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Terumo
תרומה

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           5:30
Maariv                         after mincha, &   9:15

שבת תרומה
Light candles                                              5:31 PM
Mincha                                                      5:41 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 5:25PM
Maariv                                                        6:35PM
Shabos Ends                                               6:40 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

THis Motzoi Shabbos
YIM Pre-Purim

Melave Malka Costume Party 
Extravaganza!

WHEN: Before Purim 
(Motzoi Shabbos March 4)

 8:00 to 11:00 P.M.
For:  Kids of all ages 

WHAT to Expect:
 Food!

 Costumes!
 Raffles (win a megillah!)

 Toys galore
 Entertainment! Fun!!

 Face Painters!
Adults $5.00, Children under

 Bar/Bat Mitzvah $3.00. 
Maximum per family $25.00

לז"נ רבקה בת מרדכי בנימין ע"ה
ועשו לי מקדש ושכנתי בתוכם

“They shall make a Sanctuary for 
Me -- so that I may dwell among 
them.” (25:8) R’ Zvi Yehuda Kook 
z”l (1891-1982; rosh yeshiva of 
Merkaz Harav) asks: How is it 
possible for Hashem’s Holiness, 
which is beyond any physical 
boundaries, to be concentrated in a 
physical place? He explains: The fact 
that Hashem identifies a particular 
place as holy causes us to gather 
there for holy purposes and to bring 

honor to Hashem. It is the fact that 
we gather there, and through 
gathering there come to recognize 
Hashem’s actual holiness to the 
extent man can do so (though it really 
is beyond any physical place), that 
makes the place holy. Hashem, who 
knows the future, did a kindness for 
us by designating the place as holy in 
advance, so that we would be moved 
to come there. (Pe’amim) On another 
occasion, R’ Zvi Yehuda Kook said: 
The fact that Divine holiness can 
confine itself to a physical place is 
nothing less than a wonder. Through 
this wonder, we learn that physical 
things can have holiness. This 
teaches that an individual person can 
be holy, and also that he can make 
other physical objects and places 
holy. (Me’orot Ha’Rav Zvi Yehuda 
Hakohen: Terumah 5723)
===============================

Unicorn?
"ועורות תחשים"  - אמר ר' אלעא אמר ר' 
שמעון בן לוי, אומר היה רבי מאיר: תחש 
שהיה בימי משה רבנו - בריה בפני עצמה 
היתה, ולא הכריעו בו חכמים אם מין חיה 

הוא, או מין בהמה הוא, וקרן אחת היתה לו 
במצחו. ולפי שעה נזדמן לו למשה, ועשה ממנו 

משכן ונגנז...
(שבת כ"ח, ב).

===========================
“They shall make a Sanctuary for 
Me -- so that I may dwell among 
them.” (25:8) R’ Yisrael Meir 
Hakohen z”l (the Chafetz Chaim; 
died 1933) quotes a midrash: When 
Hashem showed the prophet 
Yechezkel the structure of the future 
Bet Hamikdash and commanded him 
to describe it to Bnei Yisrael, the 
prophet replied, “Master of the 
Universe! As of now, we are in exile 
in the lands of our enemies. Yet, You 
are telling me to inform Bnei Yisrael 
about the structure of the Temple 
and to write it before them so that 
they may guard it and its laws! What 
are they able to do [with this 
information]? Let them be until they 
leave the exile, and then I will tell 
them.” The midrash continues: 
Hashem replied, “Just because they 
are in exile, My Temple should be 
nullified? Their study of its laws are 
as great as building it! Go tell them 
that they should study the laws of 
building the Temple, and, in that 
merit, I will view it as if they built it.” 
(Torah Or)

“They shall make a mikdash / 
Sanctuary for Me, and I will dwell 
among them. Like everything that I

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================

 show you, the form of the 
mishkan / Tabernacle and the form 
of all its vessels; and so shall you 
do.” (25:8-9) Why does the first 
verse above use the term “mikdash,” 
which suggests a relatively 
permanent structure, while the 
second verse uses the term 
“mishkan,” suggesting a temporary 
structure? R’ Shlomo Kluger z”l 
(1784-1869; rabbi of Brody, Galicia) 
explains: A good intention makes a 
spiritual impression on the world in 
the same way that a good deed 
creates a physical impression. 
However, unlike a physical 
impression which might or might not 
be lasting, every spiritual impression 
that a person makes endures in 
some form for eternity. As soon as 
Hashem commanded that a “house” 
be built for him, Bnei Yisrael resolved 
in their minds to contribute 
generously. This thought created a 
mikdash, a permanent spiritual 
structure. The next verse says, “So 
shall you do,” referring to the physical 
act of building the “house.” That 
created only a mishkan, a temporary 
structure.  (Chochmat Ha’Torah)

ככל אשר אני מראה אותך את תבנית המשכן 
ואת תבנית כל-כליו וכן תעשו

“Like everything that I show you, 
the form of the Mishkan / 
Tabernacle and the form of all its 
vessels; and so shall you do.” 
(25:9)  Rashi comments: “And so 
shall you do”–for future generations. 
R’ Eliezer Zusia Portugal z”l 
(1898-1982; the Skulener Rebbe) 
asks: How can building a Temple be 
a mitzvah for future generations 
when, at least according to some 
opinions, the Third Temple will 
descend from Heaven as a building 
of fire? He answers: The Temple that 
will descend is being constructed all 
the time from our mitzvot. Every good 
deed adds a course of “bricks” to that 
Temple. This verse is commanding 
us to do those good deeds. (Noam 
Eliezer)

“Like everything that I show you, 
the form of the mishkan / 
Tabernacle and the form of all its 



vessels; and so shall you do.” 
(25:9) R’ Shlomo Wolbe z”l 
(1914-2005) explains: Some 
commentaries attribute symbolic 
significance to the mishkan and its 
implements. In fact, though, the 
Torah’s instructions for building the 
mishkan are specifications for 
bringing the Shechinah into our lives 
and our world. Our verse is teaching 
that the mishkan and its implements 
must be made exactly to the 
specifications described in the Torah; 
only then will the Shechinah “rest” 
there. If there is a single deviation 
from the Torah’s specifications, the 
Shechinah will not rest in the 
mishkan. R’ Wolbe continues: This 
may be understood based on the 
teaching of the Kuzari (11th century 
work discussing the fundamental 
beliefs of Judaism) that there is no 
such thing as nature [in the sense of 
a world running on its own]; rather, 
everything is controlled by the 
Creator. “Nature” exists only in the 
sense that G-d has established 
certain principles by which the world 
runs. For example, a person who 
eats and sleeps can live, while a 
person who refuses to eat and sleep 
will die sooner rather than later. 
Another example: G-d has arranged 
that if parents engage in a 
reproductive act, then He can send a 
soul into this world; otherwise, there 
will be no child and no soul. These 
natural acts are not the causes of life, 
but they are rules by which G-d 
allows life to exist. (R’ Wolbe adds: 
Thus, we can speak of “nature,” but 
to ascribe intelligence to it [as in the 
phrase “mother nature”] is a mistake. 
Only the Creator has that 
intelligence.) He continues: The 
specifications of the mishkan, and 
the particulars of the mitzvot in 
general, are the “laws of nature” of 
the spiritual world. If one builds the 
mishkan and performs the mitzvot 
exactly as G-d revealed in the Torah, 
then the Shechinah will rest on the 
Jewish People. If one makes 
changes, then the mitzvot will not 
have the desired effect and will not 
bring about the presence of the 
Shechinah. R’ Wolbe quotes his 
teacher, R’ Yerucham Levovitz z”l 
(mashgiach ruchani of the Mir 
yeshiva; died 1936) who said that 
one must study the laws of the 
mishkan as one studies the laws of 
tefilin. We don’t know why tefilin must 
be square and black, or why the 

tefilin on the head must have four 
compartments while the tefilin on the 
arm have only one compartment. But, 
we don’t need to know this. Rather, if 
one dons kosher tefilin and observes 
the particulars of the mitzvah, he will 
feel the resulting holiness; otherwise, 
he will not. This is simply a fact of 
“spiritual nature,” just as a 
pharmaceutical prescription can work 
if it is taken as directed but can have 
dire negative effects if taken 
differently than directed. R’ Wolbe 
concludes: Perhaps the foregoing is 
not inconsistent with the idea that the 
mishkan has symbolic significance. 
In fact, we read in Shmuel I (2:2), 
“There is no Tzur / Rock like our 
G-d.” Our Sages comment: “There is 
no Tzayar / Artist like our G-d.” But, 
unlike an artist who paints with oil 
and canvas, G-d’s works of art are 
very much alive. Thus, we must 
understand the “symbols” as being 
“interactive.” When we interact with 
them as intended, we bring about 
positive spiritual consequences, and 
the opposite if we interact with them 
other than as intended. (Shiurei 
Chumash [unpublished manuscript])

==============================

Hot stuff
"ועשית מנורת זהב טהור" - בשעה שעלה 
משה רבנו בהר, והקב"ה צוהו על מעשה 

המנורה, נתקשה בה משה. אמר לו הקב"ה: 
הרי אני עושה אותה לפניך. מה עשה הקב"ה? 
הראה לו אש לבנה, אש אדומה, אש שחורה, 
ואש ירוקה, ועשה מהן את המנורה, גביעיה, 
כפתוריה, ופרחיה וששת הקנים, ואמר לו: 

"זה מעשה המנורה" (במדבר ח', ד'), 
שהקב"ה מראה לו באצבע...

(מדרש תנחומא).

===========================
ועשו ארון עצי שטים אמתים וחצי ארכו ואמה 

וחצי רחבו ואמה וחצי קמתו
“They shall make an Aron / Ark of 
acacia wood . . .” (25:10) “You 
shall make a Shulchan / Table of 
acacia wood . . .” (25:23) “You 
shall make a Menorah of pure gold 
. . .” (25:31) “You shall make the 
Mishkan of ten curtains . . .” (26:1) 
As the order of these verses 
indicates, Moshe was commanded to 
make the major kelim / vessels 
before he was commanded to make 
the components of the Mishkan itself. 
However, the Gemara relates that 
when Moshe told Betzalel-- the chief 
craftsman of the Mishkan and its 
kelim–--to make the kelim first and 
then the Mishkan, Betzalel 
challenged him, “Does one make 
furniture before building a house?” 
Moshe responded that Betzalel had 

divined G-d’s intention. “Were you 
standing b’tzel e-l / in the shadow of 
G-d?” Moshe asked, making a play 
on the craftsman’s name. What did 
Moshe’s response mean? After all, 
G-d did give the command to make 
kelim before He gave the command 
to make the parts of the Mishkan! R’ 
Aharon Kotler z”l (Lakewood rosh 
yeshiva; died 1962) explains: The 
first of the kelim listed in the Torah is 
the Aron, which housed the Luchot 
and also the Torah scroll that Moshe 
wrote. Our Sages teach that Hashem 
created the Torah before He created 
the world. Likewise, the Aron is listed 
before any other item from the 
Mishkan. But Hashem did not create 
the physical Torah before He created 
the world. To the contrary, the Torah 
was not given until the world was 
more than two thousand years old. 
Only conceptually did the Torah 
precede the world, but not physically. 
To paraphrase the expression with 
which our Sages describe the 
Sabbath day (another “later” 
creation), “Sof ma’aseh 
b’machshavah techilah” / “The end in 
deed was the first in thought.” 
Betzalel understood that, although 
the concept of an Aron preceded the 
rest of the Mishkan and its contents, 
the physical Aron was not to come 
first. It was mentioned first only to 
emphasize the preeminence of 
Torah. Because Betzalel divined this, 
Moshe said to him, “Were you 
standing in G-d’s shadow that you 
came to understand these secrets?” 
(Mishnat Rabbi Aharon III p.124) 

They shall make an Ark of acacia 
wood, two and one-half cubits its 
length, and a cubit and a half its 
breadth, and a cubit and a half its 
height (25:10) The Ark was 
measured in fractions, not whole 
numbers, teaching us that to achieve 
spiritual growth, one must first "break 
down" and shatter one's negative 
characteristics and bad habits. (Sefer 
Hamamarim U'Kuntreisim) The 
dimensions of the ark were 
measured in "halves" to teach us that 
a Jew must be humble and 
"brokenhearted" when learning 
Torah, as the Talmud states (Sukka): 
"Words of Torah endure only in one 
who makes himself as if he does not 
exist." (The Admor of Sasov)
All of the measurements of the Ark 
included fractions. The Ark, which 
contained in it the Tablets, represents 



Torah study. The measurements 
teach us that people who learn Torah 
must always bear in mind that 
regardless of how much they learn, 
they do not master it all. The extent 
of their knowledge is only a fraction 
of the vast teachings and depth of the 
Torah. (Klei Yakar)

ונתת אל-הארן את העדת אשר אתן אליך
“You shall place in (literally: ‘give 
to’) the aron / ark the 
Testimonial-tablets that I shall give 
you.” (25:16)  R’ Moshe Alshich z”l 
(Turkey and Israel; 1508-1593; 
known as the Alshich Hakadosh) 
asks: Why did the Torah use a word 
that literally means, “You shall give to 
the aron”? He explains: The aron was 
made of wood plated with gold. As 
pretty as it was, it was hardly a fitting 
receptacle for the holy and priceless 
Torah! Therefore Hashem said to 
Moshe, “Give the Torah to the aron 
as a gift. Likewise, I will give the 
Torah to man as a gift, although he is 
not worthy of it.” Indeed, notes R’ 
Alshich, the Gemara (Shabbat 89a) 
applies to Moshe Rabbeinu’s sojourn 
on Har Sinai the verse (Tehilim 
68:19), “You ascended on high . . . 
you took gifts.” (Torat Moshe)

“You shall place [literally ‘give’] in 
the Aron the Luchot of Testimony 
that I shall give you.” (25:16) R’ 
Moshe Hager (the Vizhnitzer Rebbe 
in Bnei Brak) writes: Some people 
find it difficult to give charity because 
they think that their wealth is the 
product of their hard work. They fail 
to realize that they are mortal beings 
just like the person asking for 
tzedakah; that but for G-d’s decree, 
their positions in society could just as 
well have been the reverse. Our 
verse may be interpreted as a 
response to those whose hands are 
closed. “You shall give.” To whom? 
To those who hold the Luchot, i.e., to 
Torah scholars and the institutions 
that support them. If you do, it will 
show that you understand that “I shall 
give you,” i.e., that your wealth is not 
your own but rather a gift from Me. 
(Kuntreis Avodat Hashem B’yemei 
Ha’Shovavim)

ועשית שנים כרבים זהב מקשה תעשה אתם 
משני קצות הכפרת

“You shall make two keruvim of 
gold--hammered out you shall 
make them--from both ends of the 
cover [of the aron kodesh].” 
(25:18) Many ask: Why did Hashem, 

who prohibited us from making 
human forms, command us to put 
human-like forms in the Holy of 
Holies? R’ Eliyahu Hakohen z”l (the 
Ba’al Shevet Mussar; Izmir, Turkey; 
1650-1729) explains: The Gemara 
(Chullin 109b) teaches: For 
everything that Hashem prohibited, 
He permitted something that parallels 
it. For example, the Gemara says, He 
prohibited eating blood, but He 
permitted eating liver. In the same 
way, writes R’ Eliyahu, He prohibited 
making human forms, but permitted 
these human-like forms. Why? R’ 
Eliyahu explains: Hashem created 
seventy nations and he assigned 
seventy guardian angels to direct 
those nations. Those angels are 
subservient to Hashem, however, 
and they can do only what He has 
enabled them to do. Since each of 
the nations has an angel, one might 
mistakenly think that the G-d of 
Yisrael is also an angel--perhaps a 
greater angel, since He was able to 
defeat the angel of Egypt, but an 
angel nonetheless. To dispel this 
mistaken notion, Hashem prohibited 
certain things and then made 
exceptions. This demonstrates that 
He is not a subservient being like the 
angels of the other nations; rather, 
He is the Supreme Being, and no one 
can tell Him what He can or must do. 
R’ Eliyahu continues: This is why 
Avraham Avinu’s ultimate test was 
the command to sacrifice his son. 
Through the akeidah, Avraham was 
challenged to recognize that there is 
One G-d, even when He seems to 
change His mind or act 
inconsistently. (Aggadot Eliyahu: 
Shekalim)

“You shall make two keruvim / 
cherubs of gold . . . (25:18) “. . . 
with their faces toward one 
another.” (25:20) The Gemara 
(Sukkah 5b) states that the word 
“keruvim” is related to the Aramaic 
word for “baby,” teaching that the 
keruvim were baby-faced. Regarding 
the second verse quoted above, the 
Ba’al Ha’turim z”l (14th century) 
explains that the keruvim faced each 
other “like two friends discussing a 
Torah topic.” R’ Meir Rubman z”l 
(Israel; 20th century) asks: Aren’t 
these mixed metaphors? Babies 
don’t discuss Torah topics with 
eachother! He explains: Every person 
has hidden powers far in excess of 
his everyday abilities. These powers 

SAVE A LIFE-LEARN CPR
HAVE YOUR SHUL HOST A CLASS

MADISON PROGRAMS INC
917 553-5353

===============================
MODERN DIAGNOSTIC LABORATORY INC.

שומר שבת
1412 Bayridge Ave (69th St)
5205 New Utrecht Avenue

1726 Ocean Avenue (Aves. L-M)

Tel: 718-837-LAB2 (5222)
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Sam & Helen Fuchs 
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PRESSERS BAKERY
1720 Avenue M

Shabsi & Judy Klein 375-5088  
 ===========================

Come Join the
Young Israel of Midwood

Morning Kollel
Monday through Friday 9:30 to 12:00

MorningKollel.com
========================================

Dr. Joel S. Rosenshein PhD
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718 758-9213
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manifest themselves, for example, 
when a person is in danger. A 
person’s powers are like a 
storekeeper’s merchandise; a small 



amount is on display, and the rest is 
in the back room. Most people use 
only their “visible” powers, but a great 
person strives to use his hidden 
powers. This is because the typical 
person feels no need to strive for 
greatness, while a select few do. 
Indeed, this is one way to 
differentiate between a “regular” 
person and a great one. The lesson 
of the baby-faced keruvim who face 
each other like friends engaged in a 
Torah discussion is that every 
person, even one whose powers are 
hidden like a baby’s, can bring out his 
full potential and achieve greatness, 
just as a person who is engaged in a 
Torah discussion with his friend 
should use all of his intellectual 
powers to prove his point. (Zichron 
Meir)

והיו הכרבים פרשי כנפים למעלה סככים 
בכנפיהם על הכפרת ופניהם איש אל אחיו אל 

הכפרת יהיו פני הכרבים
“The keruvim shall be with wings 
spread upward, sheltering the 
Cover with their wings with their 
faces toward one another . . .” 
(25:20) R’ Michel Zilber   (rosh 
yeshiva of the Zvhil yeshiva in 
Yerushalayim) writes: We read in the 
book of Yechezkel that Hashem 
instructed that prophet to a recite a 
lamentation over the King of Tyre, 
including the phrase (Yechezkel 
28:14), “You were a great sheltering 
keruv.” Rashi z”l cites a midrash that 
interprets that verse as referring to 
Adam (the first man). In effect, the 
prophet said to the King of Tyre, 
“Why are you so vain? Are you as 
great as Adam, whose reach 
extended from one end of the world 
to the other like the wings of a keruv? 
Were you in Gan Eden with Adam?” 
What does it mean that Adam’s 
reach extended from one end of the 
world to the other, and why is a keruv 
an appropriate metaphor? R’ Zilber 
explains: The Zohar teaches that 
man’s good deeds “strengthen” G-d, 
so- to-speak, and man’s bad deeds 
“weaken” G-d, so-to-speak. Rashi (to 
Devarim 32:18) explains that G-d 
wants to do good for man, but man’s 
bad deeds prevent Him from doing 
so; in this sense, man “weakens” 
G-d. R’ Zilber continues: The keruvim 
are meant to remind us of the power 
that G-d gave man to influence 
events in the entire universe through 
his good deeds and bad deeds, his 
power to stretch out his “wings” until 
they reach the Heavens and cover 

the entire world. (Ba’yam Darech Vol. 
II p.18) A related thought: When 
explaining the Torah’s statement that 
man was created “in G-d’s image,” R’ 
Chaim of Volozhin z”l (1749-1821) 
writes as follows: Of course, this is 
not to be taken literally, for G-d has 
no image. Rather, the Torah means 
that man is like G-d in some respect. 
How so? Just as G- d has the power 
to create and destroy worlds, so 
man’s actions--his good deeds and 
his bad deeds, and even his 
words--have the power to move the 
Heavens and create and destroy 
spiritual worlds. R’ Chaim adds: We 
read in our parashah (25:8-9), “They 
shall make a Sanctuary for Me so 
that I may dwell among them. Like 
everything that I show you, the form 
of the Tabernacle and the form of all 
its vessels; and so shall you do.” 
What is added by the words, “and so 
shall you do”? R’ Chaim explains that 
the Torah is teaching: Just as you 
have the power to build a mishkan, 
which kabbalists say is a microcosm 
of the universe [see front page], “so 
shall you do”--so you have the power 
through your actions and words to 
build and destroy real universes. This 
knowledge, of course, places a great 
obligation on a person. (Nefesh 
Ha’Chaim)

And the cherubim shall stretch out 
their wings upward ... and their 
faces shall look one to another 
(25:20) Every talmid chacham (Torah 
scholar) should aspire to these very 
same traits: On the one hand, his 
"wings should stretch out upward" - 
he must be very careful to observe 
the mitzvot between man and G-d. At 
the same time, his face must look 
toward his brethren - i.e., relate to his 
fellow man with justice and 
righteousness. (Olelot Efraim) 

Advice from 
R' Eliyahu, the Vilna Gaon: Youth is 
the time for gathering in Torah 
knowledge.  Old age is
the time to process that knowledge 
until all of its implications have been 
discovered.  "If there is no Torah, 
there is no flour."  If one has not 
gathered Torah (knowledge), he 
cannot have flour (he has nothing to 
process).  But also, if he has no flour 
(if he has not processed his 
knowledge), he has no Torah (he will 
forget it all). (Commentary to Mishlei 
6:8) If you see something that no one 

else is learning, learn it!   
(Commmentary tot Berachot 63a)  
"The heart of a wise man is to his 
right, and the heart of a fool to his 
left"  (Kohelet 10:2) A wise man looks 
at the pages to his right - the portion 
of the book that he has completed - 
and reviews them constantly.  A fool 
looks to the left - counting how many 
pages remain.  (Oral Tradition; see 
Commentary tot Mishlei 17:24)  If 
your teacher is too sharp for you, find 
a new teacher.  This is what R' Meir 
did when he could not understand R' 
Akiva, and he was eventually able to 
return to R' Akiva. (Commentary to 
Mishlei 25:6; see Eruvin 13a) When 
an angel offered to study with the 
Vilna Gaon, the latter refused, 
preferring to succeed through his 
own efforts.  R' Eliyahu also 
instructed his student, R' Zalman of 
Volozhin, to refuse the offer.  (Rabbi 
Shlomo Katz of Hamaayan quotes R' 
Kalman Winter) When R' Chaim of 
Volzhin was 19, he complained that 
he had reviewed "Seder Moed" (one 
of the Talmud's six divisions) 
fourteen times and was still not 
comfortable with it.  He asked if he 
would have to review it 101 times in 
order to understand.  R' Eliyahu 
replied, "One is obligated to review 
throughout his days."  (Keter Rosh 
section 57) [Hamaayan]

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה 
שלמה מן השמים רפואת הנפש 

ורפואת הגוף  לחולים 
משה יהודה בן שרה
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל

בתוך שאר חולי ישראל. אמן
===========================================
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