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Rabbi Reisman - Parshas Shemos 5778 

1 - Topic - A thought from Rav Chaim Kanievsky on the depth of Rashi. 

The first Nekuda that I would like to share with you is on the Posuk that is found in 2:13 (ָך ה, ֵרעֶּ  (ָלָמה ַתכֶּ

Moshe Rabbeinu finds Dasan and Avirom in a fight and one is hitting the other and he says Rasha ( ָלָמה

ָך ה, ֵרעֶּ ָך) Why is one hitting the other? On that Rashi says .(ַתכֶּ ה, ֵרעֶּ  You are hitting .(רשע כמותך) that (ָלָמה ַתכֶּ

your friend (רשע כמותך). It bothers Rashi why are you calling him a friend so Rashi says that he is a Rasha 

like you. 

The Torah Temimah says what does that have to do with the story? What does it matter for the story if he 

is a Rasha like you or if he is not a Rasha like you. What does one thing have to do with the other? 

I saw a beautiful Pshat in the Sefer Derech Sicha which has Divrei Torah from Rav Chaim Kanievsky Zal 

Zein Gezunt when he goes on his walks. This Dvar Torah is brought to explain the depth of Rashi’s Kavana. 

Rashi says (רשע כמותך). Why does he say it? 

Rav Chaim Kanievsky first discusses the Halacha that although you are not allowed to speak Lashon Hora, 

but it is Muttar to say Lashon Hora about a Rasha. If somebody is a Rasha and you want to talk about him, 

you are allowed to say Lashon Hora about a Rasha. That is a clear Halacha. 

The Chiddush that Rav Chaim says is that somebody who is not a Rasha is allowed to speak Lashon Hora 

about someone who is a Rasha. Let’s say that someone is a Rasha himself, so then he has no excuse to say 

Lashon Hora about the other person. After all, if somebody wants to have an excuse and he spoke about 

him because he is a bad person and you do the same things that he does, then it is not a good excuse. We 

all understand that. This is the Din. The Din is by Hilchos Lashon Hora that you are allowed to say Lashon 

Hora about a Rasha but someone who is himself a Rasha is not allowed to say Lashon Hora about another 

Rasha. This we learn out of Nach. 

We learn it out of the story of Yeihu. Yeihu who killed the family of Achav. There is a mistake in the 

printing of Derech Sicha as it says that Yeihu killed Achav. Anybody who learned Navi knows that Yeihu 

did not kill Achav. Achav died well before. He killed the family of Achav because they were a family of 

Ovdei Avodah Zora. However, because Yeihu himself became an Oved Avodah Zora he was punished for 

killing Achav (even though it was a Mitzvah) who was an Oved Avodah Zora. Once he himself became an 

Oved Avodah Zora he was punished for killing the family of Achav who were Oved Avodah Zora.  

The Chofetz Chaim brings this in Shemiras Halashon in Shar Tevunos Perek 17. Zagt Rav Chaim 

Kanievsky there is no Heter to say Lashon Hora about a Rasha if the person is speaking is himself a Rasha. 

That is a Halacha. 

Coming back here, in the Kavana of this Rashi, (ָך ה, ֵרעֶּ  The man he was hitting either it was .(ָרָשע, ָלָמה ַתכֶּ

Dasan or Aviram who were both Reshaim. So although you are not allowed to hit anybody, but the 

seriousness of the Aveira doesn’t apply if someone hits a Rasha. So it bothered Rashi why was Moshe 

Rabbeinu so disturbed that Dasan is getting hit if he is a Rasha. Zagt Rashi, the one hitting him (רשע כמותך) 

was himself a Rasha and a person who is himself a Rasha has no Heter to hit someone else who is a Rasha. 

Rashi says (רשע כמותך). (ָך ה, ֵרעֶּ  .He is a Rasha like you are and Mimeila you don’t have a Heter (ָרָשע, ָלָמה ַתכֶּ
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The main Nekuda of this Vort is the depth of the Kavana of Rashi. We know that even when Rashi says 

just a few words that he has a very Teaffe Kavana. He has deep meaning in everything he says and here we 

have a little bit of a peak into the Kavana of Rashi. 

2 - Topic - The message of the Sneh 

Let’s move on to something else. By the Sneh, we know that Moshe Rabbeinu was a shepherd for the sheep 

of his father in law and walking in the Midbar he comes upon a burning bush but the bush doesn’t get 

destroyed. Moshe Rabbeinu goes to see and then he discovers that HKB”H came to talk to him through the 

Siman of the burning bush. 

I would like to give an explanation. Why a burning bush and what is the special uniqueness of the miracle 

of the burning bush. As you know, HKB”H created the world and HKB”H can do miracles then it is not a 

Chiddush, it is nothing extraordinary. Yet when we learn this Parsha it sounds like Hashem showed like a 

magic trick. I can make a Sneh burn but it doesn’t get burned up. It is like HKB”H’s trick but who is 

Nispa’el from HKB”H’s trick as HKB”H can create a world then it is not a big deal that he can make a bush 

burn but not get burned up. There must be some message in the burning bush. 

There is. Fire is the closest thing in the physical world to something that is spiritual. Fire is not hard, it is 

not something that you can grab, it is not something that you can hold. Fire is the most spiritual thing. That 

is why we say Ner Elokim or Ner Hashem Nishmas Adam. We light a candle to remember on a Yahrtzeit 

of someone who died because the candle the flame is a Mashal to the Neshama. Now, for a flame to burn 

it has to consume fuel. It has to have something that it is consuming in order to burn. The same thing a 

Neshama. For a Neshama to stay attached to a human being’s body, the person has to eat and has to consume 

things. He has to eat and drink and when he eats and drinks he consumes things and that allows the Neshama 

to stay attached to the body. Just like a fire consumes in order to stay attached to its wick, the same thing a 

human being consumes in order to stay attached to the Neshama and to the body.  

However, we know that a Neshama can exist even without a body. A Neshama can exist in the Olam 

Ha’emes in the world of Neshamos in Shamayim even without a body. The Remez of a Sneh, a fire that 

doesn’t consume, is that HKB”H’s fire can burn and not burn up anything. It is a Remez to the Neshama. 

That the Neshama exists even when it doesn’t consume anything. It has to consume in order to stay attached 

to the body. 

Why this fire that burns and doesn’t consume is a Remez to the Neshama. Why is it here by the Sneh? The 

answer is very simple. We know that Moshe asked HKB”H for a Siman that he would be Mekabeil the 

Torah on this mountain. He said as is found in 3:12 ( ת ָהֱאֹלרים, ַעל ָהָהר ַהזֶּה-ַתַעְבדּון אֶּ ) Moshe you will accept 

the Luchos on this mountain. When Moshe went up the mountain he stayed for 40 days as it says in Parshas 

Eikev 9:9, 9:18 (י יתִּ ם לֹא ָשתִּ י, ּוַמיִּ ם לֹא ָאַכְלתִּ חֶּ  He didn’t eat or drink. Moshe Rabbeinu’s Neshama on Har .(לֶּ

Sinai was like the burning Sneh, it was like a fire that burns but doesn’t consume. The Neshama lived 

without having to eat or drink anything. 

This explains why it was important for Moshe Rabbeinu to tell the people I didn’t eat and I didn’t drink and 

I was able to stay alive. He taught them that the Neshama lives forever even when it is not attached to the 

body. That is why by Matan Torah it says in Parshas Va’eschanan in 4:11 & 5:19 (ְוָהָהר ֹבֵער ָבֵאש) the 

mountain was burning in a fire. Now the stone burned because that was Hashem’s fire, a spiritual fire that 

doesn’t consume anything and it burned. So now we see the depth of the meaning of the burning Sneh. 

Moshe Rabbeinu was told by Hashem look a fire can exist without consuming, a Neshama can exist without 

consuming. You will come up to the Sneh and you will live without consuming anything because you will 

be Mekabeil the Torah on this mountain. This is an idea that is printed in the name of Rav Moshe Shapiro. 

He adds one more one point. Moshe Rabbeinu went to see Ha’Sneh Hei Samech Nun Hei. The Gematriya 

of Ha’Sneh is 120. Moshe Rabbeinu went up Har Sinai three times for 40 days each. 120 days he lived 

without eating or drinking anything and that is Mirumaz in the Remez of the Sneh. Therefore, we have here 
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a beautiful insight into the burning bush. It wasn’t just a magic trick that Hashem showed Moshe look at 

this. There was a very deep and important profound message, the message of the Neshama which could 

exist even without the Guf. So two wonderful messages, one from a Rashi and one a message of the Sneh 

 .(ֹבֵער ָבֵאש)

Of course a very important Nekudaof today’s message. We have here a snow storm and it is very hard to 

go out, it is hard to travel. Your socks are going to get wet and your feet will get cold. You should know 

that Yafa Echad B’tzar Mai’elef She’lo B’tzaar.  When a person goes to Shul or when he goes to Yeshiva 

on a day when it is hard and it is a pain, by Hashem it is Yafa Echad B’tzar (one time in pain) even Mai’elef 

She’lo B’tzaar (than a thousand times without Tzaar). This is because it shows how important it is to you. 

Even though most days you go when it is easy to go, but if you go when it is difficult for you it shows that 

it is Choshuv to you. Of course the message is how a person even in this weather tries to make it to Minyan, 

tries to keep a Seder, tries to keep the Mishmar. To whatever it is that he is going, tries to make it even in 

this weather. 

Having said that, I would like to share with you that tonight we know that many people will not be able to 

make it to the Mishmar. At the Mishmar tonight there is the beginning of Sefer Micha which we will be 

learning a Perek a week for seven weeks. If you want to join us we have a very special opportunity tonight. 

The Shiur at midnight will be available at a conference call number. You can call from wherever you are. 

605.475.6777 access code 2122#. You will be able to access the Mishmar where we will be learning IY”H 

Perek Aleph of Sefer Micha. 

If you never heard of Micha it is in the Sefer called Trei Asar. If you never heard of Trei Asar go to your 

set of Nach and find the volume Trei Asar and turn to Sefer Micha. Micha is a Navi who you will learn 

about tonight at midnight until about 12:20. Join us and have a Geshmak. A wonderful day to everyone, be 

careful and when you go out go out bundled up and drive very very carefully. A wonderful warm Shabbos 

to one and all! 

 
Rabbi Reisman - Parshas Shemos 5777 

  
1 - Topic - Why Nevuos are Vague - Rav Avigdor Nebenzahl 

  

In preparing for Parshas Shemos I would like to share with you a Zohar, maybe the first time in 10 years 

that one of the Divrei Torah is based on a Zohar. As you know, it is difficult to understand the Zohar unless 

you have a Chochom who interprets it for you and this week I would like to present to you an idea that 

comes from the Sichos of Sefer Shemos from Rav Avigdor Nebenzahl and he has a very Yesodosdika 

beautiful idea based on this Zohar in Parshas Shemos. 

  

The Zohar which is quoted often says the following. 1:14 ( ת ם-ַוְיָמְררּו אֶּ ַחֵייהֶּ ). The Mitzrim made the lives of 

the Jews bitter (ַבֲעֹבָדה ָקָשה). Says the Zohar Zu Kushya. (ַבֲעֹבָדה ָקָשה) means a good question. (ר  says the (ְבֹחמֶּ

Zohar, Da Kal V'chomer. That means that they presented a hard Kal V'chomer. (ים ְלֵבנִּ  This is working .(ּובִּ

things out L'halacha. ( ה-ּוְבָכל ֲעֹבָדה, ַבָשדֶּ ). All the work in the field, Da Braissa. This is the introduction of the 

Braissa. A Braissa is outside of the Mishnah like a (ה ) .is outside the city. The learning of Braissos (ָשדֶּ ר -ֲאשֶּ

ְך ם, ְבָפרֶּ  .Da Taiku. Very hard work is when the Gemara ends with a Taiku, without a conclusion .(ָעְבדּו ָבהֶּ

  

What the Zohar seems to be saying is that in Mitzrayim the Egyptians made the Jews work by asking them 

great Kashas, giving them difficult Kal V'chomers and the difficulties of Taiku's and the like. It doesn't 

seem that this is what happened in Mitzrayim and therefore, the Zohar certainly needs an explanation. 

  

Rav Nebenzahl shares a Yesod which he quotes in the name of his father in law and this Yesod Rav 

Nebenzahl himself writes about in a number of other places as he points out. The Yesod is that very often 
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HKB"H makes a Gizaira, gives over to a Navi a prediction of something that will happen in the future. 

However, that prediction for a future occurrence is deliberately left vague, it is left open to interpretation. 

Because circumstances may change. After all, people have Bechira. 

  

The easiest example I can give you is the Nevua that we find in Sefer Yonah. Yonah is given a Nevua to 

go to the city of Ninveh and to tell them as it says in 3:4 ( ת(  יְנֵוה נְֶּהָפכֶּ ים יֹום, ְונִּ  days from now the 40עֹוד ַאְרָבעִּ

city of Ninveh will be turned upside down, meaning it will be destroyed. We understand that that is not 

what happened. In 40 days they did Teshuva. HKB"H phrased the Nevua (יְנֵוה נְֶּהָפכֶּת  To say that Ninveh .(נִּ

will be turned upside down, it is your choice. If you turn it upside down from being Reshaim to turning to 

Tzaddikim that is fine. That will be a Kiyum of this Nevua. If not, and you keep on going in the path of 

Reshaim then the Nevua will be Niskayeim physically. (ְהָפכֶּת יְנֵוה נֶּ  it will be turned upside down. This is (ְונִּ

the idea that a Nevua is given over in a way in which it is left open, the Bechira, the free will of the people 

to see how it works out. 

  

In our particular case, the Yesod here is this. Avraham Avinu at the Bris Bein Hab'sarim was told as is 

found in Berashis 15:13 ( י ר ְלַאְבָרם, ָיֹדַע ֵתַדע כִּ ּנּו ֹאָתם-ַויֹאמֶּ ם, ַוֲעָבדּום, ְועִּ ץ לֹא ָלהֶּ רֶּ ְהיֶּה ַזְרֲעָך ְבאֶּ ַאְרַבע ֵמאֹות, ָשָנה--ֵגר יִּ ). 

They will be in a strange land and they will work and be given pain for 400 years. The Nevua didn't say 

where it will happen, it didn't exactly say how they would be in pain or for how many years the actual pain 

would be. It did say 400 years but not when. We do find that at the end (ּנּו ֹאָתם  .was only for 86 years (ְועִּ

Being in a strange land was only for 210 years. The Nevua was somehow changed or developed with 

different reasoning when it came L'mayseh. That is because every Nevua is that way. Every Nevua will 

happen, is the 400 years being in a strange land, is it on the hard work, is it on the pain? It depends what 

you do with it. 

  

Therefore, the Zohar says had Klal Yisrael been worthy, had they suffered pain in understanding Torah, in 

understanding Kal V'chomers, good Kushyos, and working on Taikus, that would have been a Kiyum 

Hanevua. That would have satisfied their obligation of hard work by doing that. It didn't happen that way, 

and therefore, they did have to work hard in Mitzrayim. 

  

Actually says Rav Nebenzahl it did happen this way because the Leviim didn't work and Chazal say that 

the Leviim didn't work because they were sitting and learning and as is found in Pirkei Avos Perek Gimmel 

 whoever is Osek in Ol Torah the Ol of Derech (כל המקבל עליו עול תורה, מעבירין ממנו עול מלכות ועול דרך ארץ)

Eretz is taken away. The simple understanding is that since they sat and learned they were exempted from 

this Takana. Rav Nebenzahl says no. this that they sat and learned the Takana happened to them too but it 

happened to them with Kushya, Kal V'chomer, Halacha, Braissa, Taiku. It happened to them that way. 

  

It is a beautiful insight that answers a Kasha in Parshas Beshalach. It says as is found in Shemos 15:16 (  -ַעד

יתָ -ַיֲעֹבר ַעם-ַיֲעֹבר ַעְמָך ְירָור ַעד זּו ָקנִּ ). Chazal Darshun that there are two ( ַיֲעֹבר -ַעד ) expressions of leaving 

Mitzrayim and the Gemara says that Klal Yisrael was worthy for a second ( ַיֲעֹבר -ַעד ) in the days of Ezra. 

Had they been worthy in the days of Ezra, miracles would have taken place on the scale of the miracles in 

Yetzias Mitzrayim.  Klal Yisrael was not worthy and it did not happen. The Kasha asked on this is that we 

have a rule that a Nevua for something good happening will not change. So here there was a Nevua L'tov 

that in the days of Ezra good things would happen. How could that be changed? The answer is ( -ַיֲעֹבר ַעם-ַעד

יתָ   doesn't say anything about Ezra. It says that there will be an ultimate redemption which will be (זּו ָקנִּ

similar in scope to Yetzias Mitzrayim. Had Klal Yisrael been worthy, that Nevua would have happened in 

the days of Ezra. Since they were not worthy we await still for that Nevua to take place. This is an incredible 

thought, the idea that Talmidei Chachamim Marbim Sholom B'olam comes from this idea. There have to 

be certain wars in the world and when the Talmidai Chachamim are involved in Milchamto Shel Torah it 

takes away from it. 
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There is another explanation and application of greater value that Rav Nebenzahl has in his Sefer on 

Beraishis on page 46. We know that the Nevuos regarding Moshiach's coming are presented in Daniel, 

Zecharya, Malachi in rather hidden terms, not explicit terms. There are hints but not a precise explanation. 

What is the reason for this? 

  

Zagt Rav Nebenzahl in line with everything that we are saying. Because the Nevua of Yemos Hamoshiach 

certainly will happen in a way that depends on the Bechira, freewill of people, and therefore, there is a 

general guideline for what will happen when Moshiach comes. How it will take place depends on how we 

do things. Zagt Rav Nebenzahl that is the Rambam in Sefer Shoftim, Hilchos Melachim 12:2. The Rambam 

says regarding Nevuos and predicting of Moshiach's coming (וכל אלו הדברים וכיוצא בהן) all of these things 

 .until they happen (עד שיהיו) how they will happen (איך יהיו) a human being will not know (לא ידע אדם)

Because Ninveh Nehepeches can be two ways and many of the Nevuos regarding Yemos Hamoshiach are 

that way. 

  

The war of Gog Umagog could be a physical war, a terrible war or it could be that it will be a spiritual war. 

That the Jewish people will reject the Pritzus of the world around us. Will reject the accepting of vulgar 

and inappropriate lifestyles. That Yidden will fight it. Milchemes Gog Umagog will be in heaven between 

the Sar of Yisrael and Sar of Eisav. How will the Milchama be? (לא ידע אדם איך יהיו עד שיהיו) A human being 

will not know when they will happen until they happen. It is a Mussar that even if G-d forbid there is a 

Gezaira against us it could be Mekuyaim by Tzar of Torah, by being Metzaeir oneself to go out to Minyan 

on a freezing night where maybe there is no obligation. Maybe you have to travel far, but take that Tzar in 

the place of other Tzar. What a beautiful thought to take with us from this week's Parsha. 

  

2 - Topic - Story of Rav Aharon Bakst and how it relates to the Parsha - Rav Druk 

  

Let's move on to a second topic. We find incredibly that Moshe Rabbeinu doesn't want to go to Mitzrayim 

because of the fact that Aharon Hakohen would feel bad. He doesn't go until HKB"H promises him as it 

says in 4:14 (בֹו  .that there will be no hard feelings (ְוָרֲאָך ְוָשַמח ְבלִּ

  

Rav Druk in bringing this here in Parshas Shemos said over a certain incident that is printed in Darash 

Mordechai (Ed. Note: I couldn't find this in the Sefer due to time constraints, however, if someone finds it 

please let me know and I will update) but I remember him telling over with a little more detail. He told over 

a story of a Talmid Chochom named Rav Aharon Bakst. Rav Aharon Bakst was engaged to the daughter of 

the wealthiest man in the Yeshiva world. There was a Yid by the name of (Shraga Feivel) Frank who had 

a production facility and manufactured things and was the wealthiest Jew of his generation at a time where 

there weren't many wealthy Jews. When he died at a young age, he told his wife to use his wealth to get for 

himself the 3 finest Talmidei Chachamim as sons in law for the 3 daughters that he left behind. Indeed his 

first daughter married Rav Isser Zalman Meltzer the Rav of Slutzk and Kletzk, eventually of Yerushalayim. 

His second daughter was engaged to Rav Aharon Bakst. Rav Aharon Bakst had a creative mind and he was 

curious to see the manufacturing plant of the Frank family. When the Almanah Frank heard this she was 

disturbed because her husband told her to find the best Talmidai Chachamim and here we have a Talmid 

Chochom who spends time looking at Devarim Shel Chol? When Rav Aharon Bakst heard of this he agreed 

that if her heart was not in it he would allow them to break the Shidduch and the engagement was broken. 

Eventually this second daughter married Rav Moshe Mordechai Epstein the Rosh Yeshiva of Slabodka a 

Talmid Chochom Gadol. 

  

Many years later, the Alter of Slabodka approached Rav Aharon Bakst and offered him to be the Rosh 

Yeshiva of Slabodka. Rav Aharon declined. The Alter couldn't understand and he offered it to him again 

and he declined. Finally, the Alter pressed Rav Aharon Bakst to explain and he explained as follows. And 

Rav Druk explained that to be Rosh Yeshiva in Slabodka in those days was good for Olam Hazeh and good 

for Olam Habo. Kollel Yungerleit had no income and they struggled in poverty and a Rosh Yeshiva had an 
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income so it was good for Olam Hazeh. For Olam Habo, to set up so many Talmidim, the best and brightest 

minds in all of Lithuania would be in Slabodka, and he declined. Why? Rav Bakst said the following 

incredible thing. He said the Almanah Frank had me as a potential son in law and then she felt that I wasn't 

worthy and dropped it. Imagine if I become Rosh Yeshiva in Slabodka how much Agmas Nefesh it will 

cause, how much regret she will feel that she made a mistake. I can't do it and cause her pain. Take Rav 

Moshe Mordechai instead to be Rosh Yeshiva. It is an incredible story of selflessness which mirrors Moshe 

Rabbeinu and Aaron Hakohen, just absolutely incredible. This is a story which matches and teaches the 

Parsha. Absolutely beautiful! 

  

3 - Topic - Why Moshe Rabbeinu took the sheep up a mountain 

  

As I was coming to give this Shiur Rav Dickstein Shlita told me a beautiful Vort. At Revii 3:1 ( ה, ָהָיה ּוֹמשֶּ

ת ה אֶּ ְתרֹו ֹחְתנֹוצֹאן -ֹרעֶּ ת--יִּ ְנַהג אֶּ ְדָין; ַויִּ ל-ֹכֵהן מִּ ְדָבר, ַוָיבֹא אֶּ ַהר ָהֱאֹלרים ֹחֵרָבה-ַהצֹאן ַאַחר ַהמִּ ) Moshe Rabbeinu takes the 

sheep to the Har Elokim, up the mountain where he finds the Sneh. The Targum Unkelos says the following 

( ענא דיתרו חמוהי רבא דמדין ומשה הוה רעי ית ). Moshe was a shepherd for the sheep of Yisro ( ודבר ית ענא לאתר

 (ואתא לטורא) ,and he took his sheep after the most excellent pasture out into the desert (שפר רעיא למדברא

coming to the mountain. 

  

The question is where in the Posuk does it say he took them to (שפר רעיא) excellent grazing area? He 

probably did but why does that have to be part of the translation of the Posuk? 

  

The Teretz that Rav Dickstein told me that he heard many years ago is beautiful. The Gemara says in 

Maseches Bava Metzia (Daf Yomi passed it not long ago), that a shepherd is not allowed to take his sheep 

up a mountain because the air in the mountain is thin and some sheep will struggle and maybe even die 

from being exposed to that air. Except the Gemara says that if up the mountain there is an especially good 

area to graze, that is an exception. Then you are allowed to go up the mountain because the risk is 

outweighed by the benefit. There Moshe Rabbeinu took the sheep up a Har, up a mountain, so the Targum 

says that you are going to have a Kasha why is he taking them up a mountain? The answer is ( לאתר שפר

 .to a place where there is an excellent grazing area (רעיא

  

Rav Dickstein told me it is not a Mussar Vort it is a Halacha Vort but it is a beautiful Vort anyway. I say 

that it is a Mussar Vort too. It is a Mussar Vort how every word of Torah is Miduyak, how every word of 

Targum has a lesson in it, a tremendous lesson that all of Torah is interconnected. How beautiful. 

  

With this I wish one and all an absolutely wonderful, delightful Shabbos Parshas Shemos, a Shabbos of 

Aliyah in Avodas Hashem. May we all have a wonderful Shabbos Bentching Rosh Chodesh for the Chodesh 

Shvat. Kol Tuv! 

  

  Rabbi Reisman - Parshas Shemos 5776 

  
1. I would like to share with you a few thoughts on the Parsha and then an overall thought. In the Parsha 

we find in the very first Rashi when it talks about the names of Klal Yisrael that Rashi says that Klal Yisrael 

is compared to the stars. Why does that come to mind here? Because by the stars HKB"H Kavayochel 

ְקָרא)  gives names to the stars as is seen in Tehillim 147:4. The same thing here Klal Yisrael is (ְלֻכָלם, ֵשמֹות יִּ

compared to the stars and are counted on a constant basis. That is what it says here in the first Rashi on the 

Parsha. 

  

In the (new volume of the) Ayeles Hashachar from Rav Aharon Leib Shteinman, he asks what is so great 

about being compared to stars. Being numerous like the stars is one thing but what is the big deal to be 

compared to stars, what is the message of being like a star and what does it matter that stars do have names 
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or don't have names. It is a bit of a strange thing to compare Klal Yisrael to stars because they have names? 

What is the Inyan of that? 

  

He explains very beautifully a Yesod. We don't give names to things unless they are unique. When things 

are identical we don't give names. Names differentiate between things. If you have 20 cans of coke in front 

of you they all have the same name. There is no difference between one can of coke and the other can of 

coke. If there are 20 different flavors of soda in front of you, you might call one a coke, one sprite, one 

orange etc. that is because names differentiate between things. Things that are identical are never given 

names. That is a basic idea of the importance of names. Therefore, when we learn that (ְקָרא  (ְלֻכָלם, ֵשמֹות יִּ

and Dovid Hamelech tells us that HKB"H gives names to the stars (ְקָרא ים; ְלֻכָלם, ֵשמֹות יִּ ְסָפר, ַלכֹוָכבִּ  We .(מֹונֶּה מִּ

have here a revelation that every star has its own purpose, its own Tafkid. Every star is different from every 

other star. That is a Chiddush.  

  

The Gemara says in Maseches Berachos 59a (top line) ( שבשעה שהקב"ה בקש להביא מבול לעולם נטל שני כוכבים

רבי ) and again in Maseches Rosh Hashana (on the bottom of 11b and top of 12a) (מכימה והביא מבול לעולם

יהושע אומר אותו היום י"ז באייר היה יום שמזל כימה שוקע ביום ומעינות מתמעטין ומתוך ששינו מעשיהן שינה הקב"ה עליהם 

ז במרחשון היה מעשה בראשית והעלה מזל כימה ביום ונטל שני כוכבים מכימה והביא מבול לעולם ר' אליעזר אומר אותו היום י"

יום שמזל כימה עולה ביום ומעינות מתגברים ומתוך ששינו מעשיהם שינה הקב"ה עליהם מעשה בראשית והעלה מזל כימה ביום 

 that when HKB"H brought the Mabul to the world he did so Kavayochel by (ונטל שני כוכבים והביא מבול לעולם

taking out the Mazal Kima and removing two stars from the tail of Kima and that caused the Mabul to 

happen. In other words, the stars of Mazal Kima somehow influenced the world and could bring a 

destructive Mabul to the world. Every star has its own unique position, has its own unique purpose. We 

didn't create the world so we don't understand what each one has as a purpose. So this is an interesting 

thing. You look under the stars of the sky and you see them all as many of the same thing and then Dovid 

Hamelech tells us ( ְקָראְלֻכָלם, ֵשמ ֹות יִּ ). Each one has its own unique purpose. So too with Klal Yisrael, you 

see many people so it is easy to think it is many of the same. Many individuals. People might have different 

likes and dislikes but as far as our role in the world there are 600,000 Jews and all of them have this and 

this job. It is not that way. 

  

By people also, every individual has its unique (Tafkid) purpose. Since every individual has his unique 

purpose, we shouldn't compare ourselves to others we should see what we have to do as individuals what 

each of us has to do as individuals and that is the love that HKB"H has. He looks at us each individually. 

  

In my Vertlach on Parshas Vayechi I don't remember if I said it last week, however, someone asked why it 

was that when Yaakov gave the Beracha to Menashe and Ephraim he crossed his hands to bless Menashe 

and Ephraim each with the appropriate hand. Why not just switch positions, put Menashe on the other side 

and put Ephraim on the other side and then Yaakov wouldn't have had to cross his hands. 

  

The answer is that it is an important lesson in Chinuch. You don't change the child to fit what you need. 

You change the way you deal with the child to fit the child. Every child, every person, has unique talents, 

unique purpose in the world, and a unique set of expectations that the Ribbono Shel Olam has for him. The 

Mechaneich, father, or even the grandfather has to adjust his hands according to the child. That is the idea 

of (ְקָרא  .(ְלֻכָלם, ֵשמֹות יִּ

  

In the Tzidkos Hatzaddik he has a beautiful idea regarding Emunah. We all know that there is a Mitzvah to 

have Emunah (belief) in Hashem. Rav Tzaddok Hakohen writes that after you have Emunah in Hashem, a 

person has a second aspect of his obligations to Emunah. That is, a person has to believe in himself. A 

person has to believe that he has unique Shaychus to HKB"H. If you are in a crowd and a person looks at 

the crown a person doesn't see an individual. Not so with the Ribbono Shel Olam. 
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Like a parent who goes to graduation and there are maybe 100 graduates. His eyes and his mind focus on 

his child. If he has twins, his eyes, his mind focus on the pair of twins. HKB"H focuses on every single one 

of us. It is a pretty important lesson. 

  

Many of us think for example regarding learning that we are gone because we don't learn enough. At the 

Yom Hadin we will be embarrassed.  The Yom Hadin will come and Hashem will say why didn't you learn 

five more minutes a day? We will say five more minutes a day, I thought that you were going to have a 

complaint that I should have learned a few more hours a day. I wasted a lot of time. He will learn that 

Hashem expected from him to learn another five minutes a day. All that was expected from him was one 

night a week, maybe just Shabbos afternoon. He is going to cry. He will say Ribbono Shel Olam If I knew 

that all you needed was five more minutes I would have done it. 

  

It is a Gemara. The Gemara in Maseches Sukkah 52a (15 lines from the top) says ( כדדרש רבי יהודה לעתיד

ערה לבא מביאו הקב"ה ליצר הרע ושוחטו בפני הצדיקים ובפני הרשעים צדיקים נדמה להם כהר גבוה ורשעים נדמה להם כחוט הש

הללו בוכין והללו בוכין צדיקים בוכין ואומרים היאך יכולנו לכבוש הר גבוה כזה ורשעים בוכין ואומרים היאך לא יכולנו לכבוש 

 that Rishoim (someone who fails in his Din), L'asid Lavo will look at his Yeitzer Hora (את חוט השערה הזה

and see that it was only like a string, only like a thread, and he will cry and say had I known that it was a 

thread I would have been Misgabeir. Had I known that the Ribbono Shel Olam wants another five minutes 

from me, that the Ribbono Shel Olam wants just a Shabbos afternoon from me I would have done it. That 

is the idea of (ְקָרא  .And so, a very important message from the very first Rashi in Shemos .(ְלֻכָלם, ֵשמֹות יִּ

  

2. I would like to move much later in the Parsha to the story of Yisro. I would like to share with you a 

Kasha that I had in Nach for a very long time and a Vort in the Parsha that may well answer it.  It is very 

strange that when the descendants of Yisro come to Eretz Yisrael and join Klal Yisrael you would think a 

Ger over generations he melts into Klal Yisroel, he melts into the people. It is true in Eretz Yisrael where 

each Sheivet had its own land that a Ger would find it difficult because he has to rent, but Yisro did get 

some land as we learned in Sefer Yehoshua for the first 400 years in Eretz Yisrael. Still it is very strange 

that we find throughout Nach that Yisro stayed separate. Very separate. 

  

For example, if you turn to the Haftorah of Parshas Beshalach which is the story of Devora in Shoftim, we 

meet there a Jewish woman who by all accounts is not only a Jewish woman but a great Jewish woman. 

י) ר ַהֵקינִּ בֶּ ת חֶּ  Yoel who came from the family of Keini, the family of Yisro. The Posuk tells us that .(ָיֵעל, ֵאשֶּ

she lived separately from Klal Yisrael. Not only she, but the Posuk says in 4:17 ( ל יְסָרא, ָנס ְבַרְגָליו, אֶּ ל -ְוסִּ ֹאהֶּ

ְך לֶּ ין מֶּ י ָשלֹום, ֵבין ָיבִּ י: כִּ ר ַהֵקינִּ בֶּ ת חֶּ י-ָיֵעל, ֵאשֶּ ר ַהֵקינִּ בֶּ ָחצֹור, ּוֵבין, ֵבית חֶּ ). The descendants of Yisro stayed totally 

separate. Incredible! 

  

We find this again when Shaul goes to do battle against Amaleik in Shmuel 1 15:6 ( ל ר ָשאּול אֶּ י ְלכּו -ַויֹאמֶּ ַהֵקינִּ

ן י, פֶּ תֹוְך ֲעָמֵלקִּ ם-ֻסרּו ְרדּו מִּ ד עִּ סֶּ יָתה חֶּ מֹו, ְוַאָתה ָעשִּ ְפָך עִּ תֹוְך ֲעָמֵלק-לכָ -ֹאסִּ י, מִּ ם; ַוָיַסר ֵקינִּ ְצָריִּ מִּ ְשָרֵאל, ַבֲעלֹוָתם מִּ ְבֵני יִּ ). We find 

here again that the Bnei Yisro lived separately. Why did they live separate? It is a mystery in Nach. 

  

Let's get to our Parsha. In this week's Parsha we learn that Moshe Rabbeinu made some sort of promise to 

his father in law Yisro. The Posuk doesn't say what the promise was but it refers somewhat mysteriously to 

a promise as it says in 2:21 (ה ל ֹמשֶּ  Rashi brings as an incredible thing that Moshe promised Yisro that .(ַויֹואֶּ

his first son would go to Avodah Zorah. Incredible! Of course the Pshat seems to make zero sense.   

  

The same thing we find from a Gemara in Maseches Bava Basra 109b (16 lines from the bottom) ( ויהונתן

 mentioned in Shoftim 18:30 is actually a descendant of Moshe Rabbeinu, a grandson of (בן גרשם בן מנשה

Moshe Rabbeinu. He fell to be the priest of Pesel Micha for an idol because of this (ה ל ֹמשֶּ  What is .(ַויֹואֶּ

going on? The whole thing is very mysterious. 
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Rav Chaim Shmuelevetz in Sichos Mussar (תשל"א מאמר כ"ה) explains and I will share with you his 

explanation in our language. We know that there is a concept of Emunah Peshutah, believing in HKB"H 

because we trust our parents and grandparents and all who teach us what they saw at Sinai and at Yam Suf. 

That is called Emunah Peshutah. Then there is Emunah Derech Chakira. There is Emunah which comes 

from investigation. From one who thinks into the world and thinks into those who say that the world came 

about on its own and realizes that it cannot be. He thinks into those who don't see a purpose in creation and 

says it can't be. Emunah Derech Chakira is certainly a higher level. 

  

Says Rav Chaim Shmuelevetz, Yisro wanted to raise his children on a higher level as he had done. He had 

explored all the Avodah Zoras and came to a conclusion. He told Moshe Rabbeinu I want to raise my 

grandchildren with Emunah Derech Chakira and Moshe Rabbeinu conceded to raise his oldest child in that 

fashion. To give him to an Avodah Zora so to speak, to teach the child Avodah Zorah and have the child 

come to an understanding to stay away from it. 

  

In Eretz Yisrael every Sheivet had its own unique characteristics. Yisro's descendants had their own 

characteristics. They raised their children with Emunah Derech Chakira. Klal Yisrael doesn't do that. We 

raise our children with Emunah Peshuta. When they will reach the level they will come to Emunah Derech 

Chakira. When they reach the level of learning the Seforim that are on a much higher level and they will 

come to Shaar Hayichud then they will come to Emunah Derech Chakira. We don't send our children to 

Yeshivos unless that Yeshiva teaches Emunah Peshuta. 

  

Therefore, Yisro and his descendants and his Yeshivos were separate. Klal Yisrael never bought into it.  It 

may be true that (י ר ַהֵקינִּ בֶּ ת חֶּ  was a great product of the Yeshivos of Yisro. That would explain why (ָיֵעל, ֵאשֶּ

Yisro and his descendants stayed separate from Klal Yisrael. And so, we have a thought from the beginning 

of the Parsha and a thought from the end of the Parsha.  

  

3. Before ending I would like to share with you my concern and the concern for many in Klal Yisrael for 

the well-being of our Rosh Yeshiva, Harav Yisroel Belsky, Chaim Yisrael Ben Chana Tzirel and I would 

like to beg you all to take it seriously. HKB"H listens to the Tefillos of a Rabbim. We are having a gathering 

for Tefilla at midday here at Yeshiva Torah Vodaas to say Tehillim from 12:15 to 12:45 preceded by 

Sedorim and Divrei Chizuk. At 12:45 there will be Mincha B'rov Am. I ask all of you who are nearby to 

come and join. Those who are far away, to put Rav Belsky's name into your Tefillos. The Tefillos Harabim 

have a tremendous Zechus. 

  

We need Rav Belsky. There aren't too many that you can go to in our area who you can ask a Shaila in 

Halacha in any Miktzoa and have a meaningful discussion and a Psak, certainly with a strong opinion. We 

hope that HKB"H will bring Rav Belsky back to the Yeshiva very quickly with a Refuah Sh'leimah B'karov. 

  

I hope all of Klal Yisrael which is always Klal Yisrael turning to the Ribbono Shel Olam. HKB"H is M'orer 

us to Tefilla, let's take the Hisorerus and make it happen. Wishing everybody an absolutely wonderful 

Shabbos Kodesh Parshas Shemos.  

  

Rabbi Reisman - Parshas Shemos 5775 

  
1. The first thought of today has to do with Geula and specifically two questions. Question # 1 is when we 

Daven Maariv every night after the Beracha of (שָרֵאל יֵבנּו) we say another Beracha called (ָגַאל יִּ  that (ַהְשכִּ

ends (שָרֵאל ָלַעד  The Gemara in Maseches Berachos asks that there is not supposed to .(ָברּוְך ַאָתה ד' שוֵמר ַעמו יִּ

be any Hefseik between (שָרֵאל שָרֵאל ָלַעד) and Tefilla and the Gemara answers that (ָגַאל יִּ  is a Geula (שוֵמר ַעמו יִּ

Arichta. It is an extension of the Beracha of (שָרֵאל  The question is twofold. First of all, why do we .(ָגַאל יִּ

need a Geula Arichta, why don't we just say (שָרֵאל  ?and go straight into Shemoneh Esrei (ָברּוְך ַאָתה ד' ָגַאל יִּ
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Why add another Beracha? Secondly, why is Arvis different then Shacharis where we say (שָרֵאל  and (ָגַאל יִּ

go into Shemoneh Esrei without (יֵבנּו יֵבנּו) Why is it that in Maariv .(ַהְשכִּ  ?was added as a Geula Arichta (ַהְשכִּ

  

I would like to explain this idea by turning to Klal Yisrael in Mitzrayim. We learn in Sefer Shemos about 

Klal Yisrael going out of Mitzrayim not after 400 years of slavery but after 210 years. ( ַהָקדֹוש ָברּוְך הּוא שֶּ 

ת ַהֵקץ ַשב אֶּ  and deducted 190 years and we went out after 210 years. We find two explanations which seem (חִּ

to be separate explanations. 1) ( ְַתַמְהֵמה  Chazal tell us that Klal Yisrael were at the edge of falling .(ְולֹא ָיְכלּו ְלהִּ

into the 49th Shaarei Tumah and had that happen and they fell into the 50th of the Shaarei Tumah they 

would never have been able to be redeemed again. So according to this Pshat they left early because they 

had to, they were in trouble. 2) Klal Yisrael went out early because of Kishui Hashibud - the Gemara says 

that because they worked so hard (the 210 years weren't actually 210 years of work) but it was 86 years of 

work was so cruel and difficult that they counted to compensate for the missing 190 years. These are two 

different reasons. So Halo Davar Hu! Which reason is correct? 

  

To explain this lets step back. We actually find two promises which HKB"H makes to Klal Yisrael during 

our Galus. There are two Geulas which HKB"H promised us. one is the Havtacha that we find at the end of 

the Tochacha. Vayikra 26:44 ( ים ְולֹא-לֹא ים ְלַכֹּלָתם-ְמַאְסתִּ ָתם--ְגַעְלתִּ י, אִּ יתִּ ְלָהֵפר ְברִּ ). It says that even when Klal 

Yisrael sins in the Galus HKB"H doesn't allow it Kavayochel to get so bad that Klal Yisrael would be 

destroyed during the Galus. In the Galus HKB"H protects us. We have a Kabbalah that even a single Sheivet 

won't be destroyed during the Tzar of our Galus. So that is one Havtacha, a Havtacha of protection during 

the period of our difficult Galus. 

  

There is a second Havtacha of (שָרֵאל  the best Havtacha we find in Parshas Nitzavim is where HKB"H ,(ָגַאל יִּ

promises us in Parshas Nitzavim 30:3 ( ת ָכל-ְוָשב ְידָוד ֱאֹלדיָך אֶּ ְצָך מִּ בֶּ ָך; ְוָשב, ְוקִּ ֲחמֶּ יְצָך-ְשבּוְתָך, ְורִּ ר ֱהפִּ ים, ֲאשֶּ ְידָוד  ָהַעמִּ

 Here we are promised the Geulah Ho'asida. So we have two Brissim, two understandings with .(ֱאֹלדיָך, ָשָמה

the Ribbono Shel Olam. There is a Goel for Klal Yisrael during the Galus of Klal Yisrael not being 

destroyed and the Geulah Ho'asida which will come ultimately. These are two distinct promises of Geulah. 

  

In Shemoneh Esrei we say a Beracha (שָרֵאל  Rashi in Maseches Berachos says that that .(ָברּוְך ַאָתה ד', גוֵאל יִּ

Beracha (שָרֵאל  is going on the first Havtacha. That during the period of Galus Hashem (ָברּוְך ַאָתה ד', גוֵאל יִּ

will protect us. This is because the 12 middle Berachos of Shemoneh Esrei are six for help during Olam 

Hazeh and six starting from (ְתַקע ְבשוָפר) that there is a promise of a better tomorrow. ( שָראֵ  לגוֵאל יִּ ) is in the 

first six so it is a Beracha of Geulah during Galus. Then we have the Beracha ( .שָרֵאל ְזַרת יִּ שָרֵאל. קּוָמה ְבעֶּ צּור יִּ

שָרֵאל שָרֵאל. גֲאֵלנּו ד ' ְצָבאות ְשמו ְקדוש יִּ ָך ְיהּוָדה ְויִּ ְנֻאמֶּ  :ּוְפֵדה כִּ

  

שָר  ֵאלָברּוְך ַאָתה ד ', ָגַאל יִּ ). This refers to the second Geulah, the Geulah Ho'asida. We have two aspects of 

Geulah. 

  

We turn back now to Mitzrayim. In Mitzrayim, the Maasei Avos Siman L'bonim. The first Galus, the Galus 

that Yaakov led us into which was Galus Mitzrayim has two promises of Geulah which are both Mikuyam, 

they both take place at the same moment. At the moment that the 210 years end ( ְתַמְהֵמהַ   Klal .(ְולֹא ָיְכלּו ְלהִּ

Yisrael in the Galus was about to fall into a pit from which they couldn't escape. That is the first type of 

Geulah. A (שָרֵאל  .Geulah. A Geulah from the difficulties during Galus (גוֵאל יִּ

  

Then there is a second type. What was the Geulah Sheleima for Klal Yisrael in Mitzrayim? They had to go 

to Eretz Yisrael. The Kishui Hashibud allowed that time, that moment to come. So although they had to be 

saved because of ( ְַתַמְהֵמה  but being saved then would not necessarily had brought them to leaving (ְולֹא ָיְכלּו ְלהִּ

Mitzrayim and going to Eretz Yisrael. That came because of the Kishui Hashibud. Two aspects of Maasei 

Avos Siman L'banim, Two types of Geulah.  Now we understand that Klal Yisrael the Dor Midbar said let's 

go back to Mitzrayim, why did they want to go back to Mitzrayim? They said let's have the first Geulah, 

the ( ְַתַמְהֵמה  in Mitzrayim. Klal Yisrael should be as Klal Yisrael is in its Galus in a period of time (ְולֹא ָיְכלּו ְלהִּ
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where they were free to serve Hashem. But no, the desire was to bring the Geulah Ho'asida. The Kishui 

Hashibud took care of that. 

  

Now we turn to Arvis, we turn to Maariv. Night is a period of darkness and of course the Geulah during 

darkness is the Geulah during the Tzaros Hashibud. At night when we say (שָרֵאל  It is not .(ָברּוְך ַאָתה ד ', ָגַאל יִּ

enough to talk about the Geulah Ho'asida. At night we add a Beracha of (שָרֵאל ָלַעד  Night which .(שוֵמר ַעמו יִּ

represents the darkness of Galus has a Geula Arichta not just the one Geula that we mention in Shacharis 

but Geula Arichta, a long Geula. A Geula during the Tzaros of Shibud. The Geula of (שָרֵאל ָלַעד  .(שוֵמר ַעמו יִּ

You see, it is two different Geulos. There is the Geula which will come suddenly with Moshiach and there 

is the Geula Arichta. Since night as opposed to day is a period of remembering the difficulties of Galus. By 

day we say (יב ְוָנכון ֱאמּוָנה ָכל זאת) and at night we say (ְוַיצִּ  A time that we need to have faith during the .(וֶּ

Galus. 

  

2. Let's move on to a second topic. Rav Shamshon Refael Hirsch in 3:22 has a beautiful Pshat in ( ְוָשֲאָלה

ְשכֶּ  ָשה מִּ ְנָתהאִּ ) which is typically Teitched a woman will borrow from her neighbor the ( ף ּוְכֵלי ָזָהב-ְכֵלי סֶּ כֶּ ) and 

take them out of Mitzrayim. Rav Shamshon Refael Hirsch talks about the word Shoel. Shoel has two 

meanings. It means to borrow as in Shemos 22:13 ( י ם ֵרֵעהּו-ְוכִּ יש ֵמעִּ ְשַאל אִּ יִּ ) which is the laws of a Shoel in 

Parshas Mishpatim and it also means to request as in Tehillim 2:8 ( י ּנִּ מֶּ ָך--ְשַאל מִּ ם, ַנֲחָלתֶּ ְתָנה גֹויִּ ְואֶּ ), or as in 

Shemos 13:14 ( י ְנָך, ָמָחר-ְוָהָיה כִּ ְשָאְלָך בִּ יִּ ), or as in (ְשאֹול ֵאינֹו יֹוֵדַע לִּ  It is a request, a question, to ask. So Shoel .(ְושֶּ

could mean to ask and request and it could mean to borrow. How can we tell which one a Posuk is referring 

to? Says Rav Shamshon Refael Hirsch, when you are borrowing, the Posuk says ( י ם ֵרֵעהּו-ְוכִּ יש ֵמעִּ ְשַאל אִּ יִּ ) 

where (ם ם ֵרֵעהּו) means with. You are asking (עִּ  To use something which is with your friend, it is going .(ֵמעִּ

to stay with your friend. You want to borrow his shovel, you are ( ם ֵרעֵ  יש ֵמעִּ ְשַאל אִּ הּויִּ ). You say can I have 

this? It is yours but I want to use it. If you are asking for a gift you would say ( י יש ֵמֵרֵעהּו-ְוכִּ ְשַאל אִּ יִּ ). A person 

requests it from his friend. So Rav Shamshon Refael Hirsch has a rule. When it says (ם ְשַאל ֵמעִּ  it is (יִּ

borrowing, however, when it says Yish'al Min then it is requesting. Of course with this he explains the 

Posuk in 3:22 ( ָגַרת ֵביָתה, ְכֵלי ְנָתה ּומִּ ְשכֶּ ָשה מִּ ף ּוְכֵלי ָזָהב-ְוָשֲאָלה אִּ סֶּ כֶּ ) does not mean to borrow. It means that Klal 

Yisrael before leaving Mitzrayim will request, they will ask their neighbors for different items and the 

neighbors will give it to them just to get Klal Yisrael to leave. A beautiful Pshat Al Pi Pshat. They weren't 

borrowing they were requesting. This is Rav Shamshon Refael Hirsch's Yesod here in this week's Parsha. 

  

Rav Schwab in Parshas Eikev 10:12 (page # 408 in Mayan Bais Hashoeva) brings Rav Shamshon Refael 

Hirsch and asks a Kasha. It says there ( ְשָרֵאל ָמְך: --ְוַעָתה, יִּ םָמה ְירָור ֱאֹלריָך, ֹשֵאל ֵמעִּ י אִּ ת-כִּ ְרָאה אֶּ ת -ְליִּ כֶּ ְירָור ֱאֹלריָך ָללֶּ

ְדָרָכיו-ְבָכל ). Hashem asks us to have Yir'as Shamayim. It is a request. It is not borrowing. There it says ( ָמה

ם י אִּ ָמְך: כִּ ת-ְירָור ֱאֹלריָך, ֹשֵאל ֵמעִּ ְרָאה אֶּ ְירָור ֱאֹלריָך-ְליִּ ). It sounds like a language that means borrowing which is a 

tremendous Kasha on Rav Shamshon Refael Hirsch's Yesod. 

  

He answers so beautifully. The Posuk is a request from Hashem that we have Yir'as Shamayim. Yir'as 

Shamayim is difficult. On the one hand as the Gemara says in Maseches Niddah 16b (12 lines from the 

bottom) and Berachos 33b (8 lines from the bottom) (הכל בידי שמים חוץ מיראת שמים). On the one hand Yir'as 

Shamayim is up to us. Asks Rav Schwab, when we say (וישם בלבנו אהבתו ויראתו) we talk about HKB"H 

influencing us to have Yir'as Shamayim. Which one is it? Answers Rav Schwab, Yir'as Shamayim has to 

start from you. You have to begin with some Yir'as Shamayim. It may seem like a daunting challenge to be 

a Yir'ai Hashem but just start it. HKB"H tells us if you start Pischu Li Pesach K'Chudo Shel Machat, V'aani 

Eftach Lachem Pesach K'Pischo Shel Ulam. Start with something and I will finish it, I will make it happen. 

So (הכל בידי שמים חוץ מיראת שמים) you have to start then (וישם בלבנו אהבתו ויראתו) HKB"H will make it happen. 

From where does this idea come? 

  

It is beautiful. (ָמְך ) ?what does Hashem want from you (ָמה ְירָור ֱאֹלריָך, ֹשֵאל ֵמעִּ ם י אִּ ְרָאה-כִּ ְליִּ ), Yir'as Shamayim. 

ָמְך)  It is something that you take to give back. Hashem says what do I want something from you, I am .(ֵמעִּ

like a borrower. Give me a little Yir'as Shamayim and I will give you back lots of Yir'as Shamayim. I will 
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give you the ability to be a Yir'ai Shamayim. It is Botuk Uminusa. It is a tested, tried, and true fact. When 

a person puts his mind to it and sets his mind on working on Yir'as Shamayim he gets tremendous Siyata 

Dishmaya. How beautiful. Rav Shamshon Refael Hirsch's code for the word Shoel, Shoel Min is to request 

while Shoel Mai'im is to borrow and give back. ( ָמְךָמה ְירָור ֱאֹלריָך , ֹשֵאל ֵמעִּ ). HKB"H says give me a little 

Yir'as Shamayim I will give you back plenty. I will help you along. How beautiful. So two thoughts, one 

on the two Geulos and one on Shoel for Yir'as Shamayim. 

  

3. Let me end with a Vort from the man in the grocery store. You see this morning I was in the grocery and 

the man behind the counter was a Frum Jew and I asked him a question on the Parsha as I often do. I said I 

don't understand Moshe Rabbeinu at the Sneh says to HKB"H as is found in 4:1 ( י-ְוֵהן לֹא ינּו לִּ ַיֲאמִּ ) the Jewish 

people will not believe me and HKB"H says back what? The Jewish people are Maminim Bnei Maminim 

so of course they will believe you. This once bothered me because at the end of the Parsha when Moshe 

Rabbeinu goes to Pharoh, the Yidden who agreed to accompany Moshe and Aaron fall away and they don't 

have that Emuna, M'kotzer Ruach. But Moshe Rabbeinu was right, they didn't have the Emuna. It sounds 

like Moshe was right, could Hashem have been wrong? I asked this question. He on the spot said the 

following. He said they would have believed him, however, they didn't believe him because Moshe 

Rabbeinu said so. You see to inspire confidence you have to be confident. To inspire Siyata Dish'maya you 

have to talk Siyata Dish'maya. If you talk about Yir'as Shamayim, about Siyata Dish'maya, about Emunah 

and Bitachon and you feel they won't be interested then they won't be. Moshe Rabbeinu, they were 

Maminim Bnei Maminim but you have to approach them that way. What a beautiful thought to a Kasha 

that I had for so many years. With that I wish you all an absolutely wonderful Shabbos this Shabbos that is 

the first Parsha from the Sefer Hageulah a Sefer which gives us hope in our faith that the Geula will come 

at last. A Gutten Shabbos to all! 

  

Rabbi Reisman - Parshas Shemos 5774 

  
1. The first Vort today is regarding the episode at the Sneh. As you know, Moshe Rabbeinu at the Sneh 

mysteriously tries to refuse HKB"H's Shelichos. What is even more mysterious is that first Moshe Rabbeinu 

asks questions and asks for details of the mission and only then does he refuse to go. Tzorech Iyun! Why 

does Moshe Rabbeinu behave this way? 

  

Rav Yisroel Salanter (1810 - 1883) had three primary Talmidim. 1) The Alter of Slabodka (Rav Nosson 

Zvi Finkel 1849 - 1927), 2) Rav Naftali Amsterdam (1832 - 1916), and today I am quoting Rav Itzelle 

Peterburger (Rav Yitzchak Blazer 1837 - 1907). He said the following Yesod Gadol. It has to do with a 

Perek in Nach. As you know, Eliyahu at Har Hacarmel makes a test. He brings two Paros (oxen), one is 

offered as a Korban to Hashem and one is offered as a Korban to Bal and they are to see from where the 

Aish from Shamayim comes. Does it come onto the Korban to Hashem or to the Korban for the Bal. In 

preparing the two animals there is a Remez in the Posuk to something mentioned in the Medrash. That is 

that the second ox which was supposed to be taken to the Bal refused to budge and had a complaint to 

Eliyahu. The ox said look I and the other ox were raised in the same farm and ate from the same trowel, 

why should he be a Korban to Hashem and I be a Korban to an Avodah Zorah. To which Eliyahu responded, 

but through you Hashem's name will be glorified, there will be a Kiddush Sheim Shamayim through you. 

Because you will be offered on the Mizbaiach to the Bal and no fire will come down. The other Par on the 

Mizbaiach to Hashem, the fire will come down. Through both of you equally the Sheim Shamayim will be 

Miskadeish. The Medrash says that nevertheless the second ox refused to budge and Eliyahu had to take it 

against its will. The question is why didn't this ox trust the Navi Hashem, Eliyahu? If the ox had the brains 

to complain about being offered as a Korban to the Bal it should have had the same understanding to 

appreciate Eliyahu's response. 

  

To that Rav Itzelle said the following Yesod. He said that sometimes there are occasions where we do 

something because we know that it is Ratzon Hashem, we know Hashem wants us to do it. Nevertheless 
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we understand that it is to be done with reluctance, with hesitation. The Par understood what Eliyahu said. 

It was its job to be a Korban to the Bal, nevertheless such a mission should be undertaken with hesitation 

and reluctance. While it went, it went hesitatingly. 

  

This reminds of an episode that occurred some 25 years ago in 1988. The Charedi political party was the 

Aguda and Rav Shach for reasons known to him decided to break off and create the Degel Hatorah faction. 

There was a meeting in Binyanei Hauma (The Jerusalem International Convention Center), a great meeting 

to announce the break off of Degel Hatorah. Rav Shach got up to speak. Rav Shach was overcome with 

emotion, wept, and couldn't say a word. He sat down and someone else spoke. He tried to get up a second 

time and again overcome with emotion he wept. He was sad that things had come to pass that he saw the 

necessity to make a Pirud (a division) among the Frum Yidden in Eretz Yisrael. Rav Shach in his behavior 

embodies this. Rav Shach understood that it was Ratzon Hashem to do it and he went about doing it. But 

he understood that it should be done with hesitation, reluctance, and he showed that to thousands of people 

assembled there that something like that should be done with hesitation. 

  

In the Pachad Yitzchok in the Mamarei Pesach Maimar 56 he brings that Rav Itzelle said this in regards to 

Moshe Rabbeinu at the Sneh as well. Moshe Rabbeinu understood that he had to go on his mission, 

nevertheless he was being sent when he had an older brother Aharon that was not being sent. Aharon was 

a great man. So Moshe Rabbeinu understood that he had to go and therefore, asked for directions and 

instructions. Once he is ready to go he protested and he showed that he was going hesitantly and he has 

honor for the Kavod for Aharon Hakohen. Perhaps he protested too much but his behavior was this 

behavior. There are times we do something because we feel that it is Ratzon Hashem but we need to do it 

reluctantly. 

  

Rav Itzelle would cry when he would see how people leave the Yeshiva to go to work. He said ok it is 

Ratzon Hashem for them to go for Parnassa and they are leaving the Yeshiva to do so. But why don't I see 

a greater reluctance, a greater hesitation. It is a B'dieved, let them show it. I may add that there are times 

that we need to punish a child perhaps even to hit a child, but it has to be done with reluctance, the child 

has to see it is a B'dieved it is something that we don't want to do. 

  

This incredible thought from Rav Itzelle Peterburger goes back to an old Yesod we have discussed. That 

when you have a Mitzvah B'tzuras Aveira, when you have a Mitzvah to do such as Yibum but it is Tzuras 

Aveira because it involves marrying a sister in law something that would otherwise be a sin, a Mitzvah 

B'tzuras Aveira must be done with a clear Kavana L'sheim Shamayim. It is a different Darga, a different 

level of responsibility in the way that a person behaves. So this is the first thought for this week. 

  

2. I would like to move on to a second thought but this begins with a story. The Ponovitche Rav (Rabbi 

Yosef Shlomo Kahaneman 1886 - 1969) was traveling in the United States making appeals for Ponovitch. 

He came to a town and was set to speak. Before he got up to speak the Rabbi told him that in this town we 

have a policy that all the Tzedaka in the town goes to local Mosdos and therefore, we are not going to give 

Tzedaka to Ponovitch because that is our policy. However, since you are a good speaker and an inspiring 

speaker please speak anyway.  The Ponovitche Rav got up and it was Parshas Shemos and said the following 

amazing Vort. When Moshe Rabbeinu was put out in the Yam Suf we know that Miriam stood to watch. 

Why did Miriam stand to watch more than Amram or Yocheved, they should have stayed to watch. The 

answer is that they were fearful, they were hoping that with Siyata Dishmaya he would be saved and fearful 

of what might happen. Perhaps they couldn't bear to watch. But Miriam had a Nevua that Moshe Rabbeinu's 

birth would bring in a time of Geulah for Klal Yisrael. She knew that he would be saved. She knew that 

Hashem would do a miracle to help him. Why did she stay? Because she knew it would happen the only 

question was how? She wanted to see the miracle. When Bas Pharoh stuck out her arm and it stretched like 

elastic Miriam was able to see the amazing miracle. Where is this Mirumez in the Torah says the Ponovitche 

Rav beautifully? In 2:4 ( ה לֹו-ַוֵתַתַצב ֲאֹחתֹו, ֵמָרֹחק, ְלֵדָעה, ַמה ֵיָעשֶּ ). The Torah uses a language that Miriam stood 
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to see what was happening to him. We find a similar language by the Mekosheish who was put into jail 

until they would ask as it says in Bamidbar 15:34 ( י לֹא ֹפַרש, ַמה ְשָמר: כִּ יחּו ֹאתֹו, ַבמִּ ה ל-ַוַיּנִּ ֹוֵיָעשֶּ ) what should be 

done with him. There Rashi says ( לא היו יודעים באיזו מיתה ימות, אבל יודעים היו שהמחלל שבת במיתהלא היו יודעים

 ,They knew that he would be Chayuv in Misah, however .(באיזו מיתה ימות, אבל יודעים היו שהמחלל שבת במיתה

they didn't know which type of Misah. ( ה לו-ַמה ֵיָעשֶּ ) they knew what would happen but they didn't know 

how it would happen. The same thing with Miriam (, ה לו-ְלֵדָעה, ַמה ֵיָעשֶּ ) she knew what would happen but 

she wanted to see how it would happen. So the Ponovitche Rav finished off his Drasha saying the 

Ponovitche Yeshiva will survive, it will outlive all of us, the only question is how. Who will have the 

Zechus to do it? Who will have the Siyata Dishmaya to be part of it. That is something that I travel around 

waiting to see. I thank Rav Nissen Kaplan who told me this beautiful Vort last night. 

  

3. Our third Vort takes us to the same part in the Parsha when as we see in 2:5 ( ד ַבת ְרֹחץ ַעל-ַוֵתרֶּ ַהְיֹאר-ַפְרֹעה לִּ ) 

that Bas Pharoh came down to bathe in the river. The Gemara in Maseches Megillah 13a (12 lines from the 

top) (דכתיב ותרד בת פרעה לרחוץ על היאור ואמר רבי יוחנן שירדה לרחוץ מגילולי בית אביה). Rashi says ( לרחוץ. לטבול

 that she went to be Migayeir. The question is where do we see in this Parsha any hint that she ()לשון( גירות

went to be Migayeir? 

  

For that I share with you a thought from Rav Druk in his Sefer Darash Mordechai (on pg # 48). The Posuk 

in 2:6 says (ַוַתְחֹמל ָעָליו) a Lashon of Chemlah of having feelings of caring for this baby. The word 

Rachmanus is a word which is an appropriate word for everyone. Everyone, Jew or non-Jew, Frum or non-

Frum, sensitive or non-sensitive sometimes feels Rachmanus. Rachmanus is a feeling which is partly for 

oneself. One feels bad for someone else. (ַוַתְחֹמל) is a higher level, it is a Lashon of Chemlah, of caring for 

the other person. We say in the morning (ְמָלה י ְבחֶּ ְשָמתִּ י נִּ ֱחַזְרָת בִּ הֶּ ְך ַחי ְוַקָים. שֶּ לֶּ י ְלָפנֶּיָך מֶּ ה ֲאנִּ  We thank Hashem .(מודֶּ

who behaves with Chemlah. Hashem doesn't feel bad Kavayochel, he behaves with Chemlah which is a 

language of caring with purity for the other person. 

  

Says Rav Druk, that higher level of caring which is a part of the nature of the Jew and if the Torah can say 

 it must be that she was Megayeir. What is special about this level? When you have Rachmanus (ַוַתְחֹמל ָעָליו)

on someone you try to help the person in a way it makes sense to you. Chemlah is to try to think what is 

good for the other person. Put yourself in his shoes, it is a much higher level. Here the baby needed to nurse. 

The baby refused to nurse from the wet nurses that were given because they were non-Jews. A normal 

person would say let the baby get hungry and eventually the baby will eat. But she said look he is a Jewish 

child maybe he needs a Jewish ( תמֵ  ינֶּקֶּ ). This woman Bas Pharoh put herself in the place of the baby and 

said what does the baby need. That extra additional nature is a nature of Chemlah of caring for someone 

else, putting yourself in that person's shoes. You see a hungry person don't give him what you like try to 

figure out what he likes. It is an extra level of sensitivity which Yidden have to feel and it doesn't come 

naturally. It requires extra behavior. 

  

Bas Pharoh had a name (בתיה). I have mentioned this in the past that the name Basya used today is similar 

to her name. It is interesting that if you look in her name which is mentioned in Divrei Hayamim I 4:18 

( ְתָיה ַבת ה, ְבֵני בִּ ַפְרֹעה-ְוֵאלֶּ ). There is a Chirik under the Bais. I am not urging anyone to change their name but 

it is a piece of Tanach that is not very well known. 

  

And so, we have three parts of the Parsha each of them an important lesson. A lesson in Chemlah on how 

to have mercy on others, the Ponovitche Rav's attitude towards Tzedaka that it is going to happen, try to 

have the Zechus to be part of it, and of course the most beautiful Vort from Rav Itzelle Peterburger, the 

idea that there are certain Mitzvos that we do that are Ratzon Hashem but if they involve hurting someone 

else's feelings they must be done with hesitation and there should be reluctance on your face. 

  

This reminds me of a story that Rav Schwab told. Rav Schwab when he was learning in Slabodka had to 

go home and he had no money. He borrowed money from the Mashgiach and travelled home to Germany. 
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When he came back after Bain Hazmanim he returned the money and said thank you. To that the Mashgiach 

told him you are not supposed to say thank you for a loan because that is Ribbis Devarim. The next Bain 

Hazmanim again Rav Schwab who then was a boy without money had to borrow money again to make his 

way home. Of course when he returned after Bain Hazmanim he did NOT say thank you. The Alter of 

Slabodka, the Mashgiach there asked him, why didn't you say thank you? To this Rav Schwab replied I am 

confused. First I was told that I am not allowed to say thank you and now I am being told to say thank you? 

To which the Alter responded, yes, you are not allowed to say thank you, but I should see it on your face 

that you want to say thank you and it is with reluctance that you are paying me back and not saying thank 

you. That is Rav Itzelle Peterburger's Vort, a beautiful Vort to take with us. Wishing everyone an absolutely 

wonderful Parshas Shemos.      

  

Rabbi Reisman - Parshas Shemos 5773 

  
This week I would like to begin with actually 2 Vertlach each of which really is a Yesod for the Learning 

the Sifrei Tanach. The first is a very important understanding of a change of style of the Neviim throughout 

Tanach. That is that sometimes the Neviim speak to Klal Yisrael and refer to HKB"H as Elokeinu or Elokai 

Avosainu. The Navi includes himself in the group that is Klal Yisrael. There are other times when the Navi 

speaks to Klal Yisrael and refers to HKB"H as Elokeichem or Elokei Avosaichem even though he is 

otherwise speaking to them in a second person language. Here he doesn't include himself. The question is 

why is it inconsistent and I will give you an example. 

  

In (ְלכּו, ְנַרְּנָנה), the first part of Kabbalas Shabbos which is Tehillim 95 we find that the person writing the 

Kappital Tehillim is speaking to Klal Yisrael and including himself as he says ( יָעה, ְלצּור ְלכּו, ְנַרְּנָנה ַלירָור; ָנרִּ

ְשֵענּו ֹבאּו, ) He includes himself in the discussion of whatever it is that he is talking about. He says in 95:6 .(יִּ

ְפֵני ְבְרָכה, לִּ ְכָרָעה; נִּ ְשַתֲחוֶּה ְונִּ ְירָור ֹעֵשנּו-נִּ ). Let us bow down to HKB"H, he is our G-d. It sounds great. But then 

suddenly he says in 95:9 ( י, ַגם ם: ְבָחנּונִּ י, ֲאבֹוֵתיכֶּ סּונִּ ר נִּ י-ֲאשֶּ ָראּו ָפֳעלִּ ). In the Midbar I was tested by your ancestors. 

Why doesn't he say Avosainu and include himself. Why does he switch from including himself with the 

Tzibbur to excluding himself from the Tzibbur. This type of a change certainly needs an explanation. 

  

Rav Schwab in Mayan Bais Hashoeva page # 125 in this week's Parsha brings a (Klal) rule for this concept. 

He says that when the Navi is talking to Klal Yisrael and he sees an extraordinary difference between his 

Hasaga of the Ribbono Shel Olam (his idea or relationship of HKB"H) and the peoples Hasaga, and there 

are tremendous difference in their understanding and appreciation of HKB"H then the Navi excludes 

himself. He says your G-d, the G-d that you imagined, the G-d that you think about, it is not the same G-d 

that I think about, we have different Hasagas. It is only when the Navi talks to people and he is discussing 

a common Hasaga a common understanding of G-d that the Navi includes himself. That is the Klal (the 

rule) of the idea and Rav Schwab finds a Makar for it in this week's Parsha. 

  

Right after Chamishi when HKB"H tells Moshe Rabbeinu to go to Klal Yisrael he says in 3:16 ( ם ְוָאַמְרָת ֲאֵלהֶּ

ְרָאה ֵאַלי ם נִּ  ,Say to them, the G-d who is the G-d of your ancestors appeared before me. Here .(ירָור ֱאֹלרי ֲאֹבֵתיכֶּ

Klal Yisrael is in the 49th Shar of Tumah and certainly their Hasaga of understanding of G-d is way below 

that of Moshe Rabbeinu. Therefore, the normal way to speak says HKB"H to Moshe Rabbeinu is to exclude 

yourself from the general term. 

  

Later after we find that Moshe Rabbeinu comes Klal Yisrael and he speaks to them and they showed their 

Emunah as it says in 4:31 (ַוַיֲאֵמן, ָהָעם), the people trust, from there on Moshe Rabbeinu includes himself 

with Klal Yisrael. Then he says consistently Elokai Avosainu. This is the Yesod Hadevarim the difference 

between the two and of course from that we understand from here (ְלכּו, ְנַרְּנָנה) that Dovid Hamelech includes 

himself with Klal Yisrael except when he talks about the Meriva in the Midbar ( ,י ם: ְבָחנּונִּ י, ֲאבֹוֵתיכֶּ סּונִּ ר נִּ ֲאשֶּ

י-ַגם ָראּו ָפֳעלִּ ). He is referring to a period of the time where the Hasagas were very different. 
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If I had to give a Mashul for this. Let's say you would have a Rebbi speaking to his elementary school class 

and he is talking to them about a trip where they are going to visit an Adam Gadol. Naturally, when he talks 

about the trip he would say that WE are going to see this Adam Gadol. On the other hand let's say he is 

taking his class out to get ice cream at the ice cream store he would say to the class let me take YOU to go 

eat ice cream. He wouldn't include himself in the trip. Because the appreciation of an Adam Gadol is 

something that he includes himself in with the excitement of his class. Whereas the appreciation of ice 

cream hopefully the Rebbi is at least on a different Darga (a different level) in discussing that. This is Rav 

Schwab's rule for Tanach, a beautiful rule. 

  

I think I could add that this is something that we have seen in the end of Sefer Beraishis. When Yosef 

reveals himself to his brothers, he consistently at the end of Parshas Vayigash refers to Yaakov Avinu as 

Avi (my father). It is very striking his reference because once he reveals that he is a brother just as they are, 

so why now is he referring to the discussion with his brothers to his father as Avi rather than Avinu? The 

same thing at the end of Parshas Vayechi it is very striking when the brothers come to ask Mechilah of 

Yosef, they tell him as it says in 50:16 (ְפֵני מֹותֹו ֵלאֹמר ָּוה, לִּ יָך צִּ  your father commanded before his death ,(ָאבִּ

saying etc. Avicha it is Avinu? It is very striking. The idea would seem to be that the Mussar of Yosef to 

his brothers was that we have a different Hasaga, a different appreciation of our father. Yosef was (Ben 

Gilui) the closest to Yaakov Avinu. Therefore, he had a true appreciation of his father. He tells his brothers 

you don't have that appreciation, you sold me ignoring the pain and the plight of our father, ignoring that 

the Shechina would leave Yaakov Avinu over his pain. Therefore, he says to them as it says in 45:3 ( י ֲאנִּ

י ָחי  It is my father. I have a different Hasaga, a different appreciation of our father than the .(יֹוֵסף, ַהעֹוד ָאבִּ

appreciation that you have. 

  

Later at the end of Parshas Vayechi when the brothers come to beg Mechilah, then they admit it. They say 

ָּוה) יָך צִּ  the father that you have a Hasaga on. They get the message that which Yosef said repeatedly in (ָאבִּ

Parshas Vayigash in 45:13 ( ת י, אֶּ ם ְלָאבִּ ַגְדתֶּ ם-ָכל-ְוהִּ ְצַריִּ י ְבמִּ ְכבֹודִּ ), tell my father about all the honor I have in 

Mitzrayim. He referred to him as (י  deliberately in a way that he can make this point to the Shevatim (ָאבִּ

which here in the end of Vayechi they expressed their understanding and appreciation and finally their idea 

that the appreciation of Yaakov is something that was missing. So this is one Yesod in this week's Parsha. 

  

Let's move on to another important Yesod which has a place here. They refer to in the Parshas to the ( ָעֵרי

ְסְכנֹות ְסְכנֹות) in 1:11. The cities that the Yidden were forced to build. What are (מִּ  The Gemara in ?(ָעֵרי מִּ

Maseches Sotah 11a (8 lines from the bottom) says ( ה רב ושמואל חד אמר שמסכנות את בעליהןויבן ערי מסכנות לפרע ) 

that it is a language of Sakana (danger). However, Rashi in Chumash says ( ערי מסכנות: כתרגומו. וכן )ישעיהו

 That they were cities of treasure houses, where things were .(כב טו( לך בא אל הסוכן הזה, גזבר הממונה על האוצרות

stored. So he Teitches (ְסְכנֹות  Al Pi Pshat, that it was cities of storage homes. The question of course (ָעֵרי מִּ

is how the Lashon of Sakana or Misakein comes to mean storage houses. Where in Hebrew do we find such 

a relationship? 

  

In the Sefer Davar Tov in his Kuntros, he has a beautiful Pshat. This Kuntros makes a point that in Hebrew 

very often letters of nouns or verbs even are transposed and carry perhaps a similar meaning but a stronger 

meaning. For example, what is well known is that the word Kesev is a (ב שֶּ בשֶּ ) and a Keves has (כֶּ  with (כֶּ

the middle and ending letter changed around both mean sheep. Another one is Simla and Salma from this 

week's Parsha. They have slightly different meanings. Samla is the significant item of clothing not just the 

regular Salma. At any rate there is a slight change in meaning but the word essentially is the same. In the 

Kuntres Hapeich Bo he shows that many words have strange or unknown Shoroshim unknown roots are 

actually commonly known roots with transposed letters. Here also, (ְסְכנֹות  treasure homes which is the (ָעֵרי מִּ

Lashon of K'nos gather in. K'nos if you switch the letters and take the Samach from the end and put it at 

the beginning it becomes Arei Miskinos storage places. Storage places is for things that are gathered in, 

where they are taken in. So it is a transposition of those two letters. 
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The common word Nechasim is a common word in Mishnayos. Nechasim is usually translated as a person's 

possessions. Nechasim, the things he possesses.   The word Nechasim appears in Tanach 5 times. Every 

time it appears it is related to concepts of wealth. For example in Divrei Hayomim where it talks about 

Shlomo Hamelech choosing wisdom over wealth as it says in Divrei Hayamim II 1:11 ( ר ְנכָ -ְולֹא ים ָשַאְלָת ֹעשֶּ סִּ

ים) Or in Koheles 5:18 .(ְוָכבֹוד ר ּוְנָכסִּ ים) and 6:2 (ֹעשֶּ ר ּוְנָכסִּ  So that the word for Nechasim (possessions) is .(ֹעשֶּ

used very consistently as possessions that a person has gathered in. That comes from this Shoresh of Kenos 

of gathering. The idea of course is there are things that a person can own, possessions that a person has 

which he has for the purposes of living. A person is spending on things that he needs putting to good use. 

It is only wealthy people and people who want to be wealthy who earn money and call it Nechasim, things 

that they just want to have to gather in just for the sake of having. Those are the Nechasim that a person 

has. So a Lashon of Kenisa of each person who earns in order to spend on with his livelihood we would not 

call Nechasim. The Nechasim in general is the idea of (ְסְכנֹות  this type of concept. So we have here (ָעֵרי מִּ

two ideas, 1) the rule of Avosainu & Avosaichem of Rav Schwab and 2) this idea of transposed letters. 

There is a big Arichus in the Sefer Davar Tov and an entire Kuntros of transposed letters which explains 

Shoresh words. 

  

We find in the Parsha something which is quite puzzling. That is as is found in 1:21 (ים ם, ָבתִּ  Shifra .(ַוַיַעש ָלהֶּ

and Pu'a got in exchange for their Mesiras Nefesh ( יםבָ  תִּ ) homes. Rashi explains ( בתי כהונה  -ויעש להם בתים: 

(. 29הערה  2ולויה ומלכות שקרויין בתים. )ויבן( ]הבתים[ את בית ה' ואת בית המלך )מלכים א' ט א( )לקוטי שיחות חלק כ"א, ע' 

 that these were not physical homes but they (:(כהונה ולויה מיוכבד, ומלכות ממרים, כדאיתא במסכת סוטה )סוטה יא ב

were Batei Malchus and Batei Kehuna and Levi'a. They were Zoche to Malchus Bais Dovid and Kehuna 

and Levi'a would come from them. The question that puzzled me as I was Mavir Sedra is the fact that at 

this time Kehuna and Levi'a certainly belonged to the Bechorim (first born) in Klal Yisrael. It was only 

after the Cheit Ha'eigel that Levi'a was taken away and given to Sheivet Levi. This idea was a concept that 

belonged to the Bechorim so what are we saying here that he gave them Batei Malchus, ok but Kehuna and 

Levi'a? Kehuna and Levi'a belonged to the Bechorim. This is something in this week's Parsha which I find 

quite puzzling. 

  

Rabbi Reisman - Parshas Shemos 5772 

  
Let me start with 2 ideas that are Yesodosdik in that they are Hanhagos, ways that people should behave 

by looking at the way Hashem behaves. Let me begin with the Yesod of the Mishne L'melech in his Sefer 

Perashos Had'rachim. 

  

We know that Hakadosh Baruch Hu judges a person Ba'asher Hu Sham, according to the way he is at any 

given time. What happens in the future Hakadosh Baruch Hu does not count in the Cheshbon of a person.  

  

Yet we find in this week's Parsha that Moshe Rabbeinu is standing at the Sneh and he asks the Ribbono 

Shel Olam in what Zechus will Klal Yisrael leave Mitzrayim. The Zechus is as it says in the Posuk 3:12 

( ת יֲאָך אֶּ ת-ְבהֹוצִּ ם, ַתַעְבדּון אֶּ ְצַריִּ מִּ ָהֱאֹלקים, ַעל ָהָהר ַהזֶּה-ָהָעם, מִּ ). In the Zechus of the Torah that Klal Yisrael will 

accept in the future they are going to go out of Mitzrayim now. Even though in the end they are going to 

do the Eigel too, they are going to create an Eigel at Har Sinai, the Mishneh L'melech says a Yesod. That 

Hakadosh Baruch Hu judges a person Ba'asher Hu Sham and not based on Aveiros that are going to happen 

later. 

  

When it comes to something good it is not like that because Hashem desires kindness. The Mishneh 

L'melech says that when it comes to something good Hakadosh Baruch Hu does do things based on things 

that will happen in the future. If a person has a Zechus in the future he already gets Zechusim now. 

  

We find a similar thing in last week's Parsha, Parshas Vayechi. We find 2 Rashis, one Rashi tells us that 

when Ephraim and Menashe were brought before Yaakov ( שכינה וירא ישראל את בני יוסף: בקש לברכם ונסתלקה 
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 That Yaakov saw that in the future Reshayim.(ממנו, לפי שעתיד ירבעם ואחאב לצאת מאפרים, ויהוא ובניו ממנשה

would come from Ephraim and Menashe. That (ירבעם ואחאב) would come from Ephraim and Yeihu and his 

children would come from Menashe. When Yaakov saw that this was going to happen Bikeish Yosef 

Rachamim Al Hadavar V'nacha Alav Ruach Hakodesh. This influence passed. 

  

Then just a few Pesukim later Yaakov Avinu says 48:19 ( י י ָיַדְעתִּ י ְבנִּ ר ָיַדְעתִּ ְהיֶּה-ַגם--ַויֹאמֶּ ְגדָ -ְלָעם, ְוַגם-הּוא יִּ להּוא יִּ ) 

when he is giving the Berachos, there Yaakov says that Yehoshua is going to come from Ephraim and 

because of that I am giving the Beracha to Ephraim first. In other words, when it came to the future 

involving Reshaim like Yerovom, Achov, and Yeihu the feeling passed, it didn't influence the actions of 

Yaakov Avinu. When it came to somebody good that was going to come from them, Gidon and Yehoshua 

that were going to come from Menashe and Ephraim, then he was Dan Al Ha'asid then he behaved based 

on what would happen in the future. When it comes to good things a person gives credit even to something 

which will happen in the future. This is the Yesod of the Mishneh L'melech. 

  

We know that human beings are supposed to emulate the actions of Hakadosh Baruch Hu. Basically, what 

we are saying now is, that when you look at a person you should look to see the good even the potential 

good, the promises of good things that may not have even happened. If it is good you should give credit for 

promises, you should give credit for a hope that in the future things will go well. When it comes to negative 

things, negative things should be ignored. This is a lesson from the Mishneh L'melech. 

  

Let me move on to a second point which is a lesson in behavior and it comes from this week's Parsha. This 

comes from Rav Schwab in his Sefer on the Siddur when he talks about (ָאַמר ַהבוֵחר ) There we say .(ָברּוְך שֶּ

ְמָרה יֵרי זִּ  that Hakadosh Baruch Hu chooses the songs of praise of the Jewish people. It is very hard to (ְבשִּ

understand why Hashem would choose so to speak songs of human beings, ordinary people of this world 

who are so distant from any understanding of Hashem. How do you describe Hashem as choosing Shirei 

Zimra, our songs of praise? 

  

Some people say that Hashem chooses people to do it. It is not something that Hashem needs Kavayochel. 

However, that is not the language of Chazal. The Gemara says in Maseches Yevamos 64a (5 lines from the 

bottom) (שהקב"ה מתאוה לתפלתן של צדיקים) that Hakadosh Baruch Hu has a desire, but that is not understood. 

  

Rav Schwab explains by quoting the Shela. The Shela Hakadosh refers to the name of Hashem that is 

mentioned in this week's Parsha and only in this week's Parsha. When Moshe Rabbeinu asks with which 

name to approach the Jewish people, Hakadosh Baruch Hu says 3:14 (קיֶּה ר אֶּ קיֶּה ֲאשֶּ  That is one of the .(אֶּ

seven names that can't be pronounced according to the Yoreh Dai'a in the Shulchan Aruch. With this name 

Hakadosh Baruch Hu appears to Moshe Rabbeinu and instructs him to go and save Klal Yisrael. 

  

The Yesod says the Shela of (קיֶּה ר אֶּ קיֶּה ֲאשֶּ  ,is that Hakadosh Baruch Hu has a Hanhaga, has a behavior (אֶּ

Kasher Atah Mis'aveh Imi Kach Ani Hove Imcha. That the way one behaves Kavayachol towards Hashem, 

Hashem responds. When a person shows a love towards Hakadosh Baruch Hu, and Ahavas Hashem, 

Hakadosh Baruch Hu responds with a love to that person, with a behavior of love. That is part of the 

Hanhagas Olam Hazeh. 

  

We say (הוד ְוָהָדר ְלָפָניו) there is glory in front of Hashem. The word Hadar which is used here for beauty also 

meens Hadra, something that returns. So (הוד ְוָהָדר ְלָפָניו), Hashem behaves with beauty. Some of that beauty 

is to mirror back the actions that a person takes towards Hakadosh Baruch Hu. 

  

Rav Schwab writes that once the Tzaddik Rav Hirsch Henoch Mi'bendin, I don't know who he was, 

however, Rav Schwab refers to him as a Tzaddik, was standing B'hisbodedus, he thought he was standing 

alone and he was talking to Hashem and he said Ribbono Shel Olam Ich Hab Zich Azoi Lieb. He said it 

with so much feeling that Rav Schwab said he who was observing it secretly could almost hear Hakadosh 
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Baruch Hu responding and I love you too. That Middah is the Middah of (קיֶּה ר אֶּ קיֶּה ֲאשֶּ  That the way a .(אֶּ

person behaves towards the Ribbono Shel Olam the Ribbono Shel Olam behaves back. 

  

With this Rav Schwab explains numerous Gemaras. The Gemara in Maseches Berachos 6a (13 lines from 

the bottom) says ( ר אבין בר רב אדא א"ר יצחק מנין שהקב"ה מניח תפילין שנאמר נשבע ר' בימינו ובזרוע עוזו בימינו זו א"

תורה שנאמר מימינו אש דת למו ובזרוע עוזו אלו תפילין שנאמר ר' עוז לעמו יתן ומנין שהתפילין עוז הם לישראל דכתי' וראו כל 

אליעזר הגדול אומר אלו תפילין שבראש א"ל רב נחמן בר יצחק לרב חייא בר עמי הארץ כי שם ר' נקרא עליך ויראו ממך ותניא ר' 

 that Hakadosh Baruch Hu puts on Tefillin (אבין הני תפילין דמרי עלמא מה כתיב בהו א"ל ומי כעמך ישראל גוי אחד בארץ

that say in them praise of Klal Yisrael. What does it mean that Hashem puts on Tefillin with the praise of 

Klal Yisrael? We don't really understand but we do know that Klal Yisrael puts on Tefillin with the praise 

of Hashem. Our understanding is that that praise and affection, that solidarity with the Ribbono Shel Olam, 

Hakadosh Baruch Hu mirrors back and does the same thing in his relationship with us. 

  

In the Gemara in Maseches Berachos 7a (top line) the Gemara asks (מנין שהקב"ה מתפלל). What does that 

mean that Hakadosh Baruch Hu prays? To whom does he pray and what does he pray. The Gemara says 

 That Hakadosh Baruch Hu prays .(מאי מצלי אמר רב זוטרא בר טוביה אמר רב יה"ר מלפני שיכבשו רחמי את כעסי)

Kavayochel that Klal Yisrael should have a Yeshua. What does it mean? We don't understand what it means 

but what we do understand is when a person prays to the Ribbono Shel Olam, Kavayochel the Ribbono 

Shel Olam behaves that way to us as well. So Hakadosh Baruch Hu is (ְמָרה יֵרי זִּ  Bocher B'shirei (ַהבוֵחר ְבשִּ

Zimra and he is (מתאוה לתפלתן של צדיקים). Because when a person praises the Ribbono Shel Olam, so 

Kavayochel the Ribbono Shel Olam his able in his Hanhagas Haolam, in his behavior here in the world to 

be Maitiv to that person as well. 

  

Rav Schwab explains that that is the entire idea of the Teva (nature) of the world that things work in a 

Galgal (they work in a cycle).  We have a bee that to get its sustenance and satisfaction from tapping the 

nectar of a flower. At the same time we know that the flower continues its existence because of the bee that 

pollinates the flower. So that it is a cycle. One who does good to the other, in turn receives good. 

  

A cow eats grass and in turn it is the waste of the cow that fertilizes the grass. So that the world works in a 

cycle. Kavayochel, that is the cycle of (קיֶּה ר אֶּ קיֶּה ֲאשֶּ  Hakadosh Baruch Hu is saying that as you will .(אֶּ

behave to me I will mirror it back. If you show Ahavah I will show Ahavah. 

  

 ,Havu Hashem Kavod V'oz. Kvayochel the Ribbono Shel Olam says give Hashem honor (ָהבּו לר' ָכבוד ָועז)

and strength. How do you give Hashem strength? (ְתנּו עז ֵלאלרים) because of the nature of the Briya when a 

person shows Ahava to Hashem Hakadosh Baruch Hu shows the Ahavah back. Says Rav Scwab B'sheim 

the Shela that that is the Yesod of (קיֶּה ר אֶּ קיֶּה ֲאשֶּ  .(אֶּ

  

Naturally this behavior is the behavior of Kamayim Panim El Panim as found in Mishlei 27:19 ( ים ם, ַהָפנִּ ַכַמיִּ

ים ָהָאָדם, ָלָאָדם-ֵכן ֵלב --ַלָפנִּ ). This is something that human beings have to have one with the other as well. 

When someone is Maitiv to you, to show Hatava back. These are 2 Vertlach that have to do with the 

Hanhagas Ha'odom. 

  

Let me share with you a technical Vort. We have in this week's Parsha as Rashi teaches us in 4:14 ( :ויחר אף

ר' יהושע בן קרחה אומר כל חרון אף שבתורה נאמר בו רושם, וזה לא נאמר בו רושם, ולא מצינו שבא עונש על ידי אותו חרון. 

ת ממך, אמר לו רבי יוסי אף בזו נאמר בו רושם, הלא אהרן אחיך הלוי, שהיה עתיד להיות לוי ולא כהן, והכהונה הייתי אומר לצא

להים בניו יקראו על שבט הלוי-מעתה לא יהיה כן, אלא הוא יהיה כהן ואתה הלוי, שנאמר )דברי הימים א' כג כד( ומשה איש הא ) 

that Aharon Hakohen was Zoche to Kehuna. When he came out with joy to greet Moshe Rabbeinu he was 

Zoche to be a Kohen. There is a major problem. The Kehuna here was still with the Bechorim until the 

Cheit Ha'eigel because until that time there was no special designation for Sheivet Levi. It would appear 

that it is a mistake that if the Kehuna was still with the Bechorim how would Aharon be Zoche to the 

Kehuna? 
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I recall seeing at one time in the writings of the Steipler, he says a Yesod which I understand is a Rashi near 

the end of Maseches Zevachim that it is not true that the Bechorim would have been Kohanim. The 

Bechorim would have been Leviim which was then taken over by Sheivet Levi, but in regards to Kehuna 

Aharon Hakohen was Zoche to Kehuna here. 

  

As we see when there is no Levi in Shul the Bechor takes over and washes the hand of the Kohanim (by 

Duchaning). We don't say that if there is no Kohen in Shul that the Bechor takes over and Duchans. The 

reason for this is that it was only the Levi'ya that went by the Cheit Ha'eigel from the Bechor to Levi. The 

Kehuna, Aharon was Zoche to that. This is an old Vort that I had seen in the writings of the Steipler. 

  

However, recently I realized that this seems on the one hand to answer a Kasha of the Maharsha. It seems 

that the Maharsha doesn't agree. The Maharsha in Maseches Pesachim 117 or 118 by the Sugya of Hallel 

asks how it says in Hallel which was originally said at the splitting of the Yam Suf before the Chait Ha'eigel, 

so the Maharsha asks how does it say in Hallel a mention of Beis Aharon 3 times in Hallel regarding Betach 

Ba'shem? How do we say that, Yomru Na Beis Aharon? How do we say something special about the Bais 

Aharon? Yivareich Es Beis Aharon, what is special about the Beis Aharon? At the Eigel the Bechorim were 

still the Kohanim? 

  

We see from the Maharsha's Kasha that he does not agree with this Yesod. However, on the other hand, the 

Steipler's Yesod would answer the Maharsha's Kasha. So if we would call it Shittas Rashi it would answer 

the difficulty. 

  

The question of the week is: this Kasha is on a well known Chazal which is often quoted. The Chazal is in 

Devarim Rabbah. It says that Yosef who was recognized as coming from Eretz Yisrael was buried in Eretz 

Yisrael. How so? Yosef was seen as 48:12 (י ְברִּ  When he came to Mitzrayim he was recognized as a .(ַנַער עִּ

Jew. So since it was recognized as someone from Eretz Yisrael he was buried in Eretz Yisrael. 

  

When Moshe came to the B'nos Yisro the Posuk says 2:19 (יָלנּו צִּ י, הִּ ְצרִּ יש מִּ  So since Moshe Rabbeinu .(אִּ

wasn't Mode to his land he is not buried in his land. 

  

The difficulty seems to be that the designation of Artzah (land) to Yosef and Moshe the comparison between 

them seems to be very unfair. Yosef grew up in Eretz Yisrael. Yosef lived in Eretz Yisrael. When Yosef 

came to Mitzrayim it was from Eretz Yisrael. So Yosef who was Hode B'artzo is buried in his land.   

  

Moshe did not live in Eretz Yisrael and he wasn't born in Eretz Yisrael. His parents Amram and Yocheved 

were not born in Eretz Yisrael. He was already a third generation out of Eretz Yisrael. Moshe who was 

recognized for Eretz Yisrael shouldn't be buried in Eretz Yisrael? How can one compare it? 

  

In fact when people say this Medrash over they usually say Moshe who wasn't recognized as a Jew while 

Yosef was recognized as a Jew. That would make more sense but that is not what it says in the Medrash. 

The Medrash says that Moshe Shelo Hode B'artzo. That certainly seems to be something of a difficulty. 

  

Rabbi Reisman - Parshas Shemos 5771 

  
ר, ַאל ) 3:5 ְקַרב ֲהֹלם; ַשל-ַויֹאמֶּ יָך-תִּ יָך, ֵמַעל ַרְגלֶּ ר ַאָתה עֹוֵמד ָעָליו, ַאְדַמת--ְנָעלֶּ י ַהָמקֹום ֲאשֶּ ש הּוא-כִּ ֹקדֶּ ) In this week's Parsha 

we find that Moshe Rabbeinu arrives at the Sneh and the Ribbono Shel Olam speaks to him and says ( ַשל-

יָך יָך, ֵמַעל ַרְגלֶּ של: שלוף והוצא, כמו )דברים יט ה( ונשל ) remove your shoes from on your feet. Rashi explains (ְנָעלֶּ

 which is a language of things (ונשל) is similar to the word (ַשל) that the word (הברזל, )דברים כח מ( כי ישל זיתך

falling off, so too ( יָך-ַשל יָך, ֵמַעל ַרְגלֶּ ְנָעלֶּ ) means take your shoes off your feet. The question is that we have a 
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very common word for taking shoes off ones foot and that is the word Chalotz or Chalitzah which means 

to remove ones shoes specifically. Why here does the Posuk use ( יָך-ַשל יָך, ֵמַעל ַרְגלֶּ ְנָעלֶּ )? 

  

In Derech Sicha volume II on page # 70, Rav Chaim Kanievsky is quoted as answering the question as 

follows. There is a basic difference between Chalotz and Shal. The word Chalotz is used when a person 

takes off his shoes with his hands. There the word Chalotz is used as in the Chalitzah of a Yevamah when 

the Yevamah is required to remove the shoes off the foot of her brother in law and that is typically done 

with the hands. Here ( יָך,-ַשל יָך ְנָעלֶּ ֵמַעל ַרְגלֶּ ) is used because since we know that a person who touches his 

shoes is required to wash Netillas Yadaim (to wash his hands afterwards), Moshe Rabbeinu was not going 

to remove his shoes by touching them as here he was standing talking to the Ribbono Shel Olam, so rather 

( יָך-ַשל יָך, ֵמַעל ַרְגלֶּ ְנָעלֶּ ) slip the shoes off your feet without touching them. The word Sh'al is used. This is the 

Vort said B'sheim Rav Chaim Kanievsky and it is a nice Vort for itself. 

  

There is something else that I would add that is absolutely beautiful. In Navi, in Shmuel Bais Perek Gimmel 

we find the story of Yoav and Avner. As many of you know, Yoav killed Avner because Avner had killed 

Yoav's brother and felt about himself as a Goal Hadam. However, he fooled Avner by speaking with him. 

In speaking to him he caught Avner not on guard and was able to kill him. The Posuk says 3:27 ( ַוַיֵטהּו יֹוָאב

ל י-אֶּ לִּ תֹו ַבשֶּ תֹוְך ַהַשַער, ְלַדֵבר אִּ ). Yoav called Avner to talk to him in the gateway, to speak to him with trickery. 

י) לִּ  is an unusual word. Chazal Darshun in Maseches Sanhedrin 49a (11 lines before the end of the Perek) (ַבשֶּ

 Yoav pretended that he had a Shaila to ask him and he went .(לדבר אתו בשלי אמר רב יהודה אמר רב על עיסקי שלו)

to speak to him about Chalitzah. In asking this Shaila he caught Avner by surprise and killed him. 

  

The question is why is Sheli or Shal used there? The reason is that Shal is used to meaning to take off the 

shoe, Chalitzah. If he wanted to talk about Chalitzah why not use the word Chalitzah? It is actually very 

beautiful. 

  

The Gemara in Maseches Sanhedrin tells us which Shaila did he ask him when he called Avner to the side. 

Which question of Hilchos Chalitzah did he ask him to fool him into being able to kill him? Rashi explains 

על עסקי שלו. לשון של נעלך )שמות ג( שאל לו בערמה יבמה גדמת היאך חולצת התחיל שוחה מלפניו ומראהו כך היא חולצת )

 If a woman has no arms Lo (בשיניה והוא שלף חרבו והרגו כדכתיב )מלכים א ב( בחגורתו אשר במתניו ובנעלו אשר ברגליו

Aleinu, how does she do Chalitzah? To which Avner responded, she does Chalitzah with her teeth. He 

proceeded to bend down to show Yoav how it is done. Of course when Avner bent down, he was especially 

vulnerable and Yoav was able to kill him. 

  

It is so beautiful because the word Shal means taking off a shoe without using ones hands. So Chazal 

understood (י לִּ תֹו ַבשֶּ  .that this is what he asked him, about taking off shoes without using ones hands (ְלַדֵבר אִּ

It is a beautiful TzuShtel of the Yesod that Rav Chaim Kanievsky says. 

  

2:5 ( ד ַבת ְרֹחץ ַעל-ַוֵתרֶּ יָה ֹהְלֹכת ַעל-ַפְרֹעה לִּ ת-ַהְיֹאר, ְוַנֲעֹרתֶּ א אֶּ ת-ַיד ַהְיֹאר; ַוֵתרֶּ ְשַלח אֶּ הָ -ַהֵתָבה ְבתֹוְך ַהסּוף, ַותִּ ָקחֶּ ֲאָמָתה ַותִּ ) We 

find in the Parsha that when Moshe Rabbeinu as an infant was put in the river Bas Paroh came and as you 

all know she rescued him. Why was she at the river? 

  

The Posuk says that she went ( ְרֹחץ ַעל ַהְיֹאר-לִּ ). The Gemarah in Maseches Sotah 12b (top line)(  ותרד בת פרעה

מעון בן יוחי מלמד שירדה לרחוץ מגלולי אביהלרחוץ על היאור א"ר יוחנן משום ר' ש ) and Maseches Megillah 13a (12 

lines from the top) ( אמאי קרי לה יהודיה על שום שכפרה בע"ז דכתיב ותרד בת פרעה לרחוץ על היאור ואמר רבי יוחנן שירדה

 say that Bas Paroh went down to the river to cleanse herself from the Avoda Zorah (לרחוץ מגילולי בית אביה

of her father's home. Rashi says that (גירות )(לרחוץ. לטבול )לשון that she was Tovel for Gairus. She wanted 

to be Migayeir. She wanted to become a Jewess. Therefore, she went there to be Tovel for Gairus. 
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The Turei Even is Matmia on Rashi and says how can there be Gairus if it is before Matan Torah. How can 

a person be a Ger before there was a Klal Yisrael? He says that it was from the Tumah of the Avoda Zorah 

that she went to be Tovel.  

  

To answer the Turei Even's Kasha on Rashi, I would like to remind you that there is a Rav Naftali in 

Maseches Kesuvos that we learned in Yeshiva. The Chidushei Hagarnat in Maseches Kesubos 11 in the 

Sugya of Ger Kattan we had learned a Rav Naftali. Rav Naftali there discusses Geirus in general. He says 

that to be a Yid there are two components. 1) Kedushas Yisrael and 2) Yichus Yisrael. Yichus Yisrael is 

when someone is born and their mother is a Yid. Kedushas Yisrael is someone who has the Kedusha of the 

Jewish people. Every born Yid has both Kedushas Yisrael and Yichus Yisrael. However Rav Naftali says, 

prior to Kabbalas Hatorah Jews had Yichus Yisrael because they were the children of Avraham, Yitzchok, 

and Yaakov but did not have Kedushas Yisrael until Har Sinai at Matan Torah. 

  

Rav Naftali compares this to a pregnant woman who converts. Subsequently when she gives birth the child 

needs Geirus. Yet if there are twins born, they are considered to be related. Even if there is one child born 

the child is considered to be related to its mother. Why is that so if a Ger is considered like a new individual 

without relatives (Ger Shenis'gairu K'koton Hanoiled Dami)? 

  

Rav Naftali answers that at the time of birth the mother was Jewish so the child has Yichus Yisrael. 

Relatives and relationships depends on Yichus Yisrael. The child lacks Kedushas Yisrael because at the 

time of conception the mother was not a Yid. His Geirus happens against his will because once someone 

has Yichus Yisrael he is obligated to have Kedushas Yisrael. 

  

With this many things are explained. For example, we know on the one hand that at Matan Torah we became 

Jews (Geirim), and on the other hand we know that after Matan Torah that people remained prohibited to 

their sisters or their other relatives with whom they are not allowed to marry. Ai, we have a rule of Ger 

Shenis'gairu K'koton Hanoiled Dami? If all Jews became Geirim at Matan Torah there should be no Issur 

of relatives? 

  

The answer is Yichus Yisrael they had because they were the children of Avraham, Yitzchok, and Yaakov. 

It was the second aspect of Geirus, Kedushas Yisrael that they didn't have until Matan Torah. 

  

This also explains that the fact that Klal Yisrael received Mitzvas Shabbos at Marah. Before Matan Torah 

they were Mitzuva in Shabbos. However, a Goy who keeps Shabbos is Chayuv Misah. How can it be that 

they were Michuyav in Shabbos before Mattan Torah? 

  

The Teretz is they were Jews by Yichus Yisrael even before Matan Torah. Therefore they could keep 

Shabbos. This is an idea of Yichus Yisrael and Kedushas Yisrael which Rav Naftali says. 

  

What we gain from Rav Naftali of course is that it is possible to have Gairus for Yichus Yisrael alone so 

that even before Matan Torah we can understand that Bas Paroh was Yoredes ( ְרֹחץ ַעל ַהְיֹאר-לִּ ) to be Megayair. 

Ai, you will ask how can she be Migayair if there were no Jews? The Teretz is that Yichus Yisrael already 

existed and at that point it was Shayich that aspect of being a Yid. 

  

2:6 ( ת ְרֵאהּו אֶּ ְפַתח ַותִּ ֵּנה-ַותִּ ד, ְוהִּ ה; ַוַתְחֹמל עָ -ַהיֶּלֶּ ים זֶּה--ָליוַנַער ֹבכֶּ ְברִּ ַיְלֵדי ָהעִּ ר, מִּ ַותֹאמֶּ ) A Vort from Rabbi Meir Shapiro. 

When Moshe is taken out of the river it says (ה  ,Al Pi Pashtus .(והנה נער בכה: קולו כנער) Rashi explains .(ַנַער ֹבכֶּ

it means that he was a baby (Yeled) but his cry was that of a Nar (an older child). What is so important 

about the strength of Moshe's voice? 

  

There is a difference between the cry of a Yeled and that of a Nar. A baby cries only for his needs. A Nar 

cries for others in need. Moshe was already crying for the Tzar of Klal Yisroel at the age of 3 months old. 
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That was the praise of Moshe Rabbeinu, the praise that Rashi is referring to that he wept as someone older. 

He wept as someone who can feel the pain of other people. Of course the lesson is as it says in 2:11, ( ְרא, ַויַ 

ְבֹלָתם  to feel along with Klal Yisrael the pain that Klal Yisrael feels which is something we should be (ְבסִּ

able to understand and identify with.  

  

The first question of the week is: The Medrash in Koheles Rabbah which is often quoted in Parshas 

Vayeitzei. The Medrash goes on the Posuk in Koheles 10:2 (ְשמֹאלֹו יל לִּ ינֹו, ְוֵלב ְכסִּ ימִּ  which basically (ֵלב ָחָכם לִּ

says that a smart man has his heart in the right place and a fool does not. The Medrash Darshuns as follows 

ינו) ימִּ ) is Yaakov Avinu because it says in Parshas Vayeitzei 31:17 (ֵלב ָחָכם לִּ ת ָשא אֶּ ת-ַוָיָקם, ַיֲעֹקב; ַויִּ ָנָשיו, -ָבָניו ְואֶּ

ים-ַעל ַהְגַמלִּ ) it says Yaakov took his sons and his wives, his children came before his wives. His primary 

focus was on protecting his children and then on his wives. 

  

The Medrash says that (ְשמֹאל יל לִּ ינֹו, ְוֵלב ְכסִּ ימִּ  .that a fool's heart is on his left side in the wrong spot (ֵלב ָחָכם לִּ

This refers to Eisav on who it says in Parshas Vayishlach 36:6 ( ת ַקח ֵעָשו אֶּ ת-ַויִּ ת-ָנָשיו ְואֶּ ת-ָבָניו ְואֶּ -ָכל-ְבֹנָתיו, ְואֶּ

ת ת-ַנְפשֹות ֵביתֹו, ְואֶּ ְקֵנהּו ְואֶּ ְמתֹו ְוֵאת ָכל-ָכל-מִּ ְך -ְבהֶּ ץ ְכָנַען; ַוֵילֶּ רֶּ ר ָרַכש ְבאֶּ ְנָינֹו, ֲאשֶּ לקִּ יו-אֶּ ְפֵני ַיֲעֹקב ָאחִּ ץ, מִּ רֶּ אֶּ ) Eisav is 

transporting his family and it says his wives before his children. There is no doubt that he loved his wives, 

however, he didn't realize that the most important asset a person has is his children. So he put wives before 

children.  Yaakov who was a Chochom put his children before his wives. That is a wonderful Medrash and 

the reason it is being mentioned here in Parshas Shemos is because here in Parshas Shemos 4:20 we see 

that ( ת ה אֶּ ַקח ֹמשֶּ ְשתֹו ְואֶּ -ַויִּ ֵבם ַעל-תאִּ ת-ָבָניו, ַוַיְרכִּ ה אֶּ ַקח ֹמשֶּ ם; ַויִּ ְצָריִּ ים, ְבָידֹו-ַהֲחֹמר, ַוָיָשב, ַאְרָצה מִּ ַמֵטה ָהֱאֹלהִּ ) Moshe 

Rabbeinu puts his wife before his children and that seems to contradict the Medrash that says that a wise 

person knows to take his children first? So this is a Stirah that seems to contradict the Medrash on Koheles. 

Tzorech Iyun Gadol! 

  

The final question of the week is: When Moshe Rabbeinu comes to Midyan, the daughters of Yisro say that 

we were saved from a Mitzri as it says in 2:19 (  ָ ים--ַותֹאַמְרן ַיד ָהֹרעִּ יָלנּו מִּ צִּ י, הִּ ְצרִּ יש מִּ אִּ ). There is a well known 

Chazal that Moshe Rabbeinu was faulted for looking like a Mitzri (he was dressed like a Mitzri) and not 

like a Yid, unlike Yosef when he went down to Mitzrayim was called ( יהָ  ְברִּ ד ָהעִּ בֶּ עֶּ ). This is why Yosef was 

Zoche to be buried in Eretz Yisrael and Moshe Rabbeinu was not. 

  

There is a problem with this whole idea. We are told that Moshe Rabbeinu was only 13 years old when he 

left Mitzrayim and when he came to Yisro he was already 80. In between the Medrash explains that Moshe 

Rabbeinu was a Melech in some far away land. However we explain the 67 years in between, Moshe 

Rabbeinu was not in the land of Mitzrayim. Why in the world would he still be wearing his clothes from 

Egypt 67 years later? That is difficult to understand. 

  

Rabbi Reisman - Parshas Shemos 5770 

  
  

  

ים 1:21 ם ָבתִּ ים ַוַיַעש ָלהֶּ ת ָהֱא־ֹלקִּ י ָיְראּו ַהְמַיְלֹדת אֶּ י כִּ  ַוְיהִּ

  

Rashi says which homes,  :בתי כהונה ולויה ומלכות שקרויין בתים. ויבן את בית ה' ואת בית המלך )מלכים  -ויעש להם בתים

 :(א' ט א(. כהונה ולויה מיוכבד, ומלכות ממרים, כדאיתא במסכת סוטה )סוטה יא ב

  

So Batei Kehuna came from Aharon and Batei Malchus came from Yehuda. However, as the Gemara says 

in Maseches Sotah 11b (7 lines from the bottom) Miriam married Caleiv Ben Yefuneh who was from 

Sheivet Yehuda and from there came Malchus Beis Dovid.  
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The problem with this is, if you look at Megillas Rus 4:18 - 4:22 it says  ה תֹוְלדֹו  יח תְוֵאלֶּ יד אֶּ ץ הֹולִּ רֶּ ץ, פֶּ -ת ָפרֶּ

ְצרֹון. יט ת  חֶּ יד אֶּ ְצרֹון הֹולִּ ת-ְוחֶּ יד אֶּ יָנָדב. כ-ָרם, ְוָרם הֹולִּ ת  ַעמִּ יד אֶּ יָנָדב הֹולִּ ת-ְוַעמִּ יד אֶּ יד   ַשְלָמה. כא-ַנְחשֹון, ְוַנְחשֹון הֹולִּ ְוַשְלמֹון הֹולִּ

ת ת-אֶּ יד אֶּ תְוֹעֵבד הֹולִּ   עֹוֵבד. כב-ֹבַעז, ּוֹבַעז הֹולִּ ת-יד אֶּ יד אֶּ ַשי הֹולִּ ָשי, ְויִּ ד-יִּ ָדוִּ . 

  

So Dovid is traced all the way back to Yehuda, however, Caleiv is not mentioned at all. So it seems that 

Dovid Hamelech did not come from Caleiv. You can't say that Caleiv was known by a different name 

because Ram from Posuk 19 is Caleiv's brother and Chetzroin was Caleiv's father. The reason why Caleiv 

was called Ben Yefuneh even though Chetzroin was his father is as the Gemara explains here in Sotah 11b 

(2 lines from the bottom) that Caleiv turned aside (fanah) from the plot of the Meraglim. So how can it be 

that Miriam married Caleiv and that brought about Malchus Bais Dovid if it was Ram? 

  

R' Vidal Hatzarfasi who is a Moroccan Gadol suggests a Teretz. Maybe there was some type of Yibum in 

this line of generations until Dovid Hamelech. So Miriam could have married one of the brothers either 

Ram or Caleiv and he died and then Miriam performed Yibum with the other one. The lineage is called Al 

Sheim Achiv Hameis and still it was literally from one of them. This is an ingenious Teretz to make both 

be true that Miriam married Ram and Caleiv and from them came Malchus Bais Dovid. 

  

We know that Caleiv outlived Miriam because Miriam died in the Midbar and Caleiv got a Cheilek in Eretz 

Yisrael. So it can't be that Caleiv died during the lifetime of Miriam and Ram did Yibum. So it must be that 

Ram married Miriam, then died, and Caleiv was Miyabeim her. However, the Gemara in Sotah 12a (top 

line) says Miriam was called Azuvah because she had a disease that made it that no one wanted to marry 

her except for Caleiv. So it sounds like Caleiv was her first husband. If so, the Teretz would fall apart and 

the original Kasha comes back of how can Dovid come from Caleiv if it says that he came from Ram? 

  

ר ְי־רָו־ר  6:1 י ְבָיד ֲחָזָקה ְיַשְלֵחם ּוְבָיד ֲחָזָקה ְיָגְרֵשם ֵמַאְרצֹוַויֹאמֶּ ה ְלַפְרֹעה כִּ ֱעשֶּ ר אֶּ ה ֲאשֶּ ְראֶּ ה ַעָתה תִּ ל ֹמשֶּ אֶּ : 

  

The Gemara in Maseches Sanhedrin 111a (5 lines from the bottom) explains; now you will see what I shall 

do to Paroh, meaning the war against Paroh (Yetzias Mitzrayim.) However, you will not live to see the war 

against the 31 Kings of Canaan, meaning you will die before Klal Yisrael reaches Canaan. It seems that 

Hashem is saying to Moshe Rabbeinu that it is not befitting that Moshe should take Klal Yisrael into Eretz 

Yisrael. What did Moshe do wrong, he complained for the Kavod of Klal Yisrael? 

  

Rav Schwab in his Sefer on Chumash Mayan Bais Hashoeva page # 130 to answer this question asks, why 

did Kibush and Chaluka of Eretz Yisrael take 14 years? Klal Yisrael conquered slowly. Why did it have to 

be slowly? One of the Middos of Hakadoish Baruch Hu in this world is the Middah of Mitinois, which 

means developing things slowly. Rav Schwab calls it the Middah of Toicheles as in  ים ים ֲאֵחרִּ ְבַעת ָימִּ ל עֹוד שִּ ַוָיחֶּ

ן ַהֵתָבה ת ַהיֹוָנה מִּ ף ַשַלח אֶּ ים  ,which is found in Parshas Noach 8:10. In 8:12 we find again ַוֹיסֶּ ְבַעת ָימִּ ל עֹוד שִּ ָיחֶּ ַויִּ

ת ַהיֹוָנה ְולֹא ָיְסָפה שּוב ֵאָליו עֹוד ים ַוְיַשַלח אֶּ  ֲאֵחרִּ

  

This shows the Middah of building slowly in this world. It says in Maseches Berachos 32b (24 lines from 

the top) מאריך בתפלתו ומעיין בה סוף בא לידי כאב לב שנא' )משלי יג( תוחלת ממושכה והא א"ר חייא בר אבא א"ר יוחנן כל ה

 This means, whoever prolongs his Davening and expects that his prayer will be granted due to his מחלה לב

having prayed at great length, will eventually suffer heartache because of the Posuk that is quoted from 

Mishlei, Prolonged prayer makes the heart sick. This is as if to say it is a bad Middah to expect Ruchniyos 

to come right away when there is a Tefillah for something. A farmer knows when he plants a seed that it 

takes awhile until something sprouts and grows. A person who has Mitinois is an important Middah in 

Avoidas Hashem. Moshiach is called Avdi Tzemach. Tzemach as in something that sprouts slowly. 

  

This was Hashem's Tayna on Moshe, you go to Paroh and expect that right away the Yeshua should come. 

The Ribboinoi Shem Oilam doesn't work that way. The Yeshua doesn't come quickly and suddenly. This 

was the Chisaroin so to speak of Moshe Rabbeinu K'madrai'gusoi which the Ribboinoi Shel Oilam said it 
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is good that you are not going to lead Klal Yisrael into Eretz Yisrael because there it will take years and 

your Middah is that you don't have the appropriate amount of patience. 

  

There is a Brisker Rav that discusses the 12th Ani Maamin where it says regarding Moshiach, Af Al Pi 

Sheyis'ma'mei'ah, Im Kol Zeh Achakeh Loi. It is like a Kasha and a Teretz in the Ani Maamin. I am waiting 

and have Emunah even though he may delay? The Teretz is, nevertheless I anticipate every day that he will 

come. We don't have a Kasha and a Teretz in any of the other Ani Maamins, so why here do we? The 

Brisker Rav answers, that part of the Middah of waiting for Moshiach is Achakeh Loi which is the same 

Middah of Toicheles that Rav Schwab is talking about. To be patient for good things to happen. 

  

Why do we have a world in which we have to wait patiently for good things to happen? It is based on a 

Rabbeinu Yona in Pirkei Avos 3:9. He writes that the Taivah for something Ruchniyos is what builds up a 

person. It is not when you achieve it that you are built up. Moshiach's coming will not build up Klal Yisrael. 

It is the Achakeh (the anticipation) that builds up Klal Yisrael. The desiring of something is Moisif Ahavah 

and Chochmoh. Therefore the Ribboinoi Shel Oilam made it that you have to wait patiently for something 

good to happen. 

  

4:19 There is a Shaila in the Poiskim if a person can put himself in Sakana to save other people who are 

also in Sakana. The understanding is, that it is a Rishus and not an obligation; however, there is a certain 

amount of debate. The Ohr Sameiach discusses this both in the Sefer Ohr Sameiach and in the Meshech 

Chochmoh. He holds that it is Assur. Chayecha Koidmin is an obligation that you have to take care of 

yourself first. He brings a Raya from the Parsha,  ֹל מ ר ְי־רָו־ר אֶּ ים ַויֹאמֶּ י ֵמתּו ָכל ָהֲאָנשִּ ם כִּ ְצָריִּ ְדָין ֵלְך ֻשב מִּ ה ְבמִּ שֶּ

ָך ת ַנְפשֶּ ים אֶּ  For Moshe, going to Mitzrayim was a Sakana because he was sentenced to death in ַהְמַבְקשִּ

Mitzrayim. We can make a Diyuk from that Posuk that were it not for the fact that all the people who 

wanted to kill Moshe had already died, it would have been Assur for Moshe to go to Mitzrayim because of 

the Sakana. This Pshat of the Ohr Sameiach is good if you only learn this one Posuk. However, if you look 

through the narrative, you will see that the Pshat doesn't fit well. 

  

First, the Ribboinoi Shel Oilam asked Moshe Rabbeinu to go to Mitzrayim and he doesn't say that the 

people who want to kill him are dead already. The 7 days of the S'neh come to an end by Shishi. Than 

Moshe says to Yisroi that he is going back to Mitzrayim and Yisroi says Leich L'shaloim. Then we have 

the Posuk that Hashem says that the people died who want to kill Moshe. It seems that this message came 

for another reason but not that it was the Mattir for him to go. 

  

ָפָניו 4:3 ה מִּ י ְלָנָחש ַוָיָנס ֹמשֶּ יֵכהּו ַאְרָצה ַוְיהִּ יֵכהּו ַאְרָצה ַוַיְשלִּ ר ַהְשלִּ  When Moshe threw the stick to the ground it ַויֹאמֶּ

turned into a snake and Moshe ran away from it. The Mishnah in the first Mishnah of the 5th Perek of 

Berachos says, ( אין עומדין להתפלל אלא מתוך כובד ראש. חסידים הראשונים היו שוהין שעה אחת ומתפללים, כדי שיכוונו

 when you Daven Shemoneh (את ליבם למקום. אפילו המלך שואל בשלומו, לא ישיבנו; ואפילו נחש כרוך על עקבו, לא יפסיק

Esrei you must picture yourself as standing before the Ribboinoi Shel Oilam. The wording of the Mishna 

is even if a snake wraps itself around your ankle you shouldn't be Mafsik. Moshe Rabbeinu who was 

standing in front of the Boirei Oilam and he sees a snake so he runs away? There is a technical Halachik 

Teretz to this Kasha. 

  

Rabbi Reisman - Parshas Shemos 5769 

  
The Gemara in Maseches Nedarim 65a (2 lines from the top) says ( אמר רב נחמן דכתיב ויאמר ר' אל משה במדין

שה אין אלה אלא שבועה דכתיב ויבא לך שוב מצרים כי מתו כל האנשים אמר לו במדין נדרת לך והתר נדרך במדין דכתיב ויואל מ

 that Moshe Rabbeinu swore to Yisroi that he would stay in Midyan. Hashem told Moshe to go (אתו באלה

down to Mitzrayim. Hashem also says B'midyan which the Gemara Darshuns that Moshe was told to go to 

Midyan to be Matir Neder. The technical Shaylah is, how could Moshe be Matir Neder if he was the only 

Yid, as we know that you need Yiddin to be Matir the Neder? 
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A woman called Rebbi on an Erev Shabbos with a shaylah that she was Mafrish Challah, however, it got 

mixed back into the dough. The Eitza would be to be Matir Neder on the Hafroshas Challah. How do you 

do that, if Shlichus doesn't work for Hatoras Nedarim. The Eitza is, in Siman Reish Chaf Cheis in Yoreh 

Daiya it says that a wife can be Matir Neder through her husband. This is one of the places that we see that 

Ishtoi K'gufoi has a Nafka Mina L'halachah. So Rebbi had her give a piece of Challah to her husband to 

bring to shul to be Matir Neder and then she was Mafrish Challah anew. This just illustrates the problem 

that Moshe Rabbeinu faced by not having a Yiddishe Bais Din. 

  

Maybe we can say as follows, there is a Shayla in the P'nei Yehoshua in Maseches Gittin 35b. Can a person 

be Oiver on his Neder with the knowledge that he will be Matir Neder at a later time. Hatoras Nedarim is 

Oikar the Neder L'mafrayah. To illustrate this point, let us say that Rebbi would have told this woman, eat 

the Challah on Shabbos, however, leave over a piece. After Shabbos you will be Matir Neder and that will 

cause that your eating of the Challah was not being Oiver a Neder. She would also be Mafrish again after 

this. The P'nei Yehoshua says this is acceptable.  

  

Rav Yitzchak Elchonon an Achroin, disagrees in his Sefer Ein Yitzchok. His reasoning is Chaishinun 

L'misah that we don't know how long he will live and maybe he won't be Matir Neder before he dies. Im 

Kein, Moshe Rabbeinu who knew that he would live, because Hashem sent him to take out Klal Yisrael, 

then even the Ein Yitchak might be Moideh to the P'nei Yehoshua. So maybe Moshe waited until he got to 

Mitzraim to be Matir Neder. 

  

Rashi on the Parshah says Moshe swore that he wouldn't leave Midyan unless Yisroi would give him 

Rishus. So since Yisroi gave Rishus there was no reason for the Hatorah, so it's a Stirah to the Gemara? 

  

It could be that Moshe made a Neder, and anytime a Neder is Al Das someone else you need his Rishus. 

So it could be that he got Rishus and went back to Mitzrayim and was Matir Neder. 

  

It says in the Posuk that Moshe was 80 years old when he stood before Paroh. This is before the 10 Makkos. 

The Yidden went out of Mitzrayim in Nissan, about 37 days after Moshe's birthday. No one says the Makkos 

only took 37 days. There are a number of Makkos that says B'feirush that they took 7 days. That being said, 

when Moshe stood in front of Paroh, it was before Zayin Adar of that year. If he would have been 80, on 

his next birthday he would be 81. Then the 40 years in the Midbar would make him 121 which we know is 

not the case. So it is a Davar Peleh that the Cheshboin doesn't really Shtim? 

  

There is a R' Yaakov Emden that says that the Yidden were in the Midbar for 39 years and that the Torah 

rounds it off. This is also Shver, because the Gemarah goes through a Cheshbon with the Man showing that 

it was 40 years. 

  

As we all know, Basya sticks out her arm and it gets longer to reach Moshe. It is a well-known Vort of R' 

Chaim Shmulevitz, who asks, why did she even bother sticking out her arm if it was so far? He says, you 

see from here that you have to do Hishtadlus and do the best you could. This Vort is a Stirah to a Vort on 

Parshas Mikeitz. 

  

In Parshas Mikeitz, Yosef is punished (with an extra 2 years in jail according to Rashi) for asking the Sar 

Hamashkim to remember him. Ai Yosef did a normal Hishtadlus? 

  

The Chazoin Ish in his Sefer Emunah V'Bitachoin says a big Yesoid. We see that even when the Sar 

Hamashkim does finally remember Yosef, he calls Yosef Eved Ivri in front of Paroh, thereby putting him 

down. B'derech Hatevah Yosef's request of the Sar Hamashkim wouldn't have worked. The Chazon Ish 

says a Yesoid, a person must have Bitachon and do his Hishtadlus. As long as the Hishtadlus is normal, it 
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is not a Stirah to Bitachon. However, when a person does something out of desperation, that is going against 

Bitachon. Therefore, Yosef's behavior was wrong. 

  

R' Chaim Shmulevitz's Vort seems to be a contradiction to this Vort. There is a difference between 

Ruchniyos and Gashmiyos. Basya was doing a Mitzvah, a Davar Ruchni, so even if she did something 

desperately it is not a lack of Bitachon. 

  

This idea might answer a question Rebbi had on Rav Pam. There were many time that people were dating 

and it wasn't going smoothly, so Rav Pam would say, don't push to hard to make it work. When Rav Pam 

was ill, and Rebbi spent a lot of time in the hospital with his family, he was told that Rav Pam's Shidduch 

itself didn't go so smooth, yet he pushed until it worked. So it looks Shver that Rav Pam didn't listen to his 

own advice. 

  

Rav Pam might have been a different case, because his Cheshbon was a Ruchniyasdika Cheshbon which 

allows you to push for things until you get it. Human beings normally are just the opposite. They stay 

overtime at work and go to work in snow storms, however, for Ruchniyos, to go to Minyan or Seder during 

a snowstorm, they come up with excuses. We have to know what really counts. 

  

A Vort from Rabbi Moshe Shapiro. When Moshe is taken out of the river it says 2:6 (ה  Rashi says  .(ַנַער ֹבכֶּ

 Al Pi Pashtus, it means that he was a baby but his cry was that of a Nar. What is so (והנה נער בכה: קולו כנער)

important about the strength of Moshe's voice? 

  

There is a difference between the cry of a Yeled and that of a Nar. A baby cries only for his needs. A Nar 

cries for others in need. Moshe was already crying for the Tzar of Klal Yisroel. This has special meaning 

to us during the current war in Eretz Yisrael, when we should be having Acheinu Bnei Yisrael in our 

Tefillos.  

 

 


