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THE GOAL OF PURIM
Rabbi Yisroel Rose

Out of all the Yomim Tovim (festivals) of 
the year only two are rabbinically ordained: 
Chanukah and Purim. When one makes an 

observation about the way we celebrate these two festivals, there 
is a clear distinction between them. On Chanukah (although we 
do indulge in donuts, latkes and the likes) there is little emphasis 
on the physical pleasures so commonly found at other festivals 
and more focus is placed on hallel, the mitzvah of lighting the 
menorah and the spirituality of the day. On Purim however, 
there is a definite emphasis on 
physical pleasures; we have a 
seudah (meal) with meat and 
wine, there is a mitzvah to give 
others both food and money 
and overall there is a light party 
atmosphere.
The Bach (1561 -1640) 
comments on this difference 
with a most profound 
explanation. He writes that 
whenever Chazal ordained a 
festival, the purpose was to try 
to place ourselves in the original 
narrative of what occurred and to try to show how we will not 
re-make the mistakes that were made then. At Chanukah the 
main reason why Hashem decreed that the Greeks should 
oppress the Jews was because the Jews were not doing the 
service of God with joy and yearning. Therefore when we 
revisit the Chanukah season every year 
our requirement is to do different mitzvos 
and rituals to increase the joy and yearning 
in our lives for our service of God. Purim 
however is very different; the cause of the 
danger for the Jewish people started when 
the Jews joined Achashveirosh’s party, 
with all the delicacies he supplied, which eventually led to sin. 
Our duty on Purim must therefore be to partake in a party but 
instead of letting it lower our standards, we must rather channel 
it towards our service of God.      

HOW TO CHANNEL PURIM CELEBRATIONS 
TOWARDS OUR SERVICE OF GOD

There is a thought provoking parable which can be applied 
to so much of our service of God, but is especially relevant for 
Purim.

Once there was a lame man and a deaf man who sat at a 
friend’s wedding, enjoying the festivities. There was one problem, 
however, that when the music started and the crowd made their 
way to the dancefloor neither of them could join the dancing. 
Although he very much wanted to dance, the lame man couldn’t 
physically make the moves; the deaf man could have joined in 
but had no pleasure in dancing as he could not hear the joyful 

music being played. Suddenly the 
lame man had a great idea: “At 
the next dance you could put me 
on your shoulders,” he requested. 
When he was comfortably on his 
shoulders, the lame man reached 
into his pocket and pulled out a 
full bottle of vodka and gave it to 
the deaf man to drink. Shortly 
after, the two men were seen 
dancing in harmony together, 
the lame man enjoying the 
music whilst the deaf man joined 
the circle of dancers due to the 

influence of the alcohol. 
In our lives, our neshomo (soul) wants to soar high above our 
physical world and create an intimate connection with our 
Creator, but there is a limitation - our guf (body). Sometimes 
we need to feed our body its physical needs as a way of enabling 

it to unite with our neshomo. An example of 
this is how we feed our bodies on Shabbos 
with all kinds of pleasures; through this our 
body allows the neshomo to use the day for its 
main purpose - developing our relationship 
with God. Similarly, on Purim by using the 
day properly we can take our relationship 

with God to a level we have never reached before. Let’s join our 
guf and neshomo together with this intention in mind and make 
the most of this special day.

Mesi lah
A N  I N I T I AT I V E  O F  K O L L E L  R A B B O N I M  T Z V I  A S H K E N A Z I ,  A M S T E R D A M

בס”ד

PURIM EDITION

Purim

Mesilah is een initiatief van Kollel Rabbonim Tzvi Ashkenazi. Onze Rabbonim zijn recentelijk naar 
Amsterdam verhuisd om te leren, les te geven en hun diensten aan de Joodse gemeente aan te bieden. Voor 

verdere informatie, mogelijkheden voor leren, evenementen, en om te abonneren, neem contact op
met mesilah.amsterdam@gmail.com O

ve
r

O
n

 s

לעילוי נשמת ליטל ימימה בת לאה לילי עליה השלום

“On Purim we can take 
our relationship with God 
to a level we have never 

reached before.”
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SHABBAT ZACHOR -  
THE POWER OF AMALEK
Rabbi David Sztejnhauer

For maftir this week we read about the war that was fought 
against Amalek, found at the end of Parashat Beshalach: “And 
G-d said to Moshe…I will utterly 
destroy Amalek from under the 
Heavens…for in each generation there 
is a hand raised up [in oath] upon the 
throne of Hashem [concerning] the 
war of Hashem against Amalek”. 
The Torah categorises Amalek as our 
primary adversary, and his destruction 
as a fundamental national obligation.

There are, however, a number of questions to be asked 
regarding the battle that occurred:

1. This war is referred to as a “war of Hashem…for every 
generation”. What does this war have to do with Hashem; 
clearly, this was not a typical war, so what was its nature? 
Also, why does He need to delay Amalek’s defeat; surely 
He could bring it about immediately?

2. We are not told Amalek came with huge numbers of 
soldiers; neither do 
we find that masses 
of Jews went out 
to war. Rather, our 
Sages teach us that 
Yehoshua took 
a select group of 
righteous men to do 
battle. Why? 

3. Why does the 
Torah not recount 
the number of 
casualties in this 
war, as it does in 
other battles our 
nation fought?

4. Our Sages teach 
that the above pasuk alludes to the idea that G-d’s name 
and throne are not complete until Amalek is wiped out. 
What is the connection between Amalek and G-d’s 
name and throne?

5. Hashem told Yehoshua to weaken Amalek by killing all 
the stronger ones amongst them; what about the rest of 
Amalek, why were they spared?

A SPIRITUAL WAR

It is apparent from all these questions that the war of Amalek 
was a spiritual war. Amalek sought to defile the Jewish nation, 
as the pasuk relates “they chanced (“karcha”) upon you along the 
journey”, which Rashi explains as a connotation for impurity 
(“keri”). For this reason, Amalek chose to attack Bnei Yisrael on 

their way to receive the Torah, for they wished to prevent the 
spiritual elevation that was about to transpire. In fact, whenever 
the Jewish nation were about to experience a spiritual elevation, 
the forces of impurity attempted to bring them down. Just 
before entering Eretz Yisrael, the Bnei Yisrael were attacked 
by Bila’am and Balak, who incited them to sin (interestingly, 
the two final letters of both these names spells out the word 
Amalek). Similarly, Haman, who was a descendant of Amalek 

(Mechilta), attacked the Jewish nation 
immediately before they were about to 
rebuild the Beit Hamikdash.  

Amalek knows that the purpose of 
creation is to bring about universal 
perfection, where all mankind will be 
knowledgeable of G-dliness. When this 
happens, there will no longer be space for 
forces of impurity, so Amalek attempts to 

continuously prevent this from happening. 
With this in mind, our questions with the narrative are 

resolved. The war of Amalek was not merely physical, and 
therefore the Torah does not describe the number of casualties. 
It is a war “of Hashem” because only with His help can we 
truly defeat this spiritual enemy, and therefore Yehoshua was 
assisted in killing the stronger elements of Amalek, but not the 
weaker ones, for Hashem desired to help us with our mission, 
but willed us to continue to fight Amalek and his impurities in 

every generation. This is a 
daily struggle – to destroy 
the evil influences within 
ourselves, and is one that 
will not be complete 
until Moshiach comes. 
Accordingly, the name 
and throne of Hashem, 
in other words, our 
awareness of G-dliness, 
cannot be complete until 
Amalek and his impure 
influences are destroyed.

AMALEK IN OUR 
TIMES

It is imperative for us 
to be aware and vigilant against the spiritual descendants of 
Amalek. Whenever we are about to embark on something 
good the forces of impurity rise up against us, and attempt to 
delay our journey towards self-perfection. We often experience 
this when we hear a voice inside us persuading us that we are 
unable to achieve a goal that we long for, or that it’s just not 
the right time, or even that we are righteous enough already. If 
we are aware of our enemy and his tactics, we will appreciate 
the need to act quickly and not delay whenever we have the 
opportunity for positivity, and thus, we leave little room for the 
forces of Amalek to get the better of us.

Purim

“Whenever we are about to 
embark on something good 
the forces of impurity rise up 
against us and attempt to 
delay our journey towards 

self-perfection.”
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“JEWISH” IDENTITY – THE ETYMOLOGY OF A NATION
Rabbi Chaim Burman

There’s a missing character in the Purim story. Throughout 
the Megillah we recount the miracles that the Jews 
experienced as they were saved from annihilation. But G-d 
is not mentioned once in the narrative. At least, not overtly. 
Although His Name is not mentioned, He is undoubtedly 
the silent protagonist of the story. As we come to the end 
of the Megillah, and look in hindsight at how the narrative 
unfolded, we realise how even the seemingly insignificant and 
inconsequential “coincidences” were actually essential steps 
towards the ultimate 
saving of the Jews. 
For example, had 
Vashti not rebelled, 
and had Esther not 
been chosen to be 
queen, events would 
have been very 
different…

Parallel to the 
absence of G-d’s 
name though, 
there’s actually 
an abundance of 
references to “Jews”. 
In fact, the Megillah 
uses the term 
“Yehudim” (which is, via the Greek translation Iudos, Jews) to 
refer to the Jewish people more times than all the other books 
of the Tanach put together. Why is this and what does the 
term Yehudi, Jew, really mean?

The simple, and most obvious answer, is that “Yehud” 
comes from the word Yehudah, and is used 
to describe the Jews who came from the 
kingdom and lands of Judah. However, 
the Talmud (Megilah 12b see also Esther 
Rabba 6:2) notes a problematic issue with 
this understanding. The first time the term 
“Yehudi” is used in the Megillah is in reference to Mordechai 
in the following context:

“There was a Jewish (Yehudi) man named Mordechai 
in the town of Shushan…of the tribe of Benjamin” 

(Esther 2:5) 
If he was from the tribe of Benjamin, asks the Talmud, then 

why refer to him as one of Yehudah? Rather, our Sages explain 
that Yehudi (יהודי) can be related  to the word Yehidi (יחידי) 
which means one, unified. The term Yehudi is understood 
to be a reference to the ultimate essence and mission of the 
Jewish people; to find, reveal and demonstrate the oneness of 
G-d. It was in this sense that Mordechai was a Yehudi. 

The story of the Megillah transpired when the Jewish people 
were in exile and at a time where the interaction of G-d with 
His world was no longer through open miracles but where he 

does so quietly and 
in a hidden fashion, 
as we experience 
today. Our task 
is to demonstrate 
through our actions 
that although G-d 
remains hidden 
and personal and 
world events may 
seem discordant 
and random, 
ultimately, it is G-d 
who remains the 
One, ever-present 
orchestrating force. 

This is why the 
Megillah has no overt reference to G-d but is replete with 
references to Jews. The Megillah is setting the paradigm 
of Jewish existence in exile. Even when G-d’s interactions 
with the world are hidden, the Jewish people are endowed 
with the responsibility of showing that there is more than 

random trappings of nature, that human 
relationships are not just temporal and to 
attest to another dimension that we know 
to exist - the spiritual. 

This is our way of performing Kiddush 
Hashem (sanctifying G-d Name). Chillul 

Hashem (profaning G-d’s name) comes from the root “chalal” 
which means empty and void. When G-d’s name is profaned 
it is as if we say, He’s not really there and that the world is void 
from Him. Kiddush Hashem, then, is the opposite; through 
living a good, examined and honest life our actions attest to 
the presence of G-d.

Purim

“The Megillah sets the 
paradigm of Jewish 

existence in exile”

1Letters hei and het are both homorganic guttural consonants and can be, at times, interchanged for exegetical purposes (see Rashi Vayikra 19:16; Rav Hirsch Bereshit 1:1).
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REJOICING TOGETHER 
ON PURIM
Rabbi Mordechai Tzvi Ball

Purim is the day that the Jewish nation was saved yet 
again from their enemies who sought to destroy them, 
and our Sages designated this period for joyous festivities 
to celebrate the salvation. In order that everyone should 
experience an increase in happiness, the mitzvos of mishloach 
monos (sending gifts) and matanos 
la’evyoinim (tzedakah to the poor) 
were ordained, as told in Megilas 
Esther (9:22) “the days on which 
the Jews gained relief from their 
enemies, and the month which 
had been turned about for them 
from one of sorrow to gladness, 
and sending portions to one 
another, and gifts to poor people”. 

UNDERSTANDING THESE 
MITZVOS

The Bach (O.C. 695:2) explains 
that the Jews were saved on these days from two dangers: 

1. We were freed from our oppressors who were trying to 
prevent us from serving G-d and adhering to his Torah 
and revenge was taken upon them.

2. There was a miracle that not a single Jew was killed; 
everyone came out alive after our enemies threatened 
to kill us all.

Corresponding to the first salvation our Sages enacted the 
mitzvah of giving tzedakah to the poor which is an act of 
serving our Creator and brings happiness to others as well. 
In response to the second salvation they decreed the mitzvah 
of sending delicacies to one another because bringing 
closeness and happiness between man and his friend is the 
way to celebrate that we were all physically saved.

THE WAY TO PERFORM THESE MITZVOS

The Gemara (Megilah 7a) explains that words of Megilas 
Esther (9:22) “And portions (pl.) to one another (s.) and 
gifts (pl.) to the poor people (pl.)” teaches that the mitzvah 
of mishloach monos has to be two delicacies to one person 
and matonos la’evyoinim has to be two gifts to two different 
people, one gift to each person. The Shulchan Aruch (694:10 
and 695:4) rules accordingly.

The Bach (ibid), citing the “Kadmonim”, adds that this 
appeals to reason. One who has a hundred gold coins for 

charity has greater merit to split 
it amongst a hundred different 
poor people than to split it 
to just three or four, since 
donating to a hundred people 
is sustaining many poor people. 
Accordingly, one should give 
two gifts, but one to each poor 
person. However, the mitzvah 
of mishloach monos is fulfilled by 
giving to a friend. To fulfil this 
mitzvah correctly one should 
find a good friend and rejoice 
with him properly by giving 

him two portions.

INCREASING THESE MITZVOS

Regarding mishloach monos the Shulchan Aruch writes 
that anyone who adds on and sends to more friends is 
praised. However, the Mishnah Berurah (694:3) quotes the 
Rambam (Hilchos Megilah 2:20) that it is better to donate 
more to the poor than increasing in the amount spent on 
the festive Purim meal and giving delicacies to friends, since 
there is no bigger and more beautiful happiness than making 
the poor happy, and one who does so demonstrates one of 
G-d’s attributes, as the prophet Isaiah (57:15) describes 
“G-d  revives the spirit of the lowly and the heart of the 
downtrodden”.

Halacha

This issue of Mesilah has been dedicated by
Daniel, Myrav, Pinchas & Azariah Ritsma

1See, however, the Levush (695:4) who goes with the reasoning of the Terumas Hadeshen but nonetheless rules that one has fulfilled the mitzvah even if his friend forgives. 

HALACHIC DISCUSSION 

THE GOAL OF MISHLOACH MONOS 

1. The Terumas Hadeshen writes that the delicacies 
are given in order to help another person enjoy his 
Purim meal with these delicacies. 

2. The Monos Halevi explains they are given just to 
increase love and friendship. 

Understandably, only according to the Monos Halevi 
has one fulfilled the mitzvah if one attempts to give to 
his friend but the friend doesn’t wish to accept it, since he 
has still strengthened the friendship. Equally, if one were 

to give the delicacies anonymously, only according to the 
Terumas Hadeshen has he fulfilled the mitzvah since he 
has nonetheless helped his friend with the Purim feast1.

The Remah (695:4) rules that one has fulfilled the 
mitzvah even when his friend does not wish to accept, but 
the Mishnah Berura states that the Pri Chodosh argues. 
Seemingly, the Remah’s conclusion is like the Terumas 
Hadeshen, and the Chasam Sofer queries on what he bases 
his conclusion. Since it is so easy to fulfil both opinions, 
i.e. by finding someone who will accept his gifts and by 
giving openly, this is obviously the best way to perform 
this mitzvah.


