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We try our best to accurately present to you the Rav's words. Accuracy can sometimes get lost in the

transition from spoken to written word. We would like to thank HaRav Nebenzahl for allowing us to

send you this sicha without his first reviewing it.  Although it  does expedite matters in getting this

sicha out to you, it does mean that if there is anything in the sicha that may not be understood, the

fault is with us and not with HaRav Nebenzahl.

The Rav asks that his and other Divrei Torah are not read during Tefillah or the Rabbi's sermon.

Shabbat Shalom,

Nehemiah Klein

The  Yeshiva  would  like  to  express  its  gratitude  to  Richard  and  Anita  Grossman  for  their  ongoing

support  for  the  Yeshiva  in  general  and  specifically  our  computer  center.   This  enables  us  to

communicate this sicha to you each week - "lehagdil Torah ulehaadira".

HaRav Nebenzahl on Miketz

 "FOOLISHNESS CORRUPTS"

FOOLISHNESS

Sefer Mishle states "A man's foolishness (iveles) corrupts his way, and his heart against Hashem"

(Mishle 19:3). How does the word iveles imply foolishness? We find in the Hebrew language many

cases of synonyms which are similar not only in meaning but in spelling as well. For example, sichlus

and kesilus  are  spelled  with  almost  identical  letters  and each imply  foolishness.  I  would  like  to

suggest that the word iveles (spelled alef, vav, lamed, tav) is similar to the word ulai (spelled alef,

vav, lamed, yud) which means perhaps. The fool in this pasuk invents doubts where they do not exist.

Certainly there are times when expressions of uncertainty are called for. Tosafos, for example phrase

a question with "ve-im tomar" - if you were to say. When the Gemara has a question it often uses the

term (ibai lahu) which also implies a degree of uncertainty. These uncertainties, however, are an

expression of humility - perhaps the question is not such a strong one. The fool, however, expresses

doubt at completely inappropriate times.

The Gr"a teaches us that the word ulai  "perhaps", is  a form of wishful thinking. When Avraham

instructed Eliezer to bring back a wife for Yitzchak, Eliezer responded: "ulai (perhaps) the woman will

not wish to follow me" (Bereishis 24:5). Rashi (see Bereishis 24:9) comments "Eliezer had a daughter

and he was searching to find a pretext so that Avraham would tell him to turn to himself, to marry his
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(Eliezer's) daughter to Yitzchak."

An iveles  is  when a  person convinces  himself  that  the  highly  improbable  is  true.  A  person who

purchases a lottery ticket thinking that "perhaps" he will win must realize that he has no greater

chance of winning than anyone else.

The pasuk states: "If you crush a foolish person in a mortar with softened grain and pound him with a

pestle you will  not remove his foolishness from him" (Mishle 27:22). The pasuk is describing the

scenario of a foolish person sitting in a mortar containing grain and being pounded by a pestle. So

long as the mortar contains grain, the fool insists that ulai, perhaps, the pounding of the pestle is not

directed at him but rather at the grain.

There are of course instances where considering the ulai - the highly unlikely - is very commendable.

A person who is in a desperate situation, even when there appears to be but little hope, should have

confidence that Hashem will save him. Similarly, a person who is wronged should search for ways to

judge his fellow in a positive light, however unlikely they are to be true. I once saw in the name of a

great chacham that the reason that Hashem created twisted logic was to allow us to judge our fellow

Jew favorably.

Chazal relate: "R' Yochanan encountered the young son of Reish Lakish as he was sitting and reciting

the verse 'a man's foolishness corrupts his way, and his heart rages against Hashem' (Mishle 19:3).

R'  Yochanan sat  and pondered this and asked: 'is  there anything written in Kesuvim that  is  not

alluded to in the Torah?' The young boy said to R' Yochanan: 'is this verse not alluded to in the Torah?

Does it not say: "their hearts sank, and they turned trembling one to another, saying: 'what is this

that  Hashem has  done to  us?'"  (Bereishis  42:28).  Rav  Yochanan appears  to  have accepted this

explanation (Taanis 9a).

The pasuk the young boy quoted is to be found in this week's parsha. After accusing the brothers of

being spies, the Egyptian viceroy sends them to their father to bring their younger brother back with

them. In the inn on the way home one of the brothers opens up his sack and behold ... the money

they had paid for their produce is in his sack! "And he said to his brothers: 'my money has been

returned and behold! It too, is in my saddlebag!'" (Bereishis 42:28). This then is the reaction of the

holy tribes: "their hearts sank, and they turned trembling one to another, saying: 'what is this that

Hashem has done to us?'". According to the above Gemara their reaction can be described as an

iveles - "a man's foolishness corrupts his way".

In what way did the tribes behave foolishly? My father-in-law zt"l (HaGaon HaRav Chaim Zev Finkel)

explained that their foolishness was in their not checking their sacks. Upon leaving Egypt they should

have checked to  see  whether the Egyptians  had really  filled  their  sacks with  grain as they had

promised. Perhaps they planted rocks instead, or if not rocks - for that would have been too heavy a

load for the donkeys - perhaps they filled the sacks with feathers rather than grain. Had they checked

their bags they would have discovered the money immediately. Yet, not only didn't they check, they

did not learn their lesson and the same thing happened a second time! Had they checked their bags

after  finding the money they would have discovered the goblet  in Binyamin's sack. Instead they

agreed with the viceroy's accusation that Binyamin must have stolen the goblet. It would stand to

reason that accused spies would check their bags to make sure that there were no maps or other

things planted in their sacks to frame them. It is this misplaced confidence that Chazal refer to as

iveles.

STRANGE GOINGS-ON

In my humble opinion, there is more going on here than we can even begin to understand. When

Chazal describe the actions of the brothers as iveles they had much more in mind. The brothers

appear to be completely blind to what is happening! Did it not even enter their minds that the viceroy

before them might be Yoseph? Did Yoseph not inform them years earlier of his dreams that he would

rule over them?   Surely they knew there was a possibility that Yoseph was still alive.

Perhaps they were confused by the fact that the viceroy was called Tzofnas Pane-ach and not Yussuf.
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This, however, does not appear to be reason enough to justify their total blindness to the viceroy's

true identity, throughout history there were many people who were known by more than one name -

Avraham's name used to be Avram, Yaakov was also known as Yisrael, Yisro had seven names, and

Nebuchadnezzar referred to his servants by other names.   Even the fact that the last time they saw

Yoseph twenty-two years earlier, he was a seventeen year old lad without a beard, is not enough of

an excuse.

Despite the rationalizations for their not recognizing him, the viceroy's actions beg an explanation. Is

it not obvious that there is something quite unusual happening here? Let us analyze the sequence of

events: Here is a group of tzaddikim who are probably busily engaged in a Torah discussion when

suddenly they are accused of being spies. Even if we were to venture to say that they realized that

their entering Egypt through ten different gates would arouse suspicion, did they not view it as odd

that an Egyptian viceroy, Pharaoh's second in command, constantly spoke about fearing Hashem?

Perhaps they thought that he was one of the people Avraham Avinu converted, whom Rambam tells

us numbered in the tens of thousands.

Let  us  proceed  further.  Shortly  following  their  arrest,  the  viceroy  proclaims:  "I  fear  Hashem"

(Bereishis 42:18) and releases them out of concern for the plight of their families in Canaan. Is it

conceivable that captors would release accused spies because they are worried about the families

they left behind?! Let us assume the Egyptian authorities had a guilty conscience, could they not have

dispatched some messengers with a few parcels of food from Egypt?

The viceroy then decides to send all the brothers home except one. Real spies would rejoice at being

able to leave with whatever secrets they stole without worrying about the life of the one they left

behind, a life is expendable for the good of the cause. Does the viceroy not realize this? Furthermore,

is the viceroy not worried about being court-martialed for releasing spies who may have discovered

Egyptian military secrets?

Prior to their departure, they discover the money in their bags. Even if they assume that it was

mistakenly placed there, is it conceivable that the Egyptians make the same mistake ten times? The

person overseeing the affairs of Yoseph's house allays their fears by telling them that they are not

accused of stealing, but rather: "Your G-d and the G-d of your father has put a hidden treasure in

your sacks" (Bereishis 43:23).   Do they not find it odd that they suddenly receive ten treasures as

gifts? Did all this not make them even remotely consider the possibility that the man might be their

brother?

MANY, MANY QUESTIONS

I am unsure whether I am permitted to say this, but in my humble opinion Yaakov Avinu's behavior is

also very difficult to understand. At the time of Yoseph's disappearance the brothers produce a blood-

stained coat  and  request  of  their  father:  "Identify,  if  you  please:  is  it  your  son's  tunic  or  not"

(Bereishis 38:32). Is the conclusion that "a savage beast devoured him" (ibid. 33) the only logical

one? Could he not have been taken captive by a band of terrorists who removed his blood-stained

coat during the struggle? I am not a dayan (judge), but I find it very hard to believe that a blood-

stained coat would be considered sufficient evidence to permit a person's wife to remarry. Perhaps

Yaakov realized deep-down that Yoseph was still alive, for "he refused to be comforted" (Bereishis

37:35) because "a person does not accept consolation over a live person whom he believes to have

died, for a Heavenly decree has been issued over one who has died that he be forgotten from the

heart but this decree has not been issued over one who is alive" (Rashi).    On the other hand,

perhaps Yaakov did not understand why he was unable to be comforted.

When Yoseph related his dreams, the Torah writes: "but his father kept the matter in mind" (Bereishis

37:11) - Yaakov had hoped in his heart that the dreams would come true. Did it not enter his mind

that Yoseph was still  alive and that the dreams were now being fulfilled? I  have great difficulty

understanding how it was that Yaakov Avinu did not even consider the fact that the strange viceroy,

whom his sons told of, was actually Yoseph.

The brothers then return to Egypt with Binyamin whereupon Yoseph immediately blesses him: "G-d
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be gracious to you, my son" (Bereishis 43:29). Is it conceivable that the leader of a nation blesses an

accused spy? The Egyptians were not known for their kindness, a fly in the wine or a stone in the

bread were punishable by incarceration or hanging. Suddenly we see them acting with silk gloves

towards accused spies!  Furthermore, the moment the spies leave for  their  journey back to their

father, Shimon is released from jail and given food and drink. Is Shimon not suspicious? Does he not

realize that there is something strange going on?

When the spies return, they are invited to dine with their accuser and seated in order of age. How

does the viceroy know the relative ages of ten strangers? Since when are accused spies invited to

dine with their accuser? In all probability Shimon, who had been detained, also described to them the

good treatment he had received. In addition they are given lunch adhering to the strictest levels of

kashrus, the gid hanashe had been removed, and the meat was slaughtered to the highest standards.

Upon their  departure,  Yoseph accuses them of  stealing his  goblet  and orders  that their  bags be

searched "he began with the oldest and ended with the youngest" (Bereishis 44:12). Do they not

think that  something  strange is  going on when once  again  money is  discovered in  their  sacks?

Perhaps Hashem gave them another gift, could Hashem not have given Binyamin the goblet as a gift

as well? Why do the brothers accuse Binyamin of stealing the goblet, telling him: "you are a thief the

son of a thief, your mother stole her father's idols and now you have stolen the goblet" (Midrash

Aggada Bereishis 44)?

When the goblet is discovered, the brothers offer themselves as slaves: "here we are, we are ready to

be slaves to my master" (Bereishis 44:16). The viceroy seems to concur that this is an appropriate

sentence yet he responds: "the man in whose possession the goblet was found, only he shall be my

slave, and as for you - go up in peace to your father" (ibid. 17). Why is the viceroy so concerned with

the  welfare  of  their  father?  True,  Yaakov  was  a  prophet  of  Hashem  and  he  may  have  been

well-known, but this does not mean that the average person would concern himself with his welfare.

A "MAGIC GOBLET"

In my opinion the greatest difficulty lies in explaining how Yoseph is able to use his goblet to tell them

about their past. Firstly, it determined the respective ages of the brothers: "The firstborn according to

his seniority and the youngest according to his youth" (Bereishis 43:33). Rashi tells us that the goblet

was even able to divine what they spoke about in the privacy of their bedroom. How incredible, a

magic goblet! What a mind reader! Let us suppose that they believe this to be the influence of gods

and spirits, perhaps the goblet contains some ruach tumah that knows how to read minds. Do they

not realize that the power of the goblet ceased the day Yoseph was sold! The goblet was able to relate

details of every event prior to the sale of Yoseph, such as Shimon and Levi's action of annihilating

Shechem, etc. suddenly the goblet's power ceases, and is unable to reveal anything that occurred

subsequent to the sale of Yoseph, such as the incident involving Yehuda and Tamar. Are they not

curious as to why this is so? Why must Yoseph ask whether their father is still alive, why does he not

ask the magic goblet?

The questions are endless ... Eventually after all the accusations, Yoseph suddenly reduces Binyamin's

sentence. He tells the brothers that by the letter of the law the sentence should be "anyone among

your servants with whom it is found shall die" (Bereishis 44:9), yet he decides to act lifinim mishuras

hadin "beyond the boundary of judgment" and "the man in whose possession the goblet was found,

only he shall be my slave, and as for you - go up in peace to your father" (Bereishis 44:17). Suddenly

all the spies are freed and sent home with the exception of the thief!

Even if  all  this does not prove that the viceroy is indeed Yoseph, should they not at least  have

considered this as a remote possibility? We are not dealing with fools here, these were some of the

wisest men of the generation! How is it that they were unable to solve this puzzle? Granted it does

not take any great genius on our part to solve the puzzle because we have all studied the book of

Bereishis and have learned from the ending the identity of  the viceroy, who indeed was Yoseph

HaTzaddik. Nevertheless, I ask myself, how is it that wise people such as these could not have figured

out the truth?

PLEASE DON'T CONFUSE ME WITH THE FACTS ...
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The reason that the brothers were unable to recognize the Egyptian viceroy as their brother Yoseph

even when the facts were staring them in the face was because to assume that the man was Yoseph

would mean a denial of everything they believed! They would rather accept any other explanation, or

even be left with unanswered questions than admit that they had erred. This is what Chazal meant

when they attributed the verse "the foolishness of a man perverts his way" to Yoseph's brothers. Far

be it for us to speak this way about the holy tribes, but the explanation uttered by Reish Lakish's

young son was accepted by R' Yochanan.

The brothers were so envious of him, their jealousy was so deep-rooted that they were willing to

believe any far-fetched answer rather than accept the fact that Yoseph was now Egypt's second in

command. They had believed that the dreams were all lies based on Yoseph's visions of power and

grandeur "would you then reign over us, would you then dominate us" (Bereishis 37:8). The obvious

answer,  that  Yoseph's  dreams  had  come  true  and  they  really  had  bowed  down  to  him,  was

impossible. Yoseph had related his dreams to them: "Behold! We were binding sheaves in the middle

of  the field,  when, behold!  My sheaf arose and also stood:  then behold!  Your sheaves gathered

around and bowed to my sheaf" (Bereishis 37:7). Is it not obvious that these events actually came to

pass? For the brothers deep as they are in the morass of denial this cannot be! Any other explanation

is possible, just not this one!

When a person's mind is made up - he doesn't want to be confused with the facts! The story is told of

a Bible critic who refused to accept that Moshe Rabenu wrote the Torah, he would hear of any other

suggestion besides for Moshe. Finally, when "his back was to the wall" he conceded that "maybe it

was Moshe but it must be referring to my cousin Moshe." On a different note, a Jew in Russia once

needed to travel to a far-off city, for which he needed a passport. He didn't have his own so he

decided to borrow his neighbor's. Of course the passport was in his neighbor's name, so he needed to

borrow his neighbor's identity for a few hours as well. As he was traveling he kept reminding himself

"my name is not Abramowitz it is Rabinowitz; my name is not Abramowitz, it is Rabinowitz" ... He

arrived at the point of entry where the clerk asked him "what is your name?" to which he responded:

"Not Abramowitz".

The man cannot be Yoseph! How does he know everything that has gone on in our lives? He must be

a magician! What about the fact that he is G-d fearing? We have an explanation for that as well. This

is what envy can do. It can totally distort facts. This is the foolishness Chazal are referring to. Of

course we ourselves are not permitted to speak in such a fashion about the holy tribes and we cannot

judge them. I am only basing this discussion on what is written in the Torah, using our limited ability

to comprehend.

When one has a particular mindset, it is impossible to change it.   If one feels the pestle pounding at

the grain, he will remain convinced that the blows are not directed at him - it is a mere coincidence.

DENYING THE HAND OF G-D

A wise person who witnesses the prescribed order of the world on a daily basis knows that there is no

mere coincidence but that there is someone "Who forms night and creates darkness". There is a

delicate balance between opposing forces. If the pulling force would be greater than the pushing

force, we would all be pulled towards the sun, G-d forbid. In the opposite case we would be pushed

into the ground. One can say the same about the delicate balance within our own bodies. Without the

proper sense of counterbalance we would be compressed into a tiny entity, or we could be split apart

and pulverized into tiny particles.

Hashem created the world and "fashioned man with wisdom" (Weekday Shacharis Shmone Esrei). He

provided us with a way to circulate air and to digest food and even with a way to expel waste. With all

of  man's  wisdom,  the  Big  Bang Theory still  abounds.  A  great  explosion  was  responsible  for  the

creation of the world. Were there witnesses present during the explosion? Has anyone in the history

of the mankind ever witnessed such neat, clean, and beautiful results from an explosion? Certainly

not, but it is the same element of ulai, perhaps, that accounts for believing in such an explosion. Why

should one observe six hundred and thirteen mitzvoth when it is more convenient to claim that there
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was an explosion, despite it lacking even the most basic element of logic?

Miracles  are  certainly  strong  evidence  for  the  existence  of  a  Divine  Plan,  yet  the  fool  is  never

convinced. Chanukah celebrates the victory of "the many in the hands of the few", the nation with the

experience and the weaponry loses to the few and the weak. The fool encourages the notion that the

Chashmonaim had superior military knowledge or perhaps they possessed strong leadership abilities

and managed to unify the nation to fight the mighty Greeks. They will stop at nothing to deny the

hand of Hashem in this victory. We have no record of Yehuda and Matisyahu undergoing any military

training, Rashi even teaches us that Matisyahu began with a mere twelve soldiers.

We believe that the Greek decrees came about because Hashem was angry with us for allowing

assimilation to take hold as well as for tolerating the phenomenon of Hellenism. Nevertheless Hashem

had mercy on us in the merit of Matisyahu and those who sacrificed themselves in the Name of

Hashem and His Torah.

In my youth, I once came across a publication of the Israeli  Communist  youth movement which

contained a picture of one of their members kindling the Chanukah lights. What possible connection

could Communists have with Chanukah? They explained that the Chanukah lights represented the

Jewish victory over Greek imperialism! Chanukah is not a victory over imperialism but it is a victory

over anyone who believes in any foolishness other than the hand of Hashem. Those who refuse to

believe will always find rationalizations and justifications.

How do they explain the fact that a flask containing sufficient oil for one day burned for eight days?

Perhaps it was all a lie, after all only those who were present in the Beit HaMikdash witnessed it -

maybe they fabricated the entire story.

THE FOOL SEES EVERYTHING AS A NATURAL PHENOMENON

One of the greatest miracles in world history was the Great Flood: "all the fountains of the great deep

burst forth; and the windows of the heavens were opened" (Bereishis 7:11). Practically the entire

world was destroyed. Even so, the dor hahaflaga invented a natural explanation for this phenomenon.

According to their theory the Flood proved that once every one thousand six hundred and fifty years

the world is destroyed. They decided that it is incumbent upon them to prevent this from happening

again by constructing a massively tall building to support the heavens! Just as we know that in every

year there is one very short day and one very long day, they were convinced that every certain

number of years a flood occurs.

Why should the world be destroyed by a flood every one thousand six hundred and fifty years?

Because that is the way it is - Mother Nature. The fool does not understand that nature, as well as

miracles, are Heavenly ordained.

The Gemara teaches us that at the End of Days Hashem will ask the other nations: "with what did you

involve yourselves?" They will respond: "Master of the Universe, we have constructed many bridges,

conquered many cities, and waged many wars. And all these we did only for the sake of the Jews, so

that they should be able to involve themselves in Torah study".  Hashem will  then berate them:

"Whatever you have done has been for your own sake ... wars, I waged war, as it is stated: 'Hashem

is the Master of war' (Shemos 15:3)" (Avoda Zara 2b).   The fact that the many were defeated by the

few is only because wars are fought under the direct supervision of Hashem. Yehuda HaMaccabee did

not attend any officer's training course. The only military strategy he employed was that he shouted

"Mi laHashem eilai" "Whoever is for Hashem, join me!"

May we learn from the miracles of Chanukah to discern the Hand of Hashem in everything.
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