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Rav Hirsch explains that the end of the second 
book of the chumash teaches us about the 
construction of the sanctuary of the Torah, the 
Mishkan. The third book is devoted entirely to the 
standards set for Klal Yisrael by this sanctuary – in 
symbolic terms, by the korbanos, and in practical 
terms by the halachos that sanctify every aspect of 
daily life. This is the ideal to be translated into reality 
by every individual member of the nation as well as 
by the nation as a whole. 

The fourth book now returns us to the national 
reality. It shows us Klal Yisrael as it actually 
is; it presents before us the actual nation in its 
relationship to the ideal of its mission as outlined in 
the third book. It opens with the command to take 
a census of the nation as an eidah, a community 
united by its common calling. All the independent 
members of the nation are to be counted one by one. 
A census of this nature makes it clear to the nation’s 
representatives that the community is not merely an 
idea, but, rather exists only in the actual totality of 
all its members. At the same time, every individual 
is made aware that he personally ‘counts’ as an 
important member of the community and that the 
task that devolves on the nation as a whole requires 
the faithfulness and devotion of each individual to 
the common calling. This is why Sefer Bamidbar is 
known as chomesh hapikudim, or in English as the 
Book of Numbers, 

Vayikra concludes with the dedicatory counting 
of the flocks, which pass in groups under the 
staff of their owners. Bamidbar now opens with 
the counting of the nation as ‘G-d’s flock’ for its 

Shepherd. The nation too, is counted according to 
groups of families and tribes, all of which belong to 
Hashem. And every individual passes under the staff 
of his Shepherd and is counted as an independent 
member of the flock.    

This is the message of Kabalas HaTorah, each 
individual accepted the Torah, but we did so 
collectively as a nation. Each yachid has a unique 
role to play in bringing Hashem into the world 
through their avodas Hashem, yet at the same time 
the whole is far greater than the sum of its parts. It 
is for this reason that the Nesivos Shalom points out 
that Torah was not given to the Avos, great as they 
were, they were still individuals. Matan Torah could 
only take place when there was a nation who were 
willing to shoulder responsibility together ke ish 
echad be lev echad¸as one man with one heart. 

As we approach the long awaited Yom Tov of 
Shavuos we are offered an opportunity to reaffirm 
our relationship with Hashem, His Torah and each 
other. We are asked again if we wish to receive the 
Torah and are challenged to live up to Hashem’s 
expectations of us as partners with Him to bring the 
whole world to a realisation of the emes. 

Baruch Hu Elokeinu she baranu lichvodo … 
venasan lanu Toras emes vechayei olam nata 
besocheinu, Blessed is He our G-d Who created 
us for His glory … gave us the Torah of truth and 
implanted eternal life within us.  Sefer Bamidbar 
and Chag HaShavuos come together to teach us 
that there is no nobler mission on Earth. May we 
be zoche to turn the Yom Tov of Matan Torah  into a 
lifetime of Kabalas HaTorah. 
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Deserting the Pursuit of Wealth
It has often been said “There can be no respect for others without humility in one’s self.” 
Chazal tell us “The Torah was given by means of three things fire, rain and desert… From 
where do we know the desert? as it says [Bamidbar 1:1]: ‘And Hashem spoke to Moshe in the 
Sinai Desert.’And why was the Torah given by means of these three things? Just as these three 
things can be obtained for free by anyone in the world, so too the words of Torah are free, as 
it is said [Yeshaya 55:1]: ‘All who are thirsty should go to obtain water, and anyone who has 
no money should go and break bread and eat, and break bread and eat without money 
and without a price for wine and milk.’ Another interpretation: Why (was the Torah given) in 
the desert? Anyone who does not make himself ownerless, like the desert, cannot acquire the 
Torah.” [Bamidbar Rabbah 1:7] 

These two interpretations are closely related. 
The first relates to the Torah being ownerless 
(or free) and the second refers to the student 
of Torah making himself ownerless. This is a 
recipe for genuine humility, for all too often it is 
one’s ownership of possessions that stimulate 
his arrogance, as the Pasuk warns us: “Lest 
when you have eaten and are satisfied, and 
have built goodly houses, and dwelt therein, 
and when your herds and your flocks multiply, 
and your silver and your gold is multiplied, 
and all that you have is multiplied; then your 
heart be lifted up, and you forget Hashem your 
G-d…” (Devarim 8:13). There is a clear link 
expressed here between materialistic success 
and arrogance. 

A popular writer recently described Western 
culture this way: “Our entire civilisation now 
rests on the assumption that, no matter what 
else happens, we will all continue to buy lots 
of things… Buy what you don’t need with 
money you don’t have... Buy like you breathe, 
only more frequently.” But recent research 
has shown that the pursuit of materialism is 
damaging. A leading article in the American 
Psychologist said: “Compared with their 
grandparents, today’s young adults have 
grown up with much more affluence, yet 
slightly less happiness and much greater risk 

of depression and assorted social pathology”. 
And worse. It has been shown in various 
studies that the accruing of material goods – 
cars, clothes etc. – results in a narcissistic and 
egocentric mind-set – I have more than you so 
I must be more than you. All of which is wholly 
contradictory to Torah. Humility and ergo 
centricity are not just important personality 
traits urged by the Torah – they are the very 
underpinning of the Torah. Of all the great 
compliments the Torah could have chosen 
to confer upon Moshe, it is his humility that 
is chief amongst them: “And the Man Moshe 
was the most exceedingly humble from all the 
people upon the face of the earth” (Bamidbar 
12:3). The Ramban in his famous letter sent to 
his son enjoins him to “speak all your words 
softly” because the attribute of humility is 

“the best trait above all the other good traits…” 
(Iggeres HaRamban). The Orchos Tzaddikim 
opens up his work on character refinements 
with two chapters on arrogance and humility. 
The Gemara remarkably “quotes” Hakadosh 
Boruch Hu as saying “He [the baal gaavah, 
the arrogant one] and I cannot live in the same 
space” (Sotah 5a). Indeed the pasuk declares: 

“An abomination to Hashem is everyone 
haughty of heart” (Mishlei 16:5). The Gemara 
further tells us “R. Yoseph said…: Man should 
always learn from the mind of his Creator; 

for behold, Hakadosh Boruch Hu, ignored 
all the mountains and heights and caused 
His Shechinah to abide upon Har Sinai, and 
ignored all the beautiful trees and caused 
His Shechinah to abide in a bush” (Gemara 
ibid.). The low mountain and the thorn bush 
reflect the significance the Torah places on 
humility as the key characteristic required for 
receiving the Torah. The desert symbolises 
the most suitable environment for facilitating 
such humility, because in the wilderness there 
can be no pursuit of materialism – everybody 
lives in the same accommodation, drives the 
same camel, eats the same food and drinks 
from the same rock. It is very difficult to lord it 
over someone else in the desert. And for this 
reason the entire fourth chumash of the Torah 
is entitled “In the Desert”, in order to enforce 
the idea that the ideal approach to Kabalas 
HaTorah must come begin from a humble 
standpoint generated by a lack of fixation on 
the accumulation of material wealth. And so 
while it is true there is no respect for others 
without humility in one’s self, we can now 
add, and there can be no humility in one’s 
self without “deserting” one’s quest for 
materialism.

Rabbi Silkin can be contacted at: 
rabbisilkin@chazon.org.uk
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Are ‘Early Bird Specials’ against 
Halachah?
As the summer approaches, one cannot open a magazine without coming across an advert 
for a summer camp or hotel resort. Many of these offer an ‘early bird special’, which entails a 
cheaper price for those participants who pay early. Is this a problem of ribbis? 

The gemoro in Bova Metzia 63b discusses 
the case of a wax merchant who was prepared 
to offer more units of wax for those who paid in 
advance of receiving the wax. For example, if 
the price when one paid at the time of delivery 
was £10 for 4 units, then if one paid £10 in 
advance, they would receive 5 units of wax at 
the time of delivery. The gemoro says this is 
Ribbis Derabonon. Because we view the real 
price as the price paid at the time of delivery of 
an item purchased, when one pays in advance, 
one is in effect lending the vendor money. If as 
a result of this advance, the purchaser receives 
a cheaper price, or a free item, then it is ribbis. 
However, if the vendor has the wax in his 
possession at the time when he receives the 
money – “yesh lo”, then we consider it as if the 
sale has already taken effect when the money 
is paid (even though the vendor is not bound 
to give the purchaser those specific items, and 
he can replace them with ones he didn’t have 
yet at the time). In a case of yesh lo, the early 
payment is not seen as a loan, and any benefit 
is permitted.

The Shulchan Oruch explains that the heter 
of yesh lo only applies if the higher price is not 
mentioned at the time. However, if one spells 
out “4 for £10 if you pay in a month, and 5 for 
£10 if you pay now”, then it is ossur.

Does the same apply to Employment?

The Shulchan Oruch in Yoreh Deah (סימן 
ח' ס'   paskens that a worker is allowed (קע''ו 
to offer a reduction from his total bill, if it is 
paid once the worker has begun the work/
job. However, he is not allowed to do so, when 
he is paid in advance of when he is due to 
start the work. The Rishonim explain that 
this is because a poel – worker - is allowed 
withdraw from doing the work, and so it is 
not considered as if the employer has made a 

kinyan in the worker. Therefore, it is seen as an 
advance, which is a loan, and cannot result in 
a reduction in charges. Once work has started, 
fees paid are not considered an advance, even 
if fees would normally be paid when the job is 
finished, and a reduction is permitted.

Can one give a reduction for rent paid 
before a lease is due to start?

The mishna in Bova Metzia 61a explains that 
even though rent is normally due at the end of 
the rental period, one can offer a reduced rent 
to someone who pays the rent at the beginning 
of the rental.

When it comes to receiving a reduction for 
paying the rent for land or real estate prior to the 
rental period, there is a machlokes Rishonim if 
it is ossur, in the same way as it is when hiring 
a worker. The Shach in Nekudas HaKessef 
Y”D Siman 176 paskens like the Rishonim who 
hold it is permitted. They explain that there is 
a fundamental difference between renting land 
and employment. As explained, a פועל - worker 
can withdraw from the job, and therefore one 
doesn’t have a kinyan in him before he begins 
work. This is not the case when a person 
hires/leases property, in which a kinyan can 
be made, even prior to the rental period.

However, even according to these Rishonim, 
there is a question whether they would apply 
their rule, even if at the time the rent was paid, 
the property was hired out to different tenants. 
In such a situation, would it still be possible to 
say that the future tenant can make a kinyan 
in the property to lease it in the future? This 
is the subject of a machlokes Achronim, with 
the Shach seeming to hold he would not be 
able to. There are those who learn according 
to Rabbeinu Yonah, even in this situation, it is 
possible to make a kinyan in the property now, 
for a future lease.

‘Early Bird Special’ for a Camp or Hotel

When one pays for a camp or hotel, there 
are a number of elements one receives. One is 
provided with a roof over one’s head (hopefully), 
which seems to be an element of renting land. 
One also hopes to receive service provided 
by staff and organised by management, 
which implies an element of employment. 
Furthermore, one also hopes to receive food, 
which might make the transaction classified 
as a purchase. Seeing as the food is not yet 
cooked at the time of payment, it cannot be 
considered yesh lo. What needs clarification 
is, is the applicant in fact purchasing any food 
or renting any property, or just receiving ‘the 
package called Camp’?

In order to qualify for the Early Bird Special, 
one has to pay a period of time before the camp 
begins. If one is only required to pay a deposit, 
this can be seen as receiving a reduction, 
because the camp/hotel want to ensure they 
will have a minimum amount of users, which 
is not a problem of ribbis. Even in a scenario 
where one has to pay the total amount, if the 
camp/hotel don’t use the funds, rather they 
hold them in escrow until the camp starts, or 
if they accept the funds according to the terms 
of a Heter Iska, it is allowed. However, if they 
require a full payment in advance of the camp/
hotel stay, and they use the funds, and don’t 
have a Heter Iska; we can see that numerous 
shailos arise. If the camp/hotel is a limited 
company, then there is an extra element 
to permit the early bird special (which is 
beyond the scope of this article to expand on). 
However, if not, then a shaila should be asked.

Dayan Posen can be contacted at: 
dayan.posen@federation.org.uk 
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Bigger or Smaller?
The Ohr Hachaim1 points out a seemingly inconsistent flow in the first pasuk of our parsha. 
The pasuk says Hashem spoke to Moshe in Midbar Sinai in the Ohel Moed on the first of the 
second month. Asks the Ohr HaChaim why when it mentions the place does it start with the 
general (Midbar Sinai) and then the specific (Ohel Moed) whereas when it speaks of time it 
begins with the specific (first day of the second month) and then the general (second year)?

There is a rule that the more 

spiritual something is the less the 

physical laws of reality apply to 

it. We see many examples of this 

throughout the Torah. Eretz Yisrael is 

holier than other lands.2 The Gemara3 

says it is called Eretz Tzvi.4 The skin 

of a deer appears too small to cover 

its body, yet it does indeed cover it. 

Eretz Yisroel will always absorb all 

of its people, even though it seems 

too small to do so. Within this holy 

country, there are different levels 

of Kedusha. Within the holy city of 

Yerushalayim the Mishna says no 

one complained about his lodgings 

despite the millions that would come 

for the Chagim.5 In the courtyard of 

the Beis HaMikdash it was so crowded 

with people on Yom Tov to the extent 

the people were lifted from the ground. 

Still when they bowed they each had 4 

Amos6 of space. The Gemara7 tells us 

the Aron in the Kodesh Hakodoshim - 

the holiest 8 place - אינו מן המדה. It was 

situated there despite the fact that the 

Aron’s dimensions were greater than 

that of the place it was contained in.9 

Another example of holiness ruling 

out rules of nature would be that the 

nature of food is that the longer it is 

left out, the more stale it becomes. 

However, the lechem hapanim on the 

shulchan remained fresh from week to 

week.10 

We see this same concept with 

people. Moshe didn’t eat or sleep 

for 40 days.11 Even today, we hear 

of Gedolim (Rav Chaim Kanievsky 

among others) who sleep only a few 

hours a night, yet have no problem 

functioning and accomplishing day 

after day. Additionally, their middos 

were outstanding while the ordinary 

person would most likely be very 

agitated on such minimal sleep. How 

is it possible for someone such as 

R’ Moshe Feinstein zt’’l to author 

the Dibros Moshe on Shas, Darash 

Moshe on Chumash and Igros Moshe 

while taking care of his family, his 

Yeshiva and bearing the weight of 

Klal Yisrael on his shoulders? Our 

history is replete with Gedolim who 

accomplished beyond the natural 

capabilities of man.

We can now understand the layout 

of the opening pasuk in our parsha. 

Since the Ohel Moed contains more 

holiness it is therefore the bigger of 

the two places listed. It is therefore 

consistent as it begins with the 

specific and continues to the general. 

1  Ohr Hachaim 1:1 Bamidbar

2  Mishnayos keilim 1:6

3  Gittin 57a

4  Yirmiyahu 3:19

5  Pirkei Avos 5:7. See there for additional miracles that 

occurred on a daily basis in the Bais Hamikdash.

6  Yoma 21a, Rashi s.v. Tzifufim and Mishtachavim

7  Megila 10b

8  Mishnayos Keilim 1:9

9  Also see Vayikra Rabba 10:9

10  Yoma 21a

11  Devarim 9:9,18

To receive this on a weekly email, 
obtain previous articles, feedback or 

comments please contact  
Yehoshua Alt at 

 parshadt28@gmail.com
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Emulating the Desert
“And Hashem spoke to Moshe in the Sinai desert”: Anyone who does not make himself 
ownerless like the desert cannot acquire wisdom or Torah, and therefore it says, “...in the Sinai 
desert.” [Bamidbar Rabbah 1:7]

A hefker object is one of such little value 
to its owner that he formally abandons it and 
makes it available to all. Let us consider what 
is meant by making oneself hefker.

One must be prepared to forsake, if 
necessary, all worldly pleasures for the sake 
of Torah (see commentary of the Maharzav to 
the Midrash). “Torah can only be preserved in 
one who kills himself for it” (Sotah 21a). As the 
Mishnah says in Pirkei Avos (6:4):

This is the way of Torah: Eat bread with 
salt, drink water in small measure, sleep 
on the ground, and live a life of deprivation - 
but toil in the Torah! If you do this, “You are 
praiseworthy and all is well with you.” You are 

“praiseworthy” in this world, “and all is well 
with you” - in the World to Come.

Material deprivation may not be a necessary 
condition for learning Torah, but only one 
who is prepared to forego every pleasure and 
comfort for his Torah learning will ever achieve 
a deep understanding of Torah.

The true student of Torah must be as 
obsessed with Torah, as the lover with his 
beloved (see commentary of Rashash to the 
above Midrash; Rambam, Hilchos Teshuvah 
10:6). Just as the lover’s thoughts are always 
of the beloved, so, too, one who truly wishes 
to plumb the depths of Torah cannot make 
his learning contingent on time, place or 
circumstance. Only when one feels that the 
Torah alone gives meaning to his life, will 
he be able to forego all other comforts and 
pleasures for its sake.

After relating that Bnei Yisrael came to 
Sinai, the Torah repeats itself and says that 
they left Refidim and came to Sinai. From 
this repetition, Chazal learn that just as they 
came to Sinai in repentance, so did they 
leave Refidim in repentance. Bnei Yisrael 
were attacked by Amalek at Refidim precisely 

because of their weakness in Torah learning. 
After that attack, they might have reasoned 
that Refidim was not spiritually conducive to 
teshuvah and waited until they reached Sinai 
to strengthen themselves in repentance.

The Torah emphatically negates such an 
attitude. If a person waits for the perfect time or 
place to undertake a new course in Torah, that 
ideal moment or place will never materialise. 
Had they not done teshuvah in Refidim, they 
would not have done teshuvah in the Sinai 
desert either.

There is another aspect to the requirement 
of abandoning oneself to Torah that is even 
more difficult than the forfeiture of material 
comforts - the attainment of humility. One 
must both be humble enough to learn from 
every man and to teach everyone, regardless 
of status. Even more importantly, he must 
be prepared to divest himself of all his 
preconceived ideas and beliefs. Only if one 
is prepared to let the Torah possess him and 
guide him totally, will its secrets be revealed.

All are blind until HaKadosh Baruch Hu 
opens their eyes (Bereishis Rabbah 53). When 
we view the world through our own eyes we 
are subject to our material desires and the 
distorting effects of passion and bias. Only 
when we let the Torah mold our thought 
processes can we view the world in its true 
perspective. There is no truer humility than 
subjugating one’s most precious possession, 
his mind, to the Torah.

In order to serve on the Sanhedrin, one 
had to be able to prove that a sheretz does 
not cause ritual impurity, even though the 
Torah explicitly says that it does. The judges 
had to recognize that with their own great 
mental acuity they could convince themselves 
of almost anything, and therefore needed to 
subject their own thinking to that of the Torah. 

The Rogachover Gaon once gave a shiur to 
his students in which he proved that chametz 
is permitted on Pesach. He then asked his 
students to refute his proof. They tried in vain 
to do so. When they gave up, the Rogachover 
opened the Chumash and read them “Do 
not eat chametz” (Shemos 13:3). That, he 
said, is the only refutation necessary. All the 
intellectual gymnastics in the world cannot 
alter one sentence in the Torah.

“The words of the wise are like prods” 
(Koheles 12:11). just as the prod directs the ox 
to plow in a straight line, so, too, does Torah 
guide and condition one to think in the paths 
of life (Chagiga 3b). SMA (to Choshen Mishpat 
3 §13) comments that the thinking of baalei 
batim is opposite to that of Torah thinking. 
The intention is not to denigrate the layman, 
but to point out that when we rely on our own 
reasoning, distortion is the inevitable result. 
When we seek the guidance of Gedolei Torah, 
we are seeking a mind so steeped in Torah - 
to the exclusion of all personal biases - that 
everything that they say or do is solely a 
reflection of their understanding of the Torah, 
i.e., Daas Torah. Only a mind conditioned to 
thinking from Hashem’s point of view, as 
revealed in the Torah, can view the world 
without distortion.

After their Exodus from Egypt, Bnei 
Yisrael needed to follow Hashem into a harsh, 
howling desert, and place themselves totally 
in His care, before they could receive the 
Torah. And after the gift of the Torah, they still 
needed to be chastised time and again, as we 
read throughout Sefer Bamidbar, until they 
molded their attitudes and opinions to a Torah 
perspective.

Rabbi Leff can be contacted at:  
zevleff@gmail.com
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Bitachon in a Desert
"The Lord spoke to Moshe in the Sinai Desert, in the Tent of Meeting…" [Bamidbar 1:1]

Why in the Sinai Desert?

The Midrash asks why this possuk has to 

state specifically that Hashem spoke to them 

in the Sinai Desert. It seems to have been a 

very important fact that it had to be mentioned. 

The Midrash answers, this is coming to tell us 

that the Torah was given specifically in the 

desert. One who studies Torah has to make 

himself just like a desert. 

Rav Yaakov Neiman, zt”l, Rosh Yeshiva Ohr 

Yisroel in Petach Tikva (in his sefer Darchei 

Mussar), remarked that the pasuk is subtly 

hinting to us that a basic prerequisite of Torah 

is that one must feel himself in a desert. He is 

totally alone and has nowhere to turn for his 

needs except to Hakadosh Baruch Hu. He must 

develop perfect and absolute bitachon. Then 

the Torah will be given to him as a gift. This 

is the tefilla we say every morning in ahava 

rabba: “Because of our fathers who trusted in 

You and You taught them the statutes of life. 

So too grant us and teach us.” This teaches us 

a very important principle that bitachon brings 

to understanding the Torah.

We can compare this to one who spends 

a lot of time in the company of an illustrious 

wise man. He eventually becomes a part of the 

household and dines with him. In the course of 

time he will hear many words of wisdom. This 

was the situation of Klal Yisroel in the desert. 

They dined on the table of the Ribono Shel 

Olam (they ate the mann). And in the course 

of 40 years they learned the entire Torah. Thus 

each and every one of us, according to his 

personal abilities the amount of his trust in 

Hashem, becomes a member of the Heavenly 

household. Thus he will walk away with a 

phenomenal amount of wisdom.

The Chofetz Chaim used to say over the 

moshol of a child who went to learn in cheider, 

but forgot to take his lunch. Is there any doubt 

in his mind that when his parents realise this 

they will let him go hungry? Certainly they will 

do everything to ensure that their child gets 

fed. So too one who learns to the utmost of his 

ability is ensured that Hakadosh Baruch Hu 

will worry about providing him all his needs.

“I saw this myself,” Rav Neiman recounted. 

“We suddenly suffered a terrible scarcity of 

food and prices became very expensive. I 

was struck with fear that we wouldn’t have 

enough money to buy food for the yeshiva for 

the bochurim. The yeshiva was saved by a 

miracle. Not only were we spared during the 

shortage, but our financial standing improved 

and became firmer specifically because of the 

hard times.”

We see from this that In order to succeed 

in learning one must develop a very strong 

bitachon. Bitachon is the reason for one’s 

success in learning Torah.

Rav Neiman continued that his Rebbe, Rav 

Moshe Rosenstein zt”l, the mashgiach of the 

Lomzha Yeshiva, once derived this from the 

pasuk (Devarim 32:10), “He encompassed 

them and bestowed understanding upon them; 

He protected them as the pupil of His eye.” 

When does a person merit “He encompassed 

them and bestowed understanding upon 

them; He protected them as the pupil of His 

eye?” This is when he fulfils the first part of 

the pasuk, “He found them in a desert land, 

and in a desolate, howling wasteland.” When 

a person is stranded in the desert, he suffers 

from overbearing loneliness and realizes that 

he has no one to rely upon besides his Father in 

Heaven. So too each and every one of us should 

feel that Hakadosh Baruch Hu is watching 

over us and protecting us. Dovid Hamelech 

said, “I am a stranger (גר – a ger, a convert) in 

the land” (Tehillim 119:19). I am like a ger who 

has no relatives; he is a stranger whom no one 

knows. He has only Hashem Yisborach. One 

should not be like that proverbial farmer who 

declared in his davening, “If You don’t help me, 

I’ll go to my rich uncle.” Then Hashem won’t 

help him because He doesn’t help those who 

trust in others.

Therefore Torah was given in a desert 

to teach us that bitachon is a precondition 

to success.

The Midbar teaches us something else also. 

A desert is empty of people. There is no one 

there to rob you and deprive you of anything. 

So too, even when surrounded by people 

you have nothing to worry about. The will of 

Hashem is what will prevail and only Hashem 

has the ability to take from you, or to give you.

Why is it that when a horse is standing 

by the riverbank and wants to drink it starts 

kicking with its feet? As it lowers its head to 

the water to drink, the horse sees the image 

of another horse trying to steal its water. 

Therefore she starts kicking with her feet to 

scare it away. In the meanwhile the water gets 

full of dirt and becomes undrinkable. This is 

man. When he fears his neighbour is going 

to deprive him of something, he makes all 

the efforts in the world to stop him and even 

take away what rightfully belongs to this 

other fellow. In doing so, he loses even what 

is coming to himself. But one who trusts in 

Hashem and knows that there is no one who 

can hurt him, will never lose anything.

Rabbi Parkoff can be contacted at:  
rabbiparkoff@gmail.com
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On Shavuos there is a special emphasis that the Yom Tov seudos be special and noteworthy. 
It’s the only Yom Tov that all the opinions in the gemara1 agree that you need to have 
“lachem2” through a lavish meal, and it would not suffice to just sit in the Shul all day davening 
and learning making it “Kulo Lashem3.” Rav Yosef would request the choicest cut of meat 
specifically in honour of Shavuos. Why is it that on Shavuos, the festival of Torah where we 
stay up learning all night, there is such a stress on the importance of the seudos?

When Yisro came to Klal Yisrael, The 

Posuk4 tells us, Vayichad Yisro Al Kol Hatova, 

that he was happy with all the good that 

Hashem did for the Jews. Rashi explains 

from the Mechilta that this goodness refers to 

the Man, Be’er5, and the Torah. The Mechilta 

elaborates on what was so good about the Man 

and the Be’er. Bnei Yisroel entering the desert 

without long-term provisions would be in 

certain danger of dying of hunger. Hashem did 

not merely provide for them with sustenance 

by giving them the Man, rather he created it 

in a heavenly way where the recipient would 

be able to choose the taste of his meal. If he 

liked steak that’s what he got; shwarma, it was 

his (without the heartburn). The same went 

for the be’er; whatever drink he craved is what 

he tasted. From English tea to bourbon, it was 

all available. This is what impressed Yisro, 

how Hashem in His kindness didn’t just keep 

them alive, He gave them the ultimate culinary 

experience! I think we can apply the same idea 

in regards to the Torah. Just like in the physical 

world one needs food to stay alive, so too in the 

spiritual world, one needs the study of Torah 

and its fulfilment for one’s spiritual survival. 

Yet Hashem made it in a way that the study of 

Torah is the most pleasurable experience! The 

joy and gratification that one gets from toiling 

over his gemara, together with the real sense 

of fulfilment, is unparalleled. Not to mention 

that this type of pleasure is eternal.

A Mashgiach once received a nachas 

moment when his talmid, who had recently 

become very involved in his learning, said to 

him the following, “Rebbi, now I understand 

why it is forbidden to learn Torah on Tisha 

B’av.” For the same reason one is restricted 

from eating and drinking, he must certainly 

abstain from the even greater pleasure of 

learning Torah.

In Parshas Ki Savo we find a similar Posuk6, 

Vesamachta B’kol Hatov, You shall rejoice with 

all the goodness, which the Ohr Hachaim 

explains is referring to the learning of Torah. 

He goes on to say, “The sweetness of Torah 

is so great that if only people were to taste 

it, they would go crazy (mishtagim) from the 

pleasure. It would turn the glamour of riches 

from gold and silver into nothingness. For 

the Torah possesses all of the goodness in 

the world!” In other words, better than all the 

enjoyment this world has to offer, is the delight 

of learning Torah.

Where are all the crazies!?! Boruch Hashem 

there are so many people learning today. 

What is it that’s inhibiting us from tasting the 

true sweetness of Torah which will drive us 

mad from pleasure? If one were in a five-star 

restaurant sitting down to eat their best cut of 

meat, and just as he’s about take a juicy bite, 

someone stuffs a clump of dirt in his mouth. 

Could he now possibly attempt to enjoy his 

prime rib? First he must spit out the dirt from 

his mouth, then have a thorough rinsing, and 

only then would he be able to appreciate his 

steak. Were he to be interrupted over and over 

while he was eating his dinner, wouldn’t that 

hinder the experience? In order to properly 

give us a chance to taste the sweetness of 

Torah, we must do our best to clean out our 

palates before we bite in and concentrate 

long and hard on the wellspring of Heavenly 

knowledge we are ingesting!! 

This can be an explanation why there is 

that emphasis on Shavuos, making sure we 

feast and enjoy the seudos. We wine and dine, 

and only then do we go to the Beis HaMedrash 

to learn straight through the whole night. 

The contrast is blatantly clear, there is just 

no comparison. Bring on the best banquet 

out there, and it will still pale by a mile to 

the feeling of learning the whole night. That 

closeness we feel to Hashem through His 

Torah is something for which we truly need to 

be grateful.

May we all be zoche to taste that sweetness 

of Torah and go crazy for it!

1 Pesachim 68b

2  “For You” i.e. satisfying our physical side

3  “For Hashem” i.e. engaging in spiritual pursuits 

4  Shemos 18, 9

5  The manna and the well of water 

6  Devarim 26, 11

Rabbi Bartfield can be contacted at:  
ebartfeld@gmail.com
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RUS: ACQUIRING MEANING THROUGH 
SUFFERING
Every Shavuos, we read Megillas Rus, the story of the conversion of the Moabite Rus, and her 
subsequent marriage to Boaz, which led to the birth of David HaMelech and ultimately the 
future Mashiach. Analyzing aspects of the story can help us deepen our understanding of the 
lessons that we can learn from Shavuos.

One of the striking features of the Megilla 
is the self-sacrifice that Rus demonstrated in 
her decision to join the Jewish people. The 
gemara in Brachos tells us that Hashem gave 
the Jewish people three “matanos tovos” 
(special gifts); and all of them are only acquired 
through yissurim1. The three gifts are: Torah, 
Eretz Yisrael and Olam Haba.2 The story of 
the Megilla shows how Rus acquired two of 
these gifts (with the exclusion of Torah3) and 
had to undergo the yissurim that the gemara 
promises. 

The difficulty of acquiring Eretz Yisrael is 
seen at the beginning of the Megilla. The story 
opens with the yerida of Elimelech and his 
family to Moav. The process of leaving Israel is 
covered in one short pasuk, “…a man and his 
family left Beit Lechem to live in the fields of 
Moav...”4 In contrast ,the return of Naomi and 
her two daughters-in-law, Rus and Orpah to 
Eretz Yisrael, is expressed in a much lengthier 
manner: “And she and her daughters-in-laws 
rose up and returned from the fields of 
Moav… and she left the place where she had 
been and her two daughters-in-law were with 
her, and they went on the way to return to the 
land of Yehuda.”5 It is noteworthy how many 
verbs are used that indicate the travelling 
involved in the journey back to Eretz Yisrael. 
The Megilla then describes at length the 
discussion between Naomi and her daughters-
in-law about whether they would accompany 
her back. Finally, Naomi and Rus, return to 
Israel. The stark contrast of the single passuk 
recounting their leaving of Israel, to the 
lengthy account of their return, teaches us that 
it is much easier to leave Eretz Yisrael than to 
come to it.6 Moreover, after Rus and Naomi 
return to the land, the Megilla describes their 
great difficulties in supporting themselves 
there. In this way, Megillas Rus demonstrates 
a striking example of how Eretz Yisrael is only 
acquired with difficulty.

In a similar vein, a key feature in the story 
is Rus’s willingness to undergo a great deal 
of discomfort and difficulty in order to join 
the Jewish nation, and, consequently, merit a 
new portion in Olam Haba. Chazal tell us that 
Rus and Orpah were daughters of the King of 
Moav. Accordingly, they merited to have a very 
high stature in Moav. In contrast, by joining 
Naomi, they faced a life of poverty and the 
prospects of a low standing in society. This 
was because at that time there was a great 
dispute as to whether the Torah prohibition 
to marry a Moabite convert, also applied to 
female Moabite converts. Indeed, later in the 
Megilla, we see that the closest relative of 
Naomi’s husband, Elimelech, refused to marry 
Rus because of her Moabite origins. 

In addition to these obstacles, lay the 
numerous obligations involved in becoming 
a Jew. Chazal tell us that Naomi stressed this 
to Rus and Orpah; she mentioned a number 
of mitzvos that would cause them to undergo 
great restrictions to their life. Indeed, her 
arguments persuaded Orpah to return to Moav. 
Rus, in contrast told Naomi that she was 
willing to undergo all the difficulty involved 
in converting. Because of her willingness to 
undergo yissurim, Rus merited a very unique 
place in Olam Haba. 

It still needs to be explained why the 
matanos tovos of Torah, Eretz Yisrael, and 
Olam Haba are only acquired through yissurim. 
This can be explained through a principle that 
Rav Noach Weinberg zt”l would constantly 
emphasize. He taught that genuinely 
meaningful pleasure could only be acquired 
through challenge. For example, when people 
look back at the most satisfying moments 
in their lives, they usually mention times 
when they had put great effort into achieving 
something, such as passing a difficult exam, 
or they choose a happy occasion such as 

marriage or having children. Anyone who has 
experienced such times of happiness, knows 
that marriage and child rearing involve a great 
deal of difficulty and challenge. Yet, they are 
causes of great joy for those who make the 
effort. In this vein, Torah, Eretz Yisrael and 
Olam Haba are the most meaningful things 
that a person can acquire. Precisely because 
of their great value, they can only be acquired 
with great difficulty. Rus recognized this fact, 
and made the decision to forego the less 
‘painful’ pleasures that life had to offer, for the 
meaningful experience of joining the Jewish 
nation in Eretz Yisrael. 

This lesson is highly relevant to Shavuos: 
Chazal tell us that Hashem offered the Torah 
to the nations of the world, but they refused 
when they saw how difficult it would be to 
observe its laws. The Jewish nation realized 
that despite the responsibilities that came 
with accepting the Torah, it was the greatest 
gift possible. Their decision to choose the 
more difficult and more meaningful option, is 
one that every Jew must strive to emulate. We 
must realize that keeping the Torah is the only 
way to achieve true life fulfilment. 

1  The word ‘yissurim’ is normally translated as ‘suffering’, but 
in truth it can refer to any kind of challenge or difficulty and it 
will be understood in that way in the course of this essay.

2  Brachos, 5a.

3  ‘Torah’ in the gemara refers to Talmud Torah. Women are 
required to learn areas of Torah, however, the specific Mitzvo 
of ‘Talmud Torah’ applies to men.

4  Ruth, 1:1.

5  Ruth, 1:6-7.

6  Heard from Rav Avi Geller Shlita, Lecturer in Yeshivas Aish 
HaTorah. The same phenomena is seen in the passukim 
outlining Avraham Avinu’s journey to Eretz Yisrael (Lech 
Lecha, 12:1-6). 

Rabbi Gefen can be contacted at:  
gefen123@inter.net.il
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Party to History
When Barack Obama was sworn in as President of the United States in 2009, roughly 1.8 
million people attended his inauguration. That’s double how many attended his second 
inauguration in 2013, and about four times how many people showed up to the optimistically-
named Million Man March (according to National Park Service estimates). So why were they 
there?

For many, the election of the first black 

president was a milestone that made 

history. I won’t go into my personal feelings 

of voting for someone based on race or 

gender, though I think that’s the antithesis 

of what civil rights activists stood for. The 

point is that this was something unique; a 

first! And they wanted to be part of it.

When I visited Philadelphia in early 

2017, someone at a museum told me about 

the crowds that had been there on election 

night. He told me the story of one woman 

who had come up from North Carolina to 

watch her candidate win the election in the 

shadow of Liberty Hall. She had been trying 

to get to the Javits Center but only made it 

most of the way. He described the sadness 

and tears as those gathered realized they 

would not be witness that evening to the 

first female presidential victor.

I wondered. I couldn’t get far enough 

away from the elections. I didn’t want any 

part of them. Why were people traveling 

hundreds of miles and spending thousands 

of dollars to be in the room with others 

celebrating a win, with the risk of being 

subject to disappointment if it was a loss?

I realized that just as the people who 

filled the Mall during the inauguration, 

these people wanted to be able to say they 

were party to history; that they were there 

when such-and-such happened. It gives 

one a sense of immortality to be connected 

to a moment in time that will live on in 

memory forever.

I think that explains why it wasn’t so 

important to me. Maybe I didn’t stand on 

the Mall or in Trump Tower waving an 

American flag, and maybe I wasn’t there as 

a president took his oath of office. But I had 

something much better.

I was a party to history with millions 

of people at a gathering bigger than any 

inauguration. I was there the “first” time 

Hashem spoke to Mankind at Har Sinai and 

revealed Himself as our Master. Standing 

shoulder to shoulder with my fellow Jews, 

I was part of the most momentous event in 

the history of the world – and so were you.

Even the longest-reigning earthly 

monarch only lasted for eighty-two years, 

and twenty-one of those he wasn’t acting 

ruler. On the day of Matan Torah, however, 

we crowned Hashem as our King, one who 

is eternal and doesn’t need to be chosen 

again in four years. Over 3300 years later, 

He is still our beloved King and, unlike 

politicians, He keeps his promises.

We became part of a history that renews 

itself every day. One of the Shaish Zechiros, 

the six remembrances, refers to it in the 

most emphatic terms possible. In Devarim 

(4:9-10) we are warned: ‘Just be very careful 

and guard your lives exceedingly, lest 

your forget what your eyes saw, or remove 

from your hearts all your days; and you 

shall make it known to your children and 

grandchildren: The day you stood before 

Hashem your G-d at Chorev (Sinai) when 

Hashem said to me, “Gather to Me the 

nation that I will make them hear My voice 

so they may learn to fear Me all the days of 

their lives and teach this to their children.”’

Not only were we AT the coronation, we 

were specifically invited, AND we were part 

of the ceremony. We didn’t just witness; 

we were a part of it. More than that, we 

are commanded to realize that it wasn’t 

just history.

The purpose of remembering the day we 

stood before Hashem at Har Sinai, when 

we were chosen to receive the Torah and 

when we chose Hashem as our King, is 

to remind ourselves that we are here to 

make a difference in the world. We are 

here to be Hashem’s devoted children and 

servants, constantly seeking to improve our 

relationship with Him.

Shavuos is the day when we remember 

and reflect upon our good fortune and 

realize that we’re not just part of history, but 

an integral part of the future as well.

 Jonathan Gewirtz is an inspirational writer and speaker 
whose work has appeared in publications around the world. 

You can find him at www.facebook.com/RabbiGewirtz, 
and follow him on Instagram @RabbiGewirtz or Twitter @

RabbiJGewirtz. He also operates JewishSpeechWriter.com, 
where you can order a custom-made speech for your next 

special occasion.  
Sign up for the Migdal Ohr, his weekly PDF Dvar Torah in 
English. E-mail info@JewishSpeechWriter.com and put 

Subscribe in the subject.
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Shema: Eternal Pledge
Reciting Shema every morning and 

evening is a mitzvah min haTorah, through 
which we declare our eternal love for Hashem 
and our readiness to submit to His will. How 
do we come to love Hashem? Rambam offers 
two different ways. In the Yad Hachazakah, 
he writes, “How do we come to love and fear 
Hashem? When a person contemplates His 
deeds and His wondrous, great creations, he 
will see that Hashem’s wisdom cannot be 
measured and has no end. Immediately, he 
will love and praise Him…he will realize how 
small he is before the infinite intelligence of 
Hashem.” 

In the Sefer Hamitzvos, he offers another 
way to reach ahavas Hashem. “’You shall love 
Hashem.’ I would not know how. Therefore, 
the pasuk says, ‘These words shall be on 
your heart,’ for through them you will come to 
recognize the One Who spoke and the world 

came into being.” When we learn Hashem’s 
Torah and see the infinite wisdom contained 
in it, this too will bring us to ahavas Hashem.

When the Anshei Knesses Hagedolah 
compiled the siddur, they placed two brachos 
before the recital of the Shema. The first is 
about the celestial lights—the sun, the moon 
and the stars. The wisdom of their functioning 
is so great that the malachim never finish 
praising Hashem for it. The second bracha 
is an expression of gratitude to Hashem for 
giving us His Torah, and a fervent request that 
we always be able to continue learning it.

These two brachos are an appropriate 
introduction to the Shema, because when we 
look at nature and when we study Torah, we 
come to love Hashem. So we say these two 
blessings before declaring, with the Shema, 
our love for our Creator.

The Sefer Hachinuch gives us a beautiful 
insight into this mitzvah. Hashem wants us 
to stay on the right path and not stray to sin. 
Therefore, he commanded us to recite the 
Shema twice daily, so we will remember that 

“Hashem’s eyes are on all a person’s ways; all 
his steps are counted and nothing he does is 
concealed from Him. He cannot hide even one 
of his thoughts from Hashem. The daytime 
Shema will guard him through the day, and 
the Shema of the evening will guard him 
through the night.”

The Creator’s desire is that we keep His 
Torah and merit great reward for doing so. He 
gave us this mitzvah, among others, to help us 
achieve that goal.

Staying up all Night
The Magen Avraham (OC 494) suggests a reason 

for the minhag to stay up all night to learn on Shavuos. 
The midrash relates that the Bnei Yisrael slept in on 
the morning of kabbalas hatorah and had to be woken 
up. To rectify this, we stay up each Shavuos night, 
learning Torah, thus preparing ourselves to receive the 
Torah anew.

R’ Ephraim Greenblatt (Rivevos Ephraim 8:500:12) 
writes that if staying up will prevent them from being 
able to daven properly, they should rather go to sleep 
and daven later.

Staying up all night, however, poses a couple of 
halachic issues with regards to saying certain berachos.

The Mishna Berura (47:28) writes that there is a 
machlokes as to whether one who hasn’t slept may recite 
the Birchos Hatorah. He writes that one should either 
listen to someone else (who has slept) recite the berachos 
or have intent to fulfil the berachabefore learning while 

saying ahava rabba. One doing this should learn 
immediately after Shacharis. The Mishna Berura writes 
that R’ Akiva Eiger held that one who had slept during 
the day for at least half an hour is considered to have 
slept and may say all the berachos as usual.

Many sefardim follow the Kaf Hachaim (OC 46:49) 
and R’ Ovadia Yosef (Yabia Omer 5:OC 6; Yechaveh 
Daas 3:33) and recite the berachos regardless (See 
Rivevos Ephraim 8:500:15).

The Mishna Berura (4:30) writes that while there 
is a machlokes as to whether one should say al netilas 
yadayim after washing one’s hands, if one excuses 
themselves, they can say the beracha. R’ Ephraim 
Greenblatt (Rivevos Ephraim 8:500:13) writes that 
sefardim should rather listen to someone else recite 
the beracha.

One shouldn’t say the beracha on tzitzis, though 
should either hear the beracha from someone else (who 

says it on either their tzitzis or tallis) or borrow a tallis 
and recite the beracha on that (Mishna Berura 8:42; 
Rivevos Ephraim 8:500:18).

As the berachos of Elokai Neshama and hama’avir 
sheina both refer to waking up, one should ideally listen 
to someone else who had slept, say them. Failing that, 
the Mishna Berura (47:30) writes that one should say 
these berachos without Hashem’s name. R’ Ephraim 
Greenblatt (Rivevos Ephraim 8:500:14) writes that 
sefardim may say theseberachos regardless.

As for the other birchos hashachar, the Mishna 
Berura (46:22) writes that one should say them all 
oneself, as they are all berachos praising Hashem and 
not dependent on personal circumstances (See Kaf 
Hachaim OC 46:50; Rivevos Ephraim 8:500:16).

Rabbi Cohen can be contacted at: 
chaimlzcohen@gmail.com

Rabbi Sapirman can be contacted at:  
moshepogrow@gmail.com
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Crisis and Calibration
Parshas Naso is comprised of a number of seemingly disparate topics. To discover the central 
theme let us take our que from the haftorah, which more often than not thematically mirrors 
the sedra. The haftorah for Naso is taken from Shoftim 14 which tells the story surrounding the 
birth of the mighty prophet Shimshon. We read about the angel’s visits to Shimshon’s parents 
to report to them the news of a child, and more significantly, the instruction that they are to 
raise him as a Nazir. This then is the connection to the Torah reading which includes a section 
focused on the laws specifically applicable to a Nazir. 

Yet, there is also a more subtle connection 

between this section of Nazirite laws in the 

sedra and the story of Shimshon’s birth in the 

haftorah. Both include the same interesting 

and indefinable Hebrew word. In introducing 

the laws of a Nazir the Torah states, “A man or 

woman who shall clearly utter (יפלא) a vow, the 

vow of a Nazirite, to consecrate themselves to 

God.” The operative word here is ‘יפלא’, from 

the Hebrew root פלא. Towards the end of the 

haftorah, Shimshon’s father asks the angel 

who he has been conversing with for his name. 

The angel responds, “Why do you ask for my 

name seeing that it is hidden (פלאי).” Once 

again we have a derivative of the Hebrew root 

 only this time meaning something quite ,פלא

different. 

There is another occasion we use a 

derivative of this unique Hebrew word. This 

is in the blessing one recites after relieving 

themselves which concludes with the words, 

‘Blessed are you Hashem, Who heals all flesh 

and act wondrously’ (ומפליא לעשות). The Rema 

(R. Moshe Isserlis) explains that the wondrous 

act we are praising Hashem for is the fusion of 

the physical and spiritual. These two elements 

are by definition constantly pulling in opposite 

directions and it is indeed a continual marvel 

how Hashem sustains us as human beings 

who are a fusion of the two. 

R. Yitzchak Hutner zt’’l demonstrates how 

the power of speech is the primary example 

of this fusion between physical and spiritual. 

Speech is the uniquely human ability to take 

independent thought and express it into the 

world. As free thinking and free choosing 

human beings we have the capability to 

generate intangible ideas. Through the 

physical process of speech, we transform 

these into relatable forms. Animals may have 

cognition but do not have the gift of speech to 

express their thoughts meaningfully. Angels 

may sing and speak but they are programmed 

mouthpieces rather than independent 

expressive beings. 

With this we can understand why the Torah 

uses the word יפלא, connoting the wondrous 

fusion between physical and spiritual, to 

introduce the portion which deals with a 

Nazirite vow. Vows are the most powerful form 

of speech Hashem gives us as human beings. 

When one takes a vow they are binding 

themselves to their words. In the case of a 

Nazir, he or she transforms their entire life into 

a Nazirite lifestyle by merely the use of words. 

By uttering, ‘I am a Nazir’, suddenly their lives 

are dramatically altered. 

Judaism is a religion of balancing and 

ultimately harmonizing our physical and 

spiritual selves. As Rambam famously writes, 

we strive for the golden mean of these being 

in perfect balance. Ideally we develop our 

physical and spiritual worlds in equal measure. 

Philosophical, technological and scientific 

advancement are important elements of our 

Jewish endeavor, as of course our spiritual 

advancement is. 

However, there are times of crises which 

call for a recalibration of the physical-spiritual 

fusion. When the physical begins to dominate, 

as it naturally does, and the spiritual is in 

danger of being overpowered, the Torah gives 

us a mechanism that licenses a retreat from 

the usual golden mean of perfect balance in 

order to reestablish the proper harmony. This 

mechanism is called Nazir. Chazal point out 

that the portion of Nazir specifically comes 

directly after the portion of the Sotah, the 

suspect adulteress. The response to wayward 

physical indulgence must be a degree of 

abstinence. 

The times Shimshon was born into were 

similarly crises ridden. The haftorah for Naso 

begins with verse two of Shoftim 14. Verse one 

reads, “The Bnei Yisrael again did that which 

was evil in the sight of Hashem.” This was 

an era when physicality was rampant at the 

expense of spirituality. The wondrous fusion 

of the two was out of equilibrium. Leadership 

for this type of generation required someone 

who was skewered in the other direction, 

namely a Nazir. Thus, when Shimshon’s 

father wanted to know the name of the angel, 

he was told that all he needs to know is that 

the mission of the moment was one of פלאי, of 

recalibrating the wondrous fusion of physical 

and spiritual that Hashem grants to us and 

expects back from us. 

Rabbi Sagal can be contacted at:  
shmulisagal@gmail.com
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 ANSWERS
1. The theme of Parshas Bamidbar is the counting of the Bnei Yisroel for each 

of the twelve tribes. These were then grouped into Degalim. The Leviim were 
assigned to help the Kohanim and the Leviyim were counted separately and 
then split into three each group being allocated to carry when journeying 
different parts of the mishkan. Additionally the Leviim redeem the firstborn 
Yisraelim.

2. The Levush (Shulchan Oruch O.C. 428:4) explains that we read Parshas 
Bamidbar before Shavuos to act as a separation between the din of the curses 
(read in Parshas Bechukosai) and the din of the fruit of trees that takes place 

on Shavuos. Rabbeinu Bechaye (Parshas Bamidbar) expresses the idea that 
before receiving the Torah one needs to make oneself like a desert.

3. The counting is not for Hashem’s sake but is for the benefit of the Jews. Rashi 
brings that it comes to show how they are beloved and each one counts.

4. The order of the keilim listed to be covered are from the innermost and holiest 
outward. Starting from the Kodesh Hakodoshim was the Aron, then into 
the Heichel was the shulchan, menorah and mizbayach hazohav. Then the 
keilim used with the mizbeach hazahav and then outside the heichal to the 
mizbeach hanechoshes.

BamidbarNasso

Rabbi  
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Why Did The Younger Brother Get 
The Better Job?
There is an interesting Medrash in the beginning of Parshas Nasso. Parshas Nasso begins with 
the Al-mighty’s command to Moshe Rabbeinu to “also count” (gam hem) the descendants of 
the family of Gershon [Bamidbar 4:22]. Rashi comments on the words “gam hem” — “just as you 
were commanded regarding the descendants of the family of Kehas — to determine how many 
there are who reached the age of Service.”

The Medrash Rabbah connects the instruction 
to count the descendants of Gershon with 
the pasuk [verse]: “yekara hi m’peninim v’chol 
chafatzeha lo yisvu bah” [Mishlei 3:15] ([The Torah 
is] more precious than diamonds and nothing is 
of as much value as [the Torah itself]). What is the 
connection between these two pasukim?

The Kli Yakar in our Parsha explains: Logically, 
the descendants of Gershon — who was the first 
born of Levi — should have been counted first. 
Yet, Kehas was counted before Gershon. Why? 
The Kil Yakar suggests that the reason why 
Kehas was counted first was because the job of 
the children of Kehas was to carry the luchos. 
To indicate the primacy of Torah, Kehas was 
counted first, despite the fact that he was younger.

But the question remains — why was Kehas, 
the younger brother, given the job of carrying the 
luchos that represented Torah? This job should 
rightfully have fallen to the firstborn (Gershon).

The Kil Yakar suggests that the reason why 
Kehas pre-empted, so to speak, his older brother 
with this honour was so that no one could claim 
that exclusive rights to occupy oneself with Torah 
belong only to the firstborn. This demonstrated 
that all Jews are equal regarding Torah. No one 
has “first dibs” or “exclusive rights” regarding 
the “Crown of Torah”. Torah is available for every 
Jew to come and partake of it, as the Rambam 
writes: The Jewish people possess three crowns. 
The crown of the priesthood belongs to the 

descendants of Aharon. The crown of kingship 
is restricted to the family of King David from the 
tribe of Yehudah. However, the crown of Torah is 
available to all takers. [Talmud Torah 3:1]

This is the interpretation of the pasuk in 
Mishlei: Torah is more precious that peninim — 
meaning greater than the crown of the Kohen 
Gadol who enters “lifnai v’lifnim” [into the 
innermost sanctum of holiness — e.g. the Holy 
of Holies]. We now understand the Medrash’s 
link between the pasuk highlighting the fact 
that the younger brother (Kehas) was given the 
opportunity to carrying the luchos and the pasuk 
in Mishlei emphasising the fact that access to 
Torah is not restricted by lineage or by age.

Father – Son versus Master – 
Slave Relationship

The Sefas Emes goes one step further than 
the Kli Yakar. If Torah is dearer than even the 
Kohen Gadol — and this idea is buttressed by 
the Talmudic statement that a Mamzer Talmid 
Chochom [a Torah scholar of blemished lineage] 
has precedence over a Kohen Gadol Am HaAretz  

— then why, he asks, can a Talmid Chochom not 
enter the Kodesh Kadoshim?

The Sefas Emes answers that a person may 
have one of two possible relationships with 
the Ribono shel Olam. He can have a slave-
master relationship or he can have a son-father 
relationship. We allude to this idea in the Rosh 
HaShannah liturgy when we approach G-d 

“whether as children or whether as slaves”. If a 
person’s relationship with the Almighty is that of 
a slave, then proximity makes all the difference 
in the world. We can tell who the most important 
slave is by observing who has proximity to 
the master. L’Havdil, in the White House, the 
office closest to the president houses his most 
important advisor. Someone down the hall is not 
as important. Someone who is stuck somewhere 
in the Executive Office building across the street 
is a ‘nobody’.

However, the relationship of son to father is 
totally different. A son can be 6000 miles away, 
but he is still “my son”. Distance does not make a 
difference regarding a son.

The prime “eved” in Klal Yisrael is the Kohen 
Gadol. Hashem demonstrates this by allowing 
only the Kohen Gadol to enter into the Kodesh 
Kadoshim. L’Havdil, the Kohen Gadol has the 

“office next door”. A Talmid Chochom — one who 
learns the Al-mighty’s Torah and knows the Al-
mighty’s Torah is His son. Through Torah we can 
become the closest to the Ribono shel Olam. If we 
have that relationship of Torah with Him, then 
distance does not mean anything because we 
have entered into a Father-son relationship.

Torah is “more precious than the one who 
enters ‘lifnai v-lifnim’”. If he is more precious, then 
why can’t he come in? The answer is because he 
does not need to come in. He has the closeness of 
a son wherever he may be

http://livingwithmitzvos.com/interesting-quiz-questions-and-answers/parshas-bechukosai-questions/
http://livingwithmitzvos.com/shavuous-questions/
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