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In Parshas Kedoshim, we are commanded, “Do not turn to the idols, and you shall not make molten 
gods for yourselves” (Vayikra 19:4). In our generation, most Jews do not feel tempted to make foreign gods 
and engage in idolatry, which makes it easy to read such verses and continue onward, without connecting 
them to our lives. However, every word in the Torah is relevant to every one of us. If so, how does the 
prohibition against turning to idols apply to us today? 

 What exactly are “molten gods?” The sefer Mei Hashiloach (Vol. 1 Parshas Kedoshim) explains that 
the term “molten” refers to metal that has been melted down and is unable to move. Accordingly, he 
explains that if a person accustoms himself to sins or physical pleasures in this world, no matter how small, 
to the point that he feels that he is unable to separate from them, this attitude is considered “molten” and is 
included in the commandment not to make molten gods for ourselves. It is forbidden to think that it is 
impossible to change and separate ourselves from the sinning and pleasures of this world, even if we are 
accustomed to them to the point that it seems as if we cannot get away from them. 

 This explanation is not far from the literal interpretation of the text that refers to idolatry, as we 
will explain. One of the pillars of faith is the verse, “I am Hashem your G-d Who took you out from Egypt.” 
There is a well-known question why Hashem did not instead say, “I am Hashem your G-d Who created the 
world,” which is the basis for all belief in Hashem. However, complete emunah is not merely to believe 
that Hashem created the world thousands of years ago; it also requires believing that He watches over us 
and is involved in every moment of our lives on an individual level. The proof of this is that Hashem 
overrode the laws of nature to redeem us from Egypt, which reveals how He runs both the world and our 
individual lives, and controls all of nature. 

 The Exodus from Egypt was not a one-time historical event that took place thousands of years ago, 
but rather something that takes place constantly in every generation, as we say in the Pesach Haggadah, “In 
every generation a person is obligated to see himself as if he went out from Egypt”. The Torah says, 
“Hashem takes them out of Egypt” (Bamidbar 23:22) – in the present tense, not the past tense.   

 Was the Exodus from Egypt only a redemption from physical enslavement? Did Hashem only 
rescue us from physical pain and challenges? Certainly not! On a deeper level, Egypt symbolizes our 
spiritual enslavement at the hands of the yetzer hara, the wicked Pharaoh. The Exodus from Egypt was a 
redemption from the enslavement of the evil inclination. Just as Hashem altered nature to take us out from 
the physical land of Egypt, so too He changes nature to rescue us from the “spiritual” Egypt: the 
enslavement to the yetzer hara.  
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The Gemora (Kiddushin 30b, Sukkah 52b) teaches that every day, a person’s evil inclination attempts to 
overpower him and kill him, as the verse says, “The wicked one watches for the righteous and seeks to kill 
him,” and if not for Hashem’s assistance, we would not be able to defeat him, as the verse says, “Hashem 
will not forsake him in his hand” (Tehillim 37). We see from here that the yetzer hara is stronger and more 
powerful than man, and according to the laws of nature, we do not have the ability to overcome and defeat 
him in battle. Just as with the physical Egypt, emerging from the “spiritual” Egypt is only possible through 
Hashem’s intervention in transforming nature and fighting against the evil inclination on our behalf. This 
is alluded to by Hashem’s command to Moshe, “Come to Pharaoh” (Shemos 7:26), when seemingly it would 
have been more accurate to say, “Go to Pharaoh.” Hashem was hinting to Moshe, “Come with me to 
Pharaoh to fight against the yetzer hara,” which cannot be done without His assistance. 

Accordingly, “molten gods” in the form of a person feeling that he is unable to separate himself 
from the sins and desires in which he is involved is itself a form of idolatry. Why does a person think that 
he is unable to change? Why does he come to the conclusion that everything is lost and his present state 
will remain forever, without any improvement? The reason for this is because he is fighting against his 
yetzer hara singlehandedly. He attempts to overcome his evil inclination and separate from sin, but he does 
not succeed. He tries again, and again he falls. As a result, he reaches the conclusion that this is his status, 
and this is how he will remain – “I am stuck!” In doing so, he is denying the validity of the verse, “I am 
Hashem your G-d Who took you out of Egypt,” as he does not believe in Hashem’s involvement in taking  
him out from being enslaved to his yetzer hara. 

Nevertheless, it is incumbent upon us to know that Hashem does not help every person in every 
situation. When does He help, and when does He not help? Hashem only gets involved and fights with a 
person who calls out to Him and partners with Him in his battles (Bilvavi Mishkan Evneh Vol. 5 pg. 93). For 
example, a person gets up in the morning and immediately says to Hashem, “Abba, thank You for waking 
me up; please help me serve You properly today.” As he goes to pray, he turns to Hashem and says, 
“Hashem, help me be able to pray before You properly, by literally feeling You next to me so that I will 
not speak extraneously during my prayers.” After his prayers, as he leaves the synagogue, he pauses to 
speak to Hashem, “help me not become ensnared in sins as I travel in the street.” On his way home, he says, 
“Hashem, help me forgive and overlook things done to me, and to always be happy,” each person according 
to his needs and expression. However, if a person fights alone and forgets to invite Hashem to come fight 
with him, then He so-to-speak does not get involved and does not become his partner in this battle. When 
we fulfill, “The Jewish people groaned because of their labor, and they cried out, and their screams went 
up to Hashem,” then we merit, “Hashem heard their cries … and Hashem knew” (Shemos 2), and we will be 
redeemed from Egypt. 

  
 

 
A person must be accustomed to pray to be saved from the yetzer hara, and he 
should pray using any wording he chooses, as long as it comes from his heart. 

 

Chazon Ish 

 
Before the prayer service begins, I pray that I should pray properly. 
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