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 בס"ד

Anything Can Be Accomplished With Prayer, Even Changing Cursed To Blessed!  
 

›› Did Eliezer Use Omens?      

The verse states (24:14): “And it will be that the girl to 
whom I will say: Please tilt your flask so that I may drink, 
and she will say: Drink and I will also give your camels to 
drink, she will be the one that You chose for Your servant 
Yitzchok, and with this I will know that You did kindness 
with my master.” Eliezer made a sign for himself: If a girl 
will perform kindness, she is appropriate for Yitzchok. 

The Gemara in Chullin (95B) states: Rav said: Using an 
omen which is not like the form pronounced by Eliezer, 
Avrohom's servant, or by Yonason, the son of Shaul, is 
not considered relying on an omen.” Rashi explains that 
“the form of omen” used by Eliezer was to rely 
completely on the sign and use it as a clear proof. 

Tosfos asks how Eliezer was permitted to rely on an 
omen when the Gemara (Sanhedrin 54B) states that even 
a non-Jew is forbidden to rely on soothsaying and omens. 
He answers that Eliezer didn’t rely solely on the omen, 
and only gave the engagement gifts to Rivka after she 
told him whose daughter she was. Even though the verse 
first says that he gave her the gifts and then asked who 
her father was, we know that the Torah is not always in 
order of events. This is seen in the verses when Eliezer 
related the story to Besuel, her father, and Lavan, her 
brother, and told them that he asked her who her father 
was before he gave her the gifts. 

Rashi, (on the verse) however, states that he first 
gave her the gifts and then asked who her father was. He 
says that he only told Besuel and Lavan that he first asked 
who her father was so that they would not be offended. 

According to Rashi’s explanation, we must still 
answer the question of how Eliezer could rely completely 
on an omen, when this would seem to be a forbidden 
form of soothsaying.  

The Maharal adds that the question should seemingly 
still stand even according to Tosfos. Even if it 
is true that Eliezer did not give Rivka the gifts 
until he learned who her father was, he still 
was relying on the omen to discern whether 
he should pursue the matter. How is this not a 
violation of the prohibition against 

soothsaying?    

›› The Reason For The Prohibition of Soothsaying 

To explain this matter, we must first discuss the 
prohibition of divination and soothsaying and its reasons.  

The Gemara (Chullin 95B) relates: Rav was once going 
to his son-in-law Rav Chanan, and needed to cross a river. 
He saw a ferry boat coming towards him, which meant he 
would be able to cross immediately. He said to himself: 
When the ferry boat comes to meet one it is a good omen. 
It will be a holiday for us. 

The Gemara goes on to relate that when Rav reached 
the city, he refused to eat. The Gemara postulates that 
Rav did not want to eat because it is forbidden to rely on 
an omen, and he therefore did not to make a holiday so 
as not to fulfill his words to celebrate the good omen. The 
Gemara, however, disputes this, and says that this could 
not have been the reason why Rav refused to eat because 
Rav was the one who said that any omen that is not like 
that of Eliezer or Yonason is not an omen.  

As Rashi explains, the only type of omen that is 
forbidden is if one relies on it completely, as Eliezer did. 
So too, Yonason completely relied on an omen, when he 
was (I Shmuel 14) approaching a garrison of Plishtim and 
said that if they say “Come up to us” he will go up to 
them, and if they “Wait until we reach you” then he 
would not go to them. Rav, however, did not rely on 
anything as a sign for what he should do. He merely took 
the arrival of the boat as a good sign from Heaven.   

 The Rambam (Avodas Kochavim 11:4) writes: “What is 
the prohibition of sorcery? For example, those who say: 
Since my piece of bread fell out of my mouth, or my staff 
fell from my hand, I will not travel to this place today, 
since if I were to go I would not be able to accomplish my 
desires…Similarly, a person who sets up omens for 
himself; if this and this happens, I will do this. If it will not 

happen, I will not do it, as Eliezer, the servant 
of Avrohom did, and the like - all this is 
forbidden. Anyone who does one of these 
things because of omens receives lashes.” 

The Minchas Chinuch explains the reason 
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for the prohibition as follows: These things are 
thoroughly silly and unintelligent, and it is unfitting for 
the holy nation who were chosen by Hashem to be busy 
with falsehoods. Furthermore, these things can lead a 
person away from faith in Hashem and His Torah and 
bring one to heresy – to believe that all that occurs to 
them happens by chance and not by Divine Providence. 
Hashem desires good for us. Therefore, He ordered us to 
remove these thoughts from our hearts and to instill in 
our hearts the knowledge that everything that occurs is 
from Above, and omens have no power. 

›› More On The Prohibition of 
Soothsaying       

The Rabenu Bechaya explains the story 
of Yonason by explaining that he, in fact, did 
not really rely on divination, and actually 
was depending on the power of prayer. His 
emunah and bitachon never wavered, and 
he therefore did not, Heaven forbid, 
transgress the prohibition of soothsaying.  

The Siporni (Bereishis 24:14) states that 
Eliezer, too, did not really rely on the omen. 
Rather, he prayed to Hashem that the 
matter should happen as he asked. He 
explains that when the Gemara refers to the 
form used by Yonason and Eliezer as relying 
on omens, it really means that if one uses 
this form without relying fully on prayer, it 
is considered relying on omens. However, 
Eliezer and Yonason did not rely on the 
omens and placed their faith in prayer. 

›› Partiality Can Cause A Person To 
Fall From A High Spiritual Level!    

The verse (24:2) states: “And Avrohom 
said to his servant, the elder of his house, 
who ruled over all that was his: Please 
place your hand under my loins, and I will 
adjure you by Hashem, the G-d of the 
Heaven and the God of the earth, that you 
will not take a wife for my son from the 
daughters of the Canani.” Rav Elya Lopian 
zt”l (Lev Eliyahu) asks why, if Eliezer was 
such a righteous and trusted man, was this 
swearing deemed necessary?   

We can explain the matter further by 
analyzing the story as stated in the verses. When meeting 
with Besuel, Eliezer tells him about the mission Avrohom 
assigned to him and the discussion he had with him 
(24:39): “And I said to my master, ‘Perhaps the woman 
will not follow me?'”  

Rashi explains: “Perhaps the woman will not follow 
me: The word ֻאַלי (perhaps) is written (without a ‘vav’ and 
may be read) ֵאַלי (to me). Eliezer had a daughter, and he 
was looking for a pretext so that Avrohom would tell him, 

to turn to him, to marry off his daughter to him 
(Yitzchok). Avrohom said to him, ‘My son is blessed, and 
you are cursed (as a descendent of Canaan), and an 
accursed one cannot unite with a blessed one.’”  

We see that Eliezer did have a slight personal stake in 
the matter of finding a match for Yitzchok. He knew well 
what kind of girl Avrohom was looking for, and felt that 
his own daughter met the lofty criteria. It seems that 
Avrohom Avinu agreed that, indeed, Eliezer’s daughter 
was worthy of being a match for Yitzchok. She was 
worthy to be the mother of the entire Jewish nation 

based on her own merits. However, 
Avrohom rejected the idea for the reason 
that her father stemmed from a cursed 
background, and accursed cannot unite 
with blessed. Eliezer wanted his worthy 
daughter to marry Yitzchok and he was 
unaware that this peripheral flaw 
rendered her unfit until Avrohom 
informed him of this. 

We can learn from here a great lesson 
of how a personal agenda can confuse a 
person and muddle their thought process. 
Eliezer was a truly great man. However, 
because he had a slight personal stake in 
the matter, his thought process became 
confused and he could not see why his 
daughter could not marry Yitzchok. 
Avrohom Avinu understood this, and he 
therefore forced Eliezer to swear to him 
that he would fulfill the mission faithfully.  

›› Avrohom Taught Eliezer The Great 
Power Of Prayer!      

After Eliezer said to Avrohom “Perhaps 
the woman will not wish to go after me to 
this land”, Avrohom said, ‘Beware, lest you 
return my son back there. Hashem G-d of 
the Heavens, who took me from my father's 
house and from the land of my birth, and 
who spoke about me, and who swore to me, 
saying, 'To your seed will I give this land' He 
will send His angel before you, and you shall 
take a wife for my son from there.”  

We may ask why Avrohom did not simply 
answer: “Beware lest you return my son 

there.” Why did he feel the need to add that Hashem would 
send an angel before you etc. 

We may answer that Avrohom was teaching Eliezer a 
great lesson. He was telling him that the entire success of 
his mission would only be possible through fervent prayer. 
He was telling him that we must pray to Hashem that He 
should assist in the matter by “sending His angel before 
you”, and only through such prayer could a proper wife be 
found to become the mother of Klal Yisroel.   
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›› Avrohom Made No Conditions For The Match       

We can use this lesson to answer a perplexing question. 
When distinguished people look for a match for their 
children, they usually have many qualifications for the 
person they are looking for and many requests of the other 
side. However, Avrohom did not make any requests and 
seemingly had no conditions for the girl.  

We know that the entire world wished to join 
Avrohom’s family, as we see from the verse (36:12): “And 
Timna was a concubine to Elifaz, son of Esav.” Rashi states: 
This is to proclaim the greatness of Avrohom, how much 
people longed to attach themselves to his descendants. 
This Timna was a daughter of chieftains, as it is said: ‘And 
the sister of Lotan was Timna.’ Lotan was one of the 
chieftains of the inhabitants of Se’ir, from the Choram who 
had dwelt there before. She said, ‘I may not be worthy of 
marrying you, but at least I could be your concubine.’” 

We further see the verse (16:1): “And Sarai the wife of 
Avrohom did not bear for him (a child). And she had an 
Egyptian maidservant whose name was Hagar.” The 
Medrash (Bereishis Rabbah 45) says that Hagar was the 
Pharaoh’s daughter. Once Pharaoh saw the stories that 
happened to Sarah in Avrohom’s house, he took his 
daughter and gave her to her. He said, “It is better that my 
daughter should be a maidservant in this house than a 
ruling lady in another house.”  

From both these stories, we see how Avrohom’s house 
was respected throughout the whole world and how people 
clamored to join it. If so, why did Avrohom make no 
conditions regarding who should marry Yitzchok?  

We can answer that despite his great name and the 
respect he was accorded by the entire world, Avrohom 
Avinu still understood the need to pray to Hashem. He knew 
that only through prayer could he be assured of a proper 
match for Yitzchok. He, therefore, taught Eliezer that prayer 
must be the integral part of his mission, and he could only 
be successful if Avrohom prayed to Hashem for his success 
and Hashem would hear the prayer and send His angel to 
guarantee the mission’s success.  

Eliezer understood from this response that he too 
needed to pray for the mission’s success, as is it is stated 
(24:12-14): “And he said, ‘Hashem, the G-d of my master 
Avrohom, please cause to happen to me today, and 
perform loving kindness with my master, Avrohom. Behold, 
I am standing by the well, and the daughters of the people 
of the city are coming out to draw water. And it will be, that 
the maiden to whom I will say, 'Lower your pitcher and I will 
drink,' and she will say, 'Drink, and I will also water your 
camels,' her have You designated for Your servant, for 
Yitzchok, and through her may I know that You have 
performed loving kindness with my master."  

Thus, the Sforno explains that he was not simply relying 
on a sign that the first girl who offered him water would be 
the right one. Rather, this was a prayer from Eliezer that the 
suitable girl come to draw the water. So too, the verse 

states (24:66): “And the servant told Yitzchok all the things 
that he had done. Rashi explains: “He revealed to him the 
miracles that were wrought for him, that the earth had 
shrunk for him and that Rivkah had come to him as a result 
of his prayer.”  

In truth, this is an explicit Gemara (Tainus 4A): “Three 
made improper requests, two of them were fortunate in 
the reply they received and one was not. Eliezer, the 
servant of Avrohom…as it is written, ‘And it will be, that the 
maiden to whom I will say, Lower your pitcher and I will 
drink etc.’ She might have been lame or blind, but he was 
fortunate in the answer given to him as Rivkah came to 
meet him.” From this Gemara, we see that Eliezer made a 
“request”, which means that he was praying for the right 
girl for Yitzchak.  

From this “ordinary speech of the servants of the 
forefathers”, we see that the only method they used to 
ensure success was prayer. Eliezer knew that everyone 
wanted to join Avrohom’s household. He knew he could 
have simply walked right into Besuel’s home and offered 
him to marry his daughter to Yitzchok, and Besuel would 
certainly have eagerly accepted the proposal. Why did he 
need all this prayer? The answer is that he knew that 
success could only be guaranteed through prayer. He knew 
that even when one thinks he has all the advantages of 
Torah, money and honor, he still cannot succeed with 
praying to Hashem for success.  

The Medrash further tells us that after Eliezer returned 
successfully from his mission he was transformed from 
accursed to blessed. This is hinted at in the verse (24:31): 
“And he said, ‘Come, you who are blessed by Hashem.’” 
Once Eliezer removed his own personal agendas and 
thoroughly dedicated himself to fulfilling his holy mission 
and prayed to Hashem with a full heart for its success, he 
was rewarded by being transformed from cursed to 
blessed. He had wanted to join Avrohom’s household, but 
could not because he was impeded by being accursed. Once 
he overcame his personal considerations, he was rewarded 
by having this impediment removed from upon him.   

I once saw a beautiful explanation of why Yitzchok 
was able to find his wife in a miraculous manner, with no 
impediments in the way, while Yaakov only was able to 
marry his wives after much difficulty, pain and stress. 

Of course, we have no idea of the greatness of the 
holy Avos, however, we can learn from here that Eliezer 
went on his mission with no idea who he was looking for 
or how the events would unfold. He relied solely on 
prayer and bitachon, and thus merited open miracles and 
an easy fulfillment of his goal. Yaakov, on the other hand, 
had his mission mapped out for him. It was common 
knowledge that the daughters of Lavan were destined to 
marry the sons of Yitzchok, and everything seemed to be 
already planned out. Therefore, he needed to go through 
so much difficulty, obstacles and pain to teach us that 
nothing is certain without Heavenly assistance.    


