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  )'וט' ל(  המות ואת הרע אתוראה נתתי לפני� היו� את החיי� ואת הטוב 

I have placed before you today life and good, and death and evil (30:15). 

The Zera Shimshon asks why the passuk expresses a double wording for the 

goodness that Hashem says He will bestow upon us if we keep the Torah (life and 

good) as well as for the punishment, should we not keep the Torah (death and evil)? 

Another problem the Zera Shimshon has with this passuk is based on the 

Gemara (Ta’anis 8b) which relates how there was once a hunger as well as a deadly 

plague. The Chachamim wanted to daven to get rid of them both and decided to 

daven that Hashem should stop the hunger and as an outcome and this, the plague 

would also stop since Hashem only gives sustenance to live people (see Gemara for 

more details).  

Based on this Gemara the Zera Shimshon asks that the passuk could have just 

said that Hashem will give us the good (if we do His will) and left out the word life, 

and it would have been self understood that we will also merit life if we are being 

promised that Hashem will sustain us with His good? 

The Zera Shimshon answers that the passuk in Yeshaya (1:15) teaches that 

Hashem does not listen to the prayers of the wicked. As well, the Gemara (Berachos 

18b) says that the wicked are considered dead even while they are alive. Therefore, 

when a person wants to repent, he is essentially becoming alive again and removing 

himself from the category of the dead. It is regarding this person that the passuk 

mentions that Hashem will give life and good, since the person who is doing teshuva 

must first merit being categorized as a live person through the process of teshuva 

and only then can he merit the good, hence the life and good. 

The Zera Shimshon now asks on the second part of the passuk which says 

that Hashem placed in front of us death and evil (should we not follow the Torah). 

Based on the understanding that one must be considered alive to receive the 

goodness of Hashem, the order of the first part of the passuk is understood. The 

second part though needs explanation since once a person is dead, what evil can be 

added on to that? (The Zera Shimshon says that the simple reading of the passuk 

doesn’t seem to imply that this is a reference to the next world and therefore, trying 

to propose that evil in the passuk refers to punishment in the next world does not 

suffice.) 

The Zera Shimshon explains that sometimes, a person can die quickly and 

other times he can be pained to death, the latter is obviously much worse. In fact, the 

Gemara (Kesubos 33b) says that had Chananya Misha’el and Azaria been beaten 

they would have ended up bowing to Avoda Zara. It was only since they were given 

immediate death that they withstood the test. This concept is seen in many places 

that even though one is mentally able to face death, the same person cannot 

withstand a torturous death. 

This then is the meaning of the passuk. Death in the passuk refers to a simple 

death, whereas evil refers to a more severe punishment which could only mean a 

painful death. 

This now explains the reason why the passuk used a double terminology to 

express the reward the Jewish people will receive for keeping the Torah and the 

punishment for not keeping the Torah, since each word refers to something different 

and isn’t merely a synonym. Rather, both words are explanations of what the reward 

or punishment is. 
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Nitzavim 

The Zera Shimshon, Rav Shimshon 
Chaim ben Rav Nachmon Michoel 
Nachmani, was born in 5467 
(1706/1707) into an illustrious 
family with great Rabbinical 
lineage. He studied the revealed and 
concealed parts of the Torah by the 
Torah greats of his day.  

He served as Rav of Modena, Pisa, 
Sayna and Reggio, Italy, and was 
recognized as a holy and pious 
individual, as well as a tremendous 
Torah scholar in all areas of Torah. 
He passed away on the 6th of Elul 
5539 (1779). 

His Seforim were named, Toldos 
Shimshon (The ‘Offspring’ of 
Shimshon) on Pirkei Avos and Zera 
Shimshon (The ‘Seed’ of 
Shimshon) on the Parshi’os of the 
Torah. In his introduction, he 
explains that since his only son had 
died during his lifetime, he wrote 
his Seforim to perpetuate his own 
memory after his passing. 

The following is his passionate 
request to learn his works.  

“I implore of you with ten terms of 
supplication to choose from my 
Chiddushim (novella) the piece that 
finds favor in your eyes, for your 
learning will sooth my soul etc… 

“This righteousness will stand by 
you forever – to ‘eat’ in this world, 
and be satiated in the next. In this 
merit, Hashem will repay you with 
children, health and sustenance. 

“…and now my brothers and 
friends etc. do a true kindness, and 
with your eyes you will see children 
and grandchildren surrounding 
your table, houses filled with all 
that is good, wealth and honor will 
not cease from your children…” 

 לזכר נשמת
ל"צז מיכאל ב� רב נחמ� שמשו� חיי� רבינו  

א"יעז הזרע שמשו�בעל   
ר שיתקיימו בנו ברכותיו של אותו צדיק"ויה  

signup & dedications – zerashimshon@gmail.com 

 לזכר נשמת
בנימי�' ריעקב יצחק ב�   

 לרפואה שלימה
 רוני דינה בת סימי
 דוד ב� שרה

 לזווג הגו� במהרה
 אלישבע נעמי בת רחל

 להצלחת
ר נחו� צבי בו רחל ומשפחתו"הג  

 


