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Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            8:10
Maariv                         after mincha, &   9:15

שבת בלק
Light candles                                              8:02 PM
Mincha                                               7 & 8:12 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                 1:45, 6:30 &  7:55 PM
Maariv                                                        9:05 PM
Shabos Ends                                               9:09 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
“Whoever has these three traits is 
from the disciples of our forefather 
Avraham; and whoever has three 
different traits is from the disciples of 
the wicked Bil’am. Those who have a 
good eye, a humble spirit, and a 
meek soul are disciples of our 
forefather Avraham. Those who have 
an evil eye, an arrogant spirit, and a 
greedy soul are disciples of the 
wicked Bil’am.” (5:22) At first glance, 
observes R’ Shlomo Kluger z”l 
(1784-1869; rabbi of Brody, Galicia), 
this mishnah appears to contain 
unnecessary repetition, as the first 
sentence does not appear to add to 
the message of the mishnah. In fact, 
however, there is a difference 
between the first sentence of the 
mishnah and the second. Indeed, the 
mishnah is referring not to two 
groups of people, as would appear at 
first, but to four groups. First the 
mishnah addresses those for whom 
good or bad traits are inborn. Such 
individuals are “from the disciples” of 
Avraham and Bil’am, respectively. 
While they clearly are descendants of 
those who went in the ways of either 

Avraham or Bil’am, they cannot 
themselves be called disciples 
themselves. Next, the mishnah refers 
to the actual disciples of Avraham 
and Bil’am, respectively. The former 
are those who have toiled to acquire 
the traits of “a good eye, a humble 
spirit, and a meek soul.” Likewise, 
the latter are those who, through their 
own choices, have acquired the traits 
of “an evil eye, an arrogant spirit, and 
a greedy soul.” R’ Kluger adds: Some 
versions of the mishnah actually state 
“from the disciples” in both the first 
and second sentences. According to 
that version, we can explain the 
seeming redundancy by stating that 
the first sentence actually sums up 
the previous three mishnayot. Those 
mishnayot extol the virtues of one 
who loves others selflessly, one who 
does not engage in disputes, and one 
who toils for the benefit of the many. 
Such a person, says the first 
sentence of our mishnah, is among 
the disciples of Avraham (and the 
opposite type of person is among the 
disciples of Bil’am). Then the 
mishnah lists three more traits which 
determine whether a person can be 
counted among the disciples of 
Avraham (or Bil’am). (Magen Avot)

==============================Anti-Semitism
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In this week’s parashah, we read how 
Bilam tried to curse Bnei Yisrael. 
Pirkei Avot (ch.5) teaches that 
evil-doers like Bilam do not live out 
“half their days,” as the verse 
(Tehilim 55:24), “Men of bloodshed 
and deceit shall not live out half their 
days.” We also find that our Sages 
refer to old age as “length of days.” 
Sometimes, a tzaddik’s life is referred 
to as “days,” while the evil-doer’s life 
is referred to as “years,” as in Mishlei 
(10:27), “Fear of G-d will add days, 
while the years of the wicked will be 
shortened.” Why do we speak of 
“days” rather than “years” when 
discussing the length of a person’s 
life, especially a tzaddik’s life?  R’ 
Menachem Simcha Katz  (Brooklyn, 
N.Y.) explains: The Gemara 
(Shabbat 153a) instructs man to 
repent one day before he dies. The 
Gemara asks: Does a person know 
when he will die? No! Therefore, 
concludes the Gemara, one should 
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========================================== 
repent every day. It follows, R’ Katz 
writes, that the value of a person’s 
years depends on what he did with 
his days. A person who repents every 
day gives meaning to his years. At 
the end of his life, he has “length of 
days”--a valuable collection of “days.” 
In contrast, the wicked don’t use their 
days to repent; their years are 
shortened and they lack “days.” 
[Thus, they do not live out “half their 
days.”]  R’ Katz adds in the name of 
the Chafetz Chaim z”l: A person 
must always imagine that he has only 
one day left, that whatever mitzvah is 
before him is only one mitzvah that 
needs to be done, and that he is the 
only person in the world. This will 
push him to perform the mitzvah with 
zerizut / alacrity. (Simcha L’ish) 

האלה עמךויבא אלקים אל בלעם ויאמר מי האנשים 
“Elokim came to Bilam and said, 
‘Who are these men with you?’” 
(22:9) Midrash Rabbah comments: 
Bilam should have answered, “All 
secrets are known to You, and You 
are asking me?!” Since he did not 
answer this--rather, he answered 
(verse 10), “Balak son of Tzippor, 
king of Moav, sent to me”--Hashem 
told him: “Since you spoke thus, you 
may not curse Bnei Yisrael.” [Until 
here from the midrash]  R’ Shmuel 
Shmelke Guntzler z”l (1834-1911; 
rabbi of Oyber-Visheve, Hungary for 
45 years) asks: This midrash implies 
that, had Bilam answered properly, 
he would have been permitted to 
curse Bnei Yisrael! Can that possibly 
be true? He explains:  The Gemara 
(Mo’ed Katan 9b) relates that Rabbi 
Shimon Bar Yochai sent his son to 
two other sages to receive their 
blessing. When the son returned, he 
reported that they had cursed him, 
saying, in Aramaic, “May you sow 
and not reap, etc.” Rabbi Shimon Bar 
Yochai explained to his son that they 
had, in fact, blessed him: “May you 
have children who won’t die young, 
etc.” (Commentaries explain that they 
wanted Rabbi Shimon Bar Yochai to 
have to interpret the blessing so that 
it would be as if he had blessed his 
son also.) We learn from here, writes 



R’ Guntzler, that the speaker’s 
intentions take precedence over his 
actual words; even if the words 
sound like a curse, Hashem knows 
that they actually were meant to 
convey a blessing.  Balak promised 
to give Bilam great riches if Bilam 
cursed Bnei Yisrael. Had Bilam 
acknowledged that Hashem knows 
man’s thoughts, Bilam would have 
been permitted (as in the above story 
from the Gemara) to say words that 
Balak would have interpreted as 
curses, though Bilam would have 
meant them as blessings. However, 
because he did not acknowledge that 
Hashem knows man’s thoughts, 
Hashem told him: You may not curse 
at all. (Meishiv Nefesh: Parashat 
Naso) 

לתתי להלך עמכםויאמר אל-שרי בלק לכו אל-ארצכם כי מאן ה' תאר את-העם כי ברוך הוא: ויקם בלעם בבקר  ויאמר אלקים אל-בלעם לא תלך עמהם לא 
“Elokim said to Bilam, ‘You shall 
not go with them [the Moabite 
emissaries]! You shall not curse 
the People, for it is blessed!’” 
(22:12)  Rashi z”l records the 
following conversation: Hashem said, 
“You shall not go with them.” Bilam 
asked, “If so, I will curse them in my 
own place.” Hashem said, “You shall 
not curse the People.” Bilam retorted, 
“If so, I will bless them.” Hashem 
replied, “They do not need your 
blessing, for they are already 
blessed.”  R’ David Halevi z”l (the 
“Taz”; 1586-1667) elaborates: Bilam 
and the Moabites had different goals. 
The Moabites merely wanted 
protection from Bnei Yisrael; they 
were not looking for Bnei Yisrael to 
be cursed for all time. Bilam, on the 
other hand, hated the Jewish People. 
Thus, when Hashem told Bilam, “You 
shall not go with them,” Bilam 
understood: Don’t curse Bnei Yisrael 
on the Moabites terms, i.e., don’t look 
for a current sin that will bring about 
Bnei Yisrael’s immediate downfall. 
Bilam therefore thought that he could 
curse Bnei Yisrael on his own terms, 
i.e., he would give them a curse that 
would be conditional on a future sin. 
Hashem answered: You may not 
curse at all. Bilam then said: Then I 
will give them a blessing that will be 
conditional on future good deeds--the 
implication being that they will be 
cursed if they do not perform good 
deeds. Hashem responded: No, they 
are already blessed. (Divrei David) 
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“Hashem opened the mouth of the 
donkey and it said to Bilam . . .” 
(22:28) R’ Shimon bar Tzemach 
Duran z”l (Rashbetz; Spain; 
1361-1444) writes: One should have 
no trouble accepting this, since we 
see several species of birds that can 
be taught to speak. He adds: The 
reason that Hashem showed this to 
Bilam was to teach him that just as 
He gives the power of speech to 
creatures that do not ordinarily 
speak, so He can take away the 
freedom to speak from those who 
usually have it--as He does in our 
parashah to Bilam. (Magen Avo)
The Midrash Rabbah on our 
parashah comments on the incident 
in which Bilam’s donkey spoke after 
Bilam struck it. The donkey said 
(22:28), “What have I done to you 
that you struck me these shalosh 
regalim / three times?” Says the 
midrash: The donkey was saying, 
“Do you think that with your 
curses you can destroy the nation 
that observes the shalosh regalim 
/ three pilgrimage festivals 
[Pesach, Shavuot and Sukkot]?!” 
R’ Yitzchak Ze’ev Yadler z”l 
(1843-1917; Yerushalayim) observes 
that the midrash is able to search for 
a deeper meaning in the donkey’s 
words because donkeys ordinarily 
don’t talk; the words were really the 
words of Hashem. Why did He single 
out the mitzvah of shalosh regalim as 
the mitzvah that would protect Bnei 
Yisrael? R’ Yadler explains: Every 
mitzvah has a “segulah” / power of its 
own. For example, we read (Devarim 
28:10), “Then all the peoples of the 
earth will see that the Name of 
Hashem is proclaimed over you, and 
they will revere you,” which our 
Sages interpret as a reference to 
tefilin. This teaches that proper 
observance of the mitzvah of tefilin 
will cause Jews to be viewed by 
gentiles as bearing a special majesty. 

Another example: The mitzvah of 
ma’aser / tithes and charity is a 
segulah for wealth. Similarly, the 
mitzvah of aliyah la’regel / making a 
pilgrimage to the Bet Hamikdash for 
the shalosh regalim is a segulah to 
conquer and retain Eretz Yisrael. 
This is based on the verse (Shmot 
34:24), “For I shall banish nations 
before you and broaden your 
boundary; no man will covet your 
land when you go up to appear 
before Hashem, your G-d, three 
times a year.” Bilam was trying to 
stop Bnei Yisrael from reaching Eretz 
Yisrael, but the merit of the (future) 
mitzvah of aliyah la’regel protected 
Bnei Yisrael. (Tiferet Zion)

החייתי              אם רע בעיניך אשיבה לינטתה מפני כי עתה גם אתכה הרגתי ואותה ותראני האתון ותט לפני זה שלש רגלים  אולי 
 “The angel of Hashem said to 
him, ‘Why did you strike your 
donkey these three times? Behold! 
I went out to impede [you], for you 
hastened on a road to oppose me . 
. .’ Bil’am said to the angel of 
Hashem, ‘I have sinned, for I did 
not know that you were standing 
opposite me on the road. And 
now, if it is evil in your eyes, I shall 
return’.” (22:32, 34) R’ Yehuda 
He’chassid z”l (Germany; died 
1217) asks: Why didn’t Bil’am 
answer, “I struck the donkey because 
it pressed my leg against the wall”? 
And, why did Bil’am say, “I have 
sinned, for I did not know that you 
were standing opposite me on the 
road”? To the contrary, if he didn’t 
know the angel was there then he did 
not sin! He explains: The Torah 
teaches that one is held responsible 
for what he should have known, even 
if it was never explicitly commanded. 
We read, for example (Bemidbar 
31:14-15), “Moshe was angry with the 
commanders of the army . . . Moshe 
said to them, ‘Did you let every 
female [of Midian] live? Behold! — 
they caused Bnei Yisrael, by the word 
of Bil’am, to commit a betrayal 
against Hashem regarding the matter 
of Peor; and the plague occurred in 
the assembly of Hashem.” Moshe 
had never told the commanders that 
they should take the women as 
prisoners, but he was angry with 
them because they should have 
known. Similarly, Bil’am should have 
known that G-d did not want him to 
go to Moav. Thus, when Bil’am said, 
“I have sinned, for I did not know that 



you were standing opposite me on 
the road,” he really meant, “for I did 
not make it my business to know . . .” 
That is also why he did not make 
excuses to the angel for hitting his 
(Bil’am’s) donkey; Bil’am knew that 
he was in the wrong. R’ Yehuda 
He’chassid writes further: Our Sages 
instruct that a person should be 
“arom b’yirah” (literally, “cunning in 
his fear [of Heaven]”). This refers to 
using one’s intelligence to figure out 
G-d’s Will even without being 
explicitly commanded. (Sefer 
Chassidim)

אשר אתוויזבח בלק בקר וצאן וישלח לבלעם ולשרים 
“Balak slaughtered cattle and 
sheep and sent to Bil’am and to 
the officers who were with him.” 
(22:40)  Who were these “officers”? 
The Torah mentions only that Bil’am 
traveled with two lads, not with 
officers! R’ Chaim Tirer z”l (better 
known as R’ Chaim of Czernowitz; 
died 1817) explains: The midrash 
relates that Bil’am was insulted that 
Balak sent only one bull and one 
sheep for his dinner. Why? Aren’t 
one bull and one sheep more than 
enough for three people (Bil’am and 
his two attendants)? R’ Chaim 
answers that the officers were other 
people whom Balak sent to eat with 
Bil’am. That was an insult to Bil’am, 
for proper hachnassat orchim / 
hosting guests requires either that 
the host eat the first meal with the 
guest or that the host personally 
attend to the guest. [R’ Chaim adds 
parenthetically that this is the 
meaning of the verse (Bereishit 18:8), 
“He (Avraham) stood over them 
beneath the tree and they ate.” 
Because Avraham “stood over them” 
and served them, it is as if they all 
ate together.] By sending animals to 
Bil’am to eat with Balak’s officers–but 
without Balak himself–Balak insulted 
Bil’am. Why did Balak do this? 
Because, when Bil’am said 
(Bemidbar 22:38), “Whatever word 
G-d puts into my mouth, that shall I 
speak!” Balak knew that Bil’am would 
be of no help to him. (Be’er Mayim 
Chaim)

ובלעם פר ואיל במזבחאילים ויעש בלק כאשר דבר בלעם ויעל בלק מזבחת והכן לי בזה שבעה פרים ושבעה ויאמר בלעם אל בלק בנה לי בזה שבעה 
“Bilam said to Balak, ‘Build for me 
here seven altars and prepare for 
me here seven bulls and seven 

rams.’ Balak did as Bilam had 
spoken, and Balak and Bilam 
offered a bull and a ram on each 
altar.” (23:1-2) The Gemara 
(Sanhedrin 105b) teaches: One 
should always study Torah and 
perform mitzvot even shelo lishmah / 
not with the proper intention, because 
from shelo lishmah one comes to 
lishmah–for, in the merit of the 42 
offerings that Balak offered [seven 
bulls and seven rams, three times 
each], he merited that Ruth was his 
descendant. R’ Yehuda Loewe z”l 
(Maharal of Prague; dies 1609) 
explains: As a result of Balak’s 
offerings, Bilam blessed Bnei Yisrael. 
Certainly that was not Balak’s 
intention, yet he was rewarded by 
having King David, great-grandson of 
Ruth, be one of his descendants. 
This teaches that even a good deed 
performed with the wrong intention 
pays off. Therefore, one should 
always study Torah and perform 
mitzvot even shelo lishmah. 
(Chiddushei Aggadot) R’ Avraham 
Bornstein z”l (1838-1910; rabbi, rosh 
yeshiva and chassidic rebbe in 
Sochatchov, Poland, and a major 
halachic authority) writes regarding 
the concept of “lishmah”: “I have 
heard some people straying from the 
intelligent path regarding Torah study 
and saying that if one studies, 
develops novel interpretations, and is 
happy with, and receives enjoyment 
from, his study, he is not studying 
lishmah / with the proper intention as 
much as someone who studies 
simply, with no enjoyment, only for 
the mitzvah. [They argue that] one 
who enjoys studying is doing so for 
his own pleasure. This is an obvious 
error. To the contrary, the essence of 
the mitzvah of Torah study is 
rejoicing in one’s learning, for only 
then is the learning assimilated into 
one’s being. If one enjoys Torah 
study, he will cling to the Torah. The 
Zohar teaches that both the yetzer 
ha’tov and the yetzer ha’ra grow 
through happiness. The yetzer ha’tov 
grows through the joy of Torah. Now, 
if it were true that enjoying learning 
makes it shelo lishmah, then this joy 
would weaken the mitzvah and dull 
its light. How would that cause the 
yetzer ha’tov to grow?! Rather, since 
the yetzer ha’tov does grow from this, 
it must be the essence of the 
mitzvah. I do acknowledge that if one 
learns, not because it is a mitzvah, 
but only because he enjoys it, that is 

Dedicated by Dr. Meir & Shandee Fuchsin loving memory of 
Sam & Helen Fuchs 

(Shmuel Moshe & Chanah ז"ל)
============================

Dr. Joel S. Rosenshein PhD
Diagnostic and Counseling Services

Family Specialist
718 758-9213

MODERN DIAGNOSTIC LABORATORY INC.
שומר שבת

1412 Bayridge Ave (69th St)
5205 New Utrecht Avenue

1726 Ocean Avenue (Aves. L-M)
Tel: 718-837-LAB2 (5222)

PRESSERS BAKERY
1720 Avenue M

Shabsi & Judy Klein 375-5088  
 ===========================

Come Join the
Young Israel of Midwood

Morning Kollel
Monday through Friday 9:30 to 12:00

MorningKollel.com
========================================

To reserve the 
YIM Banquet hall Contact 

Shuie Horowitz @ 718 252 5726
ysandf@aol.com

You can pay all your debts toThe Young Israel of Midwood via Credit Card go to YIMidwood,org
Y.I.M  FREE LOAN FUND                     

CALL MICHAEL STEIN 917-612-8829 
SAVE A LIFE-LEARN CPR

HAVE YOUR SHUL HOST A CLASS
MADISON PROGRAMS INC

917 553-5353
Please go ahead

COPY AND DISTRIBUTE
Keep this free publication going!

TO SPONSOR or
To dedicate an issue or to advertise

please call Cellular
732 803 2719 or 718 677 7781

also you can receive the 
whY I Matter 

weekly
free via eMail just for the askingyedidye@att.net

called shelo lishmah, just as if one 
would eat matzah because he likes it 
and not because it is a mitzvah. 
Regarding him our Sages said, ‘One 
should always study Torah and 
perform mitzvot even shelo lishmah / 
not with the proper intention, because 
from shelo lishmah one comes to 
lishmah.’ However, if one learns 



because it is a mitzvah and he enjoys 
it, that is already lishmah and he is 
entirely holy.” (Eglei Tal: Introduction)

לבדד ישכן ובגוים לא יתחשבמראש צרים אראנו ומגבעות אשורנו הן עם מה אקב לא קבה קל ומה אזעם לא זעם ה' כי 
“How can I curse? -- G-d has not 
cursed. How can I anger? -- G-d is 
not angry. For from its origins, I 
see it rock-like, and from hills do I 
see it. Behold! it is a nation that 
will dwell in solitude and not be 
reckoned among the nations.” 
(23:8-9) R’ Yitzchak Isaac Chaver 
z”l (1789-1852; rabbi of Suvalk, 
Lithuania) explains: The “rock-like” 
quality of Yisrael comes from the 
Patriarchs, as it is written (Yeshayah 
51:1), “Look to the rock from which 
you were hewn.” Yisrael’s existence 
is miraculous, starting with the fact 
that the Patriarch Avraham was 
naturally unable to father children. 
But, only if Yisrael maintains its 
solitude among the nations does it 
retain its special protection. That is 
why, after Bilam failed to curse Bnei 
Yisrael, he came up with a plan to 
weaken them by having the 
daughters of Moav seduce them. 
(Haggadah Shel Pesach Yad 
Mitzrayim ) 

הנה ברך לקחתי וברך ולא אשיבנה
“Behold! to bless have I received . 
. .” (23:20) The usual interpretation of 
Bilam’s words is: “I have received a 
commandment to bless.” R’ Yitzchak 
ibn Arroyo z”l (Salonika; 16th 
century) offers another interpretation: 
Hashem said to Avraham Avinu 
(Bereishit 12:3), “I will bless those 
who bless you.” Thus, Bilam reason: 
If I bless the Jewish People, I will 
have received a blessing myself. 
(Tanchumot Kel)

ה' אלקיו עמו ותרועת מלך בולא-הביט און ביעקב ולא-ראה עמל בישראל 
“He perceived no iniquity in 
Yaakov, and saw no perversity in 
Yisrael. Hashem his Elokim is with 
him, and the teruah / friendship of 
the King is in him.” (23:21) R’ 
Amram Zvi Gruenwald z”l (dayan / 
rabbinical court judge in 
Oyber-Visheve, Hungary and rabbi of 
the Fernwald D.P. camp; died in 
Brooklyn in 1951) writes: We say in 
the Rosh Hashanah prayers, “Until 
the day of man’s death You will wait 
for him; if he repents, you accept him 
immediately.” The word “immediately” 
seems to be superfluous. 

Commentaries explain that not only 
does Hashem accept man’s 
repentance on his death bed, 
Hashem views it as if he had 
repented “immediately” after he 
sinned. R’ Gruenwald continues: This 
is why Bilam said that Hashem 
perceives no iniquity or perversity in 
Bnei Yisrael, for what Jew does not 
repent as his day of death 
approaches?! The teruah--literally, 
shofar-blowing, an allusion to 
repentance--is with every Jew. 
(Zichron Amram Zvi) 

מה-טבו אהליך יעקב משכנתיך ישראל
“Ma tovu / How good are your 
tents, Yaakov, your mishkenot / 
dwelling places, Yisrael.” (24:5) R’ 
Avraham Moshe Rabinowitz (the 
Skolye Rebbe in Brooklyn, N.Y.) 
writes: The Gemara (Ta’anit 7a) 
states that the words of Torah can 
endure only in a humble person. The 
Gemara (Berachot 5a) also states 
that the only real “tov” is Torah. 
Finally, the term “mah” refers to 
humility, as in the verse (Shmot 
16:7), “Mah / what are we?” In this 
light, our verse can be understood as 
follows: “Mah tovu” – In a person who 
is “mah” / humble there will be “tov” / 
Torah. Also, Hashem told Bnei 
Yisrael to build a mishkan so that He 
could dwell among them. However, 
Hashem’s primary “dwelling place” is 
in the midst of humble people. Thus, 
“Mah . . . your mishkenot, Yisrael” – If 
you are humble, Hashem’s dwelling 
place will be among you. (Chakima 
B’remiza) 
Letters from Our Sages This letter 
was written by R’ Yoel Sirkes z”l 
(1561-1640), rabbi of Belz, Brisk and 
Krakow, Poland. He is commonly 
known as the “Bach,” after his 
important halachic work Bayit 
Chadash. The subject of the letter 
from which this excerpt is quoted is 
whether rabbis and teachers of Torah 
may receive a salary and whether the 
community is obligated to make them 
wealthy so that their words will be 
heeded by other wealthy members of 
the community. . . . One cannot bring 
a proof from Hillel the Elder or Rabbi 
Chanina ben Dosa [both of whom 
performed physical labor for their 
livelihoods] because they had enough 
for their needs and people respected 
them, so they had no need to take 
money in order to become wealthy. 
Furthermore, there is no proof from 

Hillel, for at the time he was a 
woodcutter he had not yet been 
appointed the nasi / president [of the 
Sanhedrin]. Likewise, one cannot 
bring a proof from the stories of Abba 
Chilkiyah (Ta’anit 23b) and Rav 
Yehuda (Nedarim 49b), who had no 
clothes to wear and yet they did not 
take money from others; at the time 
of those events, they had not been 
appointed to leadership positions. 
Furthermore, they may have gone 
beyond the letter of the law. 
According to halachah, however, a 
rabbi has to be paid enough that 
people will respect him. As for the 
mishnah (Avot ch.4), “Do not make 
them [the words of Torah] a crown for 
your head”–that refers to someone 
whose entire goal in learning Torah is 
to receive glory or to earn a living as 
a result of his learning. However, one 
who studies Torah out of love for it 
and in order to fulfill it, and for no 
other purpose, may also receive pay 
for it–even to the point of becoming 
wealthy as a result so that people will 
be more likely to listen to his words. 
Regarding this it is written (Mishlei 
3:16), “In her left hand is wealth and 
honor,” i.e., it is not his primary 
intention. One’s primary intention, 
i.e., that which one holds with his 
stronger right hand, should be to 
attain that day which is never-ending 
[i.e., Olam Haba].  (She’eilot 
U’teshuvot Ha’Bach Ha’chadashot 
No. 52) ורפואת הגוף  לחולים שלמה מן השמים רפואת הנפש אבותי שתשלח מהרה רפואה יהי רצון מלפניך ה' אלקי ואלקי ===============
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