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:'eke sqei ip`

When Yosef reveals his identity to his brothers, they are overcome with embarrassment.  This, says the medrash, serves us as an eternal
lesson: ‘oy lanu mi’yom ha’din, oy lanu mi’yom ha’tochecha’ – woe to us on the day of judgment, and …on the day of rebuke.  Chazal don’t use extra
words unnecessarily, and therefore, it would seem that judgment and rebuke are two different matters. While we can understand how Yosef’s revelation
is meant to teach us about the day of judgment when we will have to face the stark reality of the truth, what was it about this encounter that can be
termed rebuke and what dimension does this add to the ultimate yom ha’din?

The K’sav Sofer notes that immediately after Yosef revealed his true identity, he asked his brothers if Yaakov was still alive.  This itself begs
explanation, as Yehuda had just told Yosef that they could not possible go back without Binyomin because of the potential harm it could cause to their
father’s emotional state.  Noting that “ha’od avi chai” were the first words Yosef uttered after identifying himself as their brother, the K’sav Sofer explains
this was not intended as a question, but rather, was intended rhetorically as a statement of rebuke:  ‘You might have convened as a beis din and
correctly ruled that I was guilty.  This is true.  However, is my father not still alive?  How could you not realize the implications of your verdict and the
pain you might cause by acting upon your decision?  You might be right, but you are still wrong!’

Woe to us on the day of judgement, when we must face the truth, and woe, to the rebuke, that sometimes true, is not necessarily correct,
when evaluated in light of the surrounding circumstances.  Just like a good driver always considers safety over being right, so must we travel the road of
life.

:cer eix`ev lr jaie eix`ev lr ltie...
The posuk tells us that when Yosef and Yaakov greeted each other, they embraced and Yosef cried. Chazal point out that it was only Yosef

who cried. Yaakov took the opportunity to say krias shema instead as “the time for its recital had arrived”. Why Yosef didn’t say krias shema as well, is a
matter of discussion among the commentaries. The Maharal contends however, that Yaakov did not say krias shema in order to fulfill his daily
obligation. In fact, the time for krias shema had long passed and both Yaakov and Yosef had already fulfilled their morning obligation. Instead, Yaakov
said krias shema in order to express his emotion and channel it towards ahavas Hashem. Accordingly, Rashi’s words “the time for its recital” do not
refer to the time for the mitzvah, but rather refers to a most appropriate time to be mekabel ol malchus shomayim. It is the way of tzadikim to constantly
seek ways to come closer to Hashem, always trying to uplift their mundane activities and direct their emotions, utilizing them in avodas Hashem.
Therefore, when Yaakov Avinu saw Yosef alive, he seized the opportunity for deveikus b’Hashem. Yosef, on the other hand, did not say krias shema,
as he was preoccupied with his mitzvah of kibud av.

The Steipler zt”l points out that it wasn’t that Yosef wasn’t on the level to direct his emotions in the service of Hashem. He was also very
overcome with emotion as is evident from the tears he cried as he embraced his father. Indeed, he very much yearned to achieve the same level of
deveikus as Yaakov, and was perhaps quite capable of doing so as well. However, Yosef knew that he had a mitzvah to perform, and he understood
that one must perform basic obligations before aiming to achieve higher levels.



We all should aim to grow closer to Hakadosh Baruch Hu. Every Jew should have at least one or two areas in which he strives to achieve
greatness and measures himself by a “higher standard”. He may be more machmir in hilchos Shabbos, or the one that takes davening more serious
than others. This is his avodah and through it, he can come closer to Hashem. However, he must always keep in mind that his basic obligations come
first. It’s true, following Shulchan Aruch is not our goal, as we aim for something much higher. It is however, our starting point.

_______________________________________________________________________________________________________

“ H a l a c h i c    D i s c u s s i o n “

“ASARA B’TEVES IN HALACHA”

This Tuesday will be the 10th of Teves, the day that the Babylonian empire took siege over Yerushalayim. This was the
beginning of Yerushalayim’s downfall and the eventual destruction of the Beis HaMikdash and is observed as a public fast day
throughout k’lal Yisroel. According to our current fixed calendar system, Asara b’Teves cannot come out on Shabbos. However,
the Avudraham writes that were it happen, the fast would be observed on Shabbos, something that is not done for even Tisha
b’Av, the most stringent of all rabbinically decreed fasts. Let us take this opportunity to study the nature of the halachos of the
“minor” fasts as they differ from Tisha b’Av and Yom Kippur, and perhaps this time we will approach the fast with a slightly
intensified attitude.

The Navi (Zechariah 7:3) records that when K’lal Yisroel returned to Eretz Yisroel upon the rebuilding of the second Beis
HaMikdash, they wanted to know whether or not they should still mourn Tisha b’Av and observe the other fasts. In response, the
Navi says (8:19) that Hashem will transform the four rabbinic fast days into days of rejoicing. The Gemara (Rosh Hashana 18b)
asks why the Navi refers to these days as ones of both fasting and rejoice and answers that in times of sholom - i.e. the Beis
HaMikdash is built (Rambam, Tur), it is a time of joy. In times of sh’mad - when we are oppressed by other nations, it is a time to
mourn. When we lack the Beis HaMikdash, but do not suffer at the hands of the goyim, it is up to k’lal Yisroel (i.e. as a group and
not up to each individual) whether or not to fast and mourn.

The Tur writes that we currently fit into this last category, however, we have chosen to continue mourning and fasting and
not one who does not is guilty of breaching the walls of halacha. He further adds that this is especially true nowadays (i.e. times of
the Tur) that Jews in many places suffer from their oppressors. The Beis Yosef writes although k’lal Yisroel accepted to continue to
fast, with the exception of Tisha b’Av, we accepted only to fast during the day, but not from the night before. The Bach writes that
the same is true regarding the other 4 prohibitions (wearing [leather] shoes, bathing, anointing, and marital relations), that we
accepted these as days of fasting, only. It is clear however that in times when klal Yisroel is oppressed, one would have to begin
fasting from sunset the day before and would be bound by all 5 prohibitions.

The Ran however, writes that the reason why the other prohibitions are not observed on these fasts is because most
people would view it as excessive and would not properly adhere to them. Based on this, the Taz writes that a baal nefesh
(meticulous person) should be stringent regarding all five prohibitions, with the exception of not wearing shoes since this would
incite ridicule. See Levushei S’rad who insists that indeed, it is an established custom not to bathe, unless asara b’Teves comes
out on erev Shabbos when it is a mitzvah to bathe l’kavod Shabbos. (It seems clear that the Levushei S’rad refers only to bathing
the entire body, and that one need not limit hand washing to the knuckles only as he would on Tisha b’Av or Yom Kippur.)

The Gra however, takes issue with the above approach. He understands that there is no reason to be stringent regarding
all other prohibitions, based on the following: The Gemara (Megilla 5b) says that in addition to the other fast days, Rebbi wanted to
uproot Tisha b’Av. Most understand this to mean that Rebbi wanted Tisha b’Av to be dependant on the decision of k’lal Yisroel, as
explained above. The Gra however, explains that the gemara means to say that just like Chazal lifted all the other prohibitions on
the minor fast days, Rebbi wanted to do so for Tisha b’Av as well. Accordingly, reasons the Gra, it wasn’t that k’lal Yisroel chose to
forbid only eating and drinking, but rather, because it is only these things that were prohibited in the first place. However, it seems
that the Gra would agree that in times of oppression, all prohibitions are in effect and when k’lal Yisroel is suffering, these too,
would be prohibited. The Mishna Berura however, rules in accordance with the Taz, that a baal nefesh should in fact conduct
himself stringently, and in the Shaar Hatziyun he adds that this is especially true in contemporary times where many suffer
oppression from the non-Jews around them.

The poskim however point out that one should not follow the more stringent opinion where it interferes with other halachos
or mitzvos. As mentioned, when Asara b’Teves is on a Friday, one should bathe in honor of Shabbos as he usually does. When it
falls out on a Sunday, one who wishes to fast from the night before would not be able to eat melaveh malka, and one should be
therefore discouraged from beginning the fast from the night before. Also one should take into account how fasting extra hours will
affect his  limud ha’Torah and davening. Perhaps this is another reason why most people do not indeed fast from the night before
even when times are difficult for klal Yisroel. May we merit to see Asara b’Teves and the other fasts become yomim tovim,
bi’mheira b’yameinu!


