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The Medrash (Bamidbar Rabbah 18:3) explains that the juxtaposition of the verses, “Korach took” 
(Bamidbar 16:1) and “You shall make for yourselves tzitzis” (15:39) teaches that Korach approached Moshe 
and asked him whether a tallis that is made completely of techeiles is obligated in tzitzis, to which Moshe 
responded that it is. Korach challenged Moshe that if a tallis made entirely of techeiles is unable to exempt 
itself, how can four strings of techeiles do so? What is the deeper understanding of this Medrash? Further, 
the same Medrash teaches that Korach was very wise and among those who carried the Aron. Rav Meir 
Yechiel of Ostrovtza (Meir Einei Chochomim Telisa’i pg. 99) notes that this implies that a component of the 
complaint against Korach was the fact that he took part in carrying the Aron. What is the connection 
between these two concepts, and why was this a reason that Korach should not have challenged Moshe? 
Additionally, commenting on the verse (16:15), “Moshe said to Hashem, ‘Do not turn to their offering,’” the 
Medrash (Bamidbar Rabbah 18:10) explains that Moshe asked Hashem not to allow them to do teshuvah. Why 
didn’t Korach deserve the opportunity to repent his sins?  

 In the section discussing tzitzis, the Torah says, “You shall not explore after your hearts and after 
your eyes, after which you stray.” The Medrash (Sifri) explains that the admonition against straying after 
one’s heart refers to heresy, while the commandment not to follow our eyes refers to idolatry. Why is the 
warning against blasphemy specifically written in the portion discussing tzitzis? The Ramban explains that 
by looking at the techeiles in one’s tzitzis, a person can come to remember all 613 mitzvos, for techeiles is 
similar in color to the sea, which is in turn similar to the heavens, which are in turn comparable to Hashem’s 
Kisei HaKavod (Throne of Glory). However, techeiles can also lead a person to heresy, as we shall explain. 
Therefore, the Torah specifically cautions against heresy in its discussion of tzitzis. 

 How is it possible for techeiles to lead to these two opposite effects? The Ostrovtzer (Tinyana, end of 

the sefer pg. 16, explaining the Ramban) explains that the color of techeiles that we see in the sky is not the true 
color of the heavens, but rather the color in the air at the place where man’s ability to see ends, which is 
similar to the color of techeiles (as the Ramban writes). For this reason, it is called תכלת, because it is the 
 ultimate end – of seeing. The heretics maintain that a person should only believe in what his eyes – תכלית
can see and his mind can comprehend, and something that cannot be viewed or logically understood should 
not be believed. However, we believe that there are higher levels above that which we can see and 
comprehend, and only through our faith in Hashem do we attain them. 

 Accordingly, the Torah warns us not to come to heresy because of techeiles, meaning that we should 
not decide not to believe in whatever we cannot see with our eyes or grasp with our intellects. Just the 
opposite, we should instead place the techeiles in the midst of the tzitzis, which allude to the 613 mitzvos, 
as the word ציצית connotes looking (מציץ מן החרכים). The Torah hints to us that in the place that our ability 
to see and understand ends, that is where a new, unending level of seeing and comprehending based on the  
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Torah and mitzvos begins. In reality, belief in Hashem begins at the point where the eye’s sight and mind’s 
understanding end. Therefore, it is specifically through seeing the techeiles that represents the things that 
we are unable to see or fathom that we come to the level of, “You shall remember all of Hashem’s mitzvos.” 

 Korach confronted Moshe because he only believed what his mind could grasp. This concept is 
alluded to by the tallis he wore that was completely made of techeiles, without any tzitzis. He only believed 
in what his intellect could understand, and therefore the techeiles led him to exempt himself from tzitzis 
and the mitzvos they remind us of. We also see this from Korach’s second argument, in which he asked 
Moshe whether a house that is full of seforim requires a mezuzah, to which Moshe replied that it does. 
Korach questioned how it is possible that the entire Torah with its 275 portions is unable to exempt a house, 
yet one section in the mezuzah does exempt it? Korach told Moshe that he fabricated these illogical rules 
on his own and did not receive them from Hashem. This shows us that he rejected anything that he could 
not rationally comprehend, including mitzvos in the Torah. 

 With this introduction, we now understand why the fact that Korach was among those who carried 
the Aron is part of the criticism against him. It is well-known that the Aron carried those whose job was to 
carry it (Sotah 35a). Korach himself witnessed this miracle, which is completely illogical. Accordingly, he 
should have derived from this experience that there are ideas that cannot be rationally understood, and he 
should not reject something just because he cannot grasp it. 

 Why wasn’t Korach given the opportunity to do teshuvah? The Yerushalmi (Makkos 31) teaches that 
wisdom was asked what punishment is appropriate for sinners, to which it responded that evil shall pursue 
them (Mishlei 13:21). Prophecy was asked the same question, to which it replied that the sinner should die 
(Yechezkel 18:4). When this question was presented to Hashem, He averred that the sinner should repent and 
be forgiven. Rashi explains that the opinion of wisdom is that an evildoer’s sins should chase him until he 
is destroyed. In other words, according to wisdom, there is no prospect of teshuvah, for sinners should be 
destroyed. The explanation for this is obvious, for there is no logical place for repentance. As we see in the 
world around us, there is no concept that a transgressor should be spared punishment through expressing 
regret and promising to improve his ways. Accordingly, Korach, who adopted the perspective of wisdom 
and only believed in what he could rationally understand, pronounced his own judgment that he should not 
be able to do teshuvah! 
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