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By Dr Elli Franck 

רטזסימן   

The Beracha of יםמיני בשבורא מ  

In this discussion, we will go through some of 
the commonly used spices used to make the 
beracha of Borei Minei Besamim. First, we will 
examine some of the outcomes in the context 
of the beracha made on smelling these spices 
during the week, followed by how this may 
change when smelling these same spices for 
Havdala on Motzei Shabbos. Finally, we will 
examine how this might affect the situation of 
Motzei Shabbos Chol Hamoed Pesach.  

The Birchas Hareyach on 
Cloves and Cinnamon 
during the week  

 The Shulchan Aruch 
(siman 216 :2) rules that, in 
addition to the berachas of 
Borei Atzei Besamim, Borei 
Isbei Besamim and Borei 
Minei Besamim, there is 
also a different category of 
Birchas Hareyach that is 
made on sweet smelling fruit or other naturally 
occurring edible foods viz “Hanosein Reyach Tov 
Bapeiros”.  Amongst others, the Mechaber 
brings as examples for this as cloves and 
cinnamon. The Mishna Berura (Ibid: §16) states 
in the name of the Rosh that these items are 
primarily meant for eating and so the 
formulation of the appropriate Birchas Hareyach 
changes accordingly. However, the M” B 
concludes in the name of the Achronim who are 
doubtful about this approach, specifically in 
regard to cloves which are really not so 
flavorsome at all (especially when eaten whole) 
and are primarily added to enhance the food 
through their favorable aromatic properties. 
According to these Achronim, the correct 
beracha on cloves is Borei Minei Besamim. The 

Shaar Hatziyun (ibid: § 12) clarifies that in fact 
these Achronim hold that the same is true for 
cinnamon also, but that Reb Akiva Eiger rules 
that is it is only by cloves we make this 
adjustment as cinnamon is clearly a flavorsome 
spice that that is added to enhance the taste of 
foods. This position is supported by the ruling 
of the Shulchan Aruch earlier (siman 206 :16,17) 
that we do not make a beracha at all when 
eating cloves (it does not bear the name of “pri”) 

but over cinnamon we do make 
a Haadama since it is referred 
to as a fruit.  

The Shaar Hatziyun concludes 
his analysis by bringing in the 
example of English Pepper 
about which the Chayei Odom 
rules one can make Borei Minei 
Besamim when smelling. The 
Chofetz Chaim finds this 
difficult to understand as he 

understands English Pepper to be as edible as 
cinnamon and therefore one should be able to 
make Hanosen Reyach Tov Bapeiros. It is at this 
point that the view of the Shaar Hatziyun starts 
to become somewhat ambiguous. He concludes 
that since b’dieved Borei Minei Besamim is 
indeed a valid beracha for English Pepper, it is 
possible that one should therefore l’chatchila 
make this beracha instead of Hanosen Reyach 
Tov Bapeiros. It seems, although it is certainly 
not clear, that in the case of cinnamon the Shaar 
Hatziyun may be recommending we make Borei 
Minei Besamim also. Indeed, the Shulchan 
Aruch Harav in Seder Birchos Hanehenin sides 
with those Achronim who hold that one should 
make Borei Minei Besamim on both cloves and 
cinnamon.  
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Besamim on Motzai Shabbos 

With the above background in mind, we now 
consider the beracha one makes on Besamim on 
Motzei Shabbos as part of Havdala. The Magen 
Avraham brings down in the name of the Shla 
Hakadosh (see Mishna Berura 297: §1) that due 
to the inherent difficulties in identifying 
accurately which spices have which particular 
type of Birchas Hareyach, the preferred beracha 
on Motzei Shabbos is always Borei Minei 
Besamim. This beracha is considered the 
“Shehacol” of Birchos Hareyach and therefore 
we are not particular on Motzei Shabbos so as 
to cater for those who are unable to determine 
the most accurate and specific beracha. The 
Mishna Berura (ibid) however adds that it is 
preferable to choose a spice that in fact has a 
beracha of Borei Minei Besamim l’chatchila such 
as cloves. This concurs with his ruling here in 
siman 216 where he agrees with those 
Achronim who hold that we should not make 
Hanosen Reyach Tov Bapeiros on cloves. 

The question remaining is how are we to treat 
cinnamon with regard to Motzai Shabbos?  At 
the very least according to the Shulchan Aruch 
Harav (maybe even the M” B), the correct 
beracha is Borei Minei Besamim and so this 
should be no concern at all for Motzei Shabbos. 
But if the correct beracha is, as the Mechaber 
says, Hanosein Reyach Tov Bapeiros, then can 
we make Borei Minei Basamim on this for 
Havdala?  Certainly, it may not be the preferred 
option according to the Mishna Berura but it 
may still be ok me’ikar hadin. 

The Beis Yosef (siman 297) brings down a 
machlokes rishonim as to whether one could 
make a beracha on Motzei Shabbos on freshly 
baked bread which has a pleasant smell if he has 
no besamim available. This would depend on 
the machlokes brought down by the Rama 
(siman 216: 14) as to whether the smell of 
freshly baked bread is considered a significant 
enough smell to make a beracha on in the first 
place. If it does deserve a beracha, then, on 
Motzei Shabbos, where the minhag is to make 
Borei Minei Besamim on everything, it could be 
a useful alternative when one does not have 
besamim available.  What is clear however from 
this discussion is that according to everyone 
one could certainly take a fruit such as an esrog 
on Motzai Shabbos (except for Succos itself) 
and make Borei Minei Besamim on it for 
Havdala; notwithstanding that during the week 

one would make Hanosen Reyach Tov Bapeiros.  
Therefore, cinnamon should be acceptable to 
use on Motzai Shabbos no matter how we 
define it in terms of the correct birchas 
hareyach. 

The stringency of the Chazon Ish in regard to 
fragrant fruits.  

The Shulchan Aruch (siman 216:2) rules that 
one can make the beracha of Hanosen Reyach 
Tov Bapeiros either when specifically picking up 
the fruit to smell it or even to smell and also 
eventually eat it. However, if taken only to eat, 
one does not make a beracha even if it smells 
nice. The Biur Halacha (216: D”H oy l’ochlo) 
brings down the opinion of the Gra who seems 
to argue with the psak of the Mechaber. The 
Gra holds that we pasken like Rashi and Tosfos 
that we never make the beracha of Hanosen 
Reyach Tov Bapeiros on fruit that is normally 
eaten; it is not considered appropriate to make 
a birchas hareach on something that is primarily 
used for eating. Now although the Biur Halacho 
takes issue with this interpretation of the Gra, 
the Chazon Ish (O.C :35) does agree with this 
approach. Accordingly, the only way one can 
make a birchas hareach on fruit is to specifically 
designate the fruit for smelling purposes and 
not for usage as a food. We can thus conclude 
that in order to be able to make the substitute 
beracha of Borei Minei Besamim on cinnamon 
for Havdala on Motzei Shabbos, the Chazon Ish 
would require one to set aside some of it 
specifically for usage as besamim on Motzei 
Shabbos. 

Havdala on Motzei Shabbos Chol Hamoed 
Pesach  

The Rama (siman 467:8) writes that the 
prevalent minhag is not to eat cloves on Pesach; 
the M” B (ibid: §34) explains that it was 
customary to soak the cloves in barley water 
before they were dried out. As a result, even 
today we have the custom not to use cloves for 
Havdala on Motzei Shabbos Chol Hamoed. 
Some indeed do not make a beracha on 
Besamim at all on Pesach; this can be 
considered acceptable as the Halacha is that 
Besamim do not form an indispensable part of 
Havdala. Based on our discussion above 
however, an ideal solution to this problem is to 
use cinnamon which can definitely substitute as 
a valid type of besamim over which one can 
make the beracha of Borei Minei Besamim in 
Havdala. 



Reciting שהחיינו on a newly built/renovated home 

The (ס' רכ"ג ס''ג) שולחן ערוך  writes that after one 
builds a new house one makes the beracha of 

    .שהחינו

The באור הלכה brings from the חמודות-לחם  and 

the אליה רבה that when one moves in as a family (ie. 

married with children) then the beracha of  הטוב

 whenever הלכה is recited instead (as is the ומטיב

the שמחה is shared).  

The (ס"ק יב) משנה ברורה  notes that the same 
applies even if one is just rebuilding a house that was 
previously burned down.   

Rav Elyashiv ( 166וזאת הברכה עמ'  ) is quoted to have 
extended this to a case when one renovates one’s 
home and adds a new room. He rules that in this 

case one would recite שהחינו (or הטוב ומטיב  see 

 (above באור הלכה

The )משנה ברורה )שם contrasts this to a case when 
one demolishes and then rebuilds one’s home 
without making any significant additions. In the 

latter case, because there is a מחלוקת הפוסקים, we 

end up with a ספק and therefore no שהחינו is made.      

Rav Shlomo Zalman ( ד ”הליכות שלמה תפילה פכ"ג סי

 extends this to a case when the (ודבר הלכה אות כ
house merely undergoes a structural change. He 

rules that in such a case no שהחינו is recited, as the 
berocha that was said when the house was originally 
built covers any (minor) changes/additions that will 
be made to it in the future. 
 

SCENARIO ANALYSIS: 

Based on recent ענינים learnt in the  מ"ב \שו"ע  and 

Dirshu notes…      How many ברכות can come out 
as a direct result of this (unfortunate) scenario?  And 
why / for what? 

 

E.g.   1) If one survives this accident while others 

were killed then the berocha of ‘שעשה לי נס’ is 
made on returning to the place.      (see Dirshu note 
15 on Siman 218 in the name of Rav Elyashiv)  

There are many more examples....   (Our Chabura will 
B”N publish the examples that we come up with in 
next week’s issue.)  

 סימן רכג

1.  Upon the birth of a boy, both father and mother 

recite a טוב והמטיב.  This beracha is recited even 

upon just hearing about the birth.1 [Mechaber 1, MB 

1, see Dirshu note 1] 

2.  Upon the birth of a girl a שהחיינו is recited.2 [MB 

2] 

3. One who gives birth to a girl after many years of 

not having children may recite a טוב והמטיב 

according to Rav Eliyashiv zt”l.  According to Rav 

Chaim Kanievsky one should only recite a שהחיינו. 

[Dirshu note 3] 

4.  Upon the birth of a grandchild not beracha is 

recited. [Dirshu note 5 in the name if Rav Shlomo 

Zalman Aurbach zt”l] 

                                                           
1 As opposed to the birth of a girl, the beracha should only be 
recited upon seeing her. [Dirshu note 4] 
2 See Biur Halacha “Yalda” for an explanation as to why only the 

birth of a boy warrants a טוב ומטיב. 

5.  One who gave birth to twins, a boy and a girl; Rav 

Nissin Karelitz rules that one recites a טוב והמטיב on 

the boy and that covers the girl as well, therefore no 

other berachos are recited.  Rav Chaim Kanievsky 

rules that one needs to recite a שהחיינו on the girl in 

addition to the הטוב והמטיב on the boy. [Dirshu 

note 6] 

6.  One who was informed by way of chillul Shabbos 

that a son was born should refrain from reciting 

 until after Shabbos.3 [Dirshu note 10] הטוב והמטיב

7.  Until when one can recite the הטוב והמטיב is 

subject to a dispute amongst the poskim.  The 

opinions are as follows… [Dirshu note 11] 

 Only upon hearing the news (Toras Chaim) 

 Within 3 days (Mor U’Ketziya) 

3 The reason being, that to recite the beracha on Shabbos would 
give the impression that chillul Shabbos does not pain the 
father. 
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 As long as the תוקף השמחה is in one’s heart 

(Kaf HaChaim) 

8.  One who builds or buys a new house recites a 

 This applies to one who extended his  4.שהחיינו

existing house.  However, one who demolishes and 

rebuilds his house does not recite a שהחיינו unless 

he made the house bigger. [Mechaber 3, Dirshu note 

24] 

9.  One who buys a significant item of clothing or 

any other object that causes the new owner simcha 

recites a שהחיינו upon acquiring the item. 

[Mechaber 3] 

10.  There is a dispute amongst the poskim if one 

should recite a שהחיינו upon purchasing a new pair 

of eyeglasses.5 [Dirshu note 27] 

11.  One who buys an engagement ring for his kallah 

should recite a שהחיינו upon purchasing the ring.6 

[Dirshu note 28 from the Igros Moshe] 

12.  One only recites a שהחיינו on items which are 

generally purchased infrequently by most people. 

[Mechaber 6, MB 23] 

 סימן רכד

13.  One who sees 600,000 Jews together recites 

 [Mechaber 5] 7.ברוך... חכם הרזים

14.  One who sees חכמי ישראל recites  ברוך... שחלק

 [Mechaber 6] .מחכמתו ליראיו

15.  The Aruch HaShulchan rules that we are not 

sure as to the exact definition of חכמי ישראל and 

therefore we should refrain from reciting this 

beracha today.8 [Dirshu note 12] 

16.  One who sees a non-Jewish king recites  ...ברוך

 It is a mitzvah to endeavor to .שנתן מכבודו לבשר ודם

see a king.  [Mechaber 8,9] 

17.  One recites this beracha even if the king does 

not have the authority to judge and administer the 

death penalty. [Dirshu note 17] 

                                                            
4 See Biur Halacha “banah” regarding when one should recite a 

 .הטוב והמטיב
5 Rav S Z Aurbach zt”l rules that one should not since they are 
just for refuah purposes, while Rav Eliyashiv zt”l says that one 
should because glasses are considered like jewelry. 
6 The Kallah does not recite a שהחיינו upon being given the ring. 

[Ibid, in the name of Rav SZ Aurbach zt”l] 
7 This beracha focuses on Hashem’s ability to know what is in 
every person’s heart, see Dirshu note 11 in the name of the 
Aruch HaShulchan. 
8 See note who brings other who disagree. 

 
 

The Weekly Shmiras HaLashon 
(Based on Sefer Chofetz Chaim – Dirshu edition)

 If a boy has suffered from a mental illness and has 
recovered he is no longer obligated to let the other side 
know about his past experiences provided that: 1) he 
no longer takes any medicine for the condition [not 
even preventative] and 2) two expert doctors verify 
that there is no longer a concern that the condition will 
return [as the causes of the original mental health 
problem are no longer relevant]. With regards to a girl, 
the doctors have to be of the opinion that her illness 
will not reoccur even as a result of childbirth (R’ Moshe 
Shternbuch). R’ Elyashiv was asked regarding a girl who 
once tried to commit suicide r”l if she must tell that to 
the boy’s side, and he responded that she is obligated 
to share that information. Trying to take one’s own life 
reveals a weak personality, and there is no guarantee 
that she will not suffer a similar breakdown during 
other challenging times in her life (ibid.).   

 It is proper for the boy or the girl to let each other 
know if they suffer from diabetes. Likewise, if there are 
two siblings with diabetes, it should be mentioned to 
the other side. One who only has one kidney should let 
the other side now. If a third-party is asked about it, he 
can only reveal it if the individual suffers as a result of 
only having one kidney. If the boy or the girl would be 
unable to have children, one who knows about it (even 
a doctor) must inform the other side, as failure to do so 
violates lo ta’amod al dam re’echa (this must be 
mentioned even after the couple is engaged). If a boy 
does not hear on one ear, he does not need to reveal 
that information to the other party, since he is able to 
function normally without it (ibid. and p. 743 note 25).   

 If a person is asked for shidduch-information about a 
matter that can be seen on the outside (like looks etc.), 
one is allowed to describe it factually as it is. One 
should not comment on whether it is nice or not, as that 
depends on each person and their perception. If a girl 
has lost her hair and is wearing a wig that looks like her 
hair, she should tell the boy about it after having met a 
few times before they get engaged (p. 731, note 14) 
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