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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Vayeitzei 5777 
Yaakov Subdues Lavan Through Shabbos 
Introduction 
In this week’s parashah it is said (Bereishis 29:1-3) vayisa Yaakov 
raglav vayeilech artzah vnei kedem vayar vehinei beer basadeh vehinei 
sham shelosha edrei tzon rovtzim aleha ki min habeer hahi yashku 
haadarim vihaeven gedolah al pi habeer vineesfu shama chol haadarim 
vigalilu es haeven meial pi habeer vishishku es hatzon viheishivu es 
haeven al pi habeer limkomah, so Yaakov lifted up his feet, and went 
toward the land of the easterners. He looked, and behold-a well in the 
field! And behold! Three flocks of sheep lay there beside it, for from 
that well they would water the flocks, and the stone over the mouth of 
the well was large. When all the flocks would be assembled there they 
would roll the stone from the mouth of the well and water the sheep; 
then they would put back the stone over the mouth of the well, in its 
place. The Ramban cites the Medrash (Bereishis Rabbah 70:8) that 
states that this entire episode regarding the wells and the shepherds 
removing the large stone alludes to the pilgrimage of the Jewish People 
on the three festivals and the drawing of the water alludes to the 
receiving of Divine Inspiration. The replacement of the stone alludes to 
the festival in the future at the time of the Ultimate Redemption. 
Yaakov’s meeting with the Shepherds Alludes to Shabbos 
If we were to continue in the vein of the Medrash, we can suggest that 
the subsequent verses refer to Shabbos, which we find juxtaposed to 
the mention of the festivals in Parashas Emor. Thus, we read that 
Yaakov queries the people regarding their origins, and they respond 
that they are from Charan. This can allude to the idea that the weekday 
is akin to anger, as we find in the beginning of the parashah where it is 
said (Bereishis 28:10) vayeitzei Yaakov mibeer sheva vayeilech 
Charana, Yaakov departed Beer Sheva and went toward Charan. This 
verse can be interpreted homiletically to read that Yaakov left Beer 
Sheva, i.e. he entered into Shabbos, the seventh day, and Charan, i.e. 
anger, left. Yaakov then asks if they know Lavan. What was the 
purpose of Yaakov asking this question? Perhaps the idea is that the 
Shem MiShmuel writes that Calev and Pinchas, the two spies sent by 
Yehoshua, understood from Rachav that the inhabitants of the land 
were subdued, because Rachav was Lilis, the great demon. Once 
Rachav acknowledged that the inhabitants were fearful of the Jewish 
People, the spies knew that the land would be conquered by the Jewish 
People. Thus, Yaakov was wondering how Lavan was faring and if he 
would be able to be victorious over Lavan and his evil schemes. The 
shepherds responded that they know who Lavan is, i.e. that he is 
Balaam, the master sorcerer (see Gemara Sanhedrin 105a and Rashi 
Ibid; Targum Yonasan Bamidbar 22:5). Yaakov then queried them if 
there was peace by Lavan and they responded with the word shalom, 
peace. The Baal HaTurim notes that Yaakov asked haShalom lo, is 
there peace with him, and the shepherds responded shalom, peace. The 
Baal HaTurim writes that they did not answer that Lavan had peace, as 
it is said (Yeshaya 57:21) ein shalom amar Elokai larishaim, ‘there is 
no peace,’ said my G-d, ‘for the wicked.’ 
The Shabbos Connection 
Based on what we have mentioned previously, we can suggest that 
Yaakov, who reflects Shabbos, wished to know how he could subdue 

Lavan, who in a later reincarnation would be Balaam. The shepherds 
responded, shalom, peace. The Gemara (Shabbos 119b) states that 
when a Jew arrives home from shul on Friday night, he is escorted by 
two angels, one good and one evil. If when he arrives home and finds 
the lamp burning, the table set and his bed made, the good angel says, 
“may it be the will of HaShem that it should be this way the next 
Shabbos as well,” and the bad angel is forced to answer amen against 
his will. If the table is not set, however, then the bad angel says, “May 
it be the will of HaShem that it should be this way the next Shabbos as 
well,” and the good angel is forced to answer amen against his will. 
Thus, the shepherds were intimating to Yaakov that the manner in 
which to subdue Lavan would be by Yaakov conducting himself 
properly and then Lavan, i.e. Balaam, would be forced to answer amen. 
It is noteworthy that the Ohr HaChaim HaKadosh (Bamidbar 23:24) 
explains that this is the rationale for why the Torah records the 
blessings that Balaam proffered on the Jewish People, as HaShem 
desired that the evil angel, i.e. Balaam, be forced to acknowledge that 
the Jewish People are blessed. HaShem should allow us to merit the 
holiness of Shabbos of which it is said (Prayer of Kegavna recited by 
Nusach Sefard) “when the Shabbos arrives, she unified herself in 
Oneness and divests herself of the Other Side [any trace of evil], all 
harsh judgments are removed from her.” 
Shabbos in the Zemiros 
Kel Mistater 
This mystical Zemer was composed by Avraham Maimin, whose name 
with the addition of chazak, is formed by the acrostic. Avraham was a 
student of Rabbi Moshe Kordevero, a member of the Kabbalistic school 
of the Arizal, and he lived from 5282-5330 (1522-1570 C.E.) 
. ַרב ֶחֶסד ָּגדֹול ַעל ַהָּׁשַמִים ַחְסֶּד  O great G-d, all eyes ,ָהאֵ -ל ַהָּגדֹול ֵעיֵני ֹכל ֶנְגֶּד

look toward You, O great One of abundant kindness, higher than 
heaven is Your kindness. While we look to HaShem with our physical 
eyes, awaiting His salvation, we acknowledge that His kindness is 
above the heavens, i.e. beyond our comprehension. It is said (Tehillim 
 cast upon HaShem your burden ,ַהְׁשֵל ַעל יְ -ה-ו-ָה ְיָהְב ְוהּוא ְיַכְלְּכֶל (55:23
and He will sustain you. The Mefareish in Maseches Tamid writes than 
whenever Scripture uses the term השלכה, casting away, it means casting 
more than twenty amos. We know that a Menorah or Sukkah that is 
above twenty amos is invalid because לא שלטא בה עינא, the eye cannot 
see above twenty amos. Thus, Dovid HaMelech is teaching us that we 
should act our burden upon HaShem to the point that we cannot see it, 
i.e. we do not even comprehend where the salvation comes from. 
Shabbos Stories 
Reb Shimon the Holy Miser 
In the city of Cracow resided an elderly, wealthy Jew, Reb Shimon. His 
wealth was well known to the people of Cracow; just as well known, 
however, was his stinginess. All the days of his life, he did not so much 
as give one coin to tzedakah. Thus his nickname: “Shimon the Miser.” 
One day, Reb Shimon passed away. The town’s burial society decided 
to bury him in a disgraceful manner and lay him to rest on the outskirts 
of the cemetery, a place reserved for the lowly members of the town. 
That Friday afternoon, the rabbi of Cracow, Rabbi Yom Tov Lipman 
Heller (author of “Tosafos Yom Tov”), sat in his home engaged in 
Torah study. Suddenly, he heard a faint knock at the door. “Come in,” 
the rabbi called out. The door opened and in walked Reb Zalman, one 
of the poor men of Cracow. “Rebbe,” said Reb Zalman, “could you 
please help me? This week, I do not have even one coin in order to buy 
food for Shabbos.” “What do you mean by, ‘this week’?” asked Rabbi 
Heller. “What did you do until this week?” “Until this week,” answered 
Reb Zalman, “every Friday morning, I would find an envelope placed 
under my door containing the amount of money I need to buy food for 
Shabbos. Yet this morning, I checked under my door and there was no 
envelope! I am therefore left without any money to buy Shabbos food.” 
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While they were conversing, there was another knock at the door. 
Another pauper walked in; he, too, came to ask for money for Shabbos. 
He was followed by another pauper and yet another…. They all had the 
same request: “Rabbi, please provide us with our Shabbos needs.” The 
wise rabbi deduced that the man who had passed away that week, an 
individual who everyone had thought to be a miser, was in reality a 
hidden tzaddik who had performed the mitzvah of tzedakah with utmost 
secrecy. Every week, Reb Shimon had apparently provided scores of 
Cracow’s poor with the funds to acquire their Shabbos needs. The rabbi 
made a public announcement: “I order the entire community to gather 
in the shul at once!” The rabbi, wrapped in his tallis, ascended the 
podium, opened the ark, and declared, “We, the people of Cracow, are 
gathered here today in order to beg forgiveness from one of the 
tzaddikim that lived in our midst. His greatness went unnoticed by us; 
we denigrated him and called him, ‘The Miser.’ “In the name of the 
entire community,” cried the rabbi, “I hereby beg for total forgiveness 
from Reb Shimon, who was a righteous and holy Jew!” Years later, 
when it came time for Rabbi Heller to depart to his Heavenly abode, he 
requested to be buried next to the tzaddik, Reb Shimon. 
Bahndeet Muttel 
Rabbi Mordechai Kamenetzky writes: When I was two years old, I 
visited My grandfather, Reb Yaakov Kamenetzky, of blessed memory, 
together with my parents. After four years as a widower, my 
grandfather had recently remarried and my step-grandmother was just 
getting used to the new family. I entered the apartment and immediately 
began playing with items that were not meant to be touched. To distract 
me, my new grandmother called to me. “What is your name?” she 
asked. 
Beaming like a politician with a prepared response, I shouted, “bahn-
deet Muttel!” Muttel, of course, was a nickname for Mordechai, an 
affectionate sobriquet that I was called in memory of my great-
grandfather. But bahn-deet, a term that in all vernaculars, from Yiddish 
to English, means bandit, shocked all of the adults. Obviously someone 
had labeled me a troublemaker right from the onset of my career. 
My mother was beet-red, as her new mother-in-law began chiding her 
upon the use of derogatory nicknames for children, even in jest. 
Before my mother got a chance to defend herself, my grandfather, 
whose brilliance through the years had earned him the reputation as the 
great peacemaker and conciliator par excellence, stepped out of his 
study and declared “it’s all my fault.” 
Everyone looked shocked. In what way was the great sage Reb Yaakov 
Kamenetzky, responsible for a two-year old child running around and 
declaring himself a bandit? 
“Let me explain,” my grandfather began. “Young Mordechai is named 
for his grandfather Boruch Mordechai Burstein. However, I asked my 
son to follow my tradition and give only one name, as in Biblical times. 
That’s my opinion, and it is something my daughter-in-law is not 
accustomed to. The name Boruch was totally left out.” The great sage 
continued. 
“I’m sure you are aware of the name Benedict, or even Bendet. Those 
were Jewish names that were translations of Boruch, just as Wolf was 
for Zev and Ber was for Dov. Our daughter-in-law was refused the 
opportunity to name her son Boruch Mordechai, but can we stop her 
from the affectionate memories she evokes if she calls him Bendet 
Muttel?” (www.Torah.org) 
Shabbos in Halacha 
Wringing and Laundering 
 Laundering – כיבוס .3
The Prohibition 
3. Wringing 
It is forbidden mideoraisa to wring out any absorbent fabric for the 
purpose of cleansing it, because wringing is the final step in the 
laundering process. We have already seen that even where one does not 
intend to cleanse the fabric, wringing is nevertheless forbidden midera  
Shabbos Ta’am HaChaim: Vayeitzei 5777 Is sponsored  נשמת האשה לזכר
 and as aהחשובה מרת חיה אסתר בת ר' משה צבי הלוי אוקוליקא ע"ה ת.נ.צ.ב.ה.
zechus לרפואה שלימה חיה דינה חביבה בת שושנה בתוך שאר חולי ישראל. 
Sponsorsips $180.00 
Have a Wonderful Shabbos! 
Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 
To subscribe weekly by email, please email ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and other Divrei Torah on 
www.doreishtov.wordpress.com bbanan (by Rabbinic Decree).  

 

Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
G-d Loves An Overdog, Too(1) 
[Yaakov]dreamt. Behold! A ladder was set on earth; its top reached 
Heaven. G-d’s angels ascended and descended on it…Yaakov vowed: 
“If G-d will be with me, will guard me on this way that I am going…and 
I will return in peace to my father’s house…whatever You will give me, 
I shall surely tithe it to You.”(2) 
Hashem showed Yaakov many rulers who arose from every kingdom. 
He showed Yaakov them rising; he also showed them falling. Hashem 
said to him, “You should also ascend.” Yaakov responded, “I am 
afraid, lest I also fall, just as the others fell.” Hashem answered, “Do 
not fear. Just as I never fall from my greatness, neither you nor your 
children will fall.”(3) 
Our emunah seems to come in two varieties, which ultimately come 
together. On the one hand, we believe in G-d in a universal sense – the 
Creator and Sustainer of all existence without exception. On the other, 
we know Hashem in a particularistic sense, as the G-d of Israel, as part 
of a special relationship between Him and His people. 
Far be it from us to think that other nations – even pagan ones – are 
without worth or value. To the contrary, without them we cannot fulfill 
our mission and promise. We were created only for the purpose of 
bringing about universal redemption. The two parts of our emunah 
work, as different and even contradictory as they seem, are actually two 
sides of a single coin. The goal of our particularism is to nourish, 
sustain, and elevate the universal. 
Yaakov begins our parshah with direct experience only with the first 
of the two elements. While he had seen plenty Divine providence in his 
escape from the wrath of his brother, it was easy to attribute this to 
Hashem’s abhorrence for injustice. He would take up the cause and 
protect anyone who was victimized by an unjustified oppressor, 
regardless of national origin. Therefore, Yaakov stipulates, “and I will 
return in peace to my father’s house.” If he returns to his parents’ home 
and dwells there in peace, and finds that Hashem is still with him, then 
“Hashem will be G-d for me.” I will understand the special relationship 
between Hashem and my descendents. He will be experienced not just 
as the G-d of everything, but also as the G-d of Israel, looking after His 
people under all circumstances, sheltering them not only from evil 
oppressors as He might any people, but ensuring their continuity so that 
they might fulfill their mission. 
Yaakov’s projected acknowledgment of experiencing a new 
relationship was spurred by his dream about the ladder. In it, Yaakov 
saw the march of history, especially the rise and fall of temporal 
powers. Each nation was eventually unseated. G-d’s universal justice 
called for it; regimes that abused their power should not be allowed to 
continue. When invited to climb the ladder himself, he therefore 
demurred. “I am afraid lest I also fall, just as the others fell.” He had no 
reason to think that he and his descendents would be treated any 
differently! 
Hashem responded that he would be governed by a different 
understanding. “Just as I never fall from my greatness, neither you nor 
your children will fall.” Without minimizing the role of Hashem’s 
presence in history as a just arbiter between nations, there would be a 
special covenant with the Jewish people, assuring their survival till the 
end of time. 
Yaakov’s awareness of the implications of the special covenant grows. 
“Surely Hashem is present in this place and I did not know.”(4) In the 
universalist understanding of G-d, there is no place that is unique to His 
presence. All places are equal – just like all people, all nations are equal. 
Having come to understand the special relationship of Hashem with the 
Jewish people, Yaakov now realizes that there could be special places 
as well. The place where he had the dream was such a special place - 
the gate of Heaven. 
Yaakov’s vow should be understood in the same way. We can interpret 
the word im to mean “when,” not “if.” Although he has become 
acquainted with a special relationship, he has not yet experienced it. Its 
impact will be felt, he reasons, at the time that he returns home, no 
longer persecuted, no longer a refugee. If Hashem’s protective 
providence remains with him even at such a time, then “this stone that 
I have set up as a pillar will become a house of G-d.”(5) In the 
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universalist scheme, there is no room for offerings of thanks, because 
there is little room for privileged providence, i.e. making distinctions 
between individuals. Yaakov tells himself that when he returns home 
and feels Hashem’s protection unabated even when not facing 
oppression and injustice, he will have experienced a powerful 
interaction with individually-tailored providence. His reaction will 
have to be special expression – as an individual blessed in a way that 
others are not - of thanks to Hashem. The pillar will then function as an 
altar; the place will become a house of G-d, designated for the offering 
of korbanos. 
1. Based on HaMedrash V’HaMaaseh by R. Yechezkel Libshitz 
2. Bereishis 28:12, 20-22 
3. Shemos Rabbah 32:7 
4. Bereishis 28:16 
5. Bereishis 28:22 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayeitzei – Vol. 12, Issue 7 
 לז"נ צדוק מנחם בן חיים יוסף ז"ל
This week's issue of Parsha Potpourri is dedicated l’zecher nishmas Tzadok Menachem ben Chaim Yosef z”l, whose yahrtzeit is this Shabbos (10 Kislev). Please have 
him in mind when reading and discussing these issues, and the Torah that is learned should be a merit for him and his entire family.     At this point many of the remaining 
issues in Sefer Bereishis are unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more 
information about dedications, which are $50 per issue, please send me an email.  As Chanuka approaches, I am selling my sefer Parsha Potpourri (on all 54 parshiyos) 
at a discounted rate for $15 per copy if it is picked up from me in Brooklyn, or $20 per copy to be mailed anywhere in the continental US. These copies can be inscribed 
to you or to anybody to whom you wish to give it as a gift. Please email me for further information.  Wishing you all a Good Shabbos, and I hope that you enjoy the 
Divrei Torah and Points to Ponder!  

)28:11ויקח מאבני המקום וישם מראשתיו וישכב במקום ההוא (  
Rashi writes that before Yaakov went to sleep, he placed stones around his 
head to protect him against a potential attack by wild animals. The stones 
began to fight with each other, as each one desired to be the one upon which 
the righteous Yaakov would actually rest his head. To appease them, 
Hashem miraculously combined all of the rocks into one large stone. 
However, this is difficult to understand. Since Yaakov’s head would still 
only lie on one small part of the overall rock, how were the stones which 
occupied positions upon which he was not sleeping mollified by this 
solution? 
Rav Shloma Margolis answers that when Yaakov initially placed twelve 
discrete rocks around his head, each rock viewed the others as separate and 
distinct, and they therefore fought over which one would merit supporting 
Yaakov’s resting head. Once they were merged into one large stone, they 
now viewed themselves as one combined entity, in which case there was 
no longer any reason for disputes, even for those parts of the new rock upon 
which Yaakov did not place his head. All of the stones recognized that they 
were now united as one, and there was no longer any purpose to jealously 
quarrel and compete with the other stones. 
My dear cousin Shaya Gross z”l adds that this concept also applies to 
marriage. Just as a person views his entire body as one united entity and 
does not get upset at his stomach if it is hungry or at his foot when it is in 
pain, so too if each spouse views the other as connected to him or her as 
part of one larger unit, they will intuitively understand that it is senseless to 
fight with one another. 
Unfortunately, human nature is such that we are all born selfish, primarily 
focused on fulfilling our own needs. At the same time, Hashem expects us 
to move beyond these innate tendencies and feel compassionate and helpful 
toward others. What is the secret to overcoming our natural propensity 
toward self-centeredness? 
In the introduction to his work Shaarei Yosher, Rav Shimon Shkop explains 
that rather than try to deny our innate focus on ourselves, each of us should 
instead work on expanding our definition of who “I” am. Most people are 
able to extend their definitions of self to include their families, while more 
magnanimous individuals manage to also include their friends and 
neighbors, and truly great people are able to enlarge their concept of self to 
incorporate all Jewish people, and all of Hashem’s creations. By striving to 
expand our perspectives to include as many people as possible and to view 
them as part of who “I” am, we will automatically find it easier to get along 
with them, just as we are naturally at peace with ourselves, and just as 
Yaakov’s stones resolved their dispute by merging into one larger entity. 

)29:17ורחל היתה יפת תאר ויפת מראה (  
Every Friday night, before we begin the Shabbos meal, we sing Shlomo 
HaMelech’s beautiful praise of the אשת חיל – woman of valor. Toward the 
end, we declare (Mishlei 31:30) שקר החן והבל היופי – Charm is false and 
physical beauty is vain and empty. At the same time, the Torah praises 
Rivkah and Rochel as being attractive, and the Gemora in Megillah (15a) 
teaches that Sorah was one of the four most beautiful women in all of 

history. Why do we praise the Imahos for such a superficial, illusory 
quality? 
The Vilna Gaon explains that Shlomo himself alluded to the resolution of 
this apparent contradiction. Immediately following the aforementioned 
verse, he continues אשה יראת ד' היא תתהלל – Only a woman with fear of 
Heaven is truly praiseworthy. In other words, if a woman possesses 
physical beauty and uses it for the immodest and immoral purposes 
glorified by the society around us, it is indeed vain and empty. On the other 
hand, if she is G-d-fearing and uses her beauty in a modest and appropriate 
manner, as did the Matriarchs, it indeed becomes a positive attribute worthy 
of praise. 
Similarly, Rav Avrohom Yaakov Pam likened physical beauty to the 
number 0. If all a woman has going for her are good looks, she is an empty 
0, a container which is fair to the eyes but with no inner value or inherent 
worth. If, on the other hand, she also possesses other laudable and 
praiseworthy traits, adding her attractive features to the list enhances and 
magnifies her intrinsic value from 10 to 100 or from 100 to 1000, a message 
which is all too relevant for a generation that has become increasingly 
fixated on external appearance as an overriding consideration in evaluating 
potential matches. 

)30:21ואחר ילדה בת ותקרא את שמה דינה (  
Rashi writes that when Dina was conceived, she was originally a male. 
However, Leah knew prophetically that Yaakov was destined to have 12 
sons. At that point in time, she had already given birth to six sons, and the 
maidservants Bilhah and Zilpah each had two sons. Leah was therefore 
concerned that if she gave birth to yet another male child, her sister Rochel 
would only be able to have one son, and in this sense would be even lower 
than the maidservants. To prevent this from happening, Leah petitioned 
Hashem to change her fetus from male to female, which is how Dina came 
to be born. 
The Targum Yonason ben Uziel writes that the mechanism by which Dina 
was transformed was through an in utero transfer. At the time that Leah 
conceived a son, Rochel was also pregnant with a girl. In response to Leah’s 
entreaties that her sister have at least as many sons as the maidservants, 
Hashem miraculously switched their two fetuses, with Rochel going on to 
give birth to Yosef and Leah giving birth to Dina. The Gemora (Berachos 
60a) explains that the name Dina is derived from the word דין – judgment 
– to hint to the judgment that Leah made in asking Hashem to transform 
her fetus into a female. 
Although it seems that Leah’s self-sacrifice in willingly giving up a son 
who was already in her womb cost her the opportunity to mother an 
additional one of the 12 tribes, Rav Shimshon Pinkus notes that Hashem 
rewarded her magnanimity by giving her even more than she initially 
relinquished. 
The Daas Z’keinim (41:45) writes that when Dina was defiled by Sh’chem 
(34:2), she became pregnant and gave birth to a daughter. This daughter 
was sent away and through a tremendous miracle of Divine providence, she 
was wedded to none other than her uncle Yosef. Yosef and his wife Osnas 
had two sons, Menashe and Ephraim, who are counted as two of the tribes 
in Israel. According to this account, it turns out that through Leah’s noble 
gesture of giving up the right to mother one of the tribes, she actually 
gained, as she became the progenitor of not one, but two additional tribes. 
Rav Pinkus points out that the Torah stipulates (Shemos 22:3) that if a thief 
steals an item, he is required to pay back the owner double the value of the 
object that he stole. If the Torah mandates a double punishment for 
wrongdoing, the reward for a mitzvah should certainly be double as well, a 
lesson that we see illustrated by Leah and Dina. 
Parsha Points to Ponder (and sources which discuss them): 
1) When Yaakov encountered Rochel, he began to cry (29:11). Rashi 
explains that in contrast to Eliezer, who arrived at Rivkah’s house bearing 
presents, Yaakov greeted Rochel and her family empty-handed. Although 
he set out with appropriate gifts, he was accosted on his journey by Elifaz, 
who was commanded by his father Eisav to kill Yaakov, but was hesitant 
to do so. Instead, he took all of Yaakov’s possessions, as the Gemora 
(Nedorim 64b) teaches that a poor person is considered as if he is dead, and 
this was considered a partial fulfillment of Eisav’s instructions to kill 
Yaakov. Where is this episode hinted to in the Torah? (Yalkut HaGershuni, 
Gan Yosef) 
2) The Gemora in Megillah (13b) relates that when Yaakov encountered 
Rochel at the well, he asked her to marry him. She replied in the 
affirmative, but warned him that her father Lavan was a trickster. In what 
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way do Jews living in America thousands of years later still need to protect 
themselves from Lavan’s deceit? 
3) Rashi writes (29:25) that to prevent potential trickery by Lavan, Yaakov 
gave certain simanim (signs) to Rochel that only she would know. When 
Rochel realized that Lavan intended to send Leah under the bridal canopy 
instead of her, she feared the humiliation her sister would face and told her 
the simanim so that she could pass for Rochel. Even if Leah knew the 
simanim, why wasn’t Yaakov able to recognize that her voice wasn’t that 
of Rochel? (Eichah Rabbah Pesicha 24, Chizkuni, Bechor Shor, Sefer 
Gematrios, Maharsha Bava Basra 123a, M’rafsin Igri) 
4) Rochel’s intention in stealing her father’s terafim (idols) was to prevent 
him from idol-worship (Rashi 31:19). Does this mean that if somebody 
possesses something forbidden it is permissible to steal it from him? 
(Ayeles HaShachar, Meshech Chochmah 31:32) 
Answers to Points to Ponder: 
1) Rav Yehuda Assad points out that the letters comprising the words 
 from Be’er Sheva, and he (Yaakov traveled) – מבאר שבע וילך חרנה (28:10)
went to Charan – are an abbreviation for  מיד בא אליפז רשע שהוא בן עשו ויתן

רק נשאר המקל ,יעקב לו כל חילו  – Immediately the wicked Elifaz the son of 
Eisav came, and Yaakov gave him all of his possessions, and all that 
remained was his staff. Similarly, the Gan Yosef notes that the letters in 
the words (29:13) את כל הדברים האלה – (Yaakov told Lavan) all of the things 
that had happened – are an abbreviation for ברוב  ,אל תאמר כי לא הבאתי דבר

יפז לקח הכלהלך אל ,רכוש יצאתי מביתי  – Don’t say that I didn’t bring anything; 
I left my house with a tremendous amount of possessions, but Elifaz came 
and took them all. 
2) Although American Jews feel comfortable that the government respects 
our rights, Rav Nachman Bulman pointed out that it is no coincidence that 
the President’s residence, the White House, when translated into Hebrew 
becomes בית לבן – the house of Lavan, who seemed externally to be fair, 
yet in reality wanted to destroy the Jewish nation. While we must be 
appreciative for the unprecedented freedom granted us, we must remember 
that we are still in exile and never completely let our guards down. 
3) The Chizkuni answers that Yaakov was so holy that even on his 
wedding night, he spoke to his new wife so minimally that he was unable 
to recognize that her voice was different than Rochel's. Rav Yehuda 
HaChossid suggests that they didn't speak at all, explaining that Leah 
pretended to be embarrassed to avoid having to talk and risk revealing her 
true identity. However, the Medrash states that they did converse and when 
Yaakov called her "Rochel," she responded. The Bechor Shor writes that 
although Yaakov was betrothed to Rochel for 7 years and lived in close 
proximity to her, he intentionally limited his interactions with her and 
wasn't sufficiently familiar with her voice to discern that Leah’s voice 
didn't match. The Medrash says that Rochel hid under Yaakov's bed on the 
night of his marriage to Leah, and when he spoke to her, Leah remained 
silent and Rochel responded so that Yaakov wouldn't recognize Leah's 
voice. The Maharsha explains that the fact that Leah knew the secret signs 
that Yaakov gave Rochel tricked him into assuming that she was Rochel 
and not correctly identifying her based on her voice, similar to the fact that 
Yaakov's hairy hands deceived Yitzchok into thinking that he was Eisav 
despite the difference in their voices (27:23). The M'rafsin Igri posits that 
since they were sisters, the voices of Rochel and Leah were so similar that 
Yaakov was unable to differentiate between them. 
4) Rav Aharon Leib Shteinman writes that if somebody has something 
which can only be used for prohibited purposes, it is permissible to take it 
to prevent them from sinning. However, he notes that this is difficult to 
reconcile with Yaakov telling Lavan that whoever has the idols should die, 
which the Meshech Chochmah explains is due to the fact that non-Jews 
are killed for stealing. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
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What’s Bothering Rashi? 
Parashas Vayeitzei 
This week's sedra continues the events of Jacob's life. His fleeing from 
his brother Esau and his living with his uncle Lavan.. Here he brings 
up his family, the foundation of the future tribes of Israel. Jacob has his 
"ladder dream" in which G-d promises to give him the blessing of the 
Land. 
After his dream and his vow we find the following verse. 

Bereishis 29:1 - And Jacob raised up his feet and went toward to 
the land of the people of the East. 
Rashi 
And Jacob raised up his feet: Rashi: Once he was given the good 
tidings that he would be protected [ by G-d] his heart lifted his feet and 
it became easy for him to walk. So it is explained in Bereishis Rabbah. 
What would you ask on this comment? 
Questioning Rashi 
A Question: Why the need to comment here at all? The meaning of the 
verse is simple enough - it means: Jacob started walking. Why does 
Rashi add his words? 
What Is Bothering Rashi? 
An Answer: Precisely because the meaning is simple, the words "Jacob 
raised up his feet" are totally redundant. If it says "he went", it clearly 
means he had to raise his legs. How else could he go but by raising his 
feet? By bus? By train? By car? By donkey? (maybe, but apparently he 
didn't own one.) Going means raising one's feet. It is so obvious it is 
unnecessary to write it. 
Or as the midrash asks: Ordinarily one's legs raise one's body. Here 
Jacob was raising his legs instead of his legs raising him. 
That is what Rashi is relating to. 
How does his comment deal with this? 
Understanding Rashi 
An Answer: Rashi tells us the deeper meaning of these words. Granted 
in a physical sense one's legs raise one's body, but mentally it is one's 
mind - heart - that decides to raise one's legs. Jacob was so buoyed by 
G-d's promise to protect him that he just "floated" on air, so to speak. 
A Deeper Understanding 
There are two different midrashim that deal with the words "And Jacob 
raised his legs." One midrash says that after Jacob's significant divine 
dream and vision of G-d standing above him and speaking with him, he 
was reluctant to leave the holy spot where he experienced the vision. 
While another midrash says just the opposite. Jacob's inspiring vision 
so uplifted him that he went forward - raising his legs - with alacrity. 
Rashi chose the second midrash. Can you see why? 
A Deeper Understanding 
An Answer: Rashi chose the midrash that said that Jacob looked 
forward and left the place of the vision quickly, because when we look 
at Jacob's words that he uttered when he woke up from his vision, we 
see that all his thoughts were forward looking. He says that if G-d 
fulfills His promise and he "returns in peace to his father's house." So 
we see clearly from the context that Jacob left the Place with 
enthusiasm and forward looking optimism. This is most likely the 
reason Rashi chose the midrash that he did. 
Shabbat Shalom, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayeitzei – A Matter Of Perception 
“Hashem saw that Leah was hated (by Yaakov) so He opened her 
womb” (Bereishis 29:31). The Meforshim note that this pasuk appears 
to contradict the previous pasuk: “And [Yaakov] loved Rachel even 
more than Leah.” This pasuk states clearly that Yaakov did indeed love 
Leah, but he loved Rachel even more. If so, why does the Torah state 
that she was hated? 
The answer may lie in whose perception we are dealing with. From 
Yaakov’s perception, he definitely loved Leah, he just loved Rachel 
more. However, Leah perceived the situation differently. To her, 
Yaakov’s preference for Rachel meant that he hated Leah. Thus she 
declared, “Hashem has heard that I am hated” (ibid. 33). From whom 
did Hashem hear that Leah was hated? Certainly not from Yaakov! He 
must have heard it from Leah – if not from her audible speech, from 
her unspoken words. 
We can learn from this a great deal about human nature. Often, a word 
said with absolutely no negative intention can be interpreted as a 
pejorative remark. How often is a simple unintentional omission taken 
as a painful act of rejection! Even showing less affection can be 
misconstrued as hostility. 
An example of the need for extreme caution in this area is cited by Rav 
Chaim Shmuelevitz. When Sarah expressed her disbelief of the 
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assertion by her guest that she would bear a child, she commented, 
“And my husband is old” (ibid. 18:12). When Hashem informed 
Avraham of Sarah’s reaction he changed her words to “I have become 
old,” so as not to offend Avraham. Avraham was already 99 years old 
and certainly would not have found fault with his wife stating the 
obvious. Nevertheless, Hashem, whose seal is truth, deemed it 
appropriate to tell what we might call a “white lie.” Citing this incident, 
Chazal declared, “Great is peace for even Hakadosh Baruch Hu 
changed [the words] because of it” (Bava Metzia 87a). 
Chazal teach us not only how to avoid causing damage to our 
relationships but also how to strengthen them. When the angels asked 
Avraham, “Where is Sarah your wife?” he responded, “Behold she is 
in the tent.” The angels knew very well where Sarah Imeinu was. 
However, they wanted Avraham to take note of how modest she was 
“in order to endear her” to him (ibid.). Despite the great level of piety 
of both Avraham and Sarah and their sterling middos bein adam 
lechaveiro, the angels felt it necessary to enhance Avraham’s 
admiration of Sarah. 
If we find that Chazal pointed to these concerns even regarding our holy 
Patriarchs and Matriarchs, certainly we should take them into account 
in maintaining and improving our relationships with our parents, 
spouses, children and friends. Let us try to take a little more care not to 
give any impression of “hatred” or lack of appreciation. Why not go 
out of our way to find the opportunities and the words whereby we can 
demonstrate our admiration and love for those closest to us. 
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Parsha Encounters 
Parshas Vayeitzei: Rochel’s Merit 
By Rabbi Yossi Ehrman 
9 Kisleiv 5777 / Dec. 9, 2016 
A Project Of Chicago Community Kollel 
The Midrash in Eichah relates: “When the Yidden were going into galus 
after the de-struction of the first Beis Hamikdash, Yirmiyahu sought to 
invoke the middas harachamim of Hashem. He asked the Avos and Moshe 
to beseech Hashem but they were unsuccessful. Finally Rochel Imeinu 
came forward and advocated for the Yidden and she was answered, as it 
says “Kol b’Rama nishma…” 
I once heard a beautiful pshat explaining why Hashem only answered 
Rochel’s plea to let the Yidden return to Eretz Yisrael. In this week’s 
parshah Yaakov Avinu decided to leave Lavan’s house, summoned his 
wives, Rochel and Leah, and asked them if they were willing to accompany 
him to Eretz Yisrael. The pasuk then says (31:14) “And Rochel and Leah 
answered, ‘Everything Hashem said to you, do.’” The Medrash on this 
pasuk says the following, “Why did Rochel die before her sister Leah? 
Because she answered before her older sister.” We reach this conclusion 
based on the order in which their names are listed. 
In light of this midrash, we can understand why Rochel was answered when 
she pleaded that the Yidden should be allowed to stay in Eretz Yisrael. The 
Ramban (Bereishis 26, 5) asks the well-known question: how did Yaakov 
marry sisters when there is a prohibition in the Torah against marrying 
sisters? The Ramban answers that the Avos only kept the Torah in Eretz 
Yisrael and not in chutz la’Aretz. Yaakov was able to marry sisters because 
he was outside of Eretz Yisrael. The implications of this fact are 
fascinating. Once Yaakov returned to Eretz Yisrael he could not be married 
to sisters, because in Eretz Yisrael he kept the Torah. Before he returned to 
Eretz Yisrael, one of his wives, Leah or Rochel, would have to die; divorce 
would not be an option because it is assur to marry one’s wife’s sister even 
after divorcing his wife. 
Thus, when Yaakov wanted to leave Lavan's house and asked his wives if 
they wanted to go to Eretz Yisrael, his question had deeper ramifications. 
He was informing them that since they are entering Eretz Yisrael one of 
them must die, as in Eretz Yisrael he is not allowed to be married to sisters. 
In essence he was asking them if either was willing to give up her life so he 
could go to Eretz Yisrael! Who answered? Rochel responded before her 
sister and declared, “Everything Hashem said to you, do!” Now it is clear 
why when the Yidden entered galus, Rochel was the one who pleaded with 
Hashem to return them to Eretz Yisrael. Hashem answered her, and only 
her, because she ultimately gave up her life for Eretz Yisrael. May we be 
zocheh to return to Eretz Yisrael speedily in our days. 
Rabbi Ehrman is a full-time member of the kollel. 
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Halacha Encounters 
Maariv Misconceptions 
By Rabbi Henoch Plotnik 
The Gemara teaches us that each of our three daily tefillos was instituted 
by one of the Avos. From a pasuk in this week’s parshah, “Vayifga 
bamakom vayolen shom,” we derive that Yaakov Avinu introduced 
Maariv, as “vayifga” is an expression of tefillah, and Yaakov was 
performing this service “ki va hashomesh,” when the sun was down. Tosfos 
in Brachos (26b) quotes Rabbeinu Tam who proves that Yaakov was 
actually davening “as the sun was coming down,” even before tzeis 
hakochavim (when the stars are visible), thereby making the proper time 
for Maariv before actual nightfall. (Tosfos discusses seemingly 
contradictory sources indicating that Maariv should be recited later.) The 
P’nei Yehoshua offers a novel suggestion as to why the Gemara concludes 
that tefillas Maariv used to be reshus/optional, before we accepted it upon 
ourselves as obligatory. Apparently, Yaakov never really intended to 
establish a new tefillah; he merely wanted to daven a “tefillas nedavah,” a 
voluntary tefillah at Minchah time because he found himself at the place 
where his forefathers davened. Since the sun set quickly and it became 
evening, Maariv was established in the evening. But since Yaakov never 
intended his tefillah to be anything more than a voluntary, extra one, it 
remained so forever. Regardless of the proper time for Maariv, krias shema 
must be said after tzeis hakochavim as clearly spelled out in the Shulchan 
Aruch. One who davens Maariv earlier than tzeis must be mindful of this 
even if he davened after sundown. What is evening for Maariv is not night 
for shema. The proper time of tzeis varies in different locales. 
A common misconception abounds that even after the shaliach tzibbur 
recites “Barchu” and the tzibbur responds accordingly, one is permitted to 
talk. The Mishnah Berurah (236:1) writes in no uncertain terms that this is 
absolutely forbidden, for once the tzibbur answers “Baruch Hashem 
hamevorach…” it is considered as if the brachah has already begun and no 
hefseik is allowed. Often in places where Maariv follows a learning seder 
there is some confusion as to when the shaliach tzibbur has actually begun, 
and consequently some members of the tzibbur do not hear the “Barchu” at 
all. In such circumstances, one can still say “Baruch Hashem…” with the 
tzibbur. However, if all he hears is the chazzan’s repetition of “Baruch…” 
he can only answer “Amen” to that (O.C. 57:2). 
The deadline for recitation of shema is “alos hashachar,” halachic dawn, 
but Chazal instituted that it should not be said after chatzos lest one forget 
to say it entirely. One who ignores this ruling is guilty of transgressing 
divrei chachamim. According to the Aishel Avraham (Butchatch), as long 
as one starts before chatzos it is sufficient, since technically it could still be 
said until alos b’dieved (after the fact). One who is “onus” due to illness or 
inebriation could extend the deadline until sunrise. If someone tends to get 
drunk often he is no longer “onus”; the halachah only applies to a one-time 
accident [see Ishei Yisrael Ch. 28, note 47]. (It is important to note that the 
kula of reciting krias shema after alos does not apply to Shemoneh Esrei. 
That recitation depends exclusively on the end of lailah, which ends at 
alos.) 
Many are familiar with two customs concerning the recitation of “Baruch 
Hashem l’olam” between birchas hashiveinu and Shemoneh Esrei. The 
prevalent minhag in Eretz Yisrael is not to say it, as per minhag haGr”a. 
Most communities in chutz la’Aretz do recite it. What is the halachah 
concerning someone who travels from one community to another? 
According to the Igros Moshe (O.C. 2, #102), everyone should abide by his 
own minhag even when finding himself in a place that follows the other 
minhag. However, one should try to keep his practice under the radar and 
not make it obvious that two different customs are being observed 
simultaneously. Certainly when davening for the amud, one must abide by 
the local custom and conduct himself just as the tzibbur that appointed him. 
Even in chutz la’Aretz itself, if someone who normally skips “Baruch 
Hashem l’olam…” davens for the amud in a place that says it, he must 
comply with their custom. (This pertains to any deviation from the tzibbur’s 
nusach and minhagim as well, for he is a shaliach of the tzibbur, subject to 
their terms and minhagim.) 
In another teshuvah, (Y.D. 3, #96:8) Rav Moshe adds an interesting caveat. 
Someone who normally says “Baruch Hashem l’olam” on weeknights, but 
is not accustomed to saying it on Motza’ei Shabbos (as is the practice in 
some shuls), and finds himself in a place that does recite it on Motza’ei 
Shabbos, should say it along with the tzibbur. Rav Moshe felt that this 
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“minhag” to skip “Baruch Hashem l’olam” on Motza’ei Shabbos has no 
real source and was introduced by individuals without basis. Therefore, one 
should follow the custom of the place he is in and say it with the tzibbur. 
As always, one should consult with his own rov for guidance should the 
situation arise, especially in light of the dilemma of missing the beginning 
of tefillah b’tzibbur if the tzibbur is already starting Shemoneh Esrei and 
he is lagging behind by saying “Baruch Hashem l’olam.” One may be better 
off saying it after Shemoneh Esrei without the concluding words of the 
brachah. This solution is mentioned in the Mishnah Berurah concerning a 
regular scenario of one who will miss tefillah b’tzibbur due to saying 
“Baruch…” Whether or not it applies here is worthy of further analysis. 
Rabbi Plotnik, an alumnus of the kollel, is a rav of Bais Tefila and rebbi at 
Yeshivas Meor HaTorah. 
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This issue is sponsored l'iluy Nishmas R' Eliyahu Zev ben R' Yerachmiel 
Moshe Hoyt z"l by his family in honour of his 28th Yohrzeit on the 14th 
Kislev t.n.tz.v.h. 
Parshas Vayeitzei - Kibud Av va'Eim 
Ya'akov Avinu lived with Lavan for twenty years and spent two years on 
the journey home. That is why, Chazal tell us, he lost Yosef for 22 years - 
measure for measure - if he could take leave of his parents for twenty-two 
years, then he would suffer the pain of losing his son for twenty-two years. 
It is interesting to note that the fourteen years that Ya'akov spent in the 
Yeshiva of Shem and Eiver, before even going to Choron, were in no way 
held against him, as Torah-study overrides kibbud av va'eim in this regard. 
It is hard to understand exactly what Chazal mean, considering that it was 
his parents who sent him to Choron in the first place. Indeed, for most of 
that period, he had little choice but to remain with Lavan in order to 
accomplish his objective. Certainly, the first fourteen years of his stay were 
essential for that purpose, in order for him to marry Rachel, which, Ya'akov 
understood was necessary for the birth of K'lal Yisrael. In the process of 
course, it was G-d whose decision it was that Le'ah and then Bilhah and 
Zilpah should also be a part of the Divine plan for that purpose. 
If anything, it was the last six years of his stay with Lavan, a period which 
he himself initiated for reasons not anticipated by his parents when they 
sent him, for which he was to blame and was therefore punishable. In fact, 
it was at the termination of the fourteen years, prior to those final six years, 
that his mother, Rivkah, sent her elderly nursemaid, Devorah, to fetch him 
(as she had promised to do when she felt the time was ripe for his return). 
This may well be partly responsible for his initial decision to return home 
at that stage, and would serve to heighten his guilt for reversing that 
decision. Added to that are the two years that he dallied (mainly in Succos) 
on his return journey. So we would have understood had Ya'akov been 
separated from Yosef for eight years, but why twenty-two? 
The answer lies in the Chofetz Chayim's explanation of the Mishnah in 
Pirkei Avos (4:10), where the Tana writes that someone who is idle from 
Torah has many idle moments held against him. Why, asks the Chofetz 
Chayim, should many idle moments be held against him when he has only 
been idle from Torah once? He explains this with a G'ro who poses a 
question on another Mishnah in Pirkei Avos (4:22). Against your will, the 
Mishnah says, you will have to give din ve'cheshbon to your Creator on all 
your deeds. 
But why, asks the G'ro? Does not the same Mishnah teach us that a person 
is born against his will? He does not really want to come into this world in 
the first place, so is it fair to punish him for his misdeeds? 
The G'ro answers this with a Mishnah in Bava Basra (4b). Someone whose 
field is surrounded on four sides by someone else's fields, is not obliged to 
pay towards the costs, should the latter decide to build walls on three sides 
to divide their property. This is because he can always maintain that three 
walls are useless to him and that he has no need of them. The moment 
however, he himself builds the fourth wall, he has acknowledged that he 
does indeed benefit from the first three walls and he can no longer claim 
that he has no need of them. Therefore he must now pay retroactively for 
half the costs. 
It is the same, says the G'ro, with giving din ve'cheshbon for one's 
misdeeds. It may well be that we come into this world against our will. But 
what happens when our time comes to take leave? That we are quite 
reluctant to do, thereby acknowledging that, when all's said and done, we 

have had a change of heart since birth, and in fact, we are perfectly happy, 
in retrospect, to have been born. Therefore, the G'ro concludes, we must 
pay for all our sins. 
And it is the same, the Chofetz Chayim continues, when it comes to the 
grave sin of 'bittul Torah'. We are basically exempt from Torah-study whilst 
in pursuit of our livelihood, and so we will not be taken to task for the many 
hours we spend at work. But what happens to a man who comes home from 
work and fails to study Torah because he must read the newspaper or play 
on his computer? Can he really claim that he did not study Torah on the 
grounds that he was at work and therefore is exempt? See how little he 
cared for this great mitzvah even when he had time. Therefore, explains the 
Chofetz Chayim, he will be punished retroactively, even for the hours spent 
at work, since clearly it was not because he was working that he failed to 
study Torah, but because he did not really care much for Torah-study. 
And we can apply the same idea to Ya'akov Avinu. Had Ya'akov remained 
fourteen years with Lavan and returned immediately to his parents in 
Chevron (incidentally, he would have then seen his mother again - 
something that he did not merit on account of his procrastination), there 
would have been no reason to punish him for his lack of 'kibud av va'eim'. 
However, now that he willingly delayed his homeward journey by eight 
years, he revealed a certain laxness regarding that mitzvah. In that case, it 
was clear that, even during the first fourteen years, his absence from his 
parents was due in part to a lack of 'kibbud av va'eim' - for which he was 
duly punished. 
Connecting Toldos and Vayeitzei 
They both went, Ya'akov and Eisav. Ya'akov, in the opening pasuk of 
Vayeitzei, went to Choron and Eisav, at the end of Toldos, went to his uncle 
Yishma'el, to ask his daughter's hand in marriage. Yet what a contrast 
between the 'goings' of the two brothers! 
Ya'akov went to execute the instructions of his father and mother, who had 
ordered him, independently of each other, to go to Choron. He obeyed these 
instructions to the letter, leaving his parental home in Eretz Cana'an for an 
unknown destination in Chutz la'Aretz at a moment's notice. In stark 
contrast, the Torah tells us how Eisav married Yishma'el's daughter, on the 
one hand, having taken note of his father's command to his brother Ya'akov 
not to marry a Cana'anite woman. But on the other, it was nothing really 
more than an empty gesture, as the last Rashi in the Parshah points out. For, 
had he really been concerned about conforming with his father's required 
standards, he would have divorced his other wives, who were all from 
Cana'an. And this, he did not do! Clearly, his women meant more to him 
than the Torah of his father. 
The Ba'al ha'Turim comments that the first pasuk in Vayeitzei relates as to 
how Ya'akov left Be'er Sheva to go to Choron, whereas Toldos ends with 
the word "for a wife". What a wonderful hint he observes, that Ya'akov's 
main objective was to find a wife. 
Rashi explains that the Torah is really picking up where it left off towards 
the end of Toldos. It stated there that Ya'akov obeyed his parents and went 
to Choron, as instructed. It should then have continued with the second 
pasuk in Vayeitzei "And he arrived at the place" etc. However, the Torah 
saw fit to interrupt and tell us about Eisav's reaction, as we related above. 
Having finished with that, it repeats the statement that Ya'akov went to 
Choron, in the vein of 'Let's get back to the point'. 
What is interesting is that the Torah adds here the fact that he left from 
Be'er Sheva, which it did not mention the first time (in pasuk 7). 
The simple p'shat would appear to be that in pasuk 7, the point the Torah is 
making is that Ya'akov obeyed his parents and went to Choron. That he 
departed from Be'er Sheva is irrelevant to the message, therefore it is 
ignored. 
When, on the other hand, the Torah goes back to the point and repeats that 
he went to Choron, that information is indeed vital to the following 
pesukim, which describe what happened along the way to Choron, but there 
seems to be no point in repeating the fact that he obeyed his parents. The 
Torah considers it far more relevant to the issue of Ya'akov's journey to tell 
us that he left from Be'er Sheva. Why is this? 
R. Bachye explains that at that time, Ya'akov was living with his parents in 
Chevron, which is where Ya'akov received the b'rachos and that he only 
went to Be'er Sheva in order to obtain permission from the Shechinah to 
leave Eretz Yisrael to go to Choron. (This explanation is also quoted by the 
Ramban from the Medrash.) This is quite different from Rashi's reason for 
mentioning Ya'akov's departure at this juncture - Rashi is evidently of the 
opinion that they actually lived in Be'er Sheva at the time. 
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In any event, Ya'akov's journey to Be'er Sheva took place prior to his 
journey to Choron. It belongs here as part of the Chain of events that took 
place from the moment he left his parents' home. 
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Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas Va'yeitzei - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch, 28, v.10: "Va'yeitzei Yaakov miB'eir Shova va'yeilech 
Choronoh" - Yaakov did not return home until after spending 14 years in 
Yeshivas Eiver, and 22 years travelling and living in the home of Lovon. 
The gemara Megiloh 16a says that we can derive that Torah study is greater 
than honouring one's parents, since Yaakov was punished by having his son 
Yoseif missing for twenty-two years, the same number of years that he was 
away from his parents in pursuit of a marriage partner and staying with his 
father-in-law Lovon. However, for the fourteen years that he spent in 
Yeshivas Eiver he was not punished. This must be because Torah study is 
so paramount that it engenders no punishment although it involves being 
away from one's parents. How is this conclusive? Perhaps honouring one's 
parents is greater than Torah study, and Yaakov was punished for the 
fourteen years he spent in Yeshivas Eiver. However, he wasn't punished for 
the fourteen years that he had to labour for Lovon to be able to marry 
Rochel and Leah, and the mitzvoh of being fruitful, "p'ru ur'vu," is greater 
than honouring one's parents. 
2) Ch. 29, v. 34: "Koro shmo Levi" - Rashi quotes the Medrash Dvorim 
that says that Hashem sent the angel Gavriel to give the name Levi. How 
many people in Tanach had their names predestined and told by Hashem or 
an angel what his/her name will be? 
3) Ch. 30, v. 3: "Hi'nei amosi" - Rashi in verse 2 and in this verse relates 
a dialogue between Rochel and Yaakov. (R) Why don't you pray that I have 
children, as your father Yitzchok prayed for Rivka? (Y) My father was also 
childless, so he prayed. I am not childless. You are. (R) But your 
grandfather prayed for his wife Soroh to have children even though he had 
a son from Hogor. (Y) He prayed for my grandmother Soroh because she 
willingly brought another woman into the household (Hogor). (R) If that's 
what is holding you back, here is my maidservant Bilhoh. 
This is most puzzling. Does Rochel have to introduce Bilhoh to have this 
merit? She did MUCH more than Soroh did. Soroh brought in a 
maidservant who remained but a maidservant, and only for procreation. 
Rochel gave over her signs to Leah, allowing her to become a full-fledged 
WIFE of Yaakov and even risked his wrath by her complying with the ruse. 
She might have been rejected and never become his wife. Do we need more 
merit than this? 
4) Ch. 30, v. 37,38: "Va'y'fatzeil bo'hen p'tzolos l'vonos mach'sof 
halovon, Va'yatzeig es hamaklos asher pitzeil borhotim b'shikasos 
hamoyim" - And he peeled their bark exposing their whiteness, And 
he stuck the rods that he peeled into the water troughs - In our 
Hoshanoh Raboh prayers in the paragraph beginning with the words 
"Taa'neh emunim" we mention the merit of Yaakov's peeling sticks of 
wood and placing them into water troughs, "Taa'neh cholok m'fatzeil 
maklos b'shikasos hamayim," as mentioned in our verses. What merit is 
there for us, Yaakov's descendants from this, and isn't this seemingly a 
conniving act, totally out of character for Yaakov, the paradigm of truth? 
5) Ch. 31, v. 32,34: "Im asher timtzo es elohecho lo yichyeh, V'lo 
motzo" - Rashi (M.R. 74:9) says that as a result of this curse Rochel died 
prematurely. Since Lovon did not find his gods, why did Rochel die 
prematurely since Yaakov stipulated, "im asher timtzo"? 
Answers: 
1) The responsa Chasam Sofer Ch.M. #9 asks this and answers that 
theoretically Yaakov could have fulfilled the mitzvoh of "p'ru ur'vu" at 
home and thus remain with his parents. He actually left because of his 
mother's command to leave for fear of remaining in harm's way through 
Eisov. This was his own doing as he wrested the blessings from Eisov. He 
was therefore partially accountable for having to leave. Therefore he 
deserved some measure of punishment for being away all those years. 
However, when it came to learning Torah, the opportunity to learn under 
the tutelage of Eiver only presented itself in Eiver's Yeshiva, thus 
necessitating Yaakov to go there, and he deserved no punishment for this. 
We can now conclude that Torah study is greater than honouring one's 
parents. 

2) Pirkei d'Rebbi Eliezer chapter #32 says six people had their names 
foretold before their birth: Yitzchok, Yishmoel, Moshe, Shlomo, 
Yoshiyohu, and Moshiach. Breishis Rabboh chapter #45 and Yerushalmi 
Brochos 1:6 list four of these six people. The Holy Zohar on parshas Noach 
page 60 says that Hashem gave Yaakov his name. Rashi on 25:26 says the 
same. In Yeshayohu 9:5 the Radak says that the name Sar Sholo-m was 
given before birth. 
3) It seems that indeed helping Leah was much greater as seen from Chazal 
on "Rochel m'vakoh al bo'ne'ho" (Yirmiyohu 31:14). However, this was 
not a merit for having children. Her intention was to save Leah from shame 
(see Rashi on 29:25). Soroh gave Hogor to Avrohom specifically for 
procreating (16:2). This was an appropriate merit for Soroh to also have a 
child. 
4) Hashem had promised Yaakov that he would leave Lovon with a vast 
amount of cattle, but specifically spotted, banded, etc., as conveyed to him 
by an angel (31:11,12). Having so many of Lovon's cattle give birth to 
spotted, etc., offspring was clearly a miracle. Benefiting from miracles is 
prohibited as per the gemara Taanis 24. As well, the gemara Shabbos 32a 
says that even if one merits a miracle it is at a great cost, because it is 
deducted from his merits. The M.R. says that the merits retained by a 
righteous person by not having miracles take place on his account are 
passed on to later generations. Armed with these points we can now say the 
following: Lovon lost nothing through Yaakov's act, as Hashem promised 
him cattle from Lovon's flock. Had Yaakov sat back and done nothing the 
animals would still have reproduced spotted, etc., offspring. Yaakov's 
peeling the bark off sticks and placing them into the cattle's water trough, 
thus psychologically affecting the animals to have striped, etc., offspring 
brought it into the realm of the natural. Thus he did not use up his merits 
by benefiting from a miracle. In turn this leaves over merits for his 
descendants, and this is the merit we mention in our Hoshanoh Raboh 
prayer. (Chamudei Zvi) 
5) - 1) Rabbi Yechiel Stern shlit"a answers that the medrash says that Lovon 
did search in Rochel's cushion and found containers. He suggests that the 
medrash is forewarning this question. Hashem wrought a miracle and 
changed Lovon's idols into containers so that Rochel should not be caught 
lying. Lovon did not realize that these were his gods, but he did find them. 
2) Perhaps the question can be answered with the gemara Makos 11b, 
which states that the curse of a righteous person comes to fruition even if it 
was predicated on a condition that was not fulfilled. Thus Yaakov's curse 
came to fruition even though his stipulation that it only be so if Lovon's 
gods were to be found was not fulfilled. However, there is a difficulty with 
this answer. If it is correct, why did the gemara bring a proof for this from 
the negotiation of Yehudoh and Yaakov in 43:8, and not bring an earlier 
proof from here? Possibly this is because we can refute the proof from here 
with the answer given by Rabbi Stern. 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
Chasidic Insights Parshas Va'yeitzei From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Ch. 28, v. 15: "V'hi'nei onochi imoch ushmarticho" - When you have 
the constant awareness of "onochi," the first of the Ten Commandments, 
then I will guard you. (Rebbe Reb Shemlke of Nikelsberg) 
Ch. 28, v. 16: "Ochein yeish Hashem bamokome ha'zeh v'onochi lo 
yodoti" - When is Hashem's Holy Spirit present? It is when I do not give 
credence to myself, "onochi." When a person is haughty he pushes away 
the presence of Hashem. (Rabbi Yehoshua of Dzhikiv in Atteres Y'shuoh) 
Ch. 28, v. 16: "V'onochi lo yodoti" - Yaakov had always thought that 
sleeping was a necessary evil needed to rejuvenate the mind and body. This 
is why he never "went to sleep" and only catnapped at Yeshivas Shem 
v'Eiver. Now Yaakov had his first serious sleep and had a prophetic vision 
of angels and their ascent and descent. He then said, "Ochein yeish Hashem 
bamokome ha'zeh." Indeed there is service of Hashem in this place where 
I slept. "V'onochi lo yodoti," until now I was not aware of the possibility of 
serving Hashem through sleeping. (Rabbi Yaakov Yitzchok of Blendov in 
Emes l'Yaakov) 
Ch. 28, v. 17: "Ein zeh ki im beis Elokim" - Why the double exclusion, 
"ein" and "ki im." Why didn;y Yaakov simply say "zeh beis Elokim"? Since 
the gemara P'sochim 88a says that Avrohom called the Temple Mount 
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"har," and Yitzchok called it "so'deh." Yaakov called it "ba'yis" in our 
verse, to the exclusion of the names given by his father and grandfather, 
hence the words "ein" and "ki im". (Sfas Emes in Likutei Yehudoh) 
Ch. 28, v. 17: "Ein zeh ki im beis Elokim" - Yaakov, in his utter humility, 
could not fathom how he merited seeing such a powerful prophetic vision. 
He concluded that it was in the merit of being in such a sanctified location. 
(Admor of Alexander in Yismach Yisroel) 
Ch. 28, v. 17: "V'zeh shaar hashomoyim" - This location is the bridge 
between heaven and earth. It is the holiest location on this physical earth, 
yet experiences numerous miracles beyond the confines of nature. 
Likewise, heavenly influences flow through this location, using it as a 
conduit to bring blessing to the whole world. (Rabbi Yaakov of Ishbitze in 
Beis Yaakov) (see Droshos hoRa"n drush #6) 
Ch. 29, v. 7: "Hein ode ha'yom godole lo eis yei'o'seif hatzone" - Our 
evil inclination attempts to seduce us, claiming that when we are young and 
energetic we should pursue our desires. We have many, many years to 
repent, "hein ode ha'yom godole." However, the wise man realizes that "lo 
eis yei'o'seif hatzone," there is no set time when the shepherd, Hashem, 
collects His sheep. We do not know when our time is up, so we should 
always behave properly. (Noam Elimelech) 
Ch. 29, v. 11: "Va'yishak Yaakov l'Rochel va'yiso es kolo va'yeivk" - 
Why did Yaakov cry so loudly? This is because he saw that in the future 
coarse-minded people would incorrectly interpret his kissing Rochel as an 
act of passion. (Rabbi Shmuel Yaakov haKohein Traube shlit"a) 
Rashi says that Yaakov cried because at this moment he saw a prophetic 
vision, that Rochel would not be buried along side him. We clearly see that 
the act of kissing Rochel was a very spiritual one, since at that moment he 
merited to receive prophecy. (Rabbi Yisroel of Kozhnitz in Avodas Yisroel) 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Va'yeitzei Bs"D 
Ch. 28, v. 18: "Va'yikach es ho'evven asher som m'raashosov 
va'yo'sem osoh MATZEIVOH" - Rashi on Dvorim 16:22 d.h. "asher" 
says that a "matzeivoh" is a one stone altar, while a "mizbei'ach" is made 
of numerous stones. The Meshech Chochmoh says that Yaakov was 
particular to sanctify a "matzeivoh" altar and not a mizbei'ach altar so that 
idol worshippers would not use it afterwards. There was no fear in 
Avrohom's days of their using a single stone altar as per Rashi on Dvorim 
16:22 (Sifri piska #146) that a "matzeivoh was not used by idol worshipper 
in the days of the Patriarchs, and the reason that the bnei Yisroel were later 
prohibited to build a "matzeivoh" was that the idol worshippers copied our 
Patriarchs and instituted the use of a one stone altar only, so we should not 
emulate them. The Meshech Chochmoh adds that Yaakov awoke at night 
as indicated by verse 16 and our verse, and yet waited until the morning 
before setting the stone as an altar, because through his actions Yaakov was 
doing the spiritual groundbreaking, "maa'seh ovose siman labonim," of 
sanctifying this place as the future site of the Beis Hamikdosh, as is 
explained in the Sifri Dvorim piska #354. The Beis Hamikdosh may not be 
built at night, as per the gemara Shvuos 15b that derives this from 
"u'v'YOM hokim es haMishkon" (Bmidbar 9:15). 
On a most simple level, we can say that Yaakov preferred to take the stones 
that had experienced Heavenly intervention, as the many stones he placed 
around his head became one, as pointed out by Rashi in verse 11 d.h. 
"va'yo'sem." Since they fused and became one stone, it was a "matzeivoh" 
and not a "mizbei'ach." 
Ch. 29, v. 35: "Hapaam odeh es Hashem" - Rashi (M.R. 71:6) says that 
after the birth of her fourth son, Leah found it appropriate to offer special 
thanks to Hashem for bestowing upon her the merit to give birth to four 
sons. Since Yaakov had four wives and it was known to them that he would 
have 12 sons, if his wives would equally give birth to these 12 sons, each 
would have 3 sons. Now that Leah gave birth to a fourth son, more that her 
portion, she gave special thanks to Hashem. 
The Meshech Chochmoh in a homiletic manner explains that we do not 
make a blessing on three of our senses, sight, hearing, and touch. However, 
the gemara Brochos 43b derives from the words "Kole hanshomoh t'halleil 
Koh" (T'hilim 150:6) that we make a blessing when we SMELL fragrant 
objects. Thus upon the birth of Reuvein, whose name is based on "seeing" 
(verse 32), of Shimon, whose name is based on "hearing" (verse 33), and 
of Levi, whose name is based on "touching" (verse 34 as per Targum 

Onkeles on the word "yilo'veh," "yis'chabar") there was no blessing of 
Hashem. Yehudoh is the patriarch of the kingly tribe from whom Melech 
Hamoshiach will come, about whom the verse says, "VAHARICHO b'yiras 
Hashem" (Yeshayohu 11:3), - and he (Melech Hamoshiach) will be able to 
judge by SMELL. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Va'yeitzei Bs"D 
Ch. 28, v. 10: "Va'yeitzei" - And he left - The four letters of this word 
are an acronym for "V'ossoh Yaakov Tzavo'as Oviv." (Minchoh 
V'luloh) Perhaps we can add that it is likewise an acronym for "V'ossoh 
Yaakov Tzavo'as Imo." He left to fulfill his father's wishes to find a 
wife and also to fulfill his mother's wishes to get out of harm's (Eisov's) 
way. 
Ch. 28, v. 10: "Va'yeitzei Yaakov" - And Yaakov left - These words 
come on the heels of "al noshov lo l'ishoh," the last words of the 
previous parsha. This alludes to the ruling that one who lives in Eretz 
Yisroel may not move to chutz lo'oretz except to learn Torah or to find 
a wife. (Rabbeinu Avigdor) Alternatively, Eisov had just married 
Mochalas. This enabled Yaakov to slip away without Eisov noticing. 
(Tzror Hamor) 
Medrash Ohr Ho'a'feiloh says that N'voyos, Eisov's brother-in-law, 
died and Yaakov took the opportunity to escape. 
The medrash says that our parsha is "s'sumoh," - closed, to teach us that 
Yaakov left B'eir Sheva clandestinely, so that Eisov would not notice 
his departure. Some incorrectly understand that it is a parshas 
"s'sumoh," meaning that the paragraph spacing between the end of the 
previous parsha and ours has a "s'sumoh" configuration. This is 
incorrect. Numerous parshios have this type of paragraph spacing and 
no comment is made by our Rabbis. The medrash means that the whole 
parsha is closed, having not even one paragraph space in it. (Rada"k) 
Ch. 28, v. 11: "Va'yifga bamokome" - And he happened upon the 
place - The gemara Chulin 91b says that "the place" refers to Mount 
Morioh. Yaakov passed it and later decided that he should retrace his 
steps and pray there. He merited to have "kfitzas ha'derech," miraculous 
quick travel, and reached it on the same day. Targum Yonoson ben 
Uziel on verse 10 writes that he also had "kfitzas ha'derech" from B'eir 
Sheva to Choron. 
Ch. 28, v. 11: "Va'yikach mei'avnei hamokome" - And he took 
from the stones of the place - How many stones did Yaakov take? 
Rada"k says that he only took one. Read these words as: "And he took 
(a stone) from among the stones of the place." Targum Yonoson ben 
Uziel on verse 10 says that he took four stones. 
Ch. 28, v. 17: "Beis Elokim" - House of G-d - Targum Onkelos writes 
"asar d'raavo vei min kodom Hashem." We likewise find the words 
"Beis Elokim" in Shoftim 18:31. There Targum Onkelos writes "Beis 
mak'd'sho d'Hashem." This is readily explained. At the time of our 
verse the Beis Hamikdosh was not yet existent, thus "the place of the 
will of Hashem" (for the Beis Hamikdos to be built in the future). In 
Shoftim an edifice for Hashem was already built, hence "beis mak'd'sho 
d'Hashem." (Shaa'rei Aharon) 
Ch. 28, v. 18: "Va'yitzoke shemen al roshoh" - And he poured oil 
upon its top - Since Elifaz relieved Yaakov of all his possessions how 
did he have oil? We know that he was left with his walking stick, as he 
said that he crossed the Jordan River with it. He originally hollowed it 
out and filled it with oil so that he always had fuel available to kindle a 
light so that he could study (written?) Torah at night. (Paa'nei'ach Rozo) 
Alternatively, Pirkei d'Rebbi Eliezer writes that oil was sent to him 
from heaven. 
Ch. 29, v. 20: "Va'y'h'yu v'einov k'yomim achodim b'ahavoso 
ossoh" - Shouldn't Yaakov's yearning for Rochel make days seem like 
years rather than years like days? In 27:44 Rivkoh told Yaakov to stay 
with Lovon "yomim achodim." His love for his mother and fulfilling 
her wishes, being the mitzvoh of honouring one's mother, made the 
long wait seem like a few days, as each moment gave him great 
satisfaction. "B'ahavoso ossoh" refers back to Rivkoh. (Nirreh li) 
Ch. 29, v. 26: "Lo yei'o'seh chein bimkomeinu lo'seis es ha'tz'iroh 
lifnei habchiroh" - It is not done like this in our locality to give the 
younger ahead of the older - Perhaps Yaakov had a precedent for 



  10                                                                {aBtu!bdzw – trcdk trcd ihc!

 

taking a younger daughter in marriage ahead of an older one. Avrohom 
took Soroh as his wife even though Milkoh, Soroh's older sister was 
still single. In Breishis 11:29 the verse says that Horon was the father 
of Milkoh and Yiskoh. Yiskoh is Soroh (Rashi). Since Milkoh is 
mentioned first, she is surely the older sister. The verse says that 
Avrohom and Nochor took these two sisters as wives. Since it mentions 
Avrohom's taking a wife ahead of Nochor's, we see that Avrohom 
married earlier. (Nirreh li) 
Ch. 29, v. 27: "V'nitnoh l'cho gam es zose" - And WE will give you 
also this one - Why did Lovon express himself in the plural form, since 
he was the only one giving his daughter in marriage? 
1) This is a follow-through of his statement in the previous verse that 
in his locality it is not acceptable to give a younger daughter for 
marriage ahead of an older one. Here too, he included the townspeople 
to show that all that he does is with the guidelines and consent of the 
public. (Ramban) 
2) We find that Lovon invited all his townspeople to the first wedding 
(verse 22). He included his townspeople in the giving over of the bride 
as an expression of honour to Yaakov. (Mahara"l of Prague) 
3) Yaakov was already tricked once by the wily Lovon. He feared that 
Lovon would somehow trick him again when offering Rochel. He 
insisted that the public be in on the negotiations. Lovon responded that 
he was agreeable to this, and thus said that "we," the public, will give 
Rochel in marriage to Yaakov, in accordance with Yaakov's 
understanding of the offer, "bli kuntzen." (B'eir Baso'deh) 
Ch. 30, v. 15: "Lochein yishkav imoch halayloh" - Therefore he 
will lie with you this night - Rashi (M.R. 82:11) says that because 
Rochel belittled the opportunity to lie with Yaakov she was not buried 
with him in the M'oras Hamachpeiloh. Rashi on Breishis 48:7 d.h. 
"vo'ek'b'rehoh" writes that Rochel was buried in Beis Lechem on the 
path to Efros so that she would be stirred to entreat Hashem for her 
descendants who passed by her burial place on their way to exile. 
Ramban on the same verse writes that it would be embarrassing for 
Yaakov to be buried with two sisters, since the Torah would prohibit 
marrying both (see gemara P'sochim 119b where Yaakov declined to 
lead the grace after meals because he married two sisters). Since Leah 
was the first to be married to Yaakov, she was the one to be buried with 
him. We thus have three reasons for Rochel's not being buried with 
Yaakov. 
Ch. 30, v. 20: "Hapaam yiz'b'leini ishi" - At this time my husband 
will make his primary residence with me - Rashi explains that Leah 
said, "Since I have given birth to as many sons as all the other wives 
combined, Yaakov will NOT make his main residence with anyone 
BESIDES me." The Mizrochi asks why Rashi uses a double negative, 
"lo" and "ella." He offers no answer. Nachalas Yaakov and Maskil 
l'Dovid both answer that had Rashi expressed this in a positive manner, 
"His main residence will be with me," we might mistakenly think that 
he had no primary residence, but would now begin favouring being 
with Leah. By expressing this with a double negative we clearly 
understand that Yaakov previously had a favoured residence (with 
Rochel) and now would only have it with Leah. 
Ch. 30, v. 22: "Va'yizkor Elokim es Rochel va'yishma ei'lehoh" - 
And Hashem remembered Rochel and He hearkened to her - It 
seems as if Hashem would have forgotten about Rochel's plight had she 
not prayed. However, this is not so. We find that Hashem's 
remembering her is mentioned ahead of His hearkening to her, 
"va'yizkor" and then "va'yishma." (Ohr Hachaim Hakodosh) If Hashem 
remembered, why did He wait to spring into action only after she 
prayed? This is in keeping with the dictum of the gemara Y'vomos 64a 
that Hashem greatly desires the prayers of the righteous, and He 
therefore made our Patriarchs and Matriarchs barren. They would then 
pray for children. 
N.B. - Although it was mentioned last week that the words of Pirkei 
d'Rebbi Eliezer are not contradictory to the Chasam Sofer who says that 
Yaakov experienced kfitzas ha'derech when in Eretz Yisroel but not 
outside Eretz Yisroel, even when on his way back, we find the Targum 
Yonoson ben Uziel on the first verse of our parsha saying that Yaakov 
had kfitzas ha'derech when he left Eretz Yisroel all the way to Choron. 
Any help would be appreciated. 
A Gutten Shabbos Kodesh. 
Feel Free To Distribute By Copy Or Electronically. Feedback Is Appreciated. To Subscribe, Kindly Send Request To: Sholom613@Rogers.Com This article is provided 
as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on 
subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel  
 

Rabbi Yissocher Frand 

RavFrand 
The first dvar Torah was adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: #965 – The Proper Time for Maariv. The second dvar Torah was adapted from the 
hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah Tapes on the weekly portion: Tape # 216, 
Maariv. Good Shabbos! 
The Tribe of Torah Learners Was Created As A Result of Someone’s 
Payment 
I recently heard a story involving a Rav Orenstein, who was a Rav in 
Detroit more than 50 years ago. Rav Orenstein was a student of the Chofetz 
Chaim in Radin, Poland. Rav Orenstein commented that he once heard an 
interesting observation from his esteemed teacher: 
The pasuk [verse] in Parshas Vayeitze talks about the birth of the Tribe of 
Yissacher. Reuven brought home certain flowers for his mother. Rochel 
saw the flowers and asked Leah for some of them. Leah responded “Was 
your taking my husband insignificant? – And to take even my son’s 
flowers!” Rochel proposed an offer that Leah accepted: “Therefore, he shall 
lie with you tonight in return for your son’s flowers”. [Bereshis 30:14-15] 
Yaakov in fact spent the night with Leah and that night the Tribe of 
Yissacher was conceived. 
Rav Orenstein said over in the name of his Rebbi that we know that the 
Tribe of Yissacher is the tribe in Klal Yisrael that personifies Torah study. 
The whole genesis of Shevet Yissacher occurred because somebody paid 
somebody else. This set the tone for the rest of Jewish history. The 
existence of the “Tribe of Torah learners” amongst the Jewish nation comes 
about because other people are willing to pay. This is the “ma’aseh Avot 
siman l’Banim” – that there should be a concept amongst the Jewish people 
that there is a class of individuals devoted to Torah study amongst the 
nation that involves someone else “footing the bill”. The classic 
relationship between the supporters of Torah and the Torah learners has its 
beginning in Parshas Vayeitzei when Yissacher came into existence 
because of the flowers that Rochel was willing to pay for. 
Leah Was Commended For Recognizing “I Have Received More Than 
I Deserve” 
Upon the birth of her fourth son, Yehudah, Leah said, “This time I will 
thank Hashem” [Bereshis 29:35]. Rash”i quotes the Rabbinic explanation 
that this expression of gratitude was due to the fact that she now had given 
birth to more than her share of Tribes. “Now that I have received more than 
my portion, it is time to express my gratitude to G-d”. 
What is the meaning of the statement that Leah received more than her 
portion? Our Rabbis explain that Leah made a simple mathematical 
calculation. She divided the twelve future tribes by 4 wives and arrived at 
the result of 3 tribes per wife. Now that she had her fourth son, she offered 
praise to G-d. The Rabbis praise Leah for her recognition that she owed a 
debt of gratitude to the Almighty. 
Although Leah’s recognition that she owed a debt of gratitude is certainly 
praiseworthy, this teaching of our Rabbis does not seem to make sense. 
Who deserves more praise — the person who receives his or her proper 
share and feels indebted to G-d, or the person who receives more than his 
or her fair share and feels indebted to G-d? Obviously, the first person is 
more deserving of praise. 
I saw a very interesting observation from Rav Dovid Kviat (Maggid Shiur 
in the Mir Yeshiva, New York): The praiseworthy aspect of Leah’s 
behavior here was that she viewed what she received as “more than her fair 
share”. 
By nature, human beings view that which they receive in life as something 
that they had coming to them. “This is what I deserve.” If my friend is 
earning $30,000 a year and I am earning half a million dollars a year, it may 
not be so easy to recognize my great fortune. It is easy to think, “I am 
smarter than him, I am cleverer than him, I earned this on my own — it was 
coming to me!” 
The novelty of Leah’s comment is that we see that a person has the ability 
to step back, look at a situation objectively and conclude, “I am getting 
more than I deserve”. This is not our normal tendency. The normal 
tendency is to view life as either “I am getting my fair share” or at best, “I 
am getting less than I deserve.” The rare person, who lives their life with 
the attitude that “I have gotten more than I deserve,” is indeed a 
praiseworthy person. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion. A complete catalogue can be 
ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
http://www.yadyechiel.org/ for further information. To Support Project Genesis- Torah.org Rav Frand &copy 2016 by Torah.org. Questions or comments? Email 
feedback@torah.org. Join the Jewish Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org 
or email learn@torah.org to get your own free copy of this mailing. Need to change or stop your subscription? Please visit our subscription center, 
http://torah.org/subscribe/ -- see the links on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. 
Both the author and Torah.org reserve certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 2833 Smith 
Ave., Suite 225 Baltimore, MD 21209 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351   
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Rabbi J. Gewirtz  

Migdal Ohr 
Volume 19 – Issue 7 
Parshas Vayeitzei 5777 
Z‰EwT WLSK ÂY ACYW ÂP 
A publication dedicated to Harbotzas Torah 
(YX:XK TYwARB) „.hwAR LE IMw QCYW HBCM hTA OsYW WYTwARM Os IBAH TA 
XQYW...‰ 
“And [Yaakov] took the stone he had placed around his head and set it 
as a monument; and poured oil over it.”(Genesis 28:18) 
Following his dream and vision at the future site of the Bais HaMikdash, 
Yaakov took the rock he had used to protect his head (originally twelve 
stones that miraculously fused together) and set it upright as a monolith. At 
that time, this was an accepted way of serving HaShem, before it was 
appropriated by idolaters. 
He then poured oil upon it. This served a twofold purpose: First, it was 
either as a korban itself, or to sanctify the stone as an acceptable altar upon 
which to offer sacrifices. Second, since oil on a stone makes a noticeable 
mark, it was so that Yaakov could find this stone upon his return. But there 
is a question. From where did Yaakov get oil? 
While it’s possible that he traveled with it, the simple understanding was 
that Yaakov had nothing with him but the clothes on his back (and not even 
that once Elifaz was done with him.) So how did he get oil? 
The Midrash Rabba (69:8 – and also quoted in Rabbeinu Bachya) says that 
HaShem poured oil down from Heaven, enough to fill a small jug, and it 
was this oil that Yaakov used to anoint the stone. It teaches us, then, that 
this act of anointing the stone with oil was of such importance that HaShem 
was willing to do a miracle and be actively involved in it. 
This jug was later used by Shmuel to anoint Dovid HaMelech, and some 
say it was the “small vessel,” for which Yaakov went back when he 
encountered the angel of Eisav, which would later be found at the time of 
Chanuka. It would seem, therefore, that from the time HaShem sent him oil 
to anoint the stone, Yaakov made sure to always carry oil. Why? 
It was for the same reasons the stone was anointed. Wherever Yaakov went, 
he looked for opportunities to uplift his physical surroundings as he did 
with the oil. Further, he sought to maintain reminders of those acts, by 
doing something that would refresh his memory. 
The perennial lesson for us is that we, too, are to seek out ways to sanctify 
the world around us. When we are inspired to come close to HaShem or 
overcome our base urges or pettiness, we should do something to remind 
ourselves of that inspiration. Through these two behaviors, we will become 
better people, living in a better world. You don’t need to be a “Yaakov 
Avinu” to make a difference. Each of us is imbued with Godliness and is 
expected to do what we can to uplift the world and ourselves as well. 
The young man approached his Rosh Yeshiva. It had been several years 
since he had married and moved away and he was excited about the visit. 
“How is everything?” inquired the Dean. 
“Baruch HaShem, my job is good and my home is comfortable. But there 
is something that bothers me. I don’t feel the “kedusha,” the spirituality in 
my neighborhood to be the best. It’s not like Yeshiva and I think people 
could be more spiritually sensitive.” 
He assumed the sage would tell him to find a new place to live and was not 
ready for what his rebbi DID tell him: 
“So,” said the Rosh Yeshiva, “YOU add kedusha to your neighborhood.” 
– Wow. It was up to him. Why hadn’t he thought of that? 
Now You Know 
Seemingly, Yaakov and Eisav received similar blessings. Yaakov was 
promised that HaShem would give him “of the dew of Heaven, and the fat 
of the earth.” 
Eisav was told, “From the fat of the earth will be your dwelling, and of the 
dew of Heaven from above.” So what was the difference? 
It would seem that the nuanced difference is that Yaakov’s blessings come 
from HaShem while Eisav’s don’t mention G-d at all. 
Further, for Yaakov, the Heavenly comes first, and the earthly benefit 
follows. For Eisav, Heaven is secondary. 
This is a reference to the fact that our job as Jews, inheritors of Yaakov, is 
to take the spiritual and infuse it into everything, even the physical, 
uplifting it thereby. 
On the other hand, Eisav takes the physical and gives it the lofty status of 
the spiritual. Food, for example, is not a source of strength to serve 
HaShem, but rather an end unto itself, an almost “religious experience.” 

As a Jew, remember: It’s fine to be a foodie, but only if you are inspired to 
thank HaShem, not just the chef. 
Thought of the week: 
Nobody can tell the future, but anybody can make it. 
This issue sponsored l’illui nishmas Mr. Edwin Pasternak ob”m. 
A‰EwT WLSK ÂW RUPN 
He was a quiet man who found joy in giving to others. His memory stays 
with me and inspires me. 
E-mail Subscribe to info@JewishSpeechWriter.com Spread the holy light! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ 
to info@JewishSpeechWriter.com ©2016 – J. Gewirtz  
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Vayeitzei: Love Then Rebuke 
December 8, 2016 
Summary 
Jacob reproved the shepherds in Charan. By referring to them as brothers, 
Jacob made himself an equal; therefore, the shepherds had no problem 
discussing the best and most correct way to tend to their animals. Rav 
Kamenetsky explains that one should give rebuke out of care and concern. 
“Whoever has the ability to reprove and does not do so, he is considered 
responsible for the other person’s transgression.” Before we rebuke a 
fellow Jew, we must make sure we have no personal animosity against that 
person. A person who rebukes his fellow, in the correct way, expresses 
more love for that person than the one who keeps quiet. Rabbeinu Yonah 
explains that the righteous will praise and honour other people for all their 
good qualities, whereas the wicked will look for other people’s 
shortcomings and mistakes to put them down. When a father rebukes his 
children, he must do it in such a way that they feel that he is their friend 
who cares about them and their patron who looks after them. “A father is 
able to guide his children, even if they have a difference of opinion, for in 
general children feel that their father loves them and will try with all his 
might to do what is good for them.” Throughout the difficult teenage years, 
as the children are transforming into young adults, they test the boundaries 
of their rights and abilities. “One should always conduct oneself to push 
away with the left hand and bring close with the right one.” Educators must 
make sure to convey that we can all make mistakes, and that they reprove 
out of love and concern. 
Jacob Reproved The Shepherds 
In this week’s parasha, the Torah relates how Jacob left his parents’ home 
and went to stay with his uncle Lavan in Charan. When he arrived in 
Charan, he saw a group of shepherds with their flocks at a well. Jacob felt 
that the shepherds conduct was wrong. He reproved them and said 
(Bereishis 29:7): “The day is still long. It is not yet time to gather the 
livestock. Water your flocks and go and grace.” The shepherds replied that 
they were not able to water their animals, for they needed all of the 
shepherds to move the heavy stone on top of the well. This seems very 
strange. Jacob just arrived as a complete stranger to Charan, and starts 
instructing the local shepherds how they ought to go about their business. 
We would expect the shepherds to answer back and tell him, “Who are you 
to tell us what to do?” However, the shepherds very respectfully explained 
why they were conducting themselves in this manner. 
Jacob’s Approach 
The great Rosh Yeshiva of Mesivta Torah Vodaath, Rav Yacov 
Kamenetsky, explains that Jacob’s ability to reprove total strangers 
stemmed from his initial introduction as he approached them and said 
(Bereishis 29:4), “My brothers, where are you from?” Jacob did not come 
across as a wisecrack who looked down upon these simple shepherds and 
wanted to teach them how to conduct themselves. By referring to them as 
brothers, he made himself an equal; therefore, they had no problem 
discussing with him the best and most correct way to tend to their animals. 
Care And Concern 
Rav Kamenetsky elaborates on this and explains that this is the way we 
should give rebuke to our fellow Jew. It says in Parashas Kedoshim 
(Vayikra 19:17): “You shall reprove your fellow.” This, says Rav 
Kamenetsky, does not obligate us to act as G’d’s policemen. Rather, it 
instructs us to care about our fellow Jews and be concerned that they do 
what is right. He points out that this commandment is written amongst 
commandments regarding man and his fellow Jew and not amongst 
obligations between man and G’d. 
Considered Responsible 
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Rav Kamenetsky continues to explain that when one reproves, one must 
show how much one cares about the other person. As the Rambam writes 
(The Laws of Proper Conduct 6:7), “The one who reproves his fellow … 
he shall do so in private and speak to him calmly and in a soft voice. He 
shall let him know that he is only saying this for his benefit … And whoever 
has the ability to reprove and does not do so, he is considered responsible 
for the other person’s transgression.” 
No Hatred Or Animosity 
With this insight we can understand why the Torah says (Vayikra 19:17): 
“You shall not hate your brother in your heart; you shall reprove your 
fellow and do not bear a sin because of him.” Before we are able to rebuke 
our fellow Jew, we must make sure that we have no personal animosity 
against that person. Only then are we ready to fulfill the Torah obligation 
to reprove. Otherwise, the actual rebuke would be considered a sin. 
Open Rebuke 
This is what King Solomon says (Mishlei 27:5), “Open rebuke is better than 
hidden love.” The Vilna Gaon (Commentary on Mishlei) explains this on a 
simple level. A person who rebukes his fellow expresses more love for that 
person than the one who keeps quiet, as it shows his concern for the other 
person. The Metzudas David (ibid) gives us a deeper insight into this verse. 
He explains that even if one needs to rebuke someone in public, it should 
be based on a deep, hidden love for that person. According to this 
interpretation the verse reads “Open rebuke is only good when it stems from 
hidden love.” Our sole concern should be to help the other person to do 
right, but in no way to offend him or put him to shame. 
Righteous Praise 
Rabbeinu Yonah (Shaarei Teshuva 1:18) explains that a righteous person 
will praise and honour people for their good qualities, whereas a wicked 
person will look for their shortcomings and mistakes to put them down. 
Even if one has to rebuke someone, the righteous person will at the same 
time try to boost the other person rather than to break him or make him feel 
inadequate. 
Fatherly Rebuke 
The Torah’s instruction of how to give rebuke does not only apply to 
situations where one rebukes adults. The same applies to parents and 
teachers who must be very careful when they rebuke their charges. When 
Joseph revealed himself to his brothers in Egypt, he instructed them to go 
back to Jacob and tell him of his whereabouts. He further said (Bereishis 
45:8), “And now, it is not you who sent me here but G’d. And He has made 
me a father to Pharaoh.” Rashi explains that the word “father” means “a 
friend and a patron”. The Rebbe of Kotzk points out that what Rashi 
explains here defines how a father should assist his children. This is 
especially important when he rebukes them. He must ensure that they feel 
that he is their true friend, who only has their benefit in mind, and their 
patron who will do his utmost to take care of all their needs. 
Moses And The Complainers 
We find the same idea expressed in Parashas Beha’aloscha, where the 
Torah relates that the Jewish people complained many times. At one point, 
they asked (Bamidbar 11:4): ”Who will feed us meat.” This was totally 
inappropriate, as they received manna every day. When Moses saw how 
they kept complaining, and that G’d was getting angry, he said to G’d 
(Bamidbar 11:12), “Why have You done evil to your servant … that You 
place the burden of this entire people on me? Did I conceive this entire 
people or did I give birth to it? On this the Sforno comments, “A father is 
able to lead his children, even if they have a difference of opinion. For the 
children feel that their father loves them and will try with all his might to 
do what is good for them. However, these people, who complain all the 
time, do not trust me [says Moses], and they constantly suspect me and test 
me to see how I will act.” 
Testing The Boundaries 
In every situation, parents must convey their unconditional love for their 
children to create an environment of trust and harmony in their home. Even 
when they have to rebuke and punish their children it must be done in such 
a way that the children feel that they do so only out of love and concern for 
them. This is a relatively easy job when our children are young, and when 
we can readily excuse them for their immature wrongdoings and 
misconduct. However, it is crucial to continue with this approach 
throughout the difficult teenage years, when the children are transforming 
into young adults, and begin testing the boundaries of their rights and 
abilities. 
Push Away With Left, Bring Close With Right 

This is even more of a challenge for teachers who are not necessarily trusted 
by their students in the same way that children trust their parents. Teachers 
must therefore first develop a true love and concern for their students. Only 
then can they educate and rebuke their students properly. Children are very 
sensitive and will feel whether the rebuke was out of love and concern, or 
just to cut them down. The Talmud (Sotah 47a) teaches a most important 
lesson for educators: “One should always push away with the left hand and 
bring close with the right hand.” The right hand is generally described as 
the stronger one, and as such the Talmud teaches that in every given 
situation an educator must show his charge more love than strictness. The 
Talmud continues to explain that if an educator is excessively strict, and 
pushes away with both hands, he will eventually lose the child. 
Successful Education 
On the other hand, it is not good to give the child too much freedom either. 
Even the children themselves appreciate when they are given boundaries. 
We must be there for them, show them their restrictions, and teach them 
how to conduct themselves. The secret to successful education is to 
combine the right and left hand. As educators, we shall never lower 
ourselves to be equals to the ones we are educating; but we must make sure 
to convey that we can all make mistakes, and that when we reprove, we do 
so only out of love and concern. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Yaakov’s Objective as a Patriarch 
The Torah states when Yaakov our Patriarch saw Rachel, “Then Yaakov 
kissed Rachel; and he raised his voice and wept.” Rashi cites Chazal 
who explain that the reason Yaakov wept was because he saw through his 
Divine Vision that Rachel would not be buried with him (in the Tomb of 
Machpelah). Another explanation cited by Rashi is that Yaakov wept 
because he came to Rachel, empty-handed - without any gifts. As the 
Midrash states, “Yaakov had said, ‘Eliezer the servant of my grandfather 
(Avraham) came with a nose ring, bracelets, and delicacies in his hand as 
gifts for Rivka and I did not.’ It is because Yaakov was pursued by Elifaz 
(the son of Esav), who wished to kill him in order to fulfill the dictate of 
his father, that he had to relinquish all of his wealth.” Why did Yaakov 
weep regarding his inability to give gifts to Rachel, our Matriarch? 
Regarding the nose ring and bracelets that were given by Eliezer to Rivka, 
our Matriarch, the Torah identifies the weight of each of the pieces of 
jewelry. The Torah identifies the weight of the nose ring as “Bekka.” Rashi 
cites Chazal who explain that the weight of the nose ring “bekka” is an 
allusion to the half-silver coin (machtzis haSekel) which would be given in 
the future by Jewish people for the sake of purchasing of communal 
offerings. (The communal offerings atoned for the Jewish people). The two 
bracelets are identified by the Torah as “two bracelets, their weight ten 
in gold.” This alludes to the Ten Commandments that were inscribed on 
Two Tablets that were attached and of identical dimension. The act of 
putting these ornaments upon Rivka, our Matriarch, established and 
secured these two elements on behalf of the future spirituality of the Jewish 
people. 
Yaakov, our Patriarch, who fathered the twelve tribes understood that he 
must establish and secure a foundation that would guarantee the greatest 
potential for the spiritual advancement of the Jewish people. Thus, when 
he came upon Rachel, who was destined to be his primary Matriarch, he 
understood because of his loss of wealth that he was not able to establish 
and reinforce what Eliezer had set into motion through the gifts of jewelry 
that were given to Rivka, our Matriarch. Yaakov wept because he had 
understood that the spiritual future of the Jewish people was compromised 
because he was not able to infuse Rachel with these necessary elements. 
Yaakov wept when he saw that Rachel would not be buried with him. The 
Torah tells us that Rachel had given her conjugal night with Yaakov to her 
sister Leah in return for the mandrakes that Leah’s son had brought. Chazal 
tell us that because Rachel did not sufficiently value being with Yaakov 
that night, she forfeited her right to be buried with him. Thus, Yaakov wept 
when he saw that Rachel would not be buried with him because he 
understood that she did not merit to be with him in death because she 
possessed a spiritual deficiency. Yaakov’s pain emanated from the fact that 
he had understood that if the Matriarch would not be sufficiently secure in 
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her spirituality, it would manifest itself in a deficiency in the Jewish people. 
Yaakov’s focus and objective was to create for the Jewish people the most 
secure foundation to allow them to have the greatest potential for spiritual 
growth. 
The Torah tells us that Leah sensed in her husband Yaakov that had 
despised her. How is it possible that Yaakov, the most special of the 
Patriarchs should see in Leah a level of negativity that would cause her to 
be despised? Regardless of Yaakov’s understanding that his marriage to 
Leah was pre-ordained by G’d, he nevertheless was displeased with her 
because she was agreeable to participate in the deceit of her father. Lavan 
is quantified by the Torah as the master of deception. 
Yaakov is identified by the Torah as, “The man who dwells in the tent (of 
Torah).” Because Yaakov was synonymous with the Torah, which 
embodies Truth, he could not tolerate anything that was contrary to his 
essence. This was especially true when it had relevance to the future 
spiritual development of the Jewish people. The verse states, “Give truth to 
Yaakov (Teetain emmes L’Yaakov)”. If the Matriarch, who would be the 
mother of the tribes of Israel, would be deficient in the characteristic of 
Truth, it would detrimental to the Jewish people. Since Leah entered into 
the marriage under false pretences, Yaakov saw her in a negative light. In 
truth, Leah was coerced by her father Lavan to participate in the deception. 
However, Yaakov initially did not fully understand her predicament. G’d 
wanted to dispel from Yaakov this negative understanding of Leah. He 
therefore caused her to conceive despite her initial difficulty. She merited 
to be the mother of six of the twelve tribes of Israel. This confirmed her as 
being a truly worthy Matriarch. 
2. Yaakov, the Most Special of the Patriarchs 
The Torah states, “Yaakov departed Beersheva and went toward 
Charan. He encountered the place (Mt. Moria) and spent the night 
there…he took from the stones of the place which he arranged around 
his head, and lay down in that place… and he dreamt…Yaakov arose 
early in the morning and took the stone that he had placed around his 
head…” Rashi cites the Gemara in Tractate Chulin, which explains that 
the stones that Yaakov had placed under his head began to quarrel amongst 
themselves- each one saying “allow the tzaddik to place his head upon me.” 
Because of Yaakov’s unique spiritual dimension, existence, that was 
created for the sake of G’d’s Glory, wanted to fulfill its purpose by 
accommodating the “devoutly righteous” who facilitates the purpose of 
existence. In order to accommodate each stone’s willingness to be 
associated with the tzaddik, G’d fused them into one stone. 
The Midrash (Yalkut) tells us that Yaakov had initially taken twelve stones 
in order to determine whether he was going to be the Patriarch who would 
father the twelve tribes of Israel. There was a tradition among the Patriarchs 
that the one who would be qualified to father the tribes of Israel would have 
twelve sons. Yaakov understood that if the stones were to be fused together 
into one stone, it would indicate that he was sufficiently pure to establish 
the twelve tribes. The symbolism of the twelve being fused into one is to 
confirm that although each of the twelve tribes had its own unique 
characteristic, together they comprise the Jewish people. 
The Midrash (Tanchuma) cites the opinion of Raish Lakish regarding the 
incident of the stones, “The Torah states, ‘G’d stood above him 
(Yaakov)…’ Yaakov had seen a ladder in his prophetic dream that 
extended up into the heavens. He had seen angels ascending and 
descending with G’d being above the ladder. When the stones had sensed 
the Divine Presence at the location where Yaakov was lying, they melted 
and became one stone.” Every one of the Patriarch was a prophet who 
received a communication from G’d based on his own dimension of 
spirituality. Rambam explains that the communication that is received by 
the prophet is transmitted to him through an angel. These angels are 
referred to as “ishim (men).” Although they are spiritual beings, because 
they are the ones who bring the communication to the human being, who is 
classified as “ishe (man)” they are referred to as “ishim.” However, because 
of Yaakov’s unique level of spirituality, he did not receive the 
communication through an angel, but rather, it was the Divine Presence 
Itself. When the stones were exposed to the awesome Presence of G’d, they 
melted into one. This consequence was an indication of Yaakov’s advanced 
level as a Patriarch. The Presence of G’d upon Yaakov was similar to that 
of the Divine Presence at Sinai. When Yaakov had seen the stones fused 
together, it allowed him to understand the value of his own Torah study. 
The intensity of the experience was similar to that which would take place 

at Sinai. Thus, it was a confirmation that he will be the father of the tribes 
of Israel. 
The Gemara tells us that the Ark in the Temple was located in the portion 
of Binyamin. The Gemara in Tractate Megillah tells us that Binyamin 
merited to be the host of the Divine Presence because it was something that 
he had desired more than his brothers. However, the Midrash (Yalkut) tells 
us that it was because when Yaakov was aged, he would lean on the 
shoulder of Binyamin when he would walk. In the merit of this 
accommodation to his father, he merited to be the host of the Divine 
Presence/Holy Ark. Because of Yaakov’s dimension of being, G’d’s 
Presence was continuously upon him. Consequently, when Binyamin 
supported his father and attended to his needs, it was the equivalent of 
accommodating the Divine Presence. Thus, he merited being the host of the 
Holy Ark. 
3. Setting the Destiny of the Jewish People in Motion 
The Torah tells us that Yaakov went toward Charan he had encountered 
“the place.” Chazal tell us that this was the location of the Temple 
Mount/Mount Moriah. There he fell asleep and experienced a prophecy. As 
the verse states, “(he) spent the night there because the sun had set…” 
The Midrash states, “Our Rabbis of blessed memory tell us that the sun set 
suddenly because G’d had extinguished it. He caused that the sun should 
set prematurely so that He could communicate with Yaakov in a 
concealed/private setting. This is analogous to an intimate friend of the king 
who comes on occasion to visit him. When the intimate friend arrives at the 
palace, the king gives an order to extinguish all of the lamps so that he could 
converse with his special friend in a private and concealed manner. G’d 
wanted a similar setting when he communicated with Yaakov on the 
Temple Mount.” 
Why did G’d need to cause the sun to set prematurely in order for Yaakov 
to receive his prophetic communication? A prophet can receive a 
communication from G’d at any time of the day or night. 
The Gemara in Tractate Zevachim tells us that when G’d was giving the 
Torah at Sinai to the Jewish people, the earth quaked so violently that the 
nations of the world believed that the world was coming to an end. They 
came to Bilaam, their prophet, with their concern. They said to him, “The 
world is coming to an end.” Bilaam responded, “Do you not realize that the 
world is not being destroyed because after the Great Flood G’d made a 
covenant with existence that He would not destroy it.” They replied, “G’d 
only promised not to destroy the world with water. Perhaps it is being 
destroyed by fire.” Bilaam said to them, “You fools! Do you not realize that 
G’d is giving His strength/power to the Jewish people (which is the Torah). 
It is because of this monumental moment that the world is quaking.” To 
this the nations of the world responded, “G’d should bless His people with 
Shalom” and returned to their evil ways. We see from this dialogue that 
when G’d gave the Torah to the Jewish people at Sinai, it was not concealed 
from the world. 
Although G’d had communicated openly with the Jewish people at Sinai, 
they nevertheless succumbed to the sin of the Golden Calf. The Midrash 
tells us that the reason the Jewish people were vulnerable to idolatry was 
from the evil eye that they had received from the nations of the world. If 
the Torah had been given in a private setting, this would have not come 
about. Thus, the public aspect of the Sinai event resulted in tragedy. 
However, after Sinai, G’d’s intimate relationship with the Jewish people 
was limited to a concealed setting. As G’d had requested of the Jewish 
people after the sin of the Golden Calf, “Make for Me a dwelling place so 
that I may dwell amongst you...” The Divine Presence would be present 
in the Holy of Holies. 
The Gemara tells us in Tractate Shabbos that at Sinai, the Jewish people 
were compelled to accept the Torah. G’d had held the mountain over them, 
giving them an ultimatum, “either you accept the Torah or you will be 
buried under the mountain.” The acceptance of Torah at Sinai was not 
considered of qualitative nature because it came about under duress. It was 
not until the events of Purim that the Jewish people reaffirmed and accepted 
upon themselves the Torah out of love. This was considered to be the 
ultimate level of acceptance. It is interesting to note that the Hand of G’d 
that brought about the miracle of Purim was cloaked and concealed within 
nature. It was something that was hidden from the eyes of the world. It was 
only when the Jewish people realized G’d’s special love for them- causing 
events to change at the last moment, thus not allowing them to be 
annihilated, that they accepted and reaffirmed their commitment to G’d and 
His Torah. 
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Yaakov, was the most special of the Patriarchs, who embodied and 
personified the Torah. As the verse refers to him as “the perfect man who 
dwelt in the tent (of Torah).” Chazal tell us that there is a principle – “The 
actions/experiences of the Patriarchs are a sign for the children.” Meaning, 
the actions of the Patriarchs set in motion and establish future events that 
the Jewish people will experience. In order to establish the necessary 
setting and circumstance that would bring about the affirmation of Torah 
on the most advanced level had to begin with G’d communicating with 
Yaakov in a private/concealed setting. This was similar to the Purim event, 
which was a concealed setting – “the Hand of G’d cloaked in nature.” 
4. The Awesome Protection of Torah 
The Torah tells us that after Yaakov received the blessings from his father 
Yitzchak, he was advised by his mother Rivka to flee because his brother 
Esav was plotting to kill him. She had told him to go Lavan her brother for 
a “short stay” so that the anger of Esav should dissipate. The Gemara in 
Tractate Megillah tells us that before departing to Charan, the community 
of Lavan, Yaakov spent fourteen years studying in the Yeshiva of Shem 
and Aiver. Yaakov is quantified by the Torah as a man who studied Torah 
his entire life, as it states in the verse “the perfect man who dwelt in the 
tent (of Torah).” When Yaakov had received the blessings from his father, 
he was sixtythree years old. If had spent another 14 years studying Torah, 
it would mean that he was 77 years old when he arrived in Charan, the home 
of Lavan. If he had dedicated his life to the study of Torah until the age of 
63, what was the added value of studying an additional 14 years in the 
Yeshiva of Shem and Aiver? 
Yaakov, as his father Yitzchak before him, had not yet left the boundaries 
of the Land of Israel. The spiritual environment of the Land is equated by 
the Midrash to the holiness of the Sanctuary in the Temple. Yitzchak, “the 
unblemished burnt offering” was not permitted to leave the Land of Israel 
because it would have been the equivalent of taking a sacrifice outside of 
the confines of the Holy Sanctuary. Therefore, despite the famine, G’d had 
told Yitzchak must remain in the Land. 
Yaakov had never believed that he would need to leave Canaan. He 
assumed that all the spiritual encounters that he would need to confront 
would be based on his surroundings, which was the Land of Canaan. All 
the trials and tribulations that exist outside of the Land of Canaan, because 
of the lack of G’d’s Presence, are not the same. As the Gemara at the end 
of Tractate Kesubos states, “One who lives outside of the Land (of Israel) 
it is as though he has no G’d.” Meaning, G’d’s relationship and providence 
with the Land of Israel is different than any other location in the world. It 
is more direct and intimate. Therefore, all of the Torah that he had studied 
until this point was to deal with all the spiritual issues that exist within the 
Land. However, when he was confronted with the need to flee to Charan, a 
community that personified evil, Yaakov understood that he would have to 
study certain other aspects of Torah that would enable him to be resilient 
to those negative influences. Aiver had been mentored by his father Shem, 
the son of Noach, who appreciated and understood all levels of evil of 
existence. Aiver had understood how to contend with the depravities of 
mankind, allowing him to retain his status as a “tzaddik.” Yaakov 
understood that he needed that orientation in order to survive the 
environment of Lavan’s household and remain spiritually intact and 
unscathed. 
When Rivka told Yaakov to flee, she had told him to go for a “short stay.” 
Meaning, that soon after he arrived to Charan, he should return home. 
However, he violated the wishes of his mother and remained away for 36 
years. Chazal tell us that Yosef, the most beloved son of Yaakov, was 
denied to him for 22 years (he believed that Yosef had died), because he 
had denied his parents 22 years of honoring them. If Yaakov was meant to 
return soon after he had arrived in Charan, he should have been punished 
for the entire period that he denied his parents his presence. Why was he 
only punished for 22 years – it should have been 36 years? 
When Yaakov left his parent’s home, his father had entrusted him with 
great wealth. The wealth was necessary to negotiate with Lavan for the 
hand of his daughters in marriage. The Midrash tells us that Yaakov was 
impoverished as a result of a confrontation with Elifaz, the son of Esav. 
Elifaz had come upon Yaakov to take his life through the instruction of his 
father, Esav. Yaakov had relinquished all of his wealth to Elifaz so that he 
should not be killed. Yaakov has said to him, “Based on the principle that 
you had learned from your grandfather, Yitzchak, ‘one who is 
impoverished is considered as if he is dead,’ by taking my wealth you 
would have conformed to your father’s wishes.” Consequently, Yaakov’s 

sole possession was the clothing on his back and his walking staff, as it 
states, “With this walking staff, I have crossed the Jordan.” Because of 
this impoverishment, Yaakov needed be away from his parent’s home for 
22 years. 
The Torah tells us that if one is threatened with his life by an attacker, one 
is permitted to kill him. Yaakov had every right to kill Elifaz and not forfeit 
his wealth. Had he done so, he would have been able to negotiate with 
Lavan for his daughters Rachel and Leah and not need be delayed for 22 
years. However, Yaakov chose not to kill Elifaz so that he should not 
diminish his spiritual standing. He understood that although he was 
permitted to kill in this circumstance, the consequence of that action would 
have impacted negatively on the future of the Jewish people. Being chosen 
to be the Patriarch of the twelve tribes of Israel, he understood that whatever 
level of diminishment of spirituality that would exist within himself would 
ultimately express itself as a limitation of spirituality of his children. 
Therefore, he chose to part with his wealth and not kill Elifaz. It was 
because of his decision that Yaakov was punished for denying his parents 
of his presence for 22 years. 
Although Yaakov had remained in the Yeshiva of Shem and Aiver for 14 
years, he did not need to be atoned for that period of time. Chazal explain 
that it was in the merit of his Torah study that he was not punished for 
denying his parents the mitzvah of honoring them. However, the additional 
22 years that he was not associated with his parents, although they were 
integral to the future spiritual development of the Jewish people, he was 
punished because those 22 years were unrelated to his Torah study. 
5. Appreciating the Innate Characteristic of Silence 
The Torah tells us that Rachel, the wife of Yaakov, initially was barren. 
The Torah states, "G'd remembered Rachel…" - subsequently she was 
able to conceive. The Midrash states, "There was no one who was more 
pleasant and beautiful than Rachel. It was because of this unique 
pleasantness that Yaakov wanted to marry her. During their seven-year 
engagement period, Yaakov sent many gifts to Rachel; however, Lavan her 
father, gave the gifts to Leah her sister. Rachel remained silent. Reb Shimon 
Ben Gamliel says, 'All of my days I have developed in the company of great 
Torah sages and I have not found a greater quality than silence.' Rachel 
took hold of this character trait. Because she had done so, her descendants 
also assumed this characteristic. She had seen the gifts that were meant for 
her in the hands of her sister Leah, but she remained silent. The stone in the 
breastplate of the High Priest that represented the Tribe of Binyamin, the 
younger son of Rachel, was called 'yishpei.' What is the meaning of 
'yishpei?' Although Binyamin was aware of the sale of his brother Yosef 
into slavery, he did not share this with his father Yaakov. 'Yishpei' is an 
contraction for 'yesh peh' which means, 'he has a mouth." Binyamin had the 
ability to share the information with his father, yet he remained 
silent.'…Queen Esther, who descended from Rachel also possessed the 
characteristic of silence. It was because of her silence that Rachel merited 
to have a son.." 
The Midrash continues, "Why did Rachel remain silent? Rachel had 
thought, 'If I should inform Yaakov that my father Lavan had given the gifts 
that were meant for me to my sister Leah, Yaakov would have then entered 
into a dispute with my father. Consequently he would deny me Yaakov as 
a husband. Although I have a claim, I shall remain silent so that I shall not 
be distanced from this special tzaddik, Yaakov.'" Rachel, despite the 
overwhelming pain and anguish that she was experiencing as a result of the 
gifts that were denied to her, chose to endure, so that she could ultimately 
be attached to Yaakov the tzaddik. Because of Rachel's appreciation and 
understanding of the dimension of Yaakov's spirituality, even experiencing 
the greatest hardship was worthwhile in order to become his wife. 
One could say that it was simply wise and calculating of Rachel to remain 
silent, understanding the possible negative consequence of her claim. 
Nevertheless, Chazal tell us that it was only because she possessed the 
quality of silence that she was able to do so. It was not due to a logical 
calculation of events, but rather it was based on an attribute, which she 
possessed within her. Anyone else would not have been able to restrain 
themselves despite the consequence of speaking. 
The Mishna in Pirkei Avos (Ethics of Our Fathers) states “Who is the wise 
person? It is the one who sees the consequences of his actions.” The Mishna 
does not state that the wise person is the one who “understands” the 
consequences of his actions. Rather, it uses the expression “sees.” This is 
because “seeing” is a reality that one experiences, whereas “understanding” 
is an intellectual appreciation. The wise person sees and feels the 
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consequences of his actions as a concrete reality. However, if one’s 
appreciation of a situation is based on his intellectual understanding alone, 
then the truth could easily become obscured due to a conflict of interest. 
However, the wise person, because he “sees,” is not subject to a conflict of 
interest. Thus allowing truth not be distorted. 
Rachel could have rationalized, because of her conflict of interest, that it 
would be wise to share what had happened with Yaakov. However, because 
her characteristic of silence was the equivalent of “seeing”, she was able to 
rise above any conflict of interest and act accordingly. This was the level 
of clarity that Rachel possessed. 
Binyamin, the son of Rachel, although he knew that his brother Yosef was 
sold into slavery, he did not share that information with his father Yaakov. 
If Yaakov had been told that his sons had sold Yosef into slavery, he would 
have cursed them. This would have put the future of the Jewish people into 
jeopardy. Therefore, regardless of is pain, Binyamin remained silent. 
Esther, was offered half of the kingdom by her husband, the Persian 
Emperor- Achashverosh. He had said to her "If you reveal your lineage and 
pedigree to me, I will give you half of my kingdom." Despite the fact that 
his kingdom encompassed the entire world, Esther remained silent. By 
remaining silent as she was instructed by Mordechai (the leader of the 
Jewish people), the events of Purim were able to unfold. 
 

Rabbi Eliakim Koenigsberg 

TorahWeb 
A Desire to Go Higher 
"Vayifga bamakom...vayishkav bamakom hahu - and he encountered the 
place...and he slept in that place (Vayeitzei 28:11)" The word vayifga 
sounds like Yaakov Avinu unexpectedly arrived at the place. Chazal 
explain (Chullin 91a) that this indicates that the earth contracted for him - 
kaftza lo ha'aretz. When Yaakov arrived in Charan, he said to himself, 
"Could it be that I passed a place where my forefathers davened, and I didn't 
daven there?" He set his mind to return, and the earth contracted and 
brought Har Hamoriyah to him. 
If Hashem wanted Yaakov to daven at the makom hamikdash, why didn't 
He stop him there on his way to Charan? Rashi answers that since Yaakov 
didn't have the desire in his heart to daven when he passed the makom 
hamikdash, Hashem didn't stop him. Only after he set his mind to return to 
the place, and he traveled to Beis Eil, did the earth contract on his behalf. 
This shows the power of a heartfelt desire. When a person demonstrates a 
genuine desire for spiritual achievement, and he puts in effort to try to attain 
his goal, Hashem gives him the siyata dishmaya he needs to complete the 
task. And Hashem is even willing to "move mountains" - to give the person 
extra strength and resources - to be able to achieve his goal. 
The Ramban takes Rashi's idea one step further. He points out that from the 
words of the Gemara (both in Chullin 91a and Sanhedrin 95a) it would 
seem that Yaakov did not even return to Beis Eil. But rather, the moment 
he felt a desire in his heart to return to Har Hamoriyah, the earth contracted 
and brought the mountain to him. This shows that just having the desire for 
spiritual growth can bring divine assistance even before a person actually 
invests any effort in the process. 
The importance of desire and effort is alluded to in the end of the pasuk as 
well. Rashi quotes from the Midrash that the phrase "and he slept in that 
place" implies that Yaakov slept only there, but for the previous fourteen 
years he didn't sleep because he was busy learning Torah in the yeshiva of 
Sheim and Eiver. 
This statement of Chazal cannot be taken literally because the Gemara 
(Shavuos 25a) says that if a person swears that he will not sleep for three 
days, we immediately give him malkus for taking a sh'vuas shav (an 
unnecessary oath) because it is impossible for a person to go for more than 
three days without sleeping. What Chazal probably meant is that Yaakov 
Avinu didn't sleep in a bed for fourteen years. He didn't have a good night's 
sleep. He simply dozed off when he felt tired. But that still seems like an 
incredible feat. How was Yaakov able to go for fourteen years without 
sleeping normally? 
Reb Chaim Shmulevitz (Sichos Mussar #32) explains that this shows the 
importance of willpower. When a person has a desire to accomplish 
something, he sometimes can discover hidden strengths and abilities that 
he never thought he had. Yaakov Avinu knew that how he spent his years 
in yeshiva would determine the kind of person he would become. So he 
pushed himself to his limits, and he discovered wellsprings of energy that 

he never knew he had. That is why he was able to forge ahead, learning 
Torah for fourteen years without a deep, comfortable sleep. 
But perhaps there might be another explanation for Yaakov Avinu's 
superhuman ability. Since Yaakov had a genuine desire to learn Torah and 
he invested effort in the process, Hashem gave him extra siyata dishmaya. 
He gave him additional strength, beyond his natural abilities, to enable him 
to accomplish his dream. Chazal say, "Haba l'taheir, m'sayin oso - one who 
comes to purify himself receives divine assistance. (Shabbos 104a)" 
Hashem is ready to help those who truly desire to accomplish spiritually. 
But the prerequisite for receiving that gift is that a person must be a ba 
l'taheir. He has to take the first step, like Yaakov Avinu, to show that he 
has the desire to achieve and that he is willing to put in effort to accomplish 
his goal. 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
This Time I Will Thank Hashem 
When Leah Imeinu gave birth to her fourth son, she named him “Yehuda.” 
This name comes from the Hebrew word l’hodos, to give thanks. “This time 
I will thank Hashem,” Lea declared. (29:35). 
Rashi explains Leah’s intention: She and Rachel knew that Yaakov was 
destined to father 12 sons, each of whom would go on to found one of the 
12 holy tribes of Yisrael. This meant that as one of Yaakov’s four wives, 
Leah could expect three sons. Now that she gave birth to a fourth son, she 
received more than her share. For this she said, “this time, I will thank 
Hashem.” 
The Sages (Brachos 7b) make a remarkable comment on Leah’s thanks: 
“From the creation of the world until Leah’s time, no one ever thanked 
Hashem.” 
No one had ever thanked Hashem before Leah? She was the first person to 
thank Him? We know that Adam Harishon authored the chapter of Tehilim 
that begins: “It is good to thank Hashem…” (Bereishis Rabba 23:13). 
Malchi Tzedek thanked Hashem following Avraham’s victory over the 
foreign kings (Bereishis 14:20), and Avraham Avinu would regularly feed 
people and then instruct them to thank the One who spoke and the world 
came into existence (Sotah 10b). Why do the Sages say that Leah was the 
first to thank Hashem? 
Rav Yerucham Levovitz answers, based on Chovos Halevavos (Avodas 
Elokim 6), that when a person receives special assistance from Hashem, 
this requires that he make an additional expression of thanks, over and 
above what is normal for him. Of course, Adam and Malchi Tzedek thanked 
Hashem, and Leah had done so before as well. Only now, Leah recognized 
that she had merited an extra form of divine assistance, and she therefore 
gave a greater expression of thanks, by giving a name that embodies the 
very concept of thanks–Yehuda. 
This should be a rule for life: Whenever we merit special assistance from 
Hashem, this should elicit from us an outpouring of thanks to Hashem. The 
more unique the assistance, the more intense our thanks should be. 
If so, asks Rav Shlomo Wolbe, how many times have we received extra 
divine assistance and not given Hashem thanks? Did we ever recover from 
an illness or surgery? Did we receive the job we were hoping for or get 
accepted into the yeshiva or seminary of our choice? If so, did we make a 
special expression of thanks to Hashem for that? 
Particularly for those of us who are able to study Torah, no amount of 
thanks can suffice! And certainly those of us who merit to spend our days 
in the yeshiva! 
Rav Moshe Sternbuch offers a different explanation of what made Leah’s 
thanks unique: Leah did not thank Hashem for this child alone. Her thanks 
for Yehuda aroused within her a deeper sense of gratitude for all the good 
she had received throughout her life. She thanked Hashem for having 
merited to marry Yaakov Avinu, 
for meriting her first three sons, and felt that all that had happened to her 
throughout her life had come from Him. 
Rav Chaim Friedlander notes that when we foster a sense of gratitude, 
making the effort to think about how Hashem has helped us, examining 
every detail as Leah did, our eyes become opened to a new world full of 
expressions of Hashem’s kindness. The more we develop in this way, the 
greater our love for Hashem becomes. Rav Friedlander sees this principle 
in our morning prayers, where we praise Hashem that we are able “to thank 
You and proclaim Your oneness with love.” Seeing Hashem’s oneness 
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means recognizing that everything in the world comes directly from Him. 
If we resolve to make thanking Hashem a daily project, we will begin 
recognizing more and more of His kindness, and go on to greater love of 
Him. 
Rav Dovid Hofstadter adds that Leah recognized that all the difficult times 
in her life had in fact brought her to this great moment. It was clear to her 
that her hardships — such as feeling hated by Yaakov — had fueled her 
heartfelt, tear-laden prayers, elevating her to a level of closeness to Hashem 
she would never have reached without this. When she thanked Hashem this 
time, she had in mind even the sufferings she had undergone. 
This idea is supported by the names Leah gave her first three sons. 
Particularly “Shimon” — Hashem has heard my cries (Bereishis 29:33), 
and “Levi” — at last (after feeling secondary to Rachel) my husband will 
be with me (ibid, 34). These names still mentioned the sufferings of the 
past. With Yehuda, however, she gave a name that expressed only thanks, 
without a trace of sadness. 
In Brachos (54a), the Sages instruct that “one must bless Hashem for the 
bad in the same way that he blesses Him for the good.” In his commentary 
on the Mishna, the Rambam writes that to accomplish this, we must always 
fortify ourselves in the knowledge that whatever Hashem does is for the 
best, and for our own good. We should never become angry if things are 
not “going our way.” Perhaps sooner, perhaps later, perhaps only in the 
next world, the time will come when we will see the good that came out of 
our present situation. Therefore, we should bless Hashem for it right now. 
Once, a couple that had been childless for 9 years realized that if they did 
not take steps to lift themselves up out of their state of sadness, they would 
slip into depression. They resolved to make note of every good thing that 
happened to them, even though the pain of childlessness, particularly in a 
neighborhood full of children, made this a constant struggle. 
The wife, in particular, resolved to keep a notebook on hand and record 
every good thing that happened. It was a painstaking process, but as the 
notebook began filling up, and then a second and a third notebook, she 
realized that the sense of anguish she had felt before was going away. She 
was even able to think to herself: “I’m sure that Hashem has a reason for 
why we are still childless, and it is surely a very good reason.” 
More years went by, but the couple kept at their project, filling notebooks 
full of examples of Hashem’s kindness to them. They scheduled times 
when they reviewed together what they had written, as well. As time went 
on, the mood in the home become more and more cheerful. Five years later, 
they merited to have a son. 
May we be zoche to thank Hashem for everything! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vayese: Fulfilling Our Mission 
After the birth of Leah’s second son, Shimon, Leah declared, “Shama 
Hashem Ki Senu’a Anochi” – “G-d heard that I was unloved” and thus 
blessed her with children. Leah was referring to the fact that Yaakob loved 
her less than he loved his other wife, her sister Rahel. 
Significantly, Leah here uses the word “Anochi” (“I”), as opposed to the 
more common word, “Ani.” Rav Shabtai Sabato (contemporary), in his 
book Va’tisa’eni Ruah, notes that there is a very important difference 
between these two terms. “Ani” is used when the speaker simply needs to 
identify himself, to make it clear that he is speaking about himself. The 
word “Anochi,” however, refers to a person’s essence and purpose, the 
reason why has come into the world. When somebody refers to himself 
with the term “Anochi,” he speaks not just of himself, but of his unique 
mission for which he was created. We believe that each and every 
individual was created for a specific purpose, and no two people share the 
precise same purpose. G-d created each person in a specific time and place, 
and with specific abilities and talents, and gives that person his or her 
specific circumstances throughout his or her life, for a very specific reason. 
We each have our role to fulfill in this world, and this role is signified with 
the term “Anochi.” 
Rav Sabato shows how all four of our Imahot (matriarchs) – Sara, Ribka, 
Rahel and Leah – used the term “Anochi” in reference to their roles in this 
world, but perhaps the most practically relevant instance for us is the verse 
cited above, when Leah proclaims, “Shama Hashem Ki Senu’a Anochi.” 
Leah was placed into a difficult and painful set of circumstances. Every 
young woman dreams of marrying and building a special relationship with 
a husband. Leah, however, ended up being married to the same man as her 

sister, and Yaakob loved her sister more than her. But in her great faith and 
humility, Leah was able to declare, “Senu’a Anochi,” that this very difficult 
situation reflects “Anochi,” her divinely-assigned role in life. We can 
hardly imagine the greatness of spirit needed to accept such circumstances 
with this level of faith, to acknowledge that her unique mission in this world 
necessitated this challenge. Leah heroically withstood this challenge, and 
she was rewarded with many children and with the unique privilege of 
being the only wife of Yaakob buried alongside him in Me’arat 
Ha’machpela (the Cave of the Patriarchs in Hebron). 
We all have challenges in life that we need to overcome in order to fulfill 
our missions in life. As parents, we firmly believe that raising children is 
one of vitally important missions, and we realize that this mission entails a 
great number of difficult challenges. Whichever profession one chooses 
and identifies as his mission, he occasionally finds himself fatigued and 
uninspired from the day-to-day grind. When a person chooses to volunteer 
his time for an important cause, realizing that this is part of his mission, he 
might find himself regretting the decision when difficult obstacles present 
themselves. We all face unique challenges, whether it’s a medical issue, a 
child with special needs, difficulties in securing a livelihood, and so on, and 
we might find ourselves asking, “Why me?” At such times, we must remind 
ourselves of our matriarch Leah, who understood that life’s challenges are 
an integral part of life’s mission which we are all to fulfill. 
The Lubavitcher Rebbe (Rav Menachem Mendel Schneerson, 1902-1994) 
would send young Lubavitch Rabbis to places around the world to spread 
Judaism, and he impressed upon them that this work fulfilled the purpose 
for which they were brought into the world. Once, a certain emissary in a 
certain town wrote to the Rebbe and explained that he experienced certain 
medical conditions that made it very difficult for him to continue his work. 
He asked the Rebbe if he could be relieved of this responsibility. 
The Rebbe wrote a brilliant response: “Why are you asking to be relieved 
of your duty? You should instead ask Hashem to relieve you of your 
medical conditions!” 
We should never ask to be relieved of our mission in this world. We should 
accept and embrace this mission, and feel privileged and special to be 
assigned by G-d Himself a unique job that He gave to nobody else. Even 
when the job becomes challenging and difficult, we must remember that 
there is no greater privilege, and no better way to live, than fulfilling our 
G-d-given mission. 
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Weekly Dvar Torah: Ma’ase Avot Siman L’banim 
By Rabbi Shaul Gold 
Associate Member, Young Israel Council of Rabbis 
Parshat Vayietzei describes the events that occurred to Yaakov during his 
first Galut (exile).The Torah tells us that, as he leaves Eretz Yisrael on his 
way to Choran, Yaakov has a remarkable dream in which G-d shows him 
a fascinating vision of a sulam (ladder). G-d then blesses Yaakov, 
guarantees his safety, and promises to return him to Eretz Yisrael. 
Profoundly affected by the vision and by the blessings, Yaakov is impelled 
to strengthen the influence of the dream with a neder − a promise of his 
own. Fortified by this dream, with a light heart and secure in the protection 
of HaShem, Yaakov travels on to Choran prepared to meet the trials he will 
face there. 
Chazal tell us that Ma’ase Avot Siman L’banim − the events that occurred 
to our forefathers − are lessons for the future generations. The messages in 
Yaakov’s dream inspired and strengthened him in his first foray into Galut. 
They should be studied as a Siman L’banim − a lesson that will inspire and 
strengthen us as a community and as individuals. 
The Ohr HaChaim HaKodesh explains that the vision Yaakov saw before 
the blessings was actually three distinct visions, each introduced by the 
word V’hinei − and behold. To prepare Yaakov for HaShem’s blessings, 
he first needed to internalize the lessons of each of the three visions. 
V’Hinei Sulam Mutzav Artzah V’rosho Magia HaShameyma −And 
Behold! A ladder was firmly set up on the earth and its top reached toward 
Heaven. The ladder Yaakov sees in the first vision symbolizes man's 
growth throughout the years of his life. Man is involved in a constant 
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struggle to elevate himself, to reach for the highest heights morally, 
ethically, intellectually and spiritually. The Mitzvah of V’halachta 
B’Drachav (to go in the way of 
G-d) inspires him to strive for levels of G-dliness befitting a Tzelem Elokim 
− man in G-d’s image. 
But it’s a journey that is not without its hazards. A ladder must be scaled 
rung by rung, carefully pacing the ascent and must be firmly planted on the 
ground. If the ladder is shaky and not secure on the ground, the risks of 
falling and injuring oneself are increased. So, too, as man seeks to grow in 
life, he must be Mutzav Artza − firmly grounded. Only with a solid 
foundation can one begin to climb the ladder and know that he is on a path 
that will reach the heavens, that is Magia HaShameyma. 
V’Hinei Malachei Elokim Olim V’yordim Bo. And Behold! In the second 
vision, Yaakov sees angels ascending and descending the ladder. The 
angels are never still, they either rise or fall, constantly in motion. Yaakov 
understands that there is never a final accomplishment − never a time to 
rest. Each rung on the ladder is a preparation for climbing to the next. Once 
a level is attained, it now becomes a base and serves as a springboard to the 
next level. Life is a Sulam − a ladder to be scaled. One must climb higher. 
To stop at any rung is to stagnate, or rather, to regress. There is no plateau 
where one may rest, satisfied in his accomplishments. The message in the 
second vision is, just as the Malachim (angels) never rest on the Sulam, 
neither should we. The moment we stop our aliyah (ascent), we descend. 
V’Hinei HaShem Nitzav Alav Vayomar. And Behold! In the third vision, 
right before HaShem speaks to Yaakov Avinu, G-d stands firmly above 
him. Yaakov is used to living in Eretz Yisrael where the presence of the 
Shechina (G-d’s spirit) can be palpably felt. He now enters Chutz La’aretz 
(other lands) where the presence of HaShem, while understood, is not as 
apparent as before. The vision of HaShem Nitzav Alav − firmly standing 
above him − speaks volumes to Yaakov. The Netziv explains that there is 
a great difference between recognizing the presence of G-d and recognizing 
the personal Hashgacha (Providence) of HaShem. 
The third message in the dream is that HaShem Nitzav Alav − G-d is 
standing firmly above each of us individually. As Rashi explains, L’shomro 
− to protect each of us throughout the long hard journey of life. As difficult 
as the future may be, whatever the challenge, HaShem Yishmraini 
V’yatzilaini − HaShem will protect me and save me. 
As we have stated, the Sulam represents man's growth in his journey 
through life. How is it routed and how can we successfully scale it 
Heavenward? 
The blueprint of life is the Torah. Studying the Torah, observing its mitzvot 
and fulfilling its objectives are the foundation and rungs of the ladder. 
Through Torah, one is solidly based and through performance of the 
mitzvot, one rises level-by-level to the Heavens. The Baal HaTurim 
comments that the gematria (numerical value of the word) of Sulam is 
equivalent to that of Sinai where the Torah was given to the Jews – the Bnei 
Yisrael. He explains that this signifies that proper study and observance of 
the Torah is the Sama D’Chaya − the elixir of life. 
My father, Rabbi Joseph Gold, A”H, observed that there is an interesting 
notation in the High Holiday Machzor (prayer book). Above the words, 
U’Teshuva, U’Tefilla, U’Tzedaka, (Repentance, Prayer and Charity) are 
the words Tzom, Kol and Mammon (Fast, Voice, Money). Each is 
numerically equivalent to 136, as is the word Sulam when fully spelled. 
The message, my father said, is clear: Teshuva, Tefilla and Tzedaka are the 
rungs on the ladder. The way to reach the Heavens is to become close to G-
d; the way to become close to G-d is with Teshuva, Tefilla and Tzedaka. 
Ma’ase Avot Simon L’banim. Yaakov internalized the messages of the 
dream and moved forward in the face of adversity, as Rashi explains with 
ease, because he knew that HaShem would watch over him and protect him. 
We would do well to learn the lessons of the dream. We know that what we 
need to do is to continually uplift ourselves and draw closer to HaShem. 
We know the way to accomplish this is with a solid foundation in Torah 
and with Teshuva, Tefilla and Tzedaka. Shabbat Shalom. 
The Weekly Sidra: “Secret Signs” 
By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
Generally, the rule is ‘Ain HaMikra Yotzai Midai P’shuto,’ or, Scripture 
need not exceed its simple explanation. Nevertheless, as is the case with 
Mikra (Scripture), it is always fascinating to visualize it ‘L’fi Midrasho,’ 
or according to its interpreted (deeper) meaning. 

What can also be very fascinating though, are those ‘deeper interpretations’ 
of Mikra not from classical Midrash or Agadah (non legal narrative), but 
from latter day Rabbanim, say of the 18th century, as we shall soon see in 
this week’s essay. 
Having been married to the eldest daughter Leah first, Ya’akov Avinu 
bargains with his father-in-law Lavan to be given the younger as well. 
Lavan’s condition is as follows: 
“Complete her (Leah’s) week, and we will give you this (Rochail) also for 
the service which you shall serve with me yet seven other years.” (B’raishis 
29:27) 
This condition having been agreed to by Ya’akov, a second wedding takes 
place: 
“And he went in also to Rochail, and he loved also Rochail more than Leah, 
and served with him (Lavan) yet seven other years.” (ibid. 29:30) 
Now, the Passuk (verse) seems to be saying that having married her, 
Ya’akov loved Rochail more than he loved Leah, which is ‘L’fi P’shuto’ 
(the simple meaning). But, as we shall soon discover, there is a most 
fascinating ‘L’fi Midrasho’ here. 
Not being able to bear children for her husband, at long last HaKadosh 
Baruch Hu makes it possible for Rochail to conceive: 
“And G-d remembered Rochail, and G-d listened to her, and opened her 
womb.” (ibid. 30:22) 
In what merit did HaKadosh Baruch Hu remember Rochail that she should 
conceive? Rashi (based on M’gillah 13b) answers in the following manner: 
“….. He remembered for her (Rochail) that she gave over her signs to her 
sister (Leah)…..” 
That is, initially, Ya’akov and Rochail planned to marry. Nevertheless, due 
to the machinations of Lavan, Ya’akov wound up marrying Leah first. 
Now, in those Biblical times marriages were done in the most modest 
manner possible, with the husband and wife not directly seeing each other 
(due to veils and other modest attire). Prior to their intended initial 
marriage, Ya’akov and Rochail shared secret signs or some sort of code by 
which Ya’akov would be able to recognize Rochail. 
In her mind though, the most important thought of Rochail was that her 
sister Leah not be shamed when at their wedding, Ya’akov would ask Leah 
for the secret signs. Hence, sacrificing herself for the honor of her sister, 
Rochail revealed these secret signs to Leah. 
As if this self-sacrifice of losing her beloved Ya’akov was not enough, 
Rochail, giving up her opportunity to marry Ya’akov, had the additional 
terror of possibly being married off to Ya’akov’s evil brother Aisav. For, 
at that time she had no inkling that Ya’akov would agree to seven additional 
years of labor to marry her as well. And, even though such a terror of 
eventually belonging to Aisav could feasibly occur, Rochail still considered 
not having her sister Leah shamed. And, it was for this righteous act of self-
sacrifice that HaKadosh Baruch Hu eventually remembered to cause 
Rochail to conceive. 
Therefore, it is interpreted in the K’dushas Levy (Rav Levi Yitzchak of 
Berditchev 1740–1809 of blessed memory) that when the Torah states, 
“And he (Ya’akov) loved also Rochail more than Leah,” it is not merely a 
matter of favoring Rochail over Leah. Rather, having learned of Rochail’s 
incredible self-sacrificing act of not shaming Leah, even to Rochail’s own 
detriment, Ya’akov’s love for Rochail grew in massive bounds and leaps. 
Hence, from latter day Rabbanim we have a most extraordinary explanation 
of a most extraordinary woman. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
In addition to being a M’chaneich, Rabbi Greebel is the part time Rav of 
Congregation Children of Israel of Youngstown, Ohio, and delivers a 
Gemarah Shiur via Skype. He can be contacted at weeklysidra@yahoo.com 
or at belmar.rabbi@yahoo.com 
Praying for Sustenance 
By Rabbi Dovid Sochet 
Associate Member, Young Israel Council of Rabbis 
Yaakov Avinu, upon awakening after his dream made the following 
declaration: וידר יעקב נדר לאמר אם יהיה אלקים עמדי ושמרני בדרך הזה אשר אנכי 
 if (and Yaakov made a vow saying) – הולך ונתן לי לחם לאכול ובגד ללבש
Hashem will be with me and will watch over me in this way that I go, and 
will give me bread to eat, and garments to wear. 
This statement ‘bread to eat, and attire to wear’ appears to be redundant. It 
would have sufficed for Yaakov to say ‘and will provide me with bread and 
dress’. It is obvious what the necessities of bread and garments are for. 
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The Shelah Hakadosh explains that from Yaakov Avinu’s superfluous 
wording we learn a very important lesson about how to conduct ourselves. 
One should not desire luxury, rather we should be content with the basic 
necessities we need to sustain ourselves. Therefore Yaakov humbly asked 
for bread to eat and not richer foods, as well as clothes simply to wear, not 
extravagant materials for fancy garments. 
The Gemarah relates that one who is generous in charity should not give 
away more than a fifth of his earnings to charity (Rashi explains the reason 
for this rule; is in order that such a person should not himself become 
destitute thus resulting in his having to beg for his own sustenance). The 
Gemarah seeks scriptural reference and poses the verse in our parsha וכל 
 and all that you (Hashem) will give me, tithe, I‘ אשר תתן לי עשר אעשרנו לך
shall tithe it to you”. The reiteration of the word “tithe” implies that a 
twofold tithing may be given, which equals in total a fifth. 
How is Yaakov Avinu’s pledge of giving a fifth of all his assets to Hashem 
when he will return to Eretz Yisroel (the Land of Israel) any proof that one 
may not give more than a fifth of his assets to charity? Is it conceivable that 
Yaakov only pledged a fifth, but we nonetheless may give even more? 
There is a Medrash that expounds on the pasuk מי הקדימני ואשלם תחת כל 
 whosoever has anticipated Me, that I must reward him, for‘ – השמים לי הוא
whatever is under all the heavens is mine”. Who has circumcised his son 
for my sake, prior to my providing him with a son, who has erected an 
enclosure around the roof of his house prior to my granting him a roof, who 
has made for my sake a mezuzah prior to my giving him a house, etc? 
This point of this Medrash is unclear. It is as if one is first required to 
perform certain Mitzhvohs and Hashem provides the wherewithal to 
perform those Mitzvohs, and therefore no one can demand to be rewarded 
for doing what Hashem has made possible. But that is not the case. All of 
the mitzvohs that this Medrash enumerates are obligatory only after one has 
acquired one of the above mentioned things. For example, one of the 
enumerated Mitzvos is Tefilin. "Who has donned Tefilin unless I first gave 
him an arm?" It isn't that everyone is required to wear Tefilin, and then 
Hashem gives people arms upon which to put on Tefilin. One without arms 
is not required to wear Tefilin. Why then should a person not expect to be 
rewarded for performing such Mitzvohs? 
A well known explanation is that the Medrash is telling us that a person 
should yearn for all material objects, even children, merely for the sake of 
being able to fulfill Hashem’s commandments. Thus, "who has circumcised 
his son prior to his having a son" means that the entire reason for his 
wanting a son is only in order to carry out Hashem’s wishes of fulfilling 
the commandment of circumcision, and not for his own personal 
fulfillment. This holds true for all other thing mentioned in the Medrash. 
Thus the verse is understood ‘who has preceded my giving him the physical 
things with which he wishes to do mitzvahs’. 
We can now understand that Yaakov was on this lofty spiritual level. 
Whatever Yaakov wished to possess was only so as to be able to obey 
Hashem's will. He would have given everything away if he would have 
been able to. By his promise to give one fifth of all he has, we see that this 
is the maximum one may give; if he could have given more he most 
definitely would have. 
Perhaps in the same light we can also deal with the apparent added wording 
of Yaakov Avinu with a story. Reb Yaakov Chaim, the Stoliner Rebbe, was 
known for his selflessness. He had an open house for all and many people 
came to him for food and other aid. The Yeshivah Torah Vda’as was in 
close proximity to the Stoliner Rebbe’s house. A young boy, a relative of 
the Rebbetzin, was studying at the Yeshivah and came to eat lunch at their 
house every day. One day the boy decided that he would rather spend time 
with his friends at the Yeshivah then to go eat lunch at the Rebbe’s house. 
The next day the Rebbetzin explained to the boy what his nonappearance 
caused. She explained that the Rebbe does not eat lunch when he is alone. 
However when there is a guest he comes to eat in honor of the visitor. The 
rebbetzin added that even in the honor of a mere youngster the Rebbe would 
eat lunch. She therefore requested that the boy should not miss another meal 
at their home so that her husband, the Rebbe should eat as well. 
This perhaps can be is what Yaakov meant when he asked for provisions 
and clothing that he should be able to ‘eat and cloth himself’. Yaakov only 
ate and only felt comfortable wearing clothing when he had enough to share 
with others. He therefore asked Hashem for food to eat, implying that he 
wanted food in order to be able to feed others which would enable him to 
eat, as well as clothing to give to others. Although one is supposed to be a 

mistapik bmu’it – be satisfied with less- that is regarding his own 
wellbeing, for others one may desire more than the basic necessities. 
The Mishnah says מצוה גוררת מצוה- one mitzvah that is performed brings 
about the opportunity to do another mitzvah. Yaakov asked for food and 
clothing. He requested the bare minimum for himself and for others enough 
to be able to share. When Hashem will grant him these requests he will 
return to Eretz Yisroel where he will perform another mitzvah of giving a 
fifth of all he has to Hashem. Good Shabbos. 
My Son is Better than Your Son 
By Rabbi Dov Shapiro 
Associate Member, Young Israel Council of Rabbis 
The developmental foundations of Klal Yisroel are laid in this week’s 
parsha. Yaakov marries four wives, has twelve sons and a daughter, and 
begins building his family. The narrative of these dramatic events 
ranges between inspiring, infuriating, and disappointing. I wonder… if 
you had to choose your hero throughout this parsha, who would it be? 
Would you choose Yaakov Avinu who throughout his dealings with a 
his duplicitous father-in-law Lavan adhered to the highest level of 
integrity and loyalty, eventually coming out ahead? Would you choose 
Rochel, who at great personal sacrifice allowed her sister Leah into 
“her” house as a co-wife? I wonder how many people would identify 
Leah as a heroine, but let’s take a closer look at Leah’s role in building 
Klal Yisroel. 
When Leah’s first child was born she named him Reuven. Rashi 
(29:32) brings the gemara (Brachos 7b) that “Reuven” is actually a 
blend of two words “Reuh” -“Ben”, meaning “see my son”. Leah was 
conveying a prophetic message about her firstborn’s future behavior: 
“See how different my son acts than the son of my father-in-law (a 
reference to Esav). Esav sold the bechora (eldest birthrights) to 
Yaaakov, yet when the time came for Yaakov to receive the resulting 
brachos (blessings), Esav objected and wanted to kill Yaakov. Whereas 
my firstborn son Reuven had his bechora taken from him unwillingly 
and given to his younger brother Yosef, yet he did not dispute or resent 
that decision. In fact, when Yosef was in danger, Reuven was the one 
who actually saved his life and rescued him from his brothers’ wrath.” 
This chazal seems strange for several reasons: As a mohel I have had 
the opportunity to be intimately involved in the naming of hundreds of 
baby boys. I have never witnessed parents using the naming of their 
baby as an opportunity to show the world that their baby was or would 
be better than a different child. Why did Leah design her child’s name 
to display his future greatness of character? And if for some reason she 
did want to display his greatness, why would she compare him to Esav 
of all people? Was there nobody more reputable whom Reuven would 
outshine other that his nefarious uncle? 
Another question: Later in the parsha the torah describes the events 
leading up to the birth of Leah’s fifth son Yissachar. In exchange for 
fertility herbs, Leah obtained from Rochel the right to Yaakov’s 
intimacy which led to the birth of Yissachar. The Sifsei Chachamim 
(30:16) describes how the donkey upon which Yaakov was riding home 
that evening brayed, causing Leah to come out and inform Yaakov of 
her arrangement with Rochel. In fact many years later when Yaakov 
blessed his children before he died, he addressed Yissachar as “Chamor 
garem” (49:14), referring to the fact that a donkey (chamor) was 
instrumental in causing Yisaachar’s birth. Another strange midrash. Is 
this fact really appropriate to mention decades later as he blessed his 
son on his deathbed? Are the details of Yaakov’s relationship with his 
wives, and the “deal” made that night a defining characteristic of 
Yissachar’s legacy? 
Rav Moshe Eisenman (Ner Israel, Baltimore) addressed this question 
with an interesting insight. He explained that while Yaakov and Rochel 
demonstrated gallantry, integrity and sensitivity, Leah’s sacrifice was 
deeper and more profound. If we look at Leah not through the eyes of 
Yaakov and Rachel but through Leah’s own eyes, a determined and 
courageous woman emerges. Leah understood that she wasn’t 
Yaakov’s first choice for a wife, and that “forcing” herself into his 
home would not change that. But she so desperately wanted to be part 
of the great family that this tzadik would build, she so desperately 
wanted to be a mother of Klal Yisroel, that she placed herself in the 
unenviable position of being the interloper, the unwanted wife, 
subjecting herself to spending the rest of her life in her sister’s shadow. 
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Can you imagine going through life as an unwelcome addition to your 
sister and brother-in-law’s marriage? 
iving with the knowledge that your husband had really wanted to marry 
your younger sister and had been coerced into taking you along too? 
Leah chose that life, and accepted the humiliating role of playing 
second fiddle to her younger sister, even being forced to barter for her 
husband’s intimacy. In doing so she displayed the great strength and 
resilience of her personality and her determination to do whatever it 
takes in order to mother as many of the shavtim as possible. Yaakov 
mentioned this event because he recognized that this indomitable 
determination to spiritual success had been genetically implanted in 
Yissachar that night and had enabled him to achieve his great success 
in Torah. 
I would suggest that the same midah was present in the backdrop of 
Leah’s choice of Reuven’s name. The Be’er Basadeh (29:32) explains 
that the name “Reuven” wasn’t meant to highlight her son’s virtues but 
rather to clear her own name. After her wedding to Yaakov, many 
people (Ramban: including Yaakov himself) felt that Leah had acted 
improperly by tricking Yaakov into marrying her. They did not know 
how she had cried her eyes out in prayer to Hashem that she not be 
Esav’s wife. They did not realize that her motives were all spiritual as 
she wanted so desperately to be a part of the building of Klal Yisroel. 
There was nothing she could do to clear her name until her son Reuven 
was born and she prophetically saw his future noble behavior. She 
declared: “See how the behavior of my son stands in stark contrast to 
the behavior of the man I was originally destined to marry. Such a 
change in my destiny could only happen because Hashem accepted my 
genuine prayers which were motivated by the highest level of 
selflessness and integrity.” 
We all have goals and aspirations but sometimes we are too proud and 
too concerned about what other will say to pursue our goals 
wholeheartedly. Leah’s determination and humility earned her the 
zchus of being the mother of six out of twelve shvatim, and the 
grandmother to the majority of Klal Yisroel. She taught us that there 
are no limits to what we can achieve if we are prepared to undertake 
whatever work and indignity the path to success entails. Leah put her 
goal ahead of her pride, and look how she proud she is today of the goal 
she achieved. 
Parshas Vayeitzei: To Fight Or To Flee? 
Мошиаха Vayeitzei: бороться или бежать? 
By Rabbi Yisroel Yitzchok Silberberg 
Mara D'atra, Young Israel of Mapleton Park 
В школе нас учили, никогда не убежать от проблемы и 
противостояния. Мы воодушевлены разрешить конфликт, пытаясь 
решить вопрос с другой стороны. Тем не менее, на этой неделе в главе, 
мы узнаем, что Яков, величайший из всех наших предков, следует 
совету своей матери и бежит от своего брата Эйсава. Почему не Ривка 
разрешить противоречие и желчности между двумя сыновьями? 
Фюрт, почему не Яаков противостоять Эйсава и достичь золотую 
середину? 
На протяжении жизни Яакова мы наблюдаем ту же картину Яакова, 
избегая конфронтации и retreiving от физических боях. Когда Лаван и 
его сыновья гоняться за Яакова, а не стоять до Лавана, а скорее 
отговорки его действия, не говоря от Лавана, как вор и лжец, что он 
был. Кроме того, когда Дина нарушается Sh'chem, Яаков не 
противостоит Sh'chem, но ждет его сыновья вернуться домой и вести 
бой. Почему Яаков настолько пассивны? Был Яков кроток? 
Если мы посмотрим дальше в главе, мы видим другую сторону к 
характеру Яакова. Когда он приближается к Чаран впервые он 
критикует Шепардс для тратить время и действующие ленивый. Здесь 
Яаков, незнакомец в новой стране, имеет силу, чтобы наставлять 
других за то, что Яаков воспринимается как неправильно. Он не 
уклоняется от конфронтации и в конечном итоге он решает кризисы в 
одностороннем порядке, подняв камень над скважиной. Кроме того, 
до встречи Яакова с Эйсава, он мужественно переживает ангела Eisev 
в эпической битве, которая имела последствия для будущих 
поколений. Яков не отказывается или убегающих от проблемы с 
ангелом, но принимает его голову на и побеждает ангел. Как мы 
можем объяснить дихотомию в двух сторонах характера Яакова. 
Является ли он гигант и воин, или он дипломат, который отвергает 
конфронтацию ?? 

Возможно, мы сможем ответить на эту дилемму, лучше понимать 
человеческую природу. Все люди имеют тенденцию бороться за вещи, 
которые важны для них, будь то физические объекты или 
идеологические принципы. Есть люди, которые попадают на 
крайности этого спектра, которые являются более бороться за каждую 
вещь в своей жизни, включая пустякам, так как есть люди, которые 
настолько пассивны, что было бы взять что-то возмутительное, чтобы 
разбудить их занять позицию. Тем не менее, большинство из нас 
находятся где-то в середине этого спектра. 
Яаков, а также, занял позицию по вопросам, которые были важны для 
него.Будущее еврейского народа был, прежде всего, критически к 
нему. Он знал, что будущее еврейского народа зависит от его 
завоевания ангела Eisev-х годов. Кроме того, все его существо 
представлял характер истины. Он терпеть не мог, когда истина была 
нарушаются. Поэтому, когда он стал свидетелем Sheppards отдыха и 
предотвращения их долг перед работодателем он был вынужден 
противостоять Sheppards. 
Когда Яаков узнает, что его дочь Дина была нарушена он чувствовал, 
что не было правой бой, чтобы забрать с народом Sh'chem. Яков 
почувствовал сразу, что действие было совершено не было никакого 
смысла брать реванш у них. Тем не менее, это удивительно, что Яаков 
не сразу бороться, чтобы выкупить Дина из плена. Здесь его дочь была 
заложником и Яаков ждал его сыновья вернуться, прежде чем он 
принял решение. 
Кроме того, когда его мать Ривка спрашивает Яаков бежать от своего 
брата Эйсава, Яков уважал пожелания своей матери и избегать 
сложных Эйсава. Хотя это было очень важно решить трудные чувства 
с Эйсава и решить вопрос первородства, Иаков, тем не менее 
согласился вывести 
В знак уважения к своей матери. 
Давайте все попробовать усвоить сообщение от характера Яакова 
Авину и знать, как выбрать или бои в жизни. Мы не должны почивать 
на лаврах в жизни мы не должны более реагировать на каждое 
конфликта. Как пишет Маймонид, мы должны выбрать средний путь 
и разумно и сдержанно выбрать правильное время для проведения 
нашу землю и правильно, чтобы позволить вопросы пройти. 
Хорошие Шаббат! Good Shabbos! 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Vayetzei 5777 
GOOD MORNING! Until I was 22 years old and started to learn in a 
yeshiva, I always thought that there were only 10 Commandments. I 
was surprised to find out that there are actually 613 commandments in 
the Torah. There are 248 positive commandments and 365 negative 
commandments (prohibitions). 
There are some mitzvot (commandments) in which we are obligated 
once a year (i.e. blowing the shofar on Rosh Hashanah), mitzvot which 
are once a week (Shabbat) and mitzvot which are daily (prayer). There 
are also six mitzvot in which we are obligated every moment of the day. 
In Hebrew, these are called The Six Mitzvot Temidiot -- The Six 
Constant Mitzvot. I highly recommend the Aish Foundation Series in 
Spirituality -- for depth and breadth. If you prefer a book, read Sefer 
HaChinuch which elucidates all of the mitzvot of the Torah, The 
Concise Book of Mitzvoth or The Six Constant Mitzvos. For an 
advance course, sign up at TheSixConstantMitzvos.com. 
While you are waiting in lines or waiting for an appointment, the Six 
Constant Commandments give you something to think about! After 
each mitzvah is its source in the Torah and its number in the Sefer 
HaChinuch. 
The Six Constant Commandments 
I. Know There is a God (Exodus 20:2) #25 
1. He is the Creator, Sustainer and Supervisor of the Universe. 
2. He created the world from nothing and it is all for our pleasure. 
3. He sustains the world -- it is constantly dependent on His will. 
4. He supervises the world; there are no accidents. Everything is 
meaningful. 
II. Don't Believe in Any Other "gods" (Exodus 20:3) #26 
1. There are no other powers other than God; it is futile to rely upon 
any other power. 
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2. Saying "I can't" is a form of idol worship (if God would help you, 
could you?). 
III. Know That God is One (Deuteronomy 6:4) #417 
1. He transcends time and space. 
2. He has no components. 
3. He is totally unique. 
4. There is one Source for everything that happens. 
IV. Love God (Deuteronomy 6:5) #418 
1. God is the greatest pleasure a person can have. 
2. You're longing for it. 
3. This is all that you ever wanted, want, or will want. 
V. Fear God (Deuteronomy 10:20) #432 
1. There are consequences for your actions -- the choice is yours -- the 
reward is great. 
2. Stand in awe of the Almighty and His Creation. 
VI. Do Not Follow After Your Desires (Numbers 15:29) #387 
1. Stay focused on your goal; don't be distracted by your desires. 
Torah Portion of the week: Vayetze 
This week we have the trials and tribulations of Jacob living with and 
working for his father-in-law, Laban. Jacob agreed to work as a 
shepherd 7 years for Rachel only to have Laban switch daughters on 
him at the marriage ceremony. This is why we have the badekin 
('covering' ceremony) where the groom sees the face of his bride to 
ensure he is marrying the right woman before he covers her with the 
veil. 
As Jacob tries to build his equity, Laban changes their agreement time 
after time. After 20 years, the Almighty tells Jacob the time has come 
to return to the land of Canaan. Jacob and his household secretly leave 
only to be pursued by Laban who has claims to put forth. The story 
ends with peace and blessings between Jacob and Laban. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And (Jacob) had a dream and in his dream there was a ladder 
standing on the ground and its top reached the Heavens" (Genesis 
28:12). 
What insight into life can we learn from this dream? 
The Chofetz Chaim, Rabbi Yisroel Meir Kagan, cites the idea 
expressed by many commentators that the ladder Jacob saw in his 
dream symbolizes the situation of every person in this world. There are 
two actions a person performs on a ladder. Either he goes up from the 
bottom to the top, or else he goes down from the top to the bottom. 
Each day in a person's life he faces new challenges. If he has the 
willpower and self-discipline to overcome those challenges, he goes up 
in his spiritual level. If, however, a person fails to exercise the 
necessary self-control, he lowers himself. This is our daily task, to 
climb higher every day. 
There is no standing in one place. When challenges arise, you will 
either behave in an elevated manner and grow from the experience or 
you will fail. Learn to appreciate the daily challenges that face you. 
Every difficulty is a means of elevating yourself. Every time you 
overcome a negative impulse you grow as a person. When a person 
climbs a ladder, he feels his progress with each step. So, too, with your 
daily victories over your negative impulses. Feel your progress and you 
will have the motivation to continue climbing. 
Whenever you see a ladder, let it serve as a reminder of Jacob's ladder. 
When passing near a ladder ask yourself, "Am I presently climbing in 
my spiritual level or am I going down?" If you ever answer that you are 
going down, do not despair. Rather, strengthen yourself and start 
climbing from where you are. 
Pirke Avos 1:2 "Shimon the righteous ... used to say: The world stands 
on three things -- Torah study, on the service of God (prayer) and acts 
of kindness." 
Quote of the Week 
You are rich according to what you are, not according to what you have 
In Loving Memory of Geoff Frisch 
Happy Anniversary Akiva & Sarah Zweig 
Mazal Tov on the birth of Nossan Meir 
With Special Thanks to Drs. Rodney & Chana Cox, Portland, Oregon 
With Great Appreciation to Kenneth & Nina Stowe 
This article can also be read at: http://www.aish.com/tp/ss/ssw/404604355.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2016 Aish.com - http://www.aish.com  

 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parashas Vayeitzei 
Hashem Is Watching Over You Waiting for the Train 
It is in my power to harm you; but the G d of your father addressed me 
last night, saying, "Beware of speaking with Ya'akov either for good or 
evil." (Bereishis 31:29) 
The following is from She'al Avicha v'Yagedcha, by R. Shalom 
Schwadron, vol. 1, p. 106. 
R. Yosef Yozel Hurwitz, the Alter of Novardok, raised the following 
question: Lavan admitted that Hashem warned him not to speak either 
"for good or evil" toward Ya'akov, and he thereby confirmed that he 
couldn't do anything to Ya'akov. If so, how could Lavan say in the same 
breath, "It is in my power to harm you"? He had just admitted that he 
couldn't! To answer this question, the Alter related a parable: 
A poor Jew was sitting in a train station for a long time when the train 
finally pulled in. However, when everyone went to board it, this man 
didn't make a move to get up. Another Jew, who had also been waiting, 
asked him, "Why don't you get on the train?" The poor man replied, 
"Because I don't have any money to buy a ticket." 
The other fellow stood there for a moment, perplexed. "If you don't 
have any money, why are you sitting here waiting for the train?" The 
answer of the pauper was quick in coming: "I have faith that the 
Almighty will send me a ticket." The other fellow burst out in laughter, 
shook his head disparagingly, and proceeded to board the train himself. 
Abruptly, over the hustle and bustle of the train station, the shrill 
whistle of the train blew: once, twice, and... the third and final whistle. 
You could hear the ponderous sound of the engine revving up as the 
train made ready to depart. 
The man who had boarded the train looked out the window and saw 
that the Jew without a ticket was still expectantly waiting. In an 
annoyed tone of voice, he called out, "Why are you just sitting there? 
The train is getting ready to leave! If you don't have a ticket, well, 
then...here, quickly! Take this money and buy one!" The poor Jew took 
the proffered money without hesitation and ran to the ticket booth. He 
managed to jump onto the train just as it was leaving the station. 
As he sat down next to his benefactor, the latter turned to him and said 
disparagingly, "Now just think for a minute and see what a fool you 
are. How can you rely on your bitachon? Why, if I hadn't given you the 
money for the ticket you wouldn't be on the train now!" 
R. Yosef Yozel concluded, "This is the framework underlying Lavan's 
imperious statement. Consider well, and you'll understand this 
marvelous mashal! The Tzoros Are From Hashem 
Rav Elimelech Biderman once told the following story: There once was 
a family that moved to a home near the forest. The father said to his 
young son, "Don't ever climb over the gate because there are wild 
animals, and even lions, in the forest." The child didn't listen and he 
climbed over the gate. The father quickly put on a lion costume and 
followed his son. He wanted to scare him, so his son wouldn't ever go 
into the forest again. The child saw the 'lion' approaching, and shouted, 
"Father! Father! Help me! There's a lion! There's a lion!" The lion came 
closer, bit the screaming child, and the child ran home crying. "Father, 
you won't believe what happened to me. I was in the forest, and a lion 
came and bit me. I called for you, but you didn't come. Where were 
you?" 
"Where was I?" the father said, "I was the lion." 
When people are going through hard times, they sometimes ask, why 
doesn't Hashem save me? Did He forget me? Where is Hashem when I 
need Him? They forget that Hashem is the one who is creating the hard 
times. They shouldn't ask "where is Hashem?" because Hashem is the 
One who did it. 
This simple and obvious concept is surprising. We are so aware of 
Hashem's compassion, that it is hard for us to imagine that the hardships 
come from Him too. He is our source of salvation, how can we consider 
Him the cause of the hardships? But the truth is that everything, even 
hard times, comes from Hashem. 
Surely everything that happens is for the good, and Hashem definitely 
loves us and doesn't want us to suffer. But there are times when we 
deserve and need castigation, for reasons that He knows. Even at these 
times, Hashem cares for us and minimizes the punishment to the lowest 
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degree possible. But it is a mistake to ask, "Where is Hashem?" Because 
who gave us these troubles, if not Hashem? 
Reb Michoel Ber Weismandl zt"l, who saved many people from the 
holocaust, had an idea which would enable him to save thousands more. 
Unfortunately there were those who thwarted his plans (as is sadly 
known). Reb Michoel Ber was devastated and he poured out his broken 
heart to Rebbe Yosef Yitzchak of Lubavitch (the Maharyatz). The 
rebbe listened in silence and let Reb Michoel Ber say everything that 
was on his heart. Then the rebbe said one statement, which Reb 
Michoel Ber later admitted, changed his entire outlook. The rebbe 
spoke slowly, pausing between each word, so Reb Michoel Ber would 
grasp the message fully. The rebbe said, "And… who… did… all… 
of… this?" 
This too was from Hashem. Those people who prevented the salvation 
were certainly punished, because they had free choice to do better, but 
the results couldn't have been changed. Ultimately, Hashem decided 
(for reasons that are beyond our grasp) that what happened, needed to 
occur - as devastating as it may be. 
Yaakov Avinu worked loyally for seven years to marry Rachel, but at 
the last moment Lavan cheated him, and brought Leah to the chuppah. 
Yaakov was very upset and said to Lavan, "What did you do to me? I 
worked for Rachel! Why did you deceive me?" (29:25). 
It seems that Yaakov had all the reason in the world to be upset 
(especially since this deceit resulted in many spiritual tragedies, as the 
holy sefarim tell us) nevertheless, the Yid HaKadosh of Peshischa says 
that Yaakov erred when he complained. He should have known that 
what happened was from Hashem. This doesn't exonerate Lavan in any 
way. He was certainly punished for his deceitfulness, but we must know 
that everything that happens is from Hashem. 
Wishing Everyone A Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), and 
"Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, please contact: 
rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע"ה - 
The Jewish Home 
Yaakov Avinu was the first to express the idea that one can create a 
beis Elokim in the place where man blossoms and thrives. In the place 
he brings everything he acquires, where he builds his life—there, he 
can reveal G-d. 
Ever since the cheit of Adam, the establishment of a home involves so 
much complexity that a person needs help from G-d to avoid 
compromising himself in pursuit of a piece of bread. So many people 
were morally pure before they set out on the path to lechem le’echol 
u’beged lilbosh, but for the sake of making a living, they denied G-d, 
spurned morality, and were inconsiderate of their friends. 
Therefore, Yaakov’s prayer is, “Im Hashem Elokim imadi, 
v’shamreinu b’derech hazeh v’nasan li lechem le’echol u’beged 
lilbosh, v’shavti b’shalom el beis avi.” Until now, he has been a 
sheltered yoshev ohalim, but now he sets out to seek a wife, and 
sustenance for his wife and children. The danger seems so serious to 
him that he prays not to forfeit his spiritual and moral integrity. 
We learn from Yaakov’s tefillah that the first thing the Jew wishes for 
as he sets out to establish a home is integrity. Only afterward does he 
request an independent livelihood, food and clothing to live 
respectably. Third is a wish for shalom, peace, and finally beis avi, 
family ties. 
Then Yaakov says, “If G-d grants me these, vehaya Hashem li 
l’Elokim.” When G-d saves a person, He reveals Himself with the 
middas harachamim. But only the Jew says Vehaya Hashem li 
l’Elokim, meaning: G-d who showered me with His goodness does not 
only give, but also demands that what He has given be used 
appropriately. Don’t just thank Him for His blessings, use every penny 
in accordance with His Will. 
And finally, Yaakov promises, veha’even hazos yihyeh Beis Elokim. If 
Hashem is G-d to man, man’s house can become a house of G-d. Some 
who pride themselves in their temples twist this. They will build their 
houses next to His—but they are a separate domain. “G-d has His own 
House,” they say. “We will visit G-d in His House, but He must not 
enter ours; His Presence and demands would inconvenience us!” 

Yaakov disagrees. The holiness of the home is necessary for the 
holiness of G-d’s House. It is called mikdash not because kedusha is 
confined within it, but because from it kedusha flows out to the world. 
Every house that is home to G-d is a shaar hashamayim. 
Yaakov teaches how one can build a family life upheld by the dignity 
of work, with all its troubles and griefs. And mankind will learn from 
his descendants how to lead a family and national life in accordance 
with the grace and Will of G-d. Have a wonderful Shabbos, Moshe 
Pogrow 
Director, Ani Maamin Foundation 
To be added to email list or to sponsor a week, please email moshepogrow@gmail.com Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon 
Raphael Hirsch zt”l’s collected writings, with permission from the publisher.  
 

Rabbi Ben-Zion Rand 

Likutei Peshatim 
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A Lesson In History 
“And Yaakov departed from Be’er Sheva and went to Charan.” Bereshis 
28:10 
Our sages tell us that Yaakov’s arrival in Charan was after a fourteen-year 
stop at the Yeshiva of Shem v’Ever to learn Torah. This timeline is based 
on the information provided at the end of Parashas Toldos, where Rashi 
tells us that Eisav married the daughter of Yishmael immediately after 
Yishmael’s demise. We learn from this that Yaakov was sixty-three years 
old at the time of the death of Yishmael, for Yishmael was seventy-four 
years old when Yaakov was born. We arrive at this calculation as follows: 
Yishmael was fourteen years older than Yitzchak, and Yitzchak was sixty 
years old when Rivka gave birth to Yaakov and Eisav. Yet, we may wonder 
why that pasuk (28:9) telling us that Eisav took Yishmael’s daughter as a 
wife gives us what seem to be unnecessary details about Yishmael’s life, 
simply in order to complete a more detailed time line of Yaakov’s history. 
Would it not be much more befitting to give the information directly about 
Yaakov’s life? 
Divrei Azriel cites the Gr”a, who says that this is another example of ohbck 
inhx ,Ict vGgn - an event involving the patriarchs which would correspond 
to a major event on the stage of world history. There would come a time 
when Eisav would come to court the family of Yishmael and thereby join 
forces against the Jewish people. Yet, at that time, Hashem will cause a 
turmoil which will prevent them from joining forces against us. 
How fortunate are we to have Hashem protecting us and how fortunate are 
we to have access to prophecy to understand the complicated world around 
us. May the Mashiach come quickly in our days, ending all need for such 
events. 
Guarding Our Physical Welfare 
“And behold I am with you and I will protect you wherever you go, and I 
will return you to this soil; for I will not forsake you until I will have done 
what I have spoken for you.” Bereshis 28:15 
The Midrash points out that all of Yaakov’s concerns were answered. When 
he asked (28:20) that Hashem be with him and protect him, Hashem assured 
him, “I am with you and I will protect you.” Yaakov also requested that he 
return to his father’s house in peace, and Hashem promised him: “I will 
restore you again to this land.” Yet, there was one aspect of Yaakov’s 
concern that was apparently not addressed. Yaakov asked that his 
sustenance be guaranteed, as he prayed “[Hashem] shall give me bread to 
eat and a garment to wear”, but we do not find that Hashem assured him 
that this would be fulfilled. Rabbi Issi explained that even this was also 
promised to Yaakov, as the verse says, “for I will not forsake you”. 
Why, in fact, was Yaakov not specifically promised that his request for 
sustenance be granted, and how are we to understand the opinion of Rabbi 
Issi, who sees within the words of the verse that this prayer was answered? 
The Dubno Maggid illustrates with a parable. A man planned to send his 
son far away, and he prepared all that he would need for the trip. He also 
provided a special wallet with money in it to cover all the expenses the trip 
would entail. As the day for the journey approached, the father realized that 
the road was too dangerous, and that it was filled with pitfalls and obstacles. 
The father therefore decided to accompany his son personally on the trip to 
protect him from all harm. As they finished loading the wagon and prepared 
to depart, the son looked at his father and asked him, “I see that we have 
put everything on the wagon, but where is the wallet with the money that I 
was supposed to have?” The father explained to his son, “When I was going 
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to send you by yourself, I was going to give you the money to cover your 
expenses. However, now that I am accompanying you, you can rest assured 
that I will take care of any expenses directly. The fact that I am with you 
will guarantee that your financial condition is secure.” 
The message of the Midrash is not that Hashem neglected to assure Yaakov 
about his sustenance, but rather that there was no need for this to be 
reinforced, for Hashem’s protection certainly includes His guarding 
Yaakov’s physical welfare. Rabbi Issi does not argue, but he simply 
explains what the Midrash itself had said. When Hashem responded and 
told Yaakov that He would not abandon him, this in effect was a response 
to Yaakov’s request that Hashem provide food and clothing along his way. 
Communication: With Love And Concern 
“And Yaakov said to them, ‘My brothers, where are you from?’ And they 
said: ‘We are from Charan.’... And he said, ‘Look, the day is still long; it 
is not yet time to bring the livestock in. Water the flock and go on 
grazing.’ ” Bereshis 29:4,7 
Since Yaakov saw the flocks lying down, he was under the impression that 
they wanted to bring the livestock homeward, and that they would no longer 
graze that day. He said to them: “Look, the day is still long”, as if to say, 
“If you are hired workers, you have not completed the day’s labor, and if 
the animals are yours, nonetheless, it is not yet time to bring the livestock 
in.” – Rashi 
Why did Yaakov expect that his words of rebuke would be so readily 
accepted? The local shepherds were established in their ways, and it is 
unreasonable to expect them to be open to listening to criticism from an 
outsider, as justified as he may be. Yet, Yaakov did offer his advice. 
The Av Beis Din of Ponovizh noted that Yaakov did not begin his 
discussion with the shepherds with an immediate recommendation to 
change their ways. Rather, he introduced himself with sincere words of 
personal interest and genuine concern for them and their livelihoods. “My 
dear brothers,” he said, “from where do you come?” The local residents 
detected that Yaakov was a friendly and polite fellow. As the conversation 
continued, Yaakov noted that it was still early in the day and the time for 
bringing in the sheep had not yet arrived. He pointed out to them that as 
day workers, it was only fair that they provide a full day’s productivity for 
the wages they earned. At this point, the shepherds were quite receptive, as 
they realized that Yaakov had not spoken merely in order to criticize, but 
that his advice was a function of his sincere concern for their own welfare. 
And it was due to this mutual respect that they responded to Yaakov and 
clearly explained to him their problem about sharing the waters of the well 
and the large boulder that had been placed upon it as a cover. Had this 
feeling of understanding not been established, we certainly would have 
expected the shepherds to dismiss Yaakov’s remarks out of hand, and 
perhaps even to lash out in return, complaining that he had no business 
telling them what to do. 
This episode clearly demonstrates the proper manner in which rebuke is to 
be delivered. If the message is to be successfully transmitted, it must be 
spoken from a position of respect and love. If the listener is to hear and 
absorb the words of the speaker, it will only hit the mark when the rebuke 
is spoken with the concerns of the listener in mind, and when the true 
motives of the speaker are those of love and interest of the subject. 
Righteous Envy 
“And she conceived again, and bore a son; and she said: ‘This time will 
I give thanks to God.’ Therefore she called his name Yehudah; and she 
stopped giving birth...and Rachel envied her sister.” Bereshis 29:35,30:1 
Rachel was envious of Leah because of Leah’s good deeds, thinking, 
“Unless she were more righteous than I am, she would not have been 
privileged to be a r c h ildren.” – Rashi 
Why is it that we are told only now, after the birth of Leah’s fourth son, of 
Rachel’s jealousy of her sister Leah and her outstanding middos? What 
happened at this point that caused this type of reaction on Rachel’s part? 
Sefer Torah Or explains that as Rachel heard Leah give names to her first 
three sons, she noticed that they all reflected various aspects of Leah’s 
yearning to be loved by and bound to Yaakov. The name of Reuven 
contained a prayer that Yaakov should come to love her. Shimon’s name 
signified how Hashem had noticed how she had been rejected by Yaakov, 
and that now she would be beloved. The name of Levi contained the prayer 
that Yaakov would now accompany her willingly. None of this caused 
Rachel to react, for she knew with full confidence that Yaakov loved her 
wholeheartedly, and if he were to love Leah also, this would not be a threat 
to her. 

However, with the birth of her fourth son, Leah named him Yehuda, and 
she announced her realization as to what degree one must take pride in that 
which Hashem has provided, and that one must publicly give thanks to 
Hashem. It was at this moment when Rachel noticed that the birth of 
children was a direct factor in one’s ability to grow and develop in spiritual 
areas. Rachel was envious of this opportunity to strive and progress in 
closeness to Hashem which was afforded by having children. It was at this 
point that Rachel “was envious of the outstanding actions of her sister”, and 
it is for this reason that she appealed to Yaakov to intervene to help her. 
Our Primary Achievement 
“And she said to Yaakov: ‘Give me children, or else I die.’ And Yaakov’s 
anger was kindled against Rachel; and he said: ‘Am I in God’s stead, 
who has withheld from you the fruit of the womb?’ ” Bereshis 30:1,2 
Kehillas Yaakov asks the question: Why did Yaakov become angry when 
Rachel asked for his assistance in praying for her to be able to have 
children? We should also notice that Yaakov points out that Hashem had 
prevented Rachel from having “the fruit of her womb”. Why did he not use 
the more conventional expression and simply say that Hashem had not 
provided her with “children”? 
At the beginning of Parashas Noach, Rashi comments that the main 
“offspring” of the righteous are their good deeds. When Yaakov heard 
Rachel complain, he realized that her total focus was concentrated on 
whether or not she would have children. Rachel even pointed out that if she 
would not merit to have children - “I would rather die.” It was this to which 
Yaakov objected. He told her that one’s main contributions in this world 
are the mitzvos and good deeds that one performs. As tragic as it would be 
to not have physical offspring and to be lacking “the fruit of the womb”, 
she should have been able to obtain a sufficient degree of satisfaction from 
her spiritual accomplishments, for these are the primary achievements that 
one can obtain in this world. 
Halachic Corner 
Just as the employer is forbidden to deprive a worker of his wages or 
withhold it from him when it is due, so, too, is the worker forbidden to 
deprive the employer of the benefit of his work by idling away his time, a 
little here and a little there, thus wasting time deceitfully. Indeed, the 
worker must be very punctual in the matter of time. Chazal were so strict 
in this matter that they exempted the worker from reciting the 4th bracha 
of Birkas HaMazon. The employee must work with all his power, as we 
learn from Yaakov Avinu, who said to his wives, Rachel and Leah 
(Bereshis 31:6), “And you know that with all my power I have served your 
father.” For this Yaakov received his reward in this world too, as we learn 
(Bereshis 30:43), “And the man increased exceedingly.” - Rambam, 
Hilchos Sechiros (13:7). Rabbi Yechezkel Levenstein, l"vf, always pointed 
out that the directive of Rambam that a worker must “work with all his 
power” is not merely an expression of the trait of saintliness. It is rather an 
actual obligation which is legally binding. 
After quoting these words of Rambam, the Shulchan Aruch (Choshen 
Mishpat 337:19) elaborates and explains that a worker should not stay up 
late at night, thereby coming to work the next day tired and unable to 
concentrate properly. He must not deprive himself of food or proper health 
care, even if he does so in order to better provide for his family, for he 
thereby weakens himself and he will not be able to do the work for which 
he is hired. 
Questions for Thought and Study 
1. In Yaakov’s dream, why does Hashem mention "Whct" - “your father” - 
when describing Avraham but not regarding Yitzchak? See Kli Yakar 28:13 
2. How did Yaakov have oil to pour on his vcmn (monument) that he set up 
to establish the holy place where he slept? Didn’t Eliphaz (Eisav’s son) take 
all his belongings? See Pane’ach Raza and Pirkei D’Rabbi Elazar to 28:18 
3. Which word alludes to Lavan’s evil intentions when he first met Yaakov? 
See Ohr HaChaim 29:13 
4. How old was Reuven when he gathered the ohtsUs (special flowers) for 
his mother Leah? See Radak 30:14 
5. If the ohprT§ (idols) were so bad that Rachel stole them from her father, 
why did David HaMelech own them, as we see in Shmuel I 19:13? See 
Ramban 31:19 
Answers: 
1. Kli Yakar gives two explanations. First, Hashem wanted to testify that 
Yitzchak was Avraham’s son and not Avimelech’s. Secondly, this was to 
teach that grandchildren (Yaakov) are like children themselves. 
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2. One explanation is that Eliphaz left Yaakov with his walking stick. 
Yaakov’s walking stick was hollow and Yaakov always had oil in it so he 
could light a fire in order to learn. Another explanation is that miraculously 
oil came down from heaven to help Yaakov with this service. 
3. The word "hvhu" - “and it was” - alludes to future pain and suffering. The 
word "hvhu" indicates that Lavan’s intentions when he met Yaakov were to 
take advantage of him and harm him. 
4. Radak says that Reuven was seven years old. (Other Midrashim say that 
he was only four.) 
5. Ramban says that the ohprT had non-idolatrous purposes as well. Either 
they were used to tell time or for minor prophecies. Those who misused the 
ohprT§ (like Lavan) used them for idolatry. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Dreaming of Sheep 
A dream is a fascinating experience. In this week’s Torah portion, Yakov 
had two. 
The Parsha begins by telling us of Yakov’s first dream. “Behold a ladder 
was on the ground; its top reached the heavens. Angels were going up and 
down on it.” The Talmud explains that in heaven there was a spiritual image 
of Yakov in his ultimate greatness as father of the Jewish people. The 
angels went up and down to compare the current Yakov with the Yakov of 
destiny. Symbolically, Yakov would reach his potential by climbing the 
rungs of the ladder of life, one at a time. This was Yakov’s first dream. 
Yakov traveled to Lavan’s house where he worked diligently to earn the 
hand of Lavan’s daughters in marriage. After getting married, Yakov spent 
a few additional years working for Lavan in exchange for payment. The 
deal was that Yakov was to get the spotted animals that were born. At this 
point, Yakov had a second dream. In his dream he saw that a multitude of 
animals would be born with the qualifying spots and would become his. 
This is exactly what happened. Miraculously, the flock produced an 
unusual number of spotted animals, and Yakov became very wealthy. 
Awhile later, Yakov decided it was time to return to his father’s home. He 
explained to his family that an angel appeared to him and said, “Lift your 
eyes and see that the flock is producing spotted children; I have seen all 
that Lavan has done to you. It is time to come home.” 
Most people understand the statement, “Lift your eyes and see the flock” 
as an observation by the angel regarding the miraculous blessing. “It 
occurred,” said the angel, “because G-d saw all that Lavan did to you.” 
Lavan tried so hard to cheat Yakov out of his wages that G-d had to 
intervene with a miraculous blessing. 
But I once heard a novel explanation from a wise Jew. He said, the 
statement, “I have seen all that Lavan did to you,” is the reason that Yakov 
must come home. Imagine, before this experience, when Yakov lay down 
to sleep, he dreamt of a ladder spanning the distance between him and 
heaven. He dreamt of angels, greatness, and destiny. Now, after spending 
twenty years in the house of Lavan, all Yakov dreams about is sheep. When 
he “lifts up his eyes, he sees that the flock is producing spotted children.” 
His dreams are no longer the dreams that Yakov is capable of. Says the 
angel: You’ve been away long enough. Yakov, it is time to come home. 
When it comes to dreams, many people think that the content of dreams 
should be discounted. Great people, however, find that the dream process, 
occurring as it does when the body is relaxed, offers great insight into one's 
inner self. Pay attention to your dreams and you may be able to identify 
what is truly on your heart and mind. 
Take for example a morning when you wake up with a brilliant idea. It may 
be an idea to do something helpful that will bring a warm smile to the face 
of your spouse. Or perhaps you have an idea of how to solve a communal 
impasse and make peace in a community. If that is what you thought of 
during the dream process, then we know what is truly on your mind. 
Rabbi Yakov Kamenetsky was a man who spent much of his day involved 
in counseling and Jewish education. The Rabbi would keep a pad of paper 
on his night table. As he explained, “During the day some of the toughest 
student-education questions are presented to me. Some I answer on the 
spot, but to others I don’t have ready answers. As I sleep, solutions occur 
to me. When I awake, I must write them down before I forget them.” 
Dreams are a way for you to gauge your innermost concerns. As your body 
relaxes, what does your mind think of? A loyal worker, for example, might 

find that his mind wanders to innovations that will increase the 
effectiveness of the work that he does. A less diligent worker will likely 
dream of less meaningful things. 
So, when you wake up in the morning, pay attention. If your dreams are on 
target with your priorities then you are doing great. But if they aren’t, try 
to refocus and reconnect with what is important to you. Yearn and pray for 
dreams that are a reflection of your inner self. May your next dream meet 
your desired dream specifications. 
With best wishes for a wonderful Shabbos. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Birth of the World’s Oldest Hate (Vayetse 5777) 
5 December 2016 
“Go and learn what Laban the Aramean sought to do to our father Jacob. 
Pharaoh made his decree only about the males whereas Laban sought to 
destroy everything.” 
This passage from the Haggadah on Pesach – evidently based on this 
week’s parsha – is extraordinarily difficult to understand. 
First, it is a commentary on the phrase in Deuteronomy, Arami oved avi. 
As the overwhelming majority of commentators point out, the meaning of 
this phrase is “my father was a wandering Aramean”, a reference either to 
Jacob, who escaped to Aram [Aram meaning Syria, a reference to Haran 
where Laban lived], or to Abraham, who left Aram in response to God’s 
call to travel to the land of Canaan. It does not mean “an Aramean [Laban] 
tried to destroy my father.” Some commentators read it this way, but almost 
certainly they only do so because of this passage in the Haggadah. 
Second, nowhere in the parsha do we find that Laban actually tried to 
destroy Jacob. He deceived him, tried to exploit him, and chased after him 
when he fled. As he was about to catch up with Jacob, God appeared to him 
in a dream at night and said: ‘Be very careful not to say anything, good or 
bad, to Jacob.’ (Gen. 31:24). When Laban complains about the fact that 
Jacob was trying to escape, Jacob replies: “Twenty years now I have 
worked for you in your estate – fourteen years for your two daughters, and 
six years for some of your flocks. You changed my wages ten times!” 
(31:41). All this suggests that Laban behaved outrageously to Jacob, 
treating him like an unpaid labourer, almost a slave, but not that he tried to 
“destroy” him – to kill him as Pharaoh tried to kill all male Israelite 
children. 
Third, the Haggadah and the seder service of which it is the text, is about 
how the Egyptians enslaved and practised slow genocide against the 
Israelites and how God saved them from slavery and death. Why seek to 
diminish this whole narrative by saying that, actually, Pharaoh’s decree was 
not that bad, Laban’s was worse. This seems to make no sense, either in 
terms of the central theme of the Haggadah or in relation to the actual facts 
as recorded in the biblical text. 
How then are we to understand it? 
Perhaps the answer is this. Laban’s behaviour is the paradigm of anti-
Semites through the ages. It was not so much what Laban did that the 
Haggadah is referring to, but what his behaviour gave rise to, in century 
after century. How so? 
Laban begins by seeming like a friend. He offers Jacob refuge when he is 
in flight from Esau who has vowed to kill him. Yet it turns out that his 
behaviour is less generous than self-interested and calculating. Jacob works 
for him for seven years for Rachel. Then on the wedding night Laban 
substitutes Leah for Rachel, so that to marry Rachel, Jacob has to work 
another seven years. When Joseph is born to Rachel, Jacob tries to leave. 
Laban protests. Jacob works another six years, and then realises that the 
situation is untenable. Laban’s sons are accusing him of getting rich at 
Laban’s expense. Jacob senses that Laban himself is becoming hostile. 
Rachel and Leah agree, saying, “he treats us like strangers! He has sold us 
and spent the money!” (31:14-15). 
Jacob realises that there is nothing he can do or say that will persuade Laban 
to let him leave. He has no choice but to escape. Laban then pursues him, 
and were it not for God’s warning the night before he catches up with him, 
there is little doubt that he would have forced Jacob to return and live out 
the rest of his life as his unpaid labourer. As he says to Jacob the next day: 
“The daughters are my daughters! The sons are my sons! The flocks are my 
flocks! All that you see is mine!” (31:43). It turns out that everything he 
had ostensibly given Jacob, in his own mind he had not given at all. 
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Laban treats Jacob as his property, his slave. He is a non-person. In his eyes 
Jacob has no rights, no independent existence. He has given Jacob his 
daughters in marriage but still claims that they and their children belong to 
him, not Jacob. He has given Jacob an agreement as to the animals that will 
be his as his wages, yet he still insists that “The flocks are my flocks.” 
What arouses his anger, his rage, is that Jacob maintains his dignity and 
independence. Faced with an impossible existence as his father-in-law’s 
slave, Jacob always finds a way of carrying on. Yes he has been cheated of 
his beloved Rachel, but he works so that he can marry her too. Yes he has 
been forced to work for nothing, but he uses his superior knowledge of 
animal husbandry to propose a deal which will allow him to build flocks of 
his own that will allow him to maintain what is now a large family. Jacob 
refuses to be defeated. Hemmed in on all sides, he finds a way out. That is 
Jacob’s greatness. His methods are not those he would have chosen in other 
circumstances. He has to outwit an extremely cunning adversary. But Jacob 
refuses to be defeated, or crushed and demoralised. In a seemingly 
impossible situation Jacob retains his dignity, independence and freedom. 
Jacob is no man’s slave. 
Laban is, in effect, the first anti-Semite. In age after age, Jews sought refuge 
from those, like Esau, who sought to kill them. The nations who gave them 
refuge seemed at first to be benefactors. But they demanded a price. They 
saw, in Jews, people who would make them rich. Wherever Jews went they 
brought prosperity to their hosts. Yet they refused to be mere chattels. They 
refused to be owned. They had their own identity and way of life; they 
insisted on the basic human right to be free. The host society then 
eventually turned against them. They claimed that Jews were exploiting 
them rather than what was in fact the case, that they were exploiting the 
Jews. And when Jews succeeded, they accused them of theft: “The flocks 
are my flocks! All that you see is mine!” They forgot that Jews had 
contributed massively to national prosperity. The fact that Jews had 
salvaged some self-respect, some independence, that they too had 
prospered, made them not just envious but angry. That was when it became 
dangerous to be a Jew. 
Laban was the first to display this syndrome but not the last. It happened 
again in Egypt after the death of Joseph. It happened under the Greeks and 
Romans, the Christian and Muslim empires of the Middle Ages, the 
European nations of the nineteenth and early twentieth centuries, and after 
the Russian Revolution. 
In her fascinating book World on Fire, Amy Chua argues that ethnic hatred 
will always be directed by the host society against any conspicuously 
successful minority. All three conditions must be present. 
[1] The hated group must be a minority or people will fear to attack it. 
[2] It must be successful or people will not envy it, merely feel contempt 
for it. 
[3] It must be conspicuous or people will not notice it. 
Jews tended to fit all three. That is why they were hated. And it began with 
Jacob during his stay with Laban. He was a minority, outnumbered by 
Laban’s family. He was successful, and it was conspicuous: you could see 
it by looking at his flocks. 
What the sages are saying in the Haggadah now becomes clear. Pharaoh 
was a one-time enemy of the Jews, but Laban exists, in one form or another, 
in age after age. The syndrome still exists today. As Amy Chua notes, Israel 
in the context of the Middle East is a conspicuously successful minority. It 
is a small country, a minority; it is successful and it is conspicuously so. 
Somehow, in a tiny country with few natural resources, it has outshone its 
neighbours. The result is envy that becomes anger that becomes hate. 
Where did it begin? With Laban. 
Put this way, we begin to see Jacob in a new light. Jacob stands for 
minorities and small nations everywhere. Jacob is the refusal to let large 
powers crush the few, the weak, the refugee. Jacob refuses to define himself 
as a slave, someone else’s property. He maintains his inner dignity and 
freedom. He contributes to other people’s prosperity but he defeats every 
attempt to be exploited. Jacob is the voice that says: I too am human. I too 
have rights. I too am free. 
If Laban is the eternal paradigm of hatred of conspicuously successful 
minorities, then Jacob is the eternal paradigm of the human capacity to 
survive the hatred of others. In this strange way Jacob becomes the voice 
of hope in the conversation of humankind, the living proof that hate never 
wins the final victory; freedom does. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vayeitzei 
And Yaakov went out from Be'er Sheva and went to Charan. (28:10) 
In a well-known statement, Rashi teaches that the departure of a tzaddik 
from a community leaves a void. When the righteous person is in town, he 
comprises its glory, beauty and glow. When he leaves, its glory, beauty and 
glow leave with him. This is derived from the word, Vayeitzei (Yaakov), 
and "he (Yaakov) went out (from Be'er Sheva)." It is not necessary to write 
his point of departure. That is obvious, since he had been there until this 
point. All that is required for the reader to know is his destination - unless 
his departure creates a void. The question is: although, undoubtedly, 
Yaakov's departure from Be'er Sheva impacted the community, what about 
Yitzchak and Rivkah? They were both holy people who remained in Be'er 
Sheva. Yaakov was one out of three. Rashi seems to be ignoring the fact 
that these two giants remained in Be'er Sheva. Simply, we must say that 
each and every tzaddik contributes to a community's beauty. While two 
tzaddikim remain, the presence of one less holy person leaves an 
impressionable void. 
Horav Gedaliah Shorr, zl (quoted by Horav Yisrael Belsky, zl,), offers 
another explanation which provides us with a window on how to survive 
spiritually in a world whose moral compass is antithetical to Torah dictate. 
The Rosh Yeshivah made this observation at a time when the entire world 
was focused on the moon landing. It was a sensational moment in history, 
as man finally conquered space. Did he really, however, conquer it? 
Nothing about the moon had changed - it was still not human-friendly. 
Indeed, the only reason the astronauts were able to maneuver and survive 
in its hostile environment was that they brought a "mini-earth" with them: 
oxygen and food upon which to subsist. They brought pressurized 
spacesuits, weighted boots, and a whole array of scientific data-collecting 
devices, just for the short time that they would be there; without their 
complex life-support systems, they certainly would have died. 
In other words, the astronauts brought earth up to the moon. This is exactly 
what Yaakov Avinu was compelled to do if he were to survive in the 
spiritually hostile environment of Charan. The members of Rivkah's family 
were idol worshippers. Her brother was the paragon of a swindler. How 
could Yaakov maintain his spiritual status quo in such a place? Only if he 
brought Be'er Sheva's hod, glory; hadar, beauty; and ziv, glow, with him. 
Yaakov's body was in Charan, but his mind was ensconced in Be'er Sheva. 
This is what Rashi means when he writes that when Yaakov left, he took 
the city's hod, hadar and ziv with him. He had to! Thus, he was able to build 
a spiritual cocoon around himself, so that he could survive Lavan's spiritual 
onslaught. As a result, Be'er Sheva was left devoid of these qualities. 
Is it any better in our lives, when we leave the protection of our homes, our 
shuls, our yeshivos and enter the secular world that surrounds us? While I 
will not identify exactly how the secular world differs from our lifestyle, 
because this dvar Torah is read by a vast audience, everyone has his or her 
opinion concerning what defines "secular" and what dictates "modern"; 
therefore, it is best left unsaid. Nonetheless, we must maintain a semblance 
of vigilance in our relationship with the outside world in order to protect 
ourselves and our children. We must monitor this exposure by "wearing" 
the proper protective gear, so that the far-ranging effects of contemporary 
secular society does not leave us spiritually traumatized. 
He encountered the place and spent the night there because the sun had 
set. (28:11) 
Rashi explains that this "place" was none other than Har HaMoriah, the site 
where Avraham Avinu had bound Yitzchak Avinu on the Altar of the 
Akeidah. This was also the future site of the Bais Hamikdash. Chazal 
interpret this "encounter" to mean "he prayed." Yaakov Avinu's encounter 
was not with a geographical location, but rather, with Hashem. Why did the 
pasuk not simply state that he prayed? What is the significance of the word, 
encounter, and what is its relationship to prayer? 
Various terms express tefillah, prayer; pegia, encountering, is one. I think 
that pegia refers to a prayer in which the focus is not on the words, but 
rather, on the encounter: one feels and acts like he is in the Presence of G-
d. One is unaware of his surroundings, in the sense that he feels entirely 
alone with the Creator. He has no need for words. The individual's presence 
is totally subjugated, with no need for external validation; he is withdrawn 
from the surroundings, but completely focused on Hashem. That is pegia. 
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It does not mean that one is alone; rather, it means that one feels himself 
alone - with Hashem. He achieves total self-abnegation, almost spent, 
withdrawn from the present and thrust into a far-off encounter with G-d - 
only with G-d. He feels utter trepidation, overwhelming awe, because he is 
"here" - in the presence of Hashem. He becomes one (so to speak) with 
Hashem. This is pegia - encounter. 
Why so subdued? Where is the enthusiasm? The solemnity and sober-sided 
feeling of the encounter reflect a certain form of prayer. Perhaps it is prayer 
when one has nothing else - meaning, he is spent, having articulated and 
cried out his heart. He is utterly subdued, with nowhere to go. This is it. He 
is full-face with Hashem. Words are not necessary. Indeed, he has no 
words. Hashem knows the words. We provide the emotion. That is pegia. 
Yaakov Avinu "encountered" Hashem as the sun set. Chazal teach that he 
initiated Tefillas Arvis, the evening prayer. It is night, the end of the day - 
the end of the road. Regardless how bleak, how dark, how black - one needs 
to pray. That is the only way. Yaakov's life was filled with adversity. Yet, 
he never gave in; he never gave up. He prayed and taught his descendants 
that - regardless of the circumstances - one must pray. Indeed, the only 
medium that is effective is prayer. 
At times, all one must do is be honest with Hashem - sort of tell it like it is, 
open up and pray with integrity. All too often, we promise and promise, but 
our promises are based on contingencies. We give our word, as long as 
everything goes our way. Integrity in prayer means realizing that our only 
avenue of salvation is Hashem. He is not our last resort. He is our only 
resort. 
The following story underscores this idea. A Jewish lawyer, himself non-
observant, arrived in Eretz Yisrael and asked to see Horav Sholom 
Schwadron, zl. Apparently, his wife was gravely ill, and he sought a 
blessing for her recovery. The Maggid replied, "I will bless you, but I want 
you to know that your personal prayer on behalf of your wife has greater 
efficacy." 
The lawyer said, "I cannot speak with G-d!" Rav Sholom was quite taken 
aback with this declaration. First, he was "impressed" by the 
straightforwardness. Second, he wondered why. "After all," he asked, "you 
cannot speak with Hashem? You are a lawyer. Speaking is the staple of 
your profession." 
The man explained. "Rebbe, I am a non-practicing Jew. For my entire life, 
I have maintained my distance from Torah and mitzvah observance. I had 
only one daughter that was born to us after quite a few years of marriage. 
She became very ill at the age of three to the point that one day the doctor 
called me to the hospital, 'You must come immediately. Your daughter is 
in the last few hours of her short life.' 
"I was shaken beyond belief. I immediately took a taxi to the hospital, 
where I went straight to its chapel. I opened up the Ark and began to weep 
bitterly, 'Hashem,' I cried out, 'I have never once asked You for a thing. 
Now, I have one request. My baby is dying. She is my only child for whom 
I waited for years. I plead with You to heal her. I promise that if You heal 
her, I will never ask You for another thing!' As soon as I concluded my 
prayer, I ran up to the ICU to discover that a miracle had occurred. My 
daughter's situation had turned around. She was on the road to recovery. 
"Now you see why I cannot pray to Hashem. I gave Him my word, and I 
will not go back on my word." 
Hashem listened to this Jew because he spoke sincerely from the heart. He 
made a promise which, from his uneducated background, manifested total 
integrity. He kept his word, not realizing that Hashem wants to hear from 
us - all of the time. 
And he became frightened and said, "How awesome is this place! This is 
none other than the Abode of G-d, and this is the gate of the Heaven!" 
(28:17) 
It was the 28th day of Sivan 1930; the crowd gathered to partake in the 
chanukas ha'bayis, dedication, of Yeshivas Chachmei Lublin. While it was 
not the first yeshivah in Poland, it was the most innovative. This was truly 
an auspicious occasion. The Gerrer Rebbe, zl, the Imrei Emes, was given 
the honor of addressing the assemblage. He quoted the above pasuk, asking 
why a redundancy of the word zeh, this, occurs: zeh Bais Elokim v'zeh 
Shaar ha'Shomayim; "This is the Abode of G-d; this is the gate of the 
Heavens." He cited the Baal Shem Tov, zl, who explained this pasuk based 
on a statement of Chazal in the Talmud Shabbos 31b. Chaval al d'les lei 
darta v'tara l'darta avid, "Woe (what a waste it is) for he who does not have 
a courtyard, yet makes a gate for his courtyard." Rashi explains that the 
Torah is the gateway through which one enters to avail himself of yiraas 

Shomayim, fear of Heaven. Therefore, it is incumbent that fear of Heaven 
should precede the study of Torah. Yaakov Avinu studied Torah for 
fourteen years (after leaving home). Now, he has arrived at this holy site 
(Har HaMoriah), where he was privy to a Divine vision, experiencing the 
dream of the ladder with Hashem sitting on top. The Patriarch said, "This 
place is the Abode of G-d. The other zeh, place, the yeshivah of Shem and 
Ever where I studied Torah for fourteen years, was merely the gateway to 
prepare me for yiraas Shomayim." 
The Rebbe continued, "The yeshivah is an impressive edifice. Yehi ratzon, 
may it be the will of the Creator, that it should be both: the gate to the 
courtyard; and the courtyard. The students who toil in Torah should, 
likewise, be engendered with yiraas Shomayim." 
He loved Rachel even more than Leah. (29:30) 
Obviously, the interpretation of this pasuk contains more than meets the 
eye. This is not a romantic tale. This pasuk is laden with profound meaning. 
First and foremost, when the Torah writes that Yaakov Avinu's love for 
Rachel Imeinu was greater than the love he had for Leah Imeinu, it certainly 
is not referring to an emotional attraction. I came across an interpretation 
by Horav Moshe Leib Sassover, zl, which I find especially meaningful. He 
quotes the well-known and often-used pasuk, Tachas asher lo avadita es 
Hashem Elokecha b'simchah u'b'tuv lev, "Because you did not serve 
Hashem, your G-d, amid gladness and goodness of heart" (Devarim 28:47). 
Klal Yisrael's lack of joy in serving Hashem is the catalyst for its ultimate 
punishment. They serve, but they are not excited, enthusiastic, filled with 
joy. As a rule, joy is a powerful barometer that indicates one's love for a 
person, endeavor, organization. If one drags his feet, it shows that he is 
neither happy, nor does he care for what he is doing. 
Joy reflects a greater and stronger love of something than do tears. Chazal 
teach that Shaarei demaos lo ninalu, "The gates of tears are never closed" 
(Bava Metzia 59a). One's tearful entreaty will always penetrate the 
Heavenly Gates. Joy, however, breaks down, shatters, the gate; nothing 
stands in the way of joy. In other words, for tears to ascend and penetrate 
the Heavenly Throne, the gates must be opened. Joy is able to pass even 
through a closed gate. Leah Imeinu merited her place in the Matriarchal 
hierarchy as a result of her weeping: V'eini Leah rakos, "Leah's eyes were 
tender" (Bereishis 29:17). Chazal attribute the tenderness of Leah's eyes to 
her incessant weeping, pleading with Hashem that she not be compelled to 
marry Eisav. People would say that Rivkah had two sons, and Lavan had 
two daughters. The elder daughter (Leah) would be married to the elder son 
(Eisav). So, Leah had a reason to weep. This is what is meant that Yaakov 
loved Rachel even more than Leah. Rachel achieved through joy what Leah 
accomplished through her weeping. 
Chazal teach, Shaarei demaos lo ninalu, "The gates of tears are not closed" 
(Bereishis 32b). The Yehudi Hakadosh, zl, was wont to say, "If the gates 
would indeed be closed, the tears would not be able to enter. Tears are 
(usually) the result of a depressed feeling, thus, they find it difficult to 
penetrate a sealed door. With joy, however, one can make a hole (and 
penetrate) even through a closed door." 
Ostensibly, the advantage of living a life filled with joy is obvious. Serving 
Hashem amidst joy is the way one manifests his profound love for the 
mitzvah. What about taking joy to the next level, such as in the most solemn 
and difficult moments of life: imbuing the process of death, the closing 
moments of life, with joy? This is the most remarkable test. I think it is a 
powerful indicator of a life that one has lived with "no regrets," a life of 
satisfaction, of gladness, a life totally connected with Hashem. The 
following vignette, which describes the last hours and final moments of the 
life of a giant of Torah, the founder of Yeshivas Chachmei Lublin and the 
initiator of the Daf HaYomi, Horav Meir Shapiro, zl, is something to read 
over and over, allowing it to guide our lives. It shows how a person should 
live - and die; more importantly, however, it demonstrates the sublimity of 
the human psyche and indicates the heights that it can reach. 
On Tuesday, the fourth of Cheshvan 5695 (1934), the Rosh Yeshivah, Rav 
Meir Shapiro, did not appear on time for his early morning shiur, lecture. 
This was highly unusual, since, normally, he was the first one to arrive. As 
the minutes passed, they realized that something was amiss. Their concern 
became stronger when he did not attend Shacharis, morning prayer service. 
Rav Meir was not merely a Rosh Yeshivah. Although he had not been 
blessed with his own biological children, the students of the yeshivah were 
his sons - and they felt he was their father. After davening they went to his 
home to inquire why he had not been to davening. They discovered him 
lying in bed with a bad cold. The doctor who was at his bedside said there 
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was no reason for concern. The Rosh Yeshivah simply had a bad case of 
the flu. 
The following day, Rav Meir's condition worsened; a swelling had 
developed in his throat, impeding his ability to breathe properly. Other 
doctors were summoned to his bedside, but they, too, concurred with his 
primary physician. There was no reason for concern. In a few days, the 
Rosh Yeshivah would be up and about. Rav Meir's body did not seem to 
agree with the doctor's prognosis. With each hour, he became significantly 
weaker. The doctors, nonetheless, felt that he would bounce back and 
recover. 
Late Thursday night, it was evident that the doctors were grossly mistaken. 
It was clear that their beloved Rebbe had but minutes to live. On a piece of 
paper, he wrote an instruction to his talmidim standing around his bedside, 
"Everyone should drink l'chaim!" Immediately, a bottle and cups appeared, 
and the bachurim drank l'chaim. 
As weak as he was, Rav Meir stretched out his hand and shook the hand of 
each and every student. After this, he motioned that they should sing one 
of his niggunim, tunes, to the words, Becha batchu Avoseinu ("In You did 
our ancestors trust"). In the middle of the song, he beckoned to them to 
form a circle around his bed, and then, on a scrap of paper, he wrote his last 
words: "Rak b'simchah - only with joy." This was his final epistle. 
The students danced around his bed singing and crying. In the middle lay 
Rav Meir, his august countenance shining like an angel. With his hand, he 
beckoned them to go faster, to sing louder, until suddenly, he gave a 
shudder and his holy neshamah, soul, ascended Heavenward to meet the 
holy Tanaaim and Amoraim who were surely waiting to greet him. 
As I write this, I attempt to imagine the scene. It must have been the most 
remarkable experience, as true joy overcame sadness, reality overshadowed 
illusion. To achieve such a death, one has to have lived such a life: "Rak 
b'simchah - only with joy!" 
"Give me children - otherwise I am dead." Yaakov's anger flared up at 
Rachel, and he said, "Am I instead of G-d?" (30:1,2) 
Ramban says that, undoubtedly, Yaakov Avinu prayed for Rachel Imeinu. 
He admonished her for wrongly implying that a tzaddik, righteous person, 
has the power to "coerce" Hashem to respond to his wish. Thus, when 
Rachel saw that relying on Yaakov's prayer was not an option, she prayed 
herself to the One Who listens and responds - Hashem. 
The Avnei Nezer of Sochatchov was a brilliant Gaon who hardly ever left 
his home. He was constantly involved in Torah - either studying or 
teaching. One day he announced to his students that he was attending the 
Bris of the son of a simple tailor who had asked him to serve as sandek, 
hold the infant during the circumcision. When asked why he was making 
such an exception, he explained, "This Jew had sanctified the Name of 
Heaven. Thus, he deserves that I attend the celebration. He came to me and 
said, 'Fifteen years have passed since my wedding, and Hashem has helped 
me. Now I am fortunate to usher my son into the covenant of Avraham 
Avinu. I ask the venerable Rebbe to honor our simchah!' 
"When I heard these words I decided that I must attend. How often have I 
heard individuals say, 'I was helped in Gur; I was helped in Kotzk; I was 
helped in Radzmin'? I never hear a person declare, 'I was helped by 
Hashem!' Finally, today, I hear the tailor announce, 'Hashem has helped 
me!' I must attend the simchah of a Jew who attributes salvation to its true 
Source." 
With whomever you find your gods, he shall not live… Now Yaakov did 
not know that Rachel had stolen them. (31:32) 
Yaakov Avinu uttered the curse, because he suspected that one of the pagan 
servants had stolen the teraphim. Had he known that it was Rachel Imeinu 
who had taken them, he certainly would not have pronounced the curse. 
Sadly, the curse took effect, catalyzing (in some way) Rachel's untimely 
death. Every word that exits our mouth must be carefully weighed. One 
never knows… We find this occurring a number of times in Tanach. One 
notable instance occurred when the brothers returned from Egypt and 
related to their father, Yaakov Avinu, the troubles that the Egyptian viceroy 
had caused them. Imagine, had Yaakov issued a curse against this Jew-
hating pagan (not knowing that, indeed, it was none other than his own son, 
Yosef), his curse might have been the catalyst for the Egyptian viceroy's 
death! 
Horav Yitzchak Eliyahu Landau, zl, was a brilliant and pious gaon, who 
was a contemporary of Horav Chaim Volozhiner, zl. Unfortunately, he was 
not blessed with biological offspring. One day, the son of Horav Itzele 
Volozhiner (Rav Chaim's son) became seriously ill. Rav Itzele was beside 

himself in fear for his son's life. His father said to him, "Halevai (if only) 
Rav Yitzchak Eliyahu would experience your pain. Sadly, he has no 
children." The child's condition worsened, and he passed away. 
Meanwhile, Rav Yitzchak Eliyahu was appointed Rav in Zaskowitz, a 
small town which bordered on Vohozhin. In due time, the change of 
makom, place, engendered a change in his mazel, fortune, and he and his 
wife were blessed with a son. When the child reached the age that Rav 
Itzele's son had become ill, this child, too, became gravely ill, and, in a 
short time, was on the verge of death. 
When Rav Yitzchak Eliyahu heard about Rav Chaim's remark (years 
earlier) to Rav Itzele, he became overwhelmed with concern. He sat the 
entire night by his son's bedside, praying, pleading, beseeching Hashem to 
spare his child. He added, "This is not what Rav Chaim meant when he 
remarked to his son that Rav Yitzchak Eliyahu would have been pleased 
with your worry. He did not wish me to have a child that would become ill. 
He meant that I, too, should become a father! Please, Hashem, spare my 
child!" The child lived. One never knows the effect of the words that leave 
his mouth. 
On a positive side, Horav Shimon Pincus, zl, relates that, prior to the bar-
mitzvah of one of his sons, he was blessed with a daughter. The obvious 
question was: Should he make a separate kiddush, celebration, or, rather, 
merge the bar-mitzvah with the kiddush for his daughter. It would be 
economical both from an economic and time perspective. 
After giving the matter some thought, he came to the conclusion that he 
should make two separate affairs. He conjectured: The idea of a kiddush is 
based upon the words of Yitzchak Avinu prior to sending Eisav to bring 
back for him matamim, delicacies, which he had been used to eating. The 
joy incurred as a result of eating those delicacies would create a spiritual 
bond between the two (father and son), thereby increasing the efficacy of 
the blessings. Likewise, when one celebrates a milestone joyous occasion 
in the company of good friends, satiated with food and drink, the blessing 
of mazel tov and the various good wishes that are articulated by the guests 
represent a powerful force of benediction. This is the power of the Jewish 
"word." 
In the Sefer Bais Elokim, the Mabit (Horav Yeshaya D. Trani) writes that 
the power of a blessing uttered by a Jew is similar to that of a prayer. Thus, 
the power of a multitude of people all issuing a blessing, constitutes an 
incredible prayer on behalf of the newborn infant for whom the kiddush is 
being rendered. 
Likewise, when one Jew blesses another on Rosh Hashanah night with the 
well-known, L'shanah Tovah Tikaseivu, "You shall be inscribed for a good 
year," it is a compelling merit for the individual who is the recipient of the 
blessing. We should never take a Jew's blessing for granted. 
Va'ani Tefillah 
Atah chonein l'adam daas. You favor man with knowledge. 
Shulchan Aruch (Orach Chaim 115:a) explains why this blessing (unlike 
the rest of the weekday Shemoneh Eisrai blessings) begins with a 
declaration (Atah chonein; You favor man with knowledge) instead of with 
an immediate request, as in the case with the other blessings. In order to 
ask, to petition, to pray - one requires daas, knowledge, common sense, 
understanding. Otherwise, he does not know what to ask for (or, if I may 
add, have the ability to appreciate what he receives). Horav Baruch 
Sorotzkin, zl, would say concerning the pasuk: Re'eh! See! Anochi nosein 
lifneichem hayom, "I present before you today - brachah u'klalah, a 
blessing and a curse." The Torah uses the word "see" because, oftentimes, 
we are blessed and we either do not realize it or refuse to look at it 
objectively in order to see the blessing. Without daas, we are limited in 
prayer and (even more) limited in our ability to pay gratitude. 
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Haftorah 
Parshas Vayeitzei: Hoshea 12:13 - 14:10 
This week's haftorah is devoted to the Jewish nation's severe plunge into 
idolatry. The Judean kingdom ultimately succumbed to the rampant 
practices of the Samaritan kingdom and engaged itself in foreign worship. 
This abhorrent conduct traced back to the days of Yeravam ben N'vat, the 
first Samaritan king. Shlomo Hamelech relied upon his unprecedented 
sound wisdom and permitted himself to marry women of alien descent and 
culture. He undoubtedly intended to eradicate from them every trace of 
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their previous environment. However, he was unsuccessful in this and his 
idolatrous wives threatened to corrupt the entire Jewish nation. Hashem 
responded to this deteriorating situation and pledged to remove most of the 
Jewish kingdom from the royal Davidic dynasty. (see M'lochim 1 11:4-13) 
Hashem sent the prophet Achiya to inform Yeravam he would lead ten of 
the tribes and Shlomo's son, Rechavam would lead the remaining tribes of 
Yehuda a nd Binyomin. 
Yeravam began his reign with the best of intentions but he soon abused his 
royal authority. Instead of preventing foreign influences he ultimately 
corrupted his entire kingdom beyond the any point of return. Eventually, 
brought matters under control and exiled most of the Jewish nation. In this 
week's haftorah the prophet Hoshea turns to the remaining Judean tribes 
and sternly warns them not to follow their brothers' corrupt ways. 
It is worthwhile to understand the events described here that led to 
Yeravam's appointment and gain true insight to human nature. Hoshea said, 
"When (Yeravam from) Efraim spoke frightening words he was elevated 
over Israel; yet he sinned in idolatry and died." (Hoshea 13:1) This verse 
refers to a specific incident quoted in Sefer M'lochim wherein Yeravam 
took a hard stand and reprimanded Shlomo Hamelech. Dovid Hamelech 
previously designated the Milo area outside Yerushalayim as a communal 
plaza for the masses of Jewish people who visited Yerushalayim during the 
festivals. Shlomo Hamelech, however, opted to use this area as living 
quarters for his new bride, the daughter of Pharaoh. The Jewish people were 
infuriated by this outrageous act of authority but lacked the courage to 
respond to it. Yeravam took the initiative and displayed his religious zeal 
and publicly denounced the king for his behavior. Hashem rewarded 
Yeravam for his courageous act in defense of Hashem's hon or and elevated 
Yeravam to the highest position of authority. 
The Sages add an important insight regarding this rise to power. They 
reflect upon the verses that describe Yeravam's act in the following words, 
"And Yeravam ben N'vat ... was the servant of Shlomo and he raised his 
hand against the king. And for this matter... Shlomo built the Milo and 
closed his father Dovid's opening."(M'lochim 1 11:26, 27) The Sages 
explain that Yeravam merited the throne because of his outstanding 
courageous opposition to Shlomo Hamelech's conduct. But, they painfully 
add that Yeravam was also severely punished because he publicly shamed 
the king.(see Mesicta Sanhedrin 101b) Maharsha explains here that the 
sages sought to understand Yeravam's devastating end. They question that 
since Yeravam performed such a meritorious act, as is evidenced by his 
appointment over Israel, how could such control result in the horrible 
Jewish exile? If Hashem truly appreciated Yeravam's devotion how could 
it develop so quickly into a rampant campaign of idolatry? 
They answer that although Yeravam's intentions were proper they were 
accompanied by arrogance. True, Shlomo Hamelech deserved reprimand 
but this did not include public shame and embarrassment. The Sages reveal 
that had Yeravam been truly sensitive to the king's honor and authority he 
could have never acted in this manner. Although he acted out of religious 
zeal he was self absorbed in piety and ignored the king's honor and due 
respect. This imperfection ultimately led Yeravam to total corruption and 
caused him to forfeit his portion in the world to come. (ad loc) 
This arrogance and disrespect played itself out on a broader scale and 
eventually led the Samaritan kingdom into idolatry. The Sages explain that 
Yeravam feared that the Jewish pilgrimage to Yerushalayim would cause 
him to lose his following to Rechavam. Yeravam based this fear on an 
halachic precedent that required him to stand in the Temple area while 
Rechavam sat. He reasoned that this scene would undermine his authority 
and publicly display him as Rechavam's servant. To combat this, he 
established alternate sites of worship throughout his kingdom and forbade 
his people from visiting the Temple. These drastic measures forced his 
kingdom to totally disassociate with the Judean kingdom and the Temple. 
In the absence of any tangible link with Hashem, the Samaritan kingdom 
developed its own form of worship and became gravely involved in 
idolatry. 
The Sages reveal that the root of this was Yeravam's arrogance and 
insensitivity towards Rechavam. After all, couldn't a scion of Dovid 
Hamelech be afforded proper respect and honor without interfering with 
Yeravam's reign? Why couldn't Yeravam justify his behavior as a show of 
honor to Hashem's chosen one, Dovid Hamelech? The unfortunate reality 
was that Yeravam could not see himself forgoing his respect for 
Rechavam's sake. He conceivably reasoned that the king must display total 
authority and not be perceived as subservient to anyone. However, the 

Sages reveal that this reasoning was truly rooted in arrogance and 
unwillingness to show others proper honor and respect. This character flaw 
created his threatening illusion and propelled him to alienate his kingdom. 
We now realize that what began as a subtle insensitivity towards Shlomo 
Hamelech eventually developed into a full grown split in our nation. 
Yeravam did perform a meritorious act but showed disrespect for authority. 
Hashem granted Yeravam the throne but tested his ability to manage such 
authority. Yeravam succumbed to the temptation of power and could not 
forego his own honor. This persistent drive blinded him and misled him to 
undermine his own power and destroy his kingdom. (see Maharzu's 
comment to Vayikra Rabba 12:5) Regretfully, we learn the power of a 
character flaw and see how one person's sense of honor and respect 
destroyed our nation and exiled our Ten lost tribes. 
This lesson is appropos to our sedra that presents our Matriarch Rochel as 
the paradigm of human sensitivities. Although Rochel undoubtedly knew 
the immeasurable spiritual value of her exclusive relationship with our 
Patriarch Yaakov she was not self absorbed. Her spiritual drive could not 
interfere with her sensitivity towards her sister, Leah. Rochel decided that 
her exclusive relationship with Yaakov had no merit if it caused Leah 
embarrassment. She, unlike Yeravam, overlooked her religious fervor and 
focused on her sister's pain. She therefore revealed to Leah all of Yaakov's 
secret signals and assisted her sister in establishing an eternal bond with her 
own pre-destined match. Rochel's self sacrifice and sensitivity became the 
hallmark of the Jewish people who constantly strive to perfect themselves 
in these areas. 
The Sages reveal that Hashem specifically responds to Rochel's prayers on 
behalf of her exiled children. When Rochel weeps over her children 
Hashem remembers her incredible sensitivity towards Leah and responds 
favorably. In her merit Hashem forgives the Jewish people for their 
abhorrent insensitivities towards His glory and guarantees her children's 
return to their land. Although their sins and ultimate exile are rooted in 
Yeravam's insensitivity Rochel's merit surpasses all faults. Her superhuman 
display of self sacrifice and sensitivity became the character of the Jewish 
people and in her merit Hashem promises to return her long lost children to 
their homeland. (see intro. to Eicha Rabba) 
The Chafetz Chaim reminds us that our seemingly endless exile is rooted 
in these insensitivities. Hashem will not send Mashiach until we rectify 
these faults. Let us internalize Rochel's lesson and exercise extreme 
sensitivity towards the feeling of others. (intro to Shmiras Halashon) Let us 
not allow our religious fervor or spiritual drives to desensitize us of the 
needs of others. Priority one must be every Jewish person's well-deserved 
honor and respect. Let us remember Rochel's ruling that no mitzva 
actregardless of his magnitude- has merit unless it takes everyone's feelings 
into consideration. After rectifying our subtle character flaws we can 
sincerely approach Hashem and plead with Him to end our troubles. May 
we merit Hashem's return to His beloved nation in the nearest future. 
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Ohr Somayach – Torah Weekly 
Overview 
Fleeing from Esav, Yaakov leaves Be'er Sheva and sets out for Charan, the 
home of his mother's family. After a 14-year stint in the Torah Academy of 
Shem and Ever, he resumes his journey and comes to Mount Moriah, the 
place where his father Yitzchak was brought as an offering, and the future 
site of the Beit Hamikdash. He sleeps there and dreams of angels going up 
and down a ladder between Heaven and earth. G-d promises him the Land 
of Israel, that he will found a great nation, and that he will enjoy Divine 
protection. Yaakov wakes and vows to build an altar there and tithe all that 
he will receive. Then he travels to Charan and meets his cousin Rachel at 
the well. He arranges with her father, Lavan, to work seven years for her 
hand in marriage, but Lavan fools Yaakov, substituting Rachels older sister, 
Leah. Yaakov commits himself to work another seven years in order to also 
marry Rachel. Leah bears four sons: Reuven, Shimon, Levi and Yehuda, 
the first Tribes of Israel. Rachel is barren, and in an attempt to give Yaakov 
children, she gives her handmaiden Bilhah to Yaakov as a wife. Bilhah 
bears Dan and Naftali. Leah also gives Yaakov her handmaiden Zilpah, 
who bears Gad and Asher. Leah then bears Yissachar, Zevulun, and a 
daughter, Dina. Hashem finally blesses Rachel with a son, Yosef. Yaakov 
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decides to leave Lavan, but Lavan, aware of the wealth Yaakov has made 
for him, is reluctant to let him go, and concludes a contract of employment 
with him. Lavan tries to swindle Yaakov, but Yaakov becomes extremely 
wealthy. Six years later, Yaakov, aware that Lavan has become 
dangerously resentful of his wealth, flees with his family. Lavan pursues 
them but is warned by G-d not to harm them. Yaakov and Lavan agree to a 
covenant and Lavan returns home. Yaakov continues on his way to face his 
brother Esav. 
Insights 
In the Midst of the Darkness 
“He (Yaakov) encountered the place” (28:11) 
The spiritual masters explain that the word “vayifga” — “he encountered” 
— is an expression of prayer, and it is from this word that we derive that 
Yaakov instituted Ma’ariv, the Evening Prayer. The reason that the Torah 
did not plainly say “he prayed” is to teach that the earth contracted for 
Yaakov and made his journey shorter. 
What does prayer have to do with the contraction of the earth? 
In verse 15 Yaakov says, “Surely G-d is in this place, and I did not know!”, 
implying that indeed this place was very distant from being able to sense 
the Presence of G-d. So much so that Yaakov was surprised to be able to 
sense the Divine Presence there. 
Inside Yaakov there was a tremendous desire to be close to G-d, and it was 
for this reason that the earth contracted, and Mount Moriah came to meet 
Yaakov. 
There is a message here for us all: 
However distant we may feel from G-d, and however dark our world may 
seem, if we make a sincere effort, G-d will move mountains to bring us 
close to Him. 
That, in essence, is the concept of the Evening Prayer, Ma’ariv — to reveal 
the light in the midst of the darkness. 
Sources: Sfat Emet in Talelei Orot 
© 1995-2016 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rabbi Ben Zion Sobel 

Torah MiTzion 
Vayetze 
In a previous edition (Behar-Bechukosai 5762) we learned an 
interesting Zohar, in Parashas Vayera, which teaches us an important 
lesson in helping others. 
"'And the men arose and looked towards Sodom' (Bereishis 18:16). 
Rabbi Eliezer said, 'Come and see how much goodness Hashem 
bestows upon all whom He has created, and how much more so upon 
those who walk in His ways. Even when Hashem wants to judge the 
world, He causes those whom He loves to merit reward for a mitzvah 
before the judgment actually arrives in the world. 
"'For we have learned that when Hashem loves someone, He sends him 
a present, a poor man, to give him the opportunity to give tzedakah and 
merit His reward through him. Subsequently, Hashem bestows upon 
him a sign of salvation. Ultimately, when the Destructor comes to 
extend judgment, he notices the sign of salvation upon this man and 
withdraws his hand from him. 
"'We see this in the Torah. When the Almighty wanted to judge Sodom, 
He first gave Avraham the opportunity to extend hospitality to his 
guests (the three angels), in order to then save his nephew Lot in his 
merit. This is the meaning of that which is written (ibid. 19:29), "And 
it came to pass, when G-d destroyed all of the cities of the Plane, and 
G-d remembered Avraham and He sent Lot from amidst the upheaval." 
It does not say that G-d remembered Lot, but rather Avraham, since Lot 
was saved in Avraham's merit. 
"'Similarly, when one gives tzedakah, Hashem remembers it and 
protects him when the Attribute of Justice prevails in the world, as it is 
written (Mishlei 10:2), "and tzedakah saves from death."'" 
In this week's parashah, we learn how our Patriarch Ya'akov helped 
Rachel water her flock of sheep, and he was rewarded by receiving her 
as his bride. 
Later in the Torah, we find that the same thing happened to Moshe 
Rabbeinu. He helped the daughters of Yisro water their flock of sheep, 
and he was rewarding by receiving one of them as his bride. 
The following story appears in the fabulous sefer, Ish Lere'eihu and was 
sent in by one of its many readers who personally witnessed the event. 

"One late Friday afternoon, close to the beginning of Shabbos, I noticed 
a van stuck on the road at the entrance to Giv'at Ze'ev, Jerusalem. The 
vehicle contained a large family of 12, who were on their way to 
Ma'aleh Adumim. Try as he may, the driver could not start the motor 
again. The family began to panic since it would soon be Shabbos and 
they found themselves at the entrance of a village where they knew no 
one. 
"Suddenly, a neighbor of mine, an insurance broker who lives in Giv'at 
Ze'ev, appeared and, although he too tried to start the vehicle realized 
that the problem could not be solved fast enough. In a very surprising 
move, which not many of us would do, he invited the entire family to 
be his guests for the entire Shabbos! He assured them that he had ample 
room and food for all of them and that he and his wife would consider 
it an honor to host them. After Shabbos they would get the car fixed 
and they would return home. 
"Surprisingly, the head of the family was not thrilled with the 
suggestion. He explained that they were on their way to a family 
simchah in Ma'aleh Adumim, and that if they don't show up it would 
ruin the entire celebration. 
"I couldn't believe my ears when I heard the benevolent, potential host 
offer a second suggestion. He asked the family to wait a few moments 
while he went to bring his own van which he made available to them - 
total strangers - until after Shabbos. The family couldn't find the words 
to thank him and, due to the time pressures upon all of them, the owner 
of the van forgot to even ask for the name and particulars of those to 
whom he was lending his expensive vehicle. All Shabbos I couldn't stop 
thinking about what I had seen and heard - an outstanding act of loving 
kindness by any measure. 
"On Sunday night, I bumped into the kind man again and he mentioned 
to me, matter of factly, that something very out of the ordinary had 
happened to him that day. For the first time in all of his years as an 
insurance broker, he closed a deal with four major clients in one day! 
"I was very, very impressed by this. Sure, I had heard from my Rabbis 
many times that one never loses by helping others; he only gains. But 
to gain so much, so fast - this I found to be remarkable." 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parasha Vayeitzei 5777 - D'var Torah 
After G-d's first appearance to Jacob on his journey towards Laban's 
household… 
Jacob took a vow, saying, "If G-d will be with me, will guard me on 
this way that I am going, will give me bread to eat and clothes to wear, 
and I return in peace to my father's house and G-d [Hashem] will be 
a G-d [Elokim] to me - then this stone which I have set up as a pillar 
shall be come a house of G-d" (28:20-22). 
Jacob's vow is his response to G-d the first time He ever spoke to him. 
G-d told him that He would give the Land to him and his numerous 
children. He would be 'with him, take care of him wherever he goes, 
bring him back to this Land, and He would not forsake him' (28:14-15). 
Jacob's requests within his vow, however, were modest. He was not 
making conditions with G-d. He wanted only the bare essentials. Just 
bread to eat, clothes, to wear and a safe passage with His guidance. As 
the Radak explains, righteous people ask only for what they need, and 
no more. 
The Kli Yakar suggests that Jacob's asking for bread to eat and clothes 
to wear was through concern about having too much, not through 
concern about not having enough. His prayer was that G-d would 
supply him according to his needs, and no more. As Hillel was to put 
it: "More wealth, more worries" (Avot 2:7). The Kli Yakar explains that 
having more wealth would put him into a position whereby he might 
find himself compromising his personal integrity. He might not be able 
to 'return in peace' to his 'father's house' (28:21), at peace with himself 
without a guilty conscience. 
In explaining this point, the Torah records at length that all the Avot 
were wealthy people. Though they lived a pastoral nomadic lifestyle, 
they tended to camp in the same vicinity for a long time, such as in 
Hebron and Beer Sheba. The wealthy depend on local business 
connections, and their continued wealth depends on others relying on 
their being in the same place when needed to trade. The Avot would 
have traded their cattle, sheep, and goats for grains and fruits. Thus 
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Jacob's fear was not being able to return to his father's house. His 
business commitments would prevent him from responding to 
Rebecca's assurance that she would 'send and bring' him 'from there' 
(27:45). 
G-d's implied response was that He knew better than Jacob what his 
needs really were. In Jacob's case, it could mean "more wealth, more 
influence". As the parasha emphasizes, Jacob became "exceedingly 
wealthy" (30:43), but still managed to set off home when G-d called on 
him to do so, and he was able to claim that he was uninfluenced by the 
negative influences of Laban's household (32:5, Rashi). 
Thus G-d heard Jacob's prayer, but answered it with: "I will make you 
that wealthy man that you did not want to be because your position in 
the Creation requires it". And in seeing the bigger picture, Jacob indeed 
fulfilled his vow on his return by setting up a monument to be a place 
of worship at the same place. 
G-d does not always answer our tefillot in the way we want. With 
hindsight, we can often see the bigger picture and realize that what was 
asked for was not the right thing. 
Parashat Vayeitzei (Haftara) 5777 
Ephraim (Israel, the Northern Kingdom)… now they make a covenant 
with Assyria, now oil is carried to Egypt (Hosea 12:2). 
Return O Israel to the L-rd your G-d. For you have stumbled in your 
sins (ibid. 14:2). 
Guided Tour… 
The prophet Hosea preached to the Ten Tribes in the northern kingdom 
of Israel during the troubled times before their final fall to Assyria in 
721 BCE. His Divine revelations focused on their pagan practices, and 
their infidelity towards G-d and their own traditions. The book of Hosea 
opens with the bold illustration of that faithlessness: namely, in terms 
of his own disastrous marriage to an unfaithful woman. Just as Gomer, 
his wife, turned out to be untrue to him, so G-d's chosen people had 
deserted Him. For that, Israel would receive Divine punishment. 
Hosea makes references to Jacob - Israel's forebear and third Patriarch 
- (hence the connection with this, and the next Parasha), and to the 
Exodus from Egypt. Hosea appears to do this to stress Israel's fickleness 
and infidelity. Despite its distinguished fathers and its formative period 
as a nation in Egypt and at Mount Sinai, the people soon found 
themselves involved in idol worship. Hosea sees the same thing in 
principle happening all over again. Israel vacillates between the two 
great powers of Egypt and Assyria, rather than relying on their own true 
support - the Almighty. Although Hosea describes the situation in 
moral terms, he is reflecting on the realpolitik of his day. Assyria and 
Egypt are in constant conflict during this period, but these two great 
powers are geographically too far apart to face one other directly. The 
area in between them is Israel and Judah, as well as the neighboring 
Aram (Syria). By this period, Assyria was the more dominant of the 
two: it had imposed its will on Israel by setting up a puppet king on its 
throne, who soon rebelled by making secret approaches to Egypt, and 
on discovery, the Assyrians stormed in, conquered the Northern 
Kingdom, and sent it into captivity (Kings II 17:4,6). 
Yet in the end, G-d's constant love for His people would be such that at 
some point in the future (also from now) - after exile and much 
suffering - that relationship would be restored. This love is expressed 
in the very moving words: "How can I give you up, O Ephraim? …My 
heart will not let me do it! My love for you is too strong!" 
He thus delivers his closing plea to Israel with an urge to repent, and 
concludes with the words: 'that the ways of G-d are upright - righteous 
people will live by following them, and sinners will stumble and fall 
because they ignore them' (ibid. 14:10). 
There are several customs concerning the reading the two Haftarot from 
Hosea (11:7-12:12; 12:14-14:10) over the weeks of Parshiyot Vayeitzei 
and Vayishlach within both Ashkenazi and Sephardi communities. I 
have therefore combined the two Haftarot for Vayeitzei, leaving the 
Book of Obediah for Vayishlach. 
D'var Torah 
The above introduction brings out how Israel refused to learn from its 
past acts of faithlessness to G-d. It let its own failures repeat 
themselves. It is quoted from a discourse before the High Holydays by 
Dayan L. Grossnass, quoted in Dansky M.: As heard from Rabbi 
Wagschal (1997), pp. 167-8. 

"Consider… the case of the beaver. Beaver fur is a very valuable 
commodity and therefore these small animals find themselves a 
constant prey to trappers who deploy the following methods to catch 
them. The beaver is an animal of rigorous habits. When it goes down 
to the river to drink water, it will track its return route and follow its 
own footprints with great precision. Its hunters, taking advantage of this 
particular quirk, watch out for when the beaver goes to the water and 
place their traps on the beaver's own tracks. For the animal, although 
fully aware of the trap placed a few paces ahead of him, seems to act 
on 'automatic pilot', never deviating form the set path. It therefore 
precludes itself from the possibility of escape." 
Rav Grossnass concluded: "If we could question the beaver and ask 
him, 'Why is it that you fail to choose another route knowing that you 
are about to be trapped?' he might answer: 'I cannot'. For the beaver is 
trapped, as it were, by its own instincts. Hemmed in by the limitations 
of its own nature, it falls unswervingly to its end." 
"We human beings… are similar to the beaver. On Rosh Hashanah and 
Yom Kippur we beat our breasts and enumerate our many sins. We cry 
and beg for forgiveness in a genuine fashion. However, as soon as the 
days of Awe have passed, what happens? We fall back into our 'old 
tracks' - the 'old temptations'. And yet, like that foolish animal, we are 
fully aware that the destruction lies in our former lifestyle - yet we still 
do not break free." 
This underlies a key point of Hosea's message. The people of the Ten 
Tribes indeed were sincere in repentance at certain points in their 
history - not only under Moses, but later on: following the miracle of 
Elijah on Mount Carmel, and their wholehearted support for King Jehu 
in his war on idolatry. However - like the beaver - they still went back 
to their own habits: placing their faith in playing one nation against 
another to keep themselves in business, instead of doing what was 
morally right, and trusting in G-d. And like the beaver, Hosea berates 
them for refusing to see the traps set on their own tracks. That gives the 
background to the final message: Return O Israel to the L-rd your G-d. 
For you have stumbled in your sins... 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at http://www.shemayisrael.com/parsha/solomon/questions/ 
and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ . Written by Jacob Solomon. Tel 02 673 7998. E-mail: 
jacobsol@netvision.net.il for any points you wish to raise and/or to join those that receive this Parasha sheet every week. Parashiot from the First, Second, and Third 
Series may be viewed on the Shema Yisrael web-site: http://www.shemayisrael.com/parsha/solomon/archives/archives.htm e-mail: jacobsol@netvision.net.il This article 
is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For 
information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-
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Rabbi Doniel Staum 

Stam Torah 
Parshas Vayetzei 5777 - “The Biggest Fool” 
Alice had volunteered to bake a cake for the Ladies' Group but forgot 
to do it until the last minute. She remembered on the morning of the 
bake sale and panicked. After rummaging through cabinets, she found 
an angel food cake mix and quickly made it while drying her hair, 
dressing, and helping her son pack up for school. 
When Alice took the cake from the oven, the center had dropped flat 
and the cake was horribly disfigured. She said, "Oh dear, there isn't 
enough time to bake another cake." This cake was important to Alice 
because she wanted to fit in with her new community of friends. 
Being innovative, she looked around the house for something to build 
up the center of the cake. She took a roll of bathroom paper and plunked 
it in and then covered it with icing. Ironically the finished product 
looked beautiful. 
Before she left the house to drop the cake by the bake sale and head for 
work, Alice woke her daughter Amanda. She gave her some money and 
specific instructions to be at the bake sale the moment it opened at 9:30 
and to buy the cake and bring it home. 
When Amanda arrived at the sale however, the attractive cake had 
already been sold. Amanda grabbed her cell phone and called her mom. 
Alice was beside herself. Everyone would know! 
What would they think? She would be ostracized, talked about, 
ridiculed! All night, Alice lay awake in bed thinking about people 
pointing fingers at her and talking about her behind her back. 
The next day, Alice promised herself that she would try not to think 
about the cake and that she would attend the fancy luncheon at the home 
of a neighbor and try to have a good time. Alice did not really want to 
attend because the hostess was a snob, but having already sent her 
RSVP, she couldn't think of a credible excuse to stay home. 
The meal was elegant, and the company was upper class. Then to 
Alice's horror, the cake in question was presented for dessert! Alice felt 
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the blood drain from her body when she saw the cake! She started out 
of her chair to tell the hostess all about it, but before she could get to 
her feet, the Mayor's wife said, "What a beautiful cake!" 
Alice still stunned, sat back in her chair when she heard the hostess say, 
"Thank you, I baked it myself." 
Forced to flee the wrath of his brother Eisav, Yaakov sought refuge in 
the home of his brother-in-law, Lavan, in Charan. The Medrash[1] 
relates that despite the fact that Lavan was legendary for being wily and 
duplicitous, Yaakov was not intimidated or afraid of living in his home. 
“If for deceit he is coming, then I am his brother (i.e. rival) in deceit. 
And if he is a decent person then I too am a decent person.” 
From the Torah’s account of Yaakov’s experiences in Lavan’s home 
however, one can’t help but feel that Yaakov’s confidence was 
somewhat misplaced. Lavan in fact duped Yaakov in a most egregious 
fashion. After Yaakov specified that he would toil ceaselessly and 
tirelessly on Lavan’s behalf for seven years so that he could marry his 
younger daughter Rachel, Lavan successfully manipulated Yaakov to 
end up with his older daughter Leah. The incident is even more 
intriguing because Yaakov was wary of the fact that Lavan would try 
to accomplish that switch. How was Yaakov able to be fooled by 
Lavan? What happened to Yaakov’s assertion that, “I am his brother in 
deceit”? 
Rabbi Sholom Shwadron zt’l explained that in order to understand what 
truly occurred one must first understand who Lavan really was. The 
Medrash relates that Lavan was known as “Lavan Ha’arami”. Although 
the term simply means “Lavan the Armenian”, there is a deeper 
meaning and significance of his ignoble title. 
The Medrash relates that at the wedding when Yaakov (unwittingly) 
married Leah, Lavan duped his entire town. Lavan gathered all of the 
townsfolk and told them, ‘You know that we have had a water shortage, 
and that since this righteous one (Yaakov) has arrived we have enjoyed 
bountiful water’. He then revealed to them his deceitful plan to cause 
Yaakov to marry Leah which would force Yaakov to stay for an 
additional seven years in order to marry his coveted Rachel. To ensure 
that no one would reveal the plan to Yaakov, Lavan solicited from 
every person in town an object for security. He then took all of those 
expensive objects, sold them, and used the proceeds to pay for the 
wedding. Anyone who wanted back his security had to purchase it from 
the storeowner who had accepted it as payment. 
The Medrash concludes, “Woe! Why was he called Lavan[2] 
Ha’arami? Because he deceived[3] his entire village.” 
Based on the aforementioned story, we must wonder why he is termed 
“the deceitful one” and not “the wicked one”? It would seem that 
tricking one’s own neighbors and friends is not only sly but blatantly 
malicious and evil? 
We must also wonder how Lavan had the temerity to do what he did. 
Did he have absolutely no conscience whatsoever, as to be able to 
hoodwink those who he was closest with? Even the most imbecilic 
individual would have more sense than to swindle all of his friends on 
the night of his daughter’s wedding, and then dance and dine with them 
using the money he stole from them? 
Rabbi Schwadron explained that the Torah defines people based on 
their true inner self. The commentaries expend great effort to explain 
the details and particulars of individual behavior. But the Torah 
pinpoints the origin, the source of all of an individual’s life behaviors 
and experiences. 
Eisav is dubbed ‘Eisav the wicked’ because wickedness and cruelty 
was his core shortcoming. Indeed, he committed many crimes out of 
desire for money and hatred for holiness, but at his core was an 
unconquered moral depravity and corruptness. 
Lot is dubbed the ‘desiring one’ because ultimately it was his lusts and 
desires that prevented him from reaching greatness. Although he too 
committed sins as a member of Sodom that could be viewed as wicked 
he is called the ‘desiring one’ because that was his primary inadequacy. 
Lavan too committed many acts that made him deserving of many 
alternate titles. But the Torah reveals to us that the primary catalyst of 
his behavior was his unrestrained deceitfulness. 
Although Lavan was innately a man of deceit the true depth of his 
treachery lay in the fact that his greatest victim was… himself![4] 
Whenever Lavan conjured up a new plan of action, a new way to solicit 
money or goods from a hapless victim, he immediately justified his 

actions in his own mind. So seduced was he by his own schemes and 
machinations that he wholly convinced himself that what he was doing 
was not only not a sin but it was the proper course of action. He was 
absolutely sure that what he did is what needed to be done at that time 
and in that situation. 
It is in that sense that Lavan is titled[5] “the father of all charlatans”. 
Lavan was not merely the master charlatan, he was in a league of his 
own. Because he so convinced himself of the veracity of his cause and 
motives his deceit knew no limits. That was why he was able to dupe 
his entire city and then dance with them at the wedding which they paid 
for. That was also why he was able to turn to his daughter at her own 
wedding and tell her to go back home because her sister was going 
home with the groom. 
When Yaakov entered the home of Lavan he declared that he was 
prepared to deal with the trickery of Lavan and he was confident that 
he would not fall prey to Lavan’s deceit. But Yaakov failed to realize 
that he was not dealing with a charlatan - at least not in Lavan’s mind. 
Yaakov was wise and wary enough to outfox Lavan’s antics and foibles 
but Lavan did not present with antics and foibles. In Lavan’s own mind 
he was genuine and sincere, truly believing he was justified in all that 
he did. Yaakov had no way to rival a person who felt he was righteous 
and just. 
When Yaakov indeed confronted Lavan and asks him, “Why have you 
deceived me?” Lavan did not even acknowledge the accusation. Instead 
he responded, “That is not the way it is done in our places, to give the 
younger one before the older one.” Lavan’s response reverses the 
accusation onto Yaakov, as if to criticize him for trying to breach the 
communal custom. 
Arguing with Lavan was an exercise in futility. There can be no 
negotiation or discussion with an evildoer who believes he is righteous. 
My Rebbe, Rabbi Berel Wein, often relates that the events that the 
Torah records are not ancient history. We encounter the likes of Lot, 
Lavan, and Eisav in our everyday lives. We have to analyze and 
contemplate the ways in which the Patriarchs dealt with each of these 
challenging individuals to understand how we must respond as well. 
On a deeper and more profound level we must realize that there is a bit 
of Lavan, Lot, and Eisav within ourselves. It is incumbent upon us to 
learn from these epoch narratives how we can grow and overcome our 
own shortcomings. 
In an article entitled, “Torah Revitalized: Writing A New Chapter”[6], 
the Los Angeles Times reports that a congregation in Northridge, 
California is undertaking the rectification of an ancient Torah scroll. 
The Torah is over 300 years old, having survived the Holocaust. After 
lying in a deserted warehouse with many other abandoned scrolls for 
over three decades in a deserted synagogue in Prague, it was rescued 
by a British philanthropist. One scroll eventually made its way to the 
congregation in California where to date it is used very rarely because 
of its fragile state. When it is fixed, it will be used more regularly. 
The leader of the congregation is quoted as saying, “Torahs are meant 
to be used… read from… and studied from. Restoring the Torah shows 
the commitment we have to keeping a Torah in kosher condition, in 
working order, so we can read, learn, and study from it.” 
What I found intriguing about the touching story is that the 
congregation belongs to a Reform Temple. How incongruous that they 
are looking to a restore a scroll, whose content they distort! How ironic 
that they will beautify the words which read “Remember the day of 
Shabbos to sanctify it” while they themselves do not observe the holy 
day according to the dictates of that scroll[7]. 
It must be said that we gain little by pointing out the foibles of our well-
meaning, yet grossly misguided brethren. The truth is we have to take 
a candid look at ourselves to determine how/when we delude ourselves! 
How often do we convince ourselves that what we are doing is proper, 
when others (and perhaps even the Torah) do not view it that way? 
Yaakov was able and ready to counter all of Lavan’s ploys, but even he 
could not outwit a person who was convinced his actions were 
righteous and pure. 
Sometimes the person we fool most is ourselves! 
“I am his brother in deceit” 
“The father of all charlatans” 
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Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
[1] Bereishis Rabba 70:13 
[2] “Lavan” means white. He would commit all of his antics and yet 
show a face of innocence and purity, as if he was white and pure (see 
Medrash 60:8). 
[3] A ‘ramai’ is a deceitful individual. 
[4] Rabbi Shwadron explains that “Arami” is a verb, as in who is 
deceitful to others. But “Ha’arami” is a noun, connoting one who is 
himself a deceived person… deceived by himself. 
[5] Tanchuma, beginning of parshas Vayishlach 
[6] The article is dated October 16, 2010 
[7] I surely do not mean to denigrate what the congregation is doing. It 
is a beautiful idea to restore a Torah scroll to its glory. But it is 
unquestionably a far greater, and more important, restoration of the 
beauty of Torah to renew commitment to its laws. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayetzei 
9 Kislev 5777/ December 9, 2016 
For the last year and a half, I have had the privilege to post a brief video 
entitled “Instant Inspiration” on Torahanytime.com weekly. In last 
week’s video, I related a powerful mussar thought on the parsha from 
Rav Leib Chasman zt’l. I originally heard the idea from Rabbi Pinchus 
Idstein, with whom I am close from our many summers together at 
Camp Dora Golding. Rabbi Idstein is a wonderful mentor and rebbe 
from whom I have learned many insights and divrei Torah. 
Currently, Rabbi Idstein is the menahel of Torah Academy in 
Minneapolis, Minnesota. When I texted him a link to the video last 
week, he replied by sending me an email link to his school newsletter. 
In his weekly message, he had written the exact same thought! 
After noting the cute coincidence, I began scanning the rest of the 
newsletter. A boxed in blurb on the front page caught my eye, that read: 
“Dress for the Weather! Children should come to school with warm 
coats, gloves or mittens, hats, snow pants, and boots so they can enjoy 
recess. We send the children outside whenever possible as long as it is 
not too extreme.” 
I did not ask Rabbi Idstein what they consider to be “too extreme”. 
However, I did look at the long-range forecast for Minneapolis and saw 
a string of days when the highs are expected to be in the single digits. 
From what I understand the weather in Minneapolis gets even colder 
during much of the winter. 
I have only worked in yeshivos in the Tri-State area, but here when the 
weather drops below forty degrees the students aren’t too keen about 
going outside for recess. If they are told they have no choice, many of 
them will spend their entire recess kvetching about the weather. In 
Minneapolis if they wait until it’s forty degrees they may not step foot 
outside for months during the winter. 
I have a friend who works as an electrician in newly constructed 
buildings. Most of the buildings are not yet insulated, and during the 
coldest days of winter he often spends hours on end, bundled up in his 
coat, exposed to the extreme cold while working. When I asked him 
how he does it, he replied curtly, “What choice do I have?” 
In Eretz Yisroel, the fledgling yet prospering and burgeoning state 
fought three wars for its very survival against hostile enemies. Not a 
day goes by when they are not forced to defend themselves to provide 
vital security for the entire country. The refrain in Israel is that the army 
is led by “General Aleph Bais”; Aleph Bais stands for Ain Beraira – No 
Choice. The country is fighting for its very survival and that of every 
one of its citizens, and therefore cannot afford to lose any war. 
The reality is that we can tolerate far more than we think. But we are 
not interested in being uncomfortable. In our society, we pay any price 
for comfort and convenience, and will go to any length to avoid 
discomfort. The problem is that real growth and accomplishment only 
comes from exertion and pushing ourselves beyond our comfort level. 
The truth is that the only time we allow ourselves to be inconvenienced 
is when we feel we must. We only exert ourselves if we feel we have 
to, because we recognize that stagnation and autopilot is not an option. 
Happiness is the result of effort and growth, of having pushed ourselves 
beyond what was easy and convenient. 

It behooves us all to always “dress for the weather”. Life’s course 
doesn’t slow down, and the tempests that are par for the course are not 
always predictable. The only way we can ensure our constant growth is 
if we are always ready and searching. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Difficult Decisions 
Part of the tradition of rabbinic jurisprudence is that courts of law 
should attempt at almost all costs to arrive at a compromise/arbitration 
decision rather than attempt to enforce the letter of the law. This is 
undoubtedly because of the fact that true justice is often beyond the 
abilities and capabilities of ordinary humans. 
In all major decisions in life there are always, so to speak, winners and 
losers. This is certainly true when two adversarial parties are involved, 
and decisions must be rendered that apparently benefit one and damage 
the other. Also, there always is the question of the public good, the 
overall impression that the decision may make upon the general society, 
the question of precedent and future challenges and decisions. Because 
of all of these issues, Abraham Lincoln so famously phrased it " a poor 
compromise settlement is always better than a good lawsuit." But 
people are rarely satisfied with compromises and settlements. 
When questions of doctrine, policy, belief and ideology are intermixed 
with the specific issues of the case involved, then compromise is 
somehow viewed as being a betrayal of values and something to be 
avoided. 
There are a number of issues on the front burner of Israeli news today 
that are illustrative of this fact. Is there any possibility of a just 
compromise regarding the settlement of Amona and its seemingly 
impending forced evacuation? What are the rights of the people living 
there for decades? What are the rights of those who claim that the 
settlement was built upon their land? What about the national political 
and international diplomatic consequences of the evacuation or the 
retention of settlement? There seems to be no compromise that would 
be acceptable to all and no matter what happens the issue will simmer 
for years to come. 
There is a tendency, almost an unwritten rule, in Israeli criminal justice 
that plea bargains are the way to dispose of criminal cases. This is not 
an Israeli invention. The same is true for instance in the United States 
and perhaps in most Western countries operating under the rule of law. 
The plea bargain again usually satisfies no one. But because of the 
difficulties that the legal system poses, in pursuing the matter where a 
person is found guilty of a serious crime, the charges are often lessened 
and the punishment usually radically decreased. 
Those people harmed by the crime itself are always outraged at the fact 
that the perpetrator, so to speak, got off so easy. Yet, the paralysis of 
the legal systems as they exist in the Western world and here in Israel 
almost dictate that the bargains are the necessary oil that lubricates the 
wheel’s of justice in the court system. 
Plea bargains are certainly practical answers to difficult matters. But 
they belie any sense of true justice and rarely if ever provide closure or 
satisfaction to the victims of criminal behavior. Once again the courts 
are forced to make a difficult choice between the practical and the 
moral, the temporary and the eternal. 
All of this only serves to reemphasize to us the inadequacy of human 
wisdom and planning. The Talmud ruefully states that the Lord, so to 
speak, is busy righting the wrongs committed by well-meaning but 
erroneous legal decisions of human courts. So it becomes the job of 
heaven somehow, to remove wealth from the fraudulent and provide 
for the defrauded when the human courts charged with that task are 
somehow unable to accomplish it correctly. Heaven apparently is a very 
busy place. 
The competing thought in this matter of difficult decisions is that the 
Talmud teaches us that a judge can only base one’s decision on what 
one’s eyes see. One can only use one’s best judgment to arrive at a 
decision. Whether or not that decision will ultimately prove to be the 
wise and correct one, the one that will stand the tests of time and 
circumstance and later knowledge and wisdom, is never known at the 
moment of decision. 
Because of this, ultimate justice is rarely to be found in human affairs. 
We are too limited in our scope and vision to achieve that noble goal. 
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The justification for all of the shortcuts that our legal system takes – 
compromises, plea bargains, etc. – is in order to somehow keep society 
moving, even with limited justice as a result. 
Shabbat shalom, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
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Rabbi Berel Wein 

Weekly Parsha 
Vayeitzei 
Yaakov is forced to flee from home and family because of the threat 
that his brother Eisav poses. He is informed by his mother that his 
brother, in a moment of jealousy, frustration and anger, threatened to 
kill him. Yaakov is no physical weakling; he is not the pale yeshiva 
student, the caricature of nineteenth century Haskalah literature. In fact, 
we see in this week's Torah reading the description of the great physical 
strength of Yaakov. He is able to single-handedly remove the rock that 
covers the well of water, a task that requires many ordinary people to 
do so in concert. 
Later in the biblical narrative of his life, we will see how he is able to 
wrestle with an angel and prevail and to accomplish other feats of 
physical prowess. So, why does Yaakov flee from his home and rightful 
place and embark on a long journey of exile? Why does he not simply 
stay and fight it out with Eisav? 
Later, upon his return to the Land of Israel, it is apparent that he is 
willing to go to war with his brother in order to protect himself and his 
family. So, why does he shy away from confronting Eisav directly 
when he is threatened? He certainly has the physical ability to do so if 
he desired to physically defend himself against any violence emanating 
from his brother. 
Yaakov will prove himself to be a valiant warrior not only spiritually 
but in the physical world as well. If so, then why should he be forced 
to flee instead of standing his ground and justifiably defending himself 
against the aggression of Eisav? 
Yaakov was assigned the characteristic trait of truth by the prophets of 
Israel. This has baffled many throughout the ages because in the 
biblical narrative regarding his life we find that Yaakov was forced 
many times to resort to tactics that were understandably necessary but 
did not meet the bar of absolute truth. 
Because of this obvious contradiction between theory and reality, many 
different interpretations have been given as to how to judge the 
truthfulness of Yaakov. The one that appeals most to me is that Yaakov 
remained true to himself, to his inner being and to his natural 
personality. Yaakov never desired to be what he was not. He never 
wished to be like his brother Eisav, a man of force and violence. 
His inner self was to be a whole and peaceful person, a scholar and a 
dweller in tents. Even when life forced him to use the tactics of Eisav, 
to be a man of aggressive prowess, his inner self always remained true 
to his nature of peace, harmony and perfection. Being true to one's own 
inner self, not wishing to be what we are not, not aping the behavior of 
others – be they celebrities, political leaders, sports champions or 
simply a reflection of the changing mores of a bewildered society – is 
the greatest lesson that we can learn from the life of our father Yaakov. 
And that is the greatest ultimate truth that one can achieve in life. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parshas Vayetze - i“Tears” 
Many years ago, when I was studying for my doctorate in psychology, 
we had a number of fairly strict requirements in addition to our courses 
in psychology. For example, we were expected to possess a reading 
knowledge of two foreign languages, and Hebrew was then not one of 
them. We were also required to study statistics and to take several 
courses in what was called “the biological bases of behavior.” These 
courses were designed to provide us would-be experts on the “mind” 
with some understanding of the workings of the “body.” 
The instructor was a specialist in human physiology who only lectured 
sporadically. Instead, he had each of us choose a topic of interest to us, 
research it thoroughly, and present our findings to the class. I still 

remember some of the topics I selected. One was the physiology of 
sleep, and another, the effects of physical exercise on emotions. 
Perhaps I’ll find a way to weave one of those topics into a future column 
on the parsha. But this week, I’ll refer instead to a third topic I selected; 
a talk I gave about tears. If I recall correctly, I entitled the talk 
“”Shedding Tears: A Uniquely Human Behavior.” 
It amazed me at how little was known about tears back then. In 
preparation for this column, I had a brief “consultation” with Google 
and discovered that not much more is known about the subject today 
than was known back in my graduate school days. 
What we do know is summarized in the simple dictionary definition: 
“A tear is a drop of the clear salty liquid that is secreted by the 
lachrymal gland of the eye to lubricate the surface between the eyeball 
and the eyelid to wash away irritants.” We still know little about the 
physiological explanations for the correlation between tears and mood 
improvement, and questions as to why women shed tears more easily 
than men are still largely unresolved. 
We are on solid ground when we explain why onions stimulate tears, 
or why our noses run when we cry. We remain in the dark when we 
attempt to understand the significance of the fact that crying for 
emotional reasons seems to be unique to humans. Crocodiles shed tears, 
but not because they are emotionally upset or aesthetically inspired. 
At this point, I am sure that the reader has begun to wonder about the 
connection of my abiding and consuming interest in the phenomenon 
of human tears to this week’s Torah portion, Parshat Vayetzei (Genesis 
28:10-32:3). Let me assure you, dear reader, that there is a connection, 
and it is to these remarkable verses: “Now Laban had two daughters; 
the name of the older one was Leah, and the name of the younger was 
Rachel. Leah had weak eyes; and Rachel was beautiful in form and 
appearance.” 
Many find it curious that the Bible accentuates Rachel’s physical 
beauty. There is, however, ample precedent for that. Her predecessors 
Rebecca and Sarah are both described as exceedingly beautiful. 
But why is Leah’s physical appearance denigrated? Why do we need to 
be told that her eyes were weak, soft, and tender? Is this facial feature 
of Leah’s a virtue or a blemish? And if it is the latter, why mention it? 
Rashi helps us answer these questions. He comments, “Leah supposed 
that she was destined to marry Esau, hence she shed tears. She heard 
people say that Rebecca had two sons and Laban two daughters. Surely, 
the older daughter will marry the older son, and the younger daughter 
the younger son.” This prediction, this assumption that she was 
destined to spend her life with the wicked Esau, troubled her greatly, 
and she cried and cried until her tears disfigured her beautiful face. 
Chassidic masters have interpreted this seemingly superficial 
difference between Rachel’s pristine beauty and Leah’s imperfect 
appearance as symbolic of two types of moral heroines. Rachel 
represents the perfect tzaddeket who encounters no challenges to her 
moral perfection. Leah, on the other hand, exemplifies the person who 
overcomes obstacles and experiences setbacks in her struggle to 
achieve the status of tzaddeket. Leah’s tears are the tears of a ba’alat 
teshuvah, one who has known disappointment and failure in her 
progress toward perfection and whose tears are an essential component 
of her moral triumph. 
This view of tears as part and parcel of the struggle of the searching 
soul is found time and time again in King David’s Book of Psalms. 
Thus, in psalm 42, we read: “Like a hind crying for water, my soul cries 
for You, O God…my tears have been my food day and night; I am ever 
taunted with, ‘Where is your God?’” 
And in psalm 56, we learn that not only do tears comprise the 
experience of the spiritual seeker, but that the Almighty keeps track of 
tears, cherishing them and preserving them: “You keep count of my 
wanderings; You put my tears into Your flask; into Your record.” 
Finally, the Book of Psalms teaches us that tears shed in the interest of 
drawing closer to God not only are eventually effective, but that those 
tears are transformed into songs of joy. Thus, we have become familiar 
with the phrase in the Shir HaMaalot, or Song of Ascents, psalm 126, 
which reads: “They who sow in tears shall reap with songs of joy.” 
Leah’s weak eyes are not a physical defect. Her tears are emblems of 
her moral strivings. Her tears are not signs of weakness or cowardice; 
quite the contrary, they encompass her strength of character, and we 
would be well advised to learn from Leah how and when to cry. 
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It was about the time that I presented that paper on the physiology of 
tears in graduate school that I first read and appreciated what has since 
become one of my favorite novels, Charles Dickens’ Great 
Expectations. I favor it for many reasons, one being that in this novel, 
Dickens portrays a Jew as a kind, compassionate, and heroic figure. But 
I also admire the following quotation from the novel, one that I have 
copied down for reference in my work as both a psychotherapist and 
spiritual guide: 
“Heaven knows we need never be ashamed of our tears…I was better 
after I had cried, than before—more sorry, more aware of my own 
ingratitude, more gentle.” 
I could easily conclude this essay with the above quotation from this 
great British novelist, one of the keenest observers of the human 
condition. But I choose instead to conclude with this Talmudic 
teaching, found in Tractate Berakhot 32b: 
“Rabbi Elazar also said: Since the day the Temple was destroyed, the 
gates of prayer were locked, as it is said: ‘Though I plead and call out, 
He shuts out my prayer.’ (Lamentations 3:80) Yet, despite the fact that 
the gates of prayer were locked, the gates of tears were never locked, 
as it is stated: ‘Hear my prayer, Lord, and give ear to my pleading, keep 
not silence at my tears.’ (Psalms 39:13)” 
 
Rabbi Pinchas Winston 

Perceptions 
Eretz Yisroel and the Diaspora, Part 1 
Ya’akov left Be’er Sheva and went to Charan . . . Bereishis 28:10 
So, off Ya’akov Avinu went to Padan Aram. He’ll only be away from 
home for one parsha, but that will translate into 36 years: 14 years 
learning Torah in the yeshivah of Shem and Eiver, seven years working 
for Lavan to marry Rachel, seven additional years working for Rachel 
after Leah was switched for Rachel, six more years working to make 
his own fortune, and two years of traveling home. 
The Talmud, where this calculation is explained, makes an interesting 
assertion. It says: 
Rabbah said in the name of Rav Yitzchak bar Shmuel bar Marta: 
“Torah study is greater than the honoring of one’s father and mother, 
because Ya’akov was not punished for the 14 years he spent in the 
house of Eiver [learning Torah] . . . How do we know that he was not 
punished? A brisa teaches: We find that Yosef was away from his father 
for 22 years, just as Ya’akov Avinu was away from his father. But 
Ya’akov was away for 36 years? It must be that the 14 years spent 
[learning Torah] in the house of Eiver are not included [in the 
punishment]. (Megillah 17a) 
The reason why this is interesting is because we saw at the end of last 
week’s parsha that Ya’akov only went to Lavan’s house at the behest 
of his father and mother. Rivka, with Yitzchak’s blessing, sent him 
there to avoid the revenge of Eisav and at the same time to find a wife. 
From the Torah, if anything, it seems as if Ya’akov Avinu was fulfilling 
the will of his parents my leaving home and Eretz Yisroel. He certainly 
should not have been penalized for doing so. 
In fact, if the Talmud wanted to make the same point, it might have 
instead focused on the 14 years that Ya’akov Avinu spent learning 
Torah with Shem and Eiver. We don’t see that his parents sent him 
there first, implying that he went there on his own. The fact that he 
wasn’t punished for them would teach that learning Torah is greater 
than honoring one’s parents. There would have to be another reason for 
Yosef’s 22 years of absence from his father. 
Chizkuni’s Pshat 
The Chizkuni answers the question based upon Rashi’s words. Rashi 
says on the following verse: 
Devorah, Rivka’s nurse, died, and was buried beneath Beit El, beneath 
the plain. So he named it, “Allon Bachus.” (Bereishis 35:8) 
What connection does Devorah have with Ya’akov’s household? Rivka 
had said to Ya’akov, “and I will send and take you from there” 
(Bereishis 27:45). [It was] Devorah [whom] she sent to him in Padan 
Aram [to tell him] to leave from there, and she died on the way. (Rashi) 
From Rashi’s words it is not clear at what point during Ya’akov’s 
absence Rivka actually sent Devorah to bring him back home. 
Nevertheless, the Chizkuni explains: 
Rashi says, “What connection does Devorah have with Ya’akov’s 
household?” meaning, where do we find that Devorah joined Ya’akov, 

since it says, “With [only] my staff I crossed [the Jordan]” (Bereishis 
32:11). Thus, we learn that Rivka sent Devorah after Ya’akov to bring 
him back, as it says, “You shall stay with him for a few days until your 
brother’s anger has subsided . . . and I will send and bring you from 
there” (Bereishis 27:44). However, [Ya’akov] did not want to leave, so 
Devorah stayed with Ya’akov in the house of Lavan. She died on the 
way [back home] with Ya’akov, and since her name was not mentioned 
earlier when it said, “So they sent away Rivka their sister and her nurse” 
(Bereishis 24:59), it mentions her name now. (Chizkuni, Bereishis 
35:8) 
According to the Chizkuni, though Ya’akov Avinu went to Padan Aram 
to fulfill his parents’ will, he remained there against their wishes. 
Apparently, the 14 years that Ya’akov Avinu spent in Yeshivas Shem 
v’Eiver was enough time for Eisav to cool down, and it was no longer 
to necessary to continue on with his journey in search of safety and a 
wife. Yet, according to the Chizkuni, according to Rashi, Ya’akov 
Avinu went anyhow, making his time across the Jordan river 
punishable. 
This explanation raises some important questions, though. First of all, 
HOW could Ya’akov Avinu have disobeyed his parents? WHY would 
he have disobeyed his parents’ wishes? Would he not have known that 
he was putting himself at risk, perhaps even endangering the future 
Jewish people in doing so? 
Secondly, such a major error is unlikely to be white-washed by the 
Torah. On the contrary, Ya’akov Avinu seems to have been blessed the 
entire time he was gone. Miracles happened for him the entire time, 
something even Lavan was forced to admit. Clearly God had been with 
Ya’akov all along, as if his being in Padan Aram was the right thing. 
Thirdly, Rashi’s comment here would seem to indicate that staying in 
Padan Aram, at least for the seven years that Ya’akov worked for 
Rachel, was in fulfillment of his mother’s wish: 
Ya’akov loved Rachel, and he said, “I will work for you seven years 
for Rachel, your younger daughter.” (Bereishis 29:18) 
I will work for you seven years: They are the few days of which his 
mother said, “You shall stay with him for—yomim achadim—a few 
days . . .” (Bereishis 27:44). You should know that this is so, because 
it is written: “and they appeared to him like—k’yomim achadim—a 
few days” (Bereishis 29:20) 
Perhaps then, staying an additional 13 years was not in line with his 
mother’s plan, even if to work for Rachel, his true soul mate. But then, 
Yosef should only have been absent from Ya’akov for 13 years, not the 
full 22 years. 
Thus, if anything, the arrival of Devorah was probably towards the end 
of Ya’akov’s 20 year exile, and perhaps one of the reasons why 
Ya’akov knew it was time to return. Lavan’s and his son’s changed 
attitude towards Ya’akov would have just been a well-timed 
confirmation of his sense that his time with Lavan had finally drawn to 
a close. 
Greater is one who is commanded . . . 
The Talmud, interestingly enough, teaches a somewhat counterintuitive 
idea when discussing, of all mitzvos, the directive to honor one’s father 
and mother. After detailing the story of Dama ben Nesina, a gentile 
who went to great extremes to honor his father, the Talmud concludes: 
Rebi Chanina observed: “If one who is not commanded [to honor his 
parents], yet does so, is thus [rewarded], how much more so one who 
is commanded and does so!” As Rebi Chanina has said: One who is 
commanded and fulfills [a commandment], is greater than one who 
fulfills it but is not commanded. (Kiddushin 31a) 
One might have thought that someone who does the right thing as a 
matter of course and not because he was commanded to do so is on a 
higher spiritual level. Even without God telling him the right thing to 
do he already does it. 
That might have been true if what counts most is merely doing the 
“right” act. However, what counts most to God is the fulfillment of His 
will, something that is only possible when that will is embodied in a 
mitzvah and performed for that reason. If doing the right thing comes 
“naturally” to a person, then what kind of a test of will is it? 
As the Talmud points out, it is only natural for a child to fear his father 
and honor his mother. As the story of Dama ben Nesinia portrays, a 
person does not need to be commanded by God to perform it, even 
when personal loss is involved. It is more difficult, therefore, to 
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perform the mitzvah of honoring one’s parents as a mitzvah than it is 
other less “natural” mitzvos. 
The point here is that it is only called a mitzvah of “Kibud Av v’Eim” 
when the act is performed as a mitzvah. The fact that a person feels 
good about doing it for their parent is secondary. This is why some, to 
get this right, make a point of declaring their intention to perform the 
act as a mitzvah before doing it. 
This detail is an important part of the answer to the original question. 
The Diaspora 
One of the questions that arises from this week’s parsha is how Ya’akov 
Avinu was able to marry two sisters. Marrying two sisters at the same 
time, according to the Torah, is a severe sin. Shouldn’t Ya’akov Avinu 
have divorced Leah first before marrying Rachel? 
The most obvious answer to the question is that the Torah had yet to be 
given, and therefore marrying two sisters had yet to be forbidden. The 
most obvious question, however, is that the Talmud says that the Avos 
made a point of keeping the entire Torah even though they were not 
obligated to do so (Yoma 28b). The question returns. 
The Ramban famously answers this question by explaining that the 
Avos only observed the Torah while living in Eretz Yisroel (Ramban, 
Bereishis 26:5). Ya’akov Avinu married two sisters while in the 
Diaspora. As long as he lived there, there was no problem. It would 
only be an issue once he decided to return home to Eretz Yisroel. 
Thus, it was no coincidence that Rachel Imeinu died just after entering 
Eretz Yisroel. A few reasons are given as to when and where she died, 
but according to the Ramban’s explanation, there is a reason behind the 
reasons. Once back in Eretz Yisroel, it was a problem for Ya’akov 
Avinu to remain married to two sisters. Rachel’s death at the tender age 
of 36 years solved that problem. 
This is a discussion of its own. The main point here is that the mitzvos 
did not apply to the Avos outside of Eretz Yisroel. Technically, they 
did not yet apply to the Avos even IN Eretz Yisroel, but they lived their 
lives as if they did. And, as the Talmud states: 
Rav Ashi says: “If a person thought to fulfill a commandment and he 
did not do it because he was prevented by force or accident, then the 
Torah credits it to him as if he had performed it. (Brochos 6a) 
This would mean that the mitzvah of Kibud Av v’Eim could only apply 
to Ya’akov Avinu UNTIL the border of Eretz Yisroel. Even though he 
went to Padan Aram to fulfill the will of his parents, it could only count 
as a mitzvah until he left the Land. Being in the Diaspora was not a 
violation of the mitzvah. It was just not the fulfillment of it. It was not 
that he remained with his uncle Lavan against the will of parents. It was 
that honoring his parents’ wish didn’t count as a mitzvah. 
This helps to answer another question. One of the obstacles along 
Ya’akov’s journey home was Eisav himself. What was there to worry? 
Eisav was evil, Ya’akov was righteous. Shouldn’t Ya’akov’s trust in 
God have given him the confidence to confront and survive such an 
enemy? What was the basis of Ya’akov’s concern? 
The Midrash answers this question. It says that Ya’akov worried that 
God might help Eisav against him because of all the years Eisav 
fulfilled the mitzvah of honoring his father while Ya’akov was away. 
This, together with the merit of living in Eretz Yisroel, Ya’akov Avinu 
feared, might work in Eisav’s favor (Bereishis Rabbah 76:2). 
But Ya’akov Avinu honored his father by leaving Eretz Yisroel! Should 
this not have countered Eisav’s honoring of his father and his living in 
Eretz Yisroel? After all, how sincere could Eisav’s kibud av actually 
been? He had already declared his contempt for God and Torah at the 
sale of the right of the firstborn? 
The answer: 
One who is commanded and fulfills [a commandment], is greater than 
one who fulfills it but is not commanded. (Kiddushin 31a) 
This is even true, apparently, when comparing the actions of Ya’akov 
and Eisav. Ya’akov Avinu was concerned about this, and it made him 
question his chances of survival against Eisav and his men. 
The only question is, why was Ya’akov Avinu punished with Yosef’s 
22-year disappearance? He didn’t do anything wrong, and if anything, 
it was the result of doing the right thing. What was punishable about 
Ya’akov Avinu’s course of action? 
Continued next week, b”H . . . 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Vayeitzei ויצא 
Dvar Torah # 554 
This Dvar Torah is dedicated l'hatzlachas Yitzchak Eizik ben Miriam. 
A large portion of the parsha revolves around the birth of the shevatim. The 
Seforno (Bereishis 30:16) comments that these pesukim convey that the 
great efforts invested by Rachel and Leah in order to merit children, were 
worthy in the eyes of Hashem. Both allowed their maidservants to share in 
their relationship with Yaakov as a zechus that they should merit to bear 
shevatim. Additionally, the story of the dudai'm portrays that bearing 
shevatim was of the highest priority in the eyes of Rachel and Leah. The 
Seforno writes that it was these actions that caused Hashem to answer their 
tefillos: "For it is worthy for a righteous person to attempt to achieve his 
desires with whatever natural means that he might have, and along with this 
he should daven to achieve his goal." 
Why is it not simply enough for a person to daven that he succeed in 
achieving his desires? Rav Wolbe explains that if one wishes to achieve 
something and he davens for it but fails to take any action, his lack of 
investing effort generally demonstrates that he does not truly desire it. 
Conversely, one who only takes action and does not offer a prayer for 
success, demonstrates that he relies completely upon his brains and brawn. 
One who feels that he does not need Heavenly assistance, certainly cannot 
expect to achieve the desired results. Combining the natural with the 
supernatural should be our formula for achieving our goals. 
After working twenty years for his devious uncle Lavan, Yaakov took his 
wives and children and ran off. Lavan came chasing after him, but the night 
before he met Yaakov he was warned by Hashem to refrain from causing 
Yaakov any harm. When they finally met, Lavan blamed Yaakov for taking 
some of his possessions and Yaakov countered that he was a faithful worker 
to an extreme and he certainly did not take anything from his employer. His 
response concluded with the assertion that, "Had the G-d of my father - the 
G-d of Avraham and the Dread of Yitzchak not been with me, you would 
surely have now sent me away empty handed. Hashem saw my distress and 
the toil of my hands and He admonished you last night" (Bereishis 31:22). 
The Medrash (Bereishis Rabba 74:12) gleans from this pasuk the 
significance of work accomplished with one's own hands. The merit of 
Yaakov's forefathers helped him monetarily - so that he was not sent away 
empty-handed. In contrast, in the merit of the "toil of his hands" Hashem 
cautioned Lavan the previous night from harming Yaakov and he was 
thereby saved from death. 
Rav Wolbe explains that in order to merit salvation from death, a person 
needs a merit that originates from his very essence. Merits gleaned from 
previous generations simply cannot do the job. It was Yaakov's faithful 
hard work that spurred the Heavenly intervention that saved him from 
almost certain death. 
This idea is reiterated a number of times throughout the Torah. Even though 
Hevel offered a choice sacrifice it did not generate enough merits to save 
him from being killed by his brother Kayin. The Maharal explains that 
Hevel's idea to offer a sacrifice was taken from his brother and therefore it 
wasn't something that could be attributed as a personal merit, which is 
necessary to gain salvation. Likewise, Lot was saved from Sodom not in 
the merit of his sacrificing his life for hachnasas orchim, since that was a 
mitzvah that was in his blood due to his living in close proximity to 
Avraham. Rather, he was saved because he refrained from divulging to the 
Egyptians that Sarah was Avraham's wife and not his sister. 
Yichus is nice and it can really help. Yet, if one is in need of real salvation, 
it is only his own personal yichus, created through honest toil and effort, 
that has the ability to get him out of his predicament! 
Bais Hamussar, 1845 52nd St. #9, Brooklyn, NY 11204 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 21 - Assyrian Conquest 
At a time when the Jewish people of the northern kingdom of Israel are 
weakening spiritually -- which is to say they are also weakening 
physically/militarily -- the Assyrians are growing stronger. 
The Assyrians at this time occupy the territory immediately north -- 
what is today's Syria, Iraq, and Turkey -- and they are continuing to 
build their empire. 
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If you go the British Museum in London, you can see some fascinating 
Assyrian artifacts from this period. 
Following World War I, when the British took over the lands formerly 
ruled by the Ottoman Empire, they sent their archeologists to the 
Middle East and took many local ancient treasures to the British 
Museum. 
You can see there the Meshy Stone which depicts the tribute paid by 
King Yehu of the northern kingdom of Israel to Shalmanaser III, king 
of Assyria. You can also see a relief from the walls of the magnificent 
palace at Nineveh, Assyria's capital city. 
That palace belonged to King Sennacherib (Sancherev), and the relief 
shows the siege of the Israelite city of Lachish; it was conquered by 
Sennacherib, who then boasted about it on his palace walls. The British 
stripped the relief from the Nineveh palace and brought to the British 
Museum. 
Dating System 
The dates that you will find inscribed in the British Museum (and in 
other museums housing Middle Eastern artifacts) do not agree with 
Jewish dating that we are following in this series. This is because this 
series relies on the traditional Jewish dating system for ancient history 
-- that is for the dates "before the common era," BCE. The Jewish 
dating system and the Christian dating system vary by as much as 150 
years for the Assyrian and Babylonian period, but by the time we get 
to the Roman period (i.e. the Christian year 1) the discrepancy 
disappears. Why? 
While it is beyond the scope of a crash history course such as this one 
to present a detailed explanation of the various chronologies of the 
ancient world, we will explain briefly the dominant dating systems used 
by modern historians. 
The Jewish dating system is taken primarily from a book called Seder 
Olam Rabbah, dating back to the 2nd century CE and attributed to 
Rabbi Yosef ben Chalafta. The sources for the dates in Rabbi Yosef 
ben Chalafta's book come from rabbinic traditions recorded in the 
Talmud as well as numerous chronologies written in the Hebrew Bible 
(Tanach). 
It is also essential to remember that traditional Jewish 
chronologies,(since the beginning of the Jewish calendar almost 6,000 
years ago) have always been based on absolute and highly accurate 
astronomical phenomenon: the movement of the moon around the earth 
(months) and the earth around sun (years). A combination of an 
unbroken tradition of the Hebrew Bible and an accurate, astronomical, 
time-based system, gives traditional Jewish chronology a high degree 
of accuracy, especially when it comes to the major events of Jewish 
history. 
Contrary to what you might think, the chronology used by modern 
historians is far from exact. It was not until the 20th century that the 
entire world recognized one universal calendar system -- the Christian 
calendar (also known as the Gregorian calendar). If we go back in time 
however, the calendar situation is far more chaotic. Accurate historical 
records were almost unheard of and every empire used its own calendar 
system which was often based on totally different criteria. With no 
unbroken historical traditional and no universally accepted standard for 
how to calculate time, there is no non-Jewish equivalent to Seder Olam 
Rabbah nor for the Jewish calendrical calculation system passed down 
from antiquity. 
So how do we get the chronology that historians use today? 
Historians in the late 19th and early 20th centuries worked backward 
and pieced it together. This was done primarily through comparing 
what little historical records survived from ancient Rome, Greece, 
Mesopotamia and Egypt, together with archaeological finds and radio 
carbon dating. 
Because there are margins of error in all of these methods and much is 
open to interpretation, significant debates erupted between different 
scholars which continue to this day. Therefore, the chronologies used 
by modern historian can best be described as well-educated guesses. 
Because this series is written from the traditional Jewish perspective, 
and because Jewish chronology makes a stronger case for historical 
accuracy, we have chosen to use the traditional Jewish dates. 
Today there are a number of renowned scholars also challenging the 
modern chronology and even attempting to reconcile it with the Jewish 
chronology. Amongst them is British scholar Peter James who writes: 

By redating the beginning of the Iron Age in Palestine from the early 
12th century BCE to the late 10th, a completely new interpretation of 
the archaeology of Israel can be offered: One which is in perfect 
harmony with the biblical record. (Centuries in Darkness by Peter 
James; Rutgers University Press, 1993, p. 318.) 
With that in mind, we can continue the story. 
Northern Kingdom Falls 
In 6th century BCE, Assyrian king Tiglathpileser III strengthens Assyria 
and establishes it as a great empire to be reckoned with. (Eventually, 
Assyria will even challenge the mighty Egypt.) He also introduces a very 
interesting way of dealing with conquered peoples. It's called exile. 
To pacify the lands they invade, the Assyrians take the indigenous people, 
move them someplace else, and bring others to take their place. By the time 
the exiles figure out where they are, decades pass and they don't remember 
to rebel any more. 
Starting around 575 BCE, as a way of pacifying the northern kingdom, 
Tiglathpileser takes over the lands belonging to the tribes of Zevulun and 
Naphtali, and exiles them. 
Then, Shalmanaser V, another Assyrian emperor, takes over the lands 
belonging to the tribes of Reuven, Gad and Menasheh, and exiles them. 
Finally in 556 BCE Sargan II, one of the great emperors of Assyria, 
completes the job, and the whole northern part of the country ceases to exist 
as a Jewish state. 
And the King of Assyria took Samaria and exiled the Israelites to Assyria, 
and he settled them in Chalach at the [River] Chavor, at the River Gozan, 
and in the cities of Media. This happened because the Israelites sinned 
against the L-rd their G-d ... they worshipped other gods and followed the 
customs of the nations ... (2 Melachim 17:6-7) 
With the Jews driven out, who takes their place? 
The Assyrians bring in a bunch of people from someplace else, who -- 
because they are now living in Shomron or Samaria -- come to be known 
as Samaritans. 
The Samaritans are people who more or less adopt Judaism, but not 
completely. Because of this, they are never really accepted by the Jewish 
people, and they're very resentful. 
Indeed, the Samaritans have a long history of animosity towards the Jews, 
and while many people are familiar with the story of the "good Samaritan" 
from the Christian gospels, in Jewish consciousness (and history) the 
Samaritans are rarely considered good. 
Today there are only about 600 Samaritans left, their cult site is in Mount 
Grizim, which is right next to the city of Shechem, called Nablus in Arabic. 
The Lost Tribes 
Meanwhile the Jewish people of the north have scattered through the 
Assyrian empire. What happens to those ten tribes? They assimilate. They 
become the ten lost tribes. 
There are people throughout the world, especially in the Far East who claim 
to be descended from the ten lost tribes. A professor of history at the 
University College in London, Dr. Tutor Parfait, has made it his specialty 
to track and trace them. He has written a book called "The Thirteenth Gate," 
and he's researched the people who claim to have Jewish connections. 
It's amazing how many people, many of whom know nothing about 
Judaism, claim to be descended from Jews. For example, the Pathans, 
Muslim fundamentalists who reside in northern Afghanistan and Pakistan, 
claim that some of their five-million-strong population is descended from 
the ten lost tribes. 
There is a Midrash that says the ten lost tribes live "over the River 
Sambatyon," which is a mystical river that flows all week with sand and 
stones but "rests" on Shabbos. It is a river that can't be crossed. No such 
river exists, of course; this is an allegorical way of saying the tribes are 
gone and they can't come back. Not yet anyway. 
We have a concept that at the end of days, all the lost Jews will come back. 
The great sage, the Vilna Gaon, taught that converts are lost Jewish souls 
who are trying to find their way back to the Jewish people. 
But for now, the ten tribes are gone. 
With the Jewish people dispersed from the northern kingdom of Israel, the 
Assyrians set their sights on the southern kingdom. But this one will not 
prove so easy. Not to mention they will have some competition from the 
Babylonians. 
Next: The End Of Israel 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_21_-_Assyrian_Conquest.asp 
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Aish.Com - Rabbi Noach Weinberg ZT”L 

48 Ways to Wisdom 
Way #6 Mastering Fear 
When people think of fear, they feel uncomfortable. Fear, in most people's 
mind, is a negative emotion. Yet these same people will pay money for 
roller coasters, nightmarish movies, mystery novels, car racing, mountain 
climbing, etc. People enjoy getting scared out of their wits! 
In truth, there are "positive" fears, and "negative" fears. Negative fears are 
debilitating, but positive fears are exhilarating. Just think how motivated 
you'd be if you could harness the energy that surfaces when you're afraid! 
The 48 Ways says that if we know how to use it, fear can be a great source 
to help actualize our potential. 
Fearing Is Seeing 
The Hebrew for fear is "yirah." This is the same word used for "seeing." 
Judaism defines fear as "seeing the dangerous consequences of a situation." 
In religious terms, that means understanding the reality of HaShem as the 
One Who runs the world - and being aware of the loss for not recognizing 
that. In terms of self-growth, fear is seeing how much is lost by not taking 
advantage of a specific opportunity. And these are great motivators. 
Fear Is The Essence Of Free Will 
Every human being is blessed with "free will," the unique human ability to 
choose. The essence of free will is to see or not to see. Reality exists 
objectively - outside of our own subjective perception of it. Opportunities 
for growth come and go whether we recognize them or not. 
The essential choice of life is to open our eyes and see just what opportunity 
is available. And to see what we'll lose if we get lazy and sit back. 
If you ask a teenager to take out the garbage, their response may likely be, 
"Later!" If you add, "If you don't do it now, then you can't borrow the car!" 
The teen's response now? Before you know, he's running with the garbage! 
When we clearly identify life's possibilities and what we miss out if we pass 
it up, then we find all sorts of motivation to get the job done - quickly and 
efficiently. 
Remove Your Negative Impression 
There are three reasons why people are adverse to fear: 
• Fear is painful and unpleasant. 
• Fear restricts our freedom. 
• Fear is demeaning. We don't like to be told what to do. 
But these points are only true of fear that we resist. In reality, fear is like 
any other emotion - it is positive when it occurs at the right time and for the 
right reason. 
The 48 Ways has a famous question: What's the opposite of pain? Most 
people say, "pleasure." In truth, the opposite of pain is "comfort." Pain (or 
discomfort) is often the price we willingly pay for positive gain - like 
raising children, dieting, getting into shape, or having a successful career. 
And the more we struggle to achieve a goal, the more we appreciate 
achieving that goal. And that's pure pleasure. 
The fact that fear is uncomfortable should not put it on the blacklist of 
emotional responses. What is the pleasure of fear? That every moment of 
life is lived with awareness and excitement. 
Good Fear, Bad Fear 
Do you think that fear is restricting? See John find snake. See John get 
scared. See John run a blazing 100 meters and hurdle the fence like an 
Olympian. 
Shock can be paralyzing. But when you learn to appreciate fear, it is 
pleasurable and energizing. Fear causes you to gather your wits, and gives 
life your full vitality and power. Realize that this is energy to be harnessed 
and unleashed. 
"Shock" debilitates; "fear" motivates and energizes. Imagine a cowboy 
riding a bucking bronco. Being afraid of being tossed makes him pay close 
attention to every move the animal makes, so that his response can be 
accurate and quick. You have to be the same way with life. 
Fear Is Freedom 
Fear is only enslaving when someone else is purposefully trying to be 
fearsome and controlling. But fear of reality - of the possibility of having 
left behind valuable opportunities unused - leaves us master over our own 
lives. 
We think that fear costs us our freedom. But actually, fear is freedom. It's 
a motivation to get us where we want to be. "I want to be good, but I don't 
want to take the trouble. If I fear, then I'll be motivated to do what I want 
to do." This is freedom. 

Motivation may not always be pleasant, but it gets you moving. Fear gives 
us the impetus to get things done. At work, we know that if we don't show 
up, we'll get fired. So we get out of bed early. In the end, this fear engenders 
more self-respect. Fear of failing a test makes us study harder. Then we 
succeed more. 
To be afraid of what friends think of you is demeaning. But to be afraid of 
not acting up to standards that you hold for yourself is ennobling. 
Accept Your Own Mortality 
If you live as though there will always be a tomorrow, then you'll never 
make much of today. When someone we know dies unexpectedly, we are 
afraid. We feel our own sense of vulnerability, and it makes us think, "Am 
I using my time efficiently?" 
The Talmud (Pirkei Avos) says: "Do Teshuva one day before you die." 
Having this awareness has a strong impact on the way you live your life. 
Live every day as if it is your last. (Because one day it will be!) Having the 
fear of our dying day constantly in front of us is not depressing. With a 
proper attitude, we'll accomplish more. 
We all have a clock ticking, and we don't know for how long it's going to 
run. 
Take a close look at your life to date. Try to trace the years back, and see 
how well you used the time. Often our past years are a blur, and as you get 
older, this becomes even more the case. 
If we would envision ourselves dying tomorrow, what would we do with 
today? Would we waste it on frivolous things - or try to achieve something 
valuable? 
If you had five years to live, what would you do? Use this concept to correct 
your relationship with spouse, parents, siblings, neighbors - even strangers. 
Treat them properly now. 
Use fear not to be petty. If you had a terminal illness you wouldn't waste 
your time arguing with another driver or someone who cut in line. You'd 
care more about what you're going to accomplish now. Our "terminal 
illness" is called "Life." 
Role Play 
Imagine that you have lost your eyesight. Walk around with a blindfold for 
an hour. Does this make you appreciate your eyesight more, and make you 
more protective of your eyes? 
Imagine the doctor has told you that you only have six months to live. What 
would you do with your life? The fact that the doctor hasn't actually told 
you that this does not mean it's not necessarily so! And just because you'll 
probably live longer than six months, does not mean you shouldn't 
maximize them. Worse comes to worst, you'll have more time to live a high 
quality of life. 
Some Jews have the custom of visiting their future burial plots once a year, 
usually before Rosh Hashanah. It makes the point clear: I am mortal, and 
this is where I'll end up. What do I want written on my tombstone? Tick... 
tick... tick... 
Be Afraid Of Meaninglessness 
The ultimate human fear is to live a life of meaninglessness (or a life less 
meaningful than it ought to be). People who are afraid of meaninglessness 
maximize their opportunity for growth. They are inspired to find out what 
counts most in life, and how to get it. For such people, fear is a friend and 
a tool for making the best of a one-shot deal. 
People realize that life is boring without fear. Human beings need the 
energy of fear. Notice how people who are materially wealthy inevitably 
look for something fearful to spend their time on. If they don't have this, 
they feel that life is very boring. 
In every profession, people are afraid of not being great. Can you say "I 
don't mind being average." It's hard to accept the reality of mediocrity! Be 
afraid of waking up one day and being average. Fear of mediocrity is the 
impetus to strive for greatness. 
Be afraid of a meaningless old age. 
Why Is "Fear" An Ingredient In Wisdom? 
• Fear causes you to be alert. The adrenaline gives you power to live life 
fully. It keeps you out of the dream world. This allows you to accomplish 
what you want to do. You can be motivated 100% of the time. 
• Fear helps you do what you think is right, not what society thinks is 
right. 
• Fear gets you in touch with the inevitable: Death. 
• Fear is an exercise in free will. 
• Fear of HaShem is freedom - we're free from all other fears 
.Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over the last 40 years, his visionary educational 
programs have brought hundreds of thousands of Jews closer to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled 
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from the Talmud (Pirkei Avos 6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen 
our personal skills and get the most out of life.  
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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Toldos 5777 
Shabbos and the Opening of the Wells 
Introduction 
In this week’s parashah the Torah relates how Yitzchak dug wells and 
the shepherds of Gerar quarreled with the shepherds of Yitzchak 
regarding the wells. The Ramban (Bereishis 26:20) writes that the Torah 
relates the episode of the wells that Yitzchak dug to allude to the Bais 
HaMikdash. The first well was called Esek, strife and struggle, as this 
alludes to the first Bais HaMikdash that was destroyed by the 
Babylonians, and the second well was called sitnah, hatred, as this name 
alludes to the second Bais HaMikdash that was destroyed by the 
Romans. The third well, however, was called Rechovos, expansion, and 
this name alludes to the third Bais HaMikdash that HaShem Himself 
will build and there will not be any quarrel or strife involved in the 
building of the third Bais HaMikdash. Drinking water and drawing the 
Divine Spirit 
One must wonder, though, why the Torah chose to hint to the building 
of the Bais HaMikdash specifically in the section that discusses 
Yitzchak’s struggles with the Plishtim. Furthermore, regarding the well 
that Yaakov encounters prior to marrying Rachel, the Ramban (Ibid 
29:2) writes based on the Medrash (Bereishis Rabbah 70:8) that the 
three flocks of sheep alludes to the three festivals when the Jewish 
People make the pilgrimage to the Bais HaMikdash. The flocks drinking 
the water allude to the drawing of Ruach HaKodesh, the Holy Spirit that 
was manifested in the Bais HaMikdash. There also we must understand 
why the Torah chose to allude to the Bais HaMikdash with an 
apparently mundane episode of sheep drinking water. 
The gates are open on Shabbos and one can enter those gates with 
preparation 
It is said (Yechezkel 46:1) ko amar HaShem Elokim shaar hechatzer 
hapinimis haponeh kadim yihyeh sagur sheishes yimei hamaaseh 
uvayom haShabbos yipaseiach uvayom hachodesh yipaseiach, thus said 
the Lord/Elokim: “The gate of the inner courtyard that faces eastward 
shall be closed during the six days of labor, but on the Shabbos day it 
shall be opened, and on the day of the New Moon it shall be opened.” 
The Sfas Emes (Toldos 5643) writes that the Mishna (Avos 5:6) states 
that the mouth of the well was created on Erev Shabbos. The 
explanation of this is that Shabbos is the well and HaShem allows a Jew 
to prepare for Shabbos prior to Shabbos. In this way one can connect 
the days of the week with Shabbos. Thus, writes the Sfas Emes, 
according to the manner that one aspires to receive the Shabbos with 
joy, HaShem will show him the correct path to enter into Shabbos. 
Shabbos and Yom Tov are times of extra spirituality 
The Sfas Emes (Noach 5647) writes further that Shabbos and Yom Tov 
are the times when the gates of heaven are opened for an extra infusion 
of spirituality and it is at these times that one can ascend to greater 
spiritual heights. We can now understand why the Medrash and the 
Ramban write that the opening of the wells alludes to the festivals 
because it was specifically on the festivals that the Jewish People 
witnessed in the Bais HaMikdash the revelation of HaShem in all His 
glory. This revelation allowed them to draw from the Ruach HaKodesh, 
the Holy Spirit. 
The Shabbos connection 
We have mentioned that on Shabbos one can actually experience the 
well of water, which is a metaphor to an in increase in spiritual influence 
in our lives. One must recognize that Shabbos is a well of fresh water 
that can literally bring the soul back to life. Throughout the week we are 
engaged in Torah study and performance of mitzvos. Nonetheless, our 
study of Torah and performance of mitzvos on Shabbos is akin to a man 
in a desert who discovers an oasis. He may have been drinking water 
from his canteen but the oasis is on a different plane. Similarly, Shabbos 
is on a different level than the rest of the week, and it is the Holy 

Shabbos that provides the spirituality for the rest of the week. Hashem 
should allow us to recognize the holiness of Shabbos and to prepare for 
the Shabbos properly so we can drink from its spiritual waters. 
Shabbos in the Zemiros 
Kel Mistater 
This mystical Zemer was composed by Avraham Maimin, whose name 
with the addition of chazak, is formed by the acrostic. Avraham was a 
student of Rabbi Moshe Kordevero, a member of the Kabbalistic school 
of the Arizal, and he lived from 5282-5330 (1522-1570 C.E.) 

ָה-ֹו-ה-ּתֹוְצאֹוֶתיָה ֲחִמִּׁשים ַׁשֲעֵרי ִביָנה. ֱאמּוִנים נֹוֵצר יְ  , its overflows are fifty gates 
of understanding – faithful ones are guarded by HaShem. The simple 
reading of the words  ְָה-ֹו-ה-ֱאמּוִנים נֹוֵצר י  is that HaShem guards the 
faithful ones. We can suggest an alternative interpretation, as the word 
 besides meaning faith, also means to cultivate. Thus, we are saying ,אמן
that faith needs to be cultivated, and the word נֹוֵצר here means to observe 
the growth of faith, like one preserves and guards the cultivation of a 
tree. 
Shabbos Stories 
Kosher for now, kosher for eternity 
Rabbi Mordechai Kamenetzky writes: This past summer 30,000 Boy 
Scouts joined together in Virginia for a national Boy Scout Jamboree. 
Among the myriad groups of scouts who attend this event that occurs 
every four years are many Jewish Scouts as well. Mike Paretsky, a Vice 
Chairman of the GNYC Jewish Committee on scouting, was the kosher 
food liaison to the jamboree. Special food was ordered from O’Fishel 
caterers of Baltimore, so that the Jewish scouts would be able to nourish 
their bodies as well. One of the scoutmasters, a Jewish man, caught a 
glimpse of the kosher offerings. He had never eaten a kosher meal in 
his life, yet when he saw the special meals, something stirred. He and 
his troops were being served pork-this and bacon-that for breakfast, 
lunch and supper, and all of a sudden this man decided he was sick of 
the monotonous treif stuff. He wanted to eat kosher. Scoutmaster 
Paretsky gladly let him partake in a meal, but that was not enough for 
the fellow. The man decided to keep kosher during the entire jamboree! 
Mr. Paretsky agreed to accommodate the neophyte kosherphile, but a 
skeptic approached him. “Mike,” he said, “why are you wasting your 
kosher food on this fellow? He is not going to eat kosher after this is 
over, and he observes absolutely nothing! Why waste the food on him?” 
Mike answered with an amazing story of the Chofetz Chaim. When 
Russian soldiers entered the town of Radin, Jewish townsfolk prepared 
kosher meals for the Jewish soldiers in the Czar’s army. Soon their acts 
of charity seemed to fly in their face as they saw the soldiers devour the 
food and then stand on line to receive the forbidden Russian rations. 
When they complained to the Chofetz Chaim and threatened to stop 
preparing kosher food, he reflected with an insight that must be passed 
on to generations. 
“Every mitzvah that a Jew does, every good deed and every bit of kosher 
that he eats is not a fleeting act. It is an eternity. No matter what precedes 
or ensues, we must cherish each proper action of a Jew.” 
(www.Torah.org) 
Shabbos in Halacha 
Wringing and Laundering 
 Laundering – כיבוס .3
The Prohibition 
2. Scrubbing 
It is forbidden mideoraisa (by Torah Prohibition) to scrub any wet fabric 
or to rub two parts of the fabric against each other. 
This stage of laundering is forbidden with the use of all materials, 
whether absorbent or not. Thus, although one is permitted to wet a 
plastic tablecloth, one may not scrub it while wet (neither with one’s 
hands nor with an implement). 
With plastic, one is allowed to brush lightly to loosen dirt; the 
prohibition is to rub forcefully., However, with absorbent fabric, one is 
prohibited even from rubbing lightly. [Note: this prohibition applies 
only to soft materials, not to hard surfaces such as wood.] 
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New Stories - Toldos 5777 
From Baptist Minister to Orthodox Jew 
Moshe Boldor’s harrowing odyssey from hunted renegade in 
Communist Romania to freedom in the U.S. as an observant Jew. 
by Ronda Robinson 
Jean Boldor was an auto mechanic and driver for the Director of Mines 
in Romania, in 1983. He wanted to escape the Communist country 
where he was born and freely study the Bible. “In a Communist country, 
you cannot do anything you want,” he says. 
The Romanian government forced citizens to celebrate Communist 
holidays. Boldor thirsted for more. “For whatever reason I was attached 
to the Old Testament,” he recalls, “and read about the people of Israel 
and the prophets. It fascinated me how God took the people of Israel 
from the land of Egypt.” 
Always drawn to Biblical learning, Boldor didn’t know until much later 
that he had Jewish roots. His great-great-great-grandmother was Jewish. 
From there, the trail grows cold. The Jewish community in his native 
Lupeni was decimated during World War II, when Romania became a 
satellite of Nazi Germany and Jews lost their shops and citizenship. At 
the end of the war thousands of Jews fled Romania. It is estimated that 
by the end of the 1960s, the Romanian Jewish community numbered no 
more than 100,000. 
Wanting to share the joy he found, Boldor began to teach the Bible to 
young people. “The Communists did not look kindly upon my 
involvement, so I was taken to the police station many times to be 
interrogated, handcuffed and beaten – and given time to reflect on my 
activity.” 
Lay people like Boldor were arrested for asserting their religious 
beliefs; they weren’t allowed to have Bibles. At age 20, he applied to 
emigrate to the United States where he could pursue Bible studies. 
“From that moment on, I was followed everywhere because I was 
considered a threat to Communism,” he remembers. “When you applied 
to leave, they thought you were a danger.” 
For five years Boldor lingered in Romania with no end in sight. Life 
was growing more difficult, so he decided to run away but was caught 
on a train headed toward the Yugoslavian border. 
Military police put him under 24-hour arrest in a room full of screaming 
people with broken arms and broken feet who received no medical 
attention. They told him of being beaten with AK-47 assault rifles. After 
paying a monetary penalty, he was freed and went home. 
Then in August 1988, Boldor and a friend, Ion, tried to flee again, going 
by train and on foot to the border. “I prayed to God to save me. I read 
Psalms when I had a few minutes. We went three days without drinking 
any water,” he says. 
Villagers saw the two men and alerted the military who surrounded 
them. The soldiers began to beat them. 
“Usually beatings were so bad that very few survived the next week,” 
Boldor says, “But one sergeant saw that I had a book of Psalms and 
ordered the soldiers not to touch me. Once again I saw the Hand of God 
and I thanked Him.” 
He was put in military prison for two weeks. Then a friend in Austria 
sent Boldor $100 through his bank, which was used to bribe an Army 
captain to let Boldor and Ion go free. 
They began plotting their third escape. 
“I read in the Book of Esther that Mordechai and Esther fasted three 
days and three nights to save the Jewish nation from Haman, so I did 
the same. I fasted three days and nights and cried to God to help us this 
time succeed.” 
Boldor’s prayers were answered. In September 1988 he and Ion took a 
train to the Yugoslavian border. They jumped out at a station close to 
the border and hid in a stand of hay. They slept by day and walked or 
crawled by night. 
When they reached Yugoslavia they walked to Belgrade, about 500 km, 
310 miles. In Belgrade they climbed atop a train to Ljubljana, the capital 
of Slovenia, to avoid detection by the police. 
From Ljubljana they hopped a train to Germany and Austria and at last 
arrived at a refugee camp near Vienna, their clothes full of dust and oil. 
Their treacherous two-week journey was over. 
“It’s hard to describe what it means to be free and alive after such a long 
and dangerous trip. When we got there we found out that 180 people 

had been killed by the Romanian border. So God once again saved my 
life,” says Boldor. 
He kept a promise to God to study the Bible if he survived. As a refugee 
from a Communist country, he obtained a visa from Canada, where he 
learned Biblical Hebrew and earned a bachelor’s degree in religious 
education at a Christian college. He also became an ordained Baptist 
minister. 
Eventually Boldor married, had four children and moved to Seattle, 
Washington, where he started a small business taking care of seniors. It 
was during his first trip to Israel in 2004 and visiting the Cave of 
Machpelah in Hevron where the patriarchs and matriarchs are buried 
that the Baptist minister had a spiritual crisis. He had always believed 
Abraham was buried in Shechem, as the Christian Bible stated. Now he 
found otherwise. He started to compare the Hebrew and Christian 
Bibles and saw other discrepancies. Torah won him over. 
“When I went to Israel I saw the beauty of Judaism and Shabbat. It was 
life-changing for me. The Torah passages came alive,” he says. He 
followed the murmurings of his heart as a child and decided to convert 
to Judaism. 
Back home in Seattle he resigned his pulpit, began going to synagogue 
and learn Torah intensely, and started keeping the laws of Torah. The 
conversion process took 10 years. The former Baptist minister, who 
changed his name to Moshe, now keeps a kosher home and prays with 
a minyan three times a day. 
His marriage didn’t withstand the changes. His wife didn’t want to 
convert to Judaism and the couple divorced. Three of their children 
converted, with one of the daughters making aliyah. 
Boldor, 56, studies through an online yeshiva and makes Torah the 
center of his life. “It is really great to be part of the Jewish nation and 
follow in Avraham’s footsteps.” Today he owns and manages a nursing 
home in Seattle. 
He transforms the hardships he endured to help others. “I am thankful 
to God because I was able to come home to Torah and Israel and I am 
trying to help other Jews. The time is not too late to come home and join 
the Jewish nation of Israel through following the Torah. 
“Sometimes I cry living here in America. In Romania they handcuffed 
me, tortured me, put me in prison for reading and learning the Torah. 
Here we have freedom but sometimes it is wasted. My prayer is for God 
to use me to help other Jews appreciate the beauty of Torah.” 
(www.aish.com) 
Shabbos Ta’am HaChaim: Toldos 5777 Is sponsored  לזכר נשמת האשה
 and as aהחשובה מרת חיה אסתר בת ר' משה צבי הלוי אוקוליקא ע"ה ת.נ.צ.ב.ה.
zechus  חולי ישראללרפואה שלימה חיה דינה חביבה בת שושנה בתוך שאר . 
Sponsorships $180.00 
Have a Wonderful Shabbos! 
Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 To subscribe weekly by email, please email ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and other 
Divrei Torah on www.doreishtov.wordpress.com  
 

Rabbi Yaacov Haber 

TorahLab 
We Are All Just A Little Bit Blind 
Yitzchak was blind. Had he been able to see, the history of the world 
would have been different. Instead of giving his monumental blessing 
to his son Yaakov, he would have given the blessing to his other son 
Eisav and the geula would have been in the hands of Eisav's 
descendants, not Yaakov's. 
Yitzchak's blindness was clearly part of G-d's plan for the future of the 
world. 
Why did Yitzchak think that the bracha would be best given to Eisav 
rather than Yaakov? What was the cause of Yitzchak's blindness? 
The Midrash says, homiletically, that Yitzchak's blindess originated at 
the Akeida, where the heavens opened and the Angels saw Yitzchak's 
distress. This sight caused them to cry and their tears fell into Yitzchak's 
eyes, making him blind. 
I had a friend as a student in yeshiva by the name of Birnbaum, the son 
of the Rosh Yeshiva of Mir in America. I recall talking to him about the 
future ahead of both us. He thought that his life path was clear and 
defined by his background. He would certainly be the next Rosh 
Yeshivah of Mir. 
Tragically, however, this was not meant to be. Only days after our 
conversation, he was accidentally shot and killed at a young age. His 
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father, Rav Shmuel Birnbaum AH was inconsolable. People coming to 
make a Shiva call didn't know what to say. How would they bring him 
some comfort? 
Eventually someone visited him and said he would like to repeat 
something he had once heard previously from Reb Shmuel himself. 
Reb Shmuel once asked why the Midrash stated that the Heavens had 
to open up in order for the Angels to see the events of the Akeida. Didn't 
they know what is happening? Aren't they intimately aware of all of 
creation? 
He answered that this was because until the windows were opened, the 
Angels had no reason to cry. From their perspective in the upper world 
of Truth everything was going fine; there was no cause for distress. It 
was only down in our world that things didn't look rosy. Yitzchok was 
blinded. 
Once the barrier between the two worlds was removed the Angels were 
able to see Yitzchak's pain and his distress. They began to cry for 
Yitzchak. Conversely, when we are distressed and in pain down in this 
world, the perspective from the world of Truth may be very different. 
With this Rav Shmuel Birnbaum was able to gain some comfort. 
Yitzchak's blindness was a result of the human lack of clarity. Even 
Yitzchak, who was closer to the world of Truth during his lifetime than 
perhaps anyone else in history, concluded for the moment, that Eisav 
would be the best bearer of the bracha. It was due to this very same 
blindness that he gave the bracha to Yaakov, who was the right choice 
from the perspective of Truth. 
 אמר רבי בנימין... הכל בחזקת סומין עד שהקדוש ברוך הוא מאיר את עיניהם , מן הכא

יה... וכוויפקח אלוקים את עינ '" 
Reb Binyamin said: we are all blind until G-d opens our eyes. 
In a way we are all blind and limited in our perspective. It is only when 
and if G-d opens our eyes that we are able to see the complete truth. 
 

Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
Toldos Kislev, 5777 
A Commentary Published by Yeshiva Kesser Torah of QueensCopyright 
2016 
Logic Is No Match For Emotions. 
"And Yaakov said, sell this day your birthright to me...and esav 
rejected the birthright (Bereishis 25:31,34)" 
The above posuk relates that Esav returned from the field exhausted and 
famished. Yaakov was in the midst of preparing a bean stew. When Esav 
saw the stew he immediately and urgently craved to eat it. Yaakov said, 
"Sell this day your birthright to me.." Esav agreed and sold the birthright 
to Yaakov in exchange for a bean stew. 
This is mystifying. Didn't Esav know the value of the birthright? Didn't he 
realize that the bearer of the birthright would be the recipient of the brachos 
for himself and his descendents for all generations to come? Surely he did. 
For when he discovered that Yaakov received the brachos before him, he 
let out a "loud and bitter scream (Bereishis 27:34)." Hence he fully 
understood and realized the value of the birthright and what he had lost. 
If so, how could Esav do something so irrational and illogical as to sell 
the invaluable and precious birthright in exchange for some paltry beans? 
Perhaps we see from here the blinding and obstructive nature of taavah, 
temptation. Despite his recognition of the inherent value of the birthright, 
Esav's craving and yearning for the bean stew blinded and obscured his 
otherwise keen insight and perceptiveness. He funneled all his temptations 
and focused them toward one goal - to obtain and enjoy the luscious bean 
stew. These emotions overwhelmed and literally steamrolled anything 
and everything that stood in their path, including his logic. His emotions 
reigned supreme. His logic and intellect no longer functioned. Thus Esav 
was able to sell the precious birthright for a worthless bean stew. 
This is mystifying. This explanation is understandable only for that instant, 
when Esav was in the midst of temptation; however, after he ate, drank, 
and satiated himself, and his temptation was satisfied, why did he then 
"reject the birthright?" At this point, his logic and intellect were fully 
restored and functioned normally. Shouldn't Esav have then let out with a 
"loud and bitter scream" for selling the birthright for a worthless bean 
stew? Why did he instead despise, belittle, and "reject the birthright," as if 
to say, "The birthright is nothing anyway?" 
Perhaps the answer to this question is, that after eating, drinking, and 
satisfying himself, a new temptation had now entered upon the scene, the 

temptation for kavod, honor. What should Esav do upon realizing the 
foolish thing that he did - selling the birthright for a bean stew? Should 
Esav admit to this foolish act? It would be a shameful embarrassment for 
Esav to admit to the gross error that he had committed. His ego would not 
allow him to do so. His internal self condemnation would torture him until 
the end of his days. Esav therefore had to satisfy his conscience by 
rationalizing and justifying his act. He therefore despised and “rejected the 
birthright”, as if to say, "the birthright is nothing, anyway." His mind was 
now at peace. He had done nothing wrong. 
These emotions which occurred within the heart and mind of Esav are in 
reality natural human reactions which readily occur within our very own 
lives. We may succumb to a bias toward even the most meager physical 
pleasure, which can distort our ability to see the truth. We then rationalize 
and justify our act in order to satisfy our ego. 
May we merit to be aware of these emotions that exist within us. May we 
be zoche to discern between the biases and their consequent 
rationalizations and what in reality is truth. 
May Hashem help us to purify our hearts and serve Him in truth. Vetaher 
libeinu leavdecha beEmes. Amen. 
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IMPORTANCE OF ....   
The Gemara (Bava Metzia 93a) relates that a shepherd was 
walking the animals in his care along the banks of a river, when 
one of the animals slipped, fell into the river and drowned. 
Rabbah held that he had complied with the standard expected of 
those who watch animals, and was therefore not liable. Abaye 
questioned his ruling from the Posuk: vkhkc jreu crj hbkft ouhc 
where Yaakov maintained a higher degree of guarding Lavan’s 
flock, suffering from the heat by day and from the cold at night. 
The Gemara concludes that Yaakov may have indeed obligated 
himself to a higher degree, similar to those who guard a city, who 
must be vigilant in protecting the city beyond the standard of an 
ordinary watchman. However, R’ Chisda and Rabba b. R’ Huna 
also disagreed with Rabba’s ruling, holding a paid custodian or 
shepherd to a higher standard, and most Rishonim rule 
accordingly. The Rambam (,urhfa 13:7) does not quote the above 
Gemara, but rather states that a laborer must work with all his 
strength, as the Posuk quotes Yaakov: ifhct ,t h,scg hjf kfc hf. 
The ohnav kyn points out that Yaakov said this to Rochel and 
Leah, but not to Lavan. To Lavan he said: crj hbkft ouhc etc.., but 
he did not say that to his wives. He suggests that Yaakov 
maintained two different standards while guarding Lavan’s 
flocks. During the first seven years, before Yaakov married Leah, 
he fulfilled vkhkc jreu crj hbkft ouhc, working day and night, as 
he did not have a wife waiting for him. However, in subsequent 
years, as a married man, he had obligations at home, and could 
not maintain his earlier extraordinary standard of responsibility at 
night. Thus, when describing his exceptional work ethic to his 
wives, Yaakov focused on his behavior while married to them,  
stressing the energy and intensity that he applied each day, which 
they had witnessed. When speaking to Lavan however, Yaakov 
reminded him of the initial 7 years, when he had essentially 
worked 24 hours a day, in the heat and frost. Thus, the Rambam 
chose to obligate workers to employ their full energy, a standard 
relevant to everyone, rather than apply the “day and night” 
standard cited in the Gemara, which may be unfair at home.  

QUESTION OF THE WEEK:  
When is it r,un to study only certain Mishnayos, but not their 
Gemara (not in a Beis Aveil) ?    

ANSWER TO LAST WEEK:  
(Which Shemona Esrei will never be said twice as Tashlumin ?)  
The Shaarei Teshuvah (j”ut 108:12) quotes the Rashba who says 
that if one forgot Yaaleh V’Yavo during Shacharis, he must daven 
Mincha twice – not Musaf. Also, Musaf itself cannot be made up, 
if missed. Pri Megadim (j”ut 108:5) says the same about Neilah.  

DIN'S CORNER:  
Since a tenant today cannot be easily evicted by his landlord, a 
tenancy is deemed equivalent to a sale/purchase, and therefore, an 
obligation exists to attach mezuzos immediately, and not within 
up to 30 days, as the general Halacha requires for outside Eretz 
Yisroel. (Teshuvos V’Hanhagos 1:644) 

DID YOU KNOW THAT ....   
The Gemara (Yevamos 62b) states that: ohbcf iv hrv ohbc hbc – 
grandchildren are counted as children towards the fulfillment of 
the mitzvah of ucru urp. The Beis Shmuel (z”gvt 129:19) cites the 
MaHarshal who ruled that even in a Get, if the husband’s name is 
written as Reuven b. Shimon, where Shimon is not his father’s 
name, but rather his grandfather’s name, the Get is still valid. As 
such, the Posuk says: lhct ovrct heukt ‘s hbt – Hashem 
identifying Himself to Yaakov as the G-d of his father Avrohom, 
when Avrohom was Yaakov’s grandfather. Similarly, Yaakov 
inquired regarding Lavan b. Nachor, where Lavan’s father was 
Besuel, and Nachor was Lavan’s grandfather, further illustrating 
that one is considered a son of his grandfather. R’ Akiva Eiger 
cites the Pri Megadim (j”ut 139:1) who considers whether the 
same result would apply to a great-grandfather and leans toward 
invalidating such a Get. However, the Gemara (Berachos 10a) 
quotes Chizkiya HaMelech as saying: tct hct ,hcn hbkcuen lf – 
so have I received from the house of my father’s father (that even 
if a sharp sword lays upon one’s neck, he should not stop praying 
for mercy). Rashi explains that tct hct refers to Dovid 
HaMelech, who was Chizkiyah’s ancestor from many generations 
before, and yet he is referred to as his “grandfather”. There are 
many such references in Chazal, such as where R’ Yehudah b. 
Besaira said he was from ovhbc hbc of those whom Yechezkel had 
resurrected, even though hundreds of years had passed since then. 
The Shvus Yaakov (1:173) was asked if a bequest to uhsfb uhbc hbc 
also included great-grandchildren, and after rebutting references 
such as those above, he concluded that it  did not, because people 
tend not to mean more than they actually say, limiting the bequest 
to grandchildren. a"g By the same token, although people may 
limit identification of their “children” to grandchildren, it is also 
common for people to refer to prior generations without 
limitation, such that Dovid could be Chizkiya’s grandfather, and 
we would all be the progeny of the “Zeide” Avrohom.  

A Lesson Can Be Learned From:  
In the summer of 1905, a telegram arrived at the home of the Rishon 
L’Tzion - Rav Yaakov Shaul Elyashar. In the telegram, the Novominsker 
Rebbe described how 5 non-Jews were convicted in Poland of a crime 
based on the testimony of 2 Jews. If the punishment will be carried out, 
the fear of reprisal against the Jews will be a certainty. The Rebbe asked 
the Rishon L’Tzion to instruct the witnesses to retract their testimony, 
and thereby save the Kehilah. R’ Yaakov Shaul convened a meeting to 
discuss the issue and all those present urged him to accede to the 
Rebbe’s request. However, the Rishon L’Tzion opined that the telegram 
seemed to be a lie, conceived no doubt by relatives of the condemned. 
The damage would be much greater if the witnesses retracted, and the 
court found that they had lied in doing so. One of the men present 
asked: “What if the telegram turns out to be true ?” R’ Yaakov Shaul 
replied: “Go show the telegram to R’ Shmuel Salant”. R’ Shmuel Salant 
also felt that the telegram was forged, and he instructed that a reply be 
sent back saying that the Rabbonim of Yerushalayim have no right to 
meddle in the judicial affairs of another country. A few weeks later, the 
scheme was exposed and the Polish newspapers reported that the 
wisdom of Yerushalayim’s Rabbonim had averted a potential tragedy.  
P.S. Sholosh Seudos is sponsored by the Tyberg family.  


