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Sefer Shmos 
(based mainly on the Seider ha'Doros) 

Shmos 
2309 Death of Yosef 

2331 Death of Levi (last of the 12 brothers); slavery begins 

2361 Birth of Miriam; “Harsh” slavery begins 

2363 “New” Paroh begins issuing decrees against the Jews  

2365 Aharon born 

2368-7 Adar Moshe born 

6th Sivan Moshe put into a basket into the Nile; drawn out of the Nile by Basya, daughter of Paroh 

2386 Childhood and Maturity of Moshe; Moshe kills the Mitzri and leaves Egypt and goes to Kush 

2395 Moshe becomes King of Kush at the age of 27 and rules for 40 years 

2406 Yehoshua born 

2418 B’nai Efraim revolt and leave Egypt and die in the desert 

2428 Chur born 

2435 Moshe left Kush and went to Yisro and married Tziporah 

2436 Betzalel born 

2447 Burning Bush begins on 15th of Nissan where Moshe remained for 7 days; Moshe returns to Egypt 

V’eara 
 Moshe appears before Paroh 

Tamuz First Plague – Blood 

Av Second Plague – Frogs 

Elul Third Plague – Lice 

2448 Tishrei Fourth Plague – Wild Animals 

Chesvan Fifth Plague – Pestilence 

Kislev Sixth Plague – Boils 

Teves Seventh Plague – Fiery Hail 

Bo 

2448 Shvat Eight Plague - Locust 

Adar Ninth Plague – Darkness 

Nisan  Tenth Plague – Death of the First Born 

B’Shlach 
15th Nissan Jews leave Egypt 

21st Nissan Jews cross the Sea; the pursuing Egyptians are drown 

24th Nissan Jews arrive at Marah after 3 days without water; Moshe sweetens the bitter waters 

16th Iyar Mahn begins to fall daily 

22nd Iyar First Shabbos of full observance; Birds help out 

28th Iyar War with Amalek 
  



Yisro 
2448 Yisro arrives and makes suggestions regarding situation of judging the Jews 

1st Sivan Jews arrive at Har Sinai 

2nd Sivan 
Moshe ascends Har Sinai; HaShem offers the Jews to be nation of G-d; The Jews answer that all 

that HaShem spoke, we will do 

3rd Sivan 
Moshe delivers response of the Jews to HaShem; HaShem tells Moshe that He will address him 

& the Jews will listen; Moshe tells the Jews; they request that HaShem speak directly to them 

4th Sivan 

Moshe ascends and delivers response; HaShem commands three days of preparation and a 

boundary around HaSinai; the nation answers נעשה “we will do”; Moshe writes ספר הברית 

(Bereshis until Matah Torah) 

5th Sivan 

Moshe builds a mizbeach; Moshe builds a 12-stone monument; the first-born bring sacrifices; 

Moshe sprinkles half the blood on the mizbeach; Moshe reads ספר הברית; The nation 

responds נעשה ונשמע (we will do and we will listen); Moshe sprinkles other half of blood on 

the people 

6th Sivan Moshe ascends to receive the Torah; HaShem speaks the 10 Commandments 

Mishpatim 
2448 7th Sivan Civil laws and promise of conquest of the Land of Israel 

4th Sivan Preparations for giving of the Torah 

7th Sivan Moshe ascends for first 40-day period to learn the entire Torah and receive the first Luchos 

Terumah 
2449 

11th Tishrei 

Command from HaShem to Moshe to collect contributions of the materials for the Mishkah; 

instructions on the construction of the building and of the vessels of the Mishkan 

Tetzveh 
2449 

11th Tishrei 

Command from HaShem to Moshe to make the clothing of the Cohanim, the inauguration of the 

Cohanim, and the inner alter 

Ki Sisa 
2449 11th Tishrei Command from HaShem to Moshe to make the Kiyar, the anointing oil, and the Ketores 

 Appointment of Bezalel (age 13) to build the Mishkan 

2448 17th 

Tammuz 
Incident of the Golden Calf; Moshe descends and breaks the first Luchos 

18th Tammuz Moshe ascends Har Sinai for the second 40-day period to please for forgiveness 

29th Av Moshe descends from Har Sinai; Moshe carves for himself the Second Luchos 

30th Av Moshe ascends Har Sinai for the third 40-day period with the Luchos 

2449 10th Tishrei Moshe descends with the second Luchos 

VaYakhel 
2449 

11th Tishrei 

Command from Moshe to B’nai Yisrael to contribute materials for the Mishkan, to build 

the Mishkan and its contents, and the clothes of the Cohanim 

12th-14th 

Tishrei 
Collection of the Terumos for the Mishkan 

15th Tishrei Moshe said enough; Shabbos; command not to carry in Reshus HaRabim 

Pekudai 
2449 Audit of the materials for the Mishkan 

25th Kislev 
Mishkan completed; HaShem commands Moshe to erect the Mishkan and anoint the Mishkan, 

all that is within, and the Cohanim 

1st Nissan Moshe erects the Mishkah 

 

 

 



 שמות
   

 פרשיות פסוקים סימן סדרא

 שמות 7 124 מעד"י

 גיבעו"ל
 יעיא"ל

 וארא 16 121

 בא 14 105 ימנה

 י"ד אמונ"ה
 סנא"ה

 בשלח 14 116

 יתרו 14 72 יונד"ב

 עזיאל
 חנני

 משפטים 33 118

 יעי"ו
 סל"ו

 תרומה 9 96

 תצוה 10 101 מיכאל

 כי תשא 14 139 חננא"ל

 ויקהל 13 122 סנוא"ה

 פקודי 20 92 בלי כ"ל

 1,206 164 TOTAL 

Total Number of Letters 63,529 

 

Sources: Torah Temimah, The Living Torah 

 

 



Six Births 

ֵלא ָהָאֶרץ ֹאָתם:ּוְבֵני ִיְשָרֵאל ָפרּו ַוִיְשְרצּו ַוִיְרּבּו ַוַיַעְצמּו ִּבְמֹאד ְמֹאד ַוִתמָ  :זשמות א,  

The Medrash relates that the Jewish women gave birth to six children at once (the verse uses six expressions of 

increase ָפרּו ַוִיְשְרצּו ַוִיְרּבּו ַוַיַעְצמּו ִּבְמֹאד ְמֹאד). 

Only one other place in Tanach did this type of blessing also occurred. As related in Shmuel II (perek 6, 9-

13) Dovid thought it was time to bring back the Aron of HaShem to the Mishkan/Mikdash (the Aron had been 

captured by the Plishtim at the end of the rule of Eli haKohen) 

2831 

Eli becomes Shofet of B’nei Yisrael; he also succeeds Pinchas as Kohen Gadol 

Chana comes to Shilo and prays for a child 

Shmuel is born later in this year 

2854 Dovid ben Yishai is born 

2871 

Eli dies at 98 years old on the 10th of Iyar after leading the Jews for forty years 

On the day Eli dies the Mishkan at Shilo was destroyed 

On that day the Aron is captured by the Plishtim and held for 7 months; they returned the Aron to the Jews and it 

was kept in Kiryat Ye’arim for 20 years 

Shmuel begins leadership of the Jews 

2881 
Shmuel anoints Shaul to become King 

Mishkan reconstructed at Nov 

2883 Dissatisfied with Shaul, Shmuel privately anoints Dovid to be the next King 

2884 
Shmuel dies on the 28th of Iyar at the age of 52 

Shaul dies 4 months later having been King for two and a half years 

2891 
Dovid seeks to move the Aron but something happens and Uzzai dies; Dovid understands it is not the proper 

time. The Aron stays three months in the home of Edom haGitti. 

2892 The Aron is moved to Yerushalayim, sixty years after Shmuel was born and eight years after his death 

However, the incident occurred and Uzzai died. Dovid then placed the Aron in the home of Edom haGitti for 

three months. During those three months Edom was blessed in such a manner that Dovid recognized that is 

was now the proper time to move the Aron to Yerushalayim. 

What was the blessing? Rashi refers to Divrei haYamin (1,26,5) which states that Edom had 8 sons and was then 

blessed with a total of 62. Rashi tells us that the 54 additional “sons” happened during the period that the Aron 

was in his house, his wife and his eight daughters-in-law each became pregnant with 6 sons (9 times 6 =54). 

The Gr”a (in Aderes Eliyahu) asks a question that if these 9 women became pregnant during the three months 

that the Aron was in their home, how was this blessing recognizable? The Gr”a answers that since they were 

having six children in their womb, by the third month the pregnant women were so large that it was apparent 

that all 9 women were to be blessed with multiple births. 

Maharasham answers differently by relating a story. A city was under a bad decree from the Tzar. A Tzadik 

appeared in their city and promised them that if they collected a certain large sum for Tzedakah then they 

would be save from the bad decree. (Tzedaka is the only mitzvah in which you can “test” HaShem) They 

successfully raised the Tzedaka that same day and the very next day they received a telegram that the decree 

had been removed and everyone was happy.  However, they reviewed the telegram and saw that it had been 

sent three days previously. Now they approached the Tzadik and asked if the Tzedaka was raised in error and 

should be returned since the decree had in reality been already removed.   

The matter was brought before Maharsaham to decide the matter. He stated that even though this matter was not 

discussed in Shas or prior rabbinical decisions, he did find an evidential proof )ראיה( from Tanach which is 

the incident of Edom haGitti. He said that the blessing that was apparent to Dovid occurred when the Aron 

was in their home for the last three months of the pregnancy of the wife and 8 daughters-in-law. But how was 

that a blessing when obviously they all became pregnant prior to the time that the Aron was in their house? 

Maharasham answered that HaShem arranges the circumstances in advance to occur as a reward for good deeds 

(applying to the collection of Tzedakah and to the hosting of the holy Aron). 



A Brief Vacation? 

Speaking from the burning bush, G-d commands Moshe to return to Egypt and deliver the following message to 

Paroh: “The Lord, the G-d of the Hebrews, has encountered us. And now please let us go on a three-day journey 

in the wilderness and we will bring offerings to the Lord, our G-d.” (Shmos 3, 18). 

Questions 

G-d’s instructions to Moshe at the burning bush threaten to undermine our understanding of the entire Exodus 

narrative. Where is the ringing and powerful demand for freedom “Let my people go”? Why do we find in its 

place the seemingly tepid request, “Please let my people go on a three-day journey to the desert to worship G-

d”? What could be more central to the Exodus story than the demand for complete freedom? 

And if Paroh had agreed to Moshe’s request, would the Jews have returned after three days? If so, what would 

have been accomplished by their brief departure? If they would never have returned (if a three-day journey was 

not a truly viable option) why would G-d instruct Moshe to “lie” to Paroh? Is the Jewish nation to be born through 

deceit? As Abarbanel exclaims, “How could the Almighty command Moshe to lie in His name? It would have 

been better to clearly demand, ‘Release my nation from under the burdens of Egypt.’ ” 

Approaches 

A Abarbanel 

The request is an exercise meant to test and expose the limits of Pharaoh’s obstinacy. 

This position implies that the request for a three-day journey was offered as a serious 

option. Had the Egyptian king shown flexibility by agreeing to this first request 

presented to him, the Israelites would indeed have returned and the Exodus might 

well have unfolded in a different, less painful, fashion. Once Pharaoh refuses to 

accede even to this reasonable appeal, however, the three-day option is removed 

from the table and replaced with the demand for total freedom. 

B Chizkuni 

The limited journey was never really presented as a viable option at all. G-d 

certainly had no intention of allowing His people to return to Egypt after three days 

of freedom. Moshe never clearly verbalizes a pledge to come back. He was therefore 

not guilty of an outright falsehood. 

C Medrash 

G-d’s deliberate deception of Pharaoh and the Egyptians. The three-day request 

emerges as an integral part of G-d’s planning from the outset. The Exodus is 

designed, from its earliest stages, to ultimately lead Pharaoh and his army to the 

banks of the Reed Sea. The Israelites will never truly be free of their taskmasters 

unless they witness the total destruction of Egyptian power in the roiling waters of 

that sea. If we are obligated to kill on the battlefield in order to defeat evil, it stands 

to reason that we are obligated to use subterfuge, when necessary, to accomplish the 

same goal. 

D 
Rabenu 

Bachya 

Abrupt, total change in the human condition is impossible. Consequently, the 

Israelites would have been unable to even conceive of an immediate transition from 

slavery to freedom. G-d, therefore, proceeds slowly. He approaches the Israelites 

with a proposal that they can accept. In this way, G-d orchestrates the entry of the 

Israelites into the realm of responsibility through measured steps. 

E 
Alter 

Rebbe 

The Jews fled Egypt because of the “Egypt” in their souls, and not because of the 

earthly Paroh. The redemption from Egypt needed to be done in a manner of flight, 

since the exodus was only the redemption of the G-dly soul and not an exodus of 

the animal soul or the body (in which the evil remained). Thus, Moshe requested 

only three days so that the Jews would “only” leave in a manner of escape and 

continue to elevate the G-dly soul by engaging in Torah and Mitzvos.  Only in the 

time of Moshiach when the Redemption will be complete (G-dly and animal souls 

and the body itself) and evil will be eliminated and no need for escape or haste in 

the final Redemption. 



 

WHICH DAYS ARE NOT FITTING TO SET UP A 

WEDDING DATE 
ים חִּ ה ְירָׁ ְצְפֵנהּו ְשֹלשָׁ  (and they hid him for three months” Shmos 2,2“) ַותִּ

The Holy Zohar cites this Pasuk as an allusion to the three months that are difficult for a healthy blessing, which 

are Tamuz, Av, and Teves. Zohar Chadash states there are four months, which are Tamuz, Av, Teves and 

Shvat. (some explain it to mean the first half of Av and the first half of Shvat plus Av and Tamuz; thus, this 

source also maintains three total months). 

Poskim discuss if it is proper to refrain from getting married in these months referenced in the Zohar. The 

following is arranged by order of the months as to what days one should refrain from making a wedding. 

NISSAN 
From Rosh Chodesh until the night of the 14th of the month it is permitted to make a wedding. 

On the day of the 14th (Erev Pesach) we are accustomed not to make a wedding since the meal for the wedding 

might go into the night. 

On the festival of Pesach it is prohibited to make a marriage (like on Shabbos) since a wedding is a form of 

acquisition which are not performed on Shabbos or Yom Tovim. 

During Chol haMoed is also forbidden since we do not mix one Simchah with another. 

After Pesach until the end of the month the custom is not to hold weddings due to the “mourning” of Sefirah. 

IYAR 
In this month the custom is not to hold weddings due to the “mourning” of Sefirah.  From the primary law this 

applies only until through the 17th of the month (Lag b’Omer is the 18th of the month), nevertheless the 

customer has spread that we do not arrange weddings until Shavuos.  The Ta”z says this is related to the 

decree of 4856 (the Crusades) which occurred in this time period. Others say that based on the Ariz”l that we 

do not take haircuts until just prior to Shavuos, we also do not make weddings until then. 

On the 18th of the month, the yahrzeit of Rabbi Shimon bar Yochai, we do not arrange weddings. 

SIVAN 
According to what is stated above, one should refrain from marriages until Shavuos. However, since the Mogen 

Avrohom rules that we are lenient regarding the cutting of hair on the three days prior to Shavuos, the custom 

is to make weddings during these three days if necessary. 

On Shavuos one is not allowed to make a wedding. 

The rest of the month is permitted to make weddings. 

On the 20th of the month it was a custom in Poland not make a wedding due to the happenings of 5408-09 (Tach 

v’Tat). However, the Satmar Rebbe states this custom only applies to residents of Poland or those that left. 

TAMUZ 
From the 17th of the month until the end of the month, one does not make weddings due to the mourning regarding 

the destruction of the Bais haMikdash.  

It is stated in the name of the Ruziner Rebbe that one should refrain from the beginning of the month of Tamuz. 

The Minchas Elezar brings an opinion that one does not make weddings during Tamuz since the Zohar 

mentions Tamuz as one of the months. However, the Minchas Elezar states that most Poskim do not caution 

about these first 16 days. Divrei Yoel agrees.  And it is recorded that the Tzanzer Rebbe made a wedding for 

his son in the beginning of Tamuz. 

Ninth of Tamuz is recorded as the day the breach was made in the wall of the first Bais haMikdash.  We fast on 

the 17th of Tamuz since that was the day of the breach in the wall of the Second Bais haMikdash.  However, 

the Mogen Avrohom writes that a Baal haNefesh should also fast on the 9th of Tamuz.  Thus, in Belz they do 

not make weddings on this day.  However, most communities are not concerned for this issue and do not 

refrain from making weddings. 



 

 

 

AV 
Rosh Chodesh until the tenth of the month it is prohibited to make weddings due to the mourning regarding the 

destruction of the Bais haMikdash. Some wait till after Shabbos Nachamu.  Others wait until the fifteenth of 

the month according to the statement of Chaza”l that there were no Yovim Tovim like the 15th of Av. 

ELUL 
It is permissible to make a wedding the entire month. Even though in the rest of the months we attempt to avoid 

making a wedding in the latter part of the month (when the moon is “lacking”), we are not concerned in this 

month.  Elul is a time of mercy and ratzon and thus, we are lenient on this matter. 

TISHREI 
According to the law, we do not make weddings on the holidays of Rosh HaShana, Yom Kippur, or Sukkos.   

We also do not make weddings during Chol haMoed in order not to mix together simchas. 

The custom is not make weddings during the Ten days of Repentance. 

However, in the four days between Yom Kippur and Sukkos it is permissible to make a wedding. 

After Sukkos till the end of the month it is permissible to make a wedding. 

CHESVAN 
There are some who refrain from making weddings in this month since it is called MarChesvan (bitter). Poskim 

clearly state there is no concern and weddings are permitted in this month. 

KISLEV 
According to all weddings are permitted the entire month, including Chanukah. 

TEVES 
An opinion states that one does not make weddings during Teves since the Zohar mentions Teves as one of the 

months. However, as stated above most Poskim are not concerned and allow weddings throughout the month. 

However, on the day of the ninth (prior to the fast) we have a custom not to make a wedding. 

Others also mention we do not make a wedding on the night of the 11th (night following the fast). 

Another custom is not to make a wedding on the night of Nittel Nacht if it falls in this month. 

SHVAT 
In the first half of the month the custom is to refrain from making weddings as mentioned in the Zohar.  However, 

most Poskim allow weddings throughout the month. 

ADAR 
This month of Simchah poses no problem for weddings. 

The days of the Purim (14th and 15th of the month) is a question among the Poskim since we encounter the problem 

of mixing Simchah with another Simchah. 

 

Finally, the Poskim are divided about the making weddings on the first, third, and fifth days of the week. 

 

 

 

 

 

 

 



 

RESPONSE TO AFFLICTION 

ר ְיַעּנּו ֹאתֹו  פרק א, יבשמות  ן ִיְפֹרץְוַכֲאשֶׁ ה ְוכֵּ ן ִיְרבֶּ ֵאל:   כֵּ ְשרָׁ ְפֵני ְבֵני יִּ  ַויָֻׁקצּו מִּ

“But as much as they would afflict them, so did they multiply and so did they spread.  They were disgusted 

because of the children of Israel.” 

 

Rashi:  Just as the Egyptians’ intention was to afflict the Jews lest they increase, Hashem responded that the Jews 

would increase. The Egyptians were disgusted with the situation to the extent that the Jews were like 

thorns (צקו)ים  in their eyes. 

Ibn Ezra: ירבה – In spite of the hardship, the Jews multiplied.           

              Even more so, HaShem broke the laws of nature so they would increase, in style of – יפרץ    

 .breaking boundaries פורץ גדרים   

Rabbi Yaacov Emden: The continued existence of the Jewish people is due to the eternal miracle from HaShem. 

The first evidence of the miracle was the increase from 70 people to over 2 million. 

Abarbanel: ירבה – The miraculous increase occurred not only in numbers (six in a birth) but in health; no disease 

or deaths at birth or during childhood. 

 Since so many children and not enough steady supply of food, they broke the fences to the food – יפרץ 

preserves and to the fields.  This is the reference stated later that the Jews in the desert remembered 

the no-cost fish that they ate in Egypt. This breakdown in society led to the Egyptians despising 

the Jews. 

Shach: In order to leave Egypt, the Jews needed a critical mass of 600,000 people at Har Sinai.  Therefore, the 

Jews were under pressure to have children (ירבה)  in order to reach the goal/end )הקץ(, which is the 

Gematria of the end letters ( ְֵרבֶׁ  ןכ ְפרֹ  ןְוכֵ  היִּ (ץיִּ . 

Or HaChaim: As the Jews were subjected to the status of workers, more labor: 

 .HaShem increased number to accomplish more (quantity) – ירבה

 .HaShem increased their energy to do the work (quality)  – יפרץ

Or HaChaim (2ndl explanation): The torture clarified the respective appearance of bad and good: 

 .As the torture increased, the evil of Egyptians became clear – ירבה

 .As the torture increased, the goodness of the Jews became refined – יפרץ

Chid”a: The Jews received additional blessings since they assumed the exile and its affliction for all the children 

of Avrohom (which should also include the children of Yishmael and of Eisav): 

 Assumed the blessing of Yishmael to be a multitude – ירבה

  Assumed the blessing of Eisav (sword) of dominion over others to become rulers (Kings) – יפרץ

Chid”a (second): By having children in holiness, the Jews elevated the sparks from the kelipa of Egypt: 

 destroyed the negative of kelipa – ירבה

 in contrast to the Egyptians, the Jews choose to do Teshuva and brought the blessings to themselves – יפרץ

Lubavitcher Rebbe explaining the Tzemech Tzedek:  The physical servitude and torture and the response of the 

growth of the Jewish people is an analogy for the revelation of the greatness of the soul made possible by 

its ascension after its going down below, through the affliction of its involvement with the Yetzer HaRa: 

 the soul’s greatness is revealed – ירבה

 )"עלה הפורץ לפניהם"( leading to the ultimate revelation of Moshiach – יפרץ



Shnayim Mikra V'echod Targum 

"Shmos" – שמות  This word is spelled Shin-Mem-Vov-Taf 

We derive from these letters a mnemonic for Shnayim Mikra V'echod Targum, to say the weekly portion of the 

Torah twice in its original text and once in the text of Targum Onkeles (Shulchan Aruch O.Ch. 285:1).  

An additional source is derived from the command at the crossing of the Yarden River that the Jews set up three 

sets of stones in three places. Two had the Torah in Hebrew and one was written in a translation. 

Why is this alluded to in the beginning of Shmos and not in the beginning of Bereishis?  

The Otzar Chaim answers that since the beginning of Shmos relates the exile of all the bnei Yisroel to a foreign 

land, HaShem was assured that when the bnei Yisroel would learn the language of their new host country they 

would use it for Torah study, hence the need for Targum. However, HaShem wanted to impress upon us that 

the main language for Torah is Loshon Hakodesh. Therefore, the original text should be read twice, while the 

foreign translation is to be read only once. 

When is the proper time to begin reviewing Parshas HaShavua? 

Rav Huna the son of Yehuda said in the name of Rav Ami: One should always complete the weekly Torah portion 

with the community by reading the Torah text twice and the Targum translation once (Berachos 8a). 

There are many opinions as to what time frame qualifies as “with the community.” 

1. From Shabbos Minchah: The opinion of Tosafos is that once the community begins to read the Parsha, namely 

from Minchah of Shabbos, that is already considered reading with the community. 

2. From Sunday: Rabainu Peretz and the Tur hold that one can start reading from Sunday. He explains that 

although the Parsha for the next week has already begun to be read Shabbos afternoon, still since the 

previous Parsha was read on that day one cannot read the next week's Parsha as well. 

3. From Wednesday: The Tashbatz cites this opinion, and indicates that this was their custom. 

4. Friday morning: It is referenced in the name of the Ari that it is proper to read the Parsha after Shacharis on 

Friday morning. 

5. Friday afternoon: The Shelah HaKadosh holds that it should be read Friday after midday (חצות). 

6. On Shabbos itself: The Maharam MiRotenburg writes that the one should read the Parsha on Shabbos day, 

since this is truly completing the Parsha with the community. 

The Shulchan Aruch (O.Ch. 288) writes that from Sunday and on is “with the community.” The Mishneh Berura 

understands this to mean from Shabbos Minchah. However, many understand the Shulchan Aruch to refer 

specifically to starting from Sunday. 

When is the time to complete reviewing the Parshas HaShavua? 

1. Prior to Shabbos community reading of the Parsha: Tosafos Rosh 

2. Prior to the Shabbos day meal: Biur Halach complete prior to eating to avoid not finishing 

3. Prior to the community reading at Minchah of the next Parsha: Bedieved per the Tur 

4. Prior to the fourth day (Wednesday): Bedieved per Bais Yosef 

5. Until Simchas Torah: Rabeinu Simchah since completing the entire Torah and starting again. 

What about Yom Tovim? 

The Shulchan haAruch decides that one does not do Shnayim Mikra V'echod Targum on the reading for Yom 

Tovim. 

Mishneh Berurah explains that one has already completed the Torah portions in order which included the readings 

for Yom Tov.  However, one should prepare the Haftorah for Yom Tov since one might be called up for 

Maftir and should be prepared for reading out loud for the community. 

2 PLUS ONE 



Do we always say the Targum? 

 Rav Huna son of Yehuda said in the name of Rebbi Ami, one should always complete the weekly  )ברכות ח ב'(

Torah portion reading twice from the text and once from the Targum (Aramaic translation), even in this verse 

 (names of places from Bemidbar 32,3) עטרות ודיבן

Rashi on the Gemara explains that this verse is a list of cities with no Targum (translation). 

Some question, why doesn’t the Sage give an example from a verse which mentions people’s names which also 

does not have a translation?  Many attempt to answer this question. 

Torah Temimah states the question from the Gemara does not involve the one-time reading of the Targum, but 

questions the concept of two-time reading from the Torah text.  The explanation is that this whole verse is not 

needed to understand the flow of the text, neither the prior verse nor the subsequent verses.  Thus, even if one 

skipped this verse entirely, one would not lack in the understanding of the matter of the Parsha.  Therefore, one 

might think it would be permissible to say this verse only one time (and not two).  Therefore, we do say it twice 

since we treat this verse like any other verse in the Torah.  According to the great wisdom and understanding 

of our Sages, this is the only verse whose possible omission would not affect the understanding of the 

surrounding text. 

Do we always learn the Targum (since nowadays most do not understand it)? 

Shulchan Aruch states that if one learned with Perush Rashi, this is considered like Targum (Mordechai states 

that a Perush helps more). One who fears Shamayim should read the Targum and Perush Rashi. 

Rav Amram Gaon disagree. The Targum merits to be said with the Mikra because it was also given at Sinai. 

Can one say Shnayim Mikra v'Echad Targum at night? 

Kaf ha'Chayim (14): The Ariza”l says not to say it at night, for one should not say Targum at night. 

Ashrei ha'Ish (2:11:7, citing ha'Gaon R. Y.S. Elyashiv Ztz"l): One may say it at night. 

She'elas Rav (2:25:16): It is better to say Shnayim Mikra v'Echad Targum during the day. 

Sha'ar ha'Tziyun 238:1: Even the stringent opinion does not forbid Mikra at night, just better to learn it during the 

day. 

Why do we read Shnayim Mikra v’Echad Targum? 

1. This is a remembrance for the community Torah reading which was also done with a “translator.” 

2. In order that people know and recognize the Parsha of the week; a form of Talmud Torah. 

These different reasons are found in many possible practical differences in this halacha: 

1. Is the order to read each verse twice and then the Targum (like the communal reading) or one should 

read the entire Parsha and then read the Targum (once for recognition, once for more understanding 

and then the Perush for deeper understanding)? 

2. Does one have to complete the 2+1 prior to community reading or not? 

3. Is one able to count the community reading as one of the Mikra readings? (Mishneh Berurah 285:2)? 

4. Does one need to say Targum or can one fulfill this concept with another Perush? 

5. Does one need to learn 2+1 for the Yom Tov readings? 

6. Perhaps applies when a person goes or leaves Eretz Yisrael during the week when different Parshas 

are read as to the question of which Parsha learns that week? (B’ztel haChochmah first volume #10) 

7. *Are women obligated in this halacha? (Mishneh Halachos Volume 6. Siman #60) 

8. Does one read with the troupe? (Mishneh Berurah siman katan #17) 

9. Does one also need to read the Haftorah in advance? (Mishneh Berurah siman katan #19) 

10. Is it proper to add on Shabbos the first Aliyah from the next week’s Parsha? (Siach Yitzchak #153) 

 



 

Shova”vim Ta”t 

 )שמות וארא בא בשלח יתרו משפטים תרומה תצוה(

  

These two “words” are an abbreviation of the initials of the names of the 8 Parshiyos, from 

Shmos to Tetzaveh, and represent the 8 weeks which correspond to the extra eight days 

(Mondays and Thursdays) in the added month of Adar.  Monday and Thursday are days of 

extra prayer and Torah reading. 

During these eight weeks it became customary to fast and say S’lichos every Monday and 

Thursday, especially in (Jewish) leap years.   

Various reasons have been ascribed to this custom: e.g., the length of the winter, the need for 

extra Teshuvah (repentance) linked to the Midrash that the moon was punished by 

becoming a smaller luminary than the sun.  According to one source, pregnant (m’uberet) 

women were liable to miscarry in a leap year (shanah m’uberet), a play on words.   

These Parshiyos are specifically connected to the concept of Teshuvah.   שובו בנים שובבים

 The few Jews went into Galus that led to the forging of a nation and their )ירמיהו ג, יד(

eventual redemption. The initial act of sin led the Jews into Galus, yet the eventual 

Teshuvah led to their redemption.  Thus, a person who sins should not despair, but engage 

in Teshuvah. After doing Teshuvah we are once again called “Banim”, His Children 

Hence, the start of Sefer Shmos refers to the fecundity of Israel.  R. Isaish Horowitz (the 

Shelah) requires of us extra efforts with Teshuva (Repentance), Tefillah (Prayer), Tzedakah 

(Charity), and Talmud Torah (study of Torah), these concepts being found in the eight 

Parshiyos, Shova”vim Ta”t. 

 ואלה שמות בני ישראל הבאים    מצרימה את יעקב איש חביתו

 Final letters of the first verse of Shmos spells 

תשובה     תהלים  

  



THE TALES OF RABBAH BAR BAR CHANAH 
Bava Basra 73a-74a 

These (15) tales of Rabbah bar Chanah demonstrate the wondrous works of HaShem. Some stories relate about 

gigantic animals, birds or fish. Other stories tell of the rewards that await Tzadikim in the World to Come. 

One must know that even the trivial words of Chazal require careful study (Rashbam). 

These stories are tales of astonishing and incomprehensible incidents. Some commentators maintain that at least 

some of the events actually happened, but sometimes the Gemara using hyperbole in its account. Other 

incidents involve dreams or are parables.  However, these stories convey meaningful messages. 

These tales are explained by the Vilna Gaon (expounded in English in “The Juggler and the King) and in Olelos 

Ephraim (author of the Kli Yakar on Chumash) among others. 

FIRST STORY: 

Those that go down to the sea told me that the wave which sinks a ship appears to have a fringe of white fire at 

its tip. But when one strikes it with a club upon which is engraved with (the three names of HaShem) “Ehyeh 

Asher Ehyeh” (which only occurs once in Shmos 3,14), “Kah” and “HaShem Tzevaos” and “Amen, Amen, 

Selah” it subsides. 

The metaphors of the story:  

 The sea is the world presenting physical and spiritual hazards; 

 The ship is man’s body; 

 The passenger is one’s soul; 

 The waves are tribulations of the world; 

 The fire is the inclination to evil attempting to destroy the human potential; 

 The color white is its attempt to whiten iniquity masquerading as an emissary of pure intentions; 

 The club is a promise from HaShem that evil will not prevail; 

 The first name written on the club is “Ehyeh Asher Ehyeh” denotes that the Divine Presence accompanies us 

in Exile and even when we are enslaved by the nations, He provides the necessary spiritual nourishment 

to survive; 

 The second name “Kah” denotes His constant war with Amalek; 

 The third name “HaShem Tzevaos” denotes the promise of HaShem that his army (us) will not be permanently 

subjected by human rulers; 

 The first Amen denotes the merit that evokes the Divine Presence, a pattern of accepting and affirming the 

will of HaShem; 

And the Amen Selah denotes the merit that evokes our redemption. 

The Homily of the story: 

According to the Gra: The passage of the soul through this world is like a voyage across the sea. The passage 

through the sea is temporary only in order to collect profitable or beneficial items to bring home. The body 

(like the ship) transports the soul through the waves (turbulence) of the world. The waves (the inclination to 

evil) seek to overcome the body and soul. Only the fulfillment of the Divine promises (like a club) allows us 

to beat back the waves. This fulfillment of the Divine promises are triggered by the merits of the Jews as 

emphasized by the effective saying of Amen. These allows us to overcome the adverse circumstances of the 

exile (in body and in soul) and achieve our purpose in Redemption. 

 



WHY IYOV SUFFERED 

Parshas Shmos tells us that the Egyptians were concerned about the growth of the children of Israel (or Hebrews, 

as they were then called) because of their population increase and influence. They were becoming too numerous 

and strong. On the other hand, they had become too valuable to Egyptian society to be summarily evicted from 

the country.  Pharaoh felt that he couldn’t afford to keep them, but also couldn’t afford to lose them. He therefore 

sought a solution for his “Jewish problem.”  He summoned his three top advisors and asked for their opinions. 

These were Iyov, Yisro, and Bilaam. He said to them, [1] “Come, let us deal wisely with him (the Jews) lest he 

multiply and if there will be war, he too will fight against us and go up from the land.” 

Ultimately, Pharaoh wanted to kill the Jewish people. However, according to the Holy Zohar, [2]Iyov advised 

him not to do so, but rather to deplete their wealth and break them physically by inflicting them with backbreaking 

labor. Pharaoh took Iyov’s advice. First he depleted their wealth through heavy taxation, as it is written [3]: “So 

they appointed tax collectors over them to afflict them.” Once this was accomplished he enslaved them, as it 

states, [4] “The Egyptians enslaved the children of Israel with rigor”. Because of Iyov’s advice to Pharaoh, Satan 

waited for an opportunity to challenge Iyov. 

The book of Iyov opens with the words, [5] “There was a man in the land of Utz whose name was Iyov, and that 

man was wholesome and upright, who feared G-d and shunned evil”. HaShem attested to the fact that Iyov was 

righteous and G-d fearing. However, Satan insisted that Iyov only served HaShem out of ulterior motives, and 

that his fear of G-d was due to his wealth and success. He argued that if HaShem would deprive him of this, Iyov 

would show his true colors, as it states, [6] “Is it for nothing that Iyov fears G-d? You have blessed his handiwork, 

and his livestock have spread throughout the land. But send forth Your hand and affect everything that is his, and 

see if he does not blaspheme You to Your face!” 

HaShem answered Satan [7]: “See, everything that he has is in your hand. But do not send out your hand against 

his person.” “Satan departed from HaShem’s presence and afflicted Iyov with severe boils, from the soles of his 

feet to the top of his head.” HaShem permitted Satan to deprive Iyov of his property and his children and inflict 

him personally with physical pain and suffering, just short of death. This was exactly as Iyov had advised Pharaoh 

to do to the children of Israel! 

To Iyov’s complaint that he was being punished without cause, HaShem answered, [8] “For He repays the deeds 

of man, and causes man to find according to his conduct. G-d will surely not act wickedly, nor will the Almighty 

pervert justice.” The Rambam (Maimonides) wrote that it is a principle of our faith [9] that everything which 

befalls a person is decreed by Heaven in accordance to his deeds. 

The Ramban [10] commented that Satan had hoped that Iyov’s suffering would break him, but the opposite proved 

to be true. His suffering spurred Iyov to greater spiritual heights. Whereas, until this point he had only served 

HaShem out of fear, in the end he was motivated by love as well. After his time of suffering, not only was Iyov 

healed, but he was also blessed with more children and greater wealth than he had previously had. 

The Talmud states [11] that there is no suffering without prior transgression. But what of those righteous that 

have never transgressed yet sometimes they also suffer? However, their sufferings are called “afflictions of love”, 

the purpose of which is to give them the means to attain even greater spiritual purity and refinement and to develop 

a higher level of love of HaShem, [12] as stated, “HaShem rebukes the one He loves.” [13]  

However, this applies to the select few. Regarding the majority our sages stated [14] that if a person sees that 

afflictions are befalling him, he should examine his deeds, as stated, [15] “Let us search and examine our ways 

and return to HaShem.” The consequences for our deeds point out our transgressions. In other words, they come 

in a manner that a person can examine the reasons for his suffering and take the necessary steps to correct them. 
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In order to achieve greater spiritual heights through one’s suffering, a person should work on internalizing three 

things: [16] 

1) Faith in Divine supervision; that everything is decreed from above and that there is no such thing as luck 

or happenstance. 

2) Faith that everything that happens is in accordance to what is deserved, according to HaShem’s perfect 

and infinite justice. 

3) Faith that everything that HaShem does is for the good and that ultimately it is an expression of His 

infinite love and kindness (even though it may be beyond our limited minds to understanding). 

This being the case; that suffering can be a means to come closer to HaShem, then this at least partially answers 

the question, “Why do bad things happen to good people”. If by definition, goodness is the opportunity to achieve 

closeness to HaShem, then, in reality, nothing bad really happens to the righteous, because they recognize this. 

On the other hand, nothing good really happens to the wicked, because they fail to recognize this. 

May we experience the true and complete redemption, in which there will be no more suffering, and in which we 

will be able to look back at Galus and recognize that all our experiences were ultimately for the good, as scripture 

states, “HaShem Elokim will erase the tears from all faces [17]” with the coming of our righteous Moshiach, 

speedily in our times. Amen 

[1] Shemos 1:10. 
[2] Bo 33a-b. 

[3] Shemos 1:11. 
[4] Shemos 1:13. 

[5] 1:1. 

[6] Iyov 1:9. 
[7] Iyov 5:5-7. 

[8] Iyov 34:11-12. 

[9] RAMBAM Hilchos Taanios, 1:2-3. 
[10] Rabbi Moshe Ben Nachman, Perush on Iyov. 

[11] Shabbos 55a 

[12] Rabbi Eliyahu Dessler, Letter from Eliyahu Vol. 3, P. 240. 
[13] Mishlei 3:12. 

[14] Berachos 5a. 

[15] Eichah 3:40. 
[16] Rabbi Dessler 

[17] Isaiah 25:8 

 

Chacham Time Period for Sefer Iyov Jew or Non-Jew 

R’ Levi Time of Moshe Jew 

Rava Time of the Spies Non-Jew 

R’ Yochanan Returned with the exiles from Bavel Jew 

R’ Elazar Time of the Judges Jew 

R’ Yehoshua Time of Achashverosh Jew 

R’ Nasan Time of Kingdom of Sheva Jew 

Chachamim Time of Kingdom of Casdim Jew 

Yesh Omrim Time of Yaakov (married Dina) Non-Jew 

One Chacham Iyov did not exist (a parable)  
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ְך  שמות פרק א, ח לֶׁ ם מֶׁ ש ַעל-ַויָׁקָׁ דָׁ ר לֹא-חָׁ ם ֲאשֶׁ יִּ ְצרָׁ ת-מִּ  יֹוֵסף-יַָׁדע אֶׁ

ויקם מלך חדש וגו' רב ושמואל חד אמר חדש ממש וחד אמר שנתחדשו גזירותיו  מסכת סוטה דף יא/א

 מאן דאמר חדש ממש דכתיב חדש ומאן דאמר שנתחדשו גזירותיו דלא כתיב וימת וימלוך 

A slight difficulty to the opinion that it was not a new King, since why would the verse says ויקם, which implies 

that now but not previously. One answer could be that he stood up against the Jews, which he had not done 

previously. 

Another possible answer could be that it was a new person that became king, but now was from the same family 

line that used to rule, in contrast to the immediately previous king that was from a completely different family 

dynasty.  

One should know that certain sources relate that Yosef became the king in Egypt.  Yosef was 30 years old when 

he became viceroy.  He remained in this position for 40 years.  Then, after the death of that Paroh, Yosef 

became king in Egypt for 40 years (until his death at 110 years old).  Thus, a new Paroh retuned the kingship 

back to the Egyptian lineage (thus new and old at the same time). 

ית  שמות פרק א, טו ה ְוֵשם ַהֵשנִּ ְפרָׁ ַאַחת שִּ ר ֵשם הָׁ ֹית ֲאשֶׁ ְברִּ עִּ ם ַלְמַיְלֹדת הָׁ ְצַריִּ ְך מִּ לֶׁ ר מֶׁ ַויֹאמֶׁ

ה   פּועָׁ
   חמותהרב ושמואל חד אמר אשה ובתה וחד אמר כלה ו מסכת סוטה דף יא/ב

Yocheved and her daughter Miriam; or, Yocheved and her (future) daughter-in-law Elisheva.  This is a received 

tradition of Chaza”l, even though many try to find an allusion in the verse. Due to the very young age of 

Miriam and Elisheva, they must have only been an assistant to Yocheved. 

Also, know that a Medrash lists two converts named Shifra and Puah.  If so, the words מילדות העבריות can be 

interpreted to mean they were midwives for the Hebrew mothers. 

ד בֵ  שמות פרק ב, ב ה ַוֵתלֶׁ שָׁ אִּ יַוַתַהר הָׁ א ֹאתֹו כִּ  טֹוב הּוא -ן ַוֵתרֶׁ
תניא ר"מ אומר טוב שמו ר' יהודה אומר טוביה שמו רבי נחמיה אומר הגון  מסכת סוטה דף יב/א

לנביאות אחרים אומרים נולד כשהוא מהול וחכמים אומרים בשעה שנולד משה נתמלא הבית כולו 

 האור כי טוב אור כתיב הכא ותרא אותו כי טוב הוא וכתיב התם וירא אלקים את

Each explanation of the verse’s meaning reflects that Chacham’s method of explanation 

Gives explanation to the name that the parents 

gave to the child 
 רבי מאיר was his name טוב

(light-clear) 

Since they prophesized that this baby would save 

the Jews, two Holy letters were added to the name 
 ר' יהודה was his name טוביה

Contains HaShem’s name 

Explains according to the intent of the verse that 

spiritual light came into the house 

Allusion to prophetic 

powers 
 רבי נחמיה
(comforted) 

“Good” only said on a matter that is complete and 

fitting (not said 2nd day of Creation) 
Born circumcised אחרים 

(seeking completeness) 

Not a concept of “seeing” )תרא( by Yocheved, but 

of knowing and strong feeling 
House filled up with light חכמים 

(wisdom) 

 



 

ֵאהּו ְלַבתוַ  שמות ב, י ד ַוְתבִּ ְגַדל ַהיֶׁלֶׁ י-יִּ ן-ַפְרֹעה ַוְיהִּ י מִּ ר כִּ ה ַותֹאמֶׁ א ְשמֹו משֶׁ ְקרָׁ ּה ְלֵבן ַותִּ -לָׁ

הּו:  יתִּ ם ְמשִּ  ַהַמיִּ

Most explain that Bas Paroh called the child Moshe.  But this is difficult for three reasons. One, why don’t we 

call him by the name that his parents gave him, or at least provide a direct mention of that name?  We find an 

entire story about Moshe’s birth, yet no mention of the name his parents provided.  Two, we find in the 

Medrash that Paroh does not know Lashon HaKodesh (Hebrew); then how can we expect his daughter to 

know Hebrew? Three, if the name Moshe was the allusion by Bas Paroh that she drew the child from the 

water, then according to grammar, the proper wording should be משיתיו (I drew him out) and not משיתהו (she 

drew him out). 

Therefore, it is possible, that the “she called his name Moshe” refers to his mother, Yocheved.  Yocheved called 

the child this Hebrew name (“she drew him out of the water”) in front of Bas Paroh, at the same time 

explaining the Hebrew, in order to thank Bas Paroh for saving her child. 

ן שמות ג, ח ל-ּוְלַהֲעֹלתֹו מִּ וא אֶׁ ץ ַההִּ רֶׁ אָׁ ל-הָׁ ה אֶׁ בָׁ ה ּוְרחָׁ ץ טֹובָׁ רֶׁ ש  -אֶׁ ב ּוְדבָׁ לָׁ ץ זַָׁבת חָׁ רֶׁ  אֶׁ

The verse does not explain the special attribute of milk and honey that the land of Israel is praised by these items.  

Especially since the land does not directly produce these items. 

It is possible to explain that the praise results from the special concept that these items are permitted to be eaten 

at all.  These items come from a source that is not permitted (milk comes from blood and honey comes from 

bees). Nevertheless, the Torah permits these items to be eaten.  Therefore, the Land is praised by these items 

to indicate the uniqueness of the Land which expresses the values of Torah. 

ל שמות ג, יג ה אֶׁ ר משֶׁ ל-ַויֹאמֶׁ א אֶׁ י בָׁ ֹנכִּ ֵּנה אָׁ ֱאֹלקים הִּ ם ֱאֹלֵקי -הָׁ הֶׁ י לָׁ ַמְרתִּ ֵאל ְואָׁ ְשרָׁ ְבֵני יִּ

ְמרּו ם ְואָׁ י ֲאֵליכֶׁ ַחנִּ ם ְשלָׁ י ַמה -ֲאבֹוֵתיכֶׁ ם:  -לִּ ה ֹאַמר ֲאֵלהֶׁ  ְשמֹו מָׁ

Why was the actual servitude in Egypt less than 400 years as stated by the Covenant between the Parts? Briefly, 

HaShem divided the time of servitude in a strange land into two parts.  One part was the 210 years in Egypt, 

and the other part was a 190 years that is set aside for servitude in the future. Or, we could explain that in the 

merit of the Avos, HaShem shortened the time of actual servitude.   

Both views are expressed in this verse. Moshe requests guidance in how to answer the Jews when they ask how 

did 400 years become shortened to 210.  G-d answers that “I will be that I will be” meaning I will be with 

them in this Galus and I will be with them in a future Galus.   

Moshe then asks why am I making known to them about another Galus, is it not enough with this one? And G-d 

answers, tell the Jews that “I will be that sent me (Moshe) to you (the Jews).” Moshe then wants to know how 

he will answer why the Galus has been shortened.  And G-d says to tell them that the G-d of your fathers sent 

me, which answers that the merit of the Avos caused a shortening of the years of servitude. 

י  שמות ג, טז ַקְדתִּ ֹקד פָׁ  פָׁ

How are these words a sign that this is the person that is to redeem the Jews?  Anyone could say these words? A 

doubled word indicates a quickness to occur (like Yosef’s interpretation of Paroh’s doubled dream).  Thus, 

the key to the correct identity of the actual redeemer would not only the he would say these key words, but 

also he would act quickly, and afterwards signs would appear that the redemption is to occur very soon, just 

as actually occurred with Moshe. 



 

 י"ג מדות הרחמים 

The custom is to say aloud the 13 Attributes of Mercy.  The only source is written in Pirkei d’Rabbi Eliezer (end 

of siman 46) that Moshe cried out in a loud voice HaShem, HaShem, etc.  However, no reason is advanced 

for this custom. 

In general, our custom is not to call loudly in prayers, as evidenced from Chana’s prayers (Shmuel 1,1) that her 

lips moved but no sound was heard.  Also, the Gemara (Berachos 24b) mentions that one who raises one’s 

voice during prayers is from those that lack faith (as if G-d could only hear if one is loud).  

Even though we say in our prayers שמע קולנו, this is not meant to imply that our prayers are loud in order to be 

heard. Rather, the implication is that our prayers should be received and accepted, similar to the verse (Shmos 

 that our words should be accepted. When the Chumash intends to emphasize an audible ,ושמעו לקולך (18 ,3

sound, then the word קול is expressed with an adjective, such as found in the following:  קול גדול, קול אדיר, קול

 .doesn’t (necessarily) mean loud שמע קולנו ,Therefore  .רם וכדומה

The applicable source for saying aloud the 13 Attributes is from Berachos 32a.  The Gemara asks why the verse 

(in the saying of the 13 Attributes) begins ויחל משה (and not that Moshe prayed). The word יחל teaches that 

Moshe stood up and prayed until the point that he reached אחילו, which means the fiery essence. And when a 

person feels a burning heart one raises one’s voice and cries out.  Thus, Moshe raised his voice when he said 

the initial 13 Attributes.  Thus, when we wish to call out for mercy we attempt to emulate Moshe and also say 

also the 13 Attributes.  

 אבינו מלכנו עשה למען טבוחים על יחודך

What does this second request add that is not already included in the previous listed request of עשה למען הרוגים על  

 They seem to say the same general concept regarding those that died for the sake of sanctifying the ?שם קדשך

Name of G-d.  Why the need to say the request twice? 

However, we can distinguish between the two requests, with the understanding that the second request adds to 

the first request. 

The word הרג indicates the killing of a individual, for example, גני אתה אומר )שמות ב,יד(הלהר , and many other places.  

In contrast, the term טבח indicates spilling the blood of a crowd.  Thus, the latter term indicates a wider and 

more dreaded form of killing. 

Thus, in our requests, we say if it is not enough to be answered for the sake of individuals that were killed, then 

our request should be answered for the sake those killed in large groups (such as the 10 Martyrs). 

  



 

 בשעת שיש מצה ומרור מונחים לפניך
In all places where Matzah and Marror are mentioned, Matzah is always mentioned first.  However, Marror is a 

sign of servitude (that the Egyptians embittered their lives).  Whereas, Matzah is a sign of the period of 

Redemption, which occurred after the enslavement. Why is Matzah mentioned first? 

This can be explained that HaShem wished to shorten the time of the Exile.  He accomplished this goal by 

intensifying the bitterness of the slavery.  Thus, the concept of the Redemption (expressed by Matzah) actually 

preceded the embitterment of the slavery. 

 

 

 

 )שמות ג,ה(  אל תקרב הלום

Zevachim 102a states that Moshe requested status of a king but HaShem did grant it to him.   

The word הלום indicates kingship.  The Medrash on Rus (2,14) גש הלום alludes to us that the kingship of Dovid 

would come forth from Rus. This is also referenced regarding Dovid in Shmuel II (7,18) הביאתני עד הלום, 

HaShem brought him to Kingship. 

 

 וימת מלך מצרים )שמות א, ח(

One opinion expressed in the Gemara (and mentioned in Rashi on this verse) explains that the Egyptian King did 

not actually die.  Rather, he became a Metzora which are considered as if dead, and became a “new” king 

after recovery. 

To understand this concept, refer to Koheles 8,8, ן ביום במותוואין שלט  (and there is no kingship in the day of one’s 

death).  In the Medrash, Rabbi Levi states that close to 52 times it is written King Dovid.  Yet, when Dovid 

was on his deathbed, it is written ויקרבו ימי דוד (and not King Dovid). That when one is close to death, one is 

no longer called “King”, since rulership does not exist on the day of one’s death.   

Therefore, how could verse state that the Egyptian King died (should have stated that Pharoh died)? Thus, the 

verse must be referring to the King continued to be King but was in a state that resulted in a temporary vacancy 

and then resumed the Kingship as if new. 

 

 

 



 

A Priest 

 ּוְלֹכֵהן ִמְדָין ֶשַבע ָּבנֹות  :ב,יז  תמוש

The Baal HaTurim notes that the word לכהן appears two other times in Tanach in regard to the Levite that served 

as a priest for Micah’s idol. This alludes to the saying of Chaza”l that Yisro served as a priest to false deities. 

When Moshe married his daughter, he forced Moshe to swear to him that the first son born would also be a 

priest for false deities. Moshe’s intention was that he knew he would ultimately inspire his father-in-law to 

change for the good. Yisro was influenced and converted and did not hold Moshe accountable for his oath. 

Nevertheless, Moshe was punished for making this oath, and his grandson did become a priest to false deities.  

Thus, in the verse (Shoftim 18,30)  ֶשה הּוא ּוָבָניו ָהיּו ֹכֲהִנים ְלֵשֶבט ַהָדִני ַעד־יֹום
נַ 
ַוָיִקימּו ָלֶהם ְּבֵני־ָדן ֶאת־ַהָפֶסל ִויהֹוָנָתן ֶּבן־ֵגְרֹשם ֶּבן־מְ 

 .a bit higher than the other letters of that name מנשה of נ there is a tradition to suspend the letter ,ְגלֹות ָהָאֶרץ:

Chaza”l explain that Gershon was the son of Moshe making Yehonason his grandson. Nevertheless they added 

the letter נ to Moshe’s name to hang the degradation of idolatry with the degraded one (Manasheh a later King 

of Yehudah that established idolatry throughout the land).  

Chaza”l were protecting Moshe’s honor by not explicitly mentioning his name, similarly to the leaving out of 

Yaacov in the gemology of Korach. 

Moshe’s staff 

 ֶטה:ַויֹאֶמר ֵאָליו ְיהָֹוה ַמֶזה ]ַמה־ֶזה[ ְבָיֶדָך ַויֹאֶמר מַ  :ב, ד  תמוש

The Baal haTurim observes the phrase "Ma-zeh" is read as two words ('mah zeh') but written as one.can be read 

 forty is this in your hand”, meaning that the weight of the Moshe’s staff was forty seah, hinting at“ מ' זה בידך

the enormous weight of the staff. 

This term is an example of kri (pronunciation) and kesiv (written). The kri form treats it as if it were two words 

 The Baal HaTurim interprets by combining  the two .מזה whereas the kesiv treats it as one word ,מה זה

approaches, using the two words from the kesiv with only three letters from the kri. 

The modern equivalent of 40 seah is hard to determine. Opinions of the weight of Moshe’s staff range from 760 

to 1280 pounds. 

Owners of the Staff 

 ֶשר ַתֲעֶשה־ּבֹו ֶאת־ָהֹאֹתת:ְוֶאת־ַהַמֶטה ַהֶזה ִתַקח ְּבָיֶדָך אֲ  :יז, ד  תמוש

The Baal HaTurim comments that there are five tagim over the letter ה (others say the 'Tes') in the word 

"ha'mateh". This is because Moshe was the ninth Tzadik to own the famous staff - Adom, Chanoch, Noach, 

Sheim, Avrohom, Yitzchak, Yaacov, Yosef and now Moshe. 

Many opinions exist as why the Baal HaTurim connects the letter ה and the five tagim to the nine Tzadakim.  One 

opinion is that he left out Paroh since he did not wish to include him with the Tzadakim.  Others say that he 

originally included Yehudah but a later copyist corrected the text. Others say the letter hey usually has one 

Tagim (standing for the value of 5 for the letter) plus the 4 other tagim. The Radak suggests that the text should 

read the tagim on the letter ט which has a value of 9 

Also, the Baal HaTurim states that the Gematriyah of "ve'es ha'mateh" is equivalent to that of 'Sapirinun' 

(sapphire), which is what the staff was made of. 



 

New King did not know Yosef 

 ם ֲאֶשר לֹא־ָיַדע ֶאת־יֹוֵסףַוָיָקם ֶמֶלְך־ָחָדש ַעל־ִמְצָריִ  :א,ח  תמוש

It is not possible for any King of Egypt to have forgotten Yosef or eve to act as if he did not know him.  Such 

deceit would be unwise politically especially since Yosef instituted the law of the “fifth”, granting one-fifth of 

all produce to Paroh. 

The Sforno, consistent with his principle that evil befalls the Jews due to their sins, explains that this Paroh could 

not conceive that such a noble soul as Yosef could be related to such a base people.  Hence gratitude and 

appreciation were no longer obligatory. 

Secure place for the baby 

 ַוָתֶשם ַּבּסּוף :ב, ב  תמוש

The Sforno states that although a decree is issued by a temporal ruler, it is our belief that without the tacit 

acquiescence of G-d, it would not have been decreed. Hence the Jews could not defy the decree outright, only 

circumvent the decree. Thus Yocheved placed the basket at the edge of the river thus observing the letter of 

the law (to throw the male children into the river) but not its spirit. 

In this manner, the Sforno answers the obvious question: Why put the infant in such a comparatively hazardous 

place rather than a more secure one? Since such a move would flaunt the decree outright, therefore, places the 

basket at the edge of the river partially observes the decree.  

Moshe acts in three places 

 ַוַיְרא ִאיש ִמְצִרי ַמֶכה ִאיש־ִעְבִרי ֵמֶאָחיו :יא, ב  תמוש

The Sforno notes that when a brother was attacked by a stranger, Moshe reacted with alacrity to defend and 

punish.  When two Jews were involved (v. 13), Moshe admonished them. When it was two strangers (v. 17) 

Moshe neither punished or admonished, but defended the weak and oppressed. 

These three episodes are presented by the Torah to teach us how one should react to events but the reaction needs 

to be dependent on the circumstances. 

Burning Bush 

 ַהְּסֶנה ַוַיְרא ְוִהֵנה ַהְּסֶנה ֹּבֵער ָּבֵאש :ג, ב  תמוש

The Sforno makes two points here: 

a) He interprets the symbolism of the bush as the angel is the righteous of the Jews caught up, as it were, in 

the midst of the burning bush, which represents Egypt. The bush, which is not consumed, though 

enveloped in flames is symbolic of Egypt ravaged by the ten plagues but were not destroyed. 

b) Prophecy through mediums of images and visions wrapped in enigmas and riddles is not the method 

HaShem would use in later communications with Moshe. At this stage of Moshe’s calling, he was not yet 

prepared for direct, clear communications.  From the moment of Sinai, when revelation occurred on the 

highest level of human experience, Moshe alone remained on that exalted plane to which all others reached 

only momentarily. From the moment on he spoke to HaShem, face to face, through a clear and vivid lens, 

and not through clouded visions and riddles. 



RABENU BACHAYE 

 remove your shoes.”  Shmos 3,5“ ,של נעליך

According to the plain meaning of the text the angel warned Moses to remove his shoes on account of the holiness 

of the site. This was to serve as a warning not to be disrespectful, i.e. nonchalant, when he would be addressed 

by the שכינה, “G’d’s Presence” (compare Berachot 54). We find something similar in Exodus 23,12 where G’d 

tells Moses to be on his guard in the presence of the angel as G’d’s name was within him. 

A rational approach to our verse: the term של נעליך is not to be confused with the term חלוץ נעליך. Whereas the 

latter means: ”take off your shoes,” similar to the expression שלוף נעליך, in Ruth 4,7 “taking off a sandal,” or to 

Deut. 25,9, “she will strip off his shoe,” the word של is related to שלילה, something negative and means that there 

was no need for Moses to wear shoes in such a place. He was warned to strip off what the shoe represented, i.e. 

material concerns. The act of removing his shoes was a mental preparation to ready him to become G’d’s vessel, 

His prophet. The lesson was that just as a man can take off his shoe at will, so he can divest himself of material 

concerns and concentrate on spiritual concerns. Instead of remaining attached to the עור, the leather of his shoe, 

he should become attached to the enlightening properties of his illuminating intellect, his אור השכל. When Joshua 

received a similar command in Joshua 4,15 he was told של נעלך, “remove your shoe (singular).” The difference 

between Moses and Joshua was that Moses had separated from his wife and was thus able to divorce himself more 

easily from earthly concerns. Joshua had not. G’d had told Moses in Deut. 5,28: “you- stay here with Me,” 

something which had enabled him to remain closer to G’d and to holiness. 

A Kabbalistic approach: the words של נעליך suggest that the Shechinah was revealed to Moses on two levels, in 

two colours, i.e. “white” fire and “black” fire. These two “colors” symbolized the two attributes, the attribute of 

Justice and the attribute of Mercy respectively. The words אל תקרב הלום של, “do not come closer, remove!” meant 

that the reverence Moses was to display for G’d’s Majesty as well as for the sacredness of the site should stop his 

attempt to inspect the phenomenon more closely. Another thing which was hinted to Moses at this time was that 

the Torah which would be written in black fire on white fire would be given at this site. This is the reason that 

G’d used the expression של, i.e. the two letters of this word are the first two letters of שחור and לבן “black and 

white,” respectively. 

The plain meaning of the words “what is His name?” is: “what is the proof of His existence?”  Shmos 3,15 

Moses wanted to know how to convince the people that G’d exercised supervision both of the universe and the 

fate of His people, something which had been sorely absent for so many years. He wanted that G’d reveal to him 

an attribute which would be adequate to convince the leaders of the people that He was real and took a real interest 

in them. This is the reason G‘d replied היה-היה אשר א-א , “I shall be whoever I shall be”, i.e. that He was the only 

true existence of this universe, that all other phenomena in this world are transient, bound to expire sooner or 

later. G’d meant for Moses to explain this concept to the elders of the people. 

 I am slow of speech and slow of tongue,” Shmos 4,10“ כבד פה וכבד לשון אנכי

Moshe meant that seeing that he had been so handicapped from his earliest youth, now that he was already eighty 

years old this handicap had become much more difficult for him to conquer. He implied that seeing G’d had not 

seen fit to cure him of this affliction this was proof that he was not the right man for the mission G’d wanted to 

send him on. Actually, the only reason G’d had never cured him of his stammer had been that Moses had been 

remiss in not praying to be cured. The reason he did not pray to be cured was so as to avoid having no excuse to 

refuse this mission. 

Rabbeinu Chananel writes that the fact that Moses mentioned two facets of his handicap separately, i.e. כבד פה 

and כבד לשון is proof that he had difficulty enunciating the letters ץ-ס-ר-ש-ז  all of which require one’s teeth. 

Furthermore he mentioned the word כבד לשון to indicate that he also had difficulty with the letters involving the 

tongue, i.e. ת-נ-ל-ט-ק .  

 

https://www.sefaria.org/Berakhot.54a
https://www.sefaria.org/Exodus.23.12
https://www.sefaria.org/Ruth.4.7
https://www.sefaria.org/Deuteronomy.25.9
https://www.sefaria.org/Joshua.4.15
https://www.sefaria.org/Deuteronomy.5.28


Ohr HaChaim HaKodesh 

“And she named him Moshe…because I drew him from the water” (2:10). 

The Ohr HaChaim HaKodesh points out that in most cases in the Chumash where the Avos are given names, the 

reason for the name always precedes the actual naming. For example, in Bereshis 21:6 we learn that Yitzchak is 

given his name because of laughter, and only afterward is he named. Similarly, in Bereshis 25:26, the Torah tells 

us that Yaakov was holding onto Esav’s heel, and that is why is called Yaakov. The same scenario repeats itself 

in the case of the Shevotim, first regarding Reuven (29:32) and then Shimon (29:33) where the reason for the 

name is given first. The exception to the rule is Moshe Rabbeinu, whose naming precedes the explanation for it.  

The Ohr HaChaim explains that perhaps because the Imohos, our holy matriarchs, were prophetesses and their 

Ruach HaKodesh revealed to them what they should name their offspring, they differed in this way from Bas 

Paro. Whereas they were able to discern the deep, spiritual essence of their children, they named them based on 

what they understood about their souls, whereas in contrast, Bas Paro could not understand Moshe’s depth and 

what his name signified in relation to the great stature of his neshoma. In reality Moshe’s name is exceedingly 

deep and great and holds many wonders, as is explained in the Zohar (III p. 276) and Tikkunei Zohar (Tikkun 

69). HaShem is the One Who brings down names into this world and placed Moshe’s name into her mouth. The 

reason she gave later for having drawn him from the water was only her mundane explanation, for she did not 

really know the true deeper divine reason for Moshe’s name. 

“And she opened [the basket] and she saw the yeled (baby) and behold a naar (young child) was crying, and she 

had mercy on him and said, ‘This is one of the Jewish children.’ (2:6) 

Rav Moshe Franco, a talmid of the Ohr HaChaim in Livorno, records in Meor HaChaim the following teaching 

from the Ohr HaChaim on this pasuk:  

Chazal say (Bava Metzia 59a) that the gates of tears were never locked. Whenever a person cries, from Heaven 

they have mercy on him. Asks the Ohr HaChaim: Why does the pasuk switch from yeled to naar? Shouldn’t the 

pasuk should have said yeled, as it does in the beginning of the pasuk? But this pasuk hints at us all; when it says 

a young child – naar – it means us. Naar is Am Yisrael, as Hoshea says (11:1), “Yisrael is a young child and I 

love him.” And when we, Klal Yisrael, daven, cry and shed tears, then HaShem has mercy on us all from Heaven. 

In addition, if you daven, cry and shed tears, this is a siman (proof) that he is “one of the Jewish children”. 

“G’d benefited the midwives- and the people increased and became very strong. And it was because the midwives 

feared G’d that He made for them Houses.”  

Chazal explain, that these houses were the houses of Priesthood and Kingship. Yocheved merited the house of 

Priesthood and Miriam merited the house of Kingship. Each of the Jewish midwives, Yocheved and Miriam, 

because they spared the Jewish children merited prominent descendants who were Priests and royalty.  

If this is so, Ohr HaChaim HaKadosh asks, “Why does the Torah mention in the interim of the verse, before 

stating that G’d established for them houses that ‘the Jewish people increased and became very strong?’ 

Seemingly this fact is unrelated to the outgrowth of their fear of G’d. What is the Torah revealing to us through 

this interjection?” Ohr HaChaim HaKadosh explains, “Because G’d saw that the midwives truly feared Him, He 

presented to them to do the mitzvos, which is unlimited until the end of time, in order to increase their merit.” 

G’d wanted the actions of the midwives to have unlimited ramifications in order to bring them the most merit. 

“HaShem grew angry” 

The Gemara (Zevachim 102) where R. Yehoshua ben Karchah states that every time the Torah tells us that 

HaShem became angry, the anger had some impact, except for the instance of HaShem’s anger at the burning 

bush. R. Yose responds that even this case had some impact, as Moshe was supposed to receive the Kehunah, 

but instead it was bestowed upon Aharon. The Ohr HaChaim Hakadosh adds that Moshe receives one other 

punishment. In Pasuk 12, HaShem implies that He will cure Moshe’s speech impediment for the sake of the 

mission. However, HaShem now states that Moshe must speak through Aharon. Hence, the Or HaChaim 

believes that the punishment is that Moshe will not be cured. However, he notes that this interpretation does 

not contradict the opinion of R. Yose, as the Torah (v. 14) uses the phrase “Vayichar Af HaShem,” as opposed 

to the simpler phrase “Vayichar HaShem.” The extra word Af implies that there are two punishments, the one 

listed by R. Yose and the one mentioned by Ohr HaChaim himself. 
 
 



TheWeekly Haftorah 
by Reuben Ebrahimoff - the Haftorahman  

The Haftarah for Parashat Shemot- Exodus 
Read by the Sephardim 

From the Book of Yirmiyahu Chapter 1:1- 2:3  

The Summary of This Week's Haftorah: The Haftorah starts with Yirmiyahu's appointment as a prophet. Hashem told 

Yirmiyahu of his future as a prophet, before he was born, while he was in his mother's stomach. You could say that he did 

not have a choice in the matter. Yirmiyahu reluctantly accepted. Hashem reassured Yirmiyahu that regardless his dismal 

circumstances Hashem would always be there for him. The Haftorah turns to Yirmiyahu's first two prophecies. The 1st 

prophecy is the vision of an almond tree sprouting its first branch. In the springtime it is the almond tree that sprouts the 

earliest and quickest. It takes exactly 21 days for the almond tree to sprout. This prophecy was a warning to the Israelites 

that the "sprouting" of Jerusalem will be quick, soon and brief. As a matter of fact, it took exactly 21 days from the day that 

Nebuchadnezzar pierced the walls of Jerusalem on Shiva-assar b'Tamuz or the 17th of month of Tammuz until the 

destruction of the Bait Hamikdash, on Tishah Be'Av or the 9th of the month of Av. The second vision is of a boiling pot 

with it's opening to the North. This meaning of this vision is that the "boiling pot" symbolizes the nation of Babylon, which 

was situated to the North spilling over onto the Jews in the land of Israel. Yirmiyahu is warning Israel to change their evil 

ways or be exiled. Hashem gives to Yirmiyahu encouragement not to be afraid of the responses he will be getting from the 

people of Israel. The Haftorah concludes with Yirmiyahu's first message to the Jewish people. The reassuring words are 

that the nation and the land of Israel are dear to Hashem and anyone who attacks Israel, evil will fall upon them.  

The Haftorah's Connection between the Parasha and Haftorah: Why do we read this Haftorah? In the Parasha of 

Shemot, Moshe Rabbainu is appointed a prophet and leader. This Haftorah was chosen because similarly to Moses, 

Yirmiyahu is called upon by Hashem to relay his messages to the Jews. They both modestly rejected Hashem's request. 

They both claimed that they didn't possess the power of speech needed to convince the nation of Israel to change their ways. 

They both prophesied for 40 years.  

Haftorahman's Lesson of the week: The prophet Yirmiyahu show us with his actions to "deliver the message, without fear 

of the response." Hashem was always there backing up the prophet Yirmiyahu no matter how bad it looked. Hashem told 

Yirmiyahu to never be afraid to speak up. We should learn from him not to be afraid to speak up to people are not behaving 

correctly to us or Hashem. Don't be afraid. Hashem is always with us. Just remember to say it nicely.  

Yirmiyahu's (Jeramiah) biography: The meaning of his name is "Hashem will elevate." He was the son of Chilkiya also 

a prophet and a Kohen. He was born in Anatot, 2 miles north of Jerusalem in the land of Benjamin. He spoke at childhood 

and cursed the day he was born. Isaiah came before Yirmiyahu, and Ezekiel after him. 

He wrote 3 Books: Yirmiyahu - 52 chapters, Eicha (Lamentations), and Melachim (The Book of Kings). His prophecies 

started when he was 18 and continued for 40 Years. He was born with a circumcision. He was a descendant of Rehab, 

Jericho's innkeeper that Joshua saved. Yirmiyahu's prophecy before, during, and after the destruction of the Bait Hamikdash 

(Holy Temple). The Temple was destroyed by Nebuchadnezzar King of Babylon. He remained in Jerusalem after its 

destruction with Gedalyah ben Achikam, The man who the fast of Gedalyah is named after. Shafan was his scribe. Shafan 

brought the scroll he found in the Bait Hamikdash to Yirmiyahu, which was originally written by Moses. It was open to the 

verse "Hashem will bring you and your elected King to a nation unknown to your fathers." That scared people into changing 

their ways. He was chosen by Hashem in 624 B.C.E. to be a prophet about 2625 years ago. Yirmiyahu claimed he was too 

young for the job. Yirmiyahu lived in Jerusalem. He was never married, and he never had children. He was the head of the 

Mishmeret Hakohanim (The Guard by the Priests doing work in the Holy Temple) They were the custodians of the Ark of 

the Lord. Wore a wooden yolk around his neck. Was known as the Weeping Prophet Was born in 640 B.C.E. about 2650 

years ago, on Tishah Be'av. The time span of the book 66 years. Baruch was his friend and deceiple. He was stoned to death 

after fleeing to Egypt, Alexandria. The structure of the Book of Yirmiyahu. Yirmiyahu's commission - Call to Prophecy. 

The broken covenant. Prophecy to Judah and gentiles. Judgment nears-King Zedkiya and the 70-year captivity. Jerusalem 

falls - Babylonians invade Israel and Jerusalem.  

Famous phrases: Od yeshamah, b'arai yehudah, u'vechusot, u'vechusot Yerushalaim. Kol sasson vekolsimcha, kol chatan 

ve'chol kalah. - There again will be heard, in the cities of Judah and in the streets of Jerusalem, the sound of joy and the 

sound of gladness, the sound of the groom and the sound of the bride. Yirmiyahu 33:10-11. Religious and social situations 

in Israel: adultery, deceit, and exploitation of the poor.  

Timeline: The Haftorah takes place 2650 years ago.  

Map: The Haftorah takes place in Jerusalem  



The Haftorah for Parashat Shemos - for Ashkenazim 

Ashkenazim read this weeks Haftorah from the Book of Yeshayahu / Isaiah 

Chapter 27:6-28:13, and 29:22,23.  

Hashem criticizes the Jews for overindulging in Physical Pleasure  

The Connection between this week's Parasha and Haftorah: This week's Haftorah begins with the 
story of how Hashem caused Yaakov's family to multiply while in Israel. That relates thematically to the 
Parasha, which also tells us that Hashem caused B'Nai Yisrael to multiply via multiple childbirth's while 
in Egypt.  

The Summary of this week's Haftorah: 27:6-8 Hashem shows his kindness to the Jews while in 
Egypt. He blesses them with many children and plenty of food to eat. Hashem even showed us mercy 
when punishing us. When Hashem punishes other nations his punishment is much more severe. 27:9 
Yeshayahu commands the inhabitants of the kingdom of the Ten Tribes to destroy their idols. Hashem 
wants to bless us and by doing teshuva it will enable Hashem to forgive the Jewish people for their past 
sins. 27:10-12 If the Jews to teshuva they will be redeemed. 28:1-4 The kingdom of the Ten Tribes 
indulges in the pleasures of the times, which results in punishment. Our enemies will devour the 
Kingdom of the Ten Tribes. 28: 5-6 The remaining Tzadikim, that were not exiled, will learn a lesson 
that Hashem will protect them during these difficult times. The Jews will experience true glory because 
they no longer will have to protect themselves, Hashem will. 28:7-8 The Kingdom of Yehudah's also 
sin by overindulging in food and drink. 28:9-13 The Jews will be punished for ignoring the prophet's 
reproof. The prophet complains that the people are too preoccupied with overeating, to listen to him. 
29: 22, 23 Yaakov will be proud of his descendants. Ultimately the Jewish people will behave, as they 
should.  

Isaiah's Biography:  

The name means "Salvation of Hashem"  

· Isaiah wrote his own book 66 chapters long 
· His father was a prophet named Amoz 
· He was from a royal family and had access to the Bait Hamikdash. 
· He was born in the year 765 b.c.e. (8th century) about 2760 years ago. 
· Isaiah was 25 years old when he had his first vision.  
· After Moses he was considered to be the greatest of all prophets.  
· 4 prophets lived in Isaiah's time - Hosea, Amos, Michah and Isaiah. 
· Isaiah was born circumcised 
· He survived 4 kings - Uzziah, Yotham, Ahaz, and Hezkiah.  
· Isaiah lived 120 years  
· Isaiah said he saw in a prophecy the throne of Hashem.  
· He had one wife and two sons.  
· Menasheh the King of Judah killed him. 
· He predicted Israel's demise.  

Famous Pesukim from Isaiah: Said on weekdays in the Amidah prayer. "Hasheeva shoftainu 
kevarishona v'yoatzenu kevatchelah". "Hashem will restore the Judges as at the first and your 
counselors as at the beginning".  

Timeline: The prophet Isaiah lived approximately 2700 years ago just before the destruction of the 1st 
temple.  

Map: Isaiah's prophecies took place in Jerusalem.  
 

 

 



 

 

 

 

 

Understanding the Parsha according to the teachings of the Rebbe 
 

QUESTION: Why was the beginning of Galus expressed in the labor involving bricks?  

ANSWER:  The main purpose of a Jew is to build a dwelling place in this world for HaShem. Two types of 

building materials can be used to build a physical home, stones (made by Heaven) and bricks (made by 

man).  Stones represent a level of actions of a heavenly origin, a lofty spiritual level.  However, the main 

service is for a person to use the physical, and transform it into holy matters. This is the service of man-

made bricks, transforming the darkness into light.   )13 'לקוטי שיחות כרך ו, עמ(            

QUESTION:  How did the Egyptians make bitter the lives of the Jews? 

ANSWER:   The Egyptians gave tasks to the Jews without an end and without a purpose, which deprived the 

Jews of any feeling of accomplishment.  Similarly, preoccupation with the “hard labor” of business makes 

bitter one’s spiritual life.           )848 'לקוטי שיחות כרך ג, עמ(            

 QUESTION: What is the inner meaning that Moshe asked how can the Jews be redeemed while transgressing 

Lashon haRa? 

ANSWER:   Lashon haRa is especially insidious. Lashon haRa is an expression of the lack of unity within the 

Jewish people, lacking an identity as a unique people. Unity can be achieved and redemption follows, when 

the Jews do not engage in Lashon HaRa.                   )8 'לקוטי שיחות כרך לא, עמ( 

QUESTION:  Avrohom, Moshe and Moshiach are connected by use of a donkey (chamor). What does this 

express? 

ANSWER:   Chamor alludes to the material (chomer) world. Avrohom saddled the donkey, subduing and breaking 

the physical.  Moshe caused the donkey to be ridden, enabling the physical to be a means to be spiritual. 

Moshiach himself is revealed on the donkey, the physical revealing the spiritual.                
                                                            )לקוטי שיחות כרך לא, עמ' 15(          

QUESTION:  On what basis does a man trust (bitachon) with certainty that G-d will act benevolently toward 

him, even though he is undeserving of this? 

ANSWER: “Think good and it will be good.” Trust in G-d will in fact do the good and this bitachon will allow 

one to be a vessel for blessings. One should cast one’s burden upon G-d, with complete trust, without any 

calculations; then, G-d responses "measure for measure", even if one does not deserve, to provide a visible and 

manifest good. The reward of trust is that one receives the good.  )1 'לקוטי שיחות כרך לו, עמ( 
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