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The festival of Pesach approaches auspiciously.  On the first 
night of this sacred festival, the night of the seder, every Jew 
fulfills both mitzvos decreed by the Torah and mitzvos decreed 
by the Rabbis, with all of their attendant minhagim—rituals 
and customs—as they have been handed down to us from 
generation to generation.  Hence, it is fitting that we examine 
a statement formulated by the authors of the Haggadah that 
appears towards the conclusion of the recounting of the story 
of “yetzias Mitzrayim”: ”כמה מעלות טובות למקום עלינו“—how many 
levels of favor has the Omnipresent bestowed upon us?  

We find that they chose to enumerate fifteen favorable 
deeds that HKB”H performed on our behalf.  The first favor 
mentioned is: ”ממצרים  that He took us out of—“שהוציאנו 
Egypt.  Among the deeds listed are “Makkas Bechoros”—the 
plague of the firstborn—“krias Yam Suf”—the splitting of 
the sea—supplying us with the heavenly “mahn” to eat and 
giving us Eretz Yisrael.  The list concludes with the fifteenth 
and grandest favor of them all: על לכפר  הבחירה  בית  את  לנו   “ובנה 

עוונותינו”  He built us the sacred Temple (literally: “the—כל 
House of His Choosing”) to atone for all of our sins.  

Fifteen Favorable Deeds  
Corresponding to the Name י”ה

We will begin to shed some light on the subject by 
introducing an insight from the Ritva in his commentary on 
the Pesach Haggadah.  He states that these fifteen levels of 
favor correspond to the fifteen steps in the Beis HaMikdash 
that spanned from the women’s courtyard—Ezras Nashim--to 
the men’s courtyard—Ezras Yisrael.  We learn this fact from 

the following Mishnah (Tamid 2, 5): עולות מעלות  עשרה   “וחמש 

הלויים שעליהן  שבתהלים,  מעלות  עשרה  חמש  כנגד  ישראל,  לעזרת   מתוכה 

 and fifteen steps ascended from its midst to --אומרים בשיר”
the Ezras Yisrael--corresponding to the fifteen ascents in 
Tehillim--on them the leviim sang their songs.  

Let us explain.  In the Beis HaMikdash, there were fifteen 
steps that separated the Ezras Nashim from the Ezras Yisrael.  
These fifteen steps corresponded to the fifteen “Shir HaMa’alos” 
recorded by David HaMelech in sefer Tehillim (Mizmor 120 
thru Mizmor 134).  During the festive ceremony of Simchas 
Beis HaShoeivah, on the festival of Succos, the leviim stood on 
these steps and sang.  On each step, they sang one of the Shir 
HaMa’alos.  

According to Rashi, David HaMelech deliberately formulated 
the fifteen Shir HaMa’alos (Songs of Ascents) to be sung by 
the leviim on those fifteen steps in the Beis HaMikdash.  Here 
is what he writes (Tehillim 120, 1): הלויים שיאמרו  המעלות.   “שיר 

כאן ויש  נשים,  עזרת  עד  ישראל  מעזרת  היורדות  מעלות  על חמש עשרה   אותו 

 A Song of Ascents.  To be recited —ט”ו מזמורים של שיר המעלות”
by the leviim on the fifteen steps that descended from the 
Ezras Yisrael to the Ezras Nashim.  We have here fifteen 
psalms titled a “Song of Ascents” (Shir HaMa’alos”).  

Accordingly, the Ritva explains that corresponding to these 
fifteen steps, they instituted the mention of the fifteen levels 
of favor HKB”H bestowed upon us in the Pesach Haggadah.  He 
adds that they also correspond to the divine name י”ה, with 
which HKB”H created the two worlds.  This is derived from 
an elucidation in the Gemara (Menachos 29b) regarding 
the passuk (Yeshayah 26, 4): ”עולמים צור  ה’  ביה   ,י”ה for in—“כי 
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Hashem, is the strength of the worlds--Olam HaBa was 
created with the letter “yud” and Olam HaZeh was created with 
the letter “hei.”  It is as if the passuk is stating that Hashem 
created the two worlds with the letters “yud-hei.”  Here are his 
illuminating words: 

 “כמה מעלות טובות וכו’. כלומר שעשה עלינו ושם לנו, והן חמש עשרה מעלות

 כמנין שם י”ה צור עולמים... וכנגדן במשכן ט”ו קלעים לכתף, וכן אמר דוד המלך

  עליו השלום בספר תהילים ט”ו מעלות, וכנגדן עשה לבית המקדש ט”ו מעלות”.
In other words, He performed on our behalf and provides us 
with fifteen levels of favor—the same as the numerical value 
of the name י”ה.  Correspondingly, there were fifteen curtains 
on the shoulder (flank) in the Mishkan; similarly, David 
HaMelech, a”h, recorded fifteen Ma’alos in sefer Tehillim; and 
corresponding to them, He designed the Beis HaMikdash with 
fifteen steps.  

The Avudraham adds that this is the rationale for the fifteen 
expressions that we recite immediately after Krias Shema in the 
Shacharis service: ,ויציב, ונכון, וקיים, וישר, ונאמן, ואהוב, וחביב, ונחמד“ 

כל תיבות,  ט”ו  כאן  ותמצא   - ויפה  וטוב,  ומקובל,  ומתוקן,  ואדיר,  ונורא,   ונעים, 

 אחת מתחלת בוי”ו כנגד ט”ו שיר המעלות שאמר דוד, וכנגד ט”ו מעלות הסדורים

  בהגדת פסח, וכנגד ט”ו מעלות שבמקדש שעולים מעזרת הנשים לעזרת ישראל”.
He notes that each of these expressions begins with the letter 
“vav”; they correspond to the fifteen Shir HaMa’aloss recorded 
by David, the fifteen levels of favor enumerated in the Pesach 
Haggadah and the fifteen steps that went up from the Ezras 
Nashim to the Ezras Yisrael in the Beis HaMikdash.  

The Maharal’s Illuminating Explanation

It is with great pleasure that we introduce the magnificent 
words of the Maharal of Prague, zy”a, in Gevuros Hashem 
(Chapter 59).  He also states that the fifteen levels of favor 
enumerated in the Pesach Haggadah correspond to the 
fifteen steps in the Beis HaMikdash and the name י”ה, with 
which the two worlds were created.  He adds a valuable 
insight, however, which is relevant to each and every one of 
us.  The reason HKB”H created the universe with the name 
 possessing a numerical value of fifteen—is to teach us—י“ה
that the world contains fifteen levels, represented by the 
name י“ה.  Every Jew must ascend from the lowermost level to 
the uppermost level.  The fifteen steps in the Beis HaMikdash 
represent these fifteen levels; they allude to the fact that 
every person must ascend these fifteen levels of kedushah, 
from bottom to top.  

In this manner, the Maharal explains why the Beis HaMikdash 
was designed with fifteen steps extending from the Ezras 
Nashim down below to the Ezras Yisrael above.  The lowest 
level in the world of human experience is the lust for women.  
Every man has to make every human effort possible to ascend 
the fifteen levels starting from the lowest level, namely Ezras 
Nashim.  In other words, he must endeavor to sanctify himself 
by safeguarding and controlling his eyes and the kedushah of 
his thoughts.  He must fulfill the Torah’s directive (Bamidbar 15, 
 and --“ולא תתורו אחרי לבבכם ואחרי עיניכם אשר אתם זונים אחריהם” :(39
you shall not spy (search) after your heart and your eyes, 
after which you stray.  In similar fashion, a man must climb 
step by step to the top of the fifteen levels, ascending to the 
House of G-d.  One who achieves this pinnacle represents the 
complete human being, the ultimate tzaddik.  

On Pesach Night HKB”H Elevates  
Us to the Top of the Fifteen Steps

As a loyal servant in the presence of his master, I would like to 
elaborate on his magnificent idea.  We will begin by addressing 
the notion that the fifteen levels of divine favor correspond to 
the fifteen steps and the spiritual ascent from the lowest level 
to the top level.  The lowest level of kedushah is when a person 
emerges from the tumah of Mitzrayim and enters the realm 
of kedushah.  He is within the realm of kedushah, but he is at 
its bottom level.  This first level is expressed in the Haggadah 
as: ”שהוציאנו ממצרים“—the mere exodus from the impurity and 
corruption of Mitzrayim.  It is a Jew’s mission in life to ascend 
from level to level in stepwise fashion until he reaches the 
ultimate level: ”ובנה לנו את בית הבחירה“.  

The top level, the pinnacle of human achievement, is when a 
Jew achieves such a supreme level of kedushah that he attains 
the sanctity of the Beis HaMikdash.  The Mesilat Yesharim 
describes this process as follows (Chapter 26): 

“אך הקדוש הדבק תמיד לאלקיו, ונפשו מתהלכת בין המושכלות האמתיות 

באהבת בוראו ויראתו, הנה נחשב לו כאילו הוא מתהלך לפני ה’ בארצות החיים 

במקדש,  שורה  שהיתה  כמו  עליהם  שורה  השכינה  כי  הזה...  בעולם  פה  עודנו 

ומעתה המאכל שהם אוכלים הוא כקרבן שעולה על גבי האישים”.

The holy person, who clings constantly to his G-d, whose 
soul is guided by the truth, loving and revering his Creator, 
it is considered as if he walks in the presence of Hashem 
in the land of the living, even while he is still here in Olam 
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HaZeh . . . because the Shechinah rests upon them just as it 
dwelled in the Mikdash.  Thus, the food they consume is like 
a korban that is consumed by the fires.  

This explains very nicely why David HaMelech, Yisrael’s 
sweet psalmist, composed fifteen Shir HaMa’aloss to be sung 
by the leviim on the fifteen steps that ascended from the 
Ezras Nashim to the Ezras Yisrael.  He intended for the leviim 
to arouse Yisrael to perform sincere, complete teshuvah 
with their song—to elevate them from the bottommost level 
represented by “yetzias Mitzrayim” to the uppermost level 
represented by the kedushah of the Beis HaMikdash.  

Thus, we can explain the words of the Maharal regarding the 
connection between the fifteen levels of favor the Omnipresent 
bestowed upon us and the fifteen steps in the Beis HaMikdash.  
Let us refer to what the Bnei Yissaschar cites several times 
(Nissan 4, 3; ibid. 12, 4; Iyar 3, 1) based on the teachings of 
our master, the Arizal, in Sha’ar HaKavanos (Pesach Drush 3).  
We learn that on the night of Pesach, HKB”H elevated Yisrael 
unsystematically; He disregarded the usual order.  HKB”H 
extracts them from the tumah of Mitzrayim—from the depths 
of the forty-ninth level of tumah—and elevated them to the 
highest peaks--the forty-ninth level of “binah.”  

Yet, after the first day of Pesach, all of the spiritual heights 
they attained as a divine gift, unrelated to their actual 
accomplishments, disappeared.  Therefore, Yisrael were 
instructed to make the appropriate preparations during the 
forty-nine days of the “sefirah.”  During that period of time, 
they ascended in a systematic, orderly fashion the forty-nine 
levels of “binah,” by means of their sacred service of Hashem.  
As a result, they merited receiving the Torah on the festival of 
Shavuos.  This process is repeated annually, on every Pesach 
night, as we have learned in the Mishnah (Pesachim 116b): 
 in each --“בכל דור ודור חייב אדם לראות את עצמו כאילו הוא יצא ממצרים”
and every generation, one is obligated to view himself as 
though he has departed from Mitzrayim.  In other words, 
HKB”H elevates us from the spiritual depths to spiritual peaks 
disregarding the natural order of things.  

In this manner, we have achieved a better understanding 
of the Maharal of Prague’s insightful words.  The fifteen divine 
favors the Omnipresent bestowed upon us correspond to the 
fifteen steps in the Beis HaMikdash that connected the Ezras 
Nashim with the Ezras Yisrael; they in turn represented the 

fifteen spiritual levels that every Jew must climb, from bottom 
to top.  Therefore, we extol the praises of HKB”H on the 
seder-night.  For, on that holy festival night, He takes us out 
and elevates us from the spiritual depths of the lowest level: 
ממצרים”  to the spiritual heights of the uppermost—“שהוציאנו 
level: ”ובנה לנו את בית הבחירה“.  

HKB”H Took Yisrael to the Site of 
the Mikdash on the Night of Pesach

It is with great pleasure and satisfaction that we can now 
expound on the incredible miracle that HKB”H performed on 
behalf of Yisrael.  On the night of Pesach, He transported them 
to the site of the Mikdash, so that they could sacrifice the 
Korban Pesach there.  Afterwards, he returned them, on the 
very same night, to Mitzrayim.  This is evident from the passuk 
in parshas Yisro (Shemos 19, 4): אתם ראיתם אשר עשיתי למצרים ואשא“ 

 you have seen what I did to --אתכם על כנפי נשרים ואביא אתכם אלי”
Mitzrayim, and that I carried you on the wings of eagles and 
brought you to Me.  Here is a Hebrew translation of the Targum 
Yonatan’s commentary on this passuk: שעשיתי מה  ראיתם   “אתם 

 למצרים, ואשא אתכם על העננים כמו על כנפי נשרים מן רעמסס, והובלתי אתכם

לרעמסס, אתכם  השבתי  לילה  ובאותו  הפסח,  שם  לעשות  המקדש  בית   למקום 

 You witnessed what I did to the  ומשם קרבתי אתכם ללמוד תורתי”.
Egyptians; I carried you on the clouds, like on the wings of 
eagles, from Ra’amses.  I transported you to the site of the 
Beis HaMikdash to perform the Pesach there.  Then, on the 
very same night, I returned you to Ra’amses; from there, I 
drew you near to learn My Torah.  

This deserves further explanation.  Seeing as the Korban 
Pesach was sacrificed on the fourteenth of Nissan, while it was 
still day, why did HKB”H delay returning them to Mitzrayim until 
nighttime?  Why didn’t He return them while it was still daytime?  
Apparently, HKB”H waited until nighttime, so that Yisrael would 
eat the Korban Pesach in Yerushalayim.  This is explained in the 
Midrash Sechel Tov (Yisro), authored by Rabeinu Menachem 
ben Shlomo, on the passuk: אתכם ואביא  נשרים  כנפי  על  אתכם   “ואשא 

למקום והביאם  קלה,  בשעה  הכבוד  ענני  על  בניו  את  נשא  הקב”ה  עשה  וכן   אלי, 

 As if on the wings of  הר המוריה, ואכלו שם הפסח, והחזירם מיד למצרים”.
eagles, HKB”H brought His children to Him instantaneously.  He 
brought them to Har HaMoriah; they ate the Pesach there; and 
he returned them immediately to Mitzrayim.  

Based on our current discussion, we can explain why 
HKB”H performed this miraculous feat.  As we have learned, 
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on Pesach night, HKB”H elevates Yisrael through all fifteen 
spiritual levels—from the lowest level of “yetzias Mitzrayim” 
to the highest level tantamount to the kedushah of the 
Beis HaMikdash.  Therefore, HKB”H made the appropriate 
preparations for this phenomenon on the eve of Pesach.  He took 
Yisrael out of Mitzrayim, the lowest level: ”שהוציאנו ממצרים“—
and transported them to the site of the Mikdash, the highest 
level: ”ובנה לנו את בית הבחירה“.  They remained there until Pesach 
night and conducted the “seder” there.  Thus, they performed a 
symbolic act for all future generations; so that on every Pesach 
night HKB”H would elevate Yisrael to the supreme spiritual 
level of the kedushah of the Beis HaMikdash.  

We can provide fantastic support for this notion from the 
sacred words of the Tiferes Shlomo (Shabbas HaGadol), who 
expounds on the following passuk (Vayikra 6,9): תאכל  “מצות 

יאכלוה” מועד  אוהל  בחצר  קדוש   matzos shall be eaten in—במקום 
a holy place, in the courtyard of the Ohel Mo’ed shall they 
eat it.  On every Pesach night, every Jew must achieve a level of 
kedushah tantamount to the kedushah of the Beis HaMikdash.  
Thus, when he consumes the matzos, he will be fulfilling the 
requirement: “In a holy place, in the courtyard of the Ohel 
Mo’ed shall they eat it.”  He draws a comparison from the 
commentary of the Targum Yonatan cited above—that HKB”H 
transported Yisrael to the site of the Mikdash, so that they 
would perform the mitzvah of the Pesach there.  

This agrees magnificently with our explanation regarding 
the words of the Maharal of Prague.  Mentioning the fifteen 
divine levels of favor on the night of Pesach was instituted to 
teach us that on that night HKB”H elevates us through all of 
those levels—starting from “yetzias Mitzrayim” to the supreme 
level of: ”ובנה לנו את בית הבחירה“.  

Fifteen “Simanim” on the 
Seder-night Corresponding to the 

Fifteen Levels of Divine Favor

This provides us with a delightful explanation regarding the 
widespread Jewish custom to mention the “simanim” – stages or 
signs -- during the seder: ,קדש, ורחץ, כרפס, יחץ, מגיד, רחצה, מוציא, מצה“ 

 The Imrei Emes (Pesach  מרור, כורך, שלחן עורך, צפון, ברך, הלל, נרצה”.
11) writes that these “simanim” correspond to the fifteen 
levels of divine favor introduced by the author of the Haggadah 
towards the conclusion of “sippur yetzias Mitzrayim”: 

ולכאורה צריך להבין למה נקט דווקא  “הבעל הגדה סידר לנו ט”ו סימנים, 

ט”ו אלו, הלא יש כמה וכמה מצוות בלילה זו, מצות ד’ כוסות וכדומה. אך נראה 

כמה  אחת  על  בפיסקא  כמבואר  השי”ת,  לנו  שעשה  טובות  ט”ו  נגד  בזה  דרמז 

וכמה טובה כפולה וכו’, וכמבואר בדברי מהר”ל מפראג בספרו גבורות ד’, אשר 

כל הטובות נכללים בט”ו, כמו שהיו ט”ו מעלות מעזרת נשים לעזרת ישראל”.

The author of the Haggadah arranged fifteen “simanim” 
(stages) for us.  Seemingly, we must endeavor to understand 
why he employed these fifteen specifically.  After all, 
there are several mitzvos associated with this night—
the mitzvah of the four cups and the like.  Yet, it appears 
that in this manner, he alluded to the fifteen divine acts 
of favor Hashem performed on our behalf, as detailed in 
the passage of  ״על אחת כמה וכמה טובה כפולה וכו’.״  Likewise, the 
Maharal of Prague explains in his sefer Gevurot Hashem 
that all of the favors are characterized by fifteen, just like 
there were fifteen steps extending from the Ezras Nashim 
to the Ezras Yisrael.  

Let us add a fascinating idea based on the allusion inherent 
in the first two “simanim”: ”קדש ורחץ“.  Normally, ”רחץ“ would 
precede ”קדש“, because we usually begin by washing our 
hands of all that is negative and bad; only then do we proceed 
to perform acts that are positive and good.  During the seder, 
however, we reverse the order on purpose.  For, on the night 
of Pesach, HKB”H sanctified Yisrael, immersing them in the 
forty-nine levels of “binah,” even though they were not yet 
deserving. For, they had not yet divested themselves of the 
forty-nine levels of tumah via their own actions.  The reversed 
order of these two “simanim” conveys to us that every one of 
us is capable of fulfilling ”קדש“ on the night of Pesach prior 
to ”ורחץ“.  Every Jew can sanctify himself on this night, even 
though he has not yet succeeded in cleansing himself of all of 
his sins.  

This coincides wonderfully with the notion that the 
author of the Haggadah formulated the fifteen “simanim” to 
correspond to the fifteen levels and acts of divine favor.  He 
intended to teach us that on this holy night, HKB”H elevates 
us through all fifteen levels and stages—from the bottom 
to the top—even though we are not yet worthy.  Therefore, 
we begin the seder by reciting these fifteen “simanim.” They 
represent our request that we be elevated through all fifteen 
levels on this special night.  We conclude the recounting of 
the events of “yetzias Mitzrayim” by enumerating the fifteen 
divine acts of favor HKB”H performed on our behalf.  In 
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other words, we conclude by praising the Omnipresent for 
elevating us to the uppermost level.  

Fifteen Levels Corresponding to the Name י”ה
Attesting to the Kedushah of Yisrael

As it is the nature of Torah to be elucidated from seventy 
different perspectives, I would like to present my own 
wonderful explanation as to why the author of the Haggadah 
chose to enumerate the fifteen levels of divine favor on the 
night of Pesach.  We will begin by introducing what the Kli 
Yakar writes in parshas Noach (Bereishis 6, 15).  He provides 
us with a magnificent explanation regarding those fifteen 
steps that separated the Ezras Nashim from the Ezras Yisrael.  
He refers to the following Gemara (Sotah 17a): רבי  “דריש 

אוכלתן”. אש  זכו  לא  ביניהן,  שכינה  זכו  ואשה  איש   Rabbi Akiva  עקיבא, 
expounded:  If a husband and wife are meritorious, the 
Shechinah is present between them.  Rashi provides the 
following clarification:  ,שכינה ביניהן, שהרי חלק את שמו ושיכנו ביניהן“ 

 יו”ד באיש וה”י באשה. לא זכו אש אוכלתן, שהקב”ה מסלק שמו מביניהן ונמצאו

ואש”  from G-d’s name are split between י”ה the letters—אש 
the man and the woman; the letter “yud” appears in the word 
 If they  .אש”ה while the letter “hei” appears in the word ,אי”ש
are not deserving, HKB”H removes His name from them; as 
a consequence, they are consumed by fire, because all that 
remains is א״ש and א״ש --two opposing, devastating fires.  This 
is the significance of the fifteen steps that spanned between 
the Ezras Nashim—the women’s courtyard--and the Ezras 
Yisrael—the men’s courtyard.  They represented the name י”ה, 
possessing a numerical value of fifteen, that unites a man and 
a woman, symbolized by the two courtyards.  

This agrees wonderfully with the magnificent words 
of the Alshich hakadosh (Terumah) regarding the passuk: 
בתוכם” ושכנתי  מקדש  לי   ,they shall build be a Mikdash—“ועשו 
so that I may dwell among them.”  The inherent difficulty 
in this passuk is that the word “Mikdash” appears in the 
singular; accordingly, the last word of the passuk should have 
been,״בתוכו״ in the singular, rather than ”בתוכם“, in the plural.  He 
explains that in this manner the Torah teaches us that HKB”H 
yearns to rest His Shechinah among each and every individual 
Jew.  Notwithstanding, the wisest of all men attests to the fact 
(Koheles 7, 20): ”יחטא ולא  טוב  יעשה  אשר  בארץ  צדיק  אין  אדם   --“כי 
for there is no tzaddik on earth who does only good and 
never sins.  Therefore, HKB”H rested His Shechinah in the 
Beis HaMikdash, which was built with kedushah and taharah.  

Anyone who wished to sanctify himself, could ascend to the 
Beis HaMikdash and draw the Presence of the Shechinah into 
his own home.  Viewed in this light, the passuk is conveying 
the following message: “They shall build Me a Mikdash,” but 
the goal is: “so that I may dwell among them”—among each 
and every individual Jew. 

Thus, we have achieved a much better understanding of 
the Kli Yakar’s comments.  The fifteen steps that connected 
the Ezras Nashim and the Ezras Yisrael corresponded to the 
name י”ה—that HKB”H rests upon a husband and wife.  These 
steps were built specifically between the women’s courtyard 
and the men’s courtyard. For, this location alluded to the fact 
that in the merit of the presence of the Shechinah in the Beis 
HaMikdash, between the men and the women, all of Yisrael 
were able to draw the Shechinah into their personal marital 
relationships at home.  This represents the ultimate fulfillment 
of the directive: ”ועשו לי מקדש ושכנתי בתוכם“.  

In the Merit of the Righteous Women HKB”H 
Rested the Name י”ה in Mitzrayim

Continuing onward and upward along this glorious path, let 
us proceed to explain why they instituted the recitation of the 
fifteen divine acts of favor on Pesach night, which correspond 
to the fifteen steps in the Beis HaMikdash.  We will refer to 
the Gemara (Sotah 11b): בשכר נשים צדקניות שהיו באותו הדור נגאלו“ 

ממצרים”  in the merit of the righteous women that—ישראל 
lived in that generation, Yisrael were redeemed from 
Mitzrayim.  The Gemara explains that the righteous women 
provided moral support for their husbands after they returned 
from their long day of backbreaking labor.  As a result, they 
were able to fulfill the mitzvah of “pru u’rvu”—“be fruitful 
and multiply.”  

It appears that in this manner, we can explain how the merit 
of these righteous women facilitated Yisrael’s redemption 
from Mitzrayim.  The Midrash teaches us (V.R. 32, 5): ידי  “על 

 because Yisrael—שגדרו ישראל במצרים עצמן מן הערוה נגאלו ממצרים”
safeguarded themselves from immorality (promiscuity), 
they were redeemed from Mitzrayim.  This explains the 
matter very nicely.  Yisrael successfully maintained their 
kedushah in Mitzrayim with regards to immorality, because 
their righteous spouses stood by their sides and provided them 
with moral support during those difficult times.  Hence, it was 
in their merit that they were redeemed from Mitzrayim.  
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Based on what we have learned, we can comprehend why 
the Torah employs the following format for describing the 
shevatim in parshas Pinchas (Bamidbar 26, 5): ,הראובני, החנוכי“ 

 to their י”ה Rashi explains that HKB”H added His name  .הפלואי”
names; he placed a “hei” before their names and a “yud” after 
their names, in order to attest to the fact that they maintained 
their kedushah in Mitzrayim by avoiding immorality and 
promiscuity.  The passuk in Tehillim (122, 4) reflects this fact: 
לישראל” עדות  י”ה   are a testimony י”ה the shevatim of—“שבטי 
for Yisrael.  In other words, the name י”ה attests to the fact 
that they maintained their kedushah in this regard.  

The Maskil L’David (ibid.) makes the following observation.  
In the name י”ה, the “yud” precedes the “hei.”  Yet, when 
describing the families of the shevatim, HKB”H placed the 
“hei” before the “yud.”  He explains very elegantly that 
HKB”H wished to allude to the merit of the righteous women.  
Therefore, HKB”H placed the “hei” of the woman ahead of the 
“yud” of the man.  

This now illuminates for us why they instituted to recite 
the fifteen levels of favor that the Omnipresent bestowed upon 

us on the seder-night.  As we have explained, they correspond 
to the fifteen steps in the Beis HaMikdash that connected the 
Ezras Nashim and Ezras Yisrael, which correspond to the name 
 that HKB”H rests upon a deserving husband and wife.  From י”ה
those fifteen steps, it was possible to extend the presence of 
the Shechinah to such a deserving couple.  Therefore, these 
divine acts of favor are mentioned at the seder as a source of 
encouragement and as a tribute to the righteous women who 
maintained the kedushah of their households and, as a result, 
facilitated Yisrael’s redemption from Mitzrayim.  

Accordingly, we can suggest that this is why the author 
of the Haggadah organized the Haggadah based on the 
“simanim”: ”קדש ורחץ“, etc., corresponding to the name י”ה that 
unites a man and a woman.  His objective was to highlight the 
kedushah of the Jewish home.  For in the merit of the name 
 attesting to the fact that they maintained their kedushah—י”ה
in Mitzrayim—Yisrael were redeemed.  Therefore, at the 
very beginning of the seder, the name י”ה is alluded to by the 
fifteen “simanim.”  Similarly, the name י”ה is alluded to at the 
conclusion of “sippur yetzias Mitzrayim,” by the fifteen divine 
acts of favor the Omnipresent performed on our behalf.  
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