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קכז סעיף א סימן  
Which direction to face while bowing מודים and ברכו 

The Mechaber paskens that when the shliach 

tzibbur reaches Modim during chazaras hashatz 

and bows, the tzibbur should bow with him.  The 

reason for this practice is to avoid giving the 

impression that the tzibbur are being כופר in who 

the shliach tzibbur is bowing to.  The אבודרהם 

explains that the tzibbur must bow because one 

should not be מודה (show thanks) through a shliach 

but rather be מודה oneself.   

The Tehilla LeDovid1 paskens that, when bowing, 

the tzibbur should be careful to face the direction 

that the tzibbur normally faces.  This is something 

that many people are unaware of.  It happens often 

that a person is facing a different direction while 

reciting modim derabonon and will bow facing that 

direction.  One should be careful to face the proper 

direction while bowing modim.  The sefer Ishei 

Yisroel2 relates that Rav Shlomo Zalman Aurbach 

zt”l would often comment about the many people 

who are unaware of this halacha.   

The same would seem to be true when it comes to 

 Even though there is no clear source for the  .ברכו

obligation to bow during borchu3 inasmuch as the 

prevailing custom is to bow during borchu it would 

appear that one should bow facing east.  The same 

would hold true, says the Tehilla Ledovid, for each 

borchu that is said during Kriyas HaTorah.   

The Aruch HaShulchan4 quotes a Sharei Teshuva 

who paskens that while bowing for the borchu one 

should face east.  The Aruch HaShulchan says that 

one need not be careful with regard to the direction 

one faces while bowing for borchu.  He brings a 

proof from the fact that those who have the custom 

to bow during the borchu recited during Kriyas 

hatorah will do so in any direction.  He concludes 

that one need not be concerned which direction 

one faces. It is worthwhile to be concerned for the 

opinion if the Tehilla LeDovid and only bow facing 

the same direction that one davens towards.     

_____________________ 

Heichal HaTorah Chaburah 

סעיף י סימן קכח  
What should the Yisraelim have in mind during Birkas Kohanim? 

A) According to the Sefer Chareidim [12:18] (brought 

in Beur Halachah beginning of Siman 128), the 

mitzvah of Birkas Kohanim includes the Yisraelim 

that are on the receiving end of the brachah as 

well. As opposed to just being a mitzvah for the 

Kohanim, the Sefer Chareidim teaches us that the 

                                                           
 סימן צ 1
 פרק כד הע' קכג 2
3 See ביאור הלכה סימן קיד ד"ה "הכורע" who brings a posuk as a 
source for this mimhag.  The Shulchan HaTahor held that one 

mitzvah also extends to the Yisraelim. The 

Hafla’ah (Kesubos 24b) explains that whenever 

the Torah commanded a certain action to be 

done, and that action needs two parties, the 

mitzvah encompasses both parties. This is similar 

to Mitzvas Yibum that is fulfilled equally by the 

should not bow during Borchu.  Nonetheless the custom is to 
bow and the Biur Halacha concludes by saying מנהג ישראל תורה. 
 סימן נז סעיף א 4



man and the lady, even though ‘yevamah yavo 

aleha’ is written as a command for the man to do 

Yibum. It therefore seems, according to the 

principle of mitzvos tzrichos kavanah, that one 

should have in mind that according to the opinions 

that hold that there is a mitzvah in receiving a 

brachah, I want to be yotzei this mitzvah of Birkas 

Kohanim. 
 

B) The Mishnah Berurah (128:37) brings down that 

in order for Birkas Kohanim to be effective there 

has to be mutual ahavah between the Kohanim 

and the Yisraelim. As a matter of fact, the Mishnah 

Berurah quotes the Zohar (3:147b) that if a Kohen 

hates a member of the tzibbur or vice versa there 

is an element of sakanah for the Kohen to say 

Birkas Kohanim. This is learned from the passuk 

‘tov ayin hu yevorach’ which the Zohar explains to 

include ‘tov ayin hu yevarech’ – that one can only 

give a brachah if he is a ‘tov ayin’ – which indicates 

a happy and pleasant state of mind, and not one 

of hatred ch”v. Therefore, the nusach of the 

brachah is ‘levarech es amo yisrael be’ahavah’ – 

namely, that the Kohen should focus his energy on 

blessing the tzibbur with a love in his heart for 

them. However, the Kaf Hachayim (128:75, in 

explanation of Magen Avraham 128:18) says that 

the same applies to the Yisraelim. They also need 

to concentrate on loving the Kohanim, in order to 

affect a proper Birkas Kohanim, for as mentioned 

earlier if one member of the tzibbur hates (one of) 

the Kohanim, it is not a simple matter at all. 

Therefore, the Yisraelim should have in mind to 

accept and befriend the Kohanim in their hearts 

prior to the brachah. 

 

C) The Rambam in Hilchos Nesias Kapayim (15:7) 

explains that during Birkas Kohanim, Hashem is 

mevarech the B’nei Yisrael b’rachamav – with His 

mercy. We see, says R’ Aharon Leib Shteinman 

shlit”a (Yemalei Pi Tehilasecha p. 281), that Birkas 

Kohanim is a time of Divine favour. This is a time 

where Hashem is showing His love for us. 

Therefore, utilising the principle of k’mayim 

hapanim le’panim, the more we strengthen our 

love for Hashem during Birkas Kohanim, the more 

outpouring of Hashem’s love and blessing to Klal 

Yisroel will follow as a result. Thus, the third 

kavanah to have in mind prior and during Birkas 

Kohanim is the great mitzvah of Ahavas Hashem.  

 

_____________________ 

Shaarei Tefillah Chaburah 

 סימן קכח סעיף ג
May a Kohen duchen twice during the same tefillah for the same tzibbur? 

The Mechaber5 paskens that a Kohen is obligated to 

duchen whenever he is requested to do so.  By not 

duchening upon request, the Kohen is in violation 

of a מצות עשה דאורייתא.  If he already duchened 

once that day he is no longer in violation of the 

 by turning down a second offer מצות עשה דאורייתא

to duchen.   

The Levush6 explains that were the Kohen obligated 

to duchen every time he received a request, he may 

very well have no time to fulfill any other mitzvos 

or tend to his own personal needs.  The Ma’amer 

Mordechai7 disagrees with this reason and simply 
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states that our tradition from Chazal is so, and we 

need not look for more of an explanation.   

The Mishna Berura8 paskens that if the Kohen does 

duchen again on a particular day he does still fulfill 

the mitzvah of רכת כהניםב  and he therefore recites 

the beracha "אשר קדשנו במצוותיו...".  However, 

when the Mishna Berura describes the scenario of 

a Kohen duchening for the second time in one day 

he says " י ליה צבורא אחרינאמאי אתר " (if another 

tzibbur present themselves).  This seems to imply 

that if the Kohen would bentch the same tzibbur 

which the Kohen has already bentched he would 

not be fulfilling the mitzvah. 

 ס"ק ו 7
 ס"ק יא 8



When chazaras hastaz must be repeated do the 

Kohanim recite ברכת כהנים again? 

In a situation where the shliach tzibbur made a 

mistake in chazaras hashatz and must repeat the 

chazaras hashatz9 both the Har Tzvi10 and the 

Ketzos HaShulchan11  rule that ברכת כהנים should 

not be repeated.  This ruling is consistent with the 

above inference from the Mishna Berura that there 

is no mitzvah fulfilled when bentching the same 

tzibbur in the same tefillah a second time.  

Therefore there is no reason for the Kohanim to 

duchen again.   

However, it is brought in the name of Rav Eliyashiv 

zt”l12 that in such a case ברכת כהנים should be 

repeated with a beracha beforehand since the 

tzibbur has not yet fulfilled the obligation of 

chazaras hashatz.  This holds true unless the 

mistake was akin to forgetting יעלה ויבא on Rosh 

Chodesh where the tzibbur has fulfilled the  עיקר

"ץהשחובת חזרת  .  In such a case chazaras hashatz is 

repeated but without duchening.   

_____________________ 

The Weekly Chart 

 סימן קכח סעיפים ב, ח
What happens when a Kohen was asked to duchan but did not shift his feet towards the duchan during Retzei? 

 

Introduction to chart -  There are two rules that have the potential to be in conflict with each other: 

Seif 2 – If Kohen is asked to duchan, he must ascend to the duchan – this is a positive Aseh d’oraisa of “Koh Sevorachu”. 

If he does not ascend, he transgresses the Aseh d’oraisa (MB 8) 

Seif 8 – If Kohen does not shift his feet towards the duchan during Retzei, he is not allowed to ascend to the duchan – 

this is a precaution of Chazal to ensure the Kohanim do not delay ascending (Dirshu 40). [If he does ascend anyway, 

see Beiur Halacha s.v. Aval for whether he must descend]. 

What happens if these rules conflict with each other? 

 Kohen shifted his feet towards duchan 
during Retzei 

Kohen did not shift his feet towards duchan during Retzei 

Kohen was asked to 
duchan before the 
Chazan finished 
Retzei 

Positive Aseh Obligation to ascend 
according to all opinions (MB 9) 

According to all opinions, must shift his feet during Retzei and 
ascend (MB 10). 
If he nevertheless does not shift his feet and: 
- If he stayed in shul until the actual Nesias Kapayim, then 

he transgresses the Aseh  
- If he exited the shul before the actual Nesias Kapayim, it is 

in doubt whether he transgresses the Aseh    (Beiur 
Halacha s.v “Or”).  

Kohen was asked to 
duchan after the 
Chazan finished 
Retzei (either was 
asked personally or 
he heard the Chazan’s 
call of “Kohanim”) 

Positive Aseh Obligation to ascend 
according to all opinions (MB 10) 

Machlokes: 
Magen Avraham – Not allowed to ascend, and does not 
transgress the Aseh (MB 9 and see Dirshu 44, that Chazal had 
the power to uproot an Aseh d’oraisa if one is being passive). 
Maharam Mintz – ‘Perhaps’ he is still obligated to ascend. 
Mishna Berura (9) therefore advises that one should avoid the 
situation: I.e. if one did not shift his feet and it is after Retzei, 
he should exit the shul before anyone asks him to ascend. 

Kohen is alone so 
Chazan does not call 
out “Kohanim” (as 
per Seif 10) and also 
was not personally 
asked to duchan  

Machlokes:13 
Magen Avraham: Allowed to ascend, 
but not obligated at all, since not called  
Maharlach & Taz: There is still Positive 
Aseh Obligation to ascend   (MB 39) 
Tosafos: Still obligated, but only 
d’rabanan (Shaar Hatziyun 41) 

Not allowed to ascend to duchan (Mechaber 8). 

                                                           
9 See Dirshu note 16 
 או"ח ח"א ס' סא 10
 ס' כ"ג סמ"ז 11
12 See Dirshu note 16  
13 To explain the machlokes: According to Magen Avaraham, if the 

Kohen is not called, there is no chiyuv at all to ascend. However, 

according to the Taz, when there are two or more Kohanim, the 
Kohanim must be called in order to impose the Positive Aseh 
Obligation to ascend; whereas when there is only one Kohen the 
calling is not necessary and the single Kohen automatically has the 
Positive Aseh Obligation to ascend. According to Tosafos, when a 
Kohen is alone, there is still a chiyuv, but only d’rabanan. 
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 סימן קכח

1.  The Mogen Avroham rules that a Kohen who is 

in the middle of the silent Shemone esrei when the 

shliach tzibbur begins reciting retzei should not 

make a move towards the duchen and thereby 

should not duchen.  The Pri Chodosh paskens that 

the Kohen should slightly move his feet towards the 

duchen thus enabling him to duchen later. [Dirshu 

note 45] 

2.  The announcement “כהנים” is only made when 

there are two or more Kohanim present [Mechaber 

10] 

3.  After the above announcement the shliach 

tzibbur alone says ם קדושת כאמורע  in a low voice 

 [Ibid and MB 36] (בלחש)

4.  It is a סכנה for a Kohen who is hated by the 

tzibbur or who hates someone in the tzibbur to 

duchen.  It is therefore recommended that in such 

instances the Kohen exit the shul before the shliach 

tzibbur begins retzei. [MB 37] 

5.  The Kohanim begin reciting the beracha while 

they are facing away from the tzibbur and turn 

around while in the middle of reciting the 

beracha.14 [MB 40] 

6.  The Kohanim must raise their arms to the height 

of their shoulders.  This need to be in this position 

at least while reciting the actual words of  ברכת

 One who cannot hold his hands at that height  .כהנים

cannot duchen. [Mechaber 12, MB 52] 

7.  The Kohen’s right hand should be slightly higher 

than his left.  The Kohen should make sure that his 

two thumbs are touching each other.  [MB 43] 

 

 

 

 

 

                                                           
14 See Dirshu note 58 for exactly when they should turn 
around. 
15 Without them the birchas Kohanim is invalid. 

8.  The following are 15מעכב for birchas Kohanim… 

[MB 50] 

 Arms at shoulder height 

 Recited in Loshon HaKodesh 

 While standing 

 Recited out loud16 (קול רם) 

 Kohanim and tzibbur facing each other 

9.  Upon finishing ברכת כהנים the Kohanim may not 

turn around to face the Aron Kodesh until the 

shliach tzibbur begins reciting שים שלום.  They may 

only lower their hands after they turn around.  They 

may not leave the duchen until the tzibbur answers 

 However, in our times they should  .שים שלום to אמן

not leave the duchen until after kadish. [Mechaber 

16, MB 60] 

10.  There is a custom for the tzibbur to say to the 

Kohanim, after duchening, “יישר”.  The Har Tzvi17 

ruled that the Kohanim should not respond  ברוך

  .בל תוסיף as it might constitute a violation of תהיה

The Aruch HaShulchan18 paskens that they may 

respond ברוך תהיה. [Dirshu note 76] 

 

16 See Mishna Berura 53 and Dirshu note 68 
 או"ח ח"א ס' סב 17
 ס"ק כד 18
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