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ויאמר, ד' אם נא מצאתי חן בעיניך אל נא תעבר “ 18:3

 ”מעל עבדך

“And he said, My Lords, if I find favor in Your eyes, 

please do not pass away from Your servant.”  Rashi states that there 

are two P’shatim in this Posuk.  Either Avrohom was speaking to his 

guests, or he was speaking to Hakodosh Boruch Hu.  Shabbos 127a – 

 The Mitzvah of“ – ”גדולה הכנסת אורחים יותר מקבלת פני השכינה“

Hachnosas Orchim, tending to the needs of one’s guests, is greater 

than receiving the Divine Presence.” The Gemara learns out from 

Avrohom tending to his guests, despite the fact that Hakodosh 

Boruch Hu was visiting him, that it is better to tend to one’s guest 

than to be Mekabel the Shechina.  Could it be that it is proper to 

disrespect Hakodosh Boruch Hu when He came to visit Avrohom, 

and tell Him to wait while he went to greet and tend to his guests?  

How are we to understand this?  The following Divrei Torah will 

expound on this topic, and support the P’shat offered in the closing 

paragraph. 

י"רש   - 18:3 “ אם נא מצאתי חן בעיניך אל נא תעבר ' ד, ויאמר

 refers to the guests, as Avrohom was אדני The word – ”מעל עבדך

addressing them as “lords.” Then Avrohom only addressed the 

principal one alone and said, “אל נא תעבר” – “Please do not pass.”  

Once the leader of the group would stop, the others would stop with 

him.  According to this P’shat, the word אדני in the Posuk is not 

sacred – it does not refer to Hashem.  There is a different P’shat that 

says that the word י-אדנ  is in fact Kodosh, as it refers to Hakodosh 

Boruch Hu.  Avrohom Avinu was telling Hakodosh Boruch Hu to wait 

for him while he tended to the guests.   

“ 18:3 - שפתי חכמים  אם נא מצאתי חן בעיניך אל ' ד, ויאמר

 Avrohom began by speaking in the plural – ”נא תעבר מעל עבדך

form, “אדני” – “My lords,” and then switched to singular when he 

said, “אל נא תעבר” – “Please do not pass.”  Avrohom was only 

addressing the principal member of the group, but referred to all the 

guests when he said, “My lords.”  

“ 18:3 – תנחומא ישן  י חן בעיניך אל אם נא מצאת' ד, ויאמר

 How could Avrohom disrespect Hakodosh – ”נא תעבר מעל עבדך

Boruch Hu when He came to visit him, and tend to the guests?  

Avrohom Avinu knew that by hurrying to serve Hakodosh Boruch 

Hu’s creatures, he was serving Hashem, Himself.  

ואהאך פרי תב   - 18:3 “ אם נא מצאתי חן בעיניך אל ' ד, ויאמר

 According to those who understand this – ”נא תעבר מעל עבדך

Posuk to mean that Avrohom told Hakodosh Boruch Hu to please 

wait for him while he tends to his guests, the Pesukim seem to be 

out of sequence.  The previous Posuk says that Avrohom ran out to 

greet his guests.  If he was asking Hashem to wait for him to tend to 

his guests, first the Posuk should have been said – that he asked 

Hashem to wait, and then the Posuk that says that Avrohom ran out 

to greet the guests.  The Torah is being Meramez to us here of what 

the Arizal taught us.  Every Mitzvah that a person performs is 

engraved upon his forehead.  When he does a second Mitzvah, the 

first Mitzvah which was on his forehead goes into him, and the 

second Mitzvah is engraved upon his forehead until another Mitzvah 

is performed.  The Mitzvah of Tzedakah is different than other 

Mitzvos, as this Mitzvah endures forever, as it says in Tehillim, 111:3 

 And his righteousness endures forever.”  This“ – ”וצדקתו עמדת לעד“

is what Avrohom was Mispalel for, after he ran to greet his guests.  

He was requesting of Hakodosh Boruch Hu – “ אל נא תעבר מעל

 that the Shechina remain with him at all times, and never - ”עבדך

leave him.  The Mitzvah of Tzedakah is similar to the Mitzvah of 

Limud Hatorah, in that it is always protects the person, whether he 

is learning at that moment or not.  Sotah 21a –“ שהתורה היא מגינה

 The Torah that one“ – ”בין בעידנא דעסיק בה ובין בעידנא דלא עסיק בה

learned protects him while he is learning and even during the times 

that he is not actually learning.”  Tzedakah as well protects a person 

at all times, not just when he is giving the Tzedakah – while other 

Mitzvos only protect while one is in the midst of performing the 

Mitzvah (Perhaps it protects for longer than the actual performance 

of the Mitzvah as the Arizal stated, yet it does not remain forever).   

“ 18:3 - אך פרי תבואה  אם נא מצאתי חן בעיניך אל ' ד, ויאמר

 ,According to one explanation of this Posuk – ”נא תעבר מעל עבדך

the Torah is telling us that while Avrohom was speaking to Hakodosh 

Boruch Hu, he saw guests, and asked Hakodosh Boruch Hu to wait 

for him, while he tends to his guests.  Chazal learn from this that the 

Mitzvah of Hachnosas Orchim is greater than being Mekabel the 

Shechina.  How can we learn this out from here?  Who said that 

Avrohom Avinu acted properly here?  Additionally, if Avrohom was 

in fact speaking to Hashem, the Torah first should have said that 

Avrohom asked Hashem to wait, and then ran to greet the guests.  

However, first the Torah tells us that he ran to greet the guests, and 

then he asked Hashem to wait – which seems to be out of sequence.  

While it is true that Avrohom first spoke to Hashem and asked him 

to wait, in his מחשבה, thoughts, first came that he wanted to greet 

his guests, and then he thought about how he would need to deal 

with the Shechina. The rule is that מעשהמחשבה טובה כ , a good 

(proper) thought is like an action.  We know that Avrohom did the 

proper thing by tending to his guests despite his being with the 

Shechina because the Torah first tells us that he ran to his guests.  

Being that his thoughts of greeting his guests were proper, it was 

already considered as if he had done the action – although he had 

not actually performed it yet, and that it why the Torah mentions it 

first.  He first asked Hashem to wait, and then ran.    

“ 18:3 - אך פרי תבואה - תוספות ברכה  אם נא ' ד, רויאמ

 Shabbos 127a – Chazal – ”מצאתי חן בעיניך אל נא תעבר מעל עבדך

learn from this that the Mitzvah of Hachnosas Orchim is greater than 

being Mekabel the Shechina.  How could it be that Avrohom Avinu, 

the faithful Shepherd of Hashem, would disrespect Hakodosh 

Boruch Hu, and ask Him to wait, while he goes to greet his guests?  

Perhaps we can explain this based upon a Yerushalmi in Brochos 5:1 

that says that if one is in the middle of doing something on behalf of 

the Tzibur, he is פטור, exempt, from Krias Shema and Tefilah, until 

he completes his service on behalf of the Tzibur.  The explanation of 

this rule is because if one would stop performing his service of the 

Tzibur and say Krias Shema and Tefilah, by the time he returns to his 

service of the Tzibur it may no longer be there, and he would have 

lost that opportunity on behalf of the Tzibur.  A person’s work on 

behalf of the Tzibur is also a part of one’s Avodas Hashem, and 

Hakodosh Boruch Hu would rather him complete his job on behalf of 

the Tzibur even at the possible loss of Krias Shema and Tefilah.  The 

same applies here.  If Avrohom would not have dealt with the guests 

at that time, he may have lost his opportunity, and his tending to 

their needs is Avodas Hashem, the same as being Mekabel the 

Shechina is.   

הלל דיוויד' ר   - 18:3 “ אם נא מצאתי חן בעיניך אל ' ד, ויאמר

 Chazal say that we see from this Posuk that – ”נא תעבר מעל עבדך

greeting and tending to guests is greater than speaking to the 

Shechina.  If so, (my son asked) if one is in the middle of Davening 

Shemoneh Esrei and a guest comes by, presumably he should 

interrupt his Tefilah and tend to his guests, as Avrohom did.  

However, how can this be when we know in Halacha that one is not 

allowed to interrupt his Tefilah to greet guests?  There is a crucial 

difference between the Shechina conversing with Avrohom here, 

and when we are Mispalel Shemoneh Esrei.  When we are Mispalel 

Shemoneh Esrei, we are requesting many things from Hakodosh 

Boruch Hu.  We are going to Him, and asking Him to give us things.  

In this case, you do not interrupt, for that is a great disrespect.  
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However, by Avrohom Avinu, he was not requesting anything from 

Hakodosh Boruch Hu, rather Hakodosh Boruch Hu was coming to 

visit him.  Being that Hashem was coming to visit him, and Avrohom 

was also serving Hakodosh Boruch Hu by performing the Mitzvah of 

Hachnosas Orchim, he was able to leave the Shechina and ask the 

Shechina to wait until his return from performing the Mitzvah of 

Hachnosas Orchim.  

י"רש   – 18:1 “ 'וירא אליו ד ” – “And Hashem appeared to 

Avrohom.”  Hashem appeared to Avrohom to visit the sick person, 

Avrohom.  Rebbe Chama Bar Chanina said, it was the third day since 

Avrohom had his Bris Milah, and Hakodosh Boruch Hu came to him 

to inquire about his welfare.   

רבי שמעון בן יוחאי “ – ”שכל“ – Bava Kamma 16b – תוספות 

מרגלית טובה היתה תלויה בצוארו של אברהם שכל חולה שרואה , אומר

 Rebbe Shimon Ben Yochai says, Avrohom Avinu“ – ”אותה מיד מתרפא

had a precious stone around his neck, and when any sick person 

would see that stone, they would immediately be healed.”  How 

could it be that people were healed in the times of Avrohom by 

looking at that precious stone, implying that people were sick, when 

Chazal tell us that people did not become sick until the times of 

Yaakov Avinu?  By Avrohom, the people were healed from a sickness 

of a Makah, but did not have sickness from the Guf.  (If one injured 

himself, or was injured by others, that would need to be healed – 

while when it says that there was no sickness until the times of 

Yaakov, that refers to being sick and not from injuries).   

“ 18:1 - זרע שמשון  'וירא אליו ד ” – We know that all of the 

males in Avrohom’s household had a Bris Milah, why is it only 

Avrohom who was being healed by the Malach and by Hashem, and 

not the rest of his household?  The Sefer עמודיה שבעה asks - Why 

did Avrohom need to be healed – by the Malach, the sun, and by 

Hashem?  Why didn’t he just look at the precious stone that was 

around his neck, which Chazal tell us healed all those who gazed at 

it?  We can answer simply that the household of Avrohom looked at 

the precious stone around Avrohom’s neck, and was immediately 

healed.  However, Avrohom did not want to look at the stone and be 

healed, for as it says in Avos 5:23 “לפום צערא אגרא” – “According to 

the pain will be the reward.”  Avrohom was not looking for the easy 

way out, and was happy to be in pain because of the Mitzvah of Bris 

Milah which he performed.  Additionally, Avrohom’s performance of 

the Bris Milah was considered as one of the ten Nisyonos that he 

endured, and handled them all properly.  Had he been healed 

instantly, the world would have said that the reason that Avrohom 

had the Bris Milah was because he knew that he would be healed 

immediately, and it was not a big deal for him.  Avrohom wanted all 

to know that he would endure the pain of the Milah with great love 

and joy for his performance of the Mitzvah.   

“ 18:1 - זרע שמשון  'וירא אליו ד ” – Why did Avrohom Avinu 

need three forms of healing: the heat of the day, Malach Refoel, and 

Hakodosh Boruch Hu Himself?  Hakodosh Boruch Hu went to visit 

Avrohom, and we know that the main Mitzvah of visiting the sick is 

to do all that one needs for him to be healed (which is why one 

should say Tehillim for the sick person so that he should be healed), 

and as the Medrash says in Bereishis Rabbah 48:8, that Hakodosh 

Boruch Hu visited Avrohom to heal him.  Additionally, the Medrash 

Rabbah says that Avrohom Avinu said that after he performed his 

Bris Milah, there were many who sought to attach themselves to 

that Ois Bris.  What is the meaning of this Medrash?  One would 

think that after people would see the pain of a Bris Milah, they 

would choose not to do it, and not to attach themselves to Hashem.  

It is known (Bereishis Rabbah 39:8) that Avrohom feared that 

perhaps his previous sins of Avodah Zarah that he worshipped would 

remain with him.  According to Rebbe Yochanon, Avrohom was 48 

years old when he recognized his Creator.  Avrohom did Teshuva, 

and the Medrash says that his sins flew up into the air.  However, it 

seems that Avrohom was like a Ba’al Teshuva, and not a Tzaddik 

Gomur, a complete Tzaddik.  He received an atonement for his past 

sins, but it is like an article of clothing that gets dirty.  Although it 

can be cleaned, it is still not a clean new article of clothing.  Nedarim 

41a – a sick person is not healed from his sickness until he returns to 

the days of his youth.  Rashi explains that this means that after a 

person becomes sick and is healed, he becomes healthier and 

stronger than he was even before his sickness.  (The Meforesh 

explains that is speaking about an atonement from one’s sins. He 

became sick due to his sins, and then when he does Teshuva, he 

becomes pristine, like in his youth).  Avrohom needed three 

healings: one from the pain of the Bris Milah – and that was done 

through the heat of the day, for as the Medrash says, the heat of the 

day is good to heal wounds.  The second was to be healed from his 

lack of ability to father children due to his age, as Sara said, “ ואדני

 And my master (Avrohom) is old” – meaning that he is too“ – ”זקן

old to father children.  Malach Refoel came to Avrohom to heal him 

from this, so that he could once again father children.  Thirdly, he 

needed a healing – a spiritual healing, for the sins that he had 

previously transgressed.  Through the Bris Milah, he became like a 

newborn child again, as the Gemara in Yevomos 22a says that a 

person who converts is like a newborn baby.  For this spiritual 

healing to occur, Hakodosh Boruch Hu, Himself, came to completely 

heal Avrohom, and the sins flew away, as if they were never there.  

Once it was known that by having a Bris Milah one can completely 

eradicate all of his sins, to the extent that they are no longer there, 

many people came forward and wanted to convert.   

“ 18:1 - פני דוד  'וירא אליו ד ” – In Bava Basra 16b the 

Gemara says that Avrohom Avinu had a precious stone around his 

neck, which when one looked at it, the person was immediately 

healed.  If so, why did the Malach Refoel need to go heal Avrohom?  

Why didn’t Avrohom just look down at that stone to be healed, and 

then he would not have needed Malach Refoel?  It is simple to 

understand that the main part of the Segulah of being healed from 

looking at the precious stone came from the Koach, the strength, of 

Avrohom.  It was the Zechusim of Avrohom Avinu that gave the 

precious stone its Segulah.  It was because it was around the neck of 

Avrohom, and people looked at it that it caused people to be healed.  

While it worked for everyone else, it could not work for Avrohom 

himself.  There is a concept that a person cannot free himself from 

prison (Brochos 5b).  So too, being that the Segulah came from 

within Avrohom, it could not work for him.   

 Perhaps now we can understand the meaning of the 

Gemara that we learn from this story with Avrohom that it is greater 

to greet guests than to be Mekabel the Shechina.  Avrohom Avinu 

did everything for the sake of Hashem. Every limb of his body 

wanted to fulfill the Rotzon of his Master, Hakodosh Boruch Hu.  

Avrohom Avinu was not concerned about the physical pain of the 

Bris Milah, rather his main concern was his spiritual blemish.  He 

wanted to be pure, not to have any stains upon his holy Neshama.  

Hakodosh Boruch Hu visited Avrohom to remove all the stains that 

his sins caused.  Avrohom Avinu was like a completely new creation, 

a creation whose only desire was to fulfill the desire of Hashem.  

When Avrohom saw that there were guests coming his way, he saw 

an opportunity to follow the Rotzon of Hashem.  The Torah is 

teaching us that it was not disrespectful of Avrohom to excuse 

himself from Hashem, for that was truly His desire.  How can one 

come close to Hashem, by following His will – following the Torah 

and its commandments.  May we be Zoche to be true servants of 

Hakodosh Boruch Hu, and follow His Rotzon, so that we can become 

close to Him.   


