
 

 

 

 

 

 

 

 

 

 

Parashas Metzora   

Hebrew Academy of Cleveland 


This shall be the law of the Metzora. (14:2) 
Imagine working an entire lifetime on a project, building 

up a company from scratch until it is a global player only to lose 
everything due to a simple, foolish error. It would be devastating. 
The Chovas Halevavos writes that when an individual speaks 
lashon hora against someone, even if the “someone” is evil, the 
one who speaks forfeits all of his mitzvos, which are in turn, given 
to the person against whom he has spoken. The speaker becomes 
the sorry “beneficiary” of the slandered person. It seems like an 
unfair trade but unfortunately, it is what it is. He has lost it all. 
What is worse, the other fellow with whom he apparently has 
issues has just been bequeathed all of his mitzvos and z’chusim – 
merits. The “speaker” is left spiritually devoid of anything, while 
the “other guy” has just won the spiritual lottery! 

Horav Yehudah Tzedakah, ZT”L, applies this thought to 
explain an ambiguous phrase, part of the tefillah – prayer recited 
in the Hadran, upon completion of a Tractate of Talmud. “That 
your Torah will be our vocation in this world and will be with us 
in the World to Come.” What is the meaning of this phrase? If 
Torah is one’s vocation in this world, if he devotes his time to 
studying Torah, why should it not accompany him, acting as his 
source of merit in the World to Come? 

The Rosh Yeshiva explains that one can arrive in Olam 
Habba empty-handed, despite having lived a life replete with 
Torah study and mitzvah performance. It might have been foolish 
envy, which spurred him to compound his senseless behaviour 
with a few choice negative comments about the person who was 
the subject of his envy. An entire life of observance gone. We ask 
Hashem to protect us, so that what we have achieved in olam 
hazeh accompanies us to olam haba. He had been insecure 
concerning his friend’s success; he was troubled by an 
individual’s lack of ethical or moral behaviour. At the time, in his 
small mind, it might have seemed to be righteous indignation. 
Hashem considers it to be blatant lashon hora. The fellow whom 
he was trying to put down ultimately receives the reward and 
honour originally set aside for the one who ran off at the mouth. 
Now, he really has something about which to be jealous. 

 
This pasuk is understood as a homily by the Roshei 

Besamim, based on a statement made by the Zohar Hakadosh 
(Parashas Pekudei). The Zohar states that the merit of prayer and 
study of the individual who prays to Hashem without kavanah – 
proper intention and devotion or studies Torah shelo lishmah – 
not purely for the sake of learning Torah, hangs in limbo in a 
specially designated spiritual sphere. The first time that he prays 
with proper kavanah or learns for the appropriate purpose of 
lishmah, this prayer or Torah-study will gather all of those other 
tefillos which hang in limbo and elevate them to their proper 
status. 

“This shall be the law of he who was a motzi-ra,” the 
individual who opened his mouth in such a manner whereby the 
prayers and Torah that emanated from him were not “good.” How 
can this be rectified? “On the day of his purification,” when he 
prays and studies properly, thereby repairing his past prayers and 
study then, “He shall be brought to the Kohen.” At that time his 
prayers and Torah study will be elevated and brought before 
Hashem. 

One day a Tchortkover chasid, the son-in-law of a 
distinguished chasid who was a scholar, G-d-fearing and virtuous, 
came before the holy Tchortkover Rebbe with a complaint. 
Apparently, his revered father-in-law did not daven. The Rebbe 
listened intently and asked, “Forgive me for asking, but what time 
do you daven?” The young man replied that he fairly often 
davened late in the morning, since he had a study partner in the 
early morning that extended beyond the time that people ate their 
breakfast. The Rebbe countered, “Then your father-in-law is 
certainly davening.” The Rebbe told the young man that, when he 
would be absolutely certain that his father-in-law does not daven, 
he could convey a message to him, and “The Rebbe would like to 
see you.” 

The father-in-law entered the Rebbe’s office in a very 
anxious state. It was not a common occurrence for the Rebbe to 
summon a chasid. “It has come to my attention that you are lax in 
your prayer service,” the Rebbe began. The man did not deny the 
allegation. “It is true” the man replied. “How is this possible?” the 
Rebbe asked. 

The man explained, “I am not the greatest of scholars but I 
am an honest man. I have not been successful in maintaining the 
proper kavanah. Therefore, I feel to daven without kavanah 
would impugn my integrity.” 

With his kind and understanding heart, the Rebbe patiently 
explained to the man how our tefillah works. “A man walks into 
shul and prays. If the prayer lacks the appropriate kavanah, 
Hashem will mark a ‘zero’ next to it. Three-hundred-sixty-four 
days may elapse with nothing but zeros. Finally, one day, the man 
comes to shul greatly inspired and motivated to daven with 
devotion. That one day, Hashem gives him a ‘one’! But where is 
the “one” placed: to the right of the zeros, making it a decimal 
point, fractionalising the zeros even more or does He place it on 
the left side, elevating the zeros, to trillions and trillions? 

“Dovid Hamelech says in Sefer Tehillim, ‘Hashem will 
count, when He records nations, this one was born here, selah’ 
(Tehillim 87:6). The nations of the world write from left to right. 
We write from right to left. Hashem will count according to 
manner of the nations of the world. 

“Thus, with one stroke, all of the zeros are transformed to 
thousands of billions.” Hashem’s counting according to the 
nations of the world will engender a new birth, the creation of 
millions of tefillos! Therefore, you do yours, by davening to the 
best of your ability. Eventually, you will merit that one prayer that 
will draw all of the previous prayers in your favour.” 

 




 

and for the person being purified there shall be taken 

two live, clean birds, cedar wood, crimson wool and 

hyssop (14:4) 
Horav Nosson Gestetner, ZT”L, observes that the 

taharas – purification process of the metzora involves the four 
yesodos – foundations types of Creation: domeim – inanimate; 
tzomeiach – growing vegetation; chai – living creature; medaber 
– human who has the power of speech. The water and 
earthenware vessel are domemim – inanimate objects. The cedar 
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wood and hyssop represent the tzomeiach – growing vegetation. 
The bird and crimson wool dyed from the blood of a worm, 
correspond to chai – living creatures. The Kohen who performs 
the purification is the medaber – symbolises the human speaking 
creature. The lesson for us is straightforward: one who speaks 
lashon hora defiles every aspect of Creation. Thus, his 
purification must be effected by representations of all four 
yesodos of Creation. 

This idea is expressed by the mitzvos surrounding the 
Festival of Pesach. Here, too, we use all four forms of Creation. 
The water which is used for the matzah is a domeim; the flour is 
derived from a tzomeiach and the marror is a tzomeiach. The 
Korban Pesach – Pascal Sacrifice is a chai and the person who 
executes the Seder, relating the story of the liberation and exodus 
from Egypt, is the medaber. The mitzvah of Sippur Yetzias 
Mitzrayim – relating the exodus from Egypt, is specifically 
carried out through the medium of the “mouth”; the peh sach – 
mouth that speaks because the liberation from Egypt involved all 
four yesodos of Creation, as the plagues that struck Egypt affected 
all four yesodos. 

 




And he shall dip them and the live bird into the blood 

of the bird that was slaughtered (14:6) 
What else should he do with the live bird? It makes sense 

that if one bird dies and the other bird lives, the live bird be 
turned loose to live out its life. Simply, the reason the Torah 
underscores the freedom of the live bird is that originally it had 
been designated as a sacrifice. In the end, it worked out that it was 
not used for this purpose. I might think that once the term korban 
– sacrifice has been designated on a bird, it has been spiritually 
elevated, thus prohibited for mundane use. The Torah is teaching 
us that regardless of its original designation, the bird should be set 
free. It will never be used, allowing for its designation to 
dissipate. 

Horav Moshe Aharon Stern, ZT”L, gives an 
inspirational explanation of why the Torah emphasises the bird’s 
freedom. It was “washed” in the blood of its fellow bird. When 
one washes himself in his friend’s “blood” a special pasuk is 
required to permit the bird for ritual use. What a powerful insight 
and how (sadly) practical. Can we declare with clear conscience 
that our ascendancy, success and good fortune did not come as a 
result of a friend or another person who did not make it? While 
this is not a reference to intentional harm, we cannot deny that at 
times, the choice boils down to two people: one makes it the other 
is an “also ran.” We Jews believe that it is not due simply to the 
“toss of the dice” rather; someone’s shoulders became our step 
stool. That should at least engender a sense of introspection and 
humility. 

 


and I will place a tzaraas affliction upon a house. 

(14:34) 
Rashi teaches us that Moshe Rabbeinu brought good 

tidings when he informed the people that they would be subject to 
nigei battim – plagues that would strike their homes. Apparently, 
when the Amorites heard that the Jews were coming to attack 
them, they hid their gold, silver and jewellery in the walls of their 
homes. As a result of the negaim, the homes had to be dismantled, 
exposing the hidden treasures. To recap, the individual who acted 
inappropriately was punished with the destruction of his home. As 
a result of the punishment, he became the lucky winner of a 
hidden treasure which otherwise would never have been 
discovered. 

The Sefer Moshav Zekeinim asks the obvious question. 
Negaim are Heaven-sent as a punishment for a stingy eye or a 
penurious attitude towards helping others. Why should the 
punishment be the harbinger and catalyst for reward? The Aruch 

Hashulchan asks a similar question. Does Hashem not have 
another way of rewarding this person? Why does the individual 
have to lose his home, just to have the hidden treasure revealed? 

We must say that this is an indication of Hashem’s 
overriding love for His People. Even when they deserve 
punishment, Hashem eases off and when it is absolutely 
necessary that extreme suffering be a part of the punishment, 
Hashem “finds” a way to somehow ameliorate the difficulty. 
Everything that might appear as outrageously challenging has a 
silver lining. We do not always see it however because for the 
most part, we are not looking. 

L’Hisaden Ba’ahavasecha quotes Horav Shmuel Abba 
Deutsch, who expounds on the concept of “patience” during 
periods of travail, relying on our deep-rooted faith to give the 
situation or challenge that we are confronting time to play itself 
out. The Mechaber, in Shulchan Aruch Orach Chaim 230:5, 
writes: “A person should be accustomed to say, ‘Whatever 
Hashem does is for the good.’” What is the meaning of “be 
accustomed”? Does a person undergo trials and tribulations daily 
that he should get used to articulating this statement? 
Furthermore, why is it essential that one vocalise this statement? 
Is thinking about it, accepting it in one’s heart, not sufficient? 
What happened to emunah – faith? 

Horav Moshe, ZT”L, of Kubrin interprets the pasuk 
“Their idols are silver and gold the ‘handiwork of man’ (Tehillim 
115:3). Their atzvus – source of their sadness is (because they 
think that) their silver and gold is the handiwork of man.” They 
think that the material success which they enjoy is the result of 
their own prowess and brilliance. Thus, “They have a mouth, but 
cannot speak,” (in a homily rendered as) “they feel that they have 
reason to use their mouth in prayer. Why pray if the success if 
self-generated?” 

An inspiring homily but why should one be sad just 
because he believes in his own success? Just because he does not 
see whatever success he has achieved as a gift from Hashem does 
not necessarily engender sadness. Furthermore, should the 
sadness catalyse a lack of prayer? Rav Deutsch quotes the Baal 
Shem Tov who interprets the pasuk “I have kept faith, although I 
say” (Tehillim 116:10), the faith which I have; my entire 
conviction is in the merit of my dibur – speech, my constant 
articulation and reiteration of my belief in Hashem. Otherwise, 
his emunah will wane. One must speak emunah. Thinking, 
believing in one’s heart, is insufficient. It must be constantly 
repeated. 

Returning to the pasuk, atzvus is the result of a lack of 
faith. How does one fall to such a nadir that sadness becomes his 
companion? The answer is: They do not use their mouths to 
articulate their emunah in Hashem, allowing them to fall into the 
trap of believing that their silver and gold are self-generated. 

Having said this, we understand why one should become 
accustomed to a positive outlook concerning everything in life. 
When a person confronts a nisayon – challenge the yetzer tov – 
good inclination is removed from him, so that the challenge can 
be “challenging.” All he has in his arsenal to combat the yetzer 
hora – evil inclination is his yiraas Shomayim – fear of Heaven, 
which he has stored and with which he has been able to fortify 
himself. This is very much like a vaccine used to prevent an 
illness. Therefore, even when life appears to be good, when the 
sun of good fortune seems to be smiling on him, he should fortify 
himself with the constant repetition of a positive outlook. This 
will forearm his resolve and give him the strength to overcome 
the potential obstacles to his faith. 

 
Chazal teach that, when Klal Yisroel was informed that 

their homes in Eretz Yisroel would be visited with plagues, it was 
actually good news. Apparently, when the Amorites who had 
inhabited the Holy Land heard that the Jews were coming, they 
hid all of their treasures in the walls of the houses. For forty 
years, as the Jews sojourned in the wilderness, the Amorites 
occupied themselves with hiding their gold and silver, lest the 
Jews find them. Now, when a Jew acts in such a manner that he 
deserves that a plague be delivered upon his house, it will 
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ultimately be destroyed, revealing the hidden treasures. In other 
words, the individual is first issued a warning concerning his 
behaviour. Then, Hashem strikes his material assets, and, if the 
man does not take the hint, Hashem metes out His punishment on 
his body. Here, we have a unique situation in which the 
punishment is the catalyst for reward. How are we to understand 
this? 

Horav Reuven Karlinstein, SHLIT”A, explains that no 

person leaves this world without his designated dose of yissurim – 

troubles. He might go through “dry” spells where everything 

seems to be going his way. Sooner or later however, something 

will surface to spoil the “fun.” The question is how one views the 

challenges, trials and tribulations that ruin his day. Chazal teach 

us a practical approach towards viewing yissurim, a positive 

perspective to adopt in life. 

A man notes what seems to be a plague on the wall of his 

house. He summons the Kohen, who informs him that it be best 

that he removes everything from his house lest it become tamei – 

impure. The man must leave his house, move into a motel and 

wait. The Kohen returns, looks at the plague, and notices that it 

appears to have spread. Removing a few bricks will not suffice. 

The malignancy has metastasized throughout the house. There is 

only one option: destroy the house. The man must be miserable. 

Try living in a cramped motel room with a family. The lack of 

comforts, the expense, can be overwhelming. All this, only to 

discover that, at the end of the day, he no longer has a house in 

which to live. Then, all of a sudden, he discovers gold! His entire 

attitude has changed. It has all been worth it. 

Did it have to be this way? If Hashem had wanted to 

reward him, He could have given him the winning lotto ticket. 

That certainly would have been easier than waiting in a motel for 

a few weeks, not knowing what the next day would bring. Rav 

Karlinstein explains that Hashem wants to give this man a reward 

but first, he has to pass the test of faith in Hashem. The Al-mighty 

subjects him to yissurim. How will he react? Will he rebel or will 

he remain faithful, accepting, acquiescing to whatever Hashem 

throws at him? It has all been a test. If he fails the test, if every 

step of the way every time something goes wrong he complains, 

gives up hope, blames everyone and everything for his bad luck, 

then he has indicated that he reserved his faith in Hashem for 

happy times. When the going becomes rough, he is gone, his 

commitment has waned. Hashem will change the plague, so that 

the Kohen will purify the house. This will save the man’s house, 

but he will lose out on the treasure. He does not deserve it. 

We cannot run away from challenge; trial and tribulation 

are integral parts of life. One receives a “grade” for passing a test. 

Without the test, there can be no grade. Avrohom Avinu passed ten 

tests, emerging triumphant, thus earning a place as our nation’s 

Patriarch. Every great leader has his share of trials. These are the 

stepping stones in his ascension as leader. When a person 

observes the back of a needlepoint, he sees dishevelled threads 

every which way. Nothing seems to be placed in an organised 

manner. Yet, when he turns it over, he sees a beautiful image, a 

multicoloured mosaic which captivates him. Life is like that. In 

this world, we see the dishevelled, not sequentially laid-out 

threads. One day, we will be given the opportunity to look at the 

other side, filled with beauty and in perfect order. 

In other words, a challenge is an opportunity for growth. If 

one passes the test with flying colours, exhibiting his faith and 

commitment, despite being subject to pain and anxiety, he will be 

rewarded with incredible reward, often discovering the hidden 

treasure which has previously been unbeknown and otherwise 

elusive to him. 

The name Brisk conjures up images of Torah eminence at 

the highest level. The yeshiva world has been totally transformed 

by the Brisker derech – analytical approach to study. One can say 

that no area of Torah erudition has not in some way been affected 

by the House of Brisk. The z’chus – merit of serving as progenitor 

of this extraordinary Torah dynasty is awesome, especially since 

this individual started out neither as a Rav or as a Rosh Yeshiva 

but as a G-d-fearing, Torah committed, wealthy layman. 

In Williampole, a district of Kovno, there lived Rav Moshe 

Soloveitchik, a wealthy industrialist, who had inherited a large 

hardwood forests from his parents. He entered into the lumber 

business which, at the time, was quite profitable. Despite his great 

wealth, he never forgot his less-than-successful brethren; his 

home became a beacon for tzedakah and chesed – charity and 

kindness to all who entered it. All went well until, one day, he 

made a bad investment. Virtually overnight he was transformed 

into a penniless person, who himself required tzedakah to support 

his mere existence. 

When the richest man in the community suddenly became 

a pauper, the people were left dumbstruck. What was the reason 

for this Divine Justice? Why did such a good man become the 

victim of misfortune? Horav Chaim Volozhiner, ZT”L, 

convened a special bais din – court to determine the cause of Rav 

Moshe’s sudden bankruptcy. After meticulous examination, it was 

determined that Rav Moshe had done one thing wrong. He had 

gone against Chazal’s teachings that one not gives more than 

twenty percent of his fortune to charity. Rav Moshe gave far 

beyond the twenty percent. Although this was the decision 

rendered by the bais din, Rav Chaim could not reconcile himself 

to it. Thus, he left the matter hanging, waiting to see what would 

happen. 

In the meantime, not having a business to attend to, Rav 

Moshe did not fall into deep depression (as many would do). He 

took out his Gomorrah and sat and learned all day in the bais 

hamedrash. Slowly, hidden talents began to surface and in a short 

period of time, he became recognised as an erudite Torah scholar. 

Eventually, he achieved the position of Av Bais Din of Kovno! 

Years went by, and he encouraged his sons to follow in his path 

by devoting their lives to Torah study and dissemination. They 

listened and became accomplished talmidei chachomim. 

Rav Chaim Volozhiner commented, “Now I understand 

why Rav Moshe lost his fortune virtually overnight. His great acts 

of tzedakah earned a formidable reward: to sire a dynasty of 

extraordinary talmidei chachomim. Such a family finds it very 

challenging to achieve such an extreme level of erudition amid 

the material comforts that accompany wealth. Thus, he had to 

lose his money in order to pave the way for the dynasty of which 

he would be the progenitor. 

Rav Moshe Soloveitchik’s son, Yosef, married the 

daughter of Rav Chaim Volozhiner. After his father’s passing, he 

assumed the position of Av Bais Din of Kovno. He became sick 

shortly thereafter, leaving this world as a young man, passing the 

baton of leadership to his young son, Yitzchak Ze’ev. The young 

boy grew up and married his stepsister, Rivka Shapiro. Their son 

was Yosef Dov Halevi, the famous Bais Halevi. Rav Yitzchak 

Ze’ev chose to be the consummate baal ha’bayis – lay person, an 

outstanding talmid chachom as well as a dedicated public servant. 

The rest is history. We must remember that this history 

was made possible only because upon losing his fortune, Rav 

Moshe did not descend into a deep depression. Rather, he 

immersed himself in learning, accepting Rashi’s decree. It was his 

acquiescence that catalysed the metamorphosis of Torah learning 

for all time. 
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Assorted Pesach Issues
Question: How extensive does the search for chametz have to 
be? How is it possible to thoroughly search a whole house in a 
short period of time? 
Discussion: Halachically speaking, an extensive and thorough 
search is required in any place where chametz may have been 
brought during the past year.

1
 Since it is almost impossible to 

properly check an entire house in a short period of time, some 
people actually spend many hours checking and searching their 
houses on the night of bedikas chametz, often devoting a good 
part of the night to the bedikah.

2
 But most people cannot—or 

do not—spend so much time searching their homes for 
chametz. How, then, do they fulfil this obligation? 

Several poskim find justification (limud z’chus) for the 
laxer version of bedikas chametz, as the house has undergone 
many weeks of meticulous before Pesach cleaning and 
scrubbing and there is no vestige of chametz around. Once the 
rooms of the house have been cleaned, they may be 
halachically considered as “a place into which no chametz has 
been brought.” While checking and searching is still required in 
order to ascertain that no spot in the house was overlooked, the 
search need not be as thorough and exacting as if no cleaning 
had been done.

3
 

A better suggestion—for those who do not do a 
meticulous search on the night before Pesach—is to do partial 
searches earlier. As soon as a certain area in the house is 
cleaned, the area should be carefully checked for chametz—
either at night using a flashlight or in the daytime by natural 
light. The wife or an older child can be entrusted with this 
search. If the house is checked in stages, then an exhaustive 
search need not be repeated on the night before Pesach in the 
areas that were already checked, provided that it is certain that 
no new chametz was carried into those areas.

4
 

Question: Is it permitted to get a haircut or do laundry on erev 
Pesach after midday (chatzos)? 
Discussion: It is forbidden to do melachah, “work,” even if it is 
needed for Yom Tov, on erev Pesach after chatzos. Two

5
 basic 

reasons are given for this rabbinic prohibition: 1) When the 
Beis Hamikdash stood, erev Pesach was considered a Yom 
Tov, since the Korban Pesach was brought on that day. It 
retains the status of Yom Tov today even though the Korban 
Pesach is no longer offered.

6
 2) To give everyone a chance to 

properly prepare for the Seder.
7
 

Certain forms of personal grooming and certain 
households chores that are halachically classified as “work” are 
forbidden to be done on erev Pesach after chatzos. Thus it is 
forbidden to get a haircut or a shave,

8
 to sew new clothing

9
 or 

to do laundry
10

 on erev Pesach after chatzos. One must arrange 
his schedule so that these tasks are completed before midday. 
L’chatchilah, one should even cut his nails before chatzos.

11
  

If, b’diavad, one could not or did not take care of these 
matters before midday, some of them may still be done while 

                                                           
1  O. C. 333:3. 
2  Several gedolim, among them the Gaon of Vilna, the Chasom Sofer and the 

Brisker Rav, were reported to have spent a good part of the night searching 
their homes for chametz. 

3  Shaarei Teshuvah 433:2; Da’as Torah 433:2; Chochmas Shlomo 433:11; Rav 
S. Z. Auerbach (quoted in Mevakshei Torah Ohr Ephraim, pg. 532); Kinyan 
Torah 2:122; The basic idea is quoted by Sha’ar Hatziyun 432:12. 

4  Siddur Pesach K’hilchaso 13:1. 
5  See Pnei Yehoshua (Pesachim 50a) for a third reason for this prohibition. 
6  Mishnah Berurah 468:1.  
7  Beiur Halacha 468:1. According to this reason, even when erev Pesach falls on 

Shabbos it is forbidden to do work on Friday. 
8  Mishnah Berurah 468:5. 
9  Rama, O. C. 468:2. 
10  Mishnah Berurah 468:7. 
11  Mishnah Berurah 468:5. Although a minority view recommends that one 

shower, bathe and polishes his shoes before chatzos as well, this was not 
accepted by most poskim. 

others may not: sewing or completing the sewing of new 
clothes may not be done at all; a haircut and shave may be 
taken only at a non-Jewish barber; laundry may be done only 
by a non-Jewish maid or dry cleaner.

12
 Other chores, such as 

ironing clothes,
13

 polishing shoes, cutting nails, sewing buttons 
and other minor mending,

14
 may be done with no restrictions. 

Question: What should be done if a package containing 
chametz arrives at one’s home or business during Pesach? 
Discussion: One who knows or suspects that the package may 
contain actual chametz may not assume ownership of the 
package. If he can refuse to accept the package, he should do 
so. If he cannot, he should not bring it into his house or yard 
and should have specific halachic intent not to “acquire” the 
chametz. The package is considered “ownerless”—anyone who 
wants it is free to take it. 

If the package was mistakenly brought into the home or 
business, one must have specific intent not to “acquire” it. One 
may not touch the actual chametz.

15
 If the package comes on 

Chol Hamoed, the chametz should be immediately discarded, 
either by burning it or by flushing it down the toilet. If it comes 
on Shabbos or Yom Tov, it should be put aside

16
 and covered 

until it can be discarded. 

Question: What are the restrictions regarding eating roasted 
meat on Seder night? 
Discussion: It is a long-standing minhag Yisroel not to eat any 
roasted meat on either one of the Seder nights.”Meat” includes 
meat from any animal which requires shechitah (ritual 
slaughter), including chicken and turkey. Roasted fish, 
however, is permitted.

17
 

“Roasted” includes any type of dry cooking (e. g. pot 
roasting) or baking.

18
 Even if the item was cooked first and 

then roasted it is forbidden. But if it was roasted first and then 
cooked afterwards most poskim permit it. A minority opinion 
forbids that as well.

19
 

Fried, barbecued, broiled over an open fire or smoked 
meats are all considered roasted meat and are forbidden.

20
 

Liver, which is broiled, is not eaten on the Seder night.
21

 Deep 
fried meat, however, is considered to be cooked, not roasted, 
and is permitted. 

Some families do not eat roasted meat during the 
daytime Yom Tov meals either, but most people do not follow 
this custom nowadays.

22
 

Based on the guidelines outlined above, it is important to 
remember that at the Seder, it is forbidden to eat the roasted 
zeroa which is placed on the Seder Plate. But it is permitted to 
eat the zeroa during the daytime meal. In any case, the zeroa 
should not be discarded, as it is considered a bizyaon mitzvah to 
do so,

23
 and one should make sure that it is eaten at an 

appropriate time. 

                                                           
12  Mishnah Berurah 468:7. Towels and children’s clothing which became dirty 

(or were discovered to be dirty) after chatzos and are going to be needed during 
Yom Tov may be machine-washed even by a Jew. 

13  Orchos Rabbeinu, vol. 2, pg. 56, quoting an oral ruling by the Chazon Ish. 
14  Rama, O. C. 468:2 and Mishnah Berurah 8. Lengthening and shortening a hem 

is also permitted. 
15  Mishnah Berurah 446:10. 
16  The chametz is severe muktzeh and may not be moved for any reason; O. C. 

446:1. Some poskim add that it may not even be moved with one’s body or 
foot, even though other types of severe muktzeh may be; L’horos Nasan 5:30. 

17  Mishnah Berurah 476:9. 
18  Mishnah Berurah 476:1. Aruch Hashulchan 476:2, however, questions why pot 

roast should be forbidden. 
19  Peri Chadash, quoted by Be’er Heitev 476:1, Sha’ar Hatziyun 2 and Kaf 

Hachayim 4. 
20  See Haseder Ha’aruch 95:5. 
21  Aruch Hashulchan 476:4 
22  See Shaarei Teshuvah 473:2. 
23  Chayei Adam 130:6. 


