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 פרשת ויקראדברי תורה ל

The Greatness Of The Trait Of Humility And 
The Disgrace Of The Belief In “Coincidence” 

 The Miniature Aleph  
The verse states (1:1): “And He called to Moshe.” 
The word “Vayikroh, And He called”, is written with 
a small “aleph”. The Rosh explains that the small 
aleph symbolizes the humility of Moshe Rabenu. 
Moshe asked Hashem to use the word “Vayikor” 
(which indicates a less intimate form of 
communication) in the verse. Hashem responded 
that He would not use the word Vayikor because 
that is a demeaning word because it was used to 
describe Hashem’s contact with Bilaam (Bamidbor 
23:4), and also connotes “mikreh”, happenstance 
(as if Hashem just happened to call to Moshe). 
Moshe insisted that Hashem do something for 
future generations to recognize that this honor was 
difficult for him, and Hashem agreed to write 
Vayikroh with a small aleph as a symbol of Moshe’s 
humility. The Baal Haturim writes similarly that 
Moshe asked Hashem to use the same word used 
to describe the His appearance to Bilaam — 
vayikor. Hashem insisted that Moshe write 
Vayikroh with an aleph, but instructed him to write 
a small aleph.  
Maran Rav Shach zt”l asks that we know that 
scores of halachos are learnt from every letter in 
the Torah. Thus, it is certain that more laws could 
be derived from a larger aleph than from a small 
aleph. Why would Moshe want to deprive us of 
learning out the maximum number of laws we 
might be able to learn from the letters of the Torah 
by minimizing them in any way whatsoever in 
order to satisfy his desire for humility?  
Rav Shach answers that Moshe felt it would be 
worthwhile to forgo those extra homiletic 
expositions we might learn from the bigger letter 
to teach us an important lesson — the lesson of 
modesty. Moshe felt that this lesson of how a 
person should be humble is a lesson that is more 
worthwhile for Klal Yisroel to know than the 
lessons that could have been learnt from the larger 
aleph. 
However, some commentators still ask why 
Hashem insisted on not using the word vayikor – 
which would have taught the lesson of humility 
even better than the small aleph does?   

 Every Miracle In This World Can Be 
Confused With “Nature” 

The Sefer Darchei Mussar writes: Chazal enacted 
that in the prayer of Modim in Shemonah Esrei, we 

recite: “For Your miracles that are with us every 
day, and for Your wonders and goodness at all 
times.” They saw these miracles every day, in all 
occurrences, at all times. Unfortunately, our eyes 
are blinded by the natural and physical world we 
live in, and we cannot see the miraculous aspects 
of every facet of our lives. Therefore, we consider 
all the miracles we see to simply be “nature.”  
He states that the miracles in Egypt and during the 
exodus were also hidden in a cloak of nature. 
When the nation stood by the sea, however, it 
became clear to all that the occurrences were 
above and beyond the natural, as the verse states: 
“And the nation saw the great hand that Hashem 
performed in Egypt…and they believed in Hashem 
and in Moshe His servant.” At that point, the 
nation reached a lofty spiritual height and 
everyone now realized that everything that had 
occurred was supernatural and miraculous. This is 
as Chazal say (Shemos Rabbah, 1): When Hashem 
revealed himself by the sea, they recognized Him 
and said, “This is our G-d and we will glorify Him.” 
But before this, they even said that when the angel 
came to the babies in the fields and gave them 
each two flasks, one of oil and one of honey, and 
cleaned and cared for them, all of this is “natural” – 
because every miracle can be confused with 
nature. But by sea, it was a clear recognition and 
open revelation of Hashem. And now they knew 
that it was Hashem who gave the babies the honey 
to eat in the fields.  
He continues: With this idea, we can explain why 
the Egyptians said by the sea, “For Hashem fought 
for them in Egypt.” It would seem more 
appropriate for them to say, “Hashem fought for 
them by the sea (see Rashi).” We can answer that 
in Egypt the Egyptians thought everything that 
happened was “natural”. They only recognized that 
everything that occurred in Egypt was miracles 
after they witnessed what happened by the sea. 
Once they witnessed that, they admitted that 
everything that occurred in Egypt was also Hashem 
fighting for His nation.    
But, says the Darchei Mussar, even the splitting of 
the sea, the greatest of all miracles, left open the 
possibility for people to mistakenly attribute it to 
nature because all the waters of the world split, 
which left some people to believe that there was a 
change in the nature of the entire world. 
We find that on the verse, “And Moshe stretched 
out his hand over the sea, and Hashem led the sea  



 

 
 
 
 
with the strong eastern wind all night, and He 
made the sea into dry land and the waters split 
(Shemos 14:21)”, the Ramban states that Hashem 
desired to dry up the sea using a strong eastern 
wind so that it would appear as if the wind was the 
force that was splitting the sea. This allowed 
people to mistakenly attribute the splitting of the 
sea to the wind, rather than to a miracle from 
Hashem, so that they would still chase them and 
desire to harm them. The Ramban states that this 
is also the reason Hashem hardened the heart of 
Pharaoh to chase the nation, without attributing 
the miracles in Egypt to Hashem fighting for His 
nation.  
The Darchei Mussar continues: We find the same 
concept when Hashem performed a miracle and 
Sarah bore Yitzchak. Chazal tell us that at the same 
time Hashem made all the barren women in the 
world bear children. He did so in order to cloak the 
miracle in a veil of “nature”, to allow people to 
mistakenly claim that Sarah’s child also was born 
naturally.  
He goes on to cite the words of the Minchas 
Chinuch (Parshas Tzav, Mitzvah 132), who says an 
almost identical lesson: “A perpetual fire burnt on 
the mizbeach.” It is known to us and to all wise 
people that the great miracles Hashem performs 
for people out of His great kindness are always 
done in a hidden way. The events appear slightly to 
be natural, or close to natural. Even during the 
splitting of the sea, which was a clear miracle, it is 
stated: “and Hashem led the sea with the strong 
eastern wind all night, and He made the sea into 
dry land and the waters split.” For this reason, the 
fire burned perpetually on the mizbeach. The fire 
came down miraculously from Heaven, but in order 
to hide the miracle it only occurred openly on rare 
occasions, during the eight days of miluim, and in 
the times of Gideon and Manoach.  
The Darchei Mussar continues: One needs great 
understanding and wisdom to recognize a miracle 
as a miracle and to remove the veil of hiddenness. 
For this, one needs a spiritual outlook. Mostly, one 
needs deepfelt faith, as I heard said in the name of 
the Chidushei Harim zt”l on the verse, “And the 
nation saw and they believed” – even after the 
nation saw all the wonders, they still needed to 
have emunah, belief. One who lives with this 
outlook of emunah will see and recognize great 
miracles every day, especially in our times there 
are great miracles that one can see how Hashem  

 
 
 
 
gave over great armies into the hands of the few. 
One who does not have the heart and vision to 
recognize this today would also have been unable 
to see anything in Egypt. So too, the wicked son in 
the Hagadah asks, “What is this service to you?”, 
because he sees nothing.  
The Darchei Mussar concludes: It is thus certain 
that the problem is with us. Every day and every 
hour - morning, noon, and night – Hashem 
Yisborach performs miracles for us. But because of 
our low spiritual status, our eyes are sealed from 
seeing and understanding even the open wonders 
– all the more so the hidden ones. Even for the 
open miracles, we have become inured to say that 
they are merely “nature”. “For the ways of Hashem 
are hidden. Righteous men walk with them, while 
transgressors stumble upon them.”  

 Amaleik’s Sin Of “Not Fearing G-d” Was 
Worse Than Their Other Sins  

The verse states about Amaleik (Devarim 25:18): 
“He happened upon you on the way and cut off all 
the stragglers at your rear, when you were faint 
and weary, and he did not fear G-d.” The Torah 
describes the wickedness of Amaleik using the 
word “karcha, happened” meaning he suddenly 
happened upon the nation. This word also 
indicates “kirur”, they cooled down the fear that 
the nations of the world felt towards the Jewish 
nation after the exodus from Egypt and splitting of 
the sea. This is comparable to someone sticking his 
toe into a boiling tub of water to cool down the 
water. The verse then says that they “cut you off”, 
which Chazal say means they cut off the 
circumcisions of the nation of the people they 
caught and threw them up towards the sky while 
blaspheming and cursing. “The stragglers at your 
rear” – they attacked the weakest people, those 
who were spit out of the protective clouds because 
of their sins. “When you were faint and weary” – 
from the travels. “And they did not fear G-d” – 
Rashi explains that that Amaleik did not fear G-d, 
and did not hesitate to harm the nation.  
The Brisker Rov zt”l asks: The verse first lists all the 
evil deeds of Amaleik, and concludes by saying a 
seemingly new complaint against them – that they 
did not fear G-d – which seems to be listed as the 
worst of all their deeds. What was this great sin? 

 The Command To Fight Amaleik 
Specifically Through Natural Means 

The Medrash (Esther Rabbah 85:8) states: “And it 
was told to Mordechai all that had occurred.” He  



 

 
 
 
 
told Hasach to tell Esther, “The son of the son of 
the one who happened upon you is coming upon 
us.” This is as is stated, “He happened upon you.” 
The Sefer Yismach Yisroel (from the Admor of 
Tchortkov) explains the Medrash as follows: Moshe 
told Yehoshua to choose men and go battle 
Amaleik. This was a natural means of war. Why did 
he not choose to use supernatural means, as were 
used in the exodus from Egypt and splitting of the 
sea? Shmuel the Prophet also told Shaul to battle 
Amaleik through natural means. The miracle of 
Purim – which also was a battle with Amaleik - also 
occurred through natural means. Why were all 
battles with Amaleik done through natural means?  
The Yismach Yisroel answers: Amaleik’s outlook 
was that Hashem does not guide the world and 
everything runs according to nature. According to 
the rules of nature, the strongest always wins. They 
sought to prove their view by fighting with Yisroel 
and defeating them through their might. In order 
to disprove their view, the nation fought them in a 
natural way. This was meant to prove that even 
when things seem to be “natural”, they are in fact 
orchestrated by Hashem. This also is the reason 
that Mordechai told Esther to plead before the king 
– which was a natural course of action. Mordechai 
specifically chose to use a natural means and 
hinted at this by relaying the message that the “son 
of the son of the one who happened upon us”, i.e. 
the descendant of Amaleik whose view was that 
the world runs solely according to nature. 
Therefore, it was imperative that the salvation 
came through natural means in order to prove that 
even the natural is actually completely 
orchestrated by Hashem. For this reason, the 
miracle of Purim was cloaked in “nature”.  
This answers the question of the Brisker Rov. The 
Torah stresses that Amaleik did not fear G-d in 
order to teach us that this was the source of their 
wickedness. Because they did not fear G-d they 
believed that everything was natural and that 
Hashem did not guide the world. In order to reach 
the recognition that “nature” is actually miraculous 
occurrences sent from Hashem, one must have 
faith in Him and fear Him. Since Amaleik did not 
fear Hashem, they had no spiritual outlook, and 
they therefore believed only in the natural.  
The holy sefarim state that the word “mikreh”, 
chance happening, is made up of the letters “rak 
M’H(Hashem)”. This hints to the fact hidden within 
“chance happenings” is the truth that everything  

 
 
 
 
comes from Hashem. They also explain that 
Amaleik cooled off the “ambatya”, tub, which is 
made up of the letters “Mabit Kah”, outlook of 
Hashem – meaning they cooled off the idea that 
everything is from Hashem. 

 Every Small Detail Is Preordained  
The Gemara (Rosh Hashana 16B) states that 
changing one’s name or place of residency helps to 
rescind a decree against a person. The Da’as Torah 
(Parshas Shelach) asks how these changes work to 
save a person from evil. He answers that a person’s 
entire life is mapped out for him from the moment 
he is born. Every detail is preordained for this 
person. But if he changes his name or place, he is 
now considered a different person, and is not 
subject to this decree. Every detail is preordained 
to such an extent, that even one’s name and place 
are part of the decree, and changing them can thus 
alter the course of the decree.  
The Da’as Torah continues: What we see clearly is 
that there is no such thing as nature. Everything is 
completely preordained from the beginning. It is 
therefore a great question why things in this world 
appear to be mere coincidences and happenings. 
The Ramchal has already spoken at length on this 
topic in his Sefer Da’as Tevunos and has explained 
the concept of hiddenness, which gives heretics an 
opening to blaspheme. This is a manner of both 
good and bad at once, it can lead man to merit or 
to sin. This manner of guiding the world is known 
as Hashem way of “mishpat”, judgment. I have 
explained that nature is merely a way for people to 
make mistakes. The verse (Devarim 4:19) states: 
“And see the sun, and the moon, and the stars, all 
the host of heaven, which Hashem your G-d 
assigned to all peoples.” Rashi explains: “He did not 
prevent them from erring after them. Rather, He 
caused them to slip, with their futile speculations, 
in order to drive them out of the world.” This is the 
entire concept of nature – the secret of having the 
world run natural in order to cause man to err. But, 
in truth, there is no such thing in the world as 
nature and everything is predetermined from the 
beginning.  
Now that it is clear that there is no such thing in 
this world as nature, we can readily understand 
why Hashem insisted on not using the word 
“vayikor”. Hashem Yisborach did not want there to 
be any word in the Torah that could possibly 
indicate even in the slightest that anything merely 
“happened”, as such an idea does not exist.  


