
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 גוט שבת
ms 

 ַוֵּיְלכּו ַוָּיֹבאּו        [13:26]
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And they shall affix a thread of sky-blue wool on the fringe of each corner 
The purpose of the techeiles (blue thread) in the tzitzis is explained by Rav Meir in the Gemoro in Maseches Menochos [43b], where 

he states “Techeiles is similar to the [colour of] the sea, the sea is like the sky and the sky [connects us] to the Throne of Glory”.  
Rashi elucidates that thinking of Hashem’s Throne causes us to think of Him upon it, which should lead to observance of His mitzvos.  

Rav Tzvi Hersh Ya’ir poses an insightful question.  If the purpose of Rav Meir’s explanation is that we should be reminded of 
Hashem’s lofty Throne, why is it necessary to include the apparently extraneous notion of the sea?  Could not the blue of the 

techeiles have directed us straight to the Throne?  In answering this, Rav Ya’ir refers to the well-known, opening Mishnah of this 

week’s chapter of Pirkei Ovos.  The Mishnah records the comment of Akavyo ben Mehalalel, “Examine three things and you will 

not come into the grip of sin.  Know from where you came and to where you are going and before whom you are destined to give 

a full reckoning.  From where did you come?  From an odious drop…”.  Many commentators query the formulation of this Mishnah.  
Having posed the three fundamental questions, why does Akavyo deem it necessary to repeat each one of them prior to its…page 2 
 

[The meraglim] went and came back 
On this possuk, Rashi notes that we can deduce that just as the meraglim (spies) 
returned from their reconnaissance of the Land with their poisonous counsel, so too did 
they embark on their mission in the very same frame of mind.  This approach, however, 
runs contrary to Rashi’s opinion as expressed towards the beginning of the parshah.  In 
describing the spies just before they venture forth, the Torah says, kulom anoshim [13:3] 
– they were all distinguished men and Rashi goes as far as to refer to them as kesheirim 
– men of integrity.  To resolve this apparent contradiction, the Imrei Emes of Gur quotes 
from the Gemoro in Maseches Kiddushin [40a] which informs us that whilst a good 
intention is accounted for by Hashem as if one has performed the intended act, even if 
it does not come to fruition, a negative intention is not counted against one unless and 
until the aveiro (sin) or undesirable act actually materialises.  However, once one does 
indeed follow through on the negative intention, then this prior resolve falls to be 
reckoned in with its associated physical act as part and parcel of the overall aveiro.    
Applying this to the meraglim, it seems that they did set out with an adverse purpose in 
mind.  Yet, at that time, given that the intended deed had not yet been performed, their 
thought processes were not held against them.  At that time they were still within the 
category of kesheirim.  Being kesheirim need not be equated with being tzaddikim (men 
of unimpeachable righteousness), but is indicative that they were not yet tainted by the 
sin of loshon horo (delivering their evil report).  Only after their return to the camp and 
the following through of their plan to present the land in such an unappealing way, can 
Rashi reveal to us that this had been their settled intention from the off. 

 

 Issue No: 279 

 ְוָנְתנּו ַעל־ִציִצת ַהָּכָנף ְּפִתיל ְּתֵכֶלת      [15:38]
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Whether there is a tree there or not… 

This instruction is given to the meraglim (spies) by Moshe.  Rashi 

comments that the tree referred to is meant as a metaphor for a 

tzaddik (righteous person), whose merits could protect the 

inhabitants from the conquest of the land to be launched by the 

Bnei Yisroel.  This seems a somewhat strange directive, given that 

one must reasonably assume that only Hashem can truly know 

who is a tzaddik and who is merely masquerading as one through 

the projection of a pious exterior.  The directive becomes yet 

more intriguing in light of the words that follow it – 

ve’hischazaktem ulekachtem mi’pri ho’oretz, advising the 

meraglim to strengthen themselves and take from the fruits of 

the land.  How should one interpret this phrase in the context of 

Rashi’s comment about the tzaddik?  Which fruits are intended to 

be taken and why?  The Peninim al haParshah brings in the name 

of the Satmar Rebbe, Rav Yoel, that there is one way in which to 

identify whether a purported tzaddik is genuine or a charlatan.  

One should observe his talmidim (students), who are the “fruits” 

of his labour.  If he is truly a tzaddik, then this will be reflected in 

his disciples.  If he is not sincere, then the likelihood is that the 

conduct and behaviour of his talmidim will betray this.  Therefore, 

the phrases need to be read together.  Moshe counselled the 

spies in the method of checking for a possible tzaddik, whose 

merit could frustrate the conquest of the land.  They should 

examine the demeanour of the inhabitants (the fruit), which 

would indicate the presence of such a protective, righteous 

individual (the tree). 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

At the end of the parsha we find the 
mekosheish eitzim who is being mechalel 

(profaning) Shabbos.  Immediately thereafter is 
the parsha of tzitzis.  The Vilna Gaon offers an 

explanation for the connection.  On our tzitzis we 
make five knots.  Between each of these knots, 

we wind one of the strings around the 
others.  The number of times that we do this in 
the four gaps between the knots is 7, 8, 11 and 
13, making a total of 39.  Similarly, on Shabbos 
there are 39 primary categories of work.  These 
are categorised into four groups.  The process 

of baking bread consists of 13 melochos, 
making clothing has 11, preparing 

parchment and writing involves 
eight and the remaining 

melochos number 
seven. 

 
 

… corresponding answer?  The primary explanation is 
that the first listing of the questions actually hinted at a 
different set of responses.  In respect of the soul of man, 
it comes from the heavens, from the Throne of Glory 
down to earth and, at some point, it returns there to 
receive its reward in the splendid light of the Divine 
presence.  That reward is accessed through the giving of 
an account, before the Throne of Hashem, of the life lived 
on earth.  In the second listing of the questions, with the 
answers provided, Akavye addresses the physical body of 
man.  By analogy, the goal of tzitzis is to remind us of our 
obligations to perform all of Hashem’s mitzvos, as Rashi 
notes through the famous Chazal about the gematria 
(numerical value) of the word, taken with its physical 
appearance.  The blue thread in the tzitzis reminds us of 
the sea.  We bring to mind the mighty oceans that seem 
poised to engulf the world, but which are held back by 
the shoreline.  In a similar way, there are very ambitious 
people, who wish to “take-over” the world and acquire 
huge assets.  These people are, however, finite beings 
and eventually the earth ends their striving.  The sea 
teaches us to control our physical desires and, rather, to 
search for an exalted meaning for our lives.  The colour 
of the sea reminds us, in turn, of the sky and, with it, the 
holy and pure nature of our spiritual souls.  Thus, both 

sea and sky are reminders of the dual aspects of our body 
and soul and, when more closely in harmony, they should 
assist us in preparing for the day when we will be 
required to give our accounting before Hashem. 
 

Continued from page 1 

 

 

 

 ֲהֶיׁש־ָּבּה ֵעץ ִאם־ַאִין    [13:20]
 

 
 


