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Rabbi Yitzchok Adlerstein 

Machshava 
Surrogate Identity (1) 
Noach’s sons who left the ark were Shem, Cham and Yafes. Cham was 
Canaan’s father…Cursed is Canaan. He shall be a slave of slaves to 
his brothers.(2) 
Why is Canaan introduced well in advance of the story of Noach’s 
inebriation? Looking at the plain meaning of the text of that story, just 
why was Canaan – who does not appear in the description of Noach’s 
drunkenness and its aftermath – cursed so horribly? The apparent 
villain – again, just looking at the plain meaning of the text – was Cham. 
Yet it is one of his sons, Canaan, whom Noach targets in his curse! 
We may be laboring with a mistaken identity! Cham – and no other - 
was the perpetrator of the outrage against his father. Cham, though, had 
a favorite nickname. He liked to be called Canaan, drawing upon the 
fame of his most well-known son. 
This is not so uncommon. Shem is identified with one of his progeny. 
“Shem…was the father of all the children of Ever.” (3) Ever was 
actually a great-grandson of Shem; still Shem is identified with him 
because of his later prominence. “Esav is Edom. These are the 
descendants of Esav, father of Edom.” (4) 
Many people of lesser stature naturally identify with their most evil 
child, because they are often the most “accomplished” in certain areas 
of worldly pursuits. At times, even great people are intrigued or swayed 
by the personalities or escapades of less-worthy children. Yitzchok was 
attracted to Esav; Dovid to Avshalom. The more righteous child often 
is straightforward and mild-mannered, and not given to lavishing false 
praise upon his father. When the father is old or vulnerable, he 
subconsciously needs or desires the false attention of the son who offers 
it. This creates a bond between them that allows the evil son to hide his 
misdeeds from his father, who is taken in by the son’s words. 
According to this approach, we understand perfectly why Noach curses 
Canaan. Canaan here means Cham, and not the son by that name. 
Still, the reader may remain unsatisfied. Why would the Torah employ 
a name that is ambiguous? Furthermore, why does Noach tell us what 
Canaan “shall be,” rather than say, “Canaan is a slave of slaves!” in the 
manner of people who curse others? 
We could explain that at the time that Noach overindulged, the family 
was living in the area that later would be known as Canaan. 
Undoubtedly, they were aware of his. Cham was most aware – and he 
took enormous pride in it. As artificial and undeserved as it was, it gave 
him outsize satisfaction that his descendants would one day rule over 
the area that the family had adopted as their home. In his pride, he 
lessened his connection to Hashem. This pride became obvious to 
others, and contributed to the obnoxious way in which he reacted to his 
father’s disgraced state. 
When Noach awoke and learned of Cham’s behavior, he determined to 
counter Cham’s pride with a reality-check. Noach saw into the future, 
and announced that the prideful Cham would not be known as a regnant 
local power, but as a group of slaves serving everyone else. This was 
not so much of a curse as it was a sharing of prophetic knowledge. 
1. Based on Meleches Machsheves by R. Moshe Cheifetz, 1663-1711 
2. Bereishis 9:18, 25 
3. Bereishis 10:21 
4. Bereishis 36:8-9 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Noach – Vol. 13, Issue 2 

דוד אשר הכהן ז"ל"ר לז"נ ר' אפרים ב  
This week’s issue of Parsha Potpourri is sponsored l’zecher nishmas R’ Efrayim ben R’ Dovid Asher Hakohen z”l, whose yahrteit is on Sunday (2 Cheshvan). Please have 
him in mind when reading and discussing this issue, and the Torah that is learned should be a merit for him and his entire family.  At this point most of the remaining 
issues in Sefer Bereishis are unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more 
information about dedications, which are $50 per issue, please send me an email.  As we begin Sefer Bereishis, I am selling my sefer Parsha Potpourri (on all 54 
parshiyos) at a discounted rate for $15 per copy if it is picked up from me in Brooklyn, or $20 per copy to be mailed anywhere in the continental US. These copies can 
be inscribed to you or to anybody to whom you wish to give it as a gift. Please email me for further information.  Also, while I have been teaching and giving shiurim 
for many years, I am hoping to do so even more in the upcoming year. I have recently had the opportunity to speak in San Diego, Cincinnati, Park Slope, Kansas City, 
and the Upper West Side of Manhattan, in addition to giving shiurim in Flatbush in many different shuls. If you know of a shul, yeshiva, seminary, or high school that 
would be interested in a guest speaker for a Shabbos, Yom Iyun, etc., please let me know.  Lastly, as we begin the 13th cycle of Parsha Potpourri, I would also like to 
invite anyone who has suggestions about how it could be improved in the coming year in terms of content, layout, distribution, or in any way to please feel free to 
share them with me.     Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

)7:1ויאמר ד' לנח בא אתה וכל ביתך אל התבה כי אתך ראיתי צדיק לפני בדור הזה (  
Although the Torah previously testified (6:9) that Noach was completely 
perfect and righteous, when addressing him directly Hashem mentioned 
only that he was righteous, leaving out the full extent of his piety. Rashi 
explains that this teaches us that when somebody is speaking in the 
presence of the person he is praising, he should relate only a portion of that 
person’s admirable qualities. 
Rav Akiva Eiger was once called upon to perform a seemingly impossible 
task: to eulogize somebody whose greatness was beyond his 
contemporaries’ comprehension: the legendary Gaon of Vilna. He began 
his eulogy by discussing this very difficulty, questioning how he could 
accept upon himself the responsibility of describing and summing up the 
greatness of the irreplaceable treasure which had been lost. 
He explained that Rashi’s comment on our verse provided him the only 
justification he could find to allow him to agree to the speech. The Gemora 
in Shabbos (153a) teaches that the soul of the deceased is present when it 
is being eulogized. In light of this fact, we may apply Rashi’s principle to 
conclude that when praising somebody who is present, one is only required 
to relate part of his praises, and in that case the eulogy may begin. 
בחדש השני בשבעה עשר יום לחדש ביום הזה נבקעו כל מעינות תהום רבה וארבת 

)7:11ו (השמים נפתח  
The Torah describes the onset of the flood by recording that on the 17th day 
of the second month, all the fountains of the תהום רבה – great deep – burst 
forth, and the windows of the heavens were opened. Rashi comments that 
this punishment directly corresponded to their sins. Hashem’s decision to 
bring the flood began when He observed (6:5) כי רבה רעת האדם – that the 
wickedness of man was great. Therefore, they were punished by the  תהום
 However, Rashi (6:12-13) also writes that their punishment was due .רבה
to robbery and moral depravity. What is the connection between these two 
concrete sins and the more nebulous concept of רבה? 
The sefer Toldos Yitzchok explains that when doctors diagnose an illness, 
they distinguish between the underlying cause of the disease and the 
presenting symptoms. In the case of Noach’s contemporaries, the signs of 
their turpitude – the form in which their spiritual ailments manifested 
themselves – were stealing and forbidden relationships. However, the 
Torah reveals to us that the root cause of their troubles was the trait of רבה 
– excessiveness. 
The reason their society reached such an unprecedented level of corruption 
was because their inner desires were so excessive that they could not be 
satisfied. Eventually, their constant need for more resulted in a hedonistic 
and decadent society in which they sought fulfillment and pleasure from 
that which did not belong to them. Since they were not satisfied by their 
families and possessions, they turned to immoral pursuits in an attempt to 
satiate their passions. However, because their dissatisfaction emanated 
from the attribute of רבה, this too was insufficient for them, and wherever 
they turned in pursuit of happiness, it was still never enough for them. 
With this insight, the Toldos Yitzchok explains that we can now understand 
more profoundly the propriety of their punishment. In general, rain is 
beneficial for the world and necessary for its ongoing existence. However, 
this is only the case when rain falls in appropriate amounts. If the quantity 
of rainfall becomes excessive, the lifegiving rain can be transformed into 
an instrument of devastation. Thus, the fitting punishment for their trait of 
 was an excess of rain that became a destructive flood. The message for רבה
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them – and for us – is that while Hashem intended for mankind to enjoy 
this world, these pleasures must be within reason. Just as rain is beneficial 
in appropriate quantities but devastating in excess, so too normal enjoyment 
of this world is proper but becomes destructive when it reaches the 
insatiable level of רבה. 

)8:14ובחדש השני בשבעה ועשרים יום לחדש יבשה הארץ (  
At the conclusion of the 40 days of rain, on the 27th of Kislev, the Torah 
records (7:20) that the level of water reached 15 cubits (23-30 feet) above 
the highest mountain. The water began to recede 150 days later – on the 
first of Sivan – until ultimately, the earth was completely dry on the 27th of 
Marcheshvan, which enabled Noach to finally leave the ark. Rav Shimon 
Schwab points out that the amount of water needed to cover the earth until 
15 cubits above the highest mountain is tremendous, and for all that water 
to disappear naturally would require hundreds of years. If so, why did 
Hashem cause the process of drying out to take so long – just under six 
months – when it still involved an open miracle, instead of condensing it 
into a much shorter period of time? 
Rav Schwab suggests that Hashem did so to teach us that His general 
approach is not to liberate a person immediately, and therefore we must be 
patient in our interactions with Him, confident that His salvation will come 
in its proper time. For this reason, even after Noach believed that the 
floodwaters had receded enough to allow him to exit the ark, he had to wait 
an additional seven days not once, but twice (8:10, 12). 
Rav Schwab notes that in Parshas Shemos, Moshe unfortunately failed to 
recognize this concept, as he complained to Hashem (Shemos 5:22-23) that 
from the time he arrived in Egypt to speak to Pharaoh on behalf of the 
Jewish people, their plight only worsened. Rashi writes that Hashem 
responded that although Moshe would witness the downfall of Pharaoh, he 
would not merit seeing the wars against the 31 non-Jewish kings whom the 
Jewish people defeated when they conquered Eretz Yisroel. In what way 
was this punishment tailored to Moshe’s error? 
Hashem later told Moshe (Shemos 23:30) that when the Jewish people 
entered the land of Israel, He would cause the non-Jewish inhabitants of the 
land to leave slowly over time, which was intended to teach the Jews the 
value of patience. As we know, it took Yehoshua seven years to conquer 
Eretz Yisroel and an additional seven years to divide it amongst the tribes. 
Because Moshe lamented the lack of immediate results and did not 
understand that deliverance takes time, he was disqualified from leading 
the Jewish people into Eretz Yisroel, for conquering the land takes time and 
requires patience. 
Rav Schwab adds that for this reason, Moshiach is referred to (Zechariah 
3:8) as עבדי צמח – My servant who sprouts forth, and we say in Shemoneh 
Esrei that Hashem is מצמיח ישועה – He causes salvation to grow like a plant. 
Just as plants grow slowly and it is difficult to discern their progress on a 
daily basis, so too the final redemption draws slowly but imperceptibly 
nearer – for those who have the patience to wait for it to arrive in its proper 
time, may it be speedily in our days. 
Parsha Points to Ponder (and sources which discuss them): 
1) When in world history did the sun rise in the west and set in the east? 
(Sanhedrin 108b)? 
2) In instructing Noach regarding the building of the ark, Hashem specified 
(6:14) that it must be subdivided into various rooms. Why was this detail 
significant? 
3) Was the flood that occurred in the times of Noach the first major flood 
in world history? (Bereishis Rabbah 23:11, Rashi Bereishis 6:4 and 
Devorim 32:7) 
4) The prophet Yeshaya describes (65:25) the peacefulness which will 
reign in the times of Moshiach, noting that even natural enemies such as 
wolves and sheep will dwell serenely side-by-side. Why is this considered 
such an accomplishment of the Messianic era when wolves, sheep, and 
every other species in existence peacefully coexisted on one level of the ark 
(7:8) for an entire year? (Rav Meir Shapiro quoted in Peninim Vol. 5 and 
Vol. 8) 
5) Rashi writes (9:5) that Hashem emphasized that although after the flood 
it became permissible to kill an animal in order to eat it, it is still forbidden 
for a person to kill himself. Is the prohibition against committing suicide 
applicable to Jews, non-Jews, or both? (Minchas Chinuch 34, Shu”t Seridei 
Aish 104, Nachalas Yaakov end of Masechta Kallah, Matamei Yaakov) 
Answers to Points to Ponder: 
1) The Gemora says that during the week that preceded the flood, Hashem 
changed the laws of nature and caused the sun to rise in the west and set in 

the east as a way of showing the people that they were about to be destroyed 
if they did not do teshuvah. 
2) Rashi writes (6:12-13) that the flood was a punishment for two sins: 
stealing and immorality. Rabbi Shalom Erlanger posits that the common 
thread between them is a lack of boundaries, as Noach’s contemporaries 
were incapable of recognizing what belonged to whom and respecting these 
limits. Therefore, they were punished with a מבול (flood), which is 
associated with the word בלבול (mixture), as the waters mingled together 
and wrought devastation throughout the world without respecting their 
designated borders. For this reason, Hashem insisted that Noach partition 
the ark into rooms, which serve to divide a large pooled space into 
individual areas. By building walls to serve as boundaries, Noach rectified 
the sins of his generation and was able to be saved from the jumbled waters 
of the flood. 
3) The Midrash teaches that the generation of Enosh was punished for their 
idolatrous practices when the ocean overflowed and flooded one-third of 
the world. Rashi adds that Noach’s contemporaries failed to learn the 
appropriate lessons from their punishment, which necessitated a second, 
even larger flood. 
4) Rav Meir Shapiro raised this question while addressing a large 
Rabbinical gathering in Warsaw in the 1930s. He explained that there are 
two different types of peace. The first is a peace which results from an 
elevated intellectual appreciation of the need for peace to fulfill the greater 
purpose of the Creation, which is the type of peace which will only be 
achieved in the Messianic era. The second type of peace is one which 
originates during an extraordinary time of danger. At such times, even 
mortal enemies are able to band together temporarily in pursuit of the goal 
of self-preservation, but as soon as the danger passes, they will revert to 
their original antagonism. This is the type of peace which ruled in the ark 
during the flood, when all of the animals recognized that the only way for 
them to survive in such close quarters for an entire year was to treat each 
other respectfully, but as soon as they exited the ark, they once again began 
pursuing and killing one another. Clearly, this type of peace pales in 
comparison to the peace which will only be enjoyed with the coming of 
Moshiach. Rav Shapiro ended his speech by noting that the winds of anti-
Semitism were as dangerous as the flood and urging all Jews to band 
together in unity. 
5) The Seridei Aish cites the Gemora in Sanhedrin (59a), which teaches 
that any mitzvah that was given prior to the giving of the Torah at Mount 
Sinai and wasn’t subsequently repeated is only applicable to Jews. 
Therefore, although this mitzvah was addressed to the non-Jewish Noach, 
the fact that there is no other prohibition against suicide later in the Torah 
means that it does not apply to non-Jews. This is also the opinion of the 
Minchas Chinuch, who writes that the prohibition in the 10 
Commandments against murder only applies to killing others and does not 
include suicide, which is only forbidden to Jews. The Matamei Yaakov 
disagrees and maintains that the general commandment not to murder 
others includes killing oneself, in which case this mitzvah was repeated at 
Mount Sinai and the prohibition in our parsha against suicide would apply 
to non-Jews. He adds that this is also the position of the Nachalas Yaakov. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Noach – If You Really Care… 
In the Haftorah of Parshas Noach, Hashem refers to the great Flood in 
Noach’s time as mei Noach, the waters of Noach. The Zohar asserts that 
the reason the Flood is identified with Noach is because Noach bore some 
of the blame for the Flood inasmuch as he failed to pray to Hashem to avert 
it. A true tzaddik prays for the lives of the people of his generation as Moshe 
Rabbeinu did time and again on behalf of Bnai Yisrael. 
Why did Noach fail to pray? The Zohar attributes his dereliction to his 
humility. He felt that he was lacking enough merit to be able to intercede 
with Hashem. The answer of the Zohar, however, merely begs the question: 
Moshe was the most humble person of all time, yet this never prevented 
him from beseeching Hashem not to punish Bnai Yisrael. Also, as noted by 
Chazal (Chullin 89a), Avraham was also extremely humble, yet that did not 
stop him from praying for the people of Sodom. Why were these two great 
and humble people not deterred in the same way that Noach was? 
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Rav Yosef Sorotzkin answers that all three of these humble men did indeed 
feel unworthy to intercede with Hashem’s decree. The difference lay in the 
intense level of pain and concern that both Moshe and Avraham felt for the 
suffering of others as opposed to Noach. Despite their belief that their 
prayers probably would not help, Moshe and Avraham felt compelled to do 
whatever they could. So they prayed. Noach, who lacked this degree of 
empathy, figured, “Why bother? It’s just a waste of time!” 
Rav Sorotzkin asserts that one who truly cares about another’s plight will 
extend himself even when such efforts would appear to be futile. Basya, 
the daughter of Paroh, was a perfect example of this middah. She saw a 
basket bearing an infant floating among the bulrushes. Since she earnestly 
cared about the plight of the child, she stretched out her arm to retrieve the 
basket although it appeared to be far beyond her reach. 
Rav Sorotzkin cites a modern day example of this type of attitude. When 
his grandfather, Rav Elya Meir Bloch, arrived in Cleveland in 1930, it was 
a spiritual wasteland. Nevertheless he built the Telshe Yeshiva there and 
established a day school for Jewish children. He called upon his daughter 
(Rav Yosef Sorotzkin’s mother) to teach the first class of four girls. His 
daughter demurred, claiming that she could not speak English and that she 
was totally out of touch with the American society. Additionally, she had 
no teaching experience whatsoever. Rav Bloch asked her poignantly, “Are 
there any other candidates for this job?” In other words, when there is no 
other choice, you must do whatever you can. She complied with her father’s 
request and not only succeeded in inspiring those four girls to grow 
spiritually during their school years, but also maintained a life-long 
connection with them. 
Perhaps Rav Sorotzkin’s message goes even further than Hillel’s directive, 
“In a place where there are no leaders, strive to be a leader” (Avos 2:5). 
Rav Sorotzkin’s message challenges us: When it appears that nothing can 
be done - even by leaders – if you really, really care, step forward and do 
whatever you can! 
 

Rabbi Yissocher Frand 

RavFrand 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: #1004 – Shinui Hashem: Changing the Name of a Choleh. Good Shabbos! 
The Primary Offspring of A Person Is Not His Children 
The two thoughts I would like to share this week are from the Maharal in 
his sefer, Gur Aryeh. 
“These are the offspring of Noach — Noach was a righteous man, perfect 
in his generations; Noach walked with G-d. And Noach had begotten three 
sons: Shem, Ham, and Yafes.” [Bereshis 6:9-10]. Rashi is bothered by the 
glaring question that the pasuk seemingly interrupts the introductory clause 
“These are the offspring of Noach” (Eleh Toldos Noach) with a description 
of Noach’s character traits and only in the next pasuk does it resume the 
thought and tell us the names of Noach’s three sons. Logically, the list of 
the names of his children should immediately follow the statement “Eleh 
Toldos Noach“. 
The famous Rashi states: This teaches that the primary offspring (i.e. — 
creations) of the righteous are good deeds. 
If we think about this statement in the context of Noach this is nothing short 
of mind bogging. If there is one individual in the history of the world his 
greatest accomplishment are his children, it is in fact Noach. We are all 
Bnei Noach [descendants of Noach]. We happen to be Jews as well 
(descendants of Avraham), but Noach populated the entire planet. All the 
billions and billions of people who walk the face of the earth are here 
because of one individual — Noach. 
We would certainly be tempted to say that the greatest accomplishment of 
this individual is that humanity populates the planet and the members of 
humanity are all his offspring! Nevertheless, Chazal say about this person 
that his primary accomplishment and creation in this world is his good 
deeds. This is a mind-boggling statement! 
Why is that? The Maharal gives two reasons. First, the Maharal says, the 
reason we say the main accomplishment of the righteous in this world is 
their good deeds is because they were accomplished by the righteous person 
alone, whereas their children were created only in partnership with the 
Almighty. Chazal says that there are three partners in every human being 
— the father, the mother, and the Ribono shel Olam. The Ribono shel Olam 
is really the prime partner. That is why the Maharal explains the main 
accomplishment that a person has on his own in this world are his righteous 
deeds! 

The second reason the Maharal cites is the main idea I wish to share. In his 
second reason, the Maharal explains that a person’s children are something 
external to him whereas his good deeds become an internal part of him! 
What does this mean? Rav Yehoshua Hartman who wrote the definitive 
commentary on the Maharal cross references another of the Maharal’s 
teaching to explain this enigmatic statement. This other teaching he cross 
references is a very basic and classic teaching of the Maharal. 
The Torah says that the first man was called Adam because he was taken 
from the ground (adamah). The Maharal asks, everything came from the 
earth, including the animals, yet each animal was given a unique name 
based on its characteristics. Out of all the creatures, why is it that only man 
was called “Adam” because he was taken from the “adamah” [the earth]? 
The Maharal answers that man is indeed more related to the “adamah” than 
any other creature. When someone looks at a piece of land, he looks at what 
that piece of land can produce. In looking at land, we must not just see a 
barren field, we must see what that field can produce — the corn, the grain, 
the fruit, the crops — whatever it may be. This time of year when a person 
goes out just a little past the Yeshiva (Ner Israel) he can see acres and acres 
of ploughed up corn stalks. What do we see when we look at that ground? 
The Maharal says, do not look at it merely as “earth.” When we look at it, 
we should be saying “herein lies sustaining food that can keep the world 
alive.” 
“Adamah” is the quintessential term for potential. The same can be said of 
man. That is what the Torah means when it says that Adam is called Adam 
because he was taken from the earth (adamah). True, everything came from 
the ground, but the concept “adamah” should conjure up in our mind one 
thing — potential. When we look at a human being, we should look at the 
individual and look at his potential. When we see a newborn baby, we 
should not merely think “look how cute it is,” but rather we should think 
“look at the great potential that lies in this baby!” 
It is for this reason, the Maharal says, that Adam was given his name based 
on the fact that he came from the adamah — because adamah is all about 
potential. Human beings are all about the potential they can bring forth. 
That is their greatness. 
In his manner, we can understand the statement of Chazal cited by Rashi 
— the main offspring of the righteous are their good deeds. This is because 
“good deeds” are what the perpetrator of those good deeds becomes — they 
become part of him. A person’s children are only his offspring. They are 
external to him. Children are certainly an accomplishment. However, a 
person’s children are not “him”. A person’s good deeds, on the other hand, 
become part of him. A person is defined by what he can accomplish in this 
world — what he can become. A person’s good deeds are the fruition of 
his potential. They define the true person and trump even the 
accomplishment of children. 
This is a lesson for all of us. We should not satisfy ourselves by saying that 
we can live vicariously through our children. As important as children are 
and as important as is the effort we must put in raising them, we are put on 
this earth for another reason as well — independent of our roles as parents. 
We must view our primary challenge in life as bringing forth to realization 
the great potential to do good that the Ribono shel Olam gave us. Fulfilling 
that potential is the “primary offspring” of a person — namely, his good 
deeds. 
Torah Anthropology 
The second Maharal I would like to share is a comment on a very interesting 
Rashi in this week’s parsha. 
Rashi remarks on the pasuk, “And he sent forth the raven and it kept going 
and returning until the drying of the waters from upon the earth.” [Bereshis 
8:8] When Noach thought it might be safe to emerge from the Tayva [Ark], 
he sent out the raven. However, the raven did not fly out in search of dry 
land as Noach had expected but just circled the Tayva, flying back and 
forth. Rashi, quoting the Gemara states: “The raven did not go on its 
mission because it was suspicious [of Noach] with regard to its mate…” 
[Sanhedrin 108b]. As strange as it seems, the raven was afraid that Noach 
would take its wife while he was “off the boat” doing his mission! 
I once heard a true story about a young man in a Baal Teshuvah Yeshiva in 
Eretz Yisrael. His Rebbe came over to him and asked him how things were 
going. The young man replied “things are going pretty well except that I 
read a Rashi today that is ridiculous.” Which Rashi was he referring to? It 
was the above cited Rashi that the raven was afraid Noach would have 
relations with his wife while he flew away on a mission. 
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The Rebbe carefully explained to him that such teachings of Chazal have 
to be understood in the light of the nature of Aggadic literature in general. 
They are really metaphors. There are messages here. Chazal are trying to 
teach us here something that has nothing really to do with ravens. It has to 
do with human beings. As Rav Shimshon Raphael Hirsch writes, “the 
Torah is the anthropology of the Ribono shel Oalm — how the Ribono shel 
Olam understands human beings.” 
The Maharal explains the metaphor of this teaching about the raven 
rejecting Noach’s mission. 
Ravens by their nature are obsessed with the relations they have with their 
mates. They are so obsessed by these relations that this is all ravens think 
about. Therefore, says the Maharal, since the raven was constantly obsessed 
with thoughts about having relations with his mate, he projected those same 
obsessions onto everybody else. He assumed that everybody must be 
thinking the same thing he was. The Maharal writes that it is very common 
amongst creatures (man included) to project their own thoughts and 
shortcomings upon others. There is a popular saying “What Peter says 
about Paul says more about Peter than it says about Paul.” Think about this 
statement. 
This means that if a person goes through life thinking that everybody is out 
to get him — besides being somewhat paranoid — it is because he really 
does have such thoughts about “getting” other people. Individuals really 
project their life view of how they think and how they act and they are 
convinced that everybody else thinks and acts like that as well. 
Therefore, says the Maharal, since the raven was so obsessed with sexual 
relations with his mate, in his mind he was convinced that this is what 
Noach must be thinking about as well. Therefore, he suspected Noach of 
having intentions towards his mate. 
This lesson of Chazal is not trying to teach us so much about ravens as it is 
about ourselves, about human beings in general. It is teaching us that how 
we view life and how we view people says a lot about us. If we are negative 
about people, if we are skeptical of their motives and suspect them of wrong 
doing and ill-intent then that is really a function of how we view the world. 
These same thoughts may be the farthest thing in the world from those other 
people we cynically suspect. 
The lesson about the raven is not so much a teaching about birds. It is a 
teaching about human beings — which is the purpose of the entire Torah. 
In the words of Rav Shimshon Raphael Hirsch this is “Torah 
anthropology”. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion.  A complete catalogue can be 
ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
http://www.yadyechiel.org/ for further information. Rav Frand © 2017 by Torah.org. To Support Project Genesis- Torah.org Do you have a question or comment? Feel 
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“And Noach did everything as he was commanded by G-d, so did he do.” 
(Genesis 6:22) 
Noach is a holy yet semi-tragic figure in the history of the world. A 
righteous man, the world was destroyed on his watch. The flood that 
HaShem brought still bears Noach’s name. However, as the Torah tells us 
here, Noach did everything he was told to do. He followed all the rules, so 
why is he not lauded and praised for his perfection? 
The Midrash (BR 17:4) relates that when HaShem consulted the angels 
before creating Man, they asked what the nature of Man would be. HaShem 
told them that Man’s wisdom would be greater than the angels’. To prove 
the point, HaShem brought animals before the angels and asked what their 
names were. The angels didn’t know. G-d then showed the animals to 
Adam and asked the same question. 
Adam said, “This is an ox, this is a donkey, a horse, a camel,” and so on. 
G-d asked him his own name and he said, “I should be called Adam because 
I came from the earth (adama.)” When asked to name G-d, he said, “You 
should be Ad-nai because you are the master (adon) of all Your creations.” 
Let’s think: the angels asked the nature of Man. Why respond with his 
wisdom and this (literal) dog and pony show? 
The reason is that Man surpasses the angels in his ability to adapt, 
understand, and delve more deeply. Angels do not sin. They do exactly 

what HaShem tells them to do, and they cannot do anything on their own. 
Not so Man. He must do more. 
Human beings are imbued with the ability to discern the nature of things, 
which is how Adam was able to name the animals by their inherent 
attributes. It was the use of this power in which Noach fell short. The 
commentaries on this posuk explain that the primary command Noach 
followed was to build the ark. He followed the instructions as to size, 
materials, and construction perfectly. And yet, he missed a crucial piece. 
As Rashi explains on the verse commanding him to build the ark (6:14), G-
d has many ways to save people. Why did he trouble Noach to spend so 
much time building this massive ship when it would still be too small and 
would only protect the species of the world by miracle? Why? So that 
people would see him building it and would ask about it. Noach would tell 
them that G-d was going to bring a flood to destroy the world, and perhaps 
the people would repent. 
Yes, Noach followed the directions to a T, but he didn’t take that extra step 
to go beyond them to get people to repent, which was the ultimate 
underlying goal. We, too, often recite words of prayer or Torah but don’t 
try to get closer to HaShem or improve our connection to Him. We go 
through the motions of the mitzvos without joy and fail to realize their 
intent. 
Noach was a tzaddik, but he goes down in history as the man who could 
have done more – and didn’t. 
A man once came to the Beis HaLevi to ask a halachic question. “Is one 
permitted to use milk for the arba kosos (four cups) on Pesach instead of 
wine?” 
R’ Soloveitchik asked if there was some medical reason the man could not 
drink wine. As he questioned the man, it came out that he could not afford 
wine. The Rov told him, “No, one may not use milk instead of wine,” and 
gave him a “loan” of twenty rubles for wine. 
The Beis HaLevi’s family questioned him after the fellow left. “Wine 
doesn’t cost so much money. Why did you give him twenty rubles?!” 
“Didn’t you hear what he said?” asked the Rav. “He asked if he could use 
milk. Since we don’t mix meat and milk, that means he couldn’t afford meat 
for the Seder either! I merely gave him enough money for his true needs.” 
Now You Know 
When one sees a rainbow a bracha should be made. However, one should 
be careful not to stare at a rainbow for too long (Shulchan Aruch 229:1). 
The Zohar writes that this is because one looking at a rainbow is as if he is 
looking at the Shechina (Parshas B'shalach 66b). 
There is a debate amongst the poskim as to whether or not these halachos 
apply to rainbows caused by natural events (as opposed to those that appear 
in the sky out of nowhere) such as after a rainstorm or in water. 
The Ben Ish Chai writes (Parshas Eikev: 17) that it would seem that one 
should not make a bracha on a rainbow that appears naturally; however, 
being that the general accepted minhag is to make a bracha on any rainbow, 
one should make a bracha on a rainbow that appears naturally. 
It is written in the Mishna Brura (229:1), that when one sees a rainbow he 
should not inform a friend about it but rather make a bracha and keep it to 
himself. 
One reason is that if HaShem sends the rainbow as a sign that He 
remembers His covenant not to destroy the world with a flood, it means 
that mankind is behaving in a manner that makes it worthy of being 
destroyed. 
One would not wish to share such evil tidings, nor should one publicize his 
own or others’ sins. (And definitely NOT take pride in them.) 
Chazal teach that when the truly righteous lived, rainbows were never seen. 
Thought Of The Week: 
Don’t focus on what’s wrong. Focus on what’s next. 
Mazel Tov to Moshav Maxwell of Brooklyn, NY on your Bar Mitzvah! May 
you grow to be a continued source of Yiddishe nachas to yourself, your 
family, and HaShem. 
Go ahead, flood their inboxes!  Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail 
‘Subscribe’ to info@JewishSpeechWriter.com E-mail Subscribe to info@JewishSpeechWriter.com ©2017 – J. 
Gewirtz  
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Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Noach 5778- “Everything Was Delicious” 
In this week’s parsha Noach sent the dove out of the ark to see if the 
floodwaters had receded. After a fruitless trip, he sent the dove again, who 
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this time returned with an olive leaf in its beak. As the passuk says 
“......Vehinay alay zayis toraf befiha” - “......And behold an olive leaf (it 
had) torn off in its mouth”. (Beraishis, 8:11). Rashi posits that (due to 
grammatical inconsistencies found in the passuk) the dove must have been 
a male. Perhaps, we can suggest another proof that this dove must have 
been a male. Note that this proof is written in the spirit of derech 
tzachus- a lighthearted manner, though the message it contains is of 
much importance. 
Rav Yirmiyah ben Elazar (Airuvin 18b) (cited by the next Rashi) states that 
the dove [by brandishing an olive leaf] was expressing to No’ach the 
following sentiment: It is preferable to be nourished with bitter tasting food 
(olives) directly from G-d, than to receive sweet foods from a human being. 
Now, this is certainly true, but is it appropriate to send this message to the 
very human that has been feeding you with dedication for close to a year, 
day in and day out? Where is the hakaras hatov of the dove? How about a 
“Thank You”, and shelve the teaching moment for a different time & place? 
The answer is simple, the dove was a male! Do we married men truly show 
or express our hakaras hatov for the efforts and hard work that our wives 
do, in providing us with tasty food seven days a week? Is it not true that 
instead of showering our better halves with platitudes, we, at times use the 
food to pontificate about this and that? No’ach’s dove was thus like many 
of his mammalian counterparts, compromised in expressing his 
appreciation. 
This message is a timely one. Our wives have just run a marathon of meal-
making during the Yom Tov season. Seudah after Seudah after Seudah. 
And never the same meal twice. Rather, it’s been a season of variation 
through innovation. And let’s not forget about all the time in the kitchen 
preparing and daring, baking and flaking. Whisking and bisquing, frosting 
and defrosting. Sautéing and filleting, spraying and praying! Before the 
Yom Tov is nothing more than a bygone memory, let us men make sure 
that we properly reach out to our righteous wives, and say THANK YOU! 
Have a great Shabbos, 
Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, NY 
ravgreenbergkmt@gmail.com 
Be sure to catch my weekly Chumash Shiur on Torahanytime.com 
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Progeny of Self, Progeny of Children 
 אלה תולדות נח, נח איש צדיק, תמים היה בדורותיו, את האלקים התהלך נח. ויולד נח שלשה"
  בנים, את שם את חם ואת יפת
These are the toldos of Noach, Noach was a righteous man, he was 
wholesome in his generations; Noach went with G-d. And Noach bore three 
children, Shem, Cham and Yefes." (Bereishis 6:9-10).  
Many commentaries note that the listing of Noach's children does not 
immediately follow the word "toldos", which seems to mean progeny or 
descendants. Rather, following that word, the Torah first describes Noach 
as a righteous individual, and the actual description of Noach's children 
only follows in the next verse, first introduced by the seemingly redundant 
phrase "And Noach bore three children". The commentaries are divided 
into two groups as to how to answer to this difficulty. One group maintains 
that "toldos" does mean "descendants of" and each one offers his particular 
explanation as to why the Torah did not list Noach's children immediately 
afterward. (See Rashi based on Chazal, Ramban, Malbim.) The other 
group, in order to resolve this difficulty, translates "toldos" as "history of" 
since history is the "progeny of time" (see Ibn Ezra, Radak).(1) Here, we 
focus on the analysis of one commentary within the first group. 
Rav Meir Leibush Malbim explains that a person produces three kinds of 
"progeny". These parallel the three different parts of human existence: the 
animal (as part of the natural world), the human (chai-medaber, the living 
speaking being), and the divine. Whereas the animal side of man produces 
physical children as do the animals, the human side of man produces acts 
of kindness and justice in his society. Finally, the "progeny" of the divine 
side of man is his study of Hashem's ways, true beliefs and other Divine 
concepts. These three kinds of "toldos" produced by Noach are mentioned 
in succession by the Torah. The verses then read as follows: "These are the 
progeny of Noach: 1) Noach was righteous (alluding to his acts of justice 
and kindness in his interpersonal relations), 2) Noach walked with G-d 
(referring to his analysis of Divine concepts), 3) Noach bore three 
children... (denoting his physical descendants)". 
These three aspects of the "toldos" of Noach directly contrasted with the 
sinful, corrupt ways of the others of his generations. They corrupted their 

beliefs as alluded to by the verse, "and the earth was corrupted before G-d" 
(ibid. 11), "they filled the world with violence and robbery" refers to the 
lack of development of the uniquely human side of man's personality meant 
to practice kindness and justice, and they sullied even their instinctive 
natural animal behaviors as indicated by "for all flesh corrupted their way 
on the earth" (ibid. 12), referencing the dual crimes of murder and adultery. 
These impactful words of Malbim are rooted in Chazal's teachings in the 
Midrash. Midrash Tanchuma (2) comments: 
R. Tachuma b. Abba began (the parsha) and stated: "the fruit of the 
righteous is a Tree of Life..." (Mishlei 11:30). R. Judah said, "When a 
person leaves this world childless, he is distressed and cries. Hashem tells 
him, 'Why are you crying that you did not produce in this world? You have 
produced something even better than children!' He asks of the Master of 
the World, 'What product have I left?' HaKadosh Baruch Hu answers, 'The 
Torah (you have studied and fulfilled) about which it is written "the fruit of 
the righteous is a Tree of Life"'...so too the 'toldos' of a person are his good 
deeds, as it states, 'these are the toldos of Noach, Noach was righteous, 
wholesome...'" 
The Midrash thus teaches of G-d's comfort of the childless that they too 
have "toldos" since there are three kinds of toldos, not only one. 
A similar idea is expressed by Yeshayahu in the well-known Haftarah read 
on fast days. "Let not the sterile say, 'I am a dry tree'. For so says Hashem 
to the sterile who keep my Sabbaths and choose that which I desire and are 
firmly committed to My covenant. 'I will give them in My house and in My 
walls a place and a name better than sons and daughters, an everlasting 
name I will give them, which will never cease'" (56:3-5). Even the childless 
need not think that he is not productive, for his connection to Hashem and 
His Torah are "toldos" as well. 
A related message is conveyed by Elkanah to his wife Chana according to 
the interpretation of the Midrash. Despondent over her not bearing children, 
Chana is comforted by Elkana in an unusual way. "Am I (anochi) not better 
for you than ten children?" (Shmuel I 1:8). Seemingly troubled by the 
inherent problem in this form of comfort, the Midrash (Yalkut Shimoni, 
Shmuel 77) comments, "It does not state 'ani' but rather 'anochi'. He 
(Elkanah) said to her, 'Your Creator will be your share', as it states, 'Anochi 
Hashem Elokecha'". Rav Shmuel Marcus quoting others explained that 
Elkanah was comforting his wife that she should not think that bearing 
children is the sole barometer of her productivity in the world. Her 
relationship with "Anochi", her Creator, and the performance of His will 
are even more significant progeny.(2) 
This approach helps explain a cryptic Midrash (Tanchuma 3). On the words 
"Eileh toldos Noach, Noach...", the Midrash presents a lengthy discourse 
on the nature of Torah Shebichsav and Torah Shebe'al Peh, the necessity 
for toil in Torah study and resolves the contradiction between various 
sources as to whether Bnei Yisrael willfully accepted the Torah or only did 
so under coercion. The commentaries are puzzled how this connects to our 
parsha. Anaf Yosef explains that the Midrash is commenting on the verse 
"Eileh toldos Noach, Noach" which it interprets to mean that the progeny 
of Noach is Noach himself! Because of his attachment to Torah, the Divine 
wisdom (see Rashi to 7:2), it was as if Noach created himself! 
The book of Iyov (5:7) teaches, "Adam le'amal yulad - a man is born for 
toil": To be productive, to fulfill his mission, to make his mark in the world, 
in a word, to produce "toldos". Noach and other tzadikkim serve as role 
models in maximizing the arenas in which these "toldos" are expressed and 
in creating ourselves. 
1. Compare a similar debate on Bereishis 25:19, 37:2 and elsewhere. 
2. See Akeidas Yitzchak who interprets Ya'akov Avinu's seemingly harsh 
words to his wife Rachel after she expressed despair over not having 
children in a similar fashion. (See Breishis 30:1-2.) 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
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Torah Attitude 
Parashas Noah: Refined Language Is A Key 
October 19, 2017 
Summary 
Prior to the flood, G’d told Noah to build an ark in order to save him and 
his family from being punished with the rest of the world. Why did G’d 
decide to destroy the animals? We should be careful to use refined language 
in our daily lives and not be influenced by the gross language of the street. 
The Rabbis knew the nature of their students by analyzing the language that 
they used. The Jewish people were redeemed from Egypt in four merits, 
including that they did not change their language. In ghettos it was 
relatively easy to keep up the standard of how to speak without being 
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influenced by the surrounding societies. One of the first signs of media 
infiltration is when we catch ourselves and our children using a language 
that is not befitting for a holy nation chosen by G’d to be a light for all 
nations. Refined language is a key to a Torah lifestyle. A righteous person 
should always praise his fellow beings and honour them for their positive 
sides. “If it is wrong to speak in negative terms about a dead dog, how much 
more should one be careful only to speak in positive terms about one’s 
fellow human beings.” “Help us that we should only see the merits of our 
friends and not their deficiencies.” Just as our ancestors in Egypt kept 
themselves above the Egyptian society by using a refined language, so must 
we realize the importance of following in their footsteps. 
Great Flood 
In this week’s parasha, the Torah relates how G’d decided to make a flood 
to destroy the world, since it had sunken into immorality and dishonesty. 
Prior to the flood, G’d told Noah to build an ark in order to save him and 
his family from being punished with the rest of the world. 
Animals Corrupted 
The Talmud (Sanhedrin 108a) asks why G’d decided to destroy the 
animals. Only the human beings had sinned. The Talmud answers with a 
parable. A certain gentleman prepared an elaborate wedding for his son. He 
built a magnificent canopy and prepared a festive meal with many dishes 
for the special occasion. Unfortunately, the groom passed away before the 
wedding took place. In his grief, the father dismantled the canopy and gave 
all the food away. All the while, he kept saying: “What is the purpose of all 
this? I prepared it all for my son. Now that he died, what do I need it for?” 
In the same way, says the Talmud, G’d said: “I created all the animals for 
the benefit of man. Now that man has sinned, what is the purpose of all the 
animals?” The Talmud further describes how the people were corrupt and 
cohabited with animals and experimented with all kinds of cross-breeding 
amongst the different species. The Midrash Rabba (28:8) explains that even 
the animals had been influenced by the corruption of the people and were 
cross-breeding among themselves. However, also amongst the animals 
there were some who only cohabited with their own species. G’d wanted to 
save these animals and instructed Noah to only accept such animals into 
the ark. 
Avoid Gross Language 
As Noah saw the rain starting to fall, he and his family entered the ark. The 
Torah relates how the animals also arrived at that point. As it says 
(Bereishis 7:8-9), “Of the pure [kosher] animals and of the animals that is 
not pure [unkosher] … two by two they came to Noah into the ark, male 
and female, as G’d had commanded Noah.” The Talmud (Pesachim 3a) 
points out that this is an unusual expression. In general, the Torah instructs 
in short and concise language and describes an unkosher animal as being 
impure (see Vayikra 11:4-8). If so, why did the Torah here describe it as an 
animal that is not pure? The Talmud answers that this comes to teach us 
how we should be careful to use refined language in our daily lives and not 
be influenced by the gross language of the street. Although every letter in 
the Torah is accounted for, nevertheless, in order to teach this lesson, the 
Torah here uses an extra eight letters to avoid referring to these animals in 
a degrading way. When the Torah instructs us about one of the 
commandments, the Torah usually uses the briefest language for the sake 
of clarity. However, here the Torah is relating to us an event that took place 
and therefore uses the most refined language possible. 
Rabbi Yochanan ben Zakai 
The Talmud continues to relate different instances how the Rabbis knew 
the nature of their students by analyzing the language that they used. In one 
instance, two students were sitting by Hillel. One of them asked a halachic 
question, “Why is it that when we pick grapes, we have to be careful to put 
them into pure utensils; whereas when we pick olives we do not need to 
make sure to use utensils that are pure?” The other student asked the same 
question, but formulated his inquiry slightly different. He said, “Why is it 
that we have to be careful to pick grapes in pure utensils; but we can pick 
olives in defiled vessels?” Said Hillel, “I am certain that the first student is 
going to be a leading halachic authority of the Jewish people.” This student 
was none other than Rabbi Yochanan ben Zakai, who soon after started to 
dispense halachic rulings. Many generations later another famous leading 
halachic authority was very particular that people should only use refined 
language. Rabbi Avraham Yeshaya Karelitz, known as the Chazon Ish, 
once heard someone saying to another person “You are telling a lie.” The 
Chazon Ish gently reprimanded him and said: “You should rather say you 
are not telling the truth.” 

Merit Redemption 
The Midrash Rabba (Vayikra 32:5) teaches that the Jewish people were 
redeemed from Egypt in four merits. One of the merits, says the Midrash, 
was that they did not change their language. The simple meaning of this is 
that they continued to speak Hebrew among themselves. However, the 
commentary, Maor Vashemesh, interprets this to mean that the Jewish 
people kept themselves above the Egyptian immoral society and were 
careful only to use a refined language. 
Ghettos 
For many centuries throughout our long and bitter exile the Jewish people 
were confined to ghettos. They lived amongst themselves and had very 
little contact with the outside world. Under such circumstances, it was 
relatively easy to keep up the standard of how to speak without being 
influenced by the surrounding societies. 
Media Infiltration 
In our day and time, all barriers have been broken down, and we constantly 
mix with the gentile society. Therefore, it takes a lot more effort to keep 
above the culture and language spoken around us. When we add to this the 
social media that infiltrate our lives, we cannot be careful enough to watch 
out how to protect ourselves from these subtle but powerful influences. The 
negative influence of the media on adults, and even more so on children, 
has been proven many times. With the constant development of 
smartphones and the internet, this threat has taken on unprecedented 
dimensions and it takes a tremendous effort to keep up the need to protect 
ourselves and our children from the filth that we are confronted with. One 
of the first signs of this kind of influence is when we catch ourselves and 
our children using a language that is not befitting for a holy nation chosen 
by G’d to be a light for all nations. 
Refined Language 
Refined language is a key to a Torah lifestyle. A person who is careful only 
to use refined language will be less likely to speak derogatory about his 
fellow human beings. Such a person will also be more careful not to harm 
anyone with his speech or abuse someone verbally. 
Righteous Always Praise 
King Solomon says (Mishlei 28:12): “When the righteous [have success] 
and are happy, there will be a lot of beauty; but when the wicked get up 
[and are in charge] everyone will be investigated.” Rabbeinu Yonah (Gates 
of Repentance 1:18) points out that from this we learn that a righteous 
person should always praise his fellow beings and honour them for their 
positive sides. On the other hand, says Rabbeinu Yonah, a wicked person 
will always look for other people’s faults and talk about their mistakes. 
Pious Master And Students 
The Duties of the Hearts (Gate of Submission Chapter 6) relates a story 
about a pious person who was travelling with his students. Suddenly they 
came across a dead dog that had a very foul smell. “How smelly this carcass 
is” said the students. “What beautiful white teeth it has” commented the 
master. Obviously, the pious master wanted to train his disciples only to 
use refined language and speak positively. Says the Duties of the Hearts, 
“If it is wrong to speak in negative terms about a dead dog, how much more 
should one be careful only to speak in positive terms about one’s fellow 
human beings.” 
Only See Positive Sides 
The Talmud (Bava Basra 123a) teaches a similar lesson based on this 
week’s parasha. Says the Talmud: “If the Torah would not describe an 
impure animal in degrading terms [as mentioned above], for sure the 
Torah would not refer to any person in a degrading way.” Many people 
constantly criticize everyone and everything. The Torah clearly teaches 
us not to talk like that. The great Chassidic Rebbe Rabbi Elimelech of 
Lichensk writes, in a prayer he authored: “Help us that we should only 
see the merits of our friends and not their deficiencies.” When we only 
see the positive sides of our fellow beings, we will also talk 
accordingly. 
Jewish Atmosphere 
Just as our ancestors in Egypt kept themselves above the Egyptian 
society by using a refined language, so must we follow in their 
footsteps. Thus, we help our children and grandchildren to continue in 
our ways, as we give them a Jewish education and create a Jewish 
atmosphere in our homes. The more careful parents and educators are 
in their choice of words and language, the better is the chance that our 
children will grow up to live as proud Jews. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
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Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Noach, the Favorite of G-D 
The Torah states at the end of the Portion of Bereishis, “But Noach found 
favor in the eyes of G-D” 
The Gemara in Tractate Sanhedrin tells us: Although there were other 
devoutly righteous individuals who lived in the generation of Noach, they 
perished in the Great Flood, together with the evil ones. Noach however, 
was spared because “Noach found special favor in the Eyes of G-D.” At 
the time of the Great Flood, the Attribute of Justice was in effect and only 
the most perfect would be able to remain. However, there was no one who 
was sufficiently perfect. Thus, the devoutly righteous also perished. 
However, Noach, having the unique characteristic of finding favor in the 
Eyes of G-D was spared. What did Noach possess that allowed him to be 
seen as special by G-D ? 
The Midrash in the Portion of Emor cites a verse from Ecclesiastes, “King 
Solomon: ‘G-D favors the pursued.’ Reb Hunah says in the name of Reb 
Yosef, ‘In the future G-D will demand the blood of the pursued from their 
pursuers. Even if a tzaddik (righteous) pursued another tzaddik, G-D will 
favor the pursued. Even if an evil person (rasha) pursued another rasha, G-
D will favor the pursued...’ Where do we find the application of this concept 
in the Torah (where G’d favors the pursued)? We find that Hevel was 
pursued by Cain. As a result of being the pursued, G-D favored the offering 
of Hevel.” 
The Torah states regarding the offerings of Cain and Hevel, “Cain brought 
an offering to Hashem of the fruit of the ground and Hevel brought of the 
firstlings of his flock and from their choicest. Hashem turned to Hevel and 
to his offering, but to Cain and to his offering, He did not turn…” It seems 
from the narrative, that G-D turned to the offering of Hevel because it was 
from the choicest of his flock, as the Torah reveals the quality of his 
offering. However, Cain because he had brought an offering that was from 
the dregs of the earth (flax plant) it was rejected. The Midrash reveals that 
the underlying reason for the sacrifice of Hevel to be favored was not due 
to the physical quality of the offering, but rather it was because he was 
pursued by his brother Cain. Thus, G’d turned to his sacrifice. 
The Midrash continues, “Noach was pursued by the members of his 
generation. Because of this, Noach was favored by G-D as it states, ‘Noach 
found favor in the eyes of G-D .’” Because of this special distinction of 
being the pursued, Noach and his family were spared from the Great Flood. 
Noach was pursued by his generation because he had rebuked them in an 
attempt to bring them to repentance. Every year of the 120 years of the 
building of Ark on the anniversary of its commencement, the members of 
Noach’s generation would come to him and ask, “Why are you building an 
Ark?” He would respond to them by saying, “You must repent your evil 
ways, because if not G-D will destroy you and your families with the Great 
Flood.” Hearing this, they would ridicule and mock him saying, “If G-D 
will bring a Flood, it will come upon you and your family and not upon us.” 
Why does G-D favor the pursued? 
When one is in a pursued state, one is unceasingly and relentlessly hounded 
by his pursuer. He has no means of escape or manner to remove himself 
from his untenable predicament. The pursued exhausts all of his ways of 
escape and thus has no place to seek refuge. The pursued has only one 
recourse, which is to turn to G’d for salvation from his plight, 
understanding that there is no one other than G-D who can help him. The 
internalization of this fact establishes a special bond and intimacy between 
the pursued and G-D . The circumstance causes one to fully appreciate and 
understand his fate and predicament are in the Hands of G-D . 
The Midrash cites many examples of how G-D favors the pursued and 
concludes, “…The Jewish people are pursued by the nations of the world. 
Therefore, G-D chose the Jewish people to be His.” Although, the Jewish 
people have been victimized throughout history, it is because of their 
classification of being the pursued will they ultimately come to realize and 
internalize that it is only G-D who could be relied upon. When we as a 
people will come to this understanding, we will merit the ultimate 
redemption, speedily in our time. 
2. Noach in Contrast to Avraham 
The Torah states, “These are the offspring of Noach – Noach was a 
righteous man, perfect in his generations; Noach walked with G-D .” By 
quantifying Noach as righteous “in his generations” the Torah is indicating 
that his level of piety only relative to his generations. Rashi cites Chazal 
who explain, “The verse can be understood within the context of 
praiseworthiness to indicate that Noach, despite the level of the evil of his 

generations, Noach was able to achieve piety. How much more so would 
have been his level of piety had he lived with other righteous people. In 
contrast, within a context of criticism had Noach lived during the 
generation of Avraham, our Patriarch he would not have been considered 
to be special or praiseworthy in any way.” It is true that if Noach had 
developing during the generation of Avraham, our Patriarch he would have 
been a great tzaddik; however, if one were to compare his state of piety in 
his own generation, his level of accomplishment would have been 
considered negligible. 
Rabbi Y.I. Rudderman z’tl (Rosh HaYeshivah, Ner Israel, Baltimore) 
explains that regardless one’s understanding of the verse “in his 
generations” whether it is in a praiseworthy context or in a critical context, 
there is no argument about the facts. Had Noach existed during the 
generation of Avraham, his level of accomplishment (as it was in his 
generation) would be minimal in comparison to that of Avraham our 
Patriarch. The argument is not regarding this fact but rather what is the 
Torah coming to emphasize, the praiseworthy aspect or the critical aspect. 
If one is able to interpret the verse “in his generations” in a praiseworthy 
context, why interpret it in a negative context? 
The Midrash states, “Noach needed a degree of Divine Assistance and 
support in order to maintain his level of piety to advance. In contrast, 
Avraham our Patriarch needed no support in order to advance and impact 
upon his generation.” The Prophet refers to the Great Flood as “the waters 
of Noach.” Meaning, Noach had failed in his missing and was thus 
responsible for allowing the flood to come upon the earth and destroy 
existence. Although Noach was charged by G’d to convince the members 
of his generation to repent and cease their evil ways, Noach failed in this 
effort. Since he ultimately failed, the Torah, through the words, “in his 
generations” alludes to his spiritual deficiency in order to appreciate the 
cause of his failing. Unlike Avraham who was self-motivated and was able 
to affect the entire world to transition from being pagan to monotheistic, 
Noach needed support to maintain and advance his spirituality. His level of 
advancement was determined only in contrast to his generation, who was 
totally evil. Once he attained a certain level of piety, he did not advance 
past that point. Thus, through the words “in his generations” the Torah 
communicates the basis for Noach’s failing. 
The Mishnah in Ethics of our Fathers states, “There were ten generations 
from Noach to Avraham, to show how great was His patience, for every 
one of those generations provoked Him continually until Avraham, our 
father, came and received the reward of them all.” Rabbeinu Yonah 
explains in his commentary, that the world needed a certain level of 
spiritual correction in order to bring about its perfection. Every generation 
is responsible to spiritually advance the world through its positive choices. 
The ten generations from Noach to Avraham failed in their spiritual 
advancement of the world. They did not address their responsibility to bring 
about the needed level of perfection. However, Avraham, through his 
spiritual initiatives brought about all the perfection that should have been 
brought about during those ten generations. He thus merited to receive all 
of their reward. We see from this, that Avraham was more than an 
individual who affected others. If Noach would have been similar to 
Avraham, he would have spared the world from destruction and brought 
about a level of perfection that would have changed all existence until the 
end of time. 
We say in the conclusion of the Amidah (Silent Prayer), “…Then the 
offering of Yehudah and Jerusalem will be pleasing to G-D as in the days 
of old and in former years.” The Midrash tells us that “the days of old” is 
referring to the time of Adam when there was no idolatry in existence. We 
pray that our offering should be pleasing to G-D as it was during the time 
of Adam. The existence of idolatry in the world, interferes with the spiritual 
effect of the offering. When the world will be in a pure and pristine spiritual 
state, the innate spiritual value of the offering will be pleasing to G-D as it 
was at the time of Adam. Because Avraham brought about the needed level 
of perfection to existence, the world had a greater capacity for spirituality. 
In contrast, Noach did not succeed in his mission and thus the world 
remained corrupt and unaffected, thus limiting the spiritual capacity of 
existence. 
3. Noach’s Dedication to the Building of the Ark The Torah states, 
“Noach did according to everything G’d commanded him, so he did.” Rashi 
cites Chazal who explain, “so he did” to mean that Noach built the ark as 
he was commanded to do by G-D . The Torah tells us that Noach was 
devoutly righteous and perfect in all of his generations. In addition, he was 
a prophet with whom G’d communicated. If so, why would one not assume 
that Noach followed G G-D ’s directive exactly as he was commanded? 
Evidently if the Torah needs to state, “so he did,” the task building of the 
ark was not as simple as one would think. 
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We find something similar regarding Aaron’s kindling of the Menorah. The 
Torah states regarding the kindling of the Menorah, “And Aaron did so…” 
Rashi cites Sifri, “This is to tell us the praiseworthiness of Aaron, that he 
did not deviate.” Seemingly, the kindling of the Menorah was not a difficult 
mitzvah to perform. If this is so, why is Aaron considered to be 
praiseworthy if there is no basis for deviation? G-D said to Aaron that the 
mitzvah of the kindling of the Menorah is greater than the involvement of 
the Princes in the inauguration of the Mishkan. It is thus possible, that 
Aaron would have experienced some degree of pride, because it was only 
through his kindling, that the Jewish people had access to the spiritual 
influences that were needed for them to function. Even the most righteous 
person would feel a minimal fleeting sense of pride. If Aaron had 
experienced any degree of pride, it would have diminished the spiritual 
value of the kindling. The Torah attests to the greatness of Aaron, that 
despite his unequalled participation through the kindling of the Menorah, 
he experienced no sense of pride because of his unique level of humility. 
Thus, it is understood why the Torah needs to attest to the special and 
unique dimension of Aaron. However, regarding Noach’s following of G-
D ’s directive to build the ark, what is the Torah teaching us, if there is no 
basis for deviation? 
Ramban asks, “Why did G-D need to instruct Noach to build an ark 
according to the specifications that were given in the Torah and not a 
structure that was of a smaller dimension?” The ark’s capacity and value 
was clearly a miraculous phenomenon. No physical structure could 
accommodate all of the species that were meant to be contained within it.” 
Ramban answers that since G-D wanted to conceal the miracle, He 
provided specifications that would minimize the obviousness of the 
miracle. In addition, the building of the ark was a 120-year endeavor. The 
large dimension of the ark and the prolonged period of time that it took to 
build it, was intended to draw the attention of the generation to inquire of 
Noach, “Why are you building an ark? What is its value?” This was to 
create a setting of dialogue for Noach to inform them that they must repent 
from their evil ways, to prevent a Great Flood that would destroy the world. 
The Midrash tells us that the members of Noach’s generation not only did 
not repent, but rather, they would continuously ridicule and curse him. 
Thus, the Torah tells us, that despite 120 years of ridicule and disgrace and 
not being effective in influencing his generation to repent, Noach was not 
deterred or discouraged from his mission. As it states, “Noach did 
according to everything G-D commanded him…” Noach carried out his 
initiative faithfully without deviation, despite the discouraging 
circumstances. 
The Torah tells us that when G-D told Moshe that he would be the redeemer 
to take the Jewish people out of Egypt, G-D told him that ultimately 
Pharaoh would not listen or be moved by the plagues and miracles that he 
would witness and experience. G-D continuously gave Moshe 
encouragement to be able to continue in his agency as the redeemer. 
Ramban tells us that at the time of the burning bush, Moshe already had 
merited to communicate with G’d at a level of “face to face,” which is a 
level of prophecy that is experienced in a wakestate. Why would a prophet 
who was at such a unique spiritual level require any degree of 
encouragement to carry out the dictate of G-D . Seemingly, one could say, 
as great as Moshe was at the time, he was still only a human being who 
needed G-D ’s encouragement to be able to deal with Pharaoh who was a 
contentious person who was the monarch of the greatest civilization of in 
the world. Noach, who was not of Moshe’s spiritual dimension did not 
receive any encouragement from G-D during the 120 years of ridicule and 
disgrace from his generation. Nevertheless, he did exactly as G-D had 
commanded him. 
Regardless of Noach’s degree of dedication to fulfilling his mission, he 
failed. The generation did not repent and the world was destroyed. In 
contrast, every aspect of Moshe’s being was dedicated and negated to carry 
out the will of G-D and to bring about a sanctification of His Name. When 
Moshe would witness any degree of desecration of G-D , he would act 
immediately without any consideration of the consequences that he may 
experience. When he witnessed an Egyptian beating a Jew, he killed him 
and buried him in the sand, despite the fact that he would need to flee Egypt. 
By fleeing from Egypt, Moshe would no longer be able be influential in the 
court of Pharaoh to assist his Jewish brethren. Moshe was consumed with 
G-D ’s presence and thus could not tolerate anything that was contrary to 
His will. Moshe’s capacity and sensitivity to G-D s honor and glory was 
the most unique. Moshe witnessing Pharaoh’s intransigence and obstinacy 
would cause him unfathomable pain, thus causing him to be discouraged. 
Therefore, G-D needed to encourage him and explain to him how the 
process of redemption would unfold. In contrast, Noach not having the 
spiritual acuteness of Moshe, although he was surrounded by evil, was not 

deterred by seeing the ineffectiveness of his interaction with the members 
of his generation. He was thus able to continue with the building of the ark. 
Moshe needed the encouragement and bolstering from G-D to be able to 
continue in his mission while Noach did not. 
4. Noach, Being Confronted with Reality 
The Torah states, “G-D said to Noach, ‘For in seven days I will send rain 
upon the earth, forty days and forty nights, and I will blot out existence….” 
The Torah continues, “And Noach did according to everything that G-D 
had commanded him.” Rashi cites Chazal who explain “And Noach did…” 
to mean, “Noach entered into the Ark.” The Torah states in the next verse, 
“Noach with his sons, his wife….went into the Ark because of the waters 
of the flood.” Rashi cites Chazal who explain, “The verse is telling us that 
Noach was a ‘small believer (katnei amaanah)’ (deficient in his belief). He 
believed and he did not believe that the Flood was going to come. He thus 
did not enter into the Ark, until the floodwaters forced him to do so.” 
Seemingly, there is a contradiction between the two verses. One verse states 
that Noach entered into the Ark as G-D had commanded him, while the 
other verse indicates that it was only because of the floodwaters that Noach 
entered into the Ark? How do we reconcile these verses? 
If Noach had invested 120 years of his life in building the Ark and gathering 
all the food that was necessary, it is evident that he truly believed that the 
Great Flood would surely come. If so, what was the cause of his hesitation 
and resistance to enter into the ark? The fact that Noach had spent a 120 
years of his life building the Ark was only to create a setting to be a focal 
point for the members of his generation to admonish them to repent. If he 
would succeed, there would be no Great Flood and the world would 
continue. However, if they did not repent, the world would be destroyed, 
which would be a confirmation that Noach had failed in his mission. The 
Prophet refers to the floodwaters as “the waters of Noach (mei Noach).” 
When G-D had told Noach to enter into the Ark with his family, he had 
initially resisted because it was a confirmation of his failure. Noach was 
responsible for the destruction of the world. He thus entered into a state of 
denial, not believing that the Flood would actually take place. Regardless 
of his rationale for hesitation, Noach’s not responding to G-D s command 
is the basis for him to be classified as “one of small faith.” G-D ’s dictate 
to enter in to the Ark should have confirmed that repentance for the 
generation was no longer a possibility. His conflict of interest was so 
overwhelming that he denied the truth of the moment. However, when he 
had seen the floodwaters rising, he had no choice but to accept the fact that 
he had truly failed. He thus entered into the ark as G-D commanded. If 
Noach was not a believer whatsoever he would have met the fate of his 
generation and not entered into the ark. His entering into the ark was a 
confirmation that he did believe, but is hesitation stemmed from his conflict 
of interest. 
The Midrash states, “Moshe was more beloved to G-D than Noach. Noach 
was initially identified by the Torah as a ‘righteous man (ishe tzaddik) 
however, when he emerged from the Ark and planted a vineyard, the Torah 
refers to him as the ‘man of the earth.’ The Torah states, ‘Noach….debased 
himself and planted a vineyard.’” Rashi explains that by choosing to plant 
the vineyard, rather than some other species, Noach became mundane and 
thus forfeited his sanctified status. We see that regarding Moshe, he was 
initially identified as ‘an Egyptian man (ishe miztri)’ by the daughters of 
Yisro who were rescued by him. However, later the Torah refers to him as 
‘a man of G’d (ishe Elokim).’ He thus advanced himself spiritually, unlike 
Noach who had regressed in his spirituality. Therefore Moshe was more 
beloved by G-D ” Why did Noach at the onset of a new existence choose 
to debase himself to become a “man of the earth” rather than advancing his 
spirituality to retain his classification of “righteous”? 
When Noach exited the Ark, he chose to plant a vineyard. He could have 
chosen any other species, yet he chose the vine that ultimately would 
produce wine. The Torah states, “Noach drank of the wine and became 
drunk, and uncovered himself within his tent.” Noach understood that 
despite trying for 120 years to cause his generation to repent, he had failed. 
As a result of his 
failure, the world was destroyed. Noach, appreciating and internalizing the 
dimension of his failure could not deal with his conscience. He thus decided 
to plant a vineyard, through which he debase himself. 
5. Affecting Something that is Beyond One’s Control 
The Torah states regarding Noach, “These are the offspring of Noach – 
Noach was a righteous man, perfect in his generations…” After attempting 
to discuss the progeny of Noach, the Torah digresses to speak about 
Noach’s personal attributes by stating, “Noach was a righteous man…” 
This seems to be incongruous with the initial presentation of the Torah. 
Why is this so? Rashi cites Chazal who explain, “When one mentions a 
devoutly righteous person (tzaddik) one must remember him in a context 
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that is for blessing as King Solomon writes in Proverbs, ‘Zeicher tzaddik 
l’veracha – a tzaddik should be remembered for blessing.’” 
The Torah states at the end of the Portion of Bereishis, “When Noach was 
five hundred years old, Noach begot Shem, Cham, and Yefes.” In the 
beginning of the Portion of Noach, the Torah once again repeats itself, 
“Noach had begotten three sons: Shem, Cham, and Yefes.” There is nothing 
that is superfluous in the Torah. If so, what is the significance of repeating 
this fact? The Torah states, “Noach walked with G-D ” Rashi explains this 
to mean that Noach was only able to succeed in his objective and mission 
because of G-D ’s assistance, which was not so with Avraham, our 
Patriarch. Avraham’s spiritual ascent and advancement evolved without 
special Divine assistance. Sforno explains the verse, “Noach walked with 
G-D ” to mean that Noach was dedicated to espouse G’d’s existence in a 
pagan world. His initiative and objective was to impact upon his generation 
to convince them to abandon their evil ways. Sforno continues, “Because 
Noach rebuked and influenced his generation in the ways of G’d, he 
merited to have children, despite the fact that he was five hundred years 
old.” The verse in the portion of Bereishis only reveals that Noach had 
begotten three sons at the age of five hundred; however, the Torah does not 
allude to the cause or merit. In the portion of Noach the Torah goes to 
explains the reason he merited to father three sons. Therefore, when the 
Torah interjects Noach’s personal attributes and initiative, it is not a 
digression from the opening words of the portion, “These are the offspring 
of Noach…” It was only because of his spiritual dimension that he assumed 
the initiative to impact upon his generation in a spiritual context. 
We can draw from the juxtaposition of Noach’s meriting progeny as a result 
of his assuming the responsibility for others. If one assumes responsibility 
for the spirituality of others, that individual will merit things that were not 
previously available to him. Although Noach did not succeed in his mission 
to prevent his generation from being destroyed, he nevertheless merited to 
have progeny because of his undertaking the initiative. If one preoccupies 
himself with assisting G-D s children, then He will in kind assist that 
individual either to merit having children or to succeed with the children 
that he already had been blessed, regarding their spirituality. 
The Torah tells us that after Avraham had hosted the three angels who came 
to him in the form of wayfarers, his wife Sarah had conceived, despite that 
she had previously been barren. The Midrash in the Portion of Ki Seitzei 
explains that Sarah, our Matriarch merited to conceive as a result of 
Avraham’s hospitality. 
We pray and hope that each of us has the inner strength and clarity to make 
proper choices and that our children should follow in the path of the Torah. 
However, because each individual has free choice, one cannot control the 
choices of others, including one’s children. However, based on Sforno’s 
explanation, one is able to conclude that if one supplicates G-D on behalf 
of others and devotes himself to assisting his fellow Jew, then G-D will 
grant him special Divine Assistance that will allow his children to follow 
the proper path. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Noach - Ark D'triumph 
You gotta believe. Day in, day out for 120 years, Noah built an ark. 
Naysayers and scoffers chided him, mocked him, and continued on their 
path to self-destruction. But Noah continued to build. 
It must have been terribly difficult for Noach. A man alone, predicting 
calamity. He was the only human doing something to save himself. Yet 
despite 10 years of outreach and cajoling to curious onlookers to mend their 
evil ways, he was not able to persuade one member of civilization to join 
him. Why? 
The Torah tells us that when Noach finally entered the ark for the journey 
of salvation amidst the world’s destruction he almost had to be forced. 
“And Noach entered the ark because of the flood waters” (Genesis 7:7). 
Rashi explains that even Noach himself was considered one of those with 
only modest faith. Noah did not enter the ark until the rains fell and he 
realized that disaster was imminent. 
Surely his failing was minute by our standards. After all, Noah was 
handpicked by G-d Almighty to save and perpetuate civilization. Yet his 
minor flaw is recorded. There must be a lesson for all of us in the Torah’s 
documentation of it. 
British physician John Abernathy, in addition to being a renowned surgeon 
and teacher in the late 18th Century, helped patients with an array of 
emotional problems. He once related the story of a patient who entered his 
clinic complaining of severe bouts of melancholy and depression. It seems 
that the artisan lost faith in his own abilities. He felt he was not living up to 

his normal standard. He was beginning to fail at his life’s work. After 
examining him, Dr. Abernathy made a simple suggestion. 
“Go see the famous comedian, Grimaldi. He is known to cheer those who 
are depressed and he would do wonders for your spirit. He will make you 
laugh and that would be better than any drug I should prescribe.” 
The patient looked even glummer. “It won’t help me,” sighed the 
despondent patient. “I am Grimaldi.” 
Noach worked extremely hard to build the ark, but he could not rehabilitate 
one soul. Perhaps the Torah tells us the reason why he was unable to 
convince anyone to join him. 
Noach himself would not enter the ark until the rains forced him in. He did 
not run to the boat with a battle-cry of unshaken faith. For whatever reason, 
perhaps he felt that G-d’s compassion would ultimately overcome His 
wrath: still, he did not show clear, unwavering belief that the flood would 
come. 
In order to bring Jews close to Torah, in order to build souls, one must be 
steeped in the faith so powerfully that he need not be pushed into his own 
ark of his own salvation. In addition to building it, he must breathe it, live 
it and be totally committed to it. 
One can build great arks, but unless the passion of his faith exudes from his 
soul, it may never touch others. He may save himself and his family, but 
no more. 
My grandfather, zt”l, once told me that if a certain secular writer would 
have seen the Chofetz Chaim, he could never have believed that man 
evolved from a monkey. The Chofetz Chaim’s radiance emanated a spirit 
which thundered the sanctity of his very essence. 
In order to promote true faith one must be unwavering in his own 
commitment. Any lack thereof, albeit well intentioned, may get lost in a 
large, doubting crowd. For without one’s own sense of absolute faith he 
will never lead others into his own ark d’triumph. 
Good Shabbos! 
Mordechai Kamenetzky – Yeshiva of South Shore 
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October 21, 2017 
Sponsored by Mrs. Esther Liberman and family in memory of husband and 
father Yaakov Azriel ben Aharon David a”h 
R’ Moshe Zuriel shlita (Bnei Brak, Israel; former Mashgiach Ruchani of 
Yeshivat Sha’alvim) writes: The Zohar Chadash comments on Noach’s 
name, “He was Noach / calm in his thoughts, calm in his words, and calm 
in his ways. A person who behaves this way is worthy of being called a 
Tzaddik.” 
At the same time, R’ Zuriel notes, the Zohar Chadash does not withhold its 
criticism of Noach: Come and see the difference between the Tzaddikim of 
Yisrael and Noach. Noach did not protect his generation and did not pray 
for his contemporaries as Avraham did. When Hashem told Avraham 
(18:20), “The outcry of S’dom and Amorah has become great,” 
immediately (18:23), “Avraham came forward and said, ‘Will You also 
stamp out the righteous along with the wicked?’” [Until here from the 
Zohar Chadash.] The fundamental difference between Noach and 
Avraham, R’ Zuriel writes, was that the former worried only about himself, 
while the latter worried even about the welfare of wicked people. 
What led Avraham to behave this way? R’ Zuriel explains: Through his 
own intellect, he arrived at the lesson that R’ Yehuda Loewe z”l (Maharal 
of Prague; died 1609) would later teach us: “One who loves Hashem loves 
His creations.” If Hashem saw fit to create those creations, who are we to 
think we know better?! 
This does not mean, R’ Zuriel adds, that a Tzaddik accepts the wicked as 
they are. To the contrary, one who loves another feels compelled to point 
out his mistakes and help him to improve, not because he feels superior but 
rather because of a feeling of a shared destiny. (Otzrot Ha’Torah: Noach 
#1) 
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“Elokim said to Noach, ‘The end of all flesh has come before Me, for the 
earth is filled with robbery through them; and behold, I am about to 
destroy them from the earth’.” (6:13) 
Rashi z”l comments: “Their fate was sealed only on account of their sin of 
robbery.” 
How was the flood an appropriate punishment for robbery? R’ Itamar 
Schwartz shlita (Yerushalayim) explains: Stealing involves moving or 
blurring boundaries between what belongs to one person and what belongs 
to someone else. Similarly, a flood blurs the boundary between land and 
water. Indeed, the Hebrew word for the flood–“Mabul”–is related to the 
word “Bilbul” / “confusion” or “chaos,” which is the blurring of 
boundaries. 
R’ Schwartz adds: Similarly, when there is confusion in a person’s mind, it 
is because the lines are blurred between one type of information or 
knowledge and another type. This is the cause of confusion about matters 
of Emunah / faith, as well as the reason people have difficulty 
understanding teachings of our Sages [see below]. 
We read about the time of Mashiach (Yeshayah 11:6), “A wolf will dwell 
with a sheep . . .” R’ Schwartz explains: The light of Mashiach will remove 
all confusion, and no being will cross its proper boundaries. Therefore, 
people will no longer have questions about matters of Emunah and, as the 
quoted verse states, all beings will live in peace. This is why the era of 
Mashiach is called, “A day which is entirely Shabbat and Menuchah / rest 
for all eternity.” On Shabbat, we rest and do not push any boundaries. 
[Notably, the person who was saved from the Mabul was named “Noach,” 
which means “rest.” See Rashi to 5:29.] (B’lvavi Mishkan Evneh Al Derech 
Hashem p. 15) 
R’ Yehuda Loewe z”l (Maharal of Prague; died 1609) writes: There are 
those who scoff at our Sages’ explanations of natural phenomena–for 
example, the teaching of the Gemara (Sukkah 29a) that a solar eclipse 
occurs because of four sins [and, similarly, the Torah’s explanation in our 
Parashah of why rainbows occur]. Such people think that the Sages were 
naive or ignorant; after all, the occurrence of an eclipse can be predicted 
with precision, Maharal notes. 
Such people are mistaken, Maharal explains, because they fail to 
understand the boundaries of our Sages’ area of interest. Specifically, our 
Sages had no interest in the scientific mechanics of an eclipse or a rainbow. 
Rather, they were interested in “the reason behind the reason,” i.e., the 
spiritual cause for the physical phenomenon. In the case of eclipses, 
Hashem programmed them into creation as a response to certain inevitable 
sins. [Maharal explains at length how an eclipse is an appropriate response 
to each of those sins.] (Be’er Hagolah: Ha’be’er Ha’shishi) 
“Noach did in accordance with everything Elokim commanded him; so 
he did.” (6:22) 
R’ Avraham Yoffen z”l (1887-1970; rosh yeshiva of the Novardok Yeshiva 
in Bialystok, Poland; New York and Yerushalayim) writes in the name of 
R’ Simcha Zissel Ziv z”l (1824-1898; the Alter of Kelm): The Torah is 
testifying here that Noach built the ark because it was G-d’s Will, not in 
order to save himself and his family. 
We read (7:7), “Noach . . . went into the Ark because of the waters of the 
Flood.” Our Sages interpret this verse to mean that Noach delayed going 
into the Ark until the flood waters forced him to. R’ Yoffen writes: This is 
further proof that he built the Ark only because Hashem told him to. Had 
he been worried about saving his own and his family members’ lives, he 
would have hurried into the Ark at the earliest possible time. 
R’ Yoffen concludes: It is said in the name of R’ Yisrael Salanter z”l (1810-
1883; founder of the Mussar movement) that man’s job is to fulfill G-d’s 
Will and not to worry about the consequences. The consequences of 
performing the Mitzvot are G-d’s business, not ours. (Ha’mussar 
Ve’ha’da’at) 
From the Haftarah . . . 
“It shall be that, from New Moon to New Moon [literally, ‘at the New Moon 
in his New Moon’], and from Shabbat to Shabbat [literally, ‘on the Shabbat 
in his Shabbat], all flesh shall come to prostrate themselves before Me, said 
Hashem.” (Yeshayah 66:3 – Haftarah for Shabbat Rosh Chodesh) 
R’ Shlomo Kluger z”l (1785-1869; rabbi of Brody, Galicia) asks: What is 
the meaning of, “At the New Moon in his New Moon and on the Shabbat 
in his Shabbat”? Why didn’t the verse say simply, “At the New Moon and 
on Shabbat? Also, since Shabbat occurs more frequently than Rosh 
Chodesh, why is it not mentioned first? 

He explains: All days belong to Hashem until we acquire them by 
performing the Mitzvot applicable to the day in question. Thus we read 
(Bereishit 24:1), “Abraham was old, coming along with [literally, ‘in’] 
days.” Avraham acquired all of his days through his good deeds. Similarly, 
through the Mitzvot that a person performs on Rosh Chodesh, he makes it 
“his” Rosh Chodesh, and through the Mitzvot that a person performs on 
Shabbat he makes it “his” Shabbat; only then can he “bring that day” with 
him when he comes in the future to prostrate himself before Hashem. 
We now understand, as well, why Rosh Chodesh is mentioned before 
Shabbat, R’ Kluger concludes. Because Shabbat has more Mitzvot than 
Rosh Chodesh does, it takes greater effort to make it one’s own; therefore, 
it is mentioned last. (Shema Shlomo) 
A Torah Tour of the Holy Land 
The Gemara (Ta’anit 10a) teaches: The last pilgrims returning to Babylon 
after spending Sukkot at the Bet Hamikdash in Yerushalayim took two 
weeks to reach the Euphrates River in northeastern Syria. Therefore, in 
Eretz Yisrael, one does not begin to pray for rainfall (i.e., to recite “V’tein 
Tal U’mattar” in Shemoneh Esrei) until two weeks after the festival, on the 
seventh day of Marcheshvan. In the diaspora, says the Gemara, we begin 
to pray for rain on the sixtieth day of autumn. [Today, the custom is to begin 
reciting “V’tein Tal U’mattar” in the diaspora on December 4 in most years, 
and December 5 in the year before a leap year. Note that although both in 
Eretz Yisrael and the diaspora we began reciting“Mashiv Ha’ruach 
U’morid Ha’geshem” on Shemini Atzeret, the Gemara (Ta’anit 2a) 
explains that that is not praying for rain, it is only praising G-d as the One 
Who has the power to bring rain.] 
Tosafot (to Pesachim 3b) writes that a person who lives outside of Eretz 
Yisrael is exempt from the Mitzvah of Aliyah L’reggel / making a 
pilgrimage to Yerushalayim for the festivals. Commentaries wonder where 
Tosafot learned this Halachah, which is not mentioned anywhere in the 
Talmud. 
R’ S.B. Schreiber shlita suggests that Tosafot learned the law that a person 
who lives outside of Eretz Yisrael is exempt from the Mitzvah of Aliyah 
L’reggel from the fact that the date for beginning to recite V’tein Tal 
U’mattar is tied to the time it takes to journey from Yerushalayim to the 
Euphrates River. That river formed the northeast boundary of Eretz Yisrael 
and was the farthest one could travel from Yerushalayim without leaving 
the Holy Land. Since we are only concerned with how long a person might 
travel inside Eretz Yisrael before we pray for rain, apparently people living 
outside of Eretz Yisrael had no particular reason to be traveling at all. 
Ultimately, however, R’ Schreiber rejects this argument, for it would not 
explain why communities in the diaspora wait 60 days to pray for rain. (Daf 
Al Daf: Ta’anit 10a) 
Some cite Tosafot’s ruling as an example of a law that was transmitted from 
generation to generation orally as the entire Talmud once was. 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Parshas Noach 5778 -  Our Oath to Hashem 
Parshas Noach details the breakdown of society that eventually led to 
Hashem’s decree of destruction. ”The world was corrupt before G-d 
and the world became full of theft” (Bereishis 6:11). Rashi explains that 
”corruption” refers to idolatry and immorality. It would seem that all 
three reasons led to the decree of the mabul (flood). Later, however, 
only the crime of theft is mentioned (ibid. 13). There, Rashi explains 
that ”their fate was sealed only over the crime of theft.” 
This is puzzling. Theft is a sin, but its punishment is less severe than 
that of idolatry and immorality. For example, theft does not incur 
capital punishment for Jews, nor is it among the three cardinal sins that 
a Jew must be willing to give up his life in order not to transgress. Why 
is theft the ultimate reason given for the mabul, and not idolatry and 
immorality? 
The Ramban (ibid.) answers that every human being understands that 
theft is wrong and forbidden, more so than the sins of idolatry and 
immorality. Furthermore, theft is a sin against both G-d and man. In the 
generation of the mabul, theft had become rampant — it had ”filled the 
world,” as the verse states. If such a basic concept of justice had become 
neglected by so many people, this showed the utter corruption of 
society. This is what brought about the mabul. 
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Rabbeinu Yona (Shaarei Teshuva 3:24) answers differently, that theft 
generates an outcry that brings punishment more quickly, more so than 
idolatry and immorality. Theft always has a victim, and what Hashem 
states about widows and orphans who are wronged applies to all cases 
of victimizing — “When they cry out to me, I will hear [i.e., and 
punish]” (Shemos 22:22). 
The heavenly court operates in the same manner as worldly courts. The 
victim of theft files charges with the police and brings his case before 
the court. In the heavenly court as well, theft arouses the prosecuting 
angels, causing much swifter punishment. The crimes of idolatry and 
immorality may be worse, but because they do not arouse the 
prosecuting angels in the same way as theft, their punishment is not as 
swift. For this reason, theft was what sealed the fate of the generation 
of the mabul. 
Rav Gedalia Shor explains (based on Reishis Chachma 2), that theft is 
at the root of every sin. This is because Hashem created man to do His 
will, and to take all of the gifts He gave us — such as our body, mind, 
talents, resources, etc. — and use them to serve Him. Using one’s G-d-
given abilities to commit a sin is therefore theft. The sages (Brachos 
35b) state this openly, that ”one who derives benefit from this world 
without first making a blessing steals from Hashem and from the 
congregation of Yisrael.” If forgetting to make a bracha is considered 
theft, then actively using Hashem’s gifts to defy His will is surely theft! 
When the verse singles out theft as the cause of mabul, it alludes to all 
sins as well. 
In Niddah 16b, the sages state that before a fetus is conceived, an angel 
declares what sort of person will develop from it, how strong he will 
be, or wise, or wealthy. Every person is given his unique set of abilities. 
Some are brighter, others are granted greater wealth, etc. The sages go 
on to state (Niddah 30b) that before a person is born, he must take an 
oath in which he accepts upon himself to ”be a tzadik and not a rasha.” 
Rav Dessler explains that this oath requires each person to take his 
unique array of abilities and use them entirely in the service of Hashem. 
Being a ”tzaddik” means using one’s G-d-given abilities righteously, 
i.e., not channeling them to selfish pursuits, and also not wasting or 
ignoring them. A person blessed with great intelligence must use this 
to pursue greatness in Torah. A wealthy person must use his wealth to 
help the poor, etc. 
This is what made Noach worthy of surviving the mabul. The Torah 
refers to him as a ”tzadik,” meaning he used the abilities Hashem gave 
him completely for righteous service of Him. 
This is an important lesson, because there are many talented individuals 
who consider themselves upstanding Jews who fulfill mitzvos properly. 
However, are they truly using all the abilities that Hashem gave them 
to serve Him? If a bright individual devotes a certain amount of time to 
Torah study but channels most of his intelligence and creativity in the 
direction of parnassah or the pursuit of pleasure, he may be violating 
the oath he took at birth. He may be guilty of theft! 
The opposite applies as well. Many people conclude that they do not 
have exceptional abilities and are therefore exempt from pushing 
themselves toward any accomplishments in avodas Hashem. 
Particularly in Torah study, how many talmidim feel justified in giving 
up on learning because they ”are not cut out for it.” 
These people should realize that the oath they took at birth includes all 
abilities they were given, even if they seem to them to be very small. 
Hashem gave them these so-called ”small abilities” to use in service of 
Him as well, and they are expected to put in efforts to develop them as 
much as possible. If they make extensive efforts together with a rav, 
Hashem will surely help them to reach their potential. 
When the European yeshivos were beginning to re-establish themselves 
in Eretz Yisrael, R’ Shlomo Lorincz approached the Chazon Ish with a 
question. In Europe, he said, there were various schools of thought as 
to what a yeshiva should offer. In Hungary, he said that yeshivos 
offered prodigies a way to develop into great rabbanim, while at the 
same time enabling less talented bachurim to gain a familiarity with the 
halachos they would need in life, and reach a basic level of learning at 
which they continued, in conjunction with a livelihood. In Lithuania, 
yeshivos were geared toward bringing out greatness in Torah. 
”Perhaps it would be ideal to have both types of yeshivos in Eretz 
Yisrael, and we could channel the more talented bachurim to yeshivos 

of the Lithuanian approach, and less talented bachurim to the 
Hungarian approach?” asked R’ Lorincz. 
The Chazon Ish was adamantly opposed. ”We have to give every 
bachur the opportunity to develop into a gadol, he said. We have no 
right to deprive them of this. Even if a bachur seems to you weak in his 
abilities, if he would want very much to develop, there is almost no 
limit to the greatness he too can achieve. 
Once, the Chazon Ish was told of a bachur who had conclude that he 
lacked the ability to become a talmid chacham and was leaving his 
yeshiva. The Chazon Ish asked that this bachur be brought to him. The 
two learned together for an hour, and the Chazon Ish showed him that 
he was indeed capable of grasping the give-and-take of the Gemara. 
The bachur agreed, adding that he had felt satisfaction from this 
learning session, and decided to remain in yeshiva. Eventually, he 
developed into a talmid chacham. 
May we use our abilities to the fullest in service of Hashem! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Noah: When the Going Gets Rough 
**This week’s parasha is dedicated L’iluy nishmat Natan ben 
Shoshana Levy from Your Children** 
Just before the flood, G-d instructs to Noah to board the ark together 
with his family: “Come…into the ark, because I have seen that you are 
righteous before Me in this generation” (7:1). The simple reading of 
this verse, it seems, is that since Noah was a righteous person, in 
contrast to the rest of the generation, he was deserving of entering the 
ark and being protected from the floodwaters that would kill the rest of 
mankind. 
The Kerem Shelomo (Rav Shlomo Hallberstam of Bobov, 1907-2000), 
however, explained this verse differently. He noted that Noah’s 
experience in the ark was actually a punishment. G-d could have saved 
Noah and his family from the flood in countless ways, but He chose to 
force Noah to spend around a year confined in an ark together with the 
animals. The ark was, in a very real sense, a prison in which Noah was 
trapped. Indeed, Noah did not exit the ark after the floodwaters had 
subsided until he received G-d’s explicit permission. He was sent into 
the ark not merely to escape the flood, but also as a punishment. The 
reason why Noah was punished, the Kerem Shelomo explains, is 
indicated in this verse, when G-d tells Noah to enter the ark “because I 
have seen that you are righteous before Me in this generation.” Noah 
lived in a generation which desperately needed guidance and 
inspiration, yet he was righteous “before Me,” only between him and 
the Almighty. He did not work to influence and inspire the people of 
his time, and for this he was punished. 
The Kerem Shelomo writes that this was not always the case. The Torah 
begins Parashat Noah by describing Noah as a “Sadik” (“righteous 
person”) and a “Tamim” (“complete person”). The word “Tamim,” the 
Kerem Shelomo teaches, refers to working to positively influence other 
people. He draws proof from the verse in Tehillim (19:8), “Torat 
Hashem Temima Meshibat Nafesh” (“The Torah of G-d is perfect, 
restoring the soul”). This verse teaches that one’s commitment to Torah 
is “Temima” – complete – only if “Meshibat Nafesh,” if he inspires 
other people to return to observance. Noah was a “Sadik” and “Tamim” 
– he was righteous, and he also tried to influence the evil people of his 
time to repent and return to the proper path of conduct. 
What happened? Why did Noah begin as a “Tamim” but then 
discontinue his efforts to influence his contemporaries? 
The Kerem Shelomo explains that Noah discontinued these efforts 
when he saw they were unsuccessful. When the going got rough, he 
despaired and stopped. 
Noah differed in this respect from Abraham Abinu, who never 
despaired as he worked to influence the people of his time and spread 
the belief in Hashem. Abraham persisted, even when his efforts were 
unsuccessful. He never relented in his quest to disseminate the belief in 
one G-d, no matter how impossible this challenge seemed. Noah, by 
contrast, gave up, and for this he was punished. Even when the going 
get rough, and one’s efforts to teach and inspire do not initially succeed, 
he must continue and do the best he can. Even when our work is not 
fruitful at first, we must continue our efforts and do all we can to uplift 
and elevate the people around us. 
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Leaving The Ark 
By Rabbi Noach Rabovsky 

Graduate, NCYI Rabbinic Training Program 
The physical actions we do are often given meaning by the feelings or 
thoughts that generated those deeds. A simple act of kindness can be 
transformed into an act of chesed solely by the thought that goes into it. 
From Parshat Noach we gain an insight into the importance and value of 
every Mitzvah we perform and how that value is affected by our feelings 
that inspired that Mitzvah. 
After the flood waters had subsided and Noach left the Taivah (Ark), he 
proceeded to plant a vineyard and consume some of the wine he had 
produced. Noach then became intoxicated and uncovered himself in a way 
that was unbecoming a man of his stature. His son, Cham, discovered this 
and told his other brothers, Shem and Yefet. The Torah then describes what 
these two sons of Noach did to restore the honor of their father (9:23): 

ְיַכּסּו ֵאת ֶעְרַות ֲאִביֶהםְׁשֶכם ְׁשֵניֶהם ַוֵּיְלכּו ֲאֹחַרִּנית וַ -ַהִּׂשְמָלה ַוָּיִׂשימּו ַעל-כג ַוִּיַּקח ֵׁשם ָוֶיֶפת ֶאת  
 :ּוְפֵניֶהם ֲאֹחַרִּנית ְוֶעְרַות ֲאִביֶהם לֹא ָראּו
And Shem and Yefet took a garment, laid it upon both of their shoulders, 
and they walked backwards, and covered their father’s nakedness; their 
faces were turned backward, and they saw not their father’s nakedness. 
Rashi points out that the first word of the above posuk is written in singular 
form, when it should have been written in plural form since it is referring 
to the two people who performed the act. He explains that, even though 
physically both Shem and Yefet performed the act together, Shem was 
 or exerted more effort than Yefet and was therefore ,נתאמץ במצווה יותר מיפת
rewarded even more. Shem was rewarded with the mitzvah of Tzitzit which 
was given to his descendants and Yefet was rewarded by the fact that his 
descendents would be buried in Eretz Yisrael. 
The Baalei Mussar extrapolate from this Rashi the value of every added 
small mitzvah. If both Shem and Yefet were doing the same physical action, 
the difference between the two of them could not have been that substantial. 
Yet, the Torah writes it as if only Shem had done it, to show us the 
importance and reward for every added effort or feeling. If this is the reward 
for exerting extra effort in our mitzvah performance, imagine the difference 
in reward between performing the mitzvah and passing up the opportunity. 
This is a powerful lesson in the value of every good deed and the potential 
reward that is available for every capitalized opportunity. 
If one analyzes this Rashi even further, there is another lesson to be learned. 
What does נתאמץ במצווה יותר really mean? Does it mean that Shem acted 
with zrizus? We often think zrizus means acting quickly or energetically, 
and if so, did Shem run to cover his father while Yefet walked at a leisurely 
pace? 
The Maharal, in his Gur Aryeh commentary on Rashi, explains that the 
difference between their two actions was that Yefet did not perform the 
deed with a “Kavanas Nafshoh” (internal intention) but rather with his body 
alone. The reward for having the physical bodies of his descendents buried 
in Eretz Yisrael reflected the idea that the act was purely physical in nature. 
On the other hand, Shem was rewarded with the spiritual holiness of a 
mitzvah which represented that his act was much more than just physical. 
What has emerged from this Maharal is that, ultimately, our thoughts or 
feelings are what can give value to the physical actions we perform. If Yefet 
would have performed the act with the lofty intention of helping his father 
and with heartfelt feeling, then his reward would have matched that of his 
brother’s. 
Many of the Mitzvot or good deeds we do are often performed out of habit 
and without much feeling. The lesson of this Rashi is that, if we can 
somehow pause to contemplate our actions and really appreciate their 
value, it will infuse our deeds with new meaning. A charitable gift or a 
helping hand can be elevated to a different spiritual level if we perform the 
action with intent and feeling. Our davening and mitzvah performance will 
be completely different if approached with “Kavanas Nafshoh” and will 
naturally lead to an enthusiasm and energy as we perform that mitzvah. 
True zrizus is when an action is the product of a deliberate and calculated 
thought or feeling to perform a mitzvah. If we can muster these feelings 

and permeate mitzvot with purpose and intent, our actions will have more 
value and HaShem will reward us with the blessings we seek. 
Shabbat Shalom 
The Weekly Sidra-The Two Generations Of Noach 

Rabbi Moshe Greebel Z"L 
Associate Member, Young Israel Council of Rabbis 

It is most interesting to note that within the nine hundred and fifty year span 
of his life, Noach lived through two separate generations- the Dor 
(generation) of the Mabul (deluge), and the Dor Haflaga (being scattered 
throughout the world). 
Now, temporarily leaving that bit of information aside, in this week’s Sidra 
we are introduced to the Dor Haflaga: 
“And the whole earth was of one language, and of one speech. And it came 
to pass, as they journeyed from the east, that they found a valley in the land 
of Shinar; and they lived there.” (B’raishis 11:1-2) 
The phrase in the Torah of “And they lived there” seems to be quite 
obvious, especially after stating, “That they found a valley.” What then, is 
the meaning of this phrase “And they lived there?” For an answer to this 
question, we turn to the Yalkut Mai’am Lo’aiz (B’raishis #1, page 247) by 
Rav Ya’akov Culi, who died in 1732 of blessed memory. 
In LaShon HaKodesh (holy tongue) the expression for ‘They lived there’ 
is ‘Vayaishvu Sham.’ Now then, if we take the Gematriya (alphanumeric 
values) of the word ‘Sham’ (there), we get ‘Shin’ (300) and ‘Mem” (40), 
or three hundred and forty, which is the exact amount of years from the 
Mabul, which destroyed all life on the earth, to the building of the Migdal 
Bavel (Tower of Babel). The timetable of years to the Creation would be 
thus: 
1056- Birth of Noach 
1656- Mabul (Noach is 600 years old) 
1996- Migdal Bavel (340 years after the Mabul- Noach is 940 years old) 
2006- Death of Noach (950 years) 
The Yalkut tells us that when it came to the Dor Haflaga, HaKadosh Baruch 
Hu criticized that generation. For, after hearing of the terrible punishment 
of the wicked by the Mabul, this generation contrives to sin again a mere 
three hundred and forty years later. And, that is the meaning of “And they 
lived there.” 
It goes without saying that this generation which relocated to the valley of 
Shinar, the ancient cite of Babylonia, was terrified that HaKadosh Baruch 
Hu would bring another Mabul upon them, even though He had sworn 
metaphorically speaking, not to flood the entire world again. And so, they 
built a tower, as the Torah narrates: 
“And they said, ‘Come, let us build us a city and a tower, whose top may 
reach to heaven; and let us make us a name, lest we be scattered abroad 
upon the face of the whole earth.’” (B’raishis 11:4) 
The Gemarah in Sanhedrin 109a reveals to us the strategy of this 
generation: 
“The Dor Haflaga has no portion in Olam Haba’ah (world to come)! What 
did they do? The scholars of Rav Shila taught, ‘They said, “Let us build a 
tower, ascend to heaven, and cleave it with axes, that its waters might gush 
forth…..” 
They were of the opinion that flood waters were stored in a heavenly 
reservoir, and wanted to chip away at the wall of that reservoir to empty it 
slowly of its waters. In this way, the earth would not suddenly be flooded 
again. Or, so they thought. 
But, let us return now to our original theme of Noach having lived in two 
separate generations through the examination of two P’sukim (verses) in 
this week’s Sidra: 
“These are the generations of Noach; Noah was a righteous man and perfect 
in his generations, and Noach walked with G-d.” (B’raishis 6:9) 
Later on though, we see this: 
“And HaShem said to Noach, ‘Come you and all your house into the ark; 
for you have I seen righteous before Me in this generation.” (ibid. 7:1) 
In this Passuk, while Noach is still being referred to as a righteous person, 
the adjective ‘perfect’ is not used again. Why should this be so? In the text 
Myna Shel Torah (page #31) in the name of Rabbeinu Mahari Kari of 
blessed memory, we have the following answer to our original question. 
The first of the two generations through which Noach lived was referred to 
by our Rabbanim of blessed memory as the Dor HaMabul (generation of 
the deluge), which was a pernicious generation in a more ethical sense. It 
is as the Torah writes: 
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“And G-d looked upon the earth, and, behold, it was corrupt; for all flesh 
had corrupted its way upon the earth.” (ibid. 6:12) 
On this Passuk, Rashi instructs: 
“Even cattle, beast, and fowl interbred with those not of their own kind.” 
If this was the state of the creature population of the earth at that time, one 
could only imagine at the immorality of human kind. Now, one who 
removes himself from such sexual immodesty is referred to by our 
Rabbanim as a Tzadik, or, a righteous person, as we see with Yosef from 
the Gemarah of Yoma 35b, which speaks of one’s final judgment after the 
shedding of this mortal coil: 
“To the wicked person they would say, ‘Why have you not occupied 
yourself with the Torah?’ If he said, ‘I was beautiful and obsessed by 
sensual passion,’ they would say to him, ‘Were you perchance more 
beautiful than Yosef?’ It was told of Yosef the Tzadik that the wife of 
Potiphar every day endeavored to entice him with words. The garments she 
put on for him in the morning, she did not wear in the evening. Those she 
had put on in the evening, she did not wear in the morning. She said to him, 
‘Yield to me!’ He said, ‘No…..!’” 
Therefore, teaches the Mahari Kari, the expression “Generations of Noach” 
refers to both generations through which he lived. In the Dor HaMabul he 
did not engage in the immorality of the time, and was therefore, a Tzadik. 
And, in the Dor Haflaga he did not subscribe to the madness of being able 
to outsmart HaKadosh Baruch Hu, and was referred to as ‘Tamim’ 
(perfect), something which every Jew is commanded to be as we see: 
“You shall be perfect with HaShem your G-d.” (D’varim 18:13) 
However, the Passuk which states, “For you have I seen righteous before 
Me in this generation” refers only to the Dor HaMabul, when Noach did 
not yet have to prove his ‘T’mimus’ (perfection) to HaKadosh Baruch Hu. 
So conclude the words of the Mahari Kari. One way or the other, Noach 
represents to us the perfect individual who would not give in to popular 
immodesty or grand delusion. He is the perfect forerunner to Avraham 
Avinu who would not concede to the idolatry of Nimrod, to Mordechai who 
would not bow before Haman, to Matisyahu and his sons who would not 
Hellenize themselves, and to all the other Tzadikim who have withstood 
countless threats to their Judaism, and prevailed over their adversaries. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

 “And the Waters Abated” 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
"And the Dove returned to him at the time of evening, and behold in 
her mouth was a freshly plucked Olive leave, and Noach knew that the 
waters were abated from upon the earth"(Breisheis 8:11). Now the 
question arises, how did Noach have proof that the waters of the flood 
had receded? Perhaps all the dove found was a lone leaf floating on the 
water? 
One of the zemiros we sing on Shabbos is the zemer of יום שבתון אין 
 yom shabbason ein lishkoach. The author of this beautiful - לשכוח
zemer was rabbi Yehuda Halevi (1075-1141, the author of sefer Kuzari) 
who is also considered one of the greatest Jewish poets. At the end of 
every stanza we say the words Yonah matzah Bo manoach. The great 
rabbi, Rabbi Yaakov of Emden (1697-1776) also known as of the 
Yaavitz writes in his siddur, Bais Yaakov, that the Yonah - the dove, 
finds rest on Shabbos and it will not rip out grass nor will it eat from 
leaves that were ripped on Shabbos. So to the Jews who are compared 
to doves (see tractate Shabbos 49a) also rest on Shabbos. 
In this Zemer We also say ושם ינוחו יגיעי כח - Vesham yanuchu yigiai 
koach" which means that since the gehenom- hell shuts down on 
Shabbos the souls that are unfortunately there also find rest on Shabbos. 
Rabbi Yosef Shaul Nathansohn (1808-1875) who was the rabbi of 
Lemberg-Lvov writes in his work Divrei Shaul that now we can 
understand how Noach had proof that the waters had receded, 
considering that doves do not rip out leaves on Shabbos, the dove 
certainly had to wait until after Shabbos to rip off a leaf from the Olive 
tree. Seeing that the dove didn't return until nightfall Noach was certain 
that the dove couldn't find any leaves and this she had to wait until 
nightfall in order to be able to rip off the leaf of an olive tree, this then 
served Noach as ample proof that the waters decreased. 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  
Please feel free to forward this Torah thought to anyone you feel will take pleasure in reading it. Feel free to contact me at Rabbisochet@gmail.com for any questions 
and comments. Good Shabbos, Rabbi Dovid Sochet. NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of Rabbis  
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Shabbat Shalom 
Noach 5778 
GOOD MORNING! In this week's Torah portion, Noah plants a grapevine 
shortly after leaving the ark. At his earliest possible convenience, he makes 
wine and proceeds to get drunk. The Midrash tells that when one drinks one 
cup of wine, he becomes like a lamb, docile and peaceful. After two cups, 
he becomes like a lion, boastful of all the great things he believes he will 
accomplish. After three cups, he dances like a monkey. After four cups, he 
rolls in the mud like a pig. 
The story is told of a man who would drink to the point of inebriation and 
then sleep in the gutter of the street. The children of the town would taunt 
him and throw things at him. His son, a prominent member of the 
community, was embarrassed by his father's drinking and arranged to keep 
his father at home. One day the son saw another drunk lying in the gutter 
with kids making fun of him. Quickly, he ran home to bring his father to 
witness the evils of drink. The father upon seeing the drunk in the gutter 
and the taunting kids, walks up to the drunk and bends down to speak with 
him. On the way home the son asks his father, "What did you say to the 
man?" The father replied, "I didn't say anything. I just asked him where he 
got such good liquor." 
Alcohol addiction -- like any addiction -- is difficult to overcome. 
Alcoholics Anonymous have a 12 Step Plan. It is really the basis for 
recovery from any addiction to a desire. We think we are in control of our 
lives. As long as we think we are in control of our lives, it is nearly 
impossible to break addictions or to change our character. The essence of 
Alcoholics Anonymous and similar efforts is for the person to realize that 
he does not have ultimate control over his life and that he needs help from 
a Higher Power. 
The Twelve Steps of Alcoholics Anonymous 
1. Admit that we are powerless over alcohol -- that our lives have become 
unmanageable. 
2. Believe that a Power greater than ourselves could restore us to sanity. 
3. Make a decision to turn our will and our lives over to the care of God as 
we understand Him. 
4. Make a searching and fearless moral inventory of ourselves. 
5. Admit to God, to ourselves, and to another human being the exact nature 
of our wrongs. 
6. Be entirely ready to have God remove all these defects of character. 
7. Humbly ask Him to remove our shortcomings. 
8. Make a list of all persons we have harmed, and be willing to make 
amends to them all. 
9. Make direct amends to such people wherever possible, except when to 
do so would injure them or others. 
10. Continue to take personal inventory and when we were wrong promptly 
admit it. 
11. Seek through prayer and meditations to improve our conscious contact 
with God as we understand Him, praying only for knowledge of His will 
for us and the power to carry that out. 
12. Having had a spiritual awakening as the result of these steps, try to 
carry this message to alcoholics, and to practice these principles in all 
our affairs. 
Rabbi Dr. Abraham J. Twersky, founder and medical director of 
Gateway Rehabilitation Center, an addiction recovery program, tells 
the story of a man who refused to be a mentor for a recovering atheist 
alcoholic unless he agreed to pray every day. The alcoholic professed 
his disbelief in God, but agreed to what he felt was a ridiculous demand. 
After a couple of months the recovering alcoholic told his mentor that 
praying made a world of difference in his recovery. Said the recovering 
alcoholic, "I still don't believe in God, but now I realize that I am not 
God!" 
One person and the Almighty is a majority. Turn your problems over 
to the Almighty and ask for help. You have a better chance of 
succeeding. They don't call Him "Almighty" for nothing. Recognizing 
that God has the power to help, gives you merit to receive His help. Our 
goal in life is to perfect ourselves, to emulate God -- and only if we 
recognize His existence and His power are we able to do that. (You 
might consider buying Starting Over -- Using Torah and the Twelve 
Steps of Recovery to Find Happiness by Sima Devorah Schloss, 
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Judaica Press, available at your local Jewish bookstore, at 
JudaicaEnterprises.com or by calling toll-free to 877-758-3242.) 
Torah Portion Of The Week: Noah 
The story of one righteous man in an evil generation. The Almighty 
commands Noah to build the ark on a hill far from the water. He built it 
over a period of 120 years. People deride Noah and ask him, "Why are you 
building a boat on a hill?" Noah explains that there will be a flood if people 
do not correct their ways. We see from this the patience of the Almighty 
for people to correct their ways and the genius of arousing people's 
curiosity so that they will ask a question and, hopefully, hear the answer. 
The generation does not do Teshuva, returning from their evil ways to the 
righteous path, and God brings a flood for 40 days. They leave the ark 365 
days later when the earth has once again become habitable. The Almighty 
makes a covenant and makes the rainbow the sign of the covenant that He 
will never destroy all of life again by water (hence, James Baldwin's book, 
The Fire Next Time). When one sees a rainbow it is an omen to do Teshuva 
-- to recognize the mistakes you are making in life, regret them, correct 
them/make restitution, and ask for forgiveness from anyone you have 
wronged and then to ask forgiveness from the Almighty. 
Noah plants a vineyard, gets drunk and then occurs the mysterious incident 
in the tent after which Noah curses his grandson Canaan. The Torah portion 
concludes with the story of the Tower of Babel and then a genealogy from 
Noah's son, Shem, to Abram (Abraham). 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
After the Great Flood the Almighty said: 
"My rainbow I placed in the clouds, and it will be a sign of the covenant 
between me and the earth" (Genesis 9:13). 
What lesson for life can we learn for life from the symbolism of the 
rainbow? 
The rainbow symbolizes peace and unity. A rainbow is made up of various 
colors and shades of colors and although they are very different from each 
other, they come together to make one entire whole. Similarly, people are 
very different from each other. They come from different national 
backgrounds, and they have different personalities. 
However, if they will look at themselves as one unit there can be peace and 
harmony despite the differences between them. This is basic for the 
existence of the world and for the welfare of individuals. For this reason 
the rainbow is the symbol of the covenant between the Almighty and the 
earth. 
Whenever you see a rainbow, or a picture of a rainbow, let it be a reminder 
to work towards harmony with other people even if there are major 
differences between you. While differences in interests and personality 
might make it difficult for you to become close friends with a specific 
person, you can still have a harmonious and peaceful relationship with that 
person. 
Quote of the Week 
You can understand a person's nature 
through three things -- his cup 
(when he is under the influence of alcohol), 
his wallet (his generosity), 
his anger (easy or hard to anger; 
easy or hard to appease) 
-- Talmud Eruvin 65b. 
(In Hebrew the phrase flows smoothly: 
B'koso, B'kiso, B'ka'aso.) 
With Deep Appreciation to Stan & Marla Frohlinger 
With Special Thanks to Mr. Norman M. Meier 
In Loving Memory of My Sister Raizel bat Tovia, Roberta Suzanne Herzog, Betzalel Messinger 
This article can also be read at: http://www.aish.com/tp/ss/ssw/450980293.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Noach – A Man of Small Faith 
And the Lord saw that the evil of man was great in the earth, and every 
imagination of his heart was only evil all the time. And the Lord regretted 
that He had made man upon the earth, and He became grieved in His heart. 
And the Lord said, "I will blot out man, whom I created, from upon the face 
of the earth, from man to cattle to creeping thing, to the fowl of the heavens, 
for I regret that I made them." But Noah found favor in the eyes of the Lord. 

These are the generations of Noach, Noach was a righteous man he was 
perfect in his generations; Noach walked with G-d. (Breishis 6:5-8) 
(Adapted from The Shmuz by Rav BenZion Shafier) 
The Torah declares Noach was a righteous man. Not just righteous, but an 
individual who towered over 10 generations. From the time of Creation 
Mankind suffered a steady moral decline. Finally, after 10 generations of 
enduring man's growing iniquity, Hashem saw that Mankind was so corrupt 
there was no option except to eradicate them from the face of the earth. Evil 
permeated the entire Earth to such an extent that everyone, and every living 
being would be destroyed. Everything except for one. In all those 
generations, out of all those millions of people, only one individual stood 
out and was worth saving: Noach. He was such a tzaddik that Hashem chose 
him to be the single person to rebuild the human race. 
We must realize how great Noach was. Imagine Rav Moshe Feinstein at 
the age of 40, He was already a gadol and a tzaddik. At the age of 70, he 
had grown to be a colossal gadol. At 90 his stature towered over everyone. 
When Hashem first came to Noach he was 480 years old. 480 years of 
serving Hashem. It was then that Hashem declared Noach was a tzaddik. 
Now 120 years later at the age of 600 he must have been pure and holy. 
Hashem came to Noach in a prophesy and told him that his entire 
generation was wicked and would be destroyed. Only he, his family, and 
certain select animals would be saved. For 120 years Noach built the Ark. 
Many of the Rishonim ask, “Why did Hashem ask Noach to build the 
tayvah? If Hashem wanted to destroy the generation and save Noach, there 
are many ways He could have done it. Why trouble this tzaddik to draw the 
plans, cut the wood, and fit together the pieces? Hashem could have 
miraculously saved him without making him into a carpenter. 
Rashi answers that Hashem wanted to give the generation one final 
opportunity to do teshuvah. When Noach would work on the tayvah, people 
would see him and ask, “What are you building?” 
“Hashem told me He is going to destroy the world,” he would answer. “The 
only hope is to repent. Do teshuvah.” 
For 120 years, while he was building the tayvah, Noach was on a mission 
to convince his neighbors that Hashem was going to bring a mabul and 
destroy the inhabited world . . . unless they changed their ways. 120 years 
of persistent mussar. 
During these 120 years the entire populace scoffed him. 
Hey Noach, what are you doing? 
I'm building an ark. 
What do you need an ark for? 
Hashem is bringing a flood. Why? 
Because you are wicked. 
Noach suffered tremendous ridicule for this preposterous claim. And in 
spite of all the scorn and mockery he persisted and for 120 years he built 
the tayvah. By this time Noach must have elevated himself to an 
extraordinary height in emunah. 
Then Hashem again appeared to Noach. In another seven days there would 
be a flood. Gather animals, pairs of non-kosher animals and sevens of 
kosher animals and bring them into the Ark. 
That was an impossible task. How could Noach single-handedly bring so 
many and varied animals into the Ark in only one week. He would have to 
go into all the fields, all the forests, all the world, to gather a massive zoo! 
But nothing is too hard for Hashem. At the appointed hour, a parade of 
animals suddenly emerged from the forest and made a bee-line for the Ark. 
All of the animals in exactly the right numbers came on their own and 
entered the Ark. 
Then it started raining. For seven days it rained harder and harder. All the 
nonbelievers suddenly woke up and realized that Noach was serious. They 
besieged the Ark and tried to force their way in. But Hashem sent an army 
of lions and bears to encircle the Ark and prevent anyone from entering. 
And Noach, his sons, and his wife came into the tayvah because of the 
waters of the flood. (Bereishis 7:7) 
Rashi – Because of the waters of the flood – Even Noach was from those 
who are small in belief. He believed and he didn’t believe that Hashem 
would bring the flood. Therefore, he didn’t go into the tayvah until the 
water forced him in. 
When the flood actually began, the posuk says that Noach and his family 
went into the Ark “because of the waters of the flood.” Rashi observes that 
these words imply that it was the water that caused Noach to go into the 
tayva, not Hashem’s command. Chazal tell us that it wasn't until the water 
was up to his thighs that Noach finally entered. 
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Therefore, Rashi says that Noach was “One of small emunah who believed 
and didn’t believe.” On one hand, he believed that Hashem would bring the 
flood, but on the other, he didn’t believe it would happen. Therefore, he 
didn’t actually go into the tayvah until the rain forced him in. 
This Rashi is so difficult to understand especially when we take into 
account the background of the event. He had heard directly from Hashem 
that the flood was coming. He believed it so intensely he embarked on a 
career of singlehandedly building a massive boat to survive the flood in 
spite of being ridiculed. He lectured the people for 120 years urging them 
to do teshuva. He now was witness to the miracle of the animals making a 
beeline for the tayvah in just the right numbers, together with a bodyguard 
of lions and bears to protect him and his family from the mob of people 
clamoring to get in. 
How is it possible that such a man could believe and yet not believe? The 
water was up to his thighs. How could he even entertain any notion that the 
flood was not about to happen? 
The Nature of Man 
The answer to this question is based on understanding the nature of man 
and free-will. 
If I ask you if a malach (angel) has free-will you undoubtedly will respond 
that they do not. A malach is pure spirituality and cannot do other than the 
will of G-d. However, we find several instances when malachim did not do 
exactly as they were told and were consequently punished. The earth was 
commanded to "bring forth trees of fruit which produce fruit." The tree 
itself was supposed to taste like the fruit. But the (malach of the) earth didn't 
follow instructions and "brought forth trees which produce fruit." 
Consequently when Adam was punished, the earth was punished with him. 
When the malachim came to S'dom to save Lot they told him "For we are 
destroying this place, because their cry has become great before the Lord." 
This was a mistake because it gave the impression that they were destroying 
the city and not Hashem. Therefore they immediately corrected themselves 
and said, "and the Lord has sent us to destroy it." However for this mistake 
they were punished and could not return to Heaven for another 150 years. 
When Yaakov had the vision of the angels ascending the ladder, Targum 
Yonason (Bereishis 28:12) tells us that these were the malachim who had 
saved Lot. Only now after meeting Yaakov Avinu were they given 
permission to return to Shomayim. 
So we see that even malachim have free-will. We also have this type of 
free-will. You have free-will to put your hand in fire, theoretically. But you 
won't because you see the consequences quite clearly. It's going to give you 
excruciating pain. You can jump off the roof of a skyscraper. But you won't 
because you have a vivid image of how you'll go splat. Malachim 
(theoretically) have free will, but they have such a sharp understanding of 
the consequences of thwarting Hashem's will they simply cannot do it. 
When a malach exercises his free-will contrary to Hashem's command it is 
an error in calculation. The malach determined, incorrectly, that a slightly 
different course of action will better serve Hashem's honor. However, this 
is different than our free-will. 
When Hashem created Man, He was confronted with a tremendous 
problem. Man has to have free-will. Free-will is the key to Man's success. 
In order to gain Olam Haba a person has to go through a lifetime of tests, 
and that requires the ability to thwart Hashem's authority. However, Man 
was created with a divine soul which imparted him with an extraordinary 
intellect, even greater than malachim. With this intellect he would be like 
an angel and could do no wrong. Hashem's job was to give this individual 
something to dull his intellect. This is the nefesh habehami, the animal side 
of him. Hashem joined together two divergent elements and fused them into 
one entity. The divine part of me wants only to do what is right and proper, 
only wishes for that which is good, and yearns to be close to Hashem. This 
part of me, the Nefesh Ha’Sichli or the spiritual soul, is untainted, pure 
intellect. It is the part of me that understands exactly why I was created. 
However, there is another part of me, a nefesh habehami or a physical soul. 
This other part is also vibrant and has needs, but its aspirations, drives, and 
desires only relate to that which is physical. It only sees the here and now. 
In its world, if I can’t hear it, feel it, or see it, it doesn’t exist. 
When I engage in any spiritual activity, these two components of me are in 
direct conflict. For instance, when I daven, part of me feels a deep, inner 
yearning to grow ever closer to Hashem, and part of me is bored. Part of 
me is aglow because I am connecting to my Creator, and part of me just 
doesn’t care. The nefesh habehami doesn’t see Hashem, can’t relate to 
Hashem, and therefore doesn’t have any interest in anything spiritual. 

Whenever I deal with monetary matters, my Divine side wants to be upright 
and straight. But my dark side is selfish and is looking for some shady 
avenue in order to make a few bucks. It's wrong? I just don't care! A person 
is in constant tension between these two sides of his being. 
As long as a person lives, there will be a part of his essence that denies the 
existence of Hashem, not because that part is rebellious, nor because it 
wants to do anything wrong, but because it is incapable of seeing anything 
that isn’t physical. The more a person grows, the more clearly he relates to 
his spiritual side, and the less the nefesh habehami clouds his vision. 
However, whatever a person does, he is in conflict. Part of him sees very 
clearly the true goal of life, and part of him is living in darkness and makes 
everything blurry and murky. As long as I am housed in a body, this 
darkness remains a part of me. 
The answer to our question above seems to be that Noach was a real 
believer. He had a powerful, unwavering emunah that everything that 
Hashem said would happen, would indeed come true. But that was only 
part of him. There was another part of Noach (however microscopic and 
miniscule) that didn’t see Hashem, couldn’t relate to Him, and couldn’t see 
anything beyond the here and the now. That part denied that there would 
ever be a flood. 
Even an ish tzaddik, who spent 120 years engaged in teaching that Hashem 
was going to bring a flood, was still a human, and as such, he couldn’t fully 
see it happening. It wasn’t until the rain pushed him in that it became real 
to him, and then he went into the tayvah. 
The Darkness of Physicality 
This concept is very relevant to us because this is the crux of the battle a 
person experiences until his dying moment. No matter what level a person 
has reached, there will always be a part of him that denies anything 
spiritual. There will always be a part of me that feels alone in this world 
because it cannot see Hashem, nor even relate to anything that is not 
physical. However, there is another full dimension of me that intuitively 
knows that Hashem is right here, running the world, involved in every detail 
of my life. 
Wishing you a Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 rabbi.e.parkoff@gmail.com Rabbi Parkoff is author of “Chizuk!” and “Trust Me!” 
(Feldheim Publishers), and “Mission Possible!” (Israel Book Shop - Lakewood).  
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Gem Of The Week From RSR”H 
This week sponsored -לעילוי נשמת ר' יחזקל שרגא בן ר' יהודה ז"ל    
To Destroy and Rebuild 
The word shicheis denotes ruin and corruption. A mashchis is one who 
obstructs progress, who turns success into failure. The word shachas, pit, 
comes from the same root. One who digs such a pit does not intend it for 
good, for storage—rather, his intention is to place an obstacle in someone’s 
path and stop him from reaching his destination. This is why the expression 
shicheis is usually connected to the word derech .Hashcheis typically 
means to be stopped, or to fall on the way. Hashchis derech assumes that 
a path in life leads to moral welfare, with hashchasa a pit dug in that path. 
One symptom of the moral decay of Noach’s generation was chamas ,theft 
that cannot be recovered through legal proceedings. One who perpetrates 
chamas cannot be penalized by a human court, but if committed over and 
over again ,chamas gradually leads to the ruin of one’s fellow man. The 
pasuk says  “ The earth was corrupt before the face of G-d, and the earth 
was filled with wrongdoing ”.In the destruction, moral corruption came 
first—sins that civic society is not concerned with. People think that even 
if the young are immoral and married life has deteriorated, commerce can 
still thrive and business can proceed. But once the world is corrupt before 
G-d, no law or institution will be able to save society from itself. 
The world will never be full of gezel ,outright robbery, for society has penal 
codes and prison terms to protect itself from such crimes. But chamas ,
wrongdoing facilitated by cunning, destroys a society. There is no 
protection against chamas if the thief's conscience does not bother him. 
Moral corruption destroys the conscience, and with it, the welfare of 
society. 
When Hashem tells Noach  “ the end of all flesh has come before me ”,it 
could mean  “ man has sunk so low that I am forced to put an end to them ”.
A more likely interpretation, however, would be“ ,if I do not intervene, the 
end will come of its own accord—i.e., the end of all flesh has already come 
before me ”.The automatic consequence of hishchis kol basar es darko 
was that the keitz came upon them. Had G-d not stepped in, even Noach 
would have been lost. 
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This would also explain the use of the word  “ mipneihem ”.Mipnei always 
means to draw back out of fear or submission. Accordingly, we should 
interpret: the end of all flesh has come before Me. If its present state of 
affairs were to continue, mankind would have no future, for mipneihem ,in 
fear of them, the earth is already full of chamas .The earth is concealing its 
bounty from man, lest that bounty be used to support immorality, robbery 
and murder. 
G-d says to Noach: In view of these circumstances, I am about to destroy 
them. Destruction is what they need. It is not annihilation, but destruction 
for the sake of salvation. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s 
commentary on Chumash, with permission from the publisher. 
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Striving For Perfection 
“These are the offspring of Noach: Noach was a righteous man, perfect 
in his generations. Noach walked with God.” Bereshis 6:9 
Not all tzaddikim are equal. Different individuals attain different levels of 
holiness and righteousness. The Torah calls our attention to these 
distinctions when it describes Noach and Avraham with similar yet slightly 
different phrases. 
Regarding Noach, our verse states that he “walked with God”. To 
Avraham, on the other hand, God commanded, “Walk before Me” 
(Bereshis. 17:1). Noach walked with God, while Avraham walked before 
God. What is the difference? Which is better? 
Interestingly, we find in the Torah a third expression for living a holy life. 
The Torah charges us to “walk after the Lord, your God” (Devarim 13:5). 
Where does “walking after God” fit in? We must first examine this 
metaphor of “walking”. Why not “standing with God” or “running with 
God”? 
After Adam sinned and the natural order underwent a drastic shift, God did 
not seek to correct the world instantaneously. Rather, humanity was to 
gradually correct itself, repairing the universe in stages until “the earth will 
be filled with awareness of God” (Yeshayahu 11:9). This is the inner 
significance of the “walk” of the righteous: a slow but steady moral 
progression. Similarly, the Sages wrote that prophecy is not revealed to the 
world all at once, but in a measured fashion, according to our ability to 
receive and assimilate it. This principle is true for all forms of divine 
wisdom. Enlightenment is granted to each generation in a measure 
appropriate for that generation, in order to uplift it and prepare it for the 
future. 
Before the Torah’s revelation at Sinai, the world was not ready to receive 
its full light. Nonetheless, the universe always contained a hidden potential 
for its future spiritual level, when it could absorb the Torah’s light. 
How does this explain the difference between the “walk” of Noach and 
Avraham? Sefer Midbar Shur explains that before Sinai, there were two 
paths of spiritual growth. The first path was to perfect oneself according to 
the spiritual state appropriate for that generation. This is called “walking 
with God”: perfecting oneself in accordance with the divine ideals and 
aspirations that were ordained for that time. 
A higher path was to aspire to a level beyond the normal state for that era. 
This was an extraordinary spiritual effort, in order to prepare for and hasten 
the highest level of enlightenment - that of the Torah itself. This striving 
for the spiritual betterment of future generations is referred to as “walking 
before God”, or walking ahead of God. 
The Torah tells us that Noach “walked with God”. Noach was just and good 
according to the standards ordained for his time. For this reason, the Torah 
emphasizes that Noach was “faultless in his generation”. His level of 
righteousness corresponded to the moral expectations for his generation. 
Avraham, on the other hand, sought to awaken the entire world to integrity 
and holiness. Avraham “walked before God”, preparing the world for the 
greatest enlightenment, the Torah. Since Avraham helped ready the world 
for the Torah, the Sages wrote that he fulfilled the Torah before it was given 
(Yoma 28b). 
What about the third form of walking, “walking after God”? Once the 
Torah was given, and God revealed the purest divine light, we struggled to 

merit the pristine light that was revealed and subsequently hidden from us. 
It is impossible for us to reach the enlightened state of Sinai without first 
correcting our various faults. Therefore, we cannot be expected to “walk 
with God,” and certainly not “before God.” All we can hope for is to “walk 
after God” - to strive after the historic level of enlightenment that was 
revealed at Sinai. In our efforts to reach this level, we prepare ourselves to 
approach this state of enlightenment, until God “renews our days as of old” 
(Eicha 5:21). 
Robbery - A Lack Of Compassion 
“And God said to Noach: ‘The end of all flesh has come before Me, for 
the earth is filled with violence through them; and behold I will destroy 
them with the earth.’ ” Bereshis 6:13 
The values of the generation of the Flood had become utterly corrupt and 
their general conduct was debased in many areas. Why is it, though, that 
their verdict was finally sealed specifically due to the sin of robbery? 
Although this is a serious offense, it would seem that there were other 
crimes against man and God which were much more severe. 
Let us illustrate with a parable. A ruler of a city was passing through the 
street when he came upon a man who was eating forbidden foods defiantly 
in public. The official grabbed the offender, forcefully stopped him, and 
penalized him for his obstinate display of contempt. Surely, in this case the 
lawman was acting out of a sense of justice which pervaded his being. 
Another time, the same officer was walking about, and he spotted a thief 
who snatched the last piece of bread that a poor and starving man had to 
eat. Once again, the patrolman sprang into action and attempted to correct 
the evil which he had witnessed. As he struck the criminal, however, his 
feelings were not merely those of one dedicated to maintaining law and 
order, but his sense of compassion and mercy for the unfortunate and 
hungry victim surged within him as well. 
There is a fundamental distinction between the crime of theft and crimes 
which may be victimless. In all sins, the trait of justice cries out for 
punishment and for a purging of the record. There may be an element of 
mercy which surfaces, but it is one that calls for mitigation on the part of 
the judge to be lenient with the offender. However, when one steals and he 
takes from others, not only does the call for justice turn to condemn the 
sinner, but the trait of mercy also works against the offender, as we consider 
the plight of the poor victim who has been wronged. 
This is the meaning of the Gemara (see Sanhedrin 108a) which tells us that 
when we have a box of sins, the one that cries out first is that of theft. This, 
then, is why the verdict of the generation of the Flood was sealed due to 
their having committed the crime of theft. 
United - In Order To Survive 
“In the very same day Noach, and Shem and Cham and Yefes, the sons 
of Noach, and Noach’s wife, and the three wives of his sons with them, 
entered into the Ark...And they came to Noach into the Ark, two and two 
of all flesh in which is the breath of life.” Bereshis 7:13-15 
The prophet tells us of the end of days, when we will witness the Messianic 
era where “the wolf will dwell with the lamb” (Yeshayahu 11:6). This is a 
description of a degree of tranquility where natural predators live in peace 
with their former prey. This is a condition which represents an advanced 
development of unparalleled cooperation and understanding - a truly 
unique wonder. 
Yet, HaRav Meir Shapiro of Lublin explains, this situation already 
existed aboard the Ark. All creatures were gathered together where they 
were confined for an entire year in one area. They lived within those walls 
without threatening one another for an entire year. The carnivores resided 
next to the domesticated creatures, and all departed healthy and intact. 
Nevertheless, the situation upon the Ark was not standard. The world 
outside their immediate domain was in a state of destruction. Everything 
around them was being obliterated, and they alone rode out the duration of 
the flood in their small ship. It is no wonder that all of the occupants united 
together to survive the doom which raged beyond those cabin walls. 
Contrastingly, in describing the Messianic days, we are told that there will 
be no outside threats to anyone’s existence. “One nation will not raise a 
sword against another.” (Yeshayahu 2:4) The sense of peace and tranquility 
which will prevail will be genuine, without being imposed as a means to 
fend off mutual dangers. This cooperation and co-existence of all creatures 
will certainly be unprecedented and miraculous. 
Hashem’s All-Encompassing View 
“I have set My rainbow in the cloud, and it shall be a sign of the covenant 
between Me and the earth...and the water shall never again become a 
flood to destroy all flesh.” Bereshis 9:13-15 
What precisely does the rainbow symbolize? Rabbi Chaim Friedlander 
k"z, (Mashgiach of the Ponovezh Yeshiva; died 1986) explains: Kabbalists 



  18                                                              IaaBtu!Io!– trcdk trcd ihc!
teach that when a prophet sees the form of a circle in a vision, it symbolizes 
Hashem’s all-encompassing view of the world. Every person and every 
thing is seen by Hashem, with no one standing out more than the others. 
Rabbi Friedlander adds: A circle has no right side, symbolizing Hashem’s 
kindness, nor left side, symbolizing Hashem’s judgment. Accordingly, says 
Rabbi Friedlander, the semi-circular rainbow symbolizes Hashem’s 
promise not to judge the generation in which the rainbow appears. Were He 
to judge that generation, it would be found liable for punishment. Instead, 
the rainbow tells us, Hashem will view a wicked generation as part of the 
continuum of history. Even if a particular generation is too wicked to 
survive, it will survive, and perhaps even flourish, because Hashem’s all-
encompassing view sees the worthy descendants who will come from the 
wicked generation. 
Spiritual DNA 
“And God came down to see the city and the tower which the children of 
man built.” Bereshis 11:5 
The Torah says “the children of man”. Whose children could they have 
been - perhaps the children of donkeys and camels? However, it means the 
children of Adam, the first man, who proved himself ungrateful when he 
said (Bereshis 3:12): “The woman, whom You gave to be with me, gave me 
from the tree.” These people also were ungrateful, rebelling against the 
One who had showered kindness upon them and had rescued them from the 
flood. – Rashi 
HaSaba MiSlobodka points out that the manners of conduct and 
personality traits which a person possesses make a firm impression upon 
his descendants, just as do his physical features. It is common that certain 
attributes can be detected several generations down the line when they are 
firmly planted by some patriarch or matriarch of the family. In fact, we, the 
Jewish people, are forever identified as being compassionate, modest, and 
imbued with the tendency to perform acts of loving-kindness (Yevamos 
79), all this due to our inheriting these qualities from our forefathers. 
Unfortunately, negative qualities can also be passed on from one generation 
to another. Adam already displayed this flaw of being unappreciative of 
that which was provided for him (see Rashi 3:12). This ugly characteristic 
had taken root. It surfaced now, several generations later, in a vile form. 
These people, being “the descendants of Adam”, were now capable of 
attempting to rebel against Hashem. This was the ultimate degree of 
denying credit and being ungrateful to Hashem, Who provides goodness to 
all. 
The benefit of our striving to perfect our ethics and to develop only the 
finest of character traits is that it can and does have a direct influence upon 
us, but also upon our children and for generations to come. 
Halachic Corner 
Rosh Chodesh Marcheshvan 
The Midrash states that a plentitude of rain was decreed for the month of 
Marcheshvan, since it marked the beginning of the Flood. During this 
month there are no festival days or rejoicing, and during Marcheshvan 
much suffering befell the Jewish people. On the 15th of Marcheshvan, 
Yeravam contrived a new festival and brought God’s wrath upon Israel. On 
the 5th of the month, the Chaldeans slaughtered the sons of King 
Tzidkiyahu in his presence, and blinded his eyes before putting him in 
chains and bringing him to Babylonia. During this month God exacted 
retribution from the generation of the Flood, and He inundated the entire 
world. 
Questions for Thought and Study 
1. What was the ,hrC (covenant) that Hashem was promising Noach that 
He would keep with him, indicated in Pasuk 6:18? See Abarbanel there 
2. How does the Torah indicate that Hashem spoke to Noach differently 
when He spoke to him initially regarding the flood, compared to how He 
spoke to him when telling him to go into the vcT (Ark)? See Chizkuni 7:1 
3. In what way does the listing of Noach and his family in Pasuk 7:14 
indicate Hashem’s love for Noach? See Rabbeinu Bachya 
4 How did Noach treat the vbIh (dove) differently when it came back the 
second time, compared to the first time it came back? See Ohr HaChaim 
8:9 
5. Why is Terach’s death recorded before Avraham left Charan, yet 
Avraham actually left Charan sixty years before the death of his father 
Terach? See Ramban 11:32 
Answers: 
1. Hashem had made a covenant with the world that the land would hold 
back the waters from overtaking it. Hashem was telling Noach that He 

would keep this covenant with him and his family by saving them, but not 
with the rest of the world. 
2. In Pasuk 6:13 the name of God is "ohekt", indicating the strict justice 
that He would bring upon the world. In Pasuk 7:1, as Hashem was saving 
Noach and his family from the flood, the name indicating Hashem’s mercy 
is used. 
3. The repetition of Noach’s name together with his wife and sons indicates 
Hashem’s love for Noach and the reason for their rescue with him. 
4. The first time (Pasuk 8:9), the vbIh could not find a resting place, so it 
was tired. Therefore, Noach reached out to take it back into the vcT. The 
second time (Pasuk 8:11), the vbIh had found a resting place, so Noach did 
not need to reach out to take the vbIh in. 
5. The Torah did not want to imply that Avraham had abandoned his father 
in his old age. Terach was wicked and was therefore already considered 
“dead” while still in his lifetime. 
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Rabbi's Message 
Noach- Identity Theft 
The generation of the flood had destruction coming their way. The people 
had become significantly corrupted. Yet, the Torah tells us that it was their 
stealing from one another that ultimately sealed their fate. Why is theft 
identified as the sin responsible for this tragedy more than other sins such 
as immorality and idol worship? 
One of the fundamental goals of creation is for a person to earn his or her 
reward, not receive it for nothing, and therefore take pride in that reward. 
There is a dramatic difference, for example, between a child who is simply 
given a bike and a child who earned the bike through goal-oriented 
behavior. Earned reward creates an internal satisfaction as the person says, 
"I worked for that," and therefore takes real pride in the accomplishment. 
It is for this reason that Hashem created the world with free choice, 
allowing us to earn reward by making good choices, instead of simply 
bestowing "reward" upon us as a freebee. 
When a person consistently steals, he creates a disorder in which he no 
longer appreciates the pride that goes into earning one's reward. He 
develops an approach to life that is devoid of accomplishment and 
accountability. The result is that it is enormously difficult for the person to 
relate to the free choice for moral conduct. Religiously, theft may not be as 
bad as immorality or idol worship. When it comes to one's moral fiber, 
however, theft creates deterioration on a most fundamental level. "Why be 
moral?" the very essence of such a person shouts out. "There is no reason 
to earn reward. You can steal it! You can fake it! As long as you get away 
with it." 
One of the important considerations in parenting and in mentoring is to 
make sure that we give the child or student opportunities to earn and to 
strive for greatness. This experience develops skills in the child or student 
that will empower him to achieve future success, and to recognize his own 
innate ability to persevere. As a great Chasidic mentor once said, "I can 
assist a person who has many failings...as long as he has attributes. But, 
woe to the one who doesn't recognize, or never developed attributes. For 
such a person there is no starting point." 
There is a place for unconditional love. For much of our lives, we are the 
grateful recipients of such grace. But, when a person focuses too much on 
unearned reward, they lose the positive reinforcement and pride that 
enables them to continue to grow. 
I recall in yeshiva there was one boy who, although very honest, was very 
savvy at obtaining things for free. On one particular day, he sat at his desk 
with great pride surrounded by things that he had recently obtained for free. 
There was a mug he got for opening a bank account with money that he 
borrowed for the purpose of opening up the account. There were 
promotional items including a few envelope openers, which he got by going 
to a local politician's rally. And, there was even a can of Pepsi which he 
convinced a worker at a "Take the Pepsi Challenge" booth to give him. 
As we sat around in awe of his accomplishments, our Rebbe walked in. He 
quickly assessed the situation, and declared, "Boys... there is more to life 
than freebees." 
Sometimes people do accomplish much. Yet, there is still a dividing line in 
proper mentoring in the way compliments are given. In a fascinating study, 
educators divided a group of students and gave them easy problems to 



!IaaBtu!Io!– trcdk trcd ihc                                                                    19 
solve. When the students solved the problems correctly, one group was 
told, "You are so smart," while the other was told, "You must have really 
worked hard to do that." Then they assigned progressively more difficult 
problems, and found that the students who were praised for being smart 
would eventually give up, while the students praised for trying hard would 
continue and persevere. 
On a religious and ethical level, theft is very bad. But, on a personal level, 
theft and a perpetual mentality of freebees, is absolutely destructive. It 
deprives the person of the building blocks of pride and perseverance that 
are fundamental in success. Perhaps this is one reason that Noach was 
expected to build the Ark in which he would be saved. It was as if Hashem 
was telling him, "I am willing to save you... but you will have to work for 
it." 
With best wishes for a wonderful Shabbos! 
© Copyright 2017 by Rabbi Mordechai Rhine www.teach613.org/noach-identity-theft/#comments To Subscribe Please Click Here: http://www.teach613.org/contact-
2/sign-up/ Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in White Oak, MD. He also is the Director of TEACH613, an 
organization which promotes Torah and mitzvah education through classes and virtual media.  
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Noach - Mar Cheshvan, 5778 
Do We Fulfill The Mitzvos Of Hashem With A Full Heart ? 
"And Noach went into [the ark], and his sons, and his wife. Because of the 
waters of the flood. (Bereishis 7:7)" 
Rashi explains that even Noach was of those who had little faith; he believed 
and he did not believe that the flood would come: and he did not enter the 
Ark until the waters forced him to do so. 
Rashi, is, in essence, saying that although Hashem explicitly told Noach that 
He would bring the flood, Noach, nevertheless, did not fully believe that 
Hashem would actually execute this decree. Deeply buried within his heart 
was doubt that Hashem would, indeed, bring His intention to fruition and 
obliterate and destroy the world which He had created. 
This is mystifying. Noach was a Tzaddik. He possessed many zchusim. In his 
merit the entire world was saved. The Torah itself testifies to Noach's tzidkus 
-"Noach Ish Tzaddik."(1) If so, how could such a tremendous Tzaddik not 
fully believe what Hashem had explicitly told him, namely that He would 
bring a flood to destroy the world? 
Moreover, Noach actively built the Ark with his bare hands, day in and day 
out, not for a few weeks, not for a few months, not for a few years, but for one 
hundred and twenty years. Thus, Noach's very hands were living testimony 
of faith that Hashem would bring the flood. While building the Ark, he 
preached to the people of his generation of their impending doom. Noach 
warned them that unless they would repent, Hashem would bring the flood. 
Thus, Noach's mouth and lips were also living testimony of his full-fledged 
faith and conviction that Hashem would bring the flood. If so, with such faith 
reflected by Noach's hands and lips indicating that Hashem would bring the 
flood, How could Noach's heart not fully believe that Hashem would bring it? 
Furthermore, Chazal (Bereishis Rabbah 30:7) state that the people of his 
generation ridiculed him, laughed at him, and embarrassed him. They called 
him a "foolish old man." Clearly, Noach suffered much abuse, humiliation and 
degradation for conveying this message that Hashem would indeed bring 
about the flood. Surely, the strength and fortitude necessary to endure their 
remarks revealed incredible faith and conviction that Hashem would indeed 
bring the flood. 
Furthermore, how could Noach possibly not fully believe that Hashem would 
bring the flood? Upon seeing the reality of this drama beginning to unfold 
when "All the wellsprings of the great deep burst forth and the floodgates of 
the Heavens were opened"(2) this surly was living proof of Hashem’s 
intentions that He would bring the flood! How is it possible that even that stark 
reality that the flood was coming, did not weaken the doubts that were deeply 
buried within the heart of Noach? How is it possible that, despite this reality, 
Noach did not enter the Ark until the waters rose so high that he was forced to 
enter? 
How deep and complex is the psyche of the human being! A great man, even 
one of the caliber of Noach HaTzaddik, could preach an ideal for one hundred 
and twenty years with his "hands" and his mouth, and even suffer abuse for 
the sake of promulgating this ideal, yet he himself does not fully believe in the 
truth of this ideal. Even upon seeing with his own eyes the flood beginning to 
unfold, he still did not fully believe that it would ever come to fruition. While, 
most certainly, Noach's lack of faith was infinitesimally minute and virtually 
undetectable, nevertheless, its very existence is significant. 

We learn from here a very powerful and frightening insight. A person could 
be sincere, and know what he has to do, amidst much personal self-sacrifice, 
yet his heart might still not be with him entirely. We must learn from Noach 
that even the best of us may have internal conflicts deep down in our soul that 
may not harmonize with our actions. 
May we be zoche to develop fully the feelings of our heart, through reflection 
and thought in Torah and Mussar. May we be privileged to do the will of 
Hashem and the Mitzvos of Hashem with a full heart. 
May Hashem help us purify our hearts so that we can serve him with truth, 
VeTaher Libeinu LeAvdecho BeEmes, Amen. 
1. Bereishis 6-9 
2. Bereishis 7-11 
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is adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 
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Covenant & Conversation 
The Trace of God (Noach 5778) 
The story of the first eight chapters of Bereishit is tragic but simple: 
creation, followed by de-creation, followed by re-creation. God creates 
order. Humans then destroy that order, to the point where “the world was 
filled with violence,” and “all flesh had corrupted its way on earth.” God 
brings a flood that wipes away all life, until – with the exception of Noach, 
his family and other animals – the earth has returned to the state it was in 
at the beginning of Torah, when “the earth was waste and void, darkness 
was over the surface of the deep, and the spirit of God was hovering over 
the waters.” 
Vowing never again to destroy all life – though not guaranteeing that 
humanity might not do so of its own accord – God begins again, this time 
with Noach in place of Adam, father of a new start to the human story. 
Genesis 9 is therefore parallel to Genesis 1. But there are two significant 
differences. 
In both there is a keyword, repeated seven times, but it is a different word. 
In Genesis 1 the word is tov, “good.” In Genesis 9, the word is brit, 
“covenant.” That is the first difference. 
The second is that they both state that God made the human person in His 
image, but they do so in markedly different ways. In Genesis 1 we read: 
And God said, “Let us make man in our image, according to our likeness, 
and let them rule over the fish of the sea, and over the birds of heaven, and 
over the cattle, and over all the earth, and over every moving thing that 
moves upon the earth.”\ 
So God created man in His image, 
In the image of God He created him, 
Male and female He created them. (Gen. 1:26-27) 
And this is how it is stated in Genesis 9: 
Whoever sheds the blood of man, by man shall his blood be shed; 
for in the image of God, He made man. (Gen. 9:6) 
The difference here is fundamental. Genesis 1 tells me that I am in the 
image of God. Genesis 9 tells me that the other person is in the image of 
God. Genesis 1 speaks about the dominance of Homo sapiens over the rest 
of creation. Genesis 9 speaks about the sanctity of life and the prohibition 
of murder. The first chapter tells us about the potential power of human 
beings, while the ninth chapter tells us about the moral limits of that power. 
We may not use it to deprive another person of life. 
This also explains why the keyword, repeated seven times, changes from 
“good” to “covenant.” When we call something good, we are speaking 
about how it is in itself. But when we speak of covenant, we are talking 
about relationships. A covenant is a moral bond between persons. 
What differentiates the world after the Flood from the world before is that 
the terms of the human condition have changed. God no longer expects 
people to be good because it is in their nature to be so. To the contrary, God 
now knows that “every inclination of the human heart is evil from 
childhood” (Gen. 8: 21) – and this despite the fact that we were created in 
God’s image. 
The difference is that there is only one God. If there were only one human 
being, he or she might live at peace with the world. But we know that this 
could not be the case because “It is not good for man to be alone.” We are 
social animals. And when one human being thinks he or she has godlike 
powers vis-à-vis another human being, the result is violence. Therefore, 
thinking yourself godlike, if you are human, all-too-human, is very 
dangerous indeed. 
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That is why, with one simple move, God transformed the terms of the 
equation. After the Flood, He taught Noach and through him all humanity, 
that we should think, not of ourselves but of the human other as in the image 
of God. That is the only way to save ourselves from violence and self-
destruction. 
This really is a life-changing idea. It means that the greatest religious 
challenge is: Can I see God’s image in one who is not in my image – whose 
colour, class, culture or creed is different from mine? 
People fear people not like them. That has been a source of violence for as 
long as there has been human life on earth. The stranger, the foreigner, the 
outsider, is almost always seen as a threat. But what if the opposite is the 
case? What if the people not like us enlarge rather than endanger our world? 
There is a strange blessing we say after eating or drinking something over 
which we make the blessing shehakol. It goes: borei nefashot rabbot 
vechesronam. God “creates many souls and their deficiencies.” Understood 
literally, it is almost incomprehensible. Why should we praise God who 
creates deficiencies? 
One beautiful answer(1) is that if we had no deficiencies, then lacking 
nothing, we would never need anyone else. We would be solitary rather 
than social. The fact that we are all different, and all have deficiencies, 
means that we need one another. What you lack, I may have, and what I 
lack, you may have. It is by coming together that we can each give the other 
something he or she lacks. It is our deficiencies and differences that brings 
us together in mutual gain, in a win-win scenario.(2) It is our diversity that 
makes us social animals. 
This is the insight expressed in the famous rabbinic statement: “When a 
human being makes many coins in the same mint, they all come out the 
same. God makes us all in the same mint, the same image, His image, and 
we all come out different.”(3) This is the basis of what I call – it was the 
title of one of my books – the dignity of difference. 
This is a life-changing idea. Next time we meet someone radically unlike 
us, we should try seeing difference not as a threat but as an enlarging, 
possibility-creating gift. After the Flood, and to avoid a world “filled with 
violence” that led to the Flood in the first place, God asks us to see His 
image in one who is not in my image. Adam knew that he was in the image 
of God. Noach and his descendants are commanded to remember that the 
other person is in the image of God. 
The great religious challenge is: Can I see a trace of God in the face of a 
stranger? 
1. I thank Mr Joshua Rowe of Manchester from whom I first heard this 
lovely idea. 
2. This is what led thinkers like Montesquieu in the eighteenth century to 
conceptualise trade as an alternative to war. When two different tribes meet, 
they can either trade or fight. If they fight, one at least will lose and the 
other, too, will suffer losses. If they trade, both will gain. This is one of the 
most important contributions of the market economy to peace, tolerance 
and the ability to see difference as a blessing, not a curse. See Albert O. 
Hirschman, The passions and the interests : political arguments for 
capitalism before its triumph, Princeton : Princeton University Press, 2013. 
3. Mishnah, Sanhedrin 4:5. 
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Peninim on the Torah 
Parashas Noach פרשת נח תשע"ח 
 נח איש צדיק תמים היה בדורותיו
Noach was a righteous man perfect in his generations. (6:9) 
We do not find another leader treated as negatively and judged as harshly 
as Noach. The Torah writes, Tamim hayah b’dorosav; “Perfect in his 
generations.” Chazal interpret, “in his generations” in two ways. Some 
maintain this to be praiseworthy. Noach was righteous and perfect, even 
though he lived in a generation that was so corrupt that it had to be wiped 
out. Others counter that this statement is far from laudatory. Indeed, it 
implies that Noach’s righteousness was viewed relative to his community. 
They were so evil that they made him look good! The issue is not whether 
Noach was good or not. He was certainly righteous, but was this only when 
compared with the failings of his generation, or was he the real thing? Why 
do we seem to grapple only concerning Noach? Nowhere else do we find 
Chazal looking so askance at a leader. 

Perhaps the reason we question the true character of Noach is that he failed. 
He had over a century to convince the people that the end was near; yet, he 
failed. Chazal wonder why. Why did such a great leader miss the 
opportunity to save his generation? The people obviously did not heed 
Noach’s warnings, because they probably thought that he was slightly 
unhinged. Had they really respected him, they would have listened. Noach 
survived the Flood – alone, with his immediate family. The remainder of 
his generation had its chance, but eschewed it. Why did they not listen to 
Noach? This is the question that Chazal analyse. Could it be that Noach 
was not that great of a tzaddik, or at least insufficient to impress people? 
Noach had an incredible fortuity handed to him on a silver platter. Saving 
the world is an opportunity that does not often present itself. Noach had this 
chance twice: before the Flood; and after the Flood. Yes, Noach lived for 
350 years following the Flood. Hashem created a new world, but even in 
this new world we find the dor haflagah, generation of the dispersion, who 
were prepared to wage war with the Creator! Where was Noach? Where 
was his influence? This is why Chazal take issue with the word, b’dorosav, 
in his generations. Perhaps he was simply better than everyone else. That 
is it – better, but not necessarily righteous. 
Others feel that living with moral degenerates, such that one is not being 
influenced by their repugnant behaviour, is in and of itself the greatest 
accolade. To resist temptation when everyone is acting abominably is a sign 
of a righteous character. Noach was a real tzaddik, because anyone less 
would not have survived that horrible influence. 
Nothing breeds success – like success. Nothing earns a person positive 
attention like success. Nothing detracts from one’s positive attributes like 
failure. It may not be fair, but it is a fact of life. Life is filled with incredible 
opportunities for growth and success. Some make the right choices. Others 
make the wrong choices. A third group just does not bother choosing. 
What prevented Noach from reaching out to the people of his generation? 
For one hundred and twenty years, he slaved over the Ark. This was his 
idea of outreach – warning people of the gloom and doom that would 
envelop and destroy them if they did not repent and alter their lifestyles. 
This is not the way to reach people. There are those who refer to Judaism 
as the religion of “no.” When asked what Judaism is, they invariably 
respond by itemising all of the prohibitions that are part and parcel of an 
observant Jew’s lifestyle. Unfortunately, they forget to present all of the 
positive aspects of Judaism, including all of the positive consequences of 
adhering to the prohibitive commandments. 
To convince a person of the beauty of Jewish life, we must demonstrate its 
beauty – not focus on what is prohibited and the punishment that 
accompanies transgression. People respond to the positive. No one is 
interested (at first) in the negative aspects. It is only after time that one 
comes to see the profundity behind each and every mitzvah. 
In his commentary to Bereishis 6:8, Sforno distinguishes between Noach 
and Avraham Avinu. Three great individuals were spared as a result of their 
having found chein, favour, in the eyes of Hashem: Daniel; Iyov; and 
Noach. They alone were spared – not the members of their generation. They 
were not like Moshe Rabbeinu, Avraham Avinu and Shmuel HaNavi, who 
reached out and taught and led their respective generations. A righteous 
man who perfects himself is worthy of saving himself – alone, but one who 
perfects others as well merits to be the medium for saving others. Noach 
admonished, but he did not teach his generation about Hashem. He taught 
them that corruption – both ethical and moral – is destructive to a vibrant 
society. It undermines their goals and harms them individually and 
collectively. Noach never taught them that there is a G-d Who created and 
continues to guide the world. Noach’s approach has become the standard 
tikkun olam, repairing the world, route employed by Judaism’s secular 
streams, who realise that by acknowledging Hashem, they are obligated to 
serve Him and observe His Torah. Thus, they save neither themselves nor 
their constituents, who have all, for the most part, became victims of 
assimilation. 
Avraham taught the members of his generation that there is a Creator, Who, 
as G-d of history, also supervises the life and destiny of each and every 
human being. He explained that belief in Hashem is accompanied by 
obligations. Unless one makes demands on his students, his lessons will be 
short-lived. When one gives and gives and does not ask for anything in 
return, he will receive very little in return. 
 נח איש צדיק תמים היה בדרתיו
Noach was a righteous man, perfect in his generation. (6:9) 
The Talmud Sanhedrin 108b relates that actually the decree to annihilate 
the dor haMabul, generation of the Flood, had originally applied to Noach 
as well. It was rescinded due to the chein, favour, Noach found before 
Hashem: V’Noach matzah chein b’einei Hashem, “Noach found favour in 
the eyes of Hashem” (Bereishis 6:8). The question which confronts the 



!IaaBtu!Io!– trcdk trcd ihc                                                                    21 
reader is whether or not Noach was worthy of reprieve. If he was not, why 
should “favour” alter his sentence? Since when does favour determine 
one’s worthiness? 
Our sages debate the integrity of Noach’s virtue: Did it stand on its own 
accord, or was it relative to the rest of his generation? Was Noach righteous, 
despite the evil of his generation, or was he a tzaddik only in comparison 
to them? The Midrash indicates that Noach’s spending an entire year in the 
Ark toiling 24/7 to feed its motley collection of passengers was, in and of 
itself, a punishment. Apparently, his level of righteousness was deficient. 
Horav Pinchas Friedman, Shlita, cites the Chasam Sofer who posits that, in 
his own right, Noach was unworthy of being spared from the flood waters. 
He was guilty either of less-than-perfect virtue or not praying hard enough 
for the members of his generation. In any event, he was spared only 
because, relative to his generation, he was a tzaddik. Thus, although Noach 
was spared, he had to undergo a year of severe and painful toil as penance 
for his shortfall in regard to righteousness. Furthermore, it was necessary 
to set the correct standard for virtue and send out a message for the future: 
One’s righteousness is not measured relative to others. He must personally 
be on a plane of virtue which is in its own right, exclusive of any 
comparisons to others, wholly perfect. Hashem could have easily saved 
Noach without employing the medium of the Ark. He did not, because he 
wanted Noach to achieve tzidkus status in his own right. 
Rav Friedman explains that Hashem specifically chose Noach, who was a 
relative tzaddik (only in comparison with the evildoers of his generation), 
because this was the first hatzalah, deliverance, from death; thus, it would 
serve as the prototype for future hatzolos. Maase avos siman labanim, “The 
deeds of the fathers are a portent for the children”: The first time Hashem 
does something sets the standard for parallel future events. Noach’s 
deliverance from the raging waters of the Flood became the foundation-
stone for all future deliverances in which Hashem’s People would be 
spared. Therefore, in the future, whenever Klal Yisrael would be in dire 
straits which required Hashem’s deliverance, He would rescue them even 
if their worthiness was only relative to the evil of their 
pursuers/oppressors/despots who sought to destroy them. 
We must confront the reality that we often lack perfection. Times change; 
generations decline, with the spiritual achievements of today paling in 
comparison to that of yesterday. Hashem spared Noach. He will do the 
same for each generation whose spiritual success falls short. We may be far 
from perfect, but we are leagues ahead of the competition. 
 בא אתה וכל ביתך אל התבה
Come to the Ark, you and all your household. (7:1) 
A teivah is an Ark, a container, a box which holds an object within its 
confines. Teivah is also a word. The Chassidic Masters, notably the Baal 
Shem Tov, zl, render Hashem’s command to Noach to “Come into the 
Teivah” homiletically. Hashem is also saying: “Enter into the words of 
prayer and Torah study; there you will find a sanctuary of wisdom, meaning 
and holiness amidst the raging flood waters of life.” 
The various commentators expound on this play-on-word translation. 
Perhaps we can focus on the meaning of teivah/word as the reason for the 
disaster that befell that generation, and then attempt to suggest how the 
teivah was an opportunity for penance. People communicate largely by 
word of mouth. They speak to one another. What they say and how they 
express themselves distinguishes between a good word, a kind word, a 
complimentary word, a bad word, a slanderous word. We all have an idea 
of the value and significance of the correct word, well-placed and expressed 
with care and sensitivity. A good word can save someone’s life – or destroy 
him – if the word is evil and demeaning. I think it is all reflected in the 
manner of expression. Does one just release the word and forget about it, 
not caring if it hurts someone, or does he “enter into his word,” remain a 
part of it? Are our words just “talk” without substance? Do we stand behind 
our words, or do we throw them out – and run, separating ourselves from 
the damage they have wrought? 
Words can be soothing, invigorating, encouraging, enlivening. They can be 
transmitters of joy; they can make a person feel that someone cares about 
them, that they are not alone. It all depends on whether the words are real 
or are simply words spoken, but not really reflecting the personality and 
character of the author, because he has already divorced himself from them 
and escaped. One must be part of the words that he articulates, because how 
one expresses himself is as important as what he says. 
The teivah was one large floating container that housed the future of the 
world in an area which could best be described as “close.” There was 
nowhere to go. Whatever was said had to be supported. Noach fed all the 
animals and fowl 24/7, with no rest. How he brought the food, what he said, 
and how he said it were all as important as the actual food. The smile that 
accompanied his acts of kindness could be a game-changer that made a 

huge difference in the attitude of the recipient. The teivah was an enormous 
floating chesed operation. 
The generation of the Flood was destroyed due to a lack of morality, 
reflected in their interpersonal relationships. People did whatever they 
wanted without respect for, or sensitivity towards, their fellow. The Torah 
states that they were guilty of chamas, theft. Chamas is a form of theft 
whereby the “buyer” takes and pays, even though the seller is not interested 
in selling. There is no conversation between them. The seller plunks down 
the cash and leaves: no respect; no sensitivity; no conversation. Chesed 
performed without respect for the recipient is not much different, because 
it reflects the benefactor’s lack of respect. It is all in what we say, how we 
say it, and the smile that accompanies the communication. Words? What 
are mere words? Plenty. They define our actions. They represent who we 
are. Words properly spoken and presented can save. Misplaced words can 
be devastating. The teivah taught its travelers the significance of properly 
tooled speech. 

בהויאמר ד' לנח בא אתה וכל ביתך אל הת  
Then Hashem said to Noach, “Come to the Ark, you and all your 
household.” (7:1) 
The Zohar HaKadosh asks, “Could Hashem not have secured Noach in a 
corner of the world, safe from the raging waters of the mabul, flood?” He 
could have transported Noach to Eretz Yisrael, which was left unscathed, 
and have him remain there throughout the deluge. Rabbi Shimon explains 
that Hashem wanted Noach to experience the flood, to see its massive 
destruction. Why did Hashem want Noach to be in the Ark, within the 
floodwaters, surrounded by death? Horav Chaim Zaitchick, zl, explains that 
it was important for Noach to see and feel, to see the dead and dying, to 
feel their pain, to experience their fear and agony, so that he would: A) 
remember the punishment meted out to those who mutiny against Hashem, 
who eschew His word; B) be forever grateful for being spared from death. 
This could only occur if Noach were spared from within the waters of the 
flood. Had he been tucked away in some distant island or ensconced in 
Eretz Yisrael, the suffering and death would not be real; thus, his gratitude 
would be missing an element of authenticity. 
Veritably, even after Noach left the Ark, we find that he was rebuked for 
caring too late. The Zohar writes that when Noach exited the Teivah and 
saw firsthand the terrible destruction from which he had been spared, he 
began to weep bitterly, “Ribbono Shel Olam, You are called Rachum, 
Compassionate. You should have shown mercy towards Your creations.” 
Hashem countered, “Foolish shepherd! Now you plead on their behalf? 
Where were you earlier when I informed you that I was going to send a 
flood to destroy your generation? The tears that you shed now are too late.” 
There is a time and place for prayer. How many of us have been guilty of 
noticing someone’s pain – too late in the game, when our assistance is 
neither effective nor desired? Noach was clearly a sensitive person, but he 
required a trigger to jumpstart his empathy and sensitivity. That trigger was 
the Teivah. Sadly, it was too late for the victims of the flood. 
“Too little – too late” is not an uncommon rejoinder. What makes a person 
wait and not do what is obviously necessary – immediately – when it is 
most opportune? I think it is because we do not acknowledge the greatest 
gift that Hashem grants us: time. Time is life. Unless we appreciate this 
verity, we will squander time. When we frivol away time – we fritter away 
life. It is that simple. Sadly, most people fail to think about it this way. I 
recently read a story concerning Horav Betzalel Zolti, zl, who was a Torah 
giant without peer. The story demonstrates the attitude we must maintain 
with regard to time and the gifts of life and health that Hashem grants us. 
When young Betzalel Zolti was a lad of ten years old, an epidemic of 
serious eye disease overran Yerushalayim. Most victims who became 
infected with this eye virus tragically lost their eyesight, because there was 
no medicine to combat it. Betzalel was a brilliant student whose thirst for 
Torah was unquenchable. He studied every minute of the day. Orphaned of 
his father as a young child, Betzalel was cared for by his mother, who had 
high expectations for her young son and felt that one day he would rise to 
Torah leadership in the Jewish community. 
Betzalel’s mother always davened for her son’s continued health, but 
especially so during the raging epidemic. When one day Betzalel came 
home from cheder complaining that his eyes hurt, she became extremely 
anxious and immediately turned Heavenward in fervent prayer, hoping that 
it was nothing more than a mere infection. The next day, when Betzalel 
came home from school, his eyes swollen and painful and his vision 
beginning to blur, she knew that something was terribly wrong with her 
precious child. A trip to the doctor confirmed her worst fear: Betzalel was, 
tragically going blind. The diagnosis proved correct, when, a few days later, 
Betzalel’s vision weakened considerably, and then he went blind. How 
could her beloved son study Torah if he were unable to read the text? 
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In her deep pain, Betzalel’s mother did what any responsible Jewish mother 
would do: prepared to take her son to the kever, gravesite, of Rachel 
Imeinu, our Matriarch, and pour out her heart to her. She packed up Betzalel 
in a baby carriage for the two-hour trek. Since a carriage was not the most 
efficient mode of transportation, she could hardly walk with him for two 
hours without stumbling. When they arrived at the gravesite, both mother 
and son broke down sobbing and wailing that the Momma Rachel intercede 
on their behalf before Hashem, that He rescind the decree against Betzalel. 
Betzalel cried out, “Hashem, I ask You one request, which I want our 
Matriarch Rachel to also hear: I am prepared to give up my vision and never 
see my loving mother ever again, my friends, the food that I eat – I am 
ready to accept never seeing the world again, but one thing I am not 
prepared to give up is seeing Your holy Torah! I cannot live without 
learning Your Torah! 
“I am a young boy who has not learned enough of Your Torah. It is so vast, 
so great; I want to know it all!” With heartrending cries that split the 
Heavens, Betzalel pleaded with Hashem to grant him back his vision, so 
that he could continue learning Torah. His tears flowed freely in a small 
rivulet to the grave of Rachel. Exhausted from the journey, the prayers, the 
tears, and emotionally spent from the ordeal, Betzalel fell asleep. His 
mother picked him up, placed him in the carriage and pushed him home. 
The next morning, Betzalel woke and asked his mother to please allow him 
to return to school. “How can you go? You are unable to see. How can you 
learn – you are blind” she said, as tears welled up in her eyes. He answered, 
“Mommy, I can see now, and I want to run to school to learn Torah!” 
Betzalel’s mother understood what had transpired. They were the 
beneficiaries of an overt miracle. They had prayed to Hashem, and He had 
answered. Nonetheless, his mother felt it prudent to take her son to the 
doctor to confirm that his sight had returned – and would remain that way. 
Betzalel was adamant; he was not taking off time to return to the doctor. “I 
must return immediately to the cheder, so that I may continue my Torah 
learning!” he declared. “I received a gift from Hashem. I can now see again. 
I have no idea how long this gift will last. Therefore, I must use every spare 
minute to learn the holy Torah. Who knows how long I will be able to see?” 
Betzalel returned to school, refusing to go to the doctor. 
The story is obviously incredible. What impressed me most was Rav Zolti’s 
attitude to regaining his sight. It was a gift. How can one squander such a 
gift? This is how we should live. Every moment of life, every ability to 
move, speak, think, see, etc., is a gift. It is something we must appreciate; 
we must value. The greatest expression of our appreciation is not to waste 
it. 
“Too little – too late.” Are we prepared to stand before the Heavenly 
Tribunal and explain to Hashem why we were guilty of doing too little – 
too late?” Noach cried for the victims of the flood. Too little – too late. In 
the following vignette, the Chafetz Chaim, zl, reiterates this idea. 
The Chafetz Chaim was once asked by the Rav in Lida (a neighbouring 
town to Radin) to visit his community and exhort its citizens to open their 
wallets to invest in a new mikvah for the town. For decades, the Chafetz 
Chaim had travelled all over for the purpose of strengthening Judaism. Lida 
would be no different. Despite his advanced age and feeble health, he 
agreed to come. He came to the town and spoke passionately of the 
importance of supporting the mikvah, but, while most people were 
respectful of the sage, he was unable to reach the required goal. They did 
not accumulate sufficient funds to build a mikvah. 
A few weeks later, on a snowy Friday morning, the Chafetz Chaim 
announced that he was traveling to Lida to complete the mission that he 
had commenced on behalf of the mikvah. His family argued that he never 
travelled on a Friday, for fear of arriving late for Shabbos. Furthermore, it 
was snowy outside; anything could go wrong, and, at his age, it was 
dangerous and foolhardy to make the trip. They tried to convince him to 
change his mind. The Chafetz Chaim was adamant. He had begun 
something. He would complete it. 
He explained, “When I come to the World of Truth, they will surely ask 
me, ‘Why did you not go to Lida?’ What should I tell them – that I was 
cold; I was old and weak; the roads were snow-covered; it was frigid 
outside? Will they accept such excuses?” 
The Chafetz Chaim went to Lida and was successful in reaching the people. 
He raised the necessary funds to build the mikvah – and (by the way) he 
made it home in time for Shabbos. 
He could have waited until after Shabbos, but that might have been “too 
late.” 
Va’ani Tefillah 
 ברך עלינו... ואת כל מיני תבואתה לטובה
Bareich aleinu… v’es kol minei sevuasah l’tovah. 

In this brachah, we pray for sustenance. When one consumes food without 
first praying for the food, he makes the food loathsome. In his Yearos 
Dvash, Horav Yehonasan Eibeshutz, zl, notes that Horav Moshe 
Cordovero, zl, the Rmak, would not even set the table without first praying 
for sustenance. It is, thus, appropriate that we pray to Hashem every day; 
petitioning Him to help us earn an honest living. We realise the 
inappropriateness of eating food which is tainted with any form of 
wrongdoing – whether it is in the area of kashrus of the product, or kashrus 
in the manner that we earned the money that purchased this food. We 
understand that such deficiencies in the food defile the body and deprive 
the soul of its vital nourishment. The Yearos Dvash explains that an honest 
meal is nourishment for the soul, for, by eating it, we release the “sparks of 
holiness” trapped in the food. 
[The Zohar (Bereishis 4a) teaches that at Creation, as a result of Adam 
HaRishon’s sin, a cosmic cataclysm occurred in which the vessels 
conveying Divine Light to the physical world shattered, spilling sparks of 
holiness (nitzotzos ha’kedushah) throughout the world. These sparks 
became trapped within the shells of impurity (klipos ha’tumah). It is now 
the mission of the Jew to redeem these nitzotzos by performing mitzvos.] 
When a Jew makes a blessing prior to eating food, he sets free the sparks 
imbedded within the food and all of its sources, thereby returning them to 
their original holy state. 
Dedicated to the memory of Ellis Goldberg z’’l publisher and distributor 
of the Worldwide edition of Penimim 
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Rabbi Dovid Siegel 

Haftorah 
Shabbos Rosh Chodesh - Yeshaya 66 
This week’s haftorah, read in conjunction with Shabbos Rosh Chodesh, 
reveals to us a secret dimension of this significant date. In fact, as we will 
discover, Rosh Chodesh possesses the potential of assuming a greater 
personality than ever seen before. Its heightened effect will be so powerful 
that it will be likened to the impact of one of our three Yomim Tovim. 
The prophet opens the haftorah with a fiery message regarding the privilege 
of sacrifice in the Bais Hamikdash. Yeshaya declares in the name of 
Hashem, “The heavens are My throne and the earth is My footstool. What 
home can you build for Me and what is an appropriate site for My Divine 
Presence?” The Radak explains that Hashem was rejecting the notion of 
His requiring an earthly abode wherein to reside. Even the span of the 
universe barely serves as a throne whereupon Hashem rests, how much 
more so our small Bais Hamikdash. But the purpose of His earthly abode 
is in order for us to experience His Divine presence. And it is in this 
uplifting environment that we offer sacrifices to Hashem and commit 
ourselves to fulfilling His will. 
Yeshaya continues and expresses Hashem’s view of the Jewish people’s 
sacrifices at that time. Hashem says, “One who slaughters the ox is likened 
to smiting a man; he who sacrifices the sheep is akin to slashing a dog’s 
neck; a meal offering is like swine’s blood…..(66:3) The Radak explains 
Hashem’s disturbance and informs us of the attitude of those times. The 
people would heavily engage in sin and then appear in the Bais Hamikdash 
to offer their sacrificial atonement. However, this uplifting experience was 
short-lived and they would return home and revert to their sinful ways. 
Hashem responded and rejected their sacrifices because the main facet of 
the sacrifice was missing, the resolve to elevate oneself. From Hashem’s 
perspective, a sacrifice without an accompanying commitment was nothing 
more than an act of slashing a useful animal. 
The prophet continues and notes the stark contrast between the above 
mentioned and the humble and low spirited people. Hashem says, “But to 
this I gaze, to the humble and low spirited and to the one who trembles over 
My word.” (66:2) These humble people do not need the experience of the 
Bais Hamikdash. They sense the Divine Presence wherever they are and 
respond with proper reverence and humility. Unlike the first group who 
limits Hashem’s presence to the walls of the Bais Hamikdash, the second 
views the earth as Hashem’s footstool and reacts accordingly. In fact we 
are told earlier by Yeshaya that they are actually an abode for His presence 
as is stated, “So says Hashem, “I rest in the exalted and sanctified spheres 
and amongst the downtrodden and low spirited ones.'” (57: 15) 
In a certain sense we resemble the first group when relating to our Rosh 
Chodesh experience. Rosh Chodesh is a unique holiday because its entire 
festivity consists of a special Rosh Chodesh sacrifice. There are no specific 
acts of Mitzva related to Rosh Chodesh and there is no halachic restriction 
from productive activity. However, the first day of the month provides the 
opportunity for introspect. After our serious contemplation over the 
previous month’s achievements we welcome the opportunity of a fresh 
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start. We offer a sacrifice in atonement for the past and prepare ourselves 
for the challenges of the new month. Unfortunately this new opportunity is 
met with trepidation and is always accompanied by mixed feelings of joy 
and remorse. Because each Rosh Chodesh we realize how far we have 
strayed during the previous month and we look towards the next month to 
be an improvement over the past. 
This is the limited status of our present Rosh Chodesh. However, as we will 
soon learn, a greater dimension of Rosh Chodesh was intended to be and 
will eventually become a reality. The Tur in Orach Chaim (417) quotes the 
Pirkei D’R’Eliezer which reveals that Rosh Chodesh was actually intended 
to be a full scale Yom Tov. The Tur quotes his brother R’ Yehuda who 
explains that the three Yomim Tovim correspond to our three patriarchs 
and that the twelve days of Rosh Chodesh were intended to correspond to 
the twelve tribes. This link reveals that each Rosh Chodesh truly has a 
unique aspect to itself and that one of the Biblical tribes’ remarkable 
qualities is available to us each month. However, as the Tur explains, due 
to an unfortunate error of the Jewish people this opportunity has been, to a 
large degree, withheld from us. 
But in the era of Mashiach this error will be rectified and the experience of 
Rosh Chodesh will actually reach its intended capacity. Yeshaya reflects 
upon this and says at the close of our haftorah, “And it will be that from 
month to month. . . . all will come and prostrate themselves before 
Hashem.” (66: 23) The Psikta Rabbsi (1:3) explains that in the days of 
Mashiach we will have the privilege of uniting with Hashem every Rosh 
Chodesh. All Jewish people will come to the Bais Hamikdash each month 
and experience His Divine Presence. During the illustrious era of Mashiach 
sin will no longer exist and Rosh Chodesh will be viewed exclusively as an 
opportunity for elevation. Each month will provide us its respective quality 
and opportunity which we will celebrate through the Rosh Chodesh 
festivities. The sacrifice of Rosh Chodesh will reflect our great joy over 
being with Hashem and will no longer contain any aspect of remorse or sin. 
In those days, the experience of His Divine Presence in the Bais Hamikdash 
will be perpetuated throughout the month and the entire period will become 
one uplifting experience. 
This, according to the Maharit Algazi is the meaning of our Mussaf section 
wherein we state, “When they would offer sacrifices of favor and goats as 
sin offerings …. May you establish a new altar in Zion …. and we will offer 
goats with favor.” With these words we are acknowledging the fact that the 
goats which had previously served as sin offerings will now become 
expressions of elevation. Without the need to reflect upon our shortcomings 
of the previous month, Rosh Chodesh will be greeted with total happiness, 
and we will welcome with great joy the uplifting spiritual opportunity of 
each respective month. 
Text Copyright © 1997 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Noach – D’var Torah – 5778 
Within the narrative of the Tower of Babel: 
They said to one another: “Come, we will build a city with a tower 
reaching up to the heavens, and make ourselves a name, lest we will be 
dispersed on the face of the Earth” (11:4). 
Abarbanel considers three core issues within the story. 
1. People wanted to become urbanized: “They journeyed from the east, 
found a valley… and settled there” (11:2). The word kedem, meaning “east” 
can also mean “previous”: moving from their previous lives as farmers and 
herders of livestock to becoming city dwellers. 
2. People sought improved technology and products: moving from the 
Stone Age to the more sophisticated Brick Age: “Make bricks and burn 
them in fire… the bricks served them as stone and the lime served them as 
mortar” (11:3). 
Thus Abarbanel identifies emerging characteristics of city life. Instead of 
simple agricultural and nomadic-based semi-subsistence farming, the 
people began to develop the infrastructural technology for a large 
community, which followed on with: 
3. Quest for power and domination, even on par with G-d, in building “a 
city with a tower up to the heavens, and make ourselves a name…” (11:4). 
The tower may well have been a ziggurat, several of whose remains have 
been found in that part of the Middle East. 
Abarbanel takes a particularly wide view probably based on his 
considerable administrative experience, arguing that urban civilization 
creates problems. Unlike grazing cattle on common lands, the city 
environment promotes social and economic competition among people and 
a general attitude of keeping oneself to oneself: “sheli sheli, shelcha 

shelcha” (what’s mine is mine, and what’s yours is yours). As a result, 
people would tend to become separated from one another. Indeed, recent 
studies show that the widespread loneliness experienced by the less 
socially-connected big-city dwellers weaken the human immune system 
and can do as much physical damage as smoking 15 cigarettes per day. 
And in emphasizing that the urban high technology initiative would not be 
good thing, the tower followed straight on: the purpose of the project was 
to “make ourselves a name”: to reach the sky and go to war with G-d 
(Sanhedrin 109a), becoming His equal. It was their belief that the superior 
technology would enable them to make their own terms with the Almighty 
and establish their ultimate and absolute power on the region. 
However, Abarbanel recognizes that the Torah does not prohibit city life: 
but “encourages the Israelites to behave with justice and in a proper 
manner”. 
As Moses warned the Israelites before his death: “When G-d brings you to 
the Land… to give you high quality cities that you did not build… Beware 
less you forget G-d – the wrath of G-d will flare against you and destroy 
you…” (Deut. 6:10-15) 
Indeed, it may be claimed that those involved had the wrong priorities. The 
focus was on two things: a city, and a prestige project. Something glittering 
and new, not forming a society that supported its participants. The emphasis 
was on the buildings, not the people. Buildings serve people and society, 
not the other way round. Each person was thinking what kudos he could 
get out of the project, and no further. In modern terms, it would be 
equivalent to building an urban center without any thought of those who 
were going to live there; just to what degree it would be famous and “on 
the map” and with G-d out of the picture. There was no talk of hospitals, 
schools, social services, ways of enabling people to make a living, and 
means of supporting the weaker members of society. In short, the plan was 
a prestige project rather than improving and developing society through 
positive urbanization. 
Parashat Noach (Haftara) – 5778 –  
D’var Torah (when on Shabbat Rosh Chodesh, as this year). 
G-d says: “The Heavens are My throne, and the Earth is My footstool. 
What house can you build for Me? What site can be My resting place?” 
(Isaiah 66:1) 
Guided Tour… 
This Haftara is the last chapter of the very lengthy Book of Isaiah. Isaiah 
was a navi: an individual who personally received the word of G-d, and 
conveyed it to the people. Isaiah himself lived at around 720 BCE. That 
was when both the kingdoms of Israel and Judah were going through 
spiritual and moral decline. In consequence, his earlier prophesies – 
messages directly from G-d - foresaw the exiles of both the northern 
Kingdom of Israel (which took place in his lifetime), and ultimately the 
southern Kingdom of Judah. 
The scene of the middle section of Isaiah is some 150 years later – relating 
to the end of the Babylonian exile. The text mentions Cyrus II, Emperor of 
the Medes and the Persians, by name. G-d declares him to be His shepherd 
and His anointed (44:28 and 45:1). Following his declaration, some of the 
Jews returned to physically and spiritually rebuild a much-devastated Holy 
Land. The last eleven chapters of the Book – culminating in the text of the 
Haftara - relate to the final redemption and the final end of the Diaspora: 
when all Israel will emerge out of its nations of dispersion and reassemble 
on G-d’s sacred mountain of Jerusalem (66:20). 
The Book of Isaiah contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly stresses, 
as seen in this Haftara, that the Israelite exiles and Divine punishments 
suffered will be temporary, and that G-d will eventually redeem His people 
and settle them permanently in His land. That last theme is the topic of the 
Haftara. 
The theme of the Haftara is summed up in the first verse: “Heaven is My 
throne and the Earth is my footstool. Where could you build a house for 
Me?” (66:1). The world needs G-d, but He does not need the Temple – at 
least not run by such an establishment that “did what was… regarded as 
evil, and chose to do as… (G-d) did not wish.” (66:4). So there will be 
conflict between those who ‘tremble at the words of the L-rd’ on one side, 
and those who do not accept them’ on the other. In the final judgment, G-d 
will deal with those who rebel against Him – His enemies at it were – ‘with 
fire and the sword’ (66:16-17). Following the apocalypse, in the end, all 
nations shall recognize him. They will come up with the remnants of Israel 
‘to Jerusalem, My holy mountain’. (66:20) There will be a new world order 
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when, in every month and on every Sabbath, all mankind will come to 
worship G-d. As they leave, they will also see terrible reminders of what 
happens to those who had broken with Him – such was Isaiah’s vision, and 
that was his final communication recorded. 
The greatness of his prophecy was that although Isaiah lived around the 
period of the fall of the Northern Kingdom (722 BCE), he received and 
communicated the word of G-d pertaining to events far into the future – 
including the period of Cyrus (from 539 BCE), to the Final Redemption. 
Indeed, comparing the text of this Haftara with that of the second chapter 
of the same book shows a remarkable unity. For the last four verses of the 
Haftara focus on: 
- All people in the Diaspora shall be brought out of all nations to 
G-d’s sacred mountain of Jerusalem. (66:20) 
- G-d’s creating a new order of civilization – compared to a new 
heaven and a new earth. (66:22) 
- The horrid end and the corpses of those who rebel against G-d. 
(66:24) 
Those themes powerfully parallel the opening themes of the Book of Isaiah 
as recorded in Chapter 2: 
- Many people will say: “Let us go up to the mountain of G-d.” 
(2:3) 
- Nations shall no longer lift up sword against nations, nor any 
more learn the art of war. (2:4) 
- G-d will judge the nations and rebuke many people (2:4) 
D’var Torah 
As stated in the previous section, the theme of the Haftara is summed up in 
the first verse: “Heaven is My throne and the Earth is my footstool. Where 
could you build a house for Me?” (66:1). The world needs G-d, but He does 
not need the Temple – at least not one run by such an establishment that 
“did what was… regarded as evil, and chose to do as… (G-d) did not wish.” 
(66:4). 
Indeed, King Solomon expressed a similar thought at the dedication of the 
First Temple: “Will G-d really dwell on Earth? Why, even the highest 
heavens cannot contain You, let alone this Temple which I have built.” 
(Kings I 8:27) 
Yet G-d answers His question in the same paragraph: “I will look to the 
man who is contrite and humble in spirit, who fears My word.” Indeed, G-
d does not need Man to make Him a home, but He wants Man to make 
his own heart a home for Him. As Jeremiah said in the name of G-d: “For 
I did not speak to your ancestors or command them about burnt offerings 
and sacrifices when I took them out of the land of Egypt. Rather, I 
commanded them “Obey Me, and I will be your G-d and you will be My 
people. Carefully follow the path I have commanded you, so things will go 
well for you.” (Jeremiah 7:22-23) 
The main theme of the Haftara is the division of the Israelites into two 
camps – those who fear His word and those who ignore it and carry on as 
they wish, regardless. Those who formerly mourned for Jerusalem will see 
that city flourish. The wicked who do not fear Him will perish in such a 
way their fate will be a constant reminder to all others of the ultimate fate 
of those who rebel against Him. 
Yet Temple worship is mixed into this finale of the triumph of good over 
evil. ‘One who slaughters an ox is like one who kills a man. One who offers 
a lamb is one who breaks a dog’s neck. One who offers a meal offering is 
like one who presents a gift of iniquity.’ (66:3) Why does the prophet 
specifically associate people following certain Temple practices as 
characteristic of those unworthy of being able to play a positive part in the 
Final Redemption? Why does he not select the morally deficient - such as 
those to whom gossip, theft, and deceit are a way of life? 
The answer may be found in looking at a comment from the Rashi on the 
above verse. ‘One who slaughters an ox and kills a man, one who offers a 
lamb and breaks the neck of the dog… presents a gift of iniquity,’ is a 
metaphor for a person who makes an offering whilst sinning. Thus he 
believes that he, personally, may behave as he wishes, so long as he does 
his duty by supporting the Temple. 
The implication is that the Prophet is declaring that those who deliberately 
follow a form of surrogate Judaism are classed with the wicked. They 
believe that the priests have to be supported as they are observant on behalf 
of the community. Once they have been ‘paid off’ – in the form of offerings, 
they have done their duty. They are then free to carry on as they wish. 
The Haftara text emphasizes that such a belief is a grave fallacy. It stresses 
that the final judgment will see the Israelites divided into two camps – those 

who fear His word (and that is at the personal, individual level), and those 
who do not. The latter include those who follow surrogate Torah as a matter 
of personal policy. 
This idea may be applied to Jewish communities. People may belong to 
synagogues, but without following the lifestyle they stand for. They feel 
that by paying their subscriptions and attending every now and again, they 
have done their duty. If that is their honest belief – that the Rabbi and 
synagogue are observant on their behalf, and that is what they have paid 
for, their behavior is analogous to the person who brings an offering to the 
Temple, but has no desire to improve his conduct in the future. 
It follows that those who belong to the camp of those who ‘fear the word 
of G-d’ include people whom, even if they sin on occasion, express true 
regret and try to avoid the same mistake. Applied to the above, they perhaps 
decide – and carry out, the resolution to spend Shabbat afternoon at a good 
shiur and go to the football on Tuesday evening instead… 
For the historical background, I referred to Rosenberg S.G.: The Haftara 
Cycle (2000), pp. 217-221. 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Noach 5778 
“All The Way To The Top”(1) 
“Most people live the life that happens, instead of the life that they truly 
want.”(2) 
Noach is described by the Torah as being, צדיק תמים - perfectly righteous. 
Yet, he is always held up to the standard of Avrohom Avinu. Therefore, as 
great as he was, on some level he is viewed as having not fulfilled his 
complete potential; he wasn’t as great as he could have been. 
Rashi writes that there is an opinion that Noach was only considered 
righteous in his generation. However, had he lived in the generation of 
Avrohom, he would not have achieved any level of greatness. "יש דורשין 

בדורו של אברהם לא היה כלוםאילו היה  –לגנאי  " 
Although he was personally righteous, Noach did not save his generation. 
In fact, he didn’t save anyone outside of his immediate family. Avrohom, 
on the other hand, created a tremendous movement consisting of multitudes 
of people to whom he and Sarah taught about Hashem. 
Parshas Noach is therefore a parsha which contains the story of a hero who 
achieved greatness, and yet did not fulfill his potential. It is intriguing that 
the parsha seems to end with another such story of an individual who sought 
greatness and yet came up short: 
After the Torah introduces Terach and Avrom, it tells us about Terach’s 
journey at the end of his life. “Terach took Avrom his son… and he went 
out with them from Ur Kadim to go to the Land of Canaan. And they came 
to Charan and they dwelled there.(3)” Then the final words of the parsha 
read, “Terach died in Charan”.(4) 
In his old age, Terach left with his family to go to Canaan. Seforno explains 
that Eretz Yisroel is a propitious place, where the very air is conducive to 
achieving holiness and developing greater closeness with G-d. It seems that 
Terach set out for Eretz Yisroel because he wanted to bask in the sanctity 
of the Land. 
So, what happened? 
New Yok Times Bestselling author, John Maxwell, relates: 
Many tourists in Switzerland enjoy mountain climbing. They are not 
professional climbers who scale the world’s highest peaks, but amateurs 
who enjoy overcoming a significant challenge. 
On the day of a climb, the group departs from a “base camp” at the foot of 
the mountain early in the morning. The goal is to make it to the summit by 
mid-afternoon, so they could set up camp well before dark. 
About halfway up the mountain there is a rest area – a “half-way house”. 
The climbers all enter to find a cozy room with couches and a fire. A hot 
and fresh lunch is already cooking and the smell fills the hut. Everyone 
removes their gear and settles around the table jovially as they enjoy their 
lunch. 
After about an hour and a half, the guide announces that they must move 
on if they want to reach the summit on time. Invariably about half of the 
climbers reply that they decided to remain in the half-way house, and they 
will rejoin the group the following day when they stop in on their way 
down. 
Those who decided to go on put on all their gear and make their way out 
into the cold. The rest of the group who stayed joke around, play on the 
piano, sing songs, and tell stories, and have a wonderful time for a couple 
of hours. 
Somewhat suddenly, around four in the afternoon, without anyone saying 
anything, one by one they start walking over towards the big window, and 
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looking towards the summit where they can see the small figures of their 
group setting up camp. The mood in the hut becomes melancholic and 
quiet. For the rest of the night and the following morning there is not much 
conversing going on, and they mostly stand by the window and watch. 
Then, around midday, the door swings open and the rest of the group who 
made it to the top enter. They are laughing, whopping, and high-fiving each 
other. They animatedly talk about what it was like at the top, the view, the 
group picture they took, the selfies they took, hoisting the flag at the 
summit, and what it was like sleeping out there. Those who remained in the 
hut smile sadly but politely and nod their heads without saying much. 
After lunch, the entire group puts on their gear and heads down the 
mountain. When they reach the bottom, they are greeted by family 
members and friends who ask them about their trip. Those who went all the 
way to the top excitedly relate about their experience. But those who chose 
to remain in the hut quietly slip away into their cars, and drive home in 
silence. 
Why? Because they know that they made a big mistake. They gave up a 
dream and goal for a little bit of comfort. 
Chazal say that at the end of his life Terach did teshuva. His desire to go to 
Eretz Yisroel would seem to be part of his efforts at repentance and growth 
towards the end of his life. So, he left Ur Kasdim and, together with his 
family, they undertook the arduous journey to Charan.(5) 
When they finally arrived in Charan, perhaps Terach announced that they 
would spend a week in Charan to rest and reenergize themselves for the 
remainder of the journey south to Eretz Yisroel. But then - as so often 
happens - life set in with its issues and complications. One week became 
two weeks, then a month, two months, a year, etc. 
The most painful words of all are the final words of the parsha: “Terach 
died in Charan”. He never fulfilled his dream! He made it to the halfway 
house, but never got passed it. 
What a tragedy! 
In Parshas Lech Lecha, the Torah states about Avrohom Avinu: "ויצאו ללכת 
 He left to go to the land of Canaan, and he - "ארצה כנען ויבואו ארצה כנען
arrived in the land of Canaan.” This pasuk, which seems to just be telling 
us dry facts, is in fact relating something very profound. Unlike his father 
who never completed his journey, and was never able to fulfill his dream, 
Avrohom left on his journey and indeed completed the journey. There were 
so many challenges that he had to overcome in order to arrive, but he 
persevered. 
Unlike Noach who did not completely become and achieve as much as he 
could have, and unlike Terach who never fulfilled his dream, Avrohom 
makes it all the way to the summit. And that is why he is Avrohom Avinu, 
the first of the patriarchs. 
John Maxwell concludes: In life, so many of us make the same mistake as 
those mountain climbers who remained in the half-way house. 
If we want to achieve personal greatness, we have to hold onto our goals 
and dreams, and be relentless in our pursuit of them. We cannot allow 
momentary laziness or comfort to impede our success. Every day is another 
step towards our personal summit. 
“Terach died in Charan” 
“And he arrived in the land of Canaan” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. Based on the speech delivered at Kehillat New Hempstead, Shabbos 
morning, Parshas Noach 5777 
2. Rabbi Dovid Orlofsky 
 ויקח תרח את אברם בנו...ויצאו אתם מאור כשדים ללכת ארצה כנען ויבואו עד חרן" .3
 .וישבו שם
חרןויהיו ימי תרח... וימת תרח ב .4 " 
5. Although Ur Kasdim is in Mesopotamia and Charan is in Turkey, which 
means Eretz Yisroel is to the west of Ur Kasdim (and south of Charan), 
they had to follow the trade routes, which seemingly ran through Charan. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh parshas Noach/ Rosh Chodesh MarCheshvan 
30 Tishrei 5778/October 20, 2017 
What an incredible few weeks it’s been! The tefilllos, special mitzvos, extra 
family time, trips, and wonderful meals are all part of what makes the Yom 
Tov season such an incredible experience. But, all good things must come 
to an end. 
Following havdalah on Motzei Shabbos, after the third “3-day Yom Tov” 
in four weeks, we put our younger children to sleep, began the incessant 
loading and unloading of the washing machine, and straightening up the 
house. 

Although none of our children complained of any such symptoms, Chani 
and I both felt slightly lightheaded. It was definitely a possible side effect 
of the whole Yom Tov experience. But to be sure we went to double check 
our carbon monoxide detector. It turned out that what I thought was a 
smoke detector and carbon monoxide detector was only the former. So I 
plugged in a spare carbon monoxide detector from our drawer. After 
blinking a few times, it emitted a long relentless beep. When we tried it a 
second time and a third time with the same result I called 9-1-1. I told the 
dispatcher that we were unsure if our carbon monoxide detector was 
defective or if we had a serious problem. Within minutes there was a police 
car, fire engine, and ambulance in front of our home - all with their lights 
flashing. 
As soon as the first emergency responder pulled up, he told us to 
immediately take everyone out of the house. Most of the personnel were 
frum Jews and we could’ve had a minyan for maariv if we haven’t already 
davened. As soon we carried all of our sleeping children outside, the 
firemen entered our home with their high-tech detector. They searched their 
house but found no detection of any carbon monoxide, bh. 
A few minutes later, a representative of the electric company arrived and 
did a more thorough inspection, which thankfully also came up with 
nothing. 
Within fifteen minutes, the block was as quiet as it had been a few minutes 
earlier, save for our twins who were now wide awake and ready to start 
their day. But, bh, all is well that ends well. 
The next morning, I was teaching our Sunday morning post-shachris 
Mesillas Yesharim class in shul. The Ramchal writes that one of the ways 
one can achieve yiras shomayim (fear of heaven) is by picturing in one’s 
mind that when he davens he is literally communicating with the Master of 
the World, in whose Presence he stands, and Who is hearkening to his every 
word. Ramchal adds that this is particularly challenging for us because our 
natural senses cannot help us recognize this truth. Normally we employ our 
natural senses in order to viscerally experience anything. But to recognize 
how connected one is with G-d when he prays requires intellectual 
reflection. 
The same reason carbon monoxide is so dangerous, is why we have a hard 
time realizing how incredible is our power of prayer – we have a hard time 
believing things we cannot physically see/experience. But just as the 
toxicity of carbon monoxide is real despite our inability to detect it, so too 
is the profundity and power of our prayers every time we turn to G-d and 
seek to connect with Him. 
We would be wise to reflect upon that truism every time we begin to daven. 
Shabbat Shalom & Good Shabbos/ Chodesh Tov & A Gut Chodesh, 
R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

After The Holidays 
The concluding week of Tishrei always carries with it a note of anti-climax, 
if not even sadness. The great holidays of the year have departed with their 
soaring beauty and meaningful moments of personal reflection. Flooded 
with memories of the past we were transported to a different existence, 
physically and emotionally. 
Time was slower, family dearer and our spiritual bond with our innermost 
souls stronger than the rest of the year. The Psalmist wrote of “tying the 
holiday (sacrifice) to the altar” and not allowing it to simply escape from 
our conscience and evaporate in the tumult of everyday life. The task of life 
is to hold on to precious moments of memory and inspiration. 
The problems, challenges and troubles of life are omnipresent and constant. 
That is the unchangeable matrix of human life. Without soaring memories 
and recollections of the good that we have experienced in our lives we 
would all be doomed to sadness and depression. The holidays of the year 
arrive to reinforce that good that lies within our being and point us in the 
direction of further positive accomplishments, no matter what stage in life 
we find ourselves in. 
Holding on to the spirit of the holidays allows us the strength to 
successfully survive long winters of mundane existence. This concluding 
week of Tishrei is meant to ease us back gently into our usual lives and 
experiences, allowing us to carry the spirit and memories that were 
engendered during the holidays of awe and joy. 
The advent of the colder and wetter weather that now begins also carries 
with it the appearance of the various types of viruses that we lump together 
under the category of influenza. From 1918 till 1921 twenty million (!) 
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people died from the disease. In World War I, more American soldiers died 
from influenza than did from German bullets. In an age of less sophisticated 
medical knowledge and technology than ours, the disease ravaged much of 
the world’s population. 
Today’s world knows of preventive measures such as the “flu shot” to help 
prevent the onset of the disease and to soften its symptoms if it should 
nevertheless occur. Since the virus is somehow aware of the powers of 
inoculation, it in turn routinely mutates and many times has been able to 
thwart the preventive effects of the vaunted “flu shot.” So it is somewhat 
of a guessing game between the medical researchers and the virus itself as 
to what strain of the virus will actually be prevalent in the season after the 
holidays. 
I have always regarded the ability of viruses to mutate in order to escape 
their destruction as one if the great wonders of nature. How can the virus 
know what type and strain of inoculation is being planned and formulated? 
Yet somehow it seemingly does and this serious game of cat and mouse 
continues every year. People should certainly avail themselves of the 
preventive therapy of the |flu shot” and pray that we get it right this year. 
The month of Mar Cheshvan that immediately follows the holidays is the 
one month of the year that is devoid of any special days of commemoration 
and ritual. We have to make do with the memories of the great days of 
Tishrei and the anticipation of joy that Chanuka will bring to us next month. 
Mar Cheshvan is the immediate test of the idea expressed above of retaining 
the quality of the holiday within us even when the holiday has already 
passed. 
Judaism stresses to us that even though we must live in the present, without 
the past and the future being included, the present oftentimes seems empty 
of meaning and significance. It is Tishrei and Kislev that grant Mar 
Cheshvan importance and stature. It is not an empty month for it carries 
with it the fresh memory of the holidays and is the harbinger of the feast of 
Chanuka that will come after it. 
This ability to live in many different time zones at one and the same time 
has been the key to Jewish survival throughout the ages. We always still 
lived in the Land of Israel even though at the moment we were exiled from 
being there. We always celebrated the Temple service even though there 
was no longer a physical Temple where we could worship. We have always 
mastered the lesson of Mar Cheshvan. 
A healthy winter to all. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Noach 
The greater a person is or believes he or she is, the smaller the room for 
error in one’s life decisions. Had Noach been merely Mister Noach, his 
choice of beginning the world again with a vineyard and wine would have 
been acceptable and even understandable. After all, the trauma of the 
destruction of so many human beings in the waters of the great flood 
required some sort of release of tension and an escape mechanism. But he 
was not just plain Noach when the Lord commanded him to build his ark 
and restart humanity. 
He was Noach the righteous man of his generations, the person who 
represented goodness and service to God and humanity. He was special, an 
exalted person who overcame the influences of a wicked and dissolute 
society and withstood its ridicule and insults. A person of such noble 
character and pious nature should not begin the rebuilding of human society 
with vineyards and wine. 
It sent the wrong message to his progeny and through them to all later 
generations as well. Holy people are to be held to holy standards of 
behavior and endeavor. There is no one size fits all in ethical and moral 
behavior standards. The rabbis of Midrash taught us that the greater the 
human capacity for holiness brings with it a commensurate capacity for 
dissolute behavior as well. 
The Talmud stated that it was the scholarly righteous who had the strongest 
evil inclination within them. The responsibility for spiritual greatness is 
commensurate with the capacity for holy greatness of each individual 
person. This is why Noach found himself criticized by Midrash and later 
Jewish biblical commentators in spite of the Torah’s glowing compliments 
paid to him in its initial description. 

A person of the stature of Noach should not be found drunk and disheveled 
in his tent, an inviting figure for the debauchery of his own offspring. The 
failure of greatness is depressing. As King Solomon put it: “If the flame 
has consumed the great cedars, then what else can be the fate of the hyssop 
of the wall?” 
Greatness carries with it enormous burdens and fateful consequences. As 
we pride ourselves on being the “chosen people” we are held by Heaven to 
behave and live our lives as being a chosen people. Wine and drunkenness 
will not suffice for a nation that is destined to be a be a kingdom of priests 
and a holy nation, a special people. 
Burdened by this greatness the Jewish people have fallen short of the mark 
numerous times in our history. But we have always risen again to attempt 
to fulfill our destiny and realize our potential. It is this characteristic of 
resilience, inherited from our father Abraham, that has been the key to our 
survival. We have constantly dealt with great ideas and issues. 
Drunkenness, whether physical or spiritual, has never been a trait of Jewish 
society. We are aware of the story and fate of Noach and therefore we 
pursue the greatness of Abraham as our goal in life. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Noah’s Virtues 
Let us consider this scenario. You work for a company in which each 
employee has a detailed job description, which serves as the basis for his 
or her semi-annual evaluation. Promotions, bonuses, and raises all depend 
upon this evaluation. 
Now imagine that your fellow employee, with whom you are somewhat 
competitive, receives the bonus that you anticipated but, to your chagrin, 
did not receive. So, you go to the boss, with whom you are quite friendly, 
and ask for an explanation. He responds, but instead of citing your fellow 
worker’s outstanding job performance, he simply says, “I like the guy!” 
At the very least, you would be quite disappointed and would probably 
protest the unfairness of assessing work performance on the basis of “liking 
the guy.” 
Let us consider another scenario, from a different walk of life. You and 
your friend Charles are classmates in a graduate-level course in physics. 
You both study together, and you know full well that you’ve mastered the 
material and that Charles has not, certainly not to the extent that you have. 
When the class rankings are announced, you discover that Charles is 
number one, and that you’re much lower on the list. You go to the professor 
and demand an explanation. He admits that your test score was higher than 
Charles’, but explains that he ranked Charles higher in the class standings 
because “he finds favor in my eyes!” 
Would any self-respecting student accept such blatant favoritism? I bet that 
you would sooner appear in the department chairman’s office to register 
your protest. 
We have every right to expect fairness in all of our interactions, whether in 
a business setting or in an educational one. One would think that we 
certainly have the right to expect fairness from the Almighty. Surely, He 
does not play favorites. And yet, reading the story of Noah, who is the hero 
of this week’s Torah portion and after whom the portion is named, we find 
a phrase which makes us wonder. 
Truth to tell, the troublesome phrase does not appear in this week’s Torah 
portion, Parshat Noach (Genesis 6:9-11:32). If we read only the very first 
verse in this week’s parsha we discover that Noah was spared from the great 
deluge because of his very real merit: “Noah was a righteous man; he was 
blameless in his age; Noah walked with God.” The rest of the Earth was 
“corrupt before God… and filled with lawlessness.” Noah had an excellent 
“job performance” and solid “test scores.” He deserved the “bonus” and 
earned his status at the top of his class fairly and squarely. 
But were Noah’s virtues the reason that the Almighty chose to spare him? 
To answer this question correctly, I must refer you to a rule I try to impress 
upon my students in all of my classes about the weekly Torah portion. I 
find that we often assume that the narrative of each portion begins at its 
beginning. We fail to recall that the point of departure for every Torah 
portion is the final passage in the previous week’s Torah portion. Before 
proceeding with any week’s new parsha, we must at least glance at the 
concluding verses of the previous week’s parsha. Therefore, if we are to 
fully understand Parshas Noach, we must turn the pages back to the final 
episode in Parshas Bereshit. There we read: 
The Lord saw how great was man’s wickedness on earth… Nothing but 
evil all the time. 



!IaaBtu!Io!– trcdk trcd ihc                                                                    27 
The Lord regretted that he had made man and said, “I will blot out from the 
earth the men 
whom I created… For I regret that I made them.” But Noah found favor in 
the eyes of the Lord. 
Note that the Torah does not say that the Lord spared Noah because he was 
not a wicked nor evil, but just and righteous. No! The Torah says, “Noah 
found favor with the Lord.” “Noach matza chen…” The Almighty simply 
“liked the guy.” 
Are we to believe that Noah was spared not because of his moral rectitude, 
but because he was a likable “nice guy?” Because he had chen (often 
translated as “charm”)? 
For a highly original and most provocative answer to this question, we must 
turn to the commentary of the great early 18th century scholar and 
kabbalist, Rabbi Chaim ibn Atar, who began his long life in North Africa 
but who emigrated to the Holy Land, where he today lies buried upon the 
Mount of Olives. Like many other great sages, he is best known by the title 
of his masterful commentary upon the Torah, Ohr HaChaim (or “Chaim’s 
Light”). 
Let me paraphrase his explanation: The Almighty regretted His entire 
“experiment.” Mankind was discovered to be prone to evil and perversion. 
The Lord’s reaction, as it were, was to destroy the world and start all over 
again. There would be no exception for those rare individuals who were 
righteous. A new beginning was the only answer. But among those 
individuals was a man who had special “charm;” a special smile, perhaps, 
or some other irresistibly likable feature. So, the Lord decided not to 
terminate the experiment, but to persist with His creation. Instead, He 
would allow this one fellow who “found favor in His eyes” to launch a new 
beginning, together with his immediate family. 
Noah was indeed “righteous and blameless.” But those virtues were not 
what saved him. He was saved because “he found favor in the eyes of the 
Lord.” 
But how does one find favor in the eyes of the Lord? Ohr HaChaim explains 
that it is not as simple as having a winning smile or a likable demeanor. 
Here is his theory: 
“Chen, favor, is achieved through the performance of certain special 
mitzvot, or good deeds. For you must know that there are several mitzvot 
that are designed to bestow chen upon a person. That is, three or four 
specific mitzvot that are not made known to man. If they were, we would 
all perform only those good deeds and no others. Noah, probably 
unknowingly, performed the very mitzvot that would gain him favor in the 
eyes of the Almighty.” 
That is the conclusion of Rabbi Chaim ibn Atar’s comment. But it is not 
the end of my story. 
Rabbi ibn Atar’s comment was initially brought to my attention by the late 
Rabbi Isaac Bernstein, in one of his weekly lectures. Since then, I have had 
many occasions to use the concept of these several mysterious mitzvot that 
earn the Lord’s favor, His good graces. 
I use it in classroom settings, in Shabbat table conversations, and 
occasionally even in sermons. I ask others to come up with their own 
suggestions or guesses as to what these three or four special “hidden” 
mitzvot might be. 
Some respond and say that these must be mitzvot that help other people. 
Charity perhaps, or meticulous ethical behavior. Others assume that these 
must be mitzvot that entail great spiritual piety. 
So, dear reader, I ask you. What do you suppose are these three or four 
mitzvot? If you are at a loss, bring the question up at your Shabbat table 
this Friday night. Perhaps one of your guests, or, more likely, one of your 
young children, will have the right answers. Shabbat Shalom. 
 
Rabbi Pinchas Winston 

Perceptions 
But Noach found chayn in the eyes of God. (Bereishis 6:8) 
THE END IS near. That’s what Noach told his generation for 120 years, as 
he sawed and hammered away to build his refuge-on-water for the 
upcoming Great Flood. But did anyone listen? Not a one, at least not 
beyond his own family. 
Whose fault was that? The people of his generation, right? Well, not so fast. 
As Rashi points out at the beginning of this week’s parsha, at least one side 
of the discussion in the Talmud has something to say about Noach’s 
approach to outreach. In fact, they fault him to some degree for not being 
more aggressive in changing the hearts of his generation, as Avraham was. 
So then why was Noach even saved? The Torah says: But Noach found 
chayn in the eyes of God. (Bereishis 6:8) 

In other words, Noach had a redeeming quality: chayn. Normally translated 
as “grace,” it is clearly much more than that if it saved Noach from world 
destruction. On the contrary. Somehow it has to be tied up with the entire 
purpose of life if it mitigated Noach’s judgment at a time of Divine anger. 
This is why chayn is the root of such important concepts as “chanukah,” 
which means “dedication,” and “chinuch,” which means “education.” 
Whatever it is that a person is supposed to dedicate his life to, or learn and 
teach others, it has to do with the concept of chayn. Clearly, it is worth 
understanding what chayn is. 
Before we do it is worth pointing something out that is an important part of 
the chayn discussion. The verse above seems only complimentary. Noach’s 
generation was bad and angered God. He decided to destroy them. Noach 
was excluded from the judgment because, unlike everyone else in his 
generation, he had CHAYN. 
True. But, maybe the verse is conveying something else as well, something 
that seems to support those who question Noach’s approach to saving the 
world. Perhaps the verse is saying that though Noach found chayn in the 
eyes of God, he did not find chayn in the eyes of his fellow man, and THAT 
is why they did not listen to him. 
Weren’t they all evil people? Yes, but so were the people of Avraham’s 
time. Did he even have to care what such people thought of him? Avraham 
seemed to. Besides the mishnah states: 
Which is the straight path? That which is beautiful to the one who uses it, 
and beautiful for him in the eyes of others. (Pirkei Avos 2:1) 
Arguably, the rabbis who authored this statement did not mean that a person 
has to go around pleasing EVERYONE. After all, evil people are evil 
because they like evil things, and people who similarly do evil things. A 
righteous person could never stoop to such a level, even for the right 
reasons. 
Did they only mean in the eyes of other RIGHTEOUS people? If so, you 
wouldn’t need a mishnah for that. It would just be stating the obvious. It 
would seem then that the rabbis were referring to a large group of people 
between these two extremes, people who are easily confused by what they 
don’t understand. They can be pulled in the wrong direction as a result. 
For example, a person can be strict with himself, which makes him 
disciplined, and strict with others, which makes him hated. Rebi Shimon 
bar Yochai spent 12 years in a cave with his son, devoted to nothing but 
deepening his understanding of Torah and performing mitzvos. He 
certainly made God happy. 
When he came out of the cave though and saw people involved in worldly 
matters, he could not relate, and burned them up with his vision alone. A 
Heavenly Voice told him to go back to his gave and to stop destroying 
God’s world. A year later, he was far more sensitive to the needs of others 
and allowed to leave his cave for good. 
Or a person can be easy going, which relaxes him, and easy going with 
others, which makes them think he doesn’t care about anything. Life is 
about balance, and the difficult part is finding it. 
In fact, the Hebrew word for “beautiful” employed by the Mishnah is not 
the typical word used in such a context. It is the word “tifferes,” which 
implies balance. Avraham was the trait of Chesed, or Kindness. Yitzchak 
was the trait of Gevurah, or Strength. Ya’akov was Tifferes, the perfect 
balance between the two. 
That is harmony. 
That is TRUE beauty. 
This would imply that there was something unbalanced about Noach. He 
was balanced enough to have chayn before God, but not balanced enough 
to have chayn before man. To think God does not care about that is a 
mistake, as Noach found out the year he had to take care of what remained 
of the world. It was far from a picnic. 
Nor did he look forward to the brave new world waiting for him once the 
waters receded and the door of the Ark opened a year later. He had to be 
coaxed from the Ark by God Himself. He probably spent a lot of time 
wondering about what he could have done differently to avoid the Flood in 
the first place. 
So where did his chayn fall short? 
Avraham Avinu was the answer, which is why HE was the first forefather, 
and not Noach. Avraham knew who he was and what he stood for. He was 
most at home living in a holy environment and talking with God. He learned 
Torah, the Talmud says, and we can assume that he loved it and learned it 
as well as he humanly could. He was, in yeshiva vernacular, “Shtark,” 
religiously intense. 
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Being somewhere unholy did not “shter,” that is, contradict or interfere 
with that. When he had to talk to nonspiritual people, instead of God, he 
never lost himself or forgot his goals in life. In other words, nothing made 
him feel spiritually insecure because the reality of God was so firmly 
implanted in him. Nothing could stop him even for a moment from being 
who he was. 
This allowed him to focus on others when he needed to, and to tend to their 
needs and wants. As they say, “Your spirituality is someone else’s 
materialism.” This means that when you care about other’s most basic 
material needs, you are acting spiritually. 
People appreciate this. They are grateful for it, especially if they see that 
what they NEED you don’t even WANT. They feel the care and concern, 
and they feel valuable in your eyes. This makes them feel special, and it 
allows them to avoid being on the defensive. Survival, they realize, is not 
an issue around you. 
Consequently, they are more open to a relationship with such a person, and 
more importantly, to learn from them. They might even be willing to make 
some sacrifices for a higher cause, because feeling the other person’s chayn 
puts them in touch with their own chayn, that is, their soul. 
You see, God can see a person’s soul and spirituality even if it remains 
bottled up inside. He reads hearts, and knows what a person really thinks 
and wants. He can sense a person’s chayn even if not projected to the 
outside world. 
Not people though. If a person’s soul is not visible to others on the outside, 
they won’t see it on the inside. If a person appears to them to be religiously 
extreme, they will not see it as a lesson about life, but as a reason to run the 
other way. The most secular person can tolerate someone else’s religious 
extremism if it doesn’t not prevent them from being respectful to others 
who are unlike them. 
As far as outreach goes, it has a long term impact. If a person is sincerely 
Torah observant, nothing an change their way of life. They may 
compromise from time to time, but they will stay true to Torah values 
overall. History has shown that time and time again. 
Secular people, on the other hand, are that way by default. A non-religious 
lifestyle is never the result of a moral choice, but of an immoral or amoral 
choice. They are vulnerable to change over time if they do not feel 
defensive around religious people. This too has been proven countless 
times in the past. Shields down, the truth has a way of reaching anyone’s 
soul, and then empowering it to choose right over wrong. This then gives 
THEM chayn in God’s eyes, and in the eyes of others. 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 65 - The State of Israel 
After the British brutally turned away Holocaust survivors from Israel, 
the UN voted to partition the land. 
The British broke promise after promise to the Jews while they created new 
Arab countries out of the land of the former Ottoman Empire. In addition, 
because of Arab revolts and pressure, the British even barred entry to the 
land of Israel to Jews fleeing the Holocaust. (See Part 64.) 
Even when the full scope of the Holocaust was known, and thousands of 
Holocaust survivors were stranded in refugee camps (DP camps), the 
British refused to relent. 
One of the most egregious of the British actions involved the refugee ship, 
Exodus, which the Royal Navy intercepted in 1947 in the Mediterranean 
Sea with 4,500 Jews aboard. The ship was brought into Haifa port under 
British escort; there the Holocaust survivors were forcibly transferred to 
another ship and returned back to Germany via France. 
Abba Eban, who was then the Jewish liaison to a special UN committee -- 
called Special Committee On Palestine or UNSCOP -- persuaded four UN 
representatives to go to Haifa to witness the brutality of the British against 
the Jews. 
Historian Martin Gilbert includes Eban's account of what happened there 
in Israel: A History (p. 145): 
"[In Haifa] the four members watched a 'gruesome operation.' The Jewish 
refugees had decided 'not to accept banishment with docility. If anyone had 
wanted to know what Churchill meant by a "squalid war," he would have 
found out by watching British soldier using rifle butts, hose pipes and tear 
gas against the survivors of the death camps. Men, women and children 
were forcibly taken off to prison ships, locked in cages below decks and set 
out of Palestine waters.' 
"When the four members of UNSCOP came back to Jerusalem, Eban 
recalled, 'they were pale with shock. I could see that they were pre-occupied 

with one point alone: if this was the only way that the British Mandate could 
continue, it would be better not to continue it at all.'" 
UN Partition Of Palestine 
The British also wanted out of the problem. They had 100,000 
soldiers/police trying to maintain control with a total population of about 
600,000 Jews and 1.2 million Arabs. (Interestingly, they had the same size 
force controlling India with a population of over 350 million!) 
And so it came to pass that the British turned the matter over to the UN 
which decided to end the British Mandate over what was left of "Palestine" 
(after the creation of the country of Jordan) and to divide the remaining 
land among the Arabs and Jews. The proposal called for the Jews to get: 
• a narrow strip of land along the Mediterranean coast, including Tel 
Aviv and Haifa 
• a piece of land surrounding the Kineret (Sea of Galilee), including the 
Golan Heights 
• a large piece in the south, which was the uninhabitable Negev Desert 
The Arabs were to get: 
• the Gaza Strip 
• a chunk of the north, including the city of Tzefas (Safed) and western 
Galilee 
• the entire West Bank of the River Jordan and the hills of Judea and 
Samaria 
Jerusalem was to be under international control. 
On November 29, 1947, the United Nations voted for this partition plan. Of 
those voting, 33 nations voted yes, including USA and USSR; 13 mostly-
Arab nations voted no; 11 nations abstained. 
Hard-hearted to the end, the British did not vote yes; they abstained. 
As disappointed as the Jews were with the portion allotted for the Jewish 
state, they felt that something was better than nothing after all the waiting 
and the pain. 
However, the Arabs, always maximalist in their demands, rejected the UN 
resolution. The next day Arab rioting began, and two weeks later soldiers 
from surrounding Arab countries began arriving into Palestine. 
The British, happy to be out of the situation, were packing up to go and 
turned their backs on what was going on. Writes David Ben Gurion in his 
Israel: A Personal History (p. 65): 
"The British did not lift a finger to stop this military invasion. They also 
refused to cooperate with the UN committee charged with supervising 
implementation of the General Assembly resolution. At the same time, the 
Arabs living in the district destined to become part of the Jewish state began 
evacuating their homes and moving to the Arab states neighboring 
Palestine at the orders of the Arab High Committee." 
In the midst of confusion, the rioting continued with almost 1,000 Jews 
murdered by Arabs in the ensuing four months. 
One of the worst incidents occurred on April 13, 1948. A convoy of 70 
doctors and nurses making their way to Hadassah Hospital on Mount 
Scopus was ambushed by Arabs. This happened 200 yards of a British 
police station. After a seven-hour shoot-out, during which the British did 
nothing, all the doctors and nurses were killed. Afterwards, the Arabs 
mutilated their bodies. 
Jerusalem Under Siege 
In all of this, the British encouraged the King of Jordan, Abdullah, to invade 
and annex the Arab sections to his kingdom. To Abdullah this was not 
enough. He wanted Jerusalem too. 
As a result Jerusalem came under siege. 
The focus of the struggle during April and May 1948 was the road to 
Jerusalem which passes through the mountains. The vehicles on that road 
are completely exposed to gunmen up above. It was on this road that all 
supplies to the Jews of the city had to come. But they could not get through. 
Hunger reigned. The residents of the Jewish Quarter of the Old City were 
completely cut off. 
And then an amazing incident happened. A young Yemenite Jew, who was 
not known for his shooting skills, almost accidentally killed three Arab men 
in the hills. One of these men was the Arab leader, Abdul Khader el 
Husseini. Demoralized, the Arab forces abandoned their positions to attend 
his funeral. 
As a result a huge convoy of 250 trucks of food was able to re-supply the 
city. Writes Berel Wein in Triumph of Survival (p. 397): 
"[On Shabbos, April 17, 1948] Jews left their synagogues and, with their 
prayer shawls still draping their shoulders, helped unload the convoy. The 
siege of Jerusalem was broken for the moment. The Arabs, however, 
mounted a strong counter-attack, and by the end of April once again cut the 
Jerusalem road... for the next seven weeks Jewish Jerusalem was isolated." 
A New State Is Born 
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The official date given by the United Nations in their partition vote for the 
creation of the two new entities was May 15th, 1948. 
Thus, May 14th was to be the last day of the British Mandate. At 4 p.m., 
the British lowered their flag and immediately the Jews raised their own. 
It was a flag designed in 1897 by the First Zionist Congress. It was white 
(the color of newness and purity), and it had two blue stripes (the color of 
heaven) like the stripes of a tallis, the prayer shawl, which symbolized the 
transmission of Jewish tradition. In its center was the Star of David. 
Thus on May 14, 1948 at 4:00 p.m., Hay Iyar, the 5th of Iyar, Israel 
declared itself a state. 
After 2,000 years, the land of Israel was once more in the hands of the Jews. 
David Ben Gurion read the Declaration of Independence over the radio: 
"The Land of Israel was the birthplace of the Jewish people. Here the 
spiritual, religious and national identity was formed. Here they achieved 
independence and created a culture of national and universal significance. 
Here they wrote and gave the Bible to the world... 
"Exiled from Palestine, the Jewish people remained faithful to it in all the 
countries of the dispersion, never ceasing to pray and hope for their return 
and restoration of their national freedom. 
"Accordingly we, the members of the National Council met together in 
solemn assembly today and by virtue of the natural and historic right of the 
Jewish people and with the support of the resolution of the General of the 
United Nations, hereby proclaim the establishment of the Jewish state in 
Palestine to be called Israel... 
"We offer peace and amity to all neighboring states and their peoples and 
invite them to cooperate with the independent Jewish nation for the 
common good of all... 
"With trust in the Rock of Israel, we set our hands to this declaration at this 
session of the Provisional State Council in the city of Tel Aviv on Sabbath 
Eve, 5th Iyar 5708, 14th day of May 1948." 
(Note that the Declaration of Independence of Israel -- unlike the American 
Declaration of Independence -- does not mention G-d. This is because the 
hard-line secularists that dominated the Jewish Agency opposed any such 
thing. "Rock of Israel" became a compromise.) 
Everyone was dancing in the streets. But not for long. 
Almost immediately five Arab countries declared war and Egypt bombed 
Tel Aviv. 
Next: War 
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48 Ways to Wisdom 
Way #49 Organize Your Mind 
First things first. Why do we have #49 of the 48 Ways? 
Because upon completing the 48 Ways, there is an additional crucial step: 
Organization. Wisdom needs to be accessed and applied. Unless we 
organize it properly, what good is it? 
Imagine an office where paperwork flows each day. The only way 
everything will be accessible is with a good filing system. You search for 
an urgent document... Frustration builds as you grasp for information you 
know is there, but cannot find. It's buried in a pile! 
So too, the human brain is an extremely sophisticated office into which new 
information is constantly flowing. You've learned so many important 
lessons about living -- friendship, spirituality, business, coping with 
disappointments, patience, handling money, etc. It becomes a mass of 
unmanageable details. Where will you file it? How will you access that 
information in the future? 
Ha'mech'aven es shmu'aso literally means "think over what you heard." 
Create a mental filing cabinet. When you hear a new piece of wisdom, 
automatically place it in the correct file, making it available for future use. 
Because the more organized you are, the more power you'll have for living. 
Find The Flow 
The key to organizing wisdom is to develop a framework that doesn't turn 
your mind into a red-tape bureaucracy. 
Always look for the logical flow. For example, when you pick up a book, 
first read through the table of contents to develop an overall sense of 
structure. Then, take a few minutes to imagine what will be discussed in 
each chapter. As you begin reading, this will help you to see how each 
aspect differs from the next -- and how all the material connects together. 
Rather than have an idea explained to you, it's better to try to project the 
idea yourself, to seek out its implications and corollaries on your own. This 
way you are focusing, taking part in the process, and analyzing the 
information as you go. This imprints ideas in your mind much better than 

simply having it explained to you. And you'll have a much easier time 
reaching a conclusion about whether or not the material has credibility. 
In Jewish learning, we give each section of the Torah and Talmud a name 
that defines its essence, and then write summary statements for each 
section. For example, the 48 Ways are defined essences, a sort of table of 
contents for attaining wisdom. 
Pay attention, see the connection. It makes the information infinitely more 
manageable and helps you recall it and apply it down the road. Try this 
method in whatever you learn. It's worth the half-hour investment now. 
The Logical System 
Imagine someone who can't balance his checkbook. His desk is piled high 
with withdrawal and deposit slips, account statements and credit card slips. 
It's impossible to manage this chaos. So he might as well give up... 
So too, with wisdom for living. Every day you learn a lot about life, and 
unless you organize it, the isolated pieces of wisdom will discourage you 
and depress you. It kills your optimism and desire to grow and change. You 
figure: "I've forgotten other ideas in the past, I'll probably forget this, too." 
You can't afford to go on like this. 
In Judaism, a classic system of organization is to memorize all 613 mitzvos. 
Maimonides' "Mishneh Torah," for example, organizes the 613 mitzvos 
into 83 sections, collated into 14 volumes. 
What's the value of memorizing this list? This gives you 613 "file folders" 
in which to place any new piece of wisdom. For example, if you gain an 
insight into the harmony of nature, you can file it under the Mitzvah "to 
know that HaShem is one." Or if you find a new way to help homeless 
people, you can file it under the Mitzvah of Tzedakah. 
With this method, you'll understand Judaism altogether differently. You'll 
see the genius of how one piece connects to another. And that tool will 
benefit you forever. 
There are other methods, too. Some people have thousands of flashcards 
organized alphabetically by topic. When coming across another piece of 
information, they write it on a card. Using computer software, this system 
is easy to implement, and you can even set up a hyper-linked network of 
personal information. 
The main thing is to pick a system that works for you -- and build your 
wisdom database around it. 
Accessible Wisdom 
If information is worth gathering, it's worth keeping and using. You are 
constantly picking up new ideas, so anyway you are spending time and 
money to acquire it. Now does it require much more time or money to 
remember it? If you paid $50 for something, you'd use it. Isn't wisdom is 
more valuable than money? 
Before beginning any important project, open a new file folder to store 
information. Whether it's communicating with people, managing money, 
or raising children, be diligent in organizing your info. When you come 
across a good article, don't just stuff it into a drawer somewhere. 
For example, if you're starting a family, assemble a litany of handy tools 
for how to raise children. Do you want them to be healthy -- physically, 
emotionally, and spiritually? Learning on the job is usually too late! 
It's not enough to have a bunch of facts and figures stored neatly away in 
your office. Equally important is to open a parallel "mental file." You also 
must be able to apply the information even without immediate access to the 
printed material. 
One key method is to always extract the principle behind an idea. This is a 
lot easier to memorize than a bunch of details. The Sages compare it to 
carrying around paper money, versus large sacks of coins. This method also 
gives you a better basis to extrapolate and apply new ideas in the future. 
Memory Devices 
Simple "awareness" of an idea is not enough. To really "own" the idea, you 
have to know it by heart. Memorization is tremendously powerful. The idea 
is "in your pocket," immediately accessible at your mental fingertips. 
There are two ways to memorize an idea: 
(1) Repeat it over and over, memorizing by rote, or 
(2) Unravel its logical flow. 
Which is the better method? Number Two. Suppose you want to memorize 
all the bones in the human body. Method #1 is to memorize the name of 
every bone in alphabetical order. Method #2, the logical way, is to start 
from the head and move down to the toes. As you go through the body, 
each bone triggers a hint for the next. 
The mind likes mnemonic devices. Try to extract the essence of an idea, 
and record it in a catch-phrase that can be easily memorized. This way, 
rather than struggling to recall it from scratch, you'll be able to rebuild the 
entire idea from your catch-phrase. 
Here are some effective memory techniques: 
• Assign a one- or two-word description to each idea. 
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• Take the first letter of each concept, and make a fun acronym out 
of the letters. 
• Create an imaginary scene or story, in which the key concepts all 
appear together. (The more outrageous the scene, the easier it is to recall.) 
• Put the ideas into a song. We remember a series of words because 
of the tune. 
There is a big mental block to memorizing anything, but once you get 
going, it becomes fun and easy. To get started, try learning one chapter of 
Pirkei Avos by heart, and review it as you walk down the street. Write down 
the code-words on a small piece of paper, and keep it with you at all times. 
This will give you a constant point of reference. 
File, Evaluate And Eliminate 
If knowledge is power, then forgetting is the ultimate weakness. 
We have two little gadgets up there. One is the "remember" button and the 
other is "forget." Did you ever get a telephone number and say, "Sure, I'll 
remember it," and one minute later it's slipped out of your mind? It happens. 
You pressed "forget" instead of "remember." But when the millionaire says, 
"This is my phone number," and it has 25 digits -- no problem! You pressed 
"remember," and you pressed it hard! 
When you hear a valuable piece of wisdom, decide: "This is important, I 
want to remember it, I'm going to keep it." You have that power. Press the 
button. 
If you can't process new information on the spot, then at the end of each 
day, review the main things you learned. For example, if you read a good 
article, articulate the main points, and whatever you find valuable -- file it! 
Furthermore, set aside time for review of what you learned. It's easy to 
forget things when you're not dealing with them on a daily basis. Reviewing 
not only helps you remember, but will reveal an interconnectedness of ideas 
that you didn't see when learning the concept the first time. 
To avoid "information overload," periodically clean out your mental filing 
system. A lot of information is needlessly cluttering your mind. Develop a 
system of review and re-evaluate what you've been carrying around up 
there. See which issues are valid, and which ones no longer concern you. 
To discard what you don't need, simply press "delete," just as on a 
computer. 
This doesn't just apply to information. If you find yourself involved in some 
negative activity -- e.g. only because of peer pressure -- then make a 
decision to eliminate that activity. You've got to have a healthy life, a 
healthy head, and a healthy attitude toward living. Don't let the rotten 
apples disturb your digestion. 
Plans And Priorities 
A crucial part of organizing your mind is to establish priorities. To 
demonstrate the need to organize your mind, ask questions and see how fast 
you get answers. For example, ask yourself what lessons you've learned 
about the three main categories of life: 
1. Issues between me and myself. What is the purpose of life? 
What are my goals and dreams? How did I arrive at them? What are my 
talents? What are my virtues? What do I ultimately want out of life? 

2. Issues between me and others. What do I know about the 
relationships with friends, parents, colleagues, and society? 
3. Issues between me and HaShem. What do I know about truth, 
kindness, and for what purpose this world was created? What are my G-d-
given rights, and what are my obligations? 
Now, prioritize these ideas into a set of life plans. You should have a daily 
plan, weekly plan, monthly plan, yearly plan, 5-year plan, and 15-year plan. 
How are you going to advance your priorities? 
What do you want on your tombstone? Asking this question is very 
powerful. And very painful. 
Keep your priorities straight. Every human being is willing to die to do the 
right thing. It's true. Could you possibly kill 1,000 innocent children to save 
your life? You would sooner give up your life than do such a thing. 
If we are all willing to die for the right thing, then doesn't that tell us 
something about our priorities? Yes! When you wake up in the morning, 
remind yourself: "I want to do the right thing, I want to be a good person." 
Of course, you may forget about it during the day. But at least you know 
this is very important. And sooner or later you might even do something 
about it. 
Ask yourself: "What is the right thing? What is a good person? I really 
should take a little time to figure out what it is!" 
In Judaism, we stay focused on priorities by reciting the Shema twice each 
day, and by putting a Mezuzah on our doorposts. The Shema -- "Hear O 
Israel, the L-rd our G-d, the L-rd is One" -- is the greatest pleasure, the 
quintessential essence of life. 
Make sure to keep your priorities on the front burner. There's no sense in 
making plans if you don't carry them out. 
Why Is "Organizing Your Mind" An Ingredient In Wisdom? 
• Organizing wisdom is the most important step in gaining control 
of your life. 
• When something interesting comes your way, file it in your mind 
so you can access it when you need it. 
• If you understand what you learn, it will remain yours. If it's 
superficial, it will disappear. 
• Unless you make a conscious decision to remember, you are 
going to forget. 
• If a piece of information is worth gathering, it's worth organizing. 
• What do you want to achieve in five years, 10 years, 50 years? 
• "Out of sight, out of mind." Review your priorities, and bring 
them to the fore. 
• As long as your head is mixed up, you'll feel the pain of chaos up 
there. 
• Pressing the delete button gives you control over your life. 
• Know the right time to take out the right knowledge. 
• Master the art of "Wisdom Management:" Organize it, control it, 
direct it. 
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Rabbi Yitzchok Adlerstein 

Machshava 
Know Your Limits(1) 
If there ever was an episode in Chumash that screamed for an allegorical 
explanation, the etz hadaas is it. It is simply inconceivable that some fruit 
introduced death to Man, and another would convey immortality to him – 
and that against the wishes of the Creator! That eating from this second fruit 

presented so much of a problem to G-d, that He had to see to it that Man 
was swiftly ushered out of the Garden. (It should be noted that the fact that 
the names of the trees are not given itself suggests that we are not dealing 
with ordinary trees.) More fundamentally, why would Hashem in His 
goodness withhold the gift of knowledge from people? 
The entire episode, it seems to me, concerns itself with human 
comprehension and its limits. In our efforts to understand the world around 
us, we search endlessly, and realize that we have not achieved even a drop 
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in the sea of knowledge. Those who toil to a quest to understand everything 
only become frustrated, as they realize that with greater understanding they 
are even further from their goal than when they began. 
We should be able to conclude from this that trying to comprehend the 
nature of Hashem is even more fraught, and impossible to achieve. As finite, 
limited human beings, we have no way of understanding what Hashem is. 
When we insist that we have no choice, and we must try to understand Him 
as best as we can, we run the risk of hitting upon notions that are not just 
wrong, but heretical. In some cases, people’s inability to determine for 
themselves just what Hashem is leads them to the conclusion that He does 
not exist! Our dogged insistence that we must understand is as unreasonable 
as trying to teach a horse to speak. Rather than chase the impossible, we 
should serve Hashem in simplicity, responding to His commands without 
asking too many “whys.” 
The Tree of Knowledge represents the pursuit of complete comprehension. 
The Tree of Life represents the desire to live fully and enjoy the gifts of this 
world. They do not work well together. When Man does not exceed his 
limits, he can live happily and contentedly in a physical, material world. 
Should he fall into the trap of intellectual overreach, however, he will know 
no peace or contentment. The gift of the Tree of Life will necessarily evade 
him. 
Man was given the ability and the chance to live in this world free of tension. 
All was available to him. The Tree of Life, i.e. the opportunity to engage 
the world contentedly, was fully available to him. But he would not be able 
to enjoy it if he ate as well from the Tree of Knowledge of Good and Bad, 
i.e. if he pursued knowledge that he believed would be good for him, but is 
quite the opposite.. It he would insist on comprehending matters that were 
beyond his ability to understand, he would give up the possibility of living 
with clarity and euphoria. In effect, death would ensue, in the sense that 
Man would give up the life free of intellectual and spiritual stress that he 
was born into. The gift of the Tree of Life would evade him. 
Adam understood why Hashem had prohibited the pursuit of the 
unattainable. It resonated so well, that when he passed along the instruction 
to his wife, he went even further than G-d did. Even touching the tree should 
be avoided, i.e. even a bit of speculation about the nature of Divinity should 
be avoided, because the inquiry, once begun, is difficult to contain, and can 
possibly lead to the same “death” as full-blown immersion in theosophy. (It 
is unlikely that Chavah made up this detail; it is more likely that she 
repeated to the Serpent what her husband had told her.) Hence, Chavah told 
the Serpent that they were forbidden to touch the tree “lest” they die – 
stressing that this was only a possibility, rather than a certainty - as 
“touching” alone was not as dangerous as unrestricted access. 
The Serpent shrugged off Chavah’s argument. It was preposterous to think 
that knowledge was dangerous. To the contrary, he said. Indulge. You will 
become more like Him – and He has no problem at all with all that 
knowledge! He is not diminished or disturbed by it. Neither will you, he 
insisted. 
The appeal and allure of that knowledge overwhelmed Adam and Chavah. 
They bought into the Serpent’s argument, and they began searching and 
exploring. The result was nothing but frustration. They realized that they 
were “naked,” that they had attained nothing but confusion. They could not 
comprehend the nature of Divinity; their perception of Him became more 
fluid and uncertain. They hid from Him, because their grasp of who He is 
had changed so much that they could think He was unaware of some things 
– that absolute knowledge of all things was not part of His nature. So they 
“hid” before this corrupted new image of Him that they held up before 
themselves. 
They hid only from the “presence” of G-d, i.e. from what is “before” Him - 
the a priori certainty of His existence that could be (or so they first hoped) 
verified rationally. They could not reject Him entirely, because they were 
left with all that comes “after” him, i.e. His deeds and creations. (This is 
what Adam meant when he told Hashem “I heard Your voice in the 
Garden:” While I failed at achieving the rational grasp that I sought, I heard 
Your voice nonetheless. Your deeds amount to a thunderous announcement 
of Your presence and role in this world.) Looking at the evidence of His 
presence and His handiwork that He leaves behind, Adam could not escape 
the conclusion that there is a First Cause and Creator. 
Vulnerable, frustrated and unhappy, Adam and Chavah believed that they 
would be able to free themselves of any guilt. What was their sin? They had 
merely followed their consciences! They could not help but to think, and 
their thoughts took them where they did. Can Man be compelled to believe 
what he does not? 
Here was an argument that potentially could spare countless people who 
would reach heretical conclusions! But it was not accepted. Hashem asked 
Adam who had led him to engage in this dangerous inquiry. Adam pointed 

to Chavah. He meant that Hashem had thrust the two of them together. As 
the two of them explored their new world, and reflected on who they were 
and how they got there, they naturally began thinking about G-d, and soon 
became trapped by their own conclusions. Surely they should not be dealt 
with harshly for this? 
G-d upended their argument. You cannot argue, He said, that your 
conclusions were compelled. Who compelled you to embark on your 
dangerous journey? No one and nothing but your own choice. You insisted 
on understanding in your own terms what human beings are not capable of 
understanding. 
And so Man’s brief period of utopian bliss came to an end. The spirit of 
inquiry which he had absorbed would not allow any but the most boorish of 
people to find genuine satisfaction with all the earthly delights available. 
Should anyone try to do so, cherubs dangling revolving swords would 
threaten him, thereby blocking his way back to Eden, which means 
“delight.” Man would not be able to take refuge in earthly pleasures to 
escape a constant succession of mortal fears. 
1. Based on Meleches Machsheves by R. Moshe Cheifetz, 1663-1711 
 

Rabbi J. Gewirtz  

Migdal Ohr 
Volume 19 – Issue 52/Volume 20 – Issue 1 
Sukkos II/Beraishis5778 
X‰EwT TYwARB/HRWT TXMs/TRCE YNYMw 
A publication dedicated to Harbotzas Torah 
(A:GL OYRBD „...HwM VRB RwA HKRBH TAZW‰ 
“This is the blessing that Moshe blessed…” (Deut.33:1) 
Like Yaakov, Moshe blessed the Jews just before he died. Also like Yaakov, 
the format of the blessings is not quite the typical. Instead of wishing the 
Jews good things, such as health, wealth, or peace, Moshe describes various 
attributes of each tribe. 
This follows the understanding that the biggest bracha one can have is self-
awareness. When a person understands his role in the Universe and can 
fulfill the mission he is uniquely suited to complete, he has moved closer to 
his ultimate perfection. He can develop into the person he was supposed to 
and provide his soul with its finishing touches. Nothing else in the world 
can make him as happy as that, so it is this that Moshe wished his charges 
in his final moments. 
(ZU:ATYwARB) „.OYBKWKH TAW ...OYLDGH TWRWAM YNw TA OYQLA sEYW„ 
“And G-d made the two great lights; the greater light to rule the day, 
and the lesser light to rule the night, along with the stars.” (Gen. 1:16) 
The Torah discusses that HaShem made two “great luminaries,” and then 
proceeds to say one was larger and one was smaller. Why does the Torah 
equate them one moment and then differentiate between them the next? 
This question appears in Chullin (60b) and R’ Shimon ben Pazi tells us a 
story. Originally HaShem created the sun and the moon the same size. The 
moon questioned this by saying, “How can two kings share one crown?” 
HaShem said, “You’re right. Go make yourself smaller.” The moon was 
distraught and despite several attempts to calm it, it was not comforted and 
could not accept the situation. 
The basic understanding, then, is that HaShem originally had two equal 
lights and then one was made smaller. However, this is unsatisfying since 
the moon is not a star and has no light of its own. Its size should be of no 
consequence. There is therefore another way to understand this story which, 
ahem, sheds light on it. 
The moon was made to reflect the sun’s light and not to have its own. 
Though in circumference or size appearance it was equal to the sun, it was 
inherently vastly different in makeup and purpose. It was created this way 
to rule the night, in such a way that it would still be dark to some extent. In 
other words, it was NOT sharing a crown with the sun! 
When the moon commented about size alone, HaShem said, “You’re right. 
No two entities have the same role. Go make yourself smaller.” Why? In 
order to show that HaShem did not intend for the moon to be “equal” to the 
sun: they simply could not be compared. As the gemara relates, the moon 
has a number of roles the sun does not. Sadly, the moon couldn’t accept 
this. 
They are both called, “great luminaries,” because they each have a great 
purpose in Creation. The moon’s role has nothing to do with its size even if 
it is a fact, and HaShem underscored that by saying, “Make yourself smaller 
[but it won’t change anything.”] 
As we start the Torah again - the cycle of knowledge and growth of the new 
year - we are reminded that we are unique individuals and cannot compare 
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ourselves to others nor feel bad when they appear more “blessed” than us. 
Since G-d intended each of us to achieve different things, we have the 
unique greatness with which we were blessed. 
A young boy lost his left arm in a tragic accident. In an effort to keep him 
active, his parents sent him to study judo. His coach taught him a single 
throw and made him practice it over and over. Though he knew only this 
one move, he won match after match. He couldn’t understand it. 
His coach smiled as he explained, “There is only one defense to this throw: 
to grab your opponent’s left arm.” The boy’s weakness had become his 
greatest strength. 
Now You Know 
As we put down the Arba Minim, what can we carry forward with us into 
the Yom Tov and year ahead? 
The four species represent four letters of HaShem’s name. The short Esrog 
is the yud, the tall lulav is the vov, and the hadassim and aravos are each a 
hai. 
We know that during Sukkos we hold these items together and through this 
act we pray for G-d’s name to be unified in the world. 
However, though we tie three of the species together, we don’t make a 
holder that has room for the Esrog as well. Instead, it is held in the other 
hand (even if you can hold all four in one hand) and the two hands are 
brought together to unify G-d’s name. 
Why is this so? Why don’t we want to have all the items united in one unit? 
Perhaps there is a deep lesson we can take with us from this Yom Tov. 
The prayer recited before blessing the Lulav includes the line, “May G-d’s 
name (represented by the 4 types) be unified in my hands.” 
Through our actions we can sanctify the name of HaShem. If we want the 
world to see His uniqueness, it’s up to us to make it happen. 
Thought Of The Week: 
Now you see it; now you don’t. Think it matters? Maybe it won’t! 
This week’s issue is dedicated in memory of my mother Blanche Davids 
Gewirtz a”h As we say Yizkor this holiday, I don’t have to ask G-d to 
remember her for she is very memorable through the acts of those whom 
she inspired with her joie de vivre.  
Every day is a chance for a new beginning. Print, e-mail, and share Migdal Ohr with others. You’ll be glad you 
did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail Subscribe to info@JewishSpeechWriter.com 
©2017 – J. Gewirtz  
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Succos -5778: Nobody's A Somebody 
Dedicated by Mr. and Mrs. Josh Kalter In memory of Herbert Kalter ob"m 
22 Tishrei לע"נ צבי הערש בן יהושע הכהן ע"ה נפ' שמיני עצרת 
One of the most joyous customs associated with the holiday of Sukkos is 
the celebration of Simchas Bais Hashoaevah. In the times of the Bais 
HaMikdash, a water libation accompanied the customary offerings. 
Simchas Bais Hashoaevah, literally, the Joy of the Water Drawing, was 
observed with a most ebullient celebration. It included a marvelously varied 
array of harps, lyres, cymbals, and trumpets, among other instruments. The 
greatest sages and most pious of rabbis performed acrobatics and antics that 
would have normally been below their dignity. In fact , the sages in Tractate 
Sukkah 51, note that, "one who has not seen the celebration of the Bais 
Hashoaevo has never seen true joy." 
Rambam (Maimonides) discusses this aspect of exuberance and adds that 
"one who in his insolence restrains himself from serving Hashem in a joyous 
manner is a sinner and fool." Yet the Rambam adds a caveat. "But this joy 
was not performed by the ignorant ones and by anyone who wanted (to 
dance). Only the great sages of Israel, the heads of Yeshivos and the 
Sanhedrin, the pious, the elders and men of righteous action would dance, 
clap, and sing in the Bais haMikdash on Sukkos. Everyone else, men and 
women would come to watch and listen" (Rambam Hilchos Lulav 8:14). 
That begs explanation. Why shouldn't everyone, even the most profane of 
men, sing and dance and make merry in celebration of the L-rd? Further 
what does the Rambam mean by not including "those who want to dance"? 
Ultimately, anyone who ended up dancing, even the most pious of sages, 
obviously wanted to dance. What, then, does he Rambam mean when he 
said that this joy was not performed by anyone who wanted to dance? 
A classic story circulates in all Jewish humor anthologies. 
Before the start of the Ne'eilah service, the holiest and final supplication of 
Yom Kippur, the rabbi rose from his seat and bolted toward the Holy Ark. 
He spread his hands toward heaven and cried out, "Ribbono Shel Olam, 

Master of the Universe, I am a total nothing before you! Please inscribe me 
in the book of life!" 
All of a sudden the chazzan (cantor) ran toward the Aron and joined the 
rabbi! "G-d Almighty," he shouted, "please forgive me, too, for I am truly 
a nothing before you!" There is an awed silence amongst the congregants. 
The shammas (sexton) then followed suite. He, too, ran up toward the ark 
and in tearful supplication pronounced, I too am a nothing!" 
Mouths around the congregation dropped open. The President of the 
synagogue's men's club, Ed Goldstein, a large man, was also caught up in 
the fervor of the moment. Suddenly, he, too, bolted from his seat in the back, 
and lumbered toward the front of the shul. With great eagerness he 
prostrated himself in front of the Ark and cried out at the top of his lungs. 
"Forgive me Oh L-rd he shouts, for I too am a nothing! 
Suddenly a shout from the back of the synagogue was directed toward 
Goldstein's hulk of a figure. It shouted with incredulity. "Harrumph! Look 
who thinks he's a nothing!" 
Rambam teaches us that whoever runs to dance and sing and make crazy is 
not truly lowering himself before the Almighty. If someone inherently likes 
to cavort wildly, then he is not dancing for the sake of lowering himself 
before the Almighty, rather he is having a wonderful time. When King 
David liberated the Aron (Ark of the Covenant) from the Phillistines, he 
danced in front it as if he were a lowly slave. When confronted by his wife, 
Michal for dancing like a servant, he retorted. "I would make myself even 
lower before Hashem." 
When rejoicing during the festivities we must bear in mind our true reasons 
for enthusiasm who we are and why we dance. Because in order to be a 
nobody you gotta be a somebody. 
Have good Yom Tov ©Rabbi Mordechai Kamenetzky 
 

R’ Shlomo Katz 

HaMaayan 
Parshas Bereishis - Excuse Me! 
Volume 32, No. 1 24 Tishrei 5778 October 14, 2017 
Sponsored by the Parness family in memory of Anna Parness a”h 
R’ Moshe Zuriel shlita (Bnei Brak, Israel; former Mashgiach Ruchani of 
Yeshivat Sha’alvim) notes that, while our Parashah discusses at length 
Adam Ha’rishon’s sin of eating from the Etz Ha’da’at, the Gemara (Avodah 
Zarah 5b) attributes to him a character failing that is only hinted to in the 
Torah. R’ Eliyahu z”l (1720-1797; the Vilna Gaon) describes this particular 
human failing as the most lowly trait imaginable. Specifically, we read 
(Bereishit 3:12), “The man said, ‘The woman whom You gave to be with 
me — she gave me of the tree, and I ate’.” With these words, Adam 
demonstrate the trait of being a Kafui Tov / an ingrate. In effect, he said to 
G-d, “It is Your fault that I sinned because you gave me that woman as a 
wife.” Indeed, R’ Zuriel writes, commentaries offer many rationalizations 
for why Adam ate from the Etz Ha’da’at. [However, see the Dvar Torah on 
page 2.] His lack of gratitude, however, seems to be inexcusable. 
In light of the above, continues R’ Zuriel, we can understand some 
seemingly perplexing behavior of Moshe Rabbeinu. It took Hashem an 
entire week to convince Moshe to appear before Pharaoh and rescue the 
Jewish People. When Hashem finally won the argument, where did Moshe 
Rabbeinu go? Not to Egypt, but rather to Midian, to ask permission from 
Yitro. Did Moshe not care that his brethren were dying in Egypt? Of course 
he did, but he owed a debt of gratitude to Yitro for taking him in when 
Moshe was a fugitive from Pharaoh, and he could not disappear from 
Yitro’s house–even to do G-d’s bidding–without showing gratitude through 
a proper goodbye and thank you. (Otzrot Ha’Torah: Bereishit #2) 
“Hashem Elokim called out to the man and said to him, ‘Ayekah / Where 
are you?’” (3:9) 
Midrash Eichah Rabbah relates: The Holy One, blessed is He, said, “I 
placed Adam Ha’rishon in Gan Eden, I gave him a commandment, he 
transgressed My commandment, I judged him and sentenced him to be 
exiled, and I wailed, ‘Eichah!’” [Here the Midrash notes that the Hebrew 
words “Ayekah” and “Eichah” have identical spellings. Hashem continues,] 
“Similarly, I brought Adam’s children into Eretz Yisrael, I gave them 
commandments, they transgressed My commandments, I judged them and 
sentenced them to be exiled, and I wailed (Eichah 1:1), ‘Eichah’ / ‘How is 
it that she [Yerushalayim] sits in solitude!’” 
R’ Shmuel Yafeh Ashkenazi z”l (1525-1595; rabbi of the Ashkenazic 
community in Constantinople, Turkey) explains that the Midrash is not 
merely making a play on two similarly spelled words; rather, “Eichah” and 
“Ayekah” express the same question. Indeed, R’ Ashkenazi adds, the 
Midrash is teaching that Adam’s sin (eating from the Etz Ha’da’at) and the 
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sin that led to the destruction of the First Temple and the Jewish People’s 
exile from Eretz Yisrael more than 3,000 years after Adam’s sin (idolatry) 
were one and the same. He writes: 
Often, when a person sins, he has an excuse. Perhaps he did so out of 
necessity, as we read (Mishlei 6:30), “A thief is not scorned if he steals to 
satisfy his soul when he is hungry.” Or, perhaps he did not know it was 
prohibited. (That is why a Bet Din cannot administer lashes to a sinner 
unless two witnesses warned him that he was sinning, R’ Ashkenazi notes.) 
Adam Ha’Rishon, however, had none of these excuses. “I placed him in 
Gan Eden,” says Hashem. There he had everything that a person could want; 
he certainly was not hungry. And, “I gave him a commandment,” says 
Hashem. He knew he was not permitted to eat from the Etz Ha’da’at. 
Therefore, when he sinned and I exiled him, “I wailed, ‘Eichah!’” says 
Hashem. Eichah/ How is it possible that you (Adam) sinned? What were 
you thinking? Ayekah / Where was your mind wandering to? 
R’ Ashkenazi continues: Like Adam, Bnei Yisrael committed sins that were 
inexcusable–specifically, idolatry–and therefore the First Temple was 
destroyed and the nation was exiled. Historically, mankind worshiped idols, 
not as a rejection of the Creator, but because people believed that idols 
served as intermediaries between Him and man. But, says Hashem, “I 
brought Bnei Yisrael to Eretz Yisrael,” a land overflowing with material 
and spiritual bounties. There, Bnei Yisrael had everything they could want. 
They had no need for intermediaries between themselves and the Creator, 
but, like Adam, they were not satisfied with their lot. Therefore, like Adam, 
they were punished. (Yefei Anaf: Petichta D’Eichah Rabati #5) 
From the Haftarah . . . 
“So said the Kel, Hashem, Who creates the heavens and stretches them 
forth, spreads out the earth and what grows from it, gives a soul to the 
people upon it and a spirit to those who walk on it. ‘I am Hashem; in 
righteousness have I called you and taken hold of your hand . . .’” 
(Yeshayah 42:5-6) 
The Midrash Yalkut Shimoni teaches: In the future it will be said, “We don’t 
know who betrayed whom: Did Hashem betray the Jewish People or did the 
Jewish People betray Hashem? However, from the verse that states (Tehilim 
50:6), ‘The heavens proclaim His righteousness,’ we can conclude that the 
Jewish People betrayed Hashem and not vice versa.” [Until here from the 
Yalkut Shimoni] 
R’ Shlomo Kluger z”l (1785-1869; rabbi of Brody, Galicia) explains, based 
on another Midrash, which states: We read (Tehilim 19:2), “The heavens 
proclaim G-d’s honor.” How so? The heavens are inanimate! The Midrash 
answers: Although the heavens are His and He created them, He loves only 
the descendants of Avraham. [Until here from the Midrash.] R’ Kluger 
writes: This Midrash is teaching how we can know whether Hashem gave 
us the Torah for His honor or for our own good? The answer is that if He 
had wanted to give the Torah for His own honor, he would have given it to 
the heavens [i.e., the angels]. This is apparent from the opening verse of our 
Haftarah, which teaches that Hashem “creates the heavens and stretches 
them forth, spreads out the earth and what grows from it, gives a soul to the 
people upon it . . .” The heavens were created first, so they arguably are the 
most distinguished. Hashem’s people were created last, so they arguably are 
less distinguished. Nevertheless, he gave the Torah to us! Thus, says the 
Midrash, the heavens in effect proclaim that Hashem loves only the 
descendants of Avraham. 
R’ Kluger continues: Our verse quotes Hashem as saying: “In righteousness 
have I called you,” a reference to His giving us the Torah. Likewise, the 
verse quoted by the first Midrash above refers to Hashem’s righteousness: 
“The heavens proclaim His righteousness.” The heavens (i.e., the angels) 
proclaim that they wanted to receive the Torah (see Shabbat 88b), but 
Hashem gave it to us instead because He loves us. It follows that He would 
never betray us. Rather, if we are distant from Him it is because we have 
betrayed Him. (Shema Shlomo) 
“He gives a soul to the people upon it . . .” (Yeshayah 42:5-6) 
R’ Moshe Frankfurt z”l (early 1700s) comments: He gives his people a lofty 
soul, more lofty than the souls of any of the beings in the heavens. (Minchah 
Gedolah) 
A Torah Tour of the Holy Land 
The 29th of Tishrei is observed as the Yahrzeit of Shimon Ha’tzaddik, a 
Kohen Gadol and leading Torah sage who lived during the Second Temple 
era (see Avot chapter 1). The traditional burial place of Shimon Ha’tzaddik 
is in the Sheikh Jarrah neighborhood north of Yerushalayim’s Old City, just 
east of the neighborhoods of Arzei Ha’birah and Ma’alot Dafna. 
R’ Yitzchak Menachem Weinberg shlita (Tolna Rebbe in Yerushalayim) 
writes: It is well-known that my grandfather [R’ Yochanan Twersky z”l] 
felt some type of mystical connection to Shimon Ha’tzaddik and worked 
very hard to redeem his burial place. My grandfather spent a large amount 

of money to reconstruct the building over the grave. If not for him, the place 
surely would have been forgotten. My grandfather would often speak of the 
miracles that he saw at that place when he studied in Yerushalayim’s Ohel 
Moshe Yeshiva during the years 5684-5688 [1924-1928]. 
R’ Weinberg continues: It is worth inquiring why this sage Shimon is one 
of the few people in Jewish history who had the adjective “Ha’tzaddik” 
added to his name. (R’ Weinberg cites sources indicating that a Jewish name 
is not to be treated casually. Rather, Hashem causes a person to be given a 
name that reflects his essence.) R’ Weinberg suggests the following answer: 
A Midrash relates that Emperor Alexander the Great wanted to place a bust 
of himself in the Bet Ha’mikdash, but Shimon Ha’tzaddik stood up to him 
and told him that doing so is prohibited by the Torah. Instead, Shimon 
Ha’tzaddik suggested, all Kohanim born in the coming year would be 
named “Alexander” after the emperor. This idea found favor in the 
emperor’s eyes. [Until here from the Midrash] 
Generally, notes R’ Weinberg, we do not name our children after wicked 
people. It must be, he writes, that the fact that Shimon Ha’tzaddik risked his 
life to stand up the Alexander for the honor of the Temple had an impact in 
Heaven, and the name “Alexander” was thereby “purified.” It is only fitting, 
therefore, that Shimon’s own name be enhanced with an adjective such as 
“Ha’tzaddik.” (Chamin B’Motzai Shabbat) 
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TorahWeb 
Shemini Atzeres - Living in Hashem's Presence 
Shemini Atzeres and Simchas Torah are the conclusion of the yom tov 
season which begins with Rosh Hashana. How are these days an appropriate 
finale to the yomim noraim? The tefillos of Rosh Hashana focus on 
expressing our desire that Hakadosh Boruch Hu's kingship over the world 
should be recognized by all. The beracha of kedushas hayom begins, "Rule 
over the entire world in your glory...let everything created by You know 
that You are its Maker." Even on Yom Kippur, the theme of kabolas 
malchus shamayim, accepting Hashem's kingship and praying for the day 
that all should recognize Hashem's strength and power, remains a primary 
motif. And yet, the main focus of Yom Kippur is teshuva. Why is discussing 
malchus shamayim so important in the process of teshuva? 
The answer is that sin is possible only when a person forgets that he is 
constantly in the presence of the Ribbono Shel Olam. Our tefillos express a 
desire that all people should recognize Hashem's kingship, and included in 
that request is that we ourselves should constantly live with an awareness 
of Hashem's presence, that we should evaluate all of our actions through the 
prism of the Torah, and that our goal should be not to satisfy our own desires 
but to carry out Hashem's agenda for ourselves and for the world at large. 
Dedicating ourselves to malchus shamayim is not extraneous to the teshuva 
process at all, but rather it is a prerequisite for teshuva. 
On Shemini Atzeres, our allegiance to Hashem and His Torah reaches its 
pinnacle. We leave the sukka and put down the daled minim. We have no 
special mitzvos on this yom tov. Rather, our sole focus is celebrating with 
Hashem and His Torah. The Midrash (Yalkut Shimoni, Pinchas, 782) 
comments that on Shemini Atzeres, the Jewish people declare, "Zeh hayom 
asah Hashem, nagilah v'nismecha bo - This is the day that Hashem made, 
we will rejoice and be happy bo." Asks the Midrash, "What does bo mean - 
'with it' (meaning the yom tov of Shemini Atzeres) or 'with Him' (meaning 
Hashem)? Comes the posuk and explains, 'Nagilah v'nismecha bach (Shir 
Hashirim 1:4)' - bach b'Torascha, bach biyeshuascha - with You in your 
Torah, with You in your salvation." 
Shemini Atzeres is the day we declare that ultimate happiness can be felt 
only when a person connects to Hakadosh Boruch Hu and His Torah, when 
one recognizes that his strength and his success come only from Hashem. 
On Simchas Torah, we circle around the Torah to demonstrate that we want 
to subordinate ourselves to the spirit of the Torah and to live by the dictates 
and agenda of the Torah. Our exuberance and joy when dancing with the 
Torah is an expression of our heartfelt desire to take with us the tefilla of 
the yomim noraim that Hashem's kingship should be recognized by all, 
including ourselves. 
The message of Shemini Atzeres is an appropriate prelude to Parshas 
Bereishis. The posuk says that when Hashem created Adam HaRishon, He 
declared, "Let us make man in our image, in our form" (Bereishis 1:26.) 
Rashi comments that although the angels did not assist Hakadosh Boruch 
Hu in the creation of man, nevertheless the Torah uses the plural verb 
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na'aseh in order to teach the trait of humility by implying that Hashem 
consulted with the angels, even though by doing so, the Torah makes it 
easier for heretics to claim that multiple gods were involved in the process 
of man's creation. 
The question is why is it worth taking the risk that someone might err in his 
beliefs just to teach a proper character trait? Rav Chaim Friedlander (Sifsei 
Chaim, Moadim 1, pp. 185-186) suggests that the Torah goes out of its way 
to teach the importance of humility because specifically this middahcan 
prevent a person from making a mistake in his beliefs in the first place. If a 
person humbles himself and accepts malchus shamayim, he will not make 
a mistake in hashkafa. As the posuk says, "And you will become haughty, 
and you will forget Hashem" (Eikev, 8:14.) Having the proper perspective 
on life is often not a function of a person's intelligence, but rather of his 
middos. If a person develops a sense of humility, that will prevent him from 
making a mistake in his beliefs. 
The truth is that all negative character traits stem from the same basic 
source, and that is a person's drive for self-satisfaction. The Rambam writes 
(Hilchos Teshuva 7:3) that one is obligated to do teshuva not only for 
improper actions, but even for inappropriate character traits like anger, 
jealousy, competition, and chasing after money, honor and physical 
pleasure. Why is this a part of teshuva? The answer is that improper 
character traits can lead a person to sin because if a person is focused on 
satisfying himself, he will not be able to exercise self-control. To do a 
complete teshuva, it is not enough to regret the actions a person has done. 
He must also uproot the negative attitudes and middos which caused his 
aveiros, because without doing so, his teshuva will only be temporary. 
The first two aveiros recorded by the Torah are the sin of eating from the 
eitz ha'da'as and the killing of Hevel. Each one of these was caused not by 
a heretical belief, but by an improper middah. Chava ate from the eitz 
ha'da'as because the tree, "was a delight to the eyes and it was desirable as 
a means for wisdom." Chava wanted, "to be like G-d knowing good and 
bad," and she did not control herself. Similarly, after Hevel's korban is 
accepted and Kayin's is rejected, Kayin kills Hevel. Once again, it was 
Kayin's jealousy, not a heretical belief, which caused him to kill his brother. 
These two sins highlight the insight of the Rambam that to do a complete 
teshuva, a person must uproot his negative character traits because often a 
person's middos determine how he thinks and acts. 
What can motivate a person to want to change his middos? A sincere desire 
to sacrifice his own interests for the sake of kvod shamayim, to subordinate 
his own will to that of Hakadosh Boruch Hu. That is the message of the 
yomim noraim and Shemini Atzeres - to search for happiness not in the 
pursuit of physical pleasure and personal satisfaction, but in accepting 
malchus shamayim and fulfilling the will of Hashem. Nagilah v'nismecha 
bach. May we rejoice and find happiness in our connection to Hakadosh 
Boruch Hu because that is the ultimate delight. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
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Weekly Perasha Insights 
Bereshit: G-d’s Signature 
Whenever an author or artist completes his work, he makes a point of 
appending his signature to the work. Somewhere on the title page of a book 
or a corner of a painting, we will find the author’s signature. 
In Parashat Bereshit, right at the beginning of the Torah, G-d puts His 
“signature” on the world’s creation. Our Sages tell us, “Hotamo Shel 
Ha’kadosh Baruch Hu Emet” – G-d’s signature is “Emet” – truth. The final 
letters of the first three words of the Torah – “Bereshit Bara Elokim” – are 
“Tav,” “Alef” and “Mem” – the letters of “Emet.” And the final three words 
of the creation story – “Bara Elokim La’asot” – likewise end with “Alef,” 
“Mem” and “Tav,” again spelling “Emet.” 
The centrality of “Emet” might also explain the reason why the Torah 
begins with the letter “Bet,” rather than with the first letter of the alphabet 
– “Alef” – as we might have expected. The numerical value of “Emet” is 
441, and when we add the digits (4+4+1) – a system called “Mispar Katan” 
– we arrive at 9. “Sheker” (“falsehood”), meanwhile, has the numerical 
value of 600, which results in a “Mispar Katan” of 6. When we add together 
the first three numbers – 1+2+3 – we arrive at 6, and we arrive at this sum 
when we add every series of three letters after that. For example, 4+5+6 
equals 15, and the combined value of the digits is 6. Likewise, when we add 
7+8+9, we arrive at 24, and the two digits combine to equal 6, and so forth. 
But if we start at the number 2, every three numbers combine to equal 9. 

Thus, 2+3+4=9, and then 5+6+7=18, and the two digits of 18 combine to 
equal 9, and so on. Hence, the Torah begins with the second letter, “Bet,” 
which has the numerical value of 2, rather than “Alef,” which has the value 
of 1, because 1 begins a process of “Sheker” (6), whereas 2 begins the 
process of “Emet” (9). 
The Torah is the only purely “true” book, because it was written by the 
Almighty, whose signature is truth. There is no other book in the world that 
we cannot question at all. Even honest and reputable publications contain 
errors. I recall once a local publication ran a story about a brief, three-day 
trip that I once took. I assume this wasn’t intentional, but the article was 
riddled with mistakes and inaccuracies. Anything we ever read or hear must 
be taken with some degree of skepticism, because the writer or speaker is 
flawed and imperfect, and any information he conveys reflects, to one 
degree or another, his personal biases and agendas. But the Torah is 
perfectly true. We can and must accept every single word fully, 
wholeheartedly and unhesitatingly. 
Each year, when we start the Torah anew, we must recognize how fortunate 
we are to be able to study and practice the ultimate truth, the Torah, which 
expresses the wisdom of the Master of the world, whose signature is 
“Emet.” 
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If you seek her as silver and search for her as for hidden treasurers, then 
shall you understand the fear of the Lord and find the knowledge of G-d 
(Proverbs 2: 4-5). 
This verse refers to the study of Torah. The Medrash Rabba (Shir Hashirim 
Rabba 1:9) explains the verse through a parable. If a man loses a valuable 
stone within his house, he will make sure the house is properly lit as he 
continues the search until he finds the stone. If he would exert such effort 
for an object that can be enjoyed only in this world, it is reasonable to 
assume he would exert himself all the more for the study of Torah which 
benefits him in both this world and the world to come. The Medrash is not 
saying a person searches for Torah the same way he would search for a lost 
object. Rather, the parable compares a person’s outlook between finding a 
valuable object and studying Torah. 
When a person loses a valued object, he feels certain he will find his 
precious item it if he continues to look longer and harder. So too, when 
studying Torah, a person should believe that by devoting time and effort, he 
will acquire the Torah’s riches. To develop that mindset, however, a person 
has to learn to value the Torah and have faith that it will yield its riches to 
all those who persevere. 
Rabbi Yochanan ben Zakai says: “If you studied Torah, do not take personal 
credit, because this is the reason for which you were created” (Avot 2:8). 
Rabeinu Yona adds that a person cannot take personal credit for Torah study 
because the Torah is infinite – no one can fully grasp even a single aspect. 
The Alter of Slobodka (Ohr Hatzaphoon; Chelek 1, pp 63-64) quotes the 
Talmud (Succah 42a): “As soon as a child learns to speak, he is taught 
‘Shema Yisrael’ and the Torah.” The Talmud asks: “Which section of the 
Torah is the child taught first?” Rav Hamnuna says it is the verse “The 
Torah that Moses commanded us is the heritage of the Congregation of 
Jacob” (Deuteronomy 33:4). The Alter explains that no prerequisites are 
required to study Torah. The moment the child learns to speak, he can begin 
to learn Torah, even if just on a simple level. 
The Alter then cites the verse from Proverbs 22:6 – “Educate the child based 
on his ability, and even when he is old, he will not depart from it.” The Alter 
explains there is no beginning or end to the study of Torah. Everyone has 
the capability to expand his knowledge and continue to grow. 
The Medrash Rabba (Devarim Rabba 8:3) relates an incident in which a fool 
entered a house of Torah study and asked to be instructed how he could 
study and master the Torah and its laws. The students told him he must start 
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with the basic foundations − the Five Books of the Torah, the Prophets, the 
General Writings, after which he moves on to the Mishna and the Talmud. 
Realizing the daunting task ahead of him, the fool gave up and walked out. 
Rabbi Yanai explains that the fool believed there was no time and no way 
to master so much information, so why try. A reasonable person might have 
said: “I will start slowly and do as much as I can each day so that, over time, 
I will have amassed a wealth of information that will allow me to persevere 
towards my final goal.” 
One may feel that Torah is distant and out of his realm because it contains 
too much detailed information. But with enough perseverance and 
consistency, success can be reached. Each small step towards understanding 
and observing Torah is a giant leap towards consistency; and consistency is 
the key to success. 
Just as with that precious stone lost in the house, the Torah is a treasure 
waiting to be found by those who search for it. As the Torah teaches: “This 
commandment which I (G-d) command you today, it is not too hard for you, 
neither is it distant” (Deuteronomy 30:11). Chag Samayach. 

Simchat Totah/V'zos Habracha 5776 
"The Uniqueness of Yisrael" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

This last Sidra of the Torah is not designated for a particular Shabbos, but 
rather, for the Torah reading on the Yom Tov of Simchas Torah, when it is 
coupled to the beginning of the Sidra B’raishis. Nonetheless, due to the 
many noble concepts contained therein, a weekly Sidra mailing of V’Zos 
HaBracha is made available to our readers. 
In this Sidra we are told the following: 
“Yisroel then shall dwell solitary in safety; the fountain of Ya’akov shall be 
upon a land of grain and wine; also his heavens shall drop down dew.” 
(D’varim 33:28) 
Now, the term for solitary in LaShon HaKodesh (holy tongue) in this Passuk 
(verse) is ‘Badad,’ which denotes something unique and special. 
Nevertheless, turning to M’gillas Aicha, which speaks of the destruction of 
Y’rushalayim after Yisroel grievously sinned, we find that the term ‘Badad’ 
signifies something punitive and degrading: 
“How solitary sits the city, that was full of people; she has become like a 
widow; she that was great among the nations, and princess among the 
provinces, has become a vassal.” (Aicha 1:1) 
The Gemarah in Sanhedrin 104a explains the disparity in this manner: 
“Rabbah said in Rabbi Yochanan's name, ‘HaKadosh Baruch Hu 
exclaimed, “Yisroel then shall reside solitary in safety; the fountain of 
Ya’akov shall be upon a land of grain and wine; also his heavens shall drop 
down dew. But now (that they have sinned), they shall sit (degraded in) 
solitary.”’” 
Throughout Mikra (Scripture) we find the term ‘Badad’ used in both senses. 
In the more distinctive we have: 
“For from the top of the rocks I see it (nation of Yisroel), and from the hills 
I behold it; lo, the people shall dwell solitary, and shall not be reckoned 
among the nations.” (Bamidbar 23:9) 
Concerning the ostracized M’tzora (one suffering from the skin affliction of 
Tzoras), the language of ‘Badad’ is undignified: 
“All the days when the disease shall be in him he shall be unclean; he is 
unclean; he shall sit solitary; outside the camp shall his habitation be.” 
(Vayikra 13:46) 
On this theme of multiple meanings for the word ‘Badad,’ in the text 
Mai’Ain Bais HaSho’Aiva by Rav Shimon Schwab (1908- 1993) of blessed 
memory, who citied the celebrated Rav Shamshon R’fa’el Hirsch (1808- 
1888) of blessed memory, we find the following observations. 
There is a great difference between the expressions of dwelling solitary 
(Sh’chaina- which denotes among neighbors), and sitting (Yeshiva) 
solitary. Now, ‘sitting solitary’, explained Rav Hirsch, in LaShon 
HaKodesh signifies that which is desolate and inconsolable, whereby no 
one else wishes to affiliate with such a person (or nation) and none wish 
him any good. This is the meaning of ‘How solitary sits the city’ and ‘He 
shall sit solitary.’ 
However, the expression ‘Dwell solitary,’ which implies among good 
neighbors, means the opposite, whereby all nations wish to affiliate with 
him, as is written: 
“And it shall come to pass in the last days, that the mountain of HaShem’s 
house shall be established on the top of the mountains, and shall be exalted 
above the hills; and all nations shall flow to it.” (Y’shaya 2:2) 

Yet, even though the other nations will desire to affiliate with Yisroel, 
Yisroel, the Am HaNivchar (chosen people), will still remain unique and 
special, as HaKadosh Baruch Hu designated: 
“And you shall be to Me a kingdom of Kohanim, and a holy nation; these 
are the words which you shall speak to the B’nai Yisroel.” (Sh’mos 19:6) 
Additionally, we witness this uniqueness and special status when it comes 
to the neighbors of Avraham Avinu: 
“And there came one who had escaped, and told Avram (his name at the 
time) the Ivri; for he (Avram) lived in the plain of Mamre the Amorite, 
brother of Eshkol, and brother of Aner; and these were confederate with 
Avram.” (B’raishis 14:13) 
Rav Hirsch explained that even though Mamre, Eshkol, and Aner were 
confederates of Avraham, and wished to partner with him, he did not 
necessarily wish to partner with them. For, in the eyes of HaKadosh Baruch 
Hu, the unique standing of Avraham was of a much higher spiritual level. 
This then, concluded Rav Hirsch, is the meaning of ‘Yisroel then shall dwell 
solitary in safety,’ which is a lofty and extraordinary level above all other 
nations of the earth. Regrettably though, through the sins of our ancestors, 
we read in Aicha, ‘How solitary sits the city, that was full of people.’ 
Here conclude the words of Rav Hirsch as cited by Rav Shimon Schwab. 
One way or the other, we must at all times be cognizant that we stem from 
a great lineage which, through the merit of Torah, stands well above any 
other culture of this earth. The proof to such a claim can easily be seen by 
the simple fact that despite vicious persecutions in every generation against 
us, Jews not only still exist, but flourish as well. May HaKadosh Baruch Hu 
be with us throughout eternity. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. A G’mar Tov. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Parashat Bereshis 
Rabbi Lawrence Teitelman 

Mara D'atra, Young Israel of New Hyde Park 
Nearly six millennia since the Creation, we still experience and enjoy much 
of G-d’s original handiwork: water and land, trees and plants, the sun and 
moon, fish and birds, animals and humans. Creation takes on a prominent 
and permanent position in our liturgy, in the reason behind Shabbat, and in 
our conception of G-d’s role in the universe. Yet, one component of the 
Creation story whose significance remains primarily historic (though also 
perhaps futuristic) is Gan Eden – that utopian but short-lived place in which 
mankind got off to its sinful start. 
As a child, I used to scour our family globe hoping to determine exactly 
where this celebrated Garden was. I soon learned it was no simple matter to 
find its location. Just as the Garden was said to be surrounded by four rivers, 
its location was similarly surrounded by much speculation and controversy. 
Even discounting Missouri and Scotland (some of the outlandish 
hypotheses offered by later non-Jewish groups), within our sacred tradition 
there were widely differing sources – some placing the Garden of Eden in 
Jerusalem, rather than in the more geographically-compelling Persian Gulf. 
The mystery of Gan Eden also carries over to its centerpiece, the Eitz 
HaDa’at (Tree of Knowledge). Curiously, when the Torah introduces us to 
this tree (2:9) it doesn’t identify its species. Subsequently, however, when 
Adam and Chava became aware of their exposure and improvised clothing 
out of fig leaves (3:7) Rashi famously tells us these fig leaves came from 
the very tree, the Eitz HaDa’at, from which Adam and Chava had just eaten 
the forbidden fruit. Rashi further opines (basing himself on Midrash 
Tanchuma) that the Torah deliberately concealed the tree’s identify from us 
to shield it from embarrassment. It should not be forever said that it was on 
account of this tree that the world was so severely punished. But it seems 
odd that neither the Midrash nor Rashi found it problematic to share 
information with us that the Torah consciously withheld from its students. 
A conversation about this tree also appears in Midrash Ha-Gadol with four 
different views presented as to its identity. Rabbi Meir says it was wheat; 
Rabbi Yehuda bar Ila’I, grapes; Rabbi Abba de Akko, citron (etrog); and 
Rabbi Yosi, figs. Each cites logical arguments and Scriptural support for his 
respective opinion. Apparently, even though the Torah saw fit not to 
disclose the tree’s species, the rabbis nonetheless seemed to have a clear 
tradition on the matter, and had no issue discussing it. This paradox is 
especially borne out with a parallel passage in Midrash Rabbah that first 
mentions the same set of four rabbinic opinions and then concludes with a 
statement of anonymity that echoes and expands upon the one cited above 
from Rashi: “Heaven forbid, G-d never revealed that tree to man and never 
will reveal it in the future.” This latter version is especially ironic as it 
declares in one breath that, though G-d will forever maintain his secret about 
the tree, the four rabbis not only knew the secret with their mutually 
exclusive versions, but they blew it! The sensitive file on this tree was 
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declassified and released as an enduring element of our Oral (and now 
written) Tradition. 
How do we understand the position of these rabbis? It’s one thing to 
speculate about the esoteric, but here they have seemingly become whistle-
blowers on one of the Torah’s earliest and classical secrets. Perhaps what 
we are encountering is the coming together of two perspectives on sinful 
behavior. The first recognizes it for what it is, at least most evidently: 
actions worthy of condemnation and as such, a source of humiliation. Ashrei 
nesui pasha kesui chata’ah – “Praiseworthy is he whose transgression is 
forgiven, whose sin is covered” (Tehillim 32:1). Confession is a private 
affair. Sins, at least those between man and G-d, ought to remain between 
man and G-d. Even when others may suffer on account of their involvement, 
they need not necessarily be aware of the perpetrator’s participation. So, 
despite the interminable adverse impact the tree might have upon human 
civilization, it was to be spared everlasting embarrassment. 
At the same time, a phenomenal but fundamental principal in our concept 
of repentance is that transgressions, depending on whether pre-meditated 
(zedonos) or accidental (shegagos) – na’asos lo ki-zekhuyos – are 
transformed into merits (Yoma 86b). Metaphysically, this topic is just one 
of several features of repentance that make it a supernatural process. No 
wonder that teshuva is described as approaching kisai ha-kavod (the 
heavenly throne) because that is the only domain where it can be completely 
understood. On a rational level, however, we recognize that one’s prior 
experiences, even if prohibited at that time, can guide the rechanneling of 
propensities and the redirection of future actions, thereby making a 
religiously stronger individual going forward. 
Thus, it is appropriate to note that when the four rabbis identify the kind of 
tree, it is more than merely informational. Each of the four species 
mentioned takes on special significance in Halachah. The fig is a shiur 
(minimum size) for various food-related requirements in Jewish law. 
Wheat, as the pre-eminent grain, is the staple of human sustenance. It is the 
primary ingredient in menachos-sacrifices, the mainstay of a seudah and its 
concomitant birkat ha-mazon (grace after meals) and the predominant type 
of matzas mitzvah. The grape, once pressed into wine, is the sacramental 
beverage used in the weekly Kiddush and Havdalah, and many other 
religious ceremonies, as well as in the libations that accompanied the 
sacrifices. The etrog, while generally shaped and colored like an ordinary 
lemon, is the object of a highly sought-after Biblical commandment. The 
forbidden peri eitz ha-da’as ultimately became the requisite peri eitz ha-dar, 
at once perennial produce on the tree (ha-dar mi-shana le-shana) and a 
paradigm of glory (hadar). As the facilitator of the primordial sin, the tree 
that was once a source of consternation, is now the progenitor of a palette 
of mitzvoth. 
Parashat Bereshis, then, is not only the beginning of a new cycle of the 
Torah. It is also the happy conclusion to the two-month period of Elul and 
Tishrei. We leave duly informed that repentance, when done correctly, can 
take the skeletons out of the closet and dress them, not in fig leaves, but in 
the regal wardrobe of Torah observance. 
Shabbat Shalom. 
Dedicated in memory of my father, Rabbi Binyamin ben Shmuel z”l, whose 
Yahrzeit was the 10th of Tishrei. 
NCYI Divrei Torah Bulletin 
a Project of the Young Israel Council of Rabbis 
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
"In the beginning G-d created the heavens and the earth." 
“I believe with perfect faith that G-d is the Creator and Ruler of all things. 
He alone has made, does make, and will make all things” (The first of the 
Rambam’s Thirteen Principles of Faith). 
As you are certainly well aware, militantism has become quite prevalent and 
pervasive in our society. This is not in the sense of warmongers or terrorists. 
What I mean is that in the Western world a new type of militant atheist is 
on the rise, in your face, very aggressive and combative. One of their proofs 
that they proudly broadcast (really quite an old argument) is the famous 
question can G-d create a rock He cannot pick up. Given that G-d is 
omnipotent (all powerful) He can create anything. Therefore by force He 
can create a rock He cannot pick up. But if He can't pick it up, He is not all 
powerful! Ha! Gotcha! Therefore G-d doesn't exist. 
The fallacy of this argument should be obvious to anybody. Let's imagine 
they sent an expedition to the other side of the moon, the side we can't see, 
and they found a rock formation that they can't identify. There are a few 
minerals perhaps we can recognize, but we've never seen anything like this 

and the scientists can't identify it. Well, if the scientists can't identify it, so 
they tell us it just doesn't exist. 
That's so obviously ridiculous. If you can't identify the material that doesn't 
mean it doesn't exist. It just means you can't identify it. If you have a 
question on G-d, if you have a question on omnipotence, all it means is that 
you have a question on G-d. That doesn't mean He doesn't exist. It only 
means you don't understand. 
However, if we study the concept of Bereishis, we will see that the question 
doesn't even start. It's based on a fallacy. 
Rav Ben Zion Shafier, of "The Shmuz" uses the following moshol. Imagine 
I'm standing at a bus-stop in a cold rainy February day shivering to the bone 
and can't get away from the cold. So while I'm waiting I close my eyes and 
imagine I'm sitting at a beautiful beach, white sand, cloudless sky, 85oF. 
And on my beautiful beach scene there's one lone seagull gently wafting 
across the sky. Suddenly the bus comes and, splash, I open my eyes. Gone 
is the beach, gone is the white sand, and gone is the seagull. 
If you want to understand Hashem's relationship to this world, it is much 
like I to the dream. I am the creator of the dream. And I am the one who 
keeps the dream in existence. So too when Hashem created this world יש 
 something out of nothing, it means He created the physical and the מאין
material from the absence of anything. One top physicist who labels himself 
not an atheist, but an anti-theist (an example of modern militant atheism), 
claims that this is very common even today. In particle physics we see 
something from nothing on the subatomic level where we see virtual 
particles popping into and out of existence every millisecond. Therefore it 
is possible to have something from nothing. But this is also ridiculous. It is 
merely field fluctuations. But first you need a field to fluctuate. Before 
Creation there was nothing! No material, no energy, no fields. Not even 
space in which to have a field fluctuation. Absolutely nothing! 
From this void of any substance Hashem created. And this type of creation 
requires constant infusion of energy. This is such an important concept it is 
repeated twice in our morning shacharis in the bracha yotzer ohr. 
 המחדש בטובו בכל יום תמיד מעשה בראשית
"Who renews in His goodness each day constantly the act of Creation." 
This means that not only has Hashem created the cosmos, but Hashem keeps 
every particle of the cosmos in constant existence. Hashem wasn’t' a 
carpenter who took the material, the wood, the nails, the screws, and put 
them together to make a table. The carpenter didn't create something from 
nothing. He formed something from something. He just rearranged the 
material. However, in the universe the rocks, the rivers, the table you are 
sitting at, all need Hashem not just to create it, but to keep it in existence 
much like I to the dream. If I cease thinking about the seagull, it isn't that 
the seagull gets burnt up in the sky, it isn't that the seagull died. The seagull 
simply ceases to be there much like your computer screen if you pull the 
plug. So too every part of the universe only exists as long as Hakadosh 
Baruch Hu infuses energy into it, keeps it in existence, keeps it in its place. 
Let's take our moshol one step further. Let's imagine that in my dream I no 
longer want the seagull to fly this way. Rather I want it to fly that way. Is 
anybody going to stop me? The answer is of course not. It's my dream, I can 
do whatever I want with it. I made the seagull, and I made it fly. Instead of 
flying this way, I can make it fly that way. 
Let's imagine I no longer want the sand on the ground. I want the sand in 
the sky, and I want it to stay there. I don't want it to rain sand. Is anyone 
going to stop me? 
But you'll say, that's impossible, sand can't stay in the sky. Why not? It's my 
dream. I made the sand and I want the sand to stay in the sky. 
Let's say I want the seagull to fly upside down. Let's say I want the seagull 
to fly one half of its body to the left and one half to the right. 
That can't be. It's impossible. It will fall. 
What do you mean it will fall? It's my dream. That's what I want. That's the 
way I'm imagining it. And the seagull is going to split, both parts of its body 
going in opposite directions. Is anybody going to stop me? 
This is what it means that Hashem is omnipotent. Hashem created every 
particle of physicality. Hashem keeps everything in existence. Nothing in 
this universe can exist, nor make a decision, nor do anything without 
Hashem. It's not just Hashem agreeing, but He does it. When you 
understand that, you understand the answer to that foolish question above. 
If you ask me can G-d create dry water? Can G-d create cold heat? Can G-
d ask a question that G-d can't answer? Those are silly self-limiting 
questions. They are irrelevant. "Hashem is omnipotent" means that Hashem 
created everything, He keeps everything in existence, and He can change at 
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will any physical particle. If for a minute Hashem decided that the world 
should be the opposite, backwards or forwards, or upside down, heat should 
sink instead of rising, gases should contract instead of expanding there is 
nothing to stop Him. Nothing is beyond Hashem, and there is no other force 
or power in the universe. 
If man finds a question that man can't answer, it is either the limited nature 
of our understanding, or a self-limiting selfdefeating question which is by 
definition false. 
Emunah 
Rav Chatzkal Levenstein, zt”l, the mashgiach of the Ponevezh Yeshiva, 
(Ohr Yechezkel – Emunah) writes: The first step towards emunah is to 
internalize this first principle of the Rambam. Hashem, alone, is the Creator. 
He made EVERYTHING. 
Everything you see around you, He made it. He created it, out of nothing. 
And He is still involved. Nothing that happens on this planet is coincidental. 
Whatever success or set back you suffer is decreed in Shomayim. Whether 
you land the contract, or lose your customers; whether you get the job you 
so wanted, or your investments plunge into the basement; nothing just 
happens. It is all orchestrated by a very specific direct involvement of 
Divine supervision. That’s emunah. 
Rav Yehuda Leib Bloch zt”l, the Telzer Rosh Yeshiva, writes in Shiurei 
Da’as, that the first bracha of Shemone Esre is a powerful exercise in 
internalizing pure emunah. When you stand there in tefilla, and you say 
Baruch Ata Hashem, concentrate on the word Hashem the way it is written 
– “He is”. He is all of existence from the beginning of Creation until the end 
of time. Imagine you are standing before the One who is everything and 
there is nothing besides Him. Your whole being should melt to bind with 
the One Who is everything. 
But this is too lofty for us, so we have to start bringing it down to our 
understanding: “Elokeinu.” This is more digestible. He is our G-d; we see 
Him in our lives. We have all experienced our personal hashgacha pratis. 
He is the G-d of our Fathers, Avraham, Yitzchak and Yaakov. Each one of 
our Patriarchs had a different relationship with Hashem and Hashem guided 
and protected them throughout their many trials and difficulties. Avraham 
was chesed, Yitzchak was avodah, and Yaakov was Torah. Sefer Breishis 
is a tremendous mussar sefer, teaching us how the Avos trusted in Hakadosh 
Baruch Hu and succeeded against overwhelming adversity. 
This first bracha of Shemone Esre contains within it the entire universe from 
the beginning until its end, with all of Hashem’s direct supervision over the 
entire Creation. 
When we come to the finalé of “Melech ozer, u’moshiah, u’magen,” “the 
King who helps, who saves, and who shields,” we lock into our cognizance 
that Hashem alone has the power to protect and save us. 
These three expressions represent three ascending levels of bitachon in the 
face of threat, and corresponding grades of salvation. The Siddur HaGra 
explains: 
“Who helps”: On the first level, a person performs some action to bring 
about the desired result, and the Almighty helps ( (עוזר him accordingly. 
Here, a person’s actions are blessed by G-d. 
“Who saves”: On the second level, a person does absolutely nothing, and 
Hashem saves ( מושיע ) him. On this level, a person is not even required to 
exert any effort on his own behalf – G-d blesses him with direct salvation. 
“And shields”: On the third and highest level, the person performs an action 
lesheim shomayim, for a very noble purpose, even though it is contrary to 
reason. For the Almighty’s sake, he exposes himself to risk, and Hashem 
protects ( מגן ) him by nullifying the danger that threatens him. Here, G-d 
protects those who rely upon Him and put themselves in danger for the sake 
of the Almighty. 
Rav Bloch concludes that when one trains himself to pay attention to the 
meaning of the first bracha he will internalize true emunah and come to 
realize that everything, and that means everything, is directed with a very 
fine supervision by Hashem Yisborach. That will prepare him to tackle all 
of life’s challenges with a clear head and a firm emunah. 
One with a deep faith and trust in Hashem receives a very special protection 
and guidance from Above. 
Rav Yechezkel Abramsky zt”l, often recollected about his miraculous 
Divine protection while he was in exile in Siberia: 
Rav Abramsky was incarcerated with a large contingent of prisoners in a 
forced labor camp. When they arrived they were ordered to take off their 
shoes and socks and run in the freezing snow for several miles. Rav 

Yechezkel was of very weak constitution and very vulnerable to get sick 
from the cold. He was afraid that if this kept up he would die of pneumonia. 
He started davening to Hakadosh Baruch Hu: “Tatta in Himmel (Father in 
Heaven), You wrote in Your Torah that everything is in the hands of Heaven 
except for cold and heat. If a person does not guard himself from cold, all 
of his mitzvos won’t protect him from getting sick. But here in Siberia I 
have no way of protecting myself from the terrible frost. This 
commandment doesn’t apply to me; it is now up to Heaven. Therefore, I 
beg of You, Tatta, save me that I shouldn’t freeze to death in this desolate 
land.” 
And so was it. He was in Siberia for several years and never once did he 
even catch a cold. The other prisoners suffered terribly and many died of 
pneumonia or frost bite. “I never once was afflicted with any type of cold 
during the entire duration of my exile, because I had already first gone 
straight to my Father!” 
Wishing everyone a Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 rabbi.e.parkoff@gmail.com Rabbi Parkoff is author of “Chizuk!” and “Trust Me!” 
(Feldheim Publishers), and “Mission Possible!” (Israel Book Shop - Lakewood).  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Rav Hirsch on Shemini Atzeres: 
The meaning of the word Atzeres is to concentrate, preserve and hold 
together. It is a day whose purpose is not the communication of new truths 
for us to assimilate; rather, it's purpose is to strengthen our grasp of 
perceptions we have already gained, so that they remain with us for a long 
time. 
With regards to Pesach for example, the seventh day is called Atzeres to 
hold fast the spiritual treasures that are part and parcel of yetziaas mitzrayim 
that we have collected during the previous six days. 
However, Shemini Atzeres is not the last day of Sukkos. If it where, it would 
be limited to the lessons of the previous six days. However Shemini Atzeres 
is a independent yom tov. 
"On this day we gather up all the insights and resolutions reached during 
the festivals of the seventh month and the festivals of the entire year; we 
resolve to abide in G-Ds Presence and to hold fast to our new spiritual gains. 
Thus this wealth will not slip away from us in the course of everyday life, 
to which we are about to return." 
How appropriate it is, that Shemini Atzeres is immediately followed by 
Shabbos Bireshis-in essence we go back to alef she'bialeph and start our 
spiritual education all over again. 
Chag Kasher Vsameach and Gmar Tov, 
Moshe Pogrow, Director, Ani Maamin Foundation 
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Faith of God (Bereishit 5778) 
In stately prose the Torah in its opening chapter describes the unfolding of 
the universe, the effortless creation of a single creative Force. Repeatedly 
we read, “And God said, Let there be … and there was … and God saw that 
it was good” – until we come to the creation of humankind. Suddenly the 
whole tone of the narrative changes: 
And God said, “Let us make man in our image, according to our likeness, 
and let them rule over the fish of the sea, and over the birds of heaven, and 
over the cattle, and over all the earth, and over every moving thing that 
moves upon the earth.” 
So God created man in His image, 
In the image of God He created him, 
Male and female He created them. (Gen. 1:26-27) 
The problems are obvious. First, why the preface, “Let us make …”? In no 
other case does God verbally reflect on what He is about to create before 
He creates it. Second, who is the “us”? At that time there was no “us.” There 
was only God. 
There are many answers, but here I want to focus only on one given by the 
Talmud. It is quite extraordinary. The “us” refers to the angels with whom 
God consulted. He did so because He was faced with a fateful dilemma. By 
creating Homo sapiens, God was making the one being other than Himself 
capable of destroying life on earth. Read Jared Diamond’s Guns, Germs and 
Steel or Collapse and you will discover how destructive humans have been 
wherever they have set foot, creating environmental damage and human 
devastation on a massive scale. We are still doing so. This is how the 
Talmud describes what happened before God created humankind: 
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When the Holy One, blessed be He, came to create man, He created a group 
of ministering angels and asked them, “Do you agree that we should make 
man in our image?” They replied, “Sovereign of the Universe, what will be 
his deeds?” 
God showed them the history of mankind. The angels replied, “What is man 
that You are mindful of him?” [in other words, let man not be created]. 
God destroyed the angels. 
He created a second group, and asked them the same question, and they 
gave the same answer. God destroyed them. 
He created a third group of angels, and they replied, “Sovereign of the 
Universe, the first and second group of angels told You not to create man, 
and it did not avail them. You did not listen. What then can we say but this: 
The universe is Yours. Do with it as You wish.” 
Then God created man. 
When it came to the generation of the Flood, and then to the generation of 
the builders of Babel, the angels said to God, “Were not the first angels 
right? See how great is the corruption of mankind.” 
Then God replied (Isaiah 46:4), “Even to old age I will not change, and even 
to grey hair, I will still be patient.” (Sanhedrin 38b) 
This goes to the core of the dilemma even God could not escape. Were He 
not to create humanity there would be no-one in the universe capable of 
understanding that he or she was created and that God exists. Only with the 
birth of humanity did the universe become self-conscious. Without us, it 
would be as if God had created billions of robots mindlessly doing what 
they been programmed to do for all eternity. So, even though by creating 
humans God was putting the entire future of creation at risk, God went 
ahead and made humankind. 
This is radical theology indeed. The Talmud is telling us is that the existence 
of humankind can only be explained by the fact that God had faith in man. 
As the Sifre explains the phrase in Moses’ song, “the God of faith” – this 
means, “the God who had faith in the universe and created it.”(1) The real 
religious mystery, according to Judaism, is not our faith in God. It is God’s 
faith in us. 
This is the extraordinary idea that shines through the entire Tanakh. God 
invests his hopes for the universe in this strange, refractory, cantankerous, 
ungrateful and sometimes degenerate creature called Homo sapiens, part 
dust of the earth, part breath of God, whose behaviour disappoints and 
sometimes appals him. Yet He never gives up. 
He tries with Adam, Noah, Abraham, Isaac, Jacob, Moses, Joshua, a string 
of judges and kings. He tries with women also, and here succeeds much 
better. They are more faithful, less violent, less obsessed with power. But 
He refuses to give up on men. He has His most passionate relationship with 
the prophets. They understand Him and become bearers of His word. Yet 
most of the prophets end up as disappointed with people as God is. 
The real subject of the Torah is not our faith in God, which is often faltering, 
but His unfailing faith in us. The Torah is not man’s book of God. It is God’s 
book of man. He spends a mere 34 verses describing His own creation of 
the universe, but more than 500 verses describing the Israelites’ creation of 
a tiny, temporary, portable building called the Mishkan, the Sanctuary. God 
never stops believing in us, loving us, and hoping for the best from us. There 
are moments when He almost despairs. Our parsha says so. 
The Lord saw how great the wickedness of the human race had become on 
the earth, and that every inclination of the thoughts of the human heart was 
only evil all the time. The Lord regretted that he had made human beings 
on the earth, and He was grieved to His very core. 
But Noah, good, innocent, upright, consoles Him. For the sake of one good 
man God was prepared to begin again. 
Of course, all of this is a matter of faith – as is all belief in the thoughts and 
feelings of persons other than myself. Do I really know whether those 
closest to me – my marriage partner, my children, my companions, my 
friends – love me or have faith in me, or is that just wishful thinking on my 
part? Atheists sometimes think that belief in God is irrational while belief 
in other people is rational. That is simply not so. The proof is the failure of 
the man who, at the dawn of the Enlightenment, sought to put philosophy 
on a rational basis: Rene Descartes. Descartes famously said, Cogito ergo 
sum, “I think, therefore I am.” All he was sure of was his own existence. 
For anything else – the existence of physical objects, let alone other minds 
– even he had to invoke God. 
I for one do not have enough faith to be an atheist.(2) To be an atheist you 
have to have faith, either in humankind as a whole, or in yourself. How 
anyone can have faith in humankind after the Holocaust defies all reason. 
The single most calculated, sustained crime of man against man happened 
not in some benighted third world country but in the heart of a Europe that 
had given birth to Kant and Hegel, Bach and Beethoven, Goethe and 

Schiller. Civilization utterly failed to civilize. Humanism did not make men 
humane. 
When I first stood at Auschwitz-Birkenau the question that haunted me was 
not, “Where was God?” God was in the command, “You shall not murder.” 
God was in the words, “You shall not oppress the stranger.” God was saying 
to humanity, “Your brother’s blood is crying to Me from the ground.” God 
did not stop the first humans eating forbidden fruit. He did not stop Cain 
committing murder. He did not stop the Egyptians enslaving the Israelites. 
God does not save us from ourselves. That, according to the Talmud, is why 
creating man was such a risk that the angels advised against it. The question 
that haunts me after the Holocaust, as it does today in this new age of chaos, 
is “Where is man?” 
As for believing only in yourself, that is hubris. Every serious thinker since 
the dawn of history has known that this ends in nemesis. 
There are only two serious possibilities to be entertained by serious minds. 
Either the one put forward by the Torah that we are here because a Force 
greater than the universe wanted us to be, or the alternative: that the universe 
exists because of a random fluctuation in the quantum field, and we are here 
because of a mindless sequence of genetic mutations blindly sifted by 
natural selection. Either there is or is not meaning to the human condition. 
The first possibility yields Isaiah, the second, Sophocles, Aeschylus and 
Greek tragedy. The Greece of antiquity died. The Israel of Abraham and 
Moses still lives. 
I respect those who choose Greek tragedy over Jewish hope. But those who 
choose Judaism have made space in their minds for the most life-changing 
idea of all: Whether or not we have faith in God, God has faith in us. 
There may be times in our lives – certainly there have been in mine – when 
the sun disappears and we enter the cloud of black despair. King David 
knew these feelings well. They are theme of several Psalms. People can be 
brutal to one another. There are some who, having suffered pain themselves, 
find relief in inflicting it on others. You can lose faith in humanity, or in 
yourself, or both. At such times, the knowledge that God has faith in us is 
transformative, redemptive. As David said in Psalm 27: 
Even were my father or mother to forsake me, 
The Lord would still receive me. (Ps. 27:10) 
We may lose heart; God never will. We may despair; God will give us hope. 
God believes in us even if we don’t believe in ourselves. We may sin and 
disappoint and come short again and again, but God never ceases to forgive 
us when we fail and lift us when we fall. 
Have faith in God’s faith in us and you will find the path from darkness to 
light. 
1. Sifre, Ha’azinu, 307. 
2. Of course an atheist might say – Sigmund Freud came close to saying this 
– that faith is simply a comforting illusion. That really is not so. It is far 
more demanding to believe that God summons us to responsibility, that He 
asks us to fight for justice, equality and human dignity, and that He holds 
us accountable for what we do, than to believe that there is no meaning to 
human existence other than ones we invent for ourselves, no ultimate truth, 
no absolute moral standards, and no one to whom we will have to give an 
account of our lives. Fifty years of reflection on this issue have led me to 
conclude that it is atheism that is, morally and existentially, the easy option 
– and I say this having known and studied with some of the greatest atheists 
of our time. That is not to say that I am critical of atheists. To the contrary, 
in a secular age, it is the default option. That is why now, more than at any 
other time in the past two thousand years, it takes courage to have and live 
by religious faith. 
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Haftorah 
Parshas Bereishis 
Yeshaya 42:5 – 43:10 
We introduce the year’s Haftora reading with a penetrating message 
defining our awesome role in this world. Rashi quotes the Sages’ Aggadic 
interpretation of the Torah’s opening word, “Breishis” to mean, “For the 
sake of the choice”. Based on references from the books of Yirmiyahu and 
Mishle, the Sages explain the Torah’s first verse in the following manner, 
“Hashem created the world for the sake of His sacred people and His sacred 
Torah.” (comment of Rashi to Breishis 1:1) Hashem revealed at the outset 
that His master plan called for standards of elevation. Although the world 
would develop into seventy nations Hashem created His world with one 
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nation in mind, the Jewish people. Similarly, although the world’s moral 
fiber would consist of seven human principles Hashem created His world 
with a greater moral standard in mind – the adherence to six hundred and 
thirteen principles. 
Concurring with the Torah’s opening thought the prophet Yeshaya develops 
this and translates it into our levels of responsibility. In order to appreciate 
this we refer to Rashi’s opening comment to the entire Torah. The Sages 
question the Torah’s need to begin with the historical account of over two 
thousand years of world existence. They reason since the Torah is 
essentially a book of Mitzvos it should most appropriately begin with 
Hashem’s first Mitzva to His people. They answer that Hashem wished to 
substantiate our claim to Eretz Yisroel. He therefore began the Torah with 
the unequivocal fact that He created the world and apportioned His land to 
whomever He deemed worthy of residing therein. 
These words are cryptic and perplexing but their underlying message is that 
the Torah’s lessons go far beyond the scope of Mitzvos. Hashem declared 
through His opening words that His all encompassing purpose for creation 
is to be recognized as the source of existence. Nachmanides crystalizes with 
these classic words, “For Hashem has no interest in all below other than for 
mankind to know and acknowledge Him as their creator.” (comment of 
Nachmanides to Sh’mos 12:16) This explains why Hashem began the Torah 
with an elaborate history lesson. The opening chapter describes in detail 
every step of creation. This first statement declares for all time the direction 
of the world and its primary purpose- to recognize and acknowledge 
Hashem as the source of all. The world’s foremost obligation is to preserve 
this truth thereby fulfilling Hashem’s sole interest in all of mankind. 
Nachmanides develops this and shows how the book of Breishis is one long 
display of Hashem’s sovereignty over His world. Although the world seems 
to run on its own Hashem truly controls it and responds to all human 
conduct. Breishis teaches us that Hashem rewards those who follow His 
program and acknowledge His existence and punishes those who ignore and 
deny His existence. Hashem is extremely harsh on those who rebel against 
Him attempting to eradicate His name from this world. Conversely, Hashem 
is also extremely kind and compassionate to those who dedicate themselves 
to His program and publicize His existence. Adam’s short lived privilege in 
Gan Eden and his subsequent rejection begin the lesson. The devastating 
flood and disastrous tower of Bavel continue the lesson. Canaan’s corrupt 
behavior and Shem’s commendable concern complete this segment of 
things. (Nachmanides to Breishis 1:1) 
Following this pattern of creation Hashem designated a specific area of His 
world wherein His Divine presence could be recognized and intensified. 
The said purpose for this elevated land was to increase His recognition 
amongst those who sought to further their relationship with Him. The seven 
Canaanite nations residing therein had no such goal in mind and were 
immersed in the most repulsive pagan culture ever to exist. They were, by 
definition, the antithesis of Eretz Yisroel and defied the entire world’s 
purpose for existence. The Jewish nation, on the other hand, served as the 
focal point of existence and undoubtedly deserved to further their 
relationship with their Creator in His chosen land. 
Maimonides explains that the world at large was on a decline since the early 
generation of Enosh who created the platform for idolatry. By the time 
Avrohom Avinu discovered Hashem the world’s population totally forgot 
Hashem’s truth of creation. Avrohom Avinu painstakingly nurtured his 
family into the only people that recognized and preserved the truth. These 
experiences clearly display the need for a chosen people without whom the 
entire purpose of creation would have been forgotten. 
The beginning of the book of Sh’mos provides our second lesson, the need 
for the elevated standard of Torah. Maimonides explains that the Jewish 
people’s exposure to and association with Egyptian culture threatened to 
destroy Hashem’s truth from the world’s sole remnant of pure thinkers. 
Even Avrohom Avinu’s devoted family became influenced by its 
surroundings and began adopting disgraceful foreign ideologies. One sacred 
branch of the Jewish nation, the tribe of Levi, remained loyal to Hashem’s 
truth and preserved the family tradition. Maimonides explains that Levi’s 
family was privileged to immerse itself in Torah study throughout the trying 
period of exile and remained steadfast to Torah principle. (Maimonides 
Hilchos Avoda Zara 1:3) This experience proves the need for an elevated 
moral standard without which the basic truths of creation would be lost 
forever. 
We now understand that the basic truth of creation, “Breishis Bara”, 
called for an elevated people and standard of conduct, “For the sake of 

Yisroel and Torah”. Although Hashem allowed for the existence of 
other nations with basic moral conduct this could not preserve the 
purpose of creation. The books of Breishis and Shmos historically 
display the absolute need for an elevated nation with elevated ethical 
standards. History itself teaches us that without the Jewish people and 
the Torah the world could never fulfill Hashem’s basic interest in 
creation and would forfeit its right to exist. 
These thoughts provide the backdrop for our Haftora which outlines the 
privileges and responsibilities as the Chosen nation. The prophet 
Yeshaya begins by saying, “So says Hashem the creator of the heavens 
and their expanse, He who spreads the land and its sprouts, gives breath 
of life to the people residing upon it and Heavenly spirit to those who 
walk there.'” The Sages interpret this passage to refer specifically to 
those who reside in Eretz Yisroel and traverse its soil. They deduce that 
a maid servant from gentile decent who resides in Eretz Yisroel will 
merit everlasting life. In addition, they deduce that even one who 
traverses Eretz Yisroel’s soil will merit an elevated spirit in Olam 
Habba. (Mesichta K’subos 111a) As stated, Hashem’s sole interest in 
creating His world is to be recognized by His creatures and establish an 
ongoing relationship with them. Whoever resides in Eretz Yisroel is 
privileged to an intense relationship with Hashem that mature into an 
everlasting one. Even traversing Eretz Yisroel’s produces intense 
feelings of closeness to Hashem that translate into eternity. Yeshaya 
therefore says all who merit to enter Eretz Yisroel epitomize Hashem’s 
sole interest in creation, to be acknowledged as the creator of the world 
thereby yielding an ongoing relationship with Him. 
Yeshaya continues, “I established you a covenant of people to enlighten 
the nations.” Radak explains that the Jewish people’s merit gives reason 
for the existence of the entire world. All nations owe their existence to 
the Jewish people who single-handedly continue and further the world’s 
purpose. As we have learned the world was created for the sake of those 
who acknowledge their creator and continues to exist solely for that 
purpose. Yeshaya, however, adds a significant dimension to this and 
reminds us that we were chosen to enlighten the nations. Radak explains 
that Hashem demands from His people to serve as a shining example to 
the rest of the world. Hashem’s purpose for creation was for all nations 
to recognize Him and acknowledge Him through their ethical conduct 
maintaining basic human behavior. We, the Chosen nation, must 
conduct ourselves with such perfection that the entire world will 
appreciate the truth of creation. We must effectively impress them with 
this truth that everything belongs to Hashem, the creator and master of 
the universe. (comment of Radak ad loc) 
Yeshaya continues and prophesies that the time will come when the 
nations of the world will question Hashem’s favoritism to his chosen 
people. Hashem will respond, “Let the earlier ones inform us by giving 
their testimony and proving our righteousness.” (Yeshaya 43:9) The 
Sages explain that at the end of time Hashem will call upon Nimrod, 
Lavan, Potiphar’s wife, Nebbuchadnetzar and Daryovish to attest to the 
Jewish people’s moral conduct. (Mesichta Avoda Zara 3a) The perfect 
devotion of Avrohom Avinu, Yaakov Avinu, Yosef Hatzadik and the 
like will unequivocally prove the truth of “Breishis”- that the world was 
created solely for the sake of His devoted people. 
Yeshaya adds another dimension to our lesson and states in Hashem’s 
name, “All that is called by My name was created for My glory.” 
(Yeshaya 43:7) The Sages question, ‘Who dares call himself by 
Hashem’s name?” They answer that the pasuk refers to our obligation 
to emulate His ways. We must be identified through our attributes of 
kindness, compassion and piety in the same way that Hashem is known. 
(Yalkut Shimoni 452) This completes our lesson of Breishis – for the 
sake of His people. We, the Jewish nation, are elevated expressions of 
Hashem’s creation. In addition to acknowledging our Creator our 
responsibility goes beyond. Because we are His Chosen people we carry 
His stamp of creation, being created in His sacred image. This image 
demands of us awesome levels of perfection in order that our essence 
reflects Him as our creator. Our elevated standard of conduct must 
unequivocally project a resounding message that we are His creatures 
privileged to be created solely to serve Him. 
May we merit in our difficult traumatic era to serve our Creator 
wholeheartedly thereby bringing Him the true glory He deserves to 
receive from all. 
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Ohr Somayach – Torah Weekly 
Overview 
In the beginning, G-d creates the entire universe, including time itself, out 
of nothingness. This process of creation continues for six days. On the 
seventh day, G-d rests, bringing into existence the spiritual universe of 
Shabbos, which returns to us every seven days. Adam and Chava - the 
Human pair - are placed in the Garden of Eden. Chava is enticed by the 
serpent to eat from the forbidden fruit of the "Tree of Knowledge of Good 
and Evil," and in turn gives the fruit to Adam. By absorbing "sin," Adam 
and Chava render themselves incapable of remaining in the spiritual 
paradise of Eden and are banished. Death and hard work (both physical and 
spiritual) now enter the world, together with pain in childbirth. Now begins 
the struggle to correct the sin of Adam and Chava, which will be the main 
subject of world history. Cain and Hevel, the first two children of Adam and 
Chava, bring offerings to G-d. Hevel gives the finest of his flock, and his 
offering is accepted, but Cain gives inferior produce and his offering is 
rejected. In the ensuing quarrel, Cain kills Hevel and is condemned to 
wander the earth. The Torah traces the genealogy of the other children of 
Adam and Chava, and the descendants of Cain until the birth of Noach. 
After the death of Sheis, Mankind descends into evil, and G-d decides that 
He will blot out man in a flood which will deluge the world. However, one 
man, Noach, finds favor with G-d. 
Insights 
Life's Rear-View Mirror 
"And G-d saw everything that He had made, and behold it was very 
good."(1:31) 
Wouldn't life be so much easier if we had eyes in the back of our heads? 
No need for rear-view mirrors in our cars! No need to worry when walking 
down dark alleys at night that someone is going to jump you from behind! 
For teachers, the highly dangerous practice of writing on the blackboard 
would lose its trepidation! Come to think of it, wouldn't life be much easier 
if we had three feet? Think of how much more comfortable standing in shul 
on Yom Kippur would be! People would be able to shift from one foot to 
the other to the other. Shoe and sock manufactures would be able to make a 
better living! Another thing: Why is it that only the chosen few of us can 
walk on our hands, and then only with some difficulty? If we could walk on 
our hands we would be able to see the world from an entirely different 
perspective! We could revitalize the cerebral cortex with all the blood 
flowing to the brain! We could do yoga and aerobics at the same time! And: 
What about if we had four kidneys? We could donate two of them to people 
in need with much less problem! And why not two hearts? While we're on 
the subject, I really don't understand why aren't our faces coated with plastic 
so we don't need to use soap? Just a damp cloth would do the trick! 
When G-d created the world He consulted with His Heavenly court. G-d 
premeditated the creation of every organ. The evidence of G-d's wisdom 
shines from every creature. If you assembled all the greatest Nobel Prize 
winners throughout history and gave them unlimited funds they still 
wouldn't be able to put life into the tiniest insect. 
And even if we can admit that G-d knew exactly what He was doing with 
the physical creation, sometimes we question His wisdom in other areas. 
For example: "Why does this guy have so much money? If G-d had given 
it to me, I'd use it much better." Or: "Why did G-d give this person such 
talent, such a mind? It's wasted on him. I'd have put that talent to much 
better usage." 
Just as G-d created the physical world with perfection, and we need neither 
eyes in the back of our heads, nor hands on which we can walk, nor a third 
leg, so too each one of us is uniquely and perfectly equipped to fulfil our 
mission in creation. 
Sources: Midrash Hagadol 1:26, Bereshet Rabbah 39:21 
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Between the Fish and the Soup 
Parashat Bereisiht – D’var Torah – 5778 
G-d turned to Abel and his offering, but He did not turn to Cain and 
his offering. That greatly annoyed Cain… (4:3-4) 

The Parasha relates that Cain and Abel both brought offerings: Cain from 
agricultural produce and Abel from the best of his cattle, but G-d only 
accepted Abel's. Why was Cain's rejected? 
The Rambam states that one of the main reasons for bringing offerings is to 
impress on oneself that everything belongs to G-d and what we enjoy is 
entirely through His generosity. Expanding this idea, animal sacrifices 
signify using wealth for saying thank you for wealth enjoyed. In contrast, 
produce has associations of poverty: coming from the landowning Cain it 
expressed gratitude for wealth enjoyed in a miserly and thus unacceptable 
manner. That idea is represented in the korban oleh-veyored where the 
required offering was assessed according to the means of the person who 
brought it (Lev. 5:6-11); the wealthy from quality animals and the poor from 
produce. 
Abarbanel however views the offerings of Cain and Abel less generously. 
He sees them as expressions of sibling rivalry and jealousy rather than of 
simple thanks to G-d. Cain chose farming in the belief that the soil was the 
source of all life, the path to material success that induces haughtiness and 
superiority. Abel preferred shepherding: an activity less directly bound to 
the land that was cursed following Adam’s sin. Cattle as mere chattels were 
less likely to create wealth than land would, but these animals held a higher 
position in the creation than vegetation, making herding a superior way of 
making a living. Indeed, the Patriarchs, Moses, and David were all to work 
in that calling. 
In short, Cain sought to demonstrate his superiority through wealth, Abel 
strove to do the same thing through working in an honorable profession. 
G-d accepted Abel’s offering even though it came from partially selfish 
motives. For it was a product of a non-cursed and more honorable activity, 
not obviously grounded in wealth acquisition for selfish social prestige. 
G-d indicated to the disappointed Cain why He did not accept his offering. 
According to Abarbanel, the gist of the difficult-to-understand text is that 
being a farmer was not the right choice. It was being a constant slave to the 
soil in the acquisition of wealth. In contrast, Abel’s nomadic pastoralist 
lifestyle did not involve the constant grind of working the cursed soil, 
enabling him to focus on higher pursuits as would be exemplified by the 
future forebears of the Israelite people. 
But such was Cain’s desire for superiority that he did not change his source 
of income, but eliminated his rival in pursuit of dominance. 
This perhaps is a warning to humanity of the tragedies that can flow, and 
have flowed, from utterly single-minded, pitiless, and selfish pursuit of 
wealth and social status. 
Parashat Bereishit (Haftara) - 5778 
Guided Tour… 
Thus says G-d… He that created the heavens…and spreads forth the 
Earth and what comes out of it…. He gives breath to the people on it, 
and spirit to those who walk therein: I am the Lord who will make you 
(the Israelites) … to be the light to the nations – to open eyes that are 
blind, to release the prisoners from captivity… Sing to G-d a new song, 
and of His praise to the ends of the Earth… (Isaiah 42:5-10) 
This Haftara is taken from the Book of Isaiah. Isaiah was a navi: an 
individual who personally received the word of G-d and conveyed it to the 
people. Isaiah himself lived at around 720 BCE. That was when both the 
kingdoms of Israel and Judah were going through spiritual and moral 
decline. In consequence, his earlier prophesies – messages directly from G-
d - foresaw the exiles of both the northern Kingdom of Israel (which took 
place in his lifetime), and ultimately the southern Kingdom of Judah. 
The Book of Isaiah also contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly stresses 
that the Israelite exiles and Divine punishments suffered will be temporary, 
and that G-d will eventually redeem His people and settle them permanently 
in His land. Not only will they live under His constant care and guidance, 
but they will also raise the moral and ethical levels of the other nations. 
D’var Torah 
The above opening words of the Haftara link the Creation with the ultimate 
destiny of the Israelites as an or goyim -‘a light to the nations’. What is the 
connection between specifically the Creation, and Israel’s destiny as His 
people and their relationship with the rest of humanity? How does this 
connection ‘open the eyes of the blind?’ And why should the song sung to 
G-d be a new one – surely, as Ecclesiastes (1:9) puts it, ‘there is nothing 
new under the sun’? 
One clue to the issues raised may be found in the Talmud’s comment on 
Jethro’s advice to Moses to create a hierarchy of judges. The text relates: 
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Moses sat to judge the people. The people stood (waited in line) for 
Moses from morning to evening (Ex. 18:13). 
Rashi, quoting the Talmud, asks: 
Did Moses really judge the people all day long – from morning until 
evening? (He did not.) But this statement is to tell you that whoever judges 
a case honestly and fairly is seen as a partner in the Creation. As the 
Creation’s narrative states: ‘it was evening and it was morning’ (Gen. 
1:31 et al). 
The phrase of ‘it was evening and it was morning’ marks the stages of 
progress in the process of the Creation, ‘day’ by ‘day’. 
Man was created on the Sixth Day. But Man, placed on the top of the 
Creation Pyramid, is unique. Unlike all other beings, Man is given the 
abilities to advance the Creation still further, by making the world a better 
place in which to live. He alone was granted the intelligence to work 
towards this goal through his own experiences and, later on, by sensible 
application of the revealed wisdom of the Creator Himself. Whereas all 
other creatures could fulfil their roles on this earth by following their natural 
instincts, Man could only reach his by disciplining his desires to be ‘leshem 
shamayim’ (for the sake of Heaven) – meaning following a lifestyle that 
was pleasing to G-d and beneficial to Mankind and the world at large, even 
when he or she finds it boring and painful. 
Thus Moses’ establishment of a system of judges under his father-in-law’s 
advice was designed for everyone to have easier access to justice and 
resolution of disputes. It aimed to improve the Creation by making it a fairer 
place in which to be. 
Man was put on the top of the Creation Pyramid at the end of the Sixth Day. 
However, the Pyramid as a whole was designed to grow with Man’s active 
involvement in it. Man was given the authority to use the Creation for his 
benefit (Gen. 1:29), including members of the animal kingdom (ibid. 9:3). 
The miraculous deliverance of the Israelites from their far-flung exiles (as 
prophesized in Isaiah 34-5, 40 et al.) is a further stage in the Creation. Here, 
G-d interacts with Man raising the pyramid higher by enhancing Mankind 
at large. That may be illustrated by the following: 
A lavishly illustrated Sunday color supplement magazine blew into the 
backyard of an illiterate peasant. As he leafed the pages he saw the Regency 
furnishings, the deep pile carpets, and the open-air swimming pool 
surrounded by the spacious outside lawn, with its rows of orchids. His eyes 
opened wider and wider. It occurred to him that there must be more to the 
world than his manure-covered flea-infested back yard, and endless 
grumbling. He stops being blind to the idea that he can do nothing to make 
his life more fulfilling and starts to learn to read and write… 
When the rest of the world sees the miraculous circumstances of the final 
ingathering of the Israelite exiles and their full establishment in the areas 
that G-d wishes them to settle - according His Laws and Values, they will 
come to a new level of self-realization. The Creation will be forwarded by 
their seeking to bring G-d into their own lives, by applying some of the G-
d-revealed wisdom and experience of the Israelites. As Moses told the 
Israelites about their following the Torah, the Nations will say, 
This (Israelite) nation can only be a wise and understanding one. For 
who is this great nation who has G-d close to them… whenever (they) 
call to Him… and who is this great nation whose statutes and laws are 
just… (Deut. 4:6-8) 
They will thus realize, as written in the Haftara: ‘I am the Lord who will 
make you (the Israelites) … to be the light to the nations – to open eyes that 
are blind (to self-improvement), to release the prisoners from (mental) 
captivity.’ 
And the nations – through the Israelites – will ultimately recognize their 
benefits of their Creator and, in recognition and gratitude, will be able to 
‘Sing to G-d a new song, and of His praise to the ends of the Earth…’ 
May our generation of Jews be part of that process. 
 

Rabbi Doniel Staum 

Stam Torah 
Simchas Torah 5778 - “Uninhibited Joy” 
One year on Simchas Torah, the Chelkas Yaakov(1) noticed one of the 
members of his shul dancing with intense fervor and devotion. The man 
was not well versed in Torah, and didn’t learn much throughout the 
year. For some time, the Chelkas Yaakov watched in fascination as the 
man danced with the enthusiasm of a seasoned scholar, but after a while 
his curiosity got the better of him. He approached the man and politely 
asked him why he was dancing so passionately. 

The man replied, “Rabbi, a short time ago, on Yom Kippur I read the 
confession. One of the numerous sins delineated was that of accepting 
a bribe(2). I am not a judge nor a Rabbi; when would I have the 
opportunity to accept a bribe? It seems clear that this is a communal 
confession, and I am confessing for the sin of a Rabbi who may have 
accepted a bribe. If I confess for the Rabbi’s sins, should I not be able 
to dance for the Rabbi’s Torah?” 
With that the man walked back to the circle and resumed his fervent 
dancing. The Chelkas Yaakov admitted that it was a good rationale. 
The month of Tishrei contains more holidays than any other month on 
the Jewish calendar. Even after the seven days of Succos have 
concluded, the final climactic day of Shemini Atzeres is dedicated to 
joy and celebration. Chazal compare the day’s joy to a king who invited 
his family to celebrate with him for some time. When the celebration 
was about to end, the king requested that they remain for one more day. 
So too, G-d says to us, as it were, “We have spent so much time together 
throughout the last few weeks of Rosh Hashnah, Yom Kippur and 
Succos. קשה עלי פרידתכם – Your separation is difficult for me. Please 
stay one more day”. Shemini Atzeres is therefore an added day, an 
opportunity to spend the day simply enjoying an intimate connection 
with G-d, and reflecting all that we have accomplished throughout the 
previous weeks.(3) 
The Torah writes “Shivas yomim tochog laHashem Elokecha... 
V’hayisa ach samayach - For seven days you shall rejoice before 
Hashem, your G-d... and you shall only rejoice.”(4) The Gemara(5) 
explains that this verse is teaching us that there is a mitzvah of joy on 
the eighth day too (e.g. Shnmini Atzeres). 
Generally, the word “Ach - only” usually implies an exclusion, i.e. only 
this and not that. Why, in regard to Shemini Atzeres, does the verse 
teach us an inclusion, i.e. that the joy of the holiday applies to Shemini 
Atzeres as well, utilizing a word that generally implies an exclusion? 
The Gra explains that for the duration of Succos we have three major 
mitzvos to fulfill: Living in the succah, shaking the Four Species, and 
to be in a state of constant joy. On Shemini Atzeres there is no longer a 
mitzvah to sit in the succah(6) or shake the Four Species, we are left 
with only the mitzvah of being in a state of joy. Thus, the word “ach” 
indeed is exclusive, in that it excludes the other mitzvos of Succos. 
What remains is the mitzvah of being joyous, the only mitzvah that still 
applies to Shemini Atzeres as well. 
The Gra’s explanation still does not adequately answer our questions. If 
the word ‘ach’ generally connotes a clear exclusion, why here does the 
gemara say it includes the mitzvah of joy on Shemini Atzeres? How 
does the Gra understand that the removing the other two mitzvos of 
Succos teaches us that there is a special mitzvah of joy on Shmini 
Atzeres? 
The Gemara(7) states a general rule: We do not perform many mitzvos 
together. Tosafos(8) explains that each mitzvah requires complete 
devotion and concentration. If one performs multiple mitzvos 
simultaneously, he will be unable to give each mitzvah the proper focus. 
On Succos however, we are instructed to perform many mitzvos at the 
same time. The inevitable result is that because we are so focused on 
the mitzva of succah and the Four Species, we are unable to devote our 
full concentration to the mitzvah of joy.(9) 
On Shmini Atzeres when two of the mitzvos are no longer applicable, a 
person’s full attention is then directed towards the mitzvah of being in 
a state of joy. Therefore, the sole focus of the day is to rejoice in the 
knowledge that he is a vital part of the Chosen Nation, worthy of 
keeping G-d’s Torah and mitzvos. 
An integral component of that joy is devoted to our celebration upon the 
completion of our annual cycle of Torah reading(10). Our celebration 
on Simchas Torah seems peculiar: If Simchas Torah is indeed a 
celebration for our completion of the Torah, why don’t we learn the 
whole day, thereby proving our dedication and joy in Torah? 
Rabbi Moshe Jacobson zt’l(11) explained that everyone has an equal 
share in the joy of Simchas Torah. Although not everyone is able to 
learn in depth, everyone can clutch the Torah tightly, and hold it close 
to his heart. 
Simchas Torah is not merely a celebration for the study of Torah, but 
also for the fact that we are the Torah nation. Our uniqueness stems 
completely from our connection to Torah, and for that alone we rejoice. 
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Therefore, even those who may not have a tremendous portion of Torah 
learning can rejoice with their connection to Torah living. 
During the final year of his life, the Chofetz Chaim was bedridden. On 
Simchas Torah morning he informed his family that he wished to be 
transported to shul so that he could dance with the Torah. When the 
Chofetz Chaim entered the shul, the students who had been dancing, 
gathered around their revered Rebbe and danced with all their strength. 
His beloved student, Rabbi Elchonon Wasserman zt’l began to dance in 
front of the Chofetz Chaim alone, with unparalleled fervor and 
enthusiasm. The Chofetz Chaim looked up from his coat and smiled. 
Then he gathered every ounce of energy, and, after not standing for 
weeks, stood up to weakly to dance with Rabbi Elchonon. 
The joy of Simchas Torah is not something to be taken lightly. Our 
dancing represents our love and dedication to G-d. That joy is not 
limited to proficient scholars. Every Jew rejoices for his personal 
connection to Torah, and the uninhibited joy he feels in being a member 
of the Chosen Nation. 
“For seven days you shall rejoice before Hashem” 
“And you shall only rejoice” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr 
Naftoli- New Windsor 
1. Rav Mordechai Yaakov Breish of Zurich, the Chelkas Yaakov (1895-
1976). Following a life-threatening incident with the Nazis, who had 
just come to power, Rav Mordechai Yaakov and his wife decided to 
escape Germany. After a brief time in Lance, France, they settled in 
Zurich, Switzerland, where he nurtured the Jewish community for 40 
years. In 1967, he established the Kollel Le’horaah Chelkas Yaakov in 
Bnai Brak. 
2. “Al chayt shechatanu lifanecha b’chapas shochad’ 
3. see Rashi, Vayikra 23:36 
4. Devorim 16:15 
5. Succah 48a 
6. Outside of Eretz Yisroel we sit in the succah on Shemini Atzeres 
because of ‘Sefaykah d’yoma – the doubt of the days’. 
7. Sotah 8a 
8. Moed Kattan 5b 
9. Although, joy is the inevitable result of performing the other mitzvos 
properly, it becomes the result, and not the sole focus. 
10. Outside Eretz Yisroel we observe Shemini Atzeres and Simchas 
Torah on separate days. However, they are inextricably bound. 
11. Chief Rabbi of Copenhagen Denmark 

Rabbi’s Musings (& Amusings) 
Simchas Torah 5778 
Hoshanah Rabbah/Erev Shemini Atzeres 
21 Tishrei 5778/ October 11, 2017 
A friend related that this year, aside from his other "kabbalos" (spiritual 
New Year's resolutions), he has also accepted upon himself not to get 
angry or frustrated if/when he "messes up". 
It's actually a brilliant and integral tactical move. 
We are all aware of how our conscience/evil inclination works against 
us. We resolve to become better and improve in a certain area, and 
pledge to accomplish certain feats that have hitherto eluded us. We set 
out full of gusto and momentum... until! 
When we encounter that initial "until" it's usually sufficient to 
completely unravel us and burst our bubble. The little vexing voice tells 
us we already blew it, and so we might as well just throw in the towel 
now, and spare ourselves further aggravation. However, now that my 
friend had an added resolution to not allow himself to become bent out 
of shape when unable to fulfill his pledge, he is still keeping a resolution 
by not allowing it to get to him. It's a counter-tactic to keep himself 
going. By not allowing himself to give up, he can feel that there is no 
reason to give up, and to stay the course even after a slip. 
My rebbe, Rabbi Berel Wein, relates that he had a sign that read 
"confidence is the feeling you have, until you realize the problem". 
In order to ensure that one will be able to maintain his confidence, he 
needs to be as proactive as possible. 
This year, this piece of advice is invaluable. Undoubtedly, as we dance 
and elatedly celebrate the conclusion of another cycle of Torah, and set 
to begin anew, many will pledge to be more vigilant about reviewing 
the parsha each week. Perhaps it will be to be ma'avir sedra (review the 

parsha) which one had been derelict about until now, or to be more 
vigilant about learning shnayim mikra v'echad targum (twice the 
Chumash and once a translation), or to learn Rashi, or perhaps to 
undertake learning an added commentary such as Ramban or Seforno. 
Regardless of what the resolution is, this year is a 'resolution killer'. 
After the excited dancing of Simchas Torah ends and one enjoys a 
restful Friday evening, as he heads home from shul the following 
morning, he is already a parsha behind. And what a parsha it is! 
Parshas Bereishis spans Creation and the first thousand years up to the 
flood. It also includes the primordial sin and banishment from Gan 
Eden, and Kayin murdering Hevel. If ever there was a parsha which 
needed a full week at least, this was it. Instead, in Eretz Yisroel they 
have a day in a half, and in the diaspora we have barely half a day. 
So as we accept upon ourselves to re-dedicate ourselves to learning the 
parsha each week, we should also accept to not become discouraged 
within the first two days of the new cycle. 
The first sin was due to the wily scheme of the snake, we should ensure 
that we try not to fall prey to his old tricks. 
Freilichen Yom Tov & Chag Sameiach, 
R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
Unique Quality of Moadei Tishrei 
There is a pasuk in Yeshayahu (58:2) that says, “v’osi yom yom 
yidroshun”. The Yerushalmi says that the two days of “yom yom” are 
Rosh Ha’Shana and Hoshana Rabbah. What this indicates is that the 
very essence of these days is teffilah; and not just teffilah, but to seek 
out Ha’Kadosh Baruch Hu. This gives us a different perspective of 
Chodesh Tishrei in general. Another source that sheds tremendous light 
on the Yamim Tovim of Chodesh Tishrei is a statement of the Gra in 
his pirush on Safra d’Tzniusa. The Gra says that the Yamim Tovim of 
Chodesh Tishrei are mei’ein l’asid lavo. (From Audio Recording and 
Reb Avrohom Twersky) 
Simcha of Sukkos 
The Mishna in Taanis says that there were no greater Yamim Tovim for 
Klal Yisrael like Tu B’Av and Yom Ha’Kippurim. The simcha of Yom 
Kippur is, of course, the fact that we are forgiven for our sins. All of our 
aveiros are wiped away. Regarding Tu B’Av, there are mefarshim who 
explain that the great simcha was the fact that, because they were 
finished with the undertaking of supplying wood for the Beis 
Ha’Mikdash, that could go back to learning Torah. B’derech tzachus 
u’melitzah it is possible to say that it is both these elements that infuse 
Sukkos with such great joy. On the one hand, it is the time when we 
rejoice over the mechilas avonos that was granted to us on Yom Kippur. 
And, in addition to that, we are through with the heavy involvement of 
preparing all the mitzvos that takes place during the four days between 
Yom Kippur and Sukkos and are thus free to return to our learning. 
(From Reb Avrohom Twersky) 
 כי לבי שמח בכל עמלי קהלת ב:י, שכרה של תורה פסיקתא זוטרתא שם
The third quality is Ha’Kadosh Baruch Hu's relationship to the Torah. 
It is described in Kesuvim: (Mishlei 8, 30) "and I was [His] delight 
every day". The Torah is Hashem's delight. For an individual's learning 
to be a source of blessing and influence others – as the pasuk says, "my 
words shall flow as dew" - the Torah must be for him as it is for 
Ha’Kadosh Baruch Hu. A delight. As the pasuk says, " And I shall 
engage in Your commandments, which I love". For Mori v’Rabi, my 
grandfather, Torah was the ultimate delight. His joy with the Torah was 
boundless, and he shared that happiness with others. His simchas 
Ha’Torah was contagious and organically passed on to his students and 
those who listened to his shiurim. (Adapted from a hesped written about 
his grandfather, Rav Yosef Dov Soloveitchik zt”l) 
Quotables 
“The avodah of Sukkos is to be happy the entire Yomtov. Just be happy, 
that is all you have to do…It can be a difficult avodah!” 
Vignette 
Once, during a seudah on Sukkos, Rav Twersky shared an idea from the 
Arizal regarding the significance of the minimum shiur of a Sukkah 
being two walls and one tefach. The two walls symbolize the upper arm 
and the forearm, and the tefach symbolizes the hand. This is 
representative of Hashem wrapping His arm around us, kavayachol, as 
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one does to a close friend. I could not help but feel that Rav Twersky 
wasn’t just saying the words, but that he truly experienced them; that he 
could really feel Hashem’s loving embrace. (Reb Ari Linder) 
If you would like to receive these divrei Torah directly to your inbox, or to make a dedication, please email vayigdalmoshe@vayigdalmoshe.com Vayigdal Moshe: 
Sharing Divrei Torah and Memories of HaGaon HaKadosh Rav Mosheh Twersky zt"l hy"d View this email in your browser Copyright © *|2016|* *|LIST:Vayigdal 
Moshe|*, All rights reserved. You are receiving this email because you opted to receive weekly updates about Rabbi Moshe Twersky. Our mailing address is: 
*|vayigdalmoshe@vayigdalmoshe.com|*  
 
Rabbi Pinchas Winston 

Perceptions 
Parshas Bereishis - Fixerupper 
God said, “Let the earth sprout vegetation, seed yielding herbs and fruit 
trees producing fruit according to its kind in which its seed is found, on the 
earth,” and it was so. (Bereishis 1:11) 
THE TALMUD STATES that a person must own his lulav and esrog on the 
first day of Succos to fulfill the mitzvah of “Arbah Minim.” They cannot be 
stolen or even borrowed, a stringency which does not apply to ALL mitzvos, 
and which originates from the following verse: 
Take for yourselves—LACHEM—on the first day, the fruit of the “hadar” 
tree . . . (Vayikra 23:40) 
The inclusion of the word “lachem” in the verse insists that the lulav and 
esrog belong to a person for the sake of the mitzvah. Why? Neither the 
Torah nor the Talmud explain. The Leshem, however, in discussing a 
similar stringency provides a clue: 
A financial acquisition of a person is relevant to the root of his Nefesh, 
which caused him to sin . . . (Drushei Olam HaTohu, Chelek 2, Drush 4, 
Anaf 12, Siman 11) 
This means that when a person purchases something, its creates a spiritual 
bond with the acquisition, at least on the level of the Nefesh. People are 
attached to their money, especially when they legitimately earn it, and 
“sacrificing” it is a form of SELF-sacrifice. The money, and that which it 
purchases, becomes a partial spiritual projection of its owner. 
This is particularly important which it comes to an actual sacrifice, as this 
verse makes clear: 
Speak to the Children of Israel and say to them: “When a person from 
[among] you—MIKEM—brings a sacrifice to God . . . (Vayikra 1:2) 
It is the usage of “mikem,” like “lachem,” that indicates the need for a 
sacrifice to be owned by the person offering it. But again, how does 
ownership change the nature of the mitzvah? 
The Leshem explains that Creation is comprised of four elements: mineral, 
vegetation, animals, and hu-mans. Everything that exists, for the most part, 
is a unique combination of these four elements. 
Prior to the sin of Adam HaRishon, all four elements were pure and holy. 
Impurity existed, but outside of man. It was the sin that changed this, and 
which caused a spiritual sullying of the four elements. It also internalized 
man’s yetzer hara, his evil inclination, making it the “ba’al habayis,” and 
future sin even more likely. 
Though a person has five levels of soul, the only to be affected by the sin 
was the lowest, the “Nefesh Behaimis,” or “Animal Soul.” All levels of soul 
require rectification, but only the Nefesh has to be rid of “zuhama,” an 
indelible spiritual impurity which makes a person vulnerable to sin. 
A sacrifice incorporated all four damaged aspects: salt is a mineral, wood is 
vegetation, the sacrifice was an animal, and a person offered it. Consumed 
by the fire of the altar, all four elements became purified with respect to the 
sinner’s Nefesh: 
When he offers them on the altar and the fire of the altar consumes them, 
his Nefesh becomes purified of them. (Drushei Olam HaTohu, Chelek 2, 
Drush 4, Anaf 12, Siman 11) 
IF HE OWNS it. It is the sinner’s ownership that allows the sacrifice to 
work on behalf of his Nefesh, to rectify it, to make him less vulnerable to 
sin in the future. The financial investment in the animal created a spiritual 
bond that allowed the sacrifice to impact the offerer’s spiritual being. 
It would seem that this must be true of a lulav and esrog as well. In fact, the 
Talmud even says: 
Rebi Avahu quoted Rebi Elazar as saying, “Whoever takes a lulav with its 
binding and the hadas with its wreathing is regarded by the Torah as though 
he had built an altar and offered a sacrifice.” (Succah 45a) 
Really? Why? What does one mitzvah have to do with the other? Why must 
such a connection even exist? Every mitzvah causes its own measure of 
Tikun Olam.Why must the correct halachic performance of Arbah Minim 
be like offering a sacrifice? 
Because it is. 
To begin with, there ARE four species: lulav, esrog, hadas, and aravah. And, 
just as there is a hierarchy in “Datzcham,” there is a similar hierarchy in 
terms of the arbah minim, from top to bottom: haddasim, aravos, lulav, and 
esrog. They correspond to the 10 sefiros that spiritually “govern” our world. 

These are the level of sefiros that man can impact through free will 
decisions. When man correctly executes the will of God, they receive 
Divine light and Creation flourishes. When man sins, they are denied Divine 
light, and Creation falters. Taking a lulav and esrog and waving them in six 
directions indicates a person’s will to do the former and avoid the latter. It 
is tikun at the highest level possible for man. 
This explains the great simcha spoken about in the verse: 
Take for yourselves on the first day, the fruit of the hadar tree . . . and you 
shall REJOICE before GOD your God for a seven-day period. (Vayikra 
23:40) 
The holiday of Succos is called “Zman Simchasainu,” the “Time of our 
Rejoicing.” But isn’t EVERY Jewish holiday this as well? Yes, but not to 
the extent that Succos is. Why? Because, the Talmud states: 
Rebi Shimon ben Gamliel said: There were never great days of joy for the 
Jewish people than the 15th of Av and Yom Kippur. (Ta’anis 26a) 
Why is Yom Kippur such a joyous time? The Talmud explains: Divine 
forgiveness. After spending the nine previous days coming clean before 
God, climaxing in a hard day’s work of sincere teshuva with fasting on the 
10th, there is an exuberance that comes from having paid one’s debt and 
receiving a new lease on life. 
Pleasure can come from many things in life. Simcha however, comes 
specifically from being spiritually in tune. The soul feels pure, the body 
feels pure, and the person feels great. THIS generates pure simcha. 
THIS IS WHY the halacha states that there is only simcha on Yom Tov 
from eating meat and wine. In Temple times, the meat and wine were from 
the Korban Shlamim, offered to God in appreciation for the good a person 
enjoyed in life. Eating them today on Yom Tov is a throwback to those days, 
and this Temple-awareness creates a current spiritual connection to ancient 
times. 
Such joy however is the basis of something even more important: 
The Divine Presence does not dwell where there is sadness, laziness, 
frivolity, lightheadedness, idle talk, wasteful speech, but only where there 
is simcha shel mitzvah. (Shabbos 30b) 
“Hashras HaShechinah,” or the “Dwelling of the Divine Presence,” requires 
simcha. Prophets used to listen to music just to enter a state of simcha so 
they could enter a state of prophecy. It is a heightened spiritual awareness 
that leads to simcha, which leads to envelopment by the Shechinah. 
Thus, though moving into a succah after Yom Kippur may not make sense 
weather-wise, it makes PERFECT sense regarding Hashras HaShechinah, 
represented by the succah. Yom Kippur cleaned the slate. The mitzvah of 
lulav and esrog elevate the person. The succah is the reward for all of it. It 
represents the ideal state of Creation, as did the Clouds of Glory which 
protected the Jewish people the 40 years they traveled in the desert. 
This is the reason why an esrog is the fruit of choice for the mitzvah. Sin, 
as Rashi points out, did not begin with the first man. It already occurred in 
some form prior to man’s creation: 
God said, “Let the earth sprout vegetation, seed yielding herbs and fruit 
trees producing fruit according to its kind in which its seed is found, on the 
earth,” and it was so. (Bereishis 1:11) 
Fruit trees: The taste of the tree should be like the taste of the fruit. It [the 
earth] did not do this, however. (Rashi) 
The Divine command was for trees whose bark tasted like its fruit. Instead, 
the ground produced trees whose bark tasted like bark, not fruit. How, what, 
or why the ground could do this is a discussion of its own. The point here is 
that this counted as a sin, one for which the ground was later cursed when 
man and woman were punished for their sin. 
Not coincidentally, the Talmud, when discussing the kind of fruit mandated 
by the Torah for the mitzvah of arba minim says: 
Our Rabbis taught: [The verse says,] “the fruit of the hadar tree” (Vayikra 
23:40), implying a tree whose fruit and bark is the same. (Succah 35a) 
Apparently, not EVERY tree was impacted by the ground’s decision on the 
third day of Creation. One tree came into existence as intended by God, the 
Esrog tree. Therefore, one fruit symbolizes the perfection of Creation, even 
today: the esrog. Taking it for the mitzvah on Succos not only rectifies the 
world, it connects a person to its more perfect, intended state. 
Thus, if ever there was a reason to invest ADDITIONAL money in a 
mitzvah, it is to purchase an esrog. The more money one “sacrifices” for his 
esrog, the more “lachem” it becomes for him. He becomes more invested in 
the mitzvah, the tikun, and the connection to Godly perfection. 
The more SIMCHA he can enjoy. 
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IMPORTANCE OF ....  
The Gemara (Zevachim 116a) states that at the time of Matan 
Torah all the idolatrous kings asked Bilaam if Hashem was 
bringing another flood on the world, if not water then perhaps one 
of fire. Bilaam assured them that Hashem had sworn after the 
original Mabul that: rac kf ,jak kucn sug ‘hvh tku – there would 
not be another flood of destruction, in any form. The Meforshim 
point out many instances in Chazal where Hashem’s anger 
(kufhcf) resulted in a threat to bring the world back to uvuc uvu,. In 
the Piyut of vrfzt vkt recited on Yom Kippur, the Malochim cry 
out: vrfa uzu vru, uz ? as the 10 ,ufkn hdurv are put to death. 
Hashem responds: If I hear another sound, I will turn the world 
into water; I will return it to uvuc uvu,. What about Hashem’s 
promise ? The Gemara (Taanis 25a) relates that R’ Elazar b. 
Pedas asked Hashem how long he was destined to endure a life of 
poverty. Hashem replied: “Would you prefer that I turn the world 
over and start again [in the hope] that you may be born at a time 
that would assure you of sustenance ?” Was there no other way to 
solve R’ Elazar’s problem ? The Tosefos Yom Tov (Berachos 7:3) 
states that the words of Zimun: ukan ubkfta ubheukt lrcb use 
ubheukt because as Hashem’s creations, we should be sustained 
ihsv smn. Koveitz Maamarim explains further that each person’s 
sustenance is firmly established by kzn at the time of his birth. 
However, if he wants more, the additional can only come at the 
expense of his Schar “put away” for tcv okug. R’ Elazar certainly 
did not wish to use that so the only solution was to consider 
starting the world over and hope that his birth would occur at a 
better time. This may also be the meaning behind Hashem’s 
“threats” to return the world to uvuc uvu,, not as a destructive 
punishment, but rather to restart the world in the hope that kzn, 
which establishes one’s destiny at birth will improve the next 
time, and guide the lives of those who angered Hashem onto a 
better path.     

QUESTION OF THE WEEK:  
When would someone miss 2 consecutive Tefilos and then daven 
3 Shemona Esrei’s at the next one ?    

ANSWER TO LAST WEEK:  
(When would someone be labeled Apikores for fasting on Yom Kippur ?)  
R’ Shlomo Zalman Auerbach ZTL once visited a man who was ill 
and told him that he certainly shouldn’t fast on Yom Kippur. The 
man replied that he felt he was strong enough to fast. R’ Shlomo 
Zalman cited the Gemara (Sanhedrin 99b) which defines an 
Apikores as one who assesses his nature logically against a Psak 
of Chachomim. (See p”fvuhc vkuj hbhs vnka ,ufhkv p. 81 ‘v vrgv)  

DIN'S CORNER:  
One should establish a set time and a set place in which to study 
Torah daily. Even if he can only understand a little, he should 
study what he can. If he does not know how to study at all, he 
should still go to a Beis HaMidrash and sit there, as both going to 
and remaining in a Beis HaMidrash are mitzvos. (MB 155:6-7) 

DID YOU KNOW THAT ....   
The Mishna (Semachos 1:1) states that a Goses (a person near 
death) is still considered fully alive for all purposes and anyone 
who hastens his death is deemed a murderer. The Gemara (Yoma 
85a) states that we dig up rubble on Shabbos to rescue someone 
underneath, even if he will only live a short time (vga hhj) and the 
Meiri explains that in that short time that he has left, he can do 
Teshuvah. The vkcevu c,fv states that there are 2 categories of 
killing – one for the detriment of the victim (e.g. any simple 
murder) and one for his benefit (e.g. a mercy killing, to end the 
victim’s suffering). Therefore, the Posuk includes both forms 
when saying: ostv apb ,t arst uhjt aht shn ostv shnu – where  
ostv shnu refers to a murderer while uhjt aht shn refers to one 
who kills his friend to end his suffering, thinking that he is doing 
some sort of mitzvah. Both are equally culpable. The Rema (s”uh 
339:1) rules that one may not do anything to hasten anyone’s 
death, but if some circumstance exists which prevents a natural 
passing (such as salt on his tongue), one may remove that 
circumstance and let him pass away. What about vga hhj ? If 
digging through rubble on Shabbos to extract someone is 
permitted even if he will only live a short time, how can we 
permit removal of something that is keeping him alive ? The 
Yachel Yisroel (81) suggests the following distinction: When 
efforts to save someone will strengthen his body and ability to 
survive, even for a short time, such efforts are permitted and even 
mandated. A body removed from rubble is better able to regain its 
strength, even temporarily, so one may be Mechalel Shabbos for 
such a purpose. However, where efforts merely delay the 
inevitable and do nothing for the dying person’s natural state, 
such would not be labeled upud ,cav because they produce no 
change in his natural ability to stay alive. A possible application 
of this distinction might be situations where someone is on life-
support, and the machinery keeping him alive do nothing to 
strengthen his body. However, if in addition he is being fed and 
treated, those efforts certainly may not be discontinued as they 
satisfy the requirements of upud ,cav.   
A Lesson Can Be Learned From:  
An elderly wagon driver had put in many years of hard and dedicated 
work eking out a living and unfortunately, it had taken a toll on his 
spirituality. Not only were his children far from observance or from 
having even basic knowledge of mitzvos, but he too had forgotten what 
he had learned in his youth and had settled into a lifestyle that had little 
involvement with the Torah way. Eventually, he became ill in what 
appeared to be a terminal illness. As his family waited for the final hour, 
they watched their father’s pain, but the end would not come. After a 
week of this, his daughter contacted a Rabbi to come see what was 
keeping him alive. The Rabbi asked the wagon driver what special deed 
(if any) he had done. The wagon driver said that once he had provided 
transportation for the Noam Elimelech of Lizensk. “And what did the 
Rebbe give you ?” the Rabbi asked. “He blessed me that I should not die 
before doing Teshuvah”, the old man replied. The Rabbi sat with him 
and slowly guided him through ‘Ashamnu, Bagadnu ..’ until he finally 
passed away.  
P.S. Sholosh Seudos sponsored this week by the Weinstock family.  


