaction as if he were a teller in 
the bank; willing to please but just going through the motions. 
Now we can understand why the Torah begins this mitzva with im. The act 
is a must, a real mitzva, but “Please” says Hashem, “Come across as if it’s 
nothing more than an im moment.” One must pretend the loan is optional 
and not a mitzva, allowing the pauper to maintain his dignity and not feel 
like a challah, a shofar or a Parah Aduma, objects put on this world 
merely so others may benefit from spiritually.  
Keep the poor person in your heart, not in your breakfront! 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
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Gem Of The Week From RSR”H 
Written Law and Oral Law 
Last week, we discussed the qualitative difference between Torah law and 
secular law. We will now discuss how that relates to the Torah Shebe’al 
Peh as well. 
Nothing could demonstrate the authenticity of the Torah Shebe’al Peh as 
clearly as the first two laws with which Parshas Mishpatim begins: Ki 
sikneh eved ivri, and ki yimkor ish es bito l’ama. 
This is the civil and criminal code of a nation; it sets forth the principles 
and ordinances of justice and humanity that regulate human relationships 
in the framework of the state. As expected, the first section of that code 
deals with personal rights—but with what rights? With laws that apply to 
a man who purchases another man, and to a man who sells his own 
daughter as a slave! 
This beginning would be unthinkable were the Torah Shebiksav actually a 
book of law. Surely, a mass of laws and legal principles must have already 
been established and clarified before the Torah could even turn to these 
exceptional cases. And yet the law begins with these verses, which negate 
the most sacred of personal human rights. 
But the primary source of Jewish law is not the written word, but oral 
tradition. The book serves only as a memory aid when doubts arise. The 
Torah itself establishes the fact that it had already been transmitted to the 
people and lived by them for forty years before Moshe turned the text 
over to them just before his death. Accordingly, it is primarily the 
exceptional cases that are recorded—it is from them that the principles of 
ordinary life can be most clearly derived. 
In general, the Torah records not the principles of law, but rather 
individual concrete cases. They are recorded in such an instructive manner 
that one can easily derive the principles that were entrusted to the oral 
tradition. The language was so skillfully chosen that in many instances an 
unusual word, a change in sentence structure, or an extra letter can imply 
a whole train of legal concepts. 
The Torah was not intended as a primary source of the law. It was meant 
for those who were already well-versed in it, as a means of retaining 
knowledge they had already committed to memory, as a teaching aid, as a 
reference to confirm the Torah Shebe’al Peh, so that the students could 
find it easy to remember the knowledge they had received by word of 
mouth. 
The difference between Torah Shebiksav and Torah Shebe’al Peh is like 
the difference between brief notes on a lecture and the lecture itself. 
Students who attended the oral lecture often find that a word, a question 
mark, an exclamation point, a period, or the underlining of a word is 
enough to remember an entire series of ideas. But if you did not attend the 
lecture, the notes won’t be of much use. If you try to reconstruct the 
lecture from them, you will make mistakes. The words that guide attentive 
listeners in retaining the truths of the lecturer appear completely 
meaningless to the uninitiated. 
The oral tradition has always been inseparable from Judaism. Yitzchak 
did not hear the command of akeidah directly from Hashem, he knew it 
only from his father—Torah Shebe’al Peh. The first Jewish son was ready 
to sacrifice himself for a tradition of he learned of only through his father. 
The seed was sown for the devotion future generations would have for 
traditions they received from their own fathers. 
Chazal ask how Yitzchak dared give credence to a horaas sha’ah 
clearance for murder that was announced by Avraham. And their answer 
is: heicha d’muchzak sha’ani. Yitzchak believed his father not on the 
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strength of a miracle intended to convince him, but on the strength of what 
he, the son, already knew about his father. 
Like Yitzchak, our devotion to our ancestors’ traditions rests on what we 
know of their character. Like Avraham, our ancestors were not 
authoritarians. They did not transmit traditions for which they themselves 
did not make sacrifices. 
Have a wonderful Shabbos, Moshe Pogrow, Director, Ani Maamin 
Foundation 
This week's email, like every "Gem of the Week," is based on excerpts from the commentary of 
R’ Shamshon Raphael Hirsch zt”l on Chumash, with permission from the publisher. 
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TorahLab 
Making Friends Out Of Enemies 
In memory of our Grandfather and Great Grandfather, HaRav Avrohom Nachman Schwartz 
Zt'l, whose Yahrtzeit is 23 Shvat. As the Rav of Baltimore and the founder of so many of it's 
institutions, he has created generations of G-d fearing Jews. Dedicated by his granddaughter, 
Mrs. Sarah Shane. 
“If I could give only one bit of advice to my students, I would tell them 
that whenever they meet someone new, no matter who it is, they should 
try to find at least one thing that they like about that person.” (Rav Yisroel 
Salanter) 
Once you don’t like someone, that person can do no right. They walk 
wrong, they talk wrong, even the way they tilt their hat gets on your 
nerves. 
In this week’s Parsha we find the verse “If you see the donkey of someone 
you hate crouching under its burden, would you refrain from helping him? 
You shall certainly help him repeatedly.” 
Who do we hate? 
The sages explain that the verse refers to someone evil, whom we are 
therefore permitted to hate. The Torah is presenting a real life dilemma. 
Suppose, while walking down the street or driving on the highway one 
chances upon two people that are stuck, a friend and an enemy, a good 
person and an evil one, both in the same predicament. One must skip over 
his righteous friend and offer assistance to the hated enemy! Why should 
we forsake our friend? The Talmud explains that this is a spiritual exercise 
which can be used to subdue one’s negative proclivity to shun those who 
we dislike.  
In other words, the Torah has uncovered a deep phenomenon. When I see 
my enemy in trouble or pain, I derive a silent subconscious joy. A little 
voice inside me says ‘He’s getting what he deserves. Why interfere with 
G-d’s justice? He is a sinner!” To this the Torah instructs us: ‘Don’t listen 
to that little voice. It is just the negativity within you that is speaking. 
Help the fellow out!’  
Let’s take it a step further. The verse refers to someone evil, whom it is 
permitted, and even a mitzvah, to hate. What am I doing wrong if I am 
doing a mitzvah? 
The answer is that even if there is a mitzvah to hate someone for what he 
or she has done wrong, it has to stop there. Human nature causes the 
hatefulness to spread upon our victim until we can find absolutely nothing 
good about that person. Everyone has at least one redeeming factor, and 
we can’t find it! Because once you don’t like someone, that person can do 
no right. They walk wrong, they talk wrong, even the way they tilt their 
hat gets on your nerves. A little bit of justified hate can bring with it ten 
times as much causeless hate. This is the hate that the Torah deems as 
unacceptable. This is the hate that destroyed Jerusalem. 
This was behind the advice of Reb Yisroel Salanter. Don’t let people 
cancel themselves out. Look at the whole picture. And remember, there is 
always something good to see. Let the good overtake you instead of the 
negativity that loves to spread. 
We see so many problems. There are problems with families, problems at 
work, and problems in the community. There are partisan problems in 
Israel, which have gotten way out of hand. We have developed an ‘us and 
them’ mentality where our right hand is competing against our left. 
Imagine how much different things would be if we would try to notice just 
one nice thing about our spouse, our children or our parents every day. 
Think about how the household would change if we would compliment 
our spouses, children and acquaintances at least once a day. And it need 
not be bogus, for we will certainly find something genuine to compliment 
them about, if only we take the trouble to look. Imagine how much better 
we would feel if we would focus on the positive instead of the negative in 
people. Imagine how much different Klal Yisroel would look if even as 
we recognized evil, we refrained from letting that evil define the person. 
An exercise: think of the person you dislike the most in this world, and 
remind yourself why you hate him or her (if you can remember). Now 
think of something, anything, nice about that person. If you can, tell them 
about it. You have just lifted a heavy weight from your heart - when you 
let go of anger and hate, you actually feel a lightness of spirit. You have 
just fulfilled a mitzvah in our Parsha. You have just made a fundamental 
change in your Neshama. 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Mishpatim - Letting Go... 
If you see the donkey of one whom you hate collapsed under its burden, 
shall you refrain from helping him? You shall surely help him to lift it 
up (23:5).  
Rashi (ad loc) explains that the word "Azov" (which usually means to 
leave alone) here means to help. However both Targum Onkelos and 
Targum Yonason (ad loc) translate the Possuk literally; you must leave 
the hatred you have for him and help him.  
This requires a deeper understanding for the Gemara (Pesachim 113b) 
asks; "since when is it permissible to hate another Jew? Does it not say 
(Vayikra 19:17): 'You shall not hate your brother in your heart'?" The 
Talmud explains that the Torah refers to a person who one has no personal 
hatred against but who persists in transgressing the Torah commandments, 
although he has been told not to do so. It is a mitzvah to hate him as it 
says (Tehillim 97:10): "Those who love Hashem hate evil." So if it is a 
Mitzvah to hate him why must you in this situation leave the hatred and 
help him? Clearly you could help pick up his donkey without addressing 
how you feel about him, but why must you abandon the hatred?  
The Torah is telling us that even though it is a Mitzvah to hate one who 
knowingly transgresses the Torah it is still a Mitzvah to help him. But 
according to the Targumim the Torah is teaching us a remarkable lesson 
on how we must help others. When someone is in a difficult situation 
there are two issues; 1) the actual situation that needs to be rectified 2) the 
emotional distress of being in that difficulty. The Torah is teaching us that 
we must resolve BOTH issues. In other words, when helping another we 
must also show that we care about him/her as a person. Therefore, we 
must put the hatred out of our heart in order to address the victim's 
emotional pain as well.  
According to Rashi, one must answer it differently because he never says 
that you have to abandon the hate. Rashi holds that the hatred mandated 
by the Possuk in Tehillim in such a situation is not hatred of the evildoer, 
rather it is of his evil ways. In other words, you never hate him personally. 
Therefore when helping him you can always show that you care about him 
because the hatred is never about him personally.  
The Pleasure of Torah Life and Living 
And these are the laws which you shall set before them (21:1).  
Rashi (ad loc) comments; Hashem told Moshe "Do not think that it is 
enough to teach them (all the laws) chapter and verse two or three times 
until it is organized in their (mind) and that you do not have to bother to 
explain them and make them understand what they mean. Rather, you 
must teach them the reasons for the Mitzvos as well. This is why the verse 
says "you shall set before them" - it must be placed before them like a set 
table from which one is ready to eat."  
HaShem seems to be concerned that Moshe would feel that the most 
important thing to teach the Jewish people is what they have to do and 
how to do it. If Moshe feels that he has a limited amount of time to teach 
people with a limited capacity to learn he may decide not spend the extra 
time explaining the reasons behind the Mitzvos but rather focus on 
ensuring the people know what to physically do. HaShem therefore tells 
him it isn't enough to just do the Mitzvos, the people must understand the 
reasons as well. Why is this true and what does the analogy to a set table 
from which one could readily eat mean?  
The Torah is presenting one of the most important underlying principles 
of Judaism. There are two purposes in eating: nutrition and pleasure. 
When HaShem tells Moshe to give it to them as a set table he is referring 
to the presentation of the Mitzvos. Food presentation speaks not to the 
nutritional aspect but rather to the pleasurable aspect. People will pay 
substantially more at a fancy restaurant where the presentation and 
ambiance adds to the pleasure of the experience. Though Moshe is 
looking at the Mitzvos as a way to fortify the people, HaShem is telling 
Moshe that it isn't enough to just do the Mitzvos; the people are also 
meant to enjoy them. The laws are to be presented in such a way that we 
should have pleasure from them and have a desire to do them.  
The lesson is that the Torah must be transformative; it isn't enough to give 
charity, one must become a charitable person. A charitable person feels 
good and derives pleasure from helping others. It isn't enough to keep 
Shabbos, one must connect to the spirit of Shabbos and take pleasure in 
everything it has to offer. One can only accomplish this by understanding 
the reasons for the Mitzvos. When one begins to understand that 
everything HaShem asks from us is really for our own good, one comes to 
the realization that all these laws are to given to us in order to provide us 
with the best possible life. In this way we begin to anticipate the 
experience of every Mitzvah and only then do we begin to scratch the 
surface of all the good HaShem has created for us in this world. 
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IMPORTANCE OF ....  
The Gemara (Sanhedrin 16b) derives from uag, ifu that any 
replacement of the Mishkan or the Keilim in it must be built to 
match exactly the original, without change. The Gemara (Succah 
51b) describes how on the second night of Succos, in preparation 
for Simchas Beis HaShoeva in the Beis HaMikdash, a kusd iueh, 
was performed, with the erection of a balcony upon the Ezras 
Nashim wall, from which the women could view the event. The 
Gemara asks, would not erecting a balcony violate the rule that 
no changes be allowed to the structure of the Beis HaMikdash ? 
The Gemara answers with a description of a future funeral, where 
the Posuk clearly states that the men and women were to be 
separated, and adds that if such separation was needed at a 
funeral, it would certainly be required at a  Simchah. What seems 
to be missing is clarification of how and why the rule of uag, ifu 
does not apply. The MaHarsha understands Rashi’s explanation 
of kusd iueh, – kueke hshk tuch tka  to mean that the adding on of  
a balcony is not a true add-on because it was done only to prevent 
aveirah – not to add on to the Beis HaMikdash. The Raavad 
(o”ufg 6:10) states that since the balcony was a temporary 
structure, it would not constitute an addition, which indicates a 
different understanding of kusd iueh,, i.e., that temporary changes 
are permitted. The rationales of Rashi and Raavad may be based 
on how the Gemara describes the balcony. The Gemara states 
that bolts were inserted into the wall of the Ezras Nashim, and the 
balcony was built upon those bolts. Rashi explains that after the 
bolts were inserted, “every year, balconies were arranged there”, 
implying that the bolts were placed permanently, and the 
balconies were temporarily placed on them each year. Permanent 
insertion of the bolts would be a change, which is why Rashi’s 
rationale is that it was permitted, to avoid kueke. Other Rishonim 
(e.g. Meiri) hold that the bolts themselves were temporarily 
inserted each year, upon which the Raavad based his opinion, that 
temporary changes are permitted.  

QUESTION OF THE WEEK:  
When is it ruxt for a vtruv kgc to teach Torah, but r,un for 
others to teach Torah ?   

ANSWER TO LAST WEEK:  
(What city’s cemetery is available only to non-residents ?)  
The Gemara (Makos 12a) states that the yken hrg were inhabited 
by Leviim, but only “o,hhj kfku” – to live in, but not to be buried 
in. The jmur who fled there for refuge, is to buried there.   

DIN'S CORNER:  
If one swears to a sick spouse that he/she will not remarry after 
the spouse dies (to make the sick spouse feel better), or vows 
something to a sick person, only to take their mind off the illness, 
we may characterize these oaths as similar to ihxbut hrsb, which 
are not enforceable. (Shulchan Aruch s”uh 232:17)  

DID YOU KNOW THAT ....   
The Gemara (Shabbos 21b) states that whatever wicks and oils 
were proscribed by the Chachomim for use in lighting Shabbos 
candles, are nevertheless usable to light Chanukah candles, even 
for Friday night. The Gemara relates that this statement was 
repeated to Abaye in the name of R’ Yirmiyah but Abaye did not 
accept it. It was later repeated to Abaye in the name of R’ 
Yochanan and this time Abaye accepted it. One of the wick 
materials listed as unusable on Shabbos is lkf, which the Gemara 
describes as a type of silk. However, Rabbeinu Bachya notes that 
silk is not mentioned anywhere in the donations to the Mishkan 
because it comes from a worm, which is not lhpc r,un (permitted 
to be eaten) and only material that is lhpc r,un may be used for 
the Mishkan. If so, how can silk be permitted for use as a wick in 
the Menorah ? Similarly, the Rema (j”ut 153:21) forbids the use 
of items for a Beis HaKnesses or a Sefer Torah if they were 
forbidden to be used in the Beis HaMikdash. The Chasam Sofer 
(j”ut 39) points out that we are still accustomed to using silk in 
many areas of a Beis HaKnesses. In fact, the Shulchan Aruch (s”uh 
278:2) states that silk can be used as thread for a Sefer Torah. It 
must be, the Chasam Sofer concludes, that when silk is woven, 
the process creates a ,uasj ohbp -  a new form, which removes the 
disability of lhpc r,un. This is seen in the Gemara (Shabbos 112b) 
where Chizkiya asks, if someone made a small hole, the size of an 
olive, in a Tomay vessel and then repaired it, and then did the 
same thing again several times such that the combined holes (if 
they hadn’t been repaired) would collectively be big enough for a 
pomegranate to fall through, would that constitute a significant 
breakage of the vessel, so that it would lose its Tum’ah ? R’ 
Yochanan answers that such a situation creates a ,uasj ohbp -  a 
new vessel, which never had any Tum’ah. The iuhgvu arsv 
suggests that Abaye was initially reluctant to accept the ruling 
regarding wicks and oils because of the silk question. However, 
when it was repeated to him in the name of R’ Yochanan, Abaye 
realized that it was R’ Yochanan who introduced the concept of 
,uasj ohbp as it relates to changes brought about by a process. As 
such, the silk’s new status would permit its use in the Beis 
HaMikdash, which allowed Abaye to accept the statement.   

A Lesson Can Be Learned From:  
The parents of a Kallah came to R’ Yosef Chaim Sonnenfeld to complain 
that the Chasan seems to have changed, and hardly showed up in 
Yeshivah of late. They were willing to accept the situation, but the Kallah 
was very disturbed by it. R’ Yosef Chaim asked them to come back the 
next day, so that during his Maariv, he could benefit from the words: 
lhbpkn vcuy vmgc ubbe,u and give them good advice. R’ Yosef Chaim 
knew that this Chasan spent his days at the home of his sick uncle, 
helping him and learning with him. R’ Yosef Chaim advised the Kallah to 
disguise herself as an Arab cleaning woman, go to the uncle’s house to 
clean, and see for herself what her Chasan was doing. She agreed and 
showed up at the house the next day. She spent 2 hours cleaning, all the 
while weeping for joy, as the “problem” had completely disappeared.     
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


