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ב –קעח סעיפים א סימן   

 בענין שינוי מקום

The halacha of שינוי מקום includes two scenarios.   

1. One began eating in one place and wishes to 

continue in a different place. 

2. One began eating in one place and changes his 

place and now wished to return and continue 

eating in his original place. 

The Mishna Berura, in his introduction to the siman, 

delineates the three major factors that govern the 

halachos of שינוי מקום.   

1.  What constitutes a שינוי מקום? 

There are three basic scenarios that are relevant to 

this question. 

 Within one room there is no שינוי מקום even if 

one cannot see the original place where the 

beracha was made. 

 In between rooms that are under one roof.  This 

category applies even if the rooms are on 

different floors, as long as they are in the same 

building.  Here, the halachos of שינוי מקום do 

apply but in a limited capacity.  Generally a new 

beracha is required.  A new beracha is not 

required, however, if one of the following is true. 

o One had in mind while he recited his original 

beracha that he would be entering different 

rooms under the same roof. 

o One can see his original place from his new 

place.  

 The Aruch HaShulchan1 rules that as long 

as one can see part of the original room, 

even if not the actual place he ate, no new 

beracha need be recited.  
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 The Ketzos HaShulchan holds that one 

has to be able to see within four amos of 

the actual place where he ate. 

The custom today regarding going from room to 

room in the middle of eating 

The Biur Halacha2 points out that many people travel 

from room to room in the middle of eating and 

drinking and to not recite a new beracha.  This 

practice would seem to be inconsistent with the 

above halacha.  In an attempt to find more of a 

halachic basis for the custom not to recite another 

beracha after entering a different room, the Mishna 

Berura goes on to list a significant number of 

Rishonim who rule that going from room to room is 

not considered a שינוי מקום and concludes that while 

one should definitely be careful and not travel in 

between rooms when one didn’t have intention for it 

originally, one who is lenient has what to rely on.  

Some contemporary poskim point out that it is so 

common today to move around from room to room 

in the middle of eating that it is as if everyone always 

has intention to do so when he recites his original 

beracha and there is therefore no issue of 3.שינוי מקום   

 Going from house to house, or even just leaving 

one house and going outside constitutes a  שינוי

 even if one had intention from the מקום

beginning. 

Going from the house to the yard 

The question arises whether going from one’s house 

into the backyard is considered a שינוי מקום.  One can 

deduce from the Mishna Berura that it is, since while 

explaining the halacha of ‘from room to room’ the 

Mishna Berura always stresses that both rooms are 

under one roof.  This has the implication that once 

one leaves the roof he is under he has just undergone 

a שינוי מקום.  The same question arises when it comes 
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to going onto a porch that has no roof.  In both of 

these cases Rav Wosner4 rules that this does not 

constitute a שינוי מקום since they are considered to 

be one ‘domain’ together with the house.  However, 

there are those who rule that going from one’s house 

into the backyard is a 5.שינוי מקום   

 

2.  Which foods are subject to the halachos of 

   ?שינוי מקום

The answer to this question, according to the Rama, 

is completely dependent on the halachos of beracha 

achrona which are found in  קפדסימן .  In reality  סימן

 Any food which .סימן קעח is an introduction to קפד

requires a beracha achrona in the place where the 

food was consumed is not subject to the halachos of 

 Everyone agrees that bread falls into this  .שינוי מקום

category.  There is a dispute regarding foods made 

from the five grains as well as those from the seven 

species fall into this category as well.  The Mishna 

Berura6 rules lechatchila to be concerned for all the 

opinions.  Therefore, one should only recite the 

beracha achrona on the 7 species in the place which 

they were eaten.  However, one should also be 

careful not to leave one’s place when eating foods 

from the five grains or seven species out of a concern 

that they do not require a beracha achrona in the 

place where they were eaten and would therefore 

constitute a שינוי מקום.   

The above discussion would appear to only be 

relevant according to the Rama.  The Mechaber rules 

that שינוי מקום applies to all foods.  However, the Kaf 

HaChaim rules that even those who normally follow 

the rulings of the Mechaber should, in this case, 

follow the Rama.   

What are the halachic ramifications of a  שינוי

 ?מקום

The Mechaber rules that one who has undergone a 

 needs to recite a beracha achrona on what שינוי מקום

he has eaten and a new beracha rishona on what he 

wants to eat now.  The Rama rules that one need only 

recite a new beracha rishona on what he wants to eat 

now but he need not recite a beracha achrona on 

what he ate already.  

 
  ------------

מן קעט סעיף אסי  

May one speak after washing מים אחרונים? 

The Mechaber paskens that once one has washed 

 he may no longer eat or drink before מים אחרונים

bentching.  The Mishna Berura7 adds that one may 

not even speak in between מים אחרונים and 

bentching.  One should be careful not even to wait 

unnecessarily.  If one did speak he should wash  מים

 again.  The ruling of the Mishna Berura is אחרונים

based on the Mogen Avroham.8  The Chayei Odom 

also rules in accordance with the Mogen Avroham.9  

There is an apparent difficulty with this psak.  Later 

on, the Mechaber10 rules that as soon as one takes 

the cup of wine for bentching in one’s hands one 

may no longer speak until after bentching.  This 

clearly implies that before this point one is allowed 

to speak, even though he has already washed  מים

 The Mogen Avroham himself asks this  .אחרונים

question and answers that the Mechaber there is 
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referring to a case where one did not wash  מים

   .אחרונים

It would appear from the above that one should not 

speak after washing מים אחרונים.  However, there 

are a number of poskim who seem to rule not like 

the Mogen Avroham.  The Be’er Heitev11 rules 

explicitly against the Mogen Avroham.  The Aruch 

HaShulchan and Shulchan Aruch HaRav do not 

bring the Mogen Avroham, thus implying that they 

also do not rule in accordance with his opinion.   

Additionally, one could argue that even according to 

the Mogen Avroham one would be able to speak 

after washing מים אחרונים as long as one washes 

 again before bentching.  This approach מים אחרונים

can be found in the following ruling of the Shulchan 

Aruch HaRav.  The Shulchan Aruch HaRav12 writes 

that when it comes to eating and drinking after  מים

 which everyone agrees would create a ,אחרונים

hefsek with the subsequent bentching, one would 

be allowed to do so lechatchila as long as he washes 
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 again before he bentches.  In other מים אחרונים

words, the Shulchan Aruch HaRav holds that there 

is no need to make any particular washing of  מים

 into the one that is immediately before the אחרונים

bentching.  One can be mafsik after מים אחרונים as 

many times as he wishes as long as he washes again 

before bentching and it will be with that last  מים

 that he will fulfill the halacha of having the אחרונים

 ,right before the bentching.  However מים אחרונים

the Sha’ar HaTziyun13 points out that the above 

approach might only be applicable when one eats 

after מים אחרונים thereby getting one’s hands dirty 

thus necessitating another מים אחרונים.  If one is 

mafsik with only speech, then he has caused a 

hefsek but does not have the ability to wash  מים

 again since his hands are still clean.  One אחרונים

might be able to avoid this issue by intentionally 

dirtying one’s hands thereby causing another 

obligation of מים אחרונים. 

  

 

 סימן קעט

1. By saying ‘let us bentch’ one has signaled that he 

is finished with the meal and has therefore created 

a הסח הדעת.  If one would want to drink he would 

have to make a new beracha rishona.  Lechatchila 

one should not eat until after bentching as there is 

a doubt whether a new beracha needs to be recited. 

[Mechaber 1, MB 9] 

2.  Some say that merely preparing the cup of wine 

for bentching is considered a הסח הדעת. [Dirshu 

note 4] 

3.  Saying ‘let us wash our hands for מים אחרונים’ is 

not considered a הסח הדעת. [Ibid in the name of the 

 [בן איש חי

4.  There is a dispute amongst the poskim if saying 

 Ibid, the BeTzel] .הסח הדעת is a שיר המעלות

Hachocma says it is not, Harav C. P. Scheinberg zt”l 

rules that it is] 

5.  The above statements that normally create a 

 are not effective when uttered by a הסח הדעת

guest, unless the guest has explicit intention to not 

continue eating even if the ba’al habayis does. 

[Mechaber 2, MB 10] 

6.  If the ba’al habayis utters a statement of  הסח

 ,and the guests were quiet and agreeable ,הדעת

then the הסח הדעת applies to them as well. [MB 11] 

7.  One thought that the meal is over and made a 

statement of הסח הדעת.  He then realized that 

there was more food to be served, may eat the food 

without another beracha.  A mistaken הסח הדעת is 

not considered to be הסח הדעת. [Dirshu note 13 in 

the name of the Aruch HaShulchan] 

8.  With regard to the halacha of הסח הדעת, a 

husband, even in his own home, is considered a 

guest with regard to his wife. [Dirshu note 14, see 

there dissenting opinions] 

 סימן קפ

9.  At the end of a meal, one should not remove the 

tablecloth and leftover bread until after bentching. 

[Mechaber 1] 

10.  One should not bring a whole loaf of bread to 

the table before bentching if there are crumbs on 

the table. [Mechaber 2, MB 4] 

11.  Even though it is permissible to throw out 

pieces of bread that are smaller than a kezyis, to 

treat them in a manner of בזיון brings on poverty.  

Therefore, one should not step on crumbs of bread 

or even throw them into the garbage, rather they 

should first be wrapped and then disposed of. 

[Mechaber 4, MB 10, Dirshu note 6] 

12.  One should cover the knife before bentching 

except for on Shabbos and Yom Tov.14 [Mechaber 

5] 
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 The Weekly Shmiras HaLashon   

   (Based on Sefer Chofetz Chaim – Dirshu edition) 

 There are people that consider the quality of a 

person being ‘musical’ to be highly significant. If one 

would tell such a person that his friend is not very 

musical, it will be a degrading statement in their eyes. 

Nevertheless, since the vast majority of people do 

not consider it to be degrading, it is not considered 

Lashon Hara provided that no real harm occurs to the 

subject as a result (p. 315, note 12). 

 

 Saying that a person is greater than he really is in 

truth, is also a form of Lashon Hara. The reason is 

that as a result the person might get appointed to a 

high position above his competence level, which 

could have damaging consequences. Also, the 

person might come to consider himself overly proud, 

which is a very bad middah (R’ Elchonon in Kovetz 

He’aros) (p. 315, note 15). 

 

 Saying something nice about someone else can 

sometimes be interpreted as a slight by the person 

that was spoken about. If Reuven tells Shimon that 

Levi is among the 10 top boys in the yeshivah, it 

seems like a compliment. However, Levi himself 

might view that statement in a less than positive 

light, since he considers himself to be from the 3 top 

boys in the yeshivah! Nevertheless, Reuven did not 

speak Lashon Hara in this case, since he did not say 

anything derogatory about Levi. It is Levi’s issue that 

he wants people to praise him excessively (p. 327, 

note 33). 

 

 Just like one can’t speak Lashon Hara about another 

person, so, too, one shouldn’t talk negatively about 

another person’s possessions (Chofetz Chaim 5:7). 

This applies only when talking adversely about 

another person’s belongings reflects negatively on 

the owner (in a way that is degrading or damaging). 

Otherwise, it is not forbidden to speak bad about 

inanimate objects (R’ N. Karelitz). Nevertheless, it is 

not proper to speak negatively about any objects at 

all, as we learn from the meraglim that one should 

always speak positively even about non-living things 

(Alter of Slabodka) (p. 335, note 45). 
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